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To Anna,about whom | can say,

Afan excellent wife who can find?
She is far more precious than jewels.
The heart of her husband trusts in her,

and hewill have no lack of gaid(Prov31:1011)
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PREFACE

My interest in theuse of the Old Testameintthe New Testameifitegan when
| was a college student at Biola University. | was first exposed to the topic in two
courses thattook under Dr. Jonathan Lunde] e s u s 6 Lnisttyand ¢éhe Mew Mi
T e st a mgnftthe ©ld Testament. | started to learn how invaluable understanding
the Old Testament was famproper interpretatiomnd understandingf the New
Testament Dr. Lundewouldl at er supervise my MDiv thesis o
use of he Old in Romans, which furthered my grasp of the fi€d David Talley was
also instrumental in helping me see the relevance of the Old Testamétst and
importance for understanding the N@estament He taught Old Testameé Survey
when | was a freshmarThis class was my first experience of repihe entire Old
Testament. Dr. Tallegncouraged n me an exci tement for Gododos
significant role in myspiritual andacalemic journey.Though | couldhever have
imagined writingthis disseration while | was an undergraduate studéraking back |
am thankful for the investment both of those professors made &s mastudent and as a
person.

The writing of this dissertan was the result of thencouragement and
support ofmany people, only a few of whooan be mentioned here. Thanks aveed to
Dr. Mickey Klink and Dr. Michael Thigpen for reading various drafts of this dissertation
and offering their feedbackvhich ha refined many of the ideas heré am thankful for
Richard and Nancyb Warnerho provided some financial assistance for my studies. It
was a blessing to go pay my tuition bill and unexpectediyarn that someone had

covered the cost for severabrths. Their investmenéenabled re to workon this project
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and be enriched by my study parents, Bill and Maggie Day, andlaws, Curt and
Rhonda Hamnehaveprovided money for groceries, bills, and general support and
encouragemerthroughout my progam Unexpected and timely notes and packages
provided encouragement when | needed it.

My profoundthanks goeso my supervisor, Dr. Tom Schreinéor his always
timely revisions and suggestions tliatve improvedhis work immensely. | am
appreciativeof how he waslavays available to meet with me and discussstoglies and
dissertation, but beyond that to share life in genanghen | applied to study at Southern,
| did so because | wanted him to supervise my dissertation. That is a decisioratiaat | h
never regrettedHe combines a scholarly mind and a pastoral heart, and both my studies
and life have been enriched by my relationship with him.

Thanks goes tmy son Luke Isaiah who was bm halfway through this
project. | am thankful that he willot remember the nmy hours that Daddgpent
working atthe computer He gavemuch needed breaksiring the writing procesand
incentive to coméome after long days in the librasg | could holchim. He has been a
constant source of joytonsmd habeen true to his name, a

Words cannot expressy gratitude to my wifeAnna She has served as an
editor, consultani&and encourager in this dissertatiafi roles | needed at various times
Without her | would never have finishetlis dissertationand my work is better because
of her feedback and insightShe was always patient and understanding of the many long
hours that | had to wk to complete this workand did many things to free up my time so
| could work more.l am hankful for the gift shehas been to me over these past four
years of study | lovingly and gratefully dedicate this dissertation to her.

AdamDay

Louisville, Kentucky

May 2016
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CHAPTER1
INTRODUCTION AND HISTORY OF RESEARCH

JesusO0 washing hi s-119powecfullypdepicts bis sereaatt ( J o h n
role in the Gospel of John. Though most Christians associate Jesus watle thiethe
servant the servant figure has a rich history in the Scriptures of Israel. Seagoal m
figures in the history of Israel@ar r ef er r ed t O The serv@bnibifs Ser vant
reaches its climax in the book of Isaiah through the mysterious figure of the Servant of
the Lord. I n the course of deideshinisbthatng Jesus
Jesus is the fulfillment of this figure from Isaialm. this study, | will seek to demonstrate
that John uses Servant language from Isaiah to describe Jesus as the Servant of the Lord
from Isaiah. Because Jesus provides the ultimate exampservanthood, it is not
altogether surprising that John wutilizes | sa
picture of Jesus. The importance of Isaiah to the Gospel of John is clear based on the
four quotations to Isaiafl:23; 6:45; 12:3812:40),but it is the allusions to Isaiah that
will play a primary role in the study that follows, though selected quotations will be

analyzed’

Moses in Num 12:7; David in 2 Sam 3:18; Job in Job 1:8; Isaiah in IsaNi&b8ichadnezzar
er 27:6). Moses is referred to as the fASer
u

van
a is called AServant of Yahweho 2 ti mes, and

in J t

Josh t he
Brendsel notes that Isaiah ithecond most quoted book in John, other than the Psalms, and

that Isaiah is the only prophetic writer mentioned by name.Dae&l J. Brendselsaiah Saw His Glory:

The Use of Isaiah 583 in John 12BZNW 208 (Berlin: De Gruyter, 2014), 7.
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Johndés Use of the Ol d Testament

Approximately twentyquotations of the Old Testament occur in the book of
John* Most agree that fAthe purpose of Old Testa
Jesusd publ i c nuienaitsht rfyulafnidl Iheids sccrroispst ur al pa
Several studies have analyzed various Old Testament themes found in the Gospel of
John? while furtherstudies analyzthe use obpecific Old Testament books in the
Gospel’ Therefore, the importance of the Old Testament in understanding the Gospel of

John is without dispute.

*The exachumber of quotations is disputed. Carson states that there are 13 quotations
introduced by a formula, 2 more direct quotations without introductory formula, 4 passages where no Old
Testament text is cited though an introductory formula points readdrs @ld Testament, and 6 passages
where Athe Scripturesodo or some Ol d Testament pe
to the Old TestamenD(. A. Car son, iJohn aitld WithneScriptre @ithg i n e
Scripturéd Essys in Honour of Barnabas Lindars, S&d. D. A. Carson and H. G. M. Williamson
(Cambridge: Cambridge University Press, 1988), 2dértin Hengeli The Ol d Test ament in th
Go s pleBT120n0. 1[199Q]31) sees 19 Old Testament citations and 2@@ginally noted allusions and

rson
Epi st

parallels. Kostenberger sees 14 explicit OT quotatidns i r e as J . K° st@mmbentarger , fAJohn
on the New Testament Use of the Old TestagrednG. K. Beale and D. A. Carson (Grand Rapids: Baker,
2007), 415.For an analysis of the various quotations formulas in JohnCseea i g A. Evans, ioOn th

Quotation For mul asBZR6nno.t1ij1882)F7ABA. Reirh alsG analyresithe ©ld

Testament quotations in JohB8eeGiinter ReimStudien zum alttestamentiien Hintergrund des
JohannesevangeliumSNTSMS 22 (Cambridge: Cambridge University Press, 1974888 hough the

exact number of quotations is disputed, the 4 quotations of Isaiah are universally accepted as from the book
of Isaiah.

‘KestenbemgerIeddsd ohlLuzarraga, APresentaci-n de J
el Ev an g e |EstEcl5d mo. 19u(E016): B01; Saeed Haridani, Revelation and Concealment
of Christ: A Theological Inquiry into the Elusive Language of the Fourth Gog¥eNT 120 (Tubingen:
Mohr Siebeck, 2000), 258; Carson, AJohn and the Johar
AFul fill ment in the Fourth Gospel : ThelIntQl,do. Test ament
2 (1957) 160; oEwanh s BeufieQay@s thdt Jobnns leBs interested in how Jesus
fulfills specific Old Testament passalghamest han in the
Beutler, AThe Use of 6ScExplgingihe éddaf JohntimHonoGobB. pel of Jolt
Moody Smithed. R. Alan Culpepper and C. Clifton Black (Louisville: Westminster John Knox Press,
1996), 147.

*Wayne A. MeeksThe PropheKing: Moses Traditions and the Johannine Christology
NovTSup 14 (Leiden: Brill, 1967); Severino Pancarbe Law in the Fourth Gospel: The Torah and the
Gospel, Moses and Jesus, Judaism and Christianity according to NokSup 42 (Leiden: Brill, 1975);
Craig A. EvansWord and Glory: On the Exegeticahad The ol ogi c al Background of Jo
JSNTSup 89 (Sheffield: JISOT, 1993); Larry Paul Johbe,Symbol of Water in the Gospel of John
JSNTSup 145 (Sheffield, England: Sheffield Academic Press, 1997)Y@éaNg,Water Symbolism in
John: An Eschatogical Interpretation SBLit 15 (New York: Peter Lang, 2001); Stan HarstMeses as
a Character in the Fourth Gospel: A Study of Ancient Reading TechnigBi3 Sup 229 (London:
Sheffield Academic Press, 2002); AlanR.Kdrth e Te mp | e o he Tdngple Therde inBledy : T
Gospel of JohnJSNTSup 220 (London: Sheffield Academic Press, 2002); Paul M. HodkBss as the
Fulfillment of the Temple in the Gospel of JoRBM (Waynesboro, GA: Paternoster, 2006).

®’Robert Houston Smitthhe FBxuo dBisSIGRSA(HOB); A0 i n
42; Ge¢nter Reim, AJesus as God in t hBTSBOnorlt h Gospel
(1984): 1586 0; Mary Katharine Deel ey, i EEadylChristibtrd s Shepher d

i
Interpretationof the Scriptures of Israel: Investigations and Propasads Craig A. Evans and James A.

16



In addition toquaations of the Old Testament, Jatiraws upon various
images from the Old Testament as well (vine, water, good shepherd, etc.). Furthermore,
Hengel notes that there are 200 marginally noted allusions and other parallels with the
Old Testament, which offer further areas for exploratiarhrough the myriad of Old
Testament references, one book stands apart in the Gospel of John. Because John refers
to Isaiah by name (12:38, 39) and quotes from Isaiah four times (1:23; 6:45; 12:38, 40),
Isaiah is a central book for the understanding of the @a$plohn. A major figure in the
latter portion of Isaiah that has received numerous scholarly attention over the years is the
figure of the Servant of the LofdAlthoughot her wor ks note some of J
the Servant, and commentators ma&isging reference to the allusions to the Servant of
the LORD of I saiah in John, there is only on

presentation of Jesus as the Servant of the Lord from &aiah.

Previous Research

Because there are numerous sourecesal o hndés use of t he OI d

are cited above), | will survey onty those w

Sanders, JSNTSup 148 (Sheffield, England: Sheffield Academic Press, 199F4;292rgaret Daly

Denton,David in the Fourth Gospel: The Johannine Reception oPg&ms AGAJU 47 (Leiden: Birill,

2000); Andrew C. Brunsorrsalm 118 in the Gospel of John: An Intertextual Study on the New Exodus

Pattern in the Theology of JOhWUNT 158 (Tubingen: Mohr Siebeck, 2003); Gary T. Manning, Jr.,

Echoes of a Prophet: The UsEEzekiel in the Gospel of John and in Literature of the Second Temple

Period, JSNTSup 270 (New York: T & T Clark International, 2004); John A. Dednss,s us 6 Deat h and t
Gathering of True Israel: The Johannine Appropriation of Restoration Theoldgg inight of John 11.47

52, WUNT 217 (T¢bingen: Mohr Siebeck, 2006); J Gerald
for Scriptural E ¢ h &mceunted?, na 2 (2006): d 360;iStefanod MihalioSihe 0

Danielic Eschatological Houin the Johannine LiteraturdNTS 436 (London: T & T Clark, 2011); Wm

Randolph BynumThe Fourth Gospel and the Scriptures: llluminating the Form and Meaning of Scriptural

Citation in John 19:37NovTSup 144 (Leiden: Brill, 2012).

"Morgan commentsthat¢h Ol d Testament is present at every
@Ful fillment in }Jhe Fourth Gospel, o 156
®Hengel, AOT in Fourth Gospel, o 31.

°For research on the Servant in Isaiah, see chap. 3.

Dominic Chukwunonso Obielosgervant of God in JohfEUST 878 (New York: Peter
Lang, 2008).

“Though many commentaries make passing reference to Jesus as the Isaianic Servant,
commentaries will not be surveyed unless there is substantial treatment of Jesus as the Servant.

17



The works in the first set below contain a chapter within a larger work or are articles that
focus on a different issue, but nt®n quotations or allusions to Isaiah. The second set
of works contains either monographs or artic

Isaiah. Lengthier treatment will be given to wotkat more closely pertain to trasudy.

Chapters or Articles
on the Use of Isaiah in John

Evans,Word and Glory(1993). Evans explores the background to the
Johannine Prologue. He considers the Gnostic and Hermetic background as well as the
biblical parallels (particularly, Get+2; Exod 3334; Sir 24; and other LXX and
pseudepigraphical sourcéd)He concludes that the Johannine Prologue should be read
against the OT background rather than the Gnostic background. He also notes that the
provenance of the Gospel of John wasespora synagogue and that it was not a
response to any variety of Gnostici$fnEvans does not offer any method for proving his
allusions or any systematic criteria. Rat he
John t he Bapt isssindhe pralogue.eBvansiobserves that theeGospel of
John presents Jesus as the Messiah, Servant of the Lord, King of Israel, and the'Prophet.
John intensified and widened the scope of th
taking away thesin of the world"

Westermann, The Gospel of Johrf1998). The f i r st portion of W
work is devoted to an overview of the gospel. He discusses the witréi$snd the

theme of Jesus being sent by God. He notes the close affinities betw&aspied of

?Eyans,Word and Glory 77.
Bbid., 188 89, 193.

“Ibid., 173.

“Ibid., 183.

18



John and Deutertsaiahi®°p ar t i cul arly rel at ellHet o Godds r ed
concludes that Jesus is not presented as a royal figure but that he is in line with the
Aservant 0-53%Welsst @iralta n;2 does not analyze John
systematic way, but makes observations and connections with various themes in the

gospel. For example, he states thatlsaiah® deal s wi th Yahwehos rec
while Isaiah 5455 discusses his beneficent wotkThe same structural theme is foun
inJohnwhereJohnl2 addresses Jé43Jupdewenk swhlielsesdB3 be

work 2°

Menken, fAObser Wetnikemb& (o2 )i.buti ons in
relatively brief. He comments that in John 12:41, Isaiah saw thexstent Jesus. He
sees something similar occurring in John 8:58 where Jesus states that Abraham saw his
day. Based on these passages in the Gospel of John, Menken concludes that John thought

the OT figures (such as | saiaft) who saw Jesu

Hamid-Khani, Revelation and Concealmerf2000). HamidKhani 6 s wor k
examines the elusive language of the Gospel of John and seeks to explain it in the context
of Johndés theology, which is grounded in the
structureofJon6s enigmatic | anguage, and Johnoés wus

the purpose of enigmatic language in the Gospel of John is to demonstrate that God has

YHere, as in other placetsawhédre | asmeatbetiagmah
terminology and not indicating my own understanding of the dating or authorship of Isaiah.

Claus WestermaniThe Gospebf John in the Light of the Old Testamemans. Siegfried S.
Schatzmann (Peabody, MA: Hendrickson, 1998), 63.

Bpid., 72.
¥bid., 63.
Dpid., 63 64.

Martinus J. J. Menken, fAObservations on the Sig
Go s pMNeld 330no. 1 (1999): 137.

19



climactically revealed himself in Jesus, and
heist he Messiah accordi ng t & HarhidKhamiisdaysiteas s of | <
John emphasizes that Jesus is the one about whom Moses and the prophets wrote (1:45;

5:29)2% Through these echoes and allusions to the Old Testament, John invites his

aud ence to search the Scriptures and®discove
In the course of his study, he notes several possible allusions to Isaiah in his larger work.

First, he notes that the messianic banquet might function as the dac#tgo John 6,

with possible allusions to several Isaianic passages-@3t8:910; 55:13; 65:13)%

He primarily focuses on the Isaianic quotations in John 12138Here, he notes that the

spiritual blindness that John mentions has its roots wiki@risaianic tradition (29:10;

42:67; 43:810; 56:10; 59:911).%° He sees a variety of connections to Isaiah not only in

John 12:3&1, but also in the larger section of John. First, he notes that others have

argued that John 12:38L identifies Jesuss t he A Servant 2of the Lord
Second, Mar yos anoi &tmaybganallusiodte lsaiek 52:7f eet i n 1
Based on the quotations of Isaiah, Haildith a n i contends that | saiaho
cause obduracy, rather Isaiah appeals to his hearers to r&peilarly, Jesu8 mi s si on

in the Gospel of John is to bring life. Blindness is the consequence of refusing to come to

Jesug?®

2Hamid-Khani, Revelation and Concealment of Chrizd, 408 9.
Bbid., 91.

#1bid., 122. Though my study does not directly build off of Ha#tit ani 6 s wor k, it doe
provide additional evidence for his thesis, to which | will rearnhap. 8.

Blbid., 267.
“Ibid., 299.
#Ibid., 307.
Bbid., 322 23.

20



Kerr, The Templ e 02002 esuké&r Boslystudy conten
Johannine Jesus replaces and fulfills the Jerusalem Temple and ita aultici % Het y . ©
examines various passages in John which demonstrate that Jesus is replacing the Temple
(1:1418; 1:51; 2:122) and the four Jewish festivals. Jesus is now the new temple
which will be fulfilled in his death and resurrectith.

Related tdsaiah, Kerr primarily sees the footwashing scene as revealing Jesus
as the servant. The servanthood theme in 1B718hows Jesus as the suffering servant
of Deuterelsaiah*! He sees echoes of Isaiah 49 in John 13 (13:31, Isa 49:3; 13:13, 186,

Isa 49:45; 13:16, Isa 49:5; 13:8, Isa 53:173).

Hoskins, Jesus as Fulfillment of the Templg006). Ho s ki ns6s wor k i s
similar to Kerrods. He argues that the Gospe
replacement of the Temple. Where he differs fronr kethat he also explores the
possibility that there is a typological relationship between Jesus and the Térhigle.
begins by discussing the history and significance of the Temple in the OT and Second
Temple Jewish literature. He then examines thegupes that are most closely associated
with Jesusodo ful fi l-22;médni51,dlP24 head@mpeéerug@: 18
fulfillment of the Jewish feasts. He also develops the relationship between the Temple
and Jesusd exaltati @am52:13" tleskins concudepthat Jesus i | y o n
both fulfills and replaces the Temple, so that it is best to understand the relationship

between the two as typologicdl.Hoskins mentions several parallels with the servant

®Kerr,The Temple ®f Jesusd Body
“bid., 32.
*libid., 283.
*bid., 283n40.
*Hoskins,Jesus as the Fulfillment of the Temple in the Gospel of, John
*bid., 147.
*Ipid., 197.
21



and Jesus. First, God manifests higygla the servant (Isa 49:3) and in Jesus (John
13:3:3 2 ) . Jesus and the serva-ftnué6a.h gat her G
Nations come to David (Isa 55:5), which appears to be the same role as the servant in

49:563¢

Works Specific to the Gospebf John
and Isaiah

The foll owing works are written specific
contrast to the earlier works which included a section about Isaiah in John as a part of a
| arger work on a distinct tsmgehigarticle I wil |l exa
i naugurated investigati5.n iAfttoerd oahm Oasn allsyes iod
work, | will group works on similar themes together with the works most relevant to my
investigation at the end.
Young, #AA St udy 9865). Ydurlgevaskhe firs tb begimtive ( 1
scholarly resurgence in studying the use of the Old Testament in the Gospel of John.
Young begins by discussing Isaiah in the Second Temple Literature and concludes that
Isaiah played an influential role in thaelature®’
In his second section, Young details several thematic parallels between Isaiah
and John. First, he points out the theme in Isaiah in which those who serve God will be
called by a new name (Isa 65:15; 55:13; 62:2). In John, Jesus comeraminef God
and keeps his followers in his name (17:3, 11226 ) . Jesusod0 words in Jo
making Godds name known to the peBple appear
A second thematic similarity is the terr

throughout Isaiah (57 times). The term only occurs thirteen times in the NT and of those

%Hoskins,Jesus as the Fulfillment of the Temple in the Gospel of, J&&57.

Franklin W. Young, AStudy of t hZ&W&ens®B4i on of | s
(1955): 221.

®¥Young, fARelation of I|Isaiah to the Fourth Gospel

22



four are in John. The usage of this term in John is unique among its occurrence in the
New Testament, and Young argues®that Jesusbd
Find 'y, he notes the theme of the Aword
latter portion of Isaiah. Jesus also speaks about his word (John 6). Young concludes by
noting that in John Jesus is the revealer of the name of God while in Isaiah God is the
revaler who reveals his name to othéts.
The final section of Youngds article arc¢
influence of a mystical strand of theology in Judaism. The use of Isaiah in the John

suggests the importance of Isaiah for this mystical meve?**

Painter, AQuotation of SkRamterdocusesen and Un/l
the quotations of Isaiah in John 1288. He observes that the events most damaging to
J o h n 6 § namealy theerejection and death of Jésusust be shown by John to be a
fulfillment of the Old Testamerit Thus, the unbelief of the Jews is a primary problem
for John since it was the reason the Jews re
crucifixion.”® He contends that there is a case for seeing the power of darknes$y(nam
the devil) as the cause for unbelief on the part of the ¥ewainter finds support for this
view in the immediate context in John (e.g., casting out of the prince of the world,

coming hour of judgment on the world, etc.). He relates other pageabes\T to this

®Young,i diRedfatl sai ah t285.the Fourth Gospel, o

“Ibid., 231.

“pid., 233.

“John Painter, fAThe Quotation -43, BeGaspels ure and U
and the Scriptures of Israedd. Craig A. Evans and W. Richard Stegner, JSNTSup 104 (Sheffield,
England: Sheffield Academic Press, 1994), 430.

“bid., 431.

“Ibid., 439.
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theme (2 Cor 4: 4; 1 J o h n-435nforn8 the readedthattieen c | ud e s

signs failed to be deci®i ve in the assault o

Scacewater, A Pr e diScdcewater aruastthatrthe blew( 2 01 3 ) .

Testament autirs viewed typology as predictive, which he shows based on Johnr 12:37

43 Both of the quotations listed in this passage focus on Isaiah as a type of Jesus in

order to explain { 8yoaitgdsaiahb5Flj Scacewiatern of Jesus
contends thalohn is suggesting a typological relationship between the message of Jesus

and Isaialf® John quotes Isaiah 6:10 to demonstrate the means by which the Scripture is
fulfilled and expl ain Go d%He concludes bystatingi n t he h
that Al saiahdés ministry was designed by God t

prophetpar excellence Jesus, who is the Servant of the

Swancutt, fAHunger SwaActsconangertsthat felvstadees ) .
of John 6 note the allusivégy of Isaiah 55:2 in John 6:27) She contends that the
language and themes from Isaiah 55 overlap and intertwine with those of Psalm 78 and

Isaiah 54 in John 6:221. She then moves through each passage noting the connections

with Exodus 16 and Psali 8 . She explains that John 6: 26
(Al'i sten to me and eat foodo) and the contr a
“Painter, AThe Quotati®@ of Scripture and Unbel.

“Todd A. Scacewater, iThe Predid8twWdl7g noNlat ure of T
(2013): 130.

“"Ibid., 134.
*bid., 136.
“Ibid., 139.
bid., 142.
*Di ana M. Swancutt, fAHungers #&asuagedelwstoh
Call to Belief : The Confl uence?7 1ofhaallySaristarh 55 and

Interpretation of the Scriptured tsrael: Investigations and Proposalsd. Craig A. Evans and James A.
Sanders, JSNTSup 148; SSEJC 5 (Sheffield, England: Sheffield Academic Press, 1997), 219.
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Isaiah, eating is equated with listening which brings permanent satisfaction, whereas in
John only Jesus i&¢ lasting food and givef. The crowd is blind to two elements found

in Isaial® that earthly things cannot satisfy and that eating means believing iff God.
Swancutt comments that in Isaiah 55 the call is to seek God, listen to, and believe him. If
the reader hears Isaiah 55:2 behind John 6, he or she will realize that John is echoing the

call to listen and eat from Isaiah, which in John is a call to betfeve.

Lincoln, Truth on Trial (2000). Lincoln explores the cosmic lawsuit motif.
He argues that thedemic lawsuit motif is the most distinctive characteristic that holds
the plot and discourses of the Gospel togethéte first studies the lawsuit motif in
Isaiah 4055 since he contends that Isaiah%46 i s t he background f or
He thenexamines how John reworks the lawsuits in Isaiab30He contends that John
brings together the two lawsuits in Isaiah3® The lawsuit between God and the
nations becomes the lawsuit between God and the world in the Gospel of John. The
lawsuit betveen Israel and God changes in that Israel becomes a representative of the
world in the main plot of the Gosp®&l. The most explicit difference is that God is now
represented by Jesus. Moreover, Jesus serves as the accuser, accused, and witness
whereas isaiah 4055 Yahweh is often accused by Isr&eLincoln then examines the
various lawsuits and their overall function in the narrative of John. He concludes by
studying the lawsuit motif in a contemporary context and the positive values and

objections ¢ appropriating it.

Swancutt, fAHungers Assuaged, o 236.
*bid., 242.
*bid., 246.

**Andrew T. Lincoln,Truth onTrial: The Lawsuit Motif in the Fourth Gosp@®edody, MA:
Hendrickson 2000), 13.

¥bid., 46.
*Ibid.
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Lincoln explicitly draws upon Isaiah in his argument that Isaiab38erves
as the background of Johnds cosmic | awsuit n
Israel and Yahweh (41:8; 41:2129; 44:68; 45:1825). Though Israethe servant
witness, was meant to bear Yahwek®2 glory, J
He argues that in Isaiah 45, Israel was meant to be a light to the nations, to open the
eyes of the blind, and to lead people out of darkness. The IGbsldn presents Jesus
as the one who is the light of the world and who prevents those who follow him from
walking in darknesg® Thus, Jesus is the Isaianic servant who brings light to the world.
Moreover, he notes connections between Jesus and tididdamg in Isaiah 11:110.
Lincoln also sees the connection between Jesus as the bearer of the Spirit and one who

does not judge based on appearances as in Isaiat@%*1

Janzen Al am the Li glanzenditcussedsthe Wor | do ( 2 (
backgroundol esus 6 statement in 8:12, Al am the |
Jesus alludes to an Isaianic passage about the coming of gloom, darkness (8:22), and then
the light coming (9115 Jesus® pronouncement thenfis part
John, namely, that Jesus is the Messiah whose coming brings light in fulfillment of the
royal birth mentioned in Isaiah®.He also mentions the other linguistic connections

between John and Isaiah 9, demonstrating the importance of this passaggdspéie

Coetzee, fiJesusb6CRevretadbsoobaptl®B86) ocuse

similarities between John®and Isaiah 423. He discusses their similarities on the

8L incoln, Truth onTrial, 48.
Ibid.
Ibid., 51.

) Gerald Janzen, A6l Am the Light of the Worl do
Encounter67, no. 2 (2006): 129.

%2bid., 130.
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basis of the light motif, lawsuit motif, and the contents of the message. The dght m
centers primarily around the Servant who is a light for the nations (4Z)ad Jesus
being a light for the world (8:12; 9:8y. The lawsuit motif in Isaiah is between Yahweh
and unbelieving nations (4322) while in John the lawsuit is betweersds and
unbelieving Jews (John 8:118). Coetzee also posits that the basic contents of the
message in Isaiah 43 and John-8 are similar. Both Yahweh (43:10) and Jesus bear
witness (8:28) about themselves, and in regard to their own saving a@s&ity3:3; Jn.
8:24). Both Yahweh and Jesus are the way in which redemption occurs. In Isaiah the
Servant is called a light to the nations (42:6) and operates in the midst of blind people
(42:7). Coetzee comments that Jesus is the only light (JohnaBid2he operates in the
midst of the spiritually blind (Joh8:39-41).

Coetzee also observes the relationship betieediiAcand Exodus 3:137.
As Yahweh promises salvation and liberation from Egypt, so Jesus promises salvation
and liberation from sin, identifying Jesus with Yahw@lne thematic and linguistic
parallels between John®Band Isaiah 423 and Exodus 3 lead hito conclude that
Jesus claims to have unity with Yahweh, the God of the covenant, and identifies himself

as the messianic servant of the L&%d.

Williams, 1 am (2000). Williams investigateggo eimin Jewish traditions

and attempts to bring Deuteronomy32back into the debafd.She demonstrates that

Al amo does not act as a substitute for Yahw
i mpor t. She analyzes the phrase in Jesuso0 e
). C. Coetzee, fAJesusd Revel ati oMSoitm t he Ego Ei

African Perspective on the New Testament: Essays by South African New Testament Scholars Presented to

Bruce Manning Metzger durinigis Visit to South Africa in 198%d.J. H. Petzer and P. J. Hartin (Leiden:
Brill, 1986), 171.

%4bid., 174.

S5Catrin H. Williams,l A mThellaterpretation of An” H¥4n Jewish and Early Christian
Literature, WUNT 113 (Tubingen: Mohr Siebeck, 2000),.12
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confrontations with the Jews (8:28), the Upper Room Discourse (13:19), and his

arrest (18:5, 8). She seeks to show the background of Isaiedb40 each of these

passages by noting the thematic and linguistic parallels between the two books. She
concludes her study by arguingthah e appropri ation of Al amo i
the theme of Jesus as the definitive revelation from God, signifying his unity with the

Father®®

Ball, lam(1996).Bal | 6s thesis is that the Al amo
particular passages and thes from the OF’ He first analyzes this phrase where it
occurs al one. I n each passage, Ball notes w
passage. He first cites John 4:26 and argues for its allusion to Isaiah 52:6 since the
language is similar and Hospeak of the light of Yahweh coming to Zi8hSecond, he
posits that John 6:20 is related to Isaiah 43:5, 10 based on the close identification
between God and Jesus. Third, he cites Isaiah 43:10 as the background of John 8:18
based on the witness themFourth, he cites Isaiah 43:10 as the background of John

13:19 and comments that Jesus plays the role

servant?®

Ball then analyzes the Al amo sayings wi
anal yzes t hen gthaet dmeratd fIf | i fed from John 6
the | aw. Second, he analyzes @Al am the 1igh
correspondence with | saiah 42: 6. Third, he

Al am thbegdod(dbép 10:11) allude to Ezekiel

%Williams, | am He, 3023.

®David MarkBallil Amo in Johndés Gospel: Literary Funct.i
Implications JISNTSup 124 (Sheffield, England: Sheffield Academic Press, 1996), 21.

*¥bid., 179.

*Ibid., 200.
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truth, and the Iifeo (Jn. 14:4) alludes to s
one of them). Finally, A | am the true vineo
80:15;Isa 27:26; Jer 2:21).

Ball concludes by noting the close inter
the major themes of the Gospel. Further mor e
accompanying phrase typically refers to the words of Isaiah. Betaus®rds of Isaiah
are found in an eschatological and soteriolo
indicates that they continue to have this eschatological and soteriological force when
applied to Jesus. Moreover, Yahweh exclusively spoke these wolshiah. By
application to Jesus, there is identification with the words and salvation of God in
Isaiah’® In addition, on the basis of the allusion to Isaiah 42:6 in John 8:12, Jesus
implicitly takes on the identity of the Servant of the Lord. H® @oncludes that Isaiah

4055 forms the foundation to™understanding Ju

Kossen AWho were the Gr ekoksenamgiesid ohn xi i
favor of the view that t-HewsiHEseesdsaish?19:3 n John
as the background for this passage as it shows the scriptural basis for the identification of
Jesus with the true Israel. I n I saiah 49, t
restore the world. The Greeks in John areasgmtative of the Gentiles leading Jesus to
realize that his hour had come (12:23). Jesus sees the arrival of his hour since Isaiah 49

indicates the task of the Servant is for the wétl@hus, the coming of the Greeks

Ball, "l am" in John'sGospe] 258.

pid., 26768.

"H.B. Kossen, fWho Wer e t hStudigdinddahrk Preseritedtbohn Xi i 2
Professor Dr. J. N. Sevenster on the Occasion of His Seventieth Bjri¥olal/Sup 24 (Leiden: Brill,
1970), 97.

Ibid., 104.
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i ndi cates t hatnhasnew eStended @ the @Gesntilesrim falfgimeat of
Isaiah 49.

Beutl er fAGreeks c o meeutlerseelstansdeetheu s 0 (19 9 (
guestion, what does the sudden appearance of the Greeks in John 12 have to do with the
announcement ™ bdobserhes thefirfluence of I8aiah 52:15 on the larger
contextof John12:32 3 and | sai aho6s i nf [-36eHe@argues n t he <coa
that the wording of 12:32, 34 makes an explicit reference to the fourth Servant Song (Isa.
52:13-53:12). The firssong (Isa&42) states that the Servant will be the hope for the
nations. Since the Greeks come to see Jesus, John implies that Jesus is the hope for the
nations in fulfillment of Isaiah 42. He contends John had Isaiah 52:15 in mind in John
12:2022onthébasi s of the allusions to the Gentile
(12:2022) which is also used in Isaiah 52:15, and the near context {4Q)38here

Isaiah is quoted explicitly two timés.

Evans, fAVoi ce f r Bvanshestigaesntdsaignit 98 1) .
background of the voice from heaven in John 12:28. He states that few see any
significant influence that the last Servant Song has on John 12. Evans investigates
whether this Servant Song plays a key role in John 12 on the basis of the lamdguagé t e d
upo in John 12 and it % Hecomends thatthevoiceiwonmt h | s ai a
heaven in John 12:28 is a conscious depiction of the context of the final Servant Song. In
presenting his case, he states the similarities between John [E2iahdb? the passage
in the immediate context of the final Servant Song. He notes the similarities between

John 12:28 and Isaiah5%6 he phrase Ain that dayo (simila

“Johannes Beutler, AGreeksBiEcdme 3¢30)I&e Jesus (Jo

"lbid., 343 44.

Ccraig A. Evans, fAThe Voice fCBQMNHBEAMBEN : A Not e
407 8.
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thethemedb knowi ng Yahwelr2¢), andézhgné r @ ¢ Ehe dnk wvlpm

is speakd:ny&®) .(Jolhm John, there is a Aful fildl
Lord actually does speak, but there is no citation as proof that the Scripture has been

ful filled. E v a n s 0 s comtextrot tree finaliServant Somagaintview o hn  h a s

in John 12 is developed more in his later study on obduracy.

Reim, Studien Zum Alttestamentlichen Hintergrun(ll974). Rei més st udy i
concerned with the OT background of Johnoés d
comections between Isaiah and JéhrHe primarily focuses on the allusions that have
no parallel in either the Sign source or the
of the world, o the polemic againtsds ildiofl tsi, ndgl
up and glorification, and the Lamb of God as unique allusions in John to {8&R&im
often omits evidence to demonstrate the allusion to Isaiah, though he makes many
important observations on connections between Isaiah and John thatdeltddeped
further in this work.He sees John as being heavily influenced by Isaiah when he says,
fiKein Buch des AT hat die Theologie des Johannes starker gepragt als Dtjes und keiner
der Verfasser neutestamentlicher Schriften ist von Dtjes so starklbBeinfe

Johan hes. i

Evans, 0 Obdu Ewmrsypaginshis ari&lé hy.analyzing the broader
guestion of Johndés use of the Old Testament,
reviews the prominent place that Isaiah has in the Gospel on the basis of being mentioned
by name three times. Filhg Evans examines the theme of obduracy and the Servant in

John 12:3841. He notes the theme of rejection in the gospel and comments that it

""Reim, Studien 162 64.
"®bid., 164 79.
bid., 183.
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reaches its climax in 12:3%1. Both Isaiah 53:1 and 6:10 are about obduracy, but when
read in their contextshe themes of exaltation and glorification are present in both
passage Evanso6s tentative h4BisamidrastsdntsaiahS2:7t hat Jo
53:12%
The evidence Evans presents for his hypothesis is cumufathte first notes
that Jesus was to be glorified (12:16, 23), which could originate from Isaiah 52:13.
Second, the theme o£34dndlsafah 52:h3gLXK)ps@xpiessedJ o hn 1 2

with the same wordfDg) . Third, Jes uosibehassjoeghetwo on i s e
guotations from Isaiah 53:1 and 6:10. And |
Jesuso | ife. Fourth, the voice from heaven

some linguistic parallels between Isaiah 52 anchdéh Fifth, there may be a parallel

bet ween fAanointingo (a possible interpretat:i
anointing at Bethany (John 1281) . Si xt h, Maryodos anointing of
Isaiah 52:7. Seventh, the crowd going outreegyJesus (John 12:13) may fulfill the

command to go out from Jerusalem of Isaiah 52:11. Eighth, the shouting of John 12:13

might fulfill Isaiah 52:89, and the return of Yahweh to Zion in Isaiah might be fulfilled

in JesusO r et uh desusis haled askisgaipor ms.returnidarrasponding

with Isaiah 52:7. Tenth, the Greeks requesting to see Jesus might echo Isaiah 52:10.
Finally, Jesusd® name means fAYahweh saves, 0 c
comments that the implicatiaf his study is tha if his hypothesis is convincirdgit

may be necessary for scholars tewaluate the influence of the Servant Songs on

Johannine Christology.

®CraigA. Evans, fAObduracy and the Lordés Servant:
OT i n t he FoBarytJéwisicand @hastian Bxegesis: Studies in Memory of William Hugh
Brownlee ed. Craig A. Evans and William F. Stinespring, Homage seri¢Atldhta: Scholars, 1987),
2300 31.

#pid., 232.

8 bid., 231 36.
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Hamilton, AThe | nf | tamitongroms$es dozemsiofa ho ( 2 0 (
Air eson at ialbimteedospef of Josr.aHe acknowledges that his proposed
connections serve as preliminary work, and states that the aim of his study is to lay a
foundation for future expl FrHecategonmsttef Johnos
connections betvan Isaiah and John as direct fulfillments and thematic connections. He
has a brief treatment of each connection and no methodology for identifying connections
or demonstrating they are probable, and, he would likely state that-thepih work is
beyondthe scope of what he attempts to do. His main purpose is to highlight the
influence of Isaiah and John and encourages others to further explore and demonstrate

these connections.

Williams, ATest i mowiljamsséeksltsseaplohoww ( 2006) .
Isaiah influences Johannine Christology through an examination of the form, function,
and location of the quotations of Isaiah, specifically 1:23 and 2t37

Williams begins by examining the quotati
t he L or théhe Baptiatiproclhims is the coming of Jesus, meaning that Isaiah 40:3
has undergone a Christological interpretation. Moreover, the following pericopes
indicate Isaianic infl ue*hihntheBaptidtbdironst he Bapt
| s ai ante$and vodateulary in describing Jesus as the Lamb of°Geatthermore,
she argues for the textual wvariant AChosen C

allusion to Isaiah 42:1. Thus, she concludes her analysis of the first quotation by stating

8¥)ames Hamilton, AThe | nfl uemedchoresiH (2008)ai ah on t he
141.

#catrin H. Williams, fAThe Testi moinAys offholsseai ah an
WhoAreTaght 0: The I nterpretati on,ed Claire Mahews McGinnivamd t he L XX
Patricia Tull, SBLSymS 27 (Atlanta: Society of Biblical Literature, 2006), 108.

®Ibid., 109.

8bid., 111.
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that John the Baptist embodies the Isaianic voice in the wilderness which alludes to
prophecies about the Servéht.

I n her examination of 12:41, she argues
that Isaiah encountered the future earthly Jesus (accordingrtpakothe exalted Servant
inhisdeati There are three reasons for Williamséds
manifested by Jesus as the Servant in his death. First, Johml2:37ant i ci pates Je
rejection and crucifixion as the result of theestjon and unbelief by the Jews. Second,
the quotations of Isaiah 53:1 and Isaiah 6 have verbal and thematic links with one another
in their wider context. Specifically, in both contexts these passages use the language
Aexal t edo an @:1;52113).fBy eatingithese pgssagea togétiose
passage depicting the Lord sitting on his throne while the other speaks of the Servant of
GodJohn interpreted Isaiahods visio*h as a rev
Third, if John 12:41 takes intmccount the larger context of Isaiah 6:10, then John
possibly analyzes the larger context of Isaiah 53:1 as well. There are correspondences
between John 12:126 and Isaiah 52:T5 (also noted by Evans) which proclaim the
return of God and canbe seerfas | f i | | ed i nlerdsaesnyisad:6)® omi ng t o
Moreover, she understands the structure of John 12 as dependent on the structure of
Isaiah 5253 where lhe nations see the Servant al5), corresponding with the @&les
requesting to see Jesus ([dd2:2036) , f ol |l owed by Jesusd decl al
lifted up and glorified (12:23, 32), which corresponds with Isaiah 52:13.

Williams then asks the question Ato what

Servant the manifeanadt g% 8he gdints Bat thédphrasei ngs hi p

Wi Il i ams, ATestimony of Isaiah,o 112.
®Ibid., 116.

#bid., 118.

Dbid.

Mpid., 121.
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Aarm of the Lordo (John 12:38) provides a Va
phrase forms a bridge between Isaiah 528%nd the central portion of the song (53:2

12) . Ther ef or e, snatieananifestrinnthe bumiliagtidnendL or d 0 i
glorification of the Servant. Isaiah 52:10 and 5258312 should be interpreted in light

of one another based on the similarities bet
the nations. By comparing them, WAlins contends that the arm of the Lord can be

identified with the Servant. Another analogous text to Isaiah 52:10 and 53:1 is Isaiah

40:10 which is Deuterb s ai ah6és first mention of the <c¢omi
Furthermore, there are similaritessndi ah 40 on the basis of the
which shall be seen by all flesh (40:5). Williams concludes that an interdependent

reading of these passages (4015 52:710; 52:1353:12), based on the shared language

of Aarm of t hentLeorrproe tl aetaidesn ttoh a@athefitihe gl or i f

humi |l iation and exaltation, is the one i n wh
in the sight 20f all the nations. 0
When the above interpretation gloggy juxtapc

(6:1-13), it enables John to understand the kingship of God as manifested in Jesus. Thus,
the way of the Lord announced by John the Ba

the death and exaltation of Jesus, the Servant, who is the armLofthe

Brendsel, Isaiah Saw Hs Glory(2014).Br ends el 6s wor k i s a si
addition to studies of the Gospel of Johnos
analyze howlsaiah523 i s used in John 12 to better un:qt

John. He contends that John 12 is filled with allusions to and echoes of IsaigbB5R:7

These allusions are intended to identify Jesus as the Servant of Yahweh fromfIsaiah.

“Williams, ATestimony of Isaiah,o 122.

%Brendseljsaiah Saw His Glory20.
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He further claims that John 124B is modeled upon the progression foundsaidh
52:7-53:1.
Brendsel begins by discussing introductc
to the Synoptics and then analyzes Isaia®30 The bulk of his monograph is spent
examining Isaiah 6 and 53. In the chapter on Isaiah 6, he views the ifn#ittment
of the Isaiah 6:10 judgment as |l ocated in Ch
he sees Jesus as the speaker of the quotation of Isaiah 6:10 in John 12:40. He proposes
that John has hope for Israel because of the juxtapositiondgment and hope/salvation
in Isaiah 6, where salvation arises after judgniént.
His next chapter analyzes John 12:38 and the quotation of Isaiah 53:1. He
claims that Isaiah 6 and 52:53:12 are mutually interpretive, which is indicated in
J o h nx@apositom of Isaiah 53:1 and 6:10. The close proximity of the Isaiah quotations
suggests that the judgment of blindness in Isaial16:8 worked out most fully in the

rejection of Jesus, who is the Servant of the %drd@his blinding ensures that the

Servantos rejection will end in his death.
poured out on the Servant. The Servantos de
removed.

The subsequent chapter centers on the meaning of 12:41, wharsays that
| sai ah Aspoke these things because he saw hi
to both Isaiah quotations in John 1288 , t he #Agl oryo seen by | sai
incarnate glory of Jesus as the Servant, and a mutual integprediding of Isaiah 6 and
52-53 fueled John 12.

The third section of his monograph is devoted to the implicit references to

Isaiah. John 12:286 has verbal links to Isaiah 52:18 and has influenced how John

“Brendseljsaiah Saw His Glory95i 96.
lbid., 121 22.
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reports the interaction of the Greekswitte s us & decl arati onf®imhat hi s
order for the Greeks to see as they must, Jesus must die. Understanding the background

of Isaiah 52:15 enables the reader to make sense of the narrative here. Brendsel further

notes connections between Isaiah-8®and 52:15.

Brendsel then argugsh at Jesusd6 entry H9nirmrsJer usal e
Yahwehoés return as ki He forthey rmakas soarleatiosn i n | s ai
bet ween | saiahods Servant and the king in Zec
interpretive developmerf the Servant.

In his final chapter, Brendsel argues tF
12:1-8 is meant to echo Isaiah 52:7. The appearance of the beautiful and anointed feet in
Isaiah 52 leading to the victorious return of the king to Jerusadeailgls the anointing
of Jesus 0 f-&fellowed by thelcootwchhailin@ hinias the king of Israel in
12:9109.

Brendsel 6s work has many similarities wi
conclude that Jesus is presented as the Servant of the Llwinii2:38, though our
arguments are slightly distinct. We both see other allusions to the Servant elsewhere in
John 12, such as the Greeks appearing to see Jesus as an allusion to Isaiah 52:15. The
most notable differ ence ownastthateny workexpleresd sel 6s w

the Servant theme throughout John while Brendsel limits his work to John 12.

Obielosi, Servant of God in Johr{2008). Obi el osi 6 s study begin
Ain [Johnds] concern to give dgtesamswenig t o t he
that part of the Deuterlsaiah (DI) commonly known as the Songs of the Suffering
Servant (SS). Among other Christological terms, Jesus for John is the Servant of God

(SGYH® comments that the Servamyt of God i s n

“BrendselJsaiah Saw His Glory151-53.
“’Obielosi,Servant of God in Johri.7.
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Christological title. Though John does not use the term, he utilizes other terms to
demonstrate that Jesus is the one who fulfills the role of the Servant of God. Obielosi
does not detail a specific method by which he intends to discern allusiecsa®s.

Rather, he notes that he will investigate quotations, allusions, and echoes.

Obielosi then discusses the characteristics of the Servant of God in Deutero
Isaiah. He works through the Servant songs (4249:16; 50:46; 52:1353:12), noting
the attributes of the Servant. His third chapter highlights the theme of the Suffering
Servant as a cul mination of Godoés saving pro
a subject of interest in the NT in general.

Chapter 4 contains the primargan ment s f or Obi el osi 6s t he
surveys the only direct quotation of the Suffering Servant in John 12:38. He provides an
exegetical analysis of the passage, and concludes that the passage portrays Jesus as the
Servant of God because the quotapoophesies about the rejection of the Servant of
God, which is fulfilled in the life of Jesus through Jewish unbéfief.

Obielosi then turns to analyze the allusions to the Suffering Servant. He first
discusses the Lamb of God in John 1:29. He revibe/possible interpretations of this
phrase concluding that the Servant of the Lord from Isaiah 53 is the primary referent of
this phrase. He argues there are ideological and characteristic similarities between John
1:29-36 and Isaiah 53:72. He also amments that other NT authors saw this connection
as well (Matt 8:17; 1 Pet 2:224; Heb 9:28f° He posits that John 3:116 (as well as
8:28 and 12:32) alludes to Isaiah 52:13 on the basis of linguistic and thematic
similarities!® Another allusion thatdinotes is Jesus functioning as judge in John 5:27.

He sees the concept of judgment connected with Isaiah 42:1 where the Servant brings

%0bielosi,Servant of God in Johri79.
“bid., 19697.
19%pid., 212.
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judgment to the nations. Obi el osi sees the
52:1353:12) and gatheriiph e di spersed of | srael (lsa 49:¢
order to gather Go d55" detlieh algues that iheaxGreeksone (11 :
comingtoseeJesus (12:202) ful fil Il s |l saiah 42:4b and | se
missionistothe e out si de the geographical boundari e
and glorification results in salvation for all peopt&s Furthermore, Obielosi sees the
title of Jesus as the light of the world (8:12; 12:46) as a reference to Isaiah 42:6 and 49:6
on the basis of conceptual similarities between John and Isaiah, namely, that the Servant
is the harbinger of salvation to the whole world. The Servant as harbinger of salvation to
the world is parallel to the role of Jesus who brings salvation to #dstsenged from
God!®

Obielosi also details three echoes of the Servant of God in John. He first notes
Jesus speaking of what he knows (3:11) as connected with Isaiah 50:4 where the Servant
i s given a discipleds tongu&32iwhereGadds. Second
ever present to help Jesus echoes Isaiah&@fiere the Servant is confident in his
vindication®* Finally, he sees the flogging of Jesus (38} As echoing Isaiah 50:6 and
53:2:3%

Despite the overl ap bewnwtbezerare@bi el osi 6s vV
primary ways in which my work will be distinct. First, there are a number of allusions
that | propose that Obielosi does not mention, so my work wlirgit to be broader in

scope Second, he does not define the method he uses to steaterthe probability of

%Obielosi,Servant of God in Johi24042.
1%9pid., 252.

1%3hid., 26364.

bid., 273.

bid., 27677.
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John alluding to Isaiah. Thus, my work attempts to provide a comprehensive picture of
Johnos pr ¢elsammnicaServaatiof the kqrand it will provide a method to

determine the probability of Johndés various

Present Contribution

The above survey makes it likely that John was deeply indebted to Isaiah.
Though space does not permit a thorough and careful analysis of eacthemrks now
a general consensus that John drew significantly on Isaiah in hisIGBsprdsel makes
this point in his monograph when he states t
need to examine | sai ah élength worfk has leeencdevotédrio J o h n,
the task of articulating the nature of that influence eitihéne gospel as a whole or in
any maj or s &%Hence, the pelioud work formd a foundation for the more
intensive work that will carry out here, though | hope to advance the discussion by
specifically invest i gafthehoydthermenmisaish.r euse of t
In light of this dearth of research on the Servant in the Fourth Gospel, there is a
need for a work that systematically details and demonstrates the places where John
alludes to the figure of the Servant of the Lord in thektmfdsaiah®®” Therefore, | will
seek to demonstrate that John uses Servant language from Isaiah to describe Jesus as the

Servant of the Lord from Isaidfi® Moreover, | intend to discuss the significance of

1%%Brendseljsaiah Saw His Glory20.1 t appears that Brendsel i's unayv
but his point is nonetheless valid.

19%Brendsel identifies the need to view various themes indauch as light and darkness,
Jesus as t he @ lagaigshan Isaianic hatckground@ondedio t he Servant dés call i
light for the nations. This study seeks to develop this, and many other overlapping themes between Jesus in
John and the Servant in Isaiah. See Brentissmhh Saw His Glory215.

%t is likely t hatudyMomaDerothy Hookedesus and theSe@ant:
The Influence of the Servant Concept of Deutsaiah in the New Testamdhbndon: S.P.C.K, 1959])
has influenced scholars away from finding the Servant theme inthe GoSpele ar gueslitttehat At her
evidence that the Serva@tristology held any important place in Christian thought of the New Testament

periodo (128). In regard to the Go-53sdHe foonflatchohn, she
for Johnds exoafl tGhtriiosnt atnhde ngel ,ortyhough she states, AThi
reinterpretation of the original passage, and is cert
affirmed her positioniMor na Dor ot hy Hooker , 0 DpredHistMissonBegie of | sai a

wi t h J eJesussafid the Suffering Servant: Isaiah 53 and Christian OrigohsW. H. Bellinger and
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Johndos all usi ons an dathe mihextofseach masshge of Joarh s Ser v

be clear, | am not arguing that the Servarthe primaryportrait of Jesus in JohrThe

dominant portrayal of Jesus in John is his identity as the Messiah (John 20:31). However,

the Servant plays a significantol e i n Johannine Christology,

Messiah is the majorkayn t he | arger symphony of Johnos

William Reuben Farmer (Harrisburg, PA: Trinity, 1998)j 883. Some subsequent studies have

confirmed her findings. Forcanfr mat i on of Hookerds research related

Lidija Novakovic, AMatthewbds Atomistic Use of Scri
Mat t h e w Biblical Ihterpretation in Early Christian Gospels: Volume 2: Thes@el of Matthew

ed. Thomas R. Hatina, LNTS 310 (London: T & T Clark, 2008)j 627 Like Hooker, Williams affirms

that Jews before the Christian era did not have a belief in a suffering Messiabhsé&adno Williams,

AfJesus toheariGes Sufea retr : A R ¥au pVl BeaMy $Vinkessas: AiFestschrift in

Honor of the Reverend Dr. Allison A. Trites on the Occasion of His RetireauerR. Glenn Wooden,

Timothy R. Ashley, and Robert S. Wilson (Macon, GA: Mercer University Press, 2008)).58arious

schol ars dispute Hookeré6s findings in the Gospels
against the use of word studies since biblical concepts are usually too broad to be reduced to simple word
studies 1. Daniel CarrollR.Ail f He Looks Like a Prophet and Tal ks

t

t

Pt

anc

Li

A Response to Damiael 6Is. MRIssd¢ la,ho iinnt heedRicharld®. and t he

Hess and M. Daniel Carroll RGfand Rapids: BakeR003] 57 70). Forgeneral disagreement with her
findings in the Gospels, s& T. FranceJesus and the Old Testament: His Application of Old Testament
Passages to Himself and His Missi@owners Grove, IL: InteWarsity Press, 1971), 1182. See also

Peter Stuhl macher, fi | s ai Bhé SuBeBng Sarvartt; lsaiah &3dmsJeweshand and Act

Christian Sourcesed. Bernd Janowski and Peter Stuhimacher, trans. Daniel P. Bailey (Grand Rapids:
Eerdmans, 2004147 62,St ephen G. DBemprsatng r 0 f iTanttedeThemesrindBiblical i n
Theology: Mapping Unity in Diversityd. Scott J. Hafemann and Paul R. House (Grand Rapids: Baker,

2007), 16573. For evidence of Jesus as the Servantin LukeDseev i d Secombe, MBuke an
27, no. 2 (1981): 25%9. For evidence of the Servant figure in Acts, btie k e a | C. Par sons, f
Acts 8: A Reply t o BesusandthesSufferinylServant Isaklo 58 larel Chrigtiani n
Origins, ed. W. H. Bellinger and William &ben Farmer (Harrisibg, PA: Trinity, 1998), 10419; Darrell

L. Bock, Al saihéGoSpeladcaordingto lsasah B3; Ecountering the Suffering Servant

in Jewish and Christian Theologgd. Darrell L. Bock and Mitch Glaser (Grand Rapids:gete2012),

133 44. For evidence in Lukécts, sedPeter MallenThe Reading and Transformation of Isaiah in Luke

Acts LNTS 367 (London: T & T Clark, 2008Robert F. OO06Tool e, fAHow Does Luke
Ser vant oBib8ly mdVBH20@D): 3286. For evidence in Mark, séei k k i E. Watt s, iJesu

d
I

S

C

Deat h, Il sai ah 53, and Madesks ardthe Buering Sekvart tsaiah 53Redv i si t ed, ¢

Christian Origins ed. W. H. Bellinger and William Reuben Farmer (Hawuigh PA: Trinity, 1998), 25/

55 James R. Edwar ds, i" The Ser van Biblioaf Intdrpnetatiohinr d and
Early Christian Gospels: Volume I: The Gospel of Matk. Thomas R. Hatina, LNTS 304 (London: T &

T Clark, 2006), 4863. For arguments from the 8end Temple Literature that there is some notion of

vicarious suffering,sebavi d A. Sapp, AThe LXX, 1Qlsa, and MT Vers

Doctrine of JestsandehenBuffering &eniant: Isaiah 53 and Christian OrigthsW. H.
Bellinger and William Reuben Farmer (Harnisg, PA: Trinity, 1998), 17002; Michael L. Brown,
AfJewi sh | nter pr e tThetGospehaccomling td Isaiahi 5a: Enc&uBteridg thie 8uffering
Servant in Jewish and Christian Theolpgg. Darrell L. Bck and Mitch Glaser (Gral Rapids: Kregel,

he

2012), 6183 Marti n Hengel, AThe EffecChwvesHi anToePgr obd]| éai ah

Suffering Servant: Isaiah 53 in Jewish and Christian Soyr@ésBernd Janowski and Peter Stuhlmacher,
trans.Daniel P. Bailey (Grand Rapids: Eerdmans, 2004)146. Van Groningen identifies the Suffering
Servant with the Davidic Messiah from earlier in Isai@erard van Groningeessianic Revelation in

the Old TestameriGrand Rapids: Baker, 199043 47). The purpose of the present study is not
primarily to offer a response to Hooker6s work, t
weighing the evidence of the quotations and all us

agues against Hookerds contention that the Servant
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area has often been neglected in an under st a
various placesih he John where commentators have show
language to portray Jesus as the Servant.

Whil e many other works note allusions ir
few reasons for proceedi ng ntationtohJesasastheudy f o c u
Isaianic Servant?® First, most argue for allusions in isolated verses of John (e.g., John
8:12 alluding to Isa 42:6; 49:6) while neglecting the larger themes that likely allude to
| sai ahds Servant. S euesahatdlohn mrasdntg JeSub as¢hk 0 s i 0s W
| sai anic Servant and attempts to catalogue a
to make this argument. However, Obielosi (among others) neglects several themes that

contribute to this theme.

The Lack of Senant Terminology in John

My study raiseshe question, if John wanted to present Jesus as the Servant
from Isaiah, why did he not use the tethi which Isaiah uses (42:1; 49:6; 50:10;
52.13)?I nst ead, sonship i s t hetatiopshipt;m@aod instetach e me  u s
of Aservant. o I f John makes thematic connec
Isaiah, then why does he not refer to Jesus as the servant? There are a few possibilities
for this. First, John is subtle in his incorporatarthe Old Testament. Asensaw above,
there are around Zfitations but possibly 200 additional parallels and allusions. John
typically uses imagery from the Old Testament (vine, water, temple, shepherd, etc.) rather

than citing Old Testament texts. id possible that he does the same thing with the

1%For a brief overview of works that argue that Jesus is identified as the Servant frod Isaiah
though none argue for this view comprehensively throughout the gospeReim, Studien 174 75;

Williams, ATesti mony of Jesusandhé Eyéwitrnesses:; TheRGospdiseas d Bauc k h e
Eyewitness Testimorferand Rapids: Eerdmans, 2006), 8823 ; Cr ai g A. Evans, @Al sai ah
of Peter, Paul , THeGospelacsordingta ldaiald 58:nEncounteringithe Suffering

Servant in Jewishral Christian Theologyed. Darrell L. Bock and Mitch Glaser (Grand Rapids: Kregel,
2012), 16470; D. A. CarsonThe Gospel according to JOhANTC (Grand Rapids: InterVarsity, 1991),
449 50; Wilhelm ThusingDie Erhéhung und Verherrlichung Jesu im Johamvasigelium2nd ed., NA
21, 1/2 Heft (Munster: Aschendorff, 1970), 36.
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Servant. Instead of stating explicitly that Jesus is the Servant from Isaiah, he utilizes
Isaianic imagery to describe Jesus and his ministry with themes and terms that are
characteristic of the Servant.
Second, John intends to emphasize Jesus:¢
Son rather than as the Servant. This is not
of the Servant. As others have shown, there are many connections between tlee Davidi
king in the early portionsfdsaiah (chaps. 9; 11; 32) atite Servant in the latter portions
of the book (chaps. 42; 49; 50;-53; 61) that demonstrate Isaiah likely has one figure in
view? Despite these connections, Isaiah presents these figjgtiestly, and he does
so toemphasize different aspects of this figure. In presenting the figure as King, Isaiah
highlights the Davidic lineage of this person. Isaiah refers to the figure as the Servant
because he wants to emphasize that this figure fulf s | s'¥* kilewiseslohn o | e .
wants to emphasize the sonship of Jesus, so he clearly refers to Jesus as the Son.
Third, it is possible that John sees the inherent sonship that exists in both the
figure of the Davidic king and the Servantigaiah. Isaiah prophesies of a future king
from the Davidic |ine (9:7). The Ol d Testan
(2 Sam 7:1415; 1 Chr 28:6; Ps 2:7; 89:2627) which indicates that there is an inherent
sonship when Isaiah speaks ofaDali ¢ ki ng. David is also cal
89:3, so there is also the concept of servant and son with the Davidic king. Furthermore,

| srael also i s ref er-23gHbs 1fl:b), sathere@aldotaa s on ( Ex o

10t is beyond the scope of this work to argue for this conclusion, though it has been proposed
by others. For proponents, 98¢ c har d Schul tz, AThe Tielnogr dans tAnreo iBotoekd o
Interpretation of Old Testament Messianic Tegth P. E. Satterthwaite, Richard S. Hess, and Gordon J.
Wenham, THS (Grand Rapids: Baker, 1995),iB6LH. G. M. Williamson Variations on a Theme: King,
Messiah and Servant in the Boolgdiah Didsbury lectures 1997 (Carlisle, England: Paternoster, 1998),
130 66; van Groningenylessianic Revelation in the Old Testamé&dt3 4 7 ; Dani el . Bl ock, AN
Davi d: Ancient | sr aell drsa &/li 69 oMe ahd thelbedd SéaiStedis aBi, Ol @ n
ed. Richard S. Hess and M. Daniel Carroll R. (Grand Rapids: Baker, 2008%;43 A. Motyer,The
Prophecy of Isaiah: An Introduction & CommentéBowners Grove, IL: InterVarsity, 1993), L B6.

it is not the purpose of this per to speculate on the identity of the Servant. In light of the
cit naming of the Servant as I srael in 49:3, the
I

| i
ael 6s rol e.
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essential sonship involvedhen speaking of the Servant (who is called Israel in 49:3).

Therefore, both figures in Isaidhthe Davidic king and Servahthave an aspect of

sonship intrinsic in their nature. Johnoés d
as his understandirg the inherent sonship present in the Davidic king and Servant

likely leads him to highlighthe sonship of Jesus rather than his role as the servant.

Conventions
Il will refer to the Fourth Gospel and it
Gospela fit he Gospel of John, 0 without making a
debate over authorship is important, it does

Isaiah (or the Old Testament). Furthermore, there is debate over the words of the

histoiical Jesus in John, and this work will not enter into that debate either. | will use the

terminology of AJohnés use of I saiaho withou
hi storical accuracy of JesusO sayd nugsse iof Joh
| saiaho in places where the narrative cont ai

mouth, simply to retain the literary presentation.

Because John probably only had Isaiah in its canonical form, | will retain the
convention oefr filos aihaeh ob otook raenfd -hseahahp obat he
A Tr-li ¢ @i Agaim the historical circumstances of the book and its authorship are
important, though it is beyond the scope of this work to enter into the debate. | will refer
to Isaiah 42t-7; 49:1-12; 50:411; and52:1353:12c ol | ect i vel y as the MfASe

sonysThoough | am expanding the passages beyo

H2Translations of the NeweBtament, LXX, and MT are my own, though inshinstances
they will have similarities with the Revised Standard Version. Occasionally, | will diverge from that
translation to show the parallels more closely. For the LXX version my translations come from see, Joseph
Ziedler, ed.lsaias 2" ed.,Septuaginta:Vetus Testamentum Graecur (Géttingen: Vandenhoeck &
Ruprecht, 1967)For Second Temple latature, will cite the translationsrowhich | am dependent.

13Bernhard DuhmDas Buch Jesaijad. neu durchgesehene Aufl., HAT Abt. 3, Bd. 1
(Gottingen: Vandenhoeck u. Ruprecht, 1922).

44



agree with Duhm that these songs were later interpolations into Isaiah, it is easiest to refer

to those pssages with that terminology since it has been-esttblished.
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CHAPTER 2
METHDOLOGY

Before proposing a specific method to identify allusions and echoes, | will first
discuss the field ahtertextuality as it pertains to biblical studies. After a brief
discussion of the history of intertextuality, | will outline the method that will be followed

for this study.

Intertextuality

Julia Kristeva, a |litertneytéheoalstyofin
1 9 6 b tdes term was later picked up and incorporated into the biblical studies field by
Richard Hay<. Hays admittedly does not use the term in the same way that Kristeva and
other modern literary theorists did. Instead, Hayi&zas intertextuality in a more limited
sense, focusing on A[Paul 6s] actThmlghcitation
Hays uses a term coined by Kristeva, he is p

an f é THowgh Hollander utifies this method in finding echoes in Milton, Hays

Julia Kristeva, f Wo rTheKrisevad&eadepd €orildMai(NeiNov el , 0 i n
York: Columbia University Press, 1986),i3. Cf. Alkier for a brief history of intertextuality; sextefan
Al kierteRtoaéity and t he SReadingtheBiblsIntertéxtuddlgdb | i cal Text s,
Richard B. Hays, Stefan Alkier, and Leroy A. Huizenga (Waco, TX: Baylor University Press, 2029), 3
Steve Moyi se, Al nt ertext ua Warbuny et Benlebia3Brio.21(2002)a4i8 St udi e s :
19.For a discussion on the field of intertextuality, 8smjamin D. Somme®’ Prophet Reads Scripture:
Allusion in Isaiah 4666, ContraversionsJews and Other iferences (Stanford, CA: Stanford University
Press, 1998),1610.

“Richard B. HaysEchoes of Scripture in the Letters of Pé@dew Haven, CT: Yale University
Press, 1989), 15.

)bid. C,Matthew W. Bates, fABeyond Haysds Echoes of
Proposed Diachronic | ntertext uaPadlangSchpiure:teExtdRdingians 10 : 1¢
the Conversationed. Christopher D. Stanley, EQL(Atlanta: Society oBiblical Literature, 2012), 266.

*Hays,Echoes of Scripture in the Letters of Palsi 21.
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applies this method (though he describes it
intertextual allusions.Hay s 6s work inaugurated the study
Testament. Specifically, his work sougb move beyond the traditional questions asked
about Paul 6s use® Hafy st me gQledl Tehsatta mehmts.e que st
answered in full o r' Hesoumht ® thove heyondtthe impasse e ad e n d
by introducing the concept of intextuality from literary critical studies to biblical
studi es. Hays defines intertextuality as #ft
wi t hi n a® He aaw ¢he twomam cabegories of intertextuality as alludions
which depend on authoriadtention and the assumption that readers would recognize the
source of the allusi@h and echoé&$ which do not rely on conscious intentidriHe
proposes seven tests for identifying echoes since he does not advocate for a completely
readercentered approacfi.

Many have foll owed Haysofseyeaxsa pysdover t

study in many ways changed the trajectory of the New Testament use of the Old field to

®Hays,Echoes of Scripture in the Letters of Pal.

®According to Hays, the five questions were as follows: What form of the Old Testament text
was known by Pa@l Which OT books does Paul quote? What interpretive tradition influenced Paul?
Does Paul twist the meaning of his Old Testament quot
authority of the Bible? See Hays¢hoes of Scripture9.

"Ibid., 10.
8bid., 14.

%Ibid., 29. Hays adds that he sees no systematic distinction between the terms, though he
generally sees an echo as a more subtle intertextual reference.

Ybid. His seven tests are availability, volume, recurrence, thematic coherencecaiistori
plausibility, history of interpretation, and satisfaction (see Haghpes of Scripture in the LettersRdul,
29-32). Seebelow for a further discussion on these criteria as well as where meaning should be located.

YFor a brief list of thosewhohiae used Hay G@&s | ¢ Ri. t ©OOiD@a2g-23 dider emi al
and 1 Corinthians 1:281: A St udy i nJBL1D9, eor 2t(X990): 26%7; Date ., Adison, Jr.,
The New Moses: A Matthean Typoldijinneapolis: Fortess, 1993); idenThe Intertextal Jesus:
Scripture in Q(Harrisburg, PA: Trinity Press International, 2000); J. Ross Wagtezglds of the Good
News: |l saiah and Paul Aii n ONovSup L0 @eidem Britl, R0®2);L et t er t o t
Andrew C. BrunsonPsalm 118 in the Gospef John: An Intertextual Study on the New Exodus Pattern in
the Theology of JOWWUNT 158 (Tubingen: Mohr Siebeck, 2003.or t hose who have adapt e
criteria, seeMichael B. ThompsorClothed with Christ: The Example and Teaching of Jesus in Rema
12.1-15.13 JSNTSup 59 (Sheffield, England: JSOT Press, 1991); RikkiE. Wattsai ahés New Exodus
Mark, rev. ed., BSL (Grand Rapids: Baker, 2000); Timothy W. Berlteymn a Broken Covenant to
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be less of a discussion wiidrashor pesherand more of a discussion on various allusions

or echoes of the Old Testament in the New. While many still utilize the method that Hays
first pioneered, other works have moved into the field of semiotics for understanding the
use of the Old Testament in the NEw.

Whil e Hays introdegéedatheybdbeirm fihet bi bl i
is has not been without controversy. One of the major issues with the term
Aintertextualityo is that it is not always u
imprecise manné?. Alkier also discussethe hermeneutical consequences of
intertextuality and introduces specific categories into the discussion. Alkier sees the
hermeneutical consequence of intertextuality as a decentralization of meaning as well as a
pluralization of textual meaning (thus mogiaway from the traditional authoentered
approach to finding meaning).

Intertextuality analyzes the relationships of the text in question to other texts.

These textual relationships naturally lead to the questions, which textual relationships

Circumcision of the Heart: Pauline Intertextual ExegésiRomans 2:1-29, SBLDS 175 (Atlanta: Society

of Biblical Literature, 2000); Christopher A. Beethaathoes of Scripture in the Letter of Paul to the
ColossiansBIS 96 (Leiden: Brill, 2008)So me have rej ect aChristiaapBetes, cr i t er i
AEchoes and I ntertextuality: O nPaul dne theRSoripteresoff Scr i p
Israel, ed. Craig A. Evans and James A. Sanders, JSNTSup 83 (Sheffield, England: JSOT Press,i1993), 64
69; Stanley E. Por t amentinihd Xee Tddtaneent:0A Brigf Goenmeént od Meétheds t

and Ter mi Baoly Ghristian Ioterpretation of the Scriptures of Israedl. Craig A. Evans and

James A. Sanders, JSNTSup 148 (Sheffield: Sheffield Academic P9833, 7096;idem A Fur t her
Comments on the Use of the OI Thelitetextuaimymef theé Episties: t he New T
Explorations of Theory and Practiced. Thomas L. Brodie, Dennis Ronald MacDonald, and Stanley E.

Porter, NTM 16 (Sheffield, England: Sheffield PhoeRiess, 2006), 9810. For an eval uati on of

work through the years, skee nnet h D. Litwak, AEchoes of Scripture?
on Paul 6s Use o fCR& (h98).280&88 ;T eBdvaimé nA. 0Shaw, AConverted
Reception of Richard CEBRYIs.2 (2013)t 2845t Foxan analysisdflet hod, 0

intertextuality in Old Testament research,&ce o f f rey David Miller, Alntertextu
Re s e aGBR% nood3 (2011): 28309.

2For two examples, sekeroy Andrew Huizengalhe New Isaac: Tradition and
Intertextuality in the Gospel of MattheNovTSup 131 (Leiden: Brill, 2009gndRichard B. Hays, Stefan
Alkier, and Leroy A. Huizenga, edfeading the Bible Intertextual(yVaco, TX: Baylo University Press,
2009).

“Moyise (fAlntertextuality and Biblical Studies, o
Aintertextualityo in diff dlcieb Myew,ChlthradtenizingJeguscAi bl e ways.
Rhetorical Analysis onthe FourBo s pel 6 s Use of Scri pt,uNTE458 n |1 ts Preser
(London: T & T Clark, 2012), 13Bekeral so questi ons what constraints curt
i maginative freedom (AEchoes and Intertextuality, o 6/



shouldbe studied and how should scholars investigate tHeffttere are three primary
realms of investigation in semiotic%.First, there are intratextual relationships where one
asks what the reader experiences through the use of'4 text.
Second, there aretartextual relationships. Intertextual relationships explore
the effects of meaning that at least two texts can have on one another. Alkier argues that
one should only use the term Aintertextualit
two texts. Witlin this category there is limited intertextuafityvhich only investigates
those relationships that can be hypothesized from signs in t@eaagtunlimited
intertextualityy which investigates relationships in the entire universe of téxis.
addition tothe two types of intertextuality, there are also three perspectives on
intertextual work within semiotics. The productorr i ent ed per spective fii
about effects of meaning that result from the processing of identifiable texts within the
texttob e i nt é’rAprodeidtiendriented perspective is the kind of study that Hays

investigates irechoes namely the effects of meaning produced by an Old Testament text

quoted or alluded to in the New Testament. Arecegiioni ent ed pemspecti ve

after the interweaving of at | e&dhe two texts
YAl kier, flnter tieoxtti wasl iotfy Barbd itchad Sleemt s, 6 3.
“Larsson has proposed several different Atextual

paratextuality, metatextuality, hypertextuality, and architextuality. For more on his definitions and

proposal, se&r i sti an Lar sson, Al ntert edBLLBR ho. 220M4% BiR v , Quanti
14. In a 2001 work, Moyise suggests three different types of intertextuality: intertextual echo, dialogical

intertextuality, and postmodern intertextuality. Sece eve Moyi s e, Al ntertextual ity a
Testament i n t h&helD Westdngentinahenew fTestamentnEssays in Honouk.of J.

North, ed. Steve Moyise, JSNTSup 189 (Sheffield, England: Sheffield Academic Press, 2000),lh4

2002 work, Moyise proposed five categories for intertextuality: intertextual echo, narrative intertextuality,

exegetical intertextuality, dialogical intertextuality, and postmodern intertextualityM 8gise,

Al nt e itytaedBiblicad $tudie®, 4289Bat es proposes a model call ed Adi
For further discussion of this model, #&at es, fABeyond H4ysbés Echoes, o0 271

YAl kier, fAlntertextuality and the Semiotics of B
Yplkier states that this could inale comparing Paul and Homer (ibid., 10).

Bbid.

lbid.
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experimental perspective asks about the effects of meaning that can arise from reading
two or more texts together regardless of their historical relationshipeiherma reader
makes a connection between these t&xts.

Finally, there are extratextual relationships which are concerned with the
effects of meaning of a text on other fields such as archaeology, cultural anthropology,

economic policy, etc.

Investigation for this Study

While there are merits behind each of the above fields of study, it is the specific
purpose of my work to analyze the intertextual refegiop between John and Isaiah. As
noted earlier, though schol aeosJohnptheteare ac know
only two monographs on the topic, meaning there is room for further exploration of
Johnos u s@nsequentlyd will facds .on limited intertextuality since | am
postulating that John contains signs (to use the semiotic tieatrpoint to Isaiaf’
Furthermore, | will include both productiariented and receptieoriented perspectives.
Since it is historically verifiable that John knew the book of Isaiah (based on his use of
guotations), | am seeking to investigate the ¢ffe€ the interweaving of two texts where
there is a historically verifiable relations
further room for analysis, it seems best to follow an intertextually limited approach to

better understand how Johrpappriates Isaiah in his presentation of Jesus.

Methodology

Since the thesis of this work is that John presents Jesus as the Servant from

Isaiah, it is critical to present a method by which one can determine whether John is, in

Al kier, fAlntertextual ity 1@nd the Semiotics of B

Foll owing Moyiseds advice (flntertextuality and
type of intertextuality | am using anide theorists upon whom | am dependent.
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fact, referring to IsaiahMoreover, John is subtle in his use of the Old Testament. |
neither want to find too many paralléfsp or mi ss Johnoés references
therefore a rigorous method is requirdd general, the complexity of allusionstire

book ofRevelaion has required clearly detailed methods for detecting allusions, and thus,
studies of Revelation have been most valuable in developing criteria for detecting

allusions?® Detecting allusions is not an exact science since they are, by definition, more

sulile than quotations. In some cases, | have discovered allusions or echoes based on a
developed method for doing so. In other cases, allusions have arisen which did not fit my
method, so | have needed to revise my criteria to indudh allusions. Because | am

dealing withfishades of certaintyd| cannot apply an overly strict method. In Bjimg

the following criteria, it is beneficalth e ed Haysds warni ng, Apreci s
judgment calls is unattainable, because exegeaisigdest imaginative craft, not an

exact & dheefore, therdis a delicate balance between strictly applying the

criteria to discover allusions and allowing allusions to arise out of a careful reading of

John and Isaiah.

Detecting Allusions andEchoes
Before detailing the method by which | will detect allusions and echoes, a brief
definition of an fAallusiond and fAechod must

~

fa tacit refer enc é Hay, asdmany btrers afler, defimedr y wor k .

See Sandme$Sa@dmuelausadamhamd! , IBRASR ac. U962kt 18)mani a, o
%The idea for using methods developed in studies on the book of Revelation can@afyom

T. Manning, Jr.Echoes of a Prophet:hE Use of Ezekiel in the Gospel of John and in Literature of the

Second Temple PeripdSNTSup 270 (New York: T & T Clark International, 2004), 7.
#Hays,Echoes of Scripture in the Letters of Pa32.

PIbid., 29. Though | agree that exegesis is not an exact science, | would hesitate to call it an
Ai maginative craft. o

®Earl Miner, @Al | us EmytlppediasiPoetrydndPoeti@rinetori, nger ,
NJ: Princeton University Press, 1965), §i8oted inSonmer, A Prophet Reads Scriptur&0.
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an allusion as dependent on authorial intertfloAn echo, according to Hays, is a subtle
literary reference and does not depend on conscious intention. Beetham adds that an
echo is not intended for public recognition and the author mayaginevious text either
contextually or norcontextually?® In general, | will refer to allusions as those likely
intended by the author for the audience to recognize. An echo is less clear and is likely
unconscious on the part of the author.
However,the idea that an allusion is conscious while an echo is unconscious
must be held | oosely. As Manning cautions,

modern interpreter to read the mind of the author and discern between intended allusions

andunintendd e c’ Beasl. ® notes that Athe 6validitybd
can be established without coming to a final

of t he 1 &Hemfore hwillmot $eek to demonstrate in every case that aorauth
consciously intended an allusion or echo (or not). Rather, | will establish the strength of
a link with an Old Testament passage and conclude based on its strength whether it is an

allusion or eché*

?"Hays, Echoes of Scripture in the Letters of Pa28; see als@hompsonClothed with Christ
30;JonPauliePecodi ng Revelationés Trumpet s: Literary Al Il us
12 (Berrien SpringsMI: Andrews Universiy Press, 1988), 175;idem AEIl usi ve Al |l usi ons Tt
Probl ematic Use of t he BRBB@989):6% Brianmle Abascidariga uRledvse | Lhste oonf, 0O
the Old Testament in Romans-9:1An Intertextual and Theological Exege4iBlTS 301 (London: T&T
Clark International, 2005), 16; Beethalachoes of Scripture in the Letter of Pal8. Contra Porter

(AFurther Comments, 06 109), who argues that an all usi c
“BeethamEchoes of Scripture ithe Letter of Payl24. Cf£.J on Paul i en, AEl usive A
in the Apocal ypse: Two Decades of REslatatextudlityi nt o Johr

of the Epistles: Explorations of Theory and Practied. Thomas L. Brodie, Dennis R. Mamnald, and
Stanley E. Porter, NTM 16 (Sheffield, England: Sheffield Phoenix Press, 2006), 40.

Manning,Echoes of a Prophgt 4.

%G. K. BealeThe Use of Daniel in Jewish Apocalyptic Literature and in the Revelation of St.
John(Lanham, MD: University Press of America, 1984), 307.

%iSee Bealelse of Daniel307), who notes that a link may still be present based on the
subconscious influence of a t exEchoesobakropheld. wr i t er 6s b

o)
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Step 1: Identify Passages
with Possible Allusions or Ehoes

The first step in detecting Old Testament references is to identify the passages
with possible allusion¥ This step is a prstep and the details of my search in locating
passages i n John whi c bengewil reotbb degcribedoanléngth n | s ai
here®

After locating places in John which might refer to Isaiah, it is necessary to
detail whether the author had access to the earlier work (known as availdbilityd.
criterion of availability is necessary fortleer an allusion or an echo. Once an interpreter
knows whether an author had access to an earlier work, then the investigation begins. An
interpreter must then search for key words, themes, phrases, synonyms, etc. to discover
similarities between two wks. In addition, discovering allusions and echoes may come
about based simply on a reader6s familiarity
repeated reading. Furthermore, secondary literature suggests other parallels that might
require analysi&>

In the case of my study, the criterion of availability is obviously satisfied. John
guotes from four places in Isaiah (three of the quotations are from Isat8),4Beaning
that he had access to Isaiah, either a copy of the scroll or through mematiencase,

it is plausible that John references | saiah

¥ amutilizi ng Manningé6s first two steps here, though
manner than he does. Manning proposes four steps in identifying allusions and echoes, though |
i ncorporate steps three and f our eeEchoesdf@&Prdphe8ist t wo st e
19.

*Following Manning Echoes of a Prophg8.

34 Hays,Echoes of Scripture in the Letters of Pa2®; See also Manningchoes of @rophet
8; Paulien, fEI Siasléy\EePortel, Thomgas Lo Bradig, @and DdnnidRcDonald,
fi Gnclusion: Problems of MethddSu gge st ed Glheé Idtertextualiy of thé Epistles:
Explorations of Theory and Practiced. Thomas L. Brodie, Dennis R. MacDonald, and Stanl®oHer,
NTM 16 (Sheffield: Sheffield Phoenix Pres§, 2 6 ) , 292; Denni s R. Mac Donal d, fil
Mimesis and Intertextuality in Antiquity and Christianigd. Dennis R. MacDonald, SAC (Harrisburg, PA:
Trinity Press International, 2001), 2; Beethd&uhoes of Scripture in the Letter of Pa28.

% Manning, Echoes of a Prophg$.
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availability does not necessarily mean that every allusion or echo | suggest is accurate,

but it means allusions to Isaiah are plausible since Johedjtlte book several times.

Step 2: Establish Strength of Allusion

To establish the strength of an allusion, many scholars develop varying criteria
for identifying allusions and echoes. Paulien suggests four basic criteria for an allusion:
familiarity of an author with the proposed subtext, verbal similarifitsematic
similarities®” and structural parallef§. Hultberg suggests that Paulien also relies on
additional criteria, though he does not cite them as ud@he fifth criterion is the
degree bcorrespondence between John and the proposed subtext. Sixth, an allusion is
likely when the thematic, structural and wording parallels are unique to the Old
Testament and the New Testament passage. Seventh, when there is an aggregation of the
thematic structural, and verbal parallels then the likelihood of an allusion is increased.
Hultberg notes that Beale adds an eighth criterion, which states that if an alleged allusion
to a particular Old Testament book is found in a context where there arectathiesy
allusions to that Old Testament book or passage, then the probability for the alleged

allusion increase®

*For others who see verbal similarities as a criterion, see Haklises of Scripture30;
Manning,Echoes of &rophet 9-11; ThompsonClothed with Christ31; Allison, The Intertextual Jesus
11; Susan Fournier Matthews, AA Critical Eval uati on ¢
1:18: 50 (PhD diss., The Cat hoBerkley,FidmaBrakenCovengdlof Amer i ca
Porter, Brodie, and robenshovethddbugi€EcnelduGCuondel imMes, 0 2

%’See also Thompsoglothed with Christ32), who also sees thematic similarities as

i mportant, though he uses t hEhelntertextual desyil Beekiey, u a | agreer
From a Broken Cover#, 63;Por t er, Brodie, and MacDonaldd, @AConcl usi
Suggested Guidelines, o 293.

¥paulienDecodi ng Revel ¥B0850Sedes allrsuompPeatusl i en, AEl usi ve
41; ThompsonClothed with Christ32, who similarly sees the wal in structural parallels; Allisoihe
Intertextual Jesusl1

®For his discussion of these additional criteria

in the Apocalypse: The Significance of the Old Testament for the Christology of Revelatiodi§8hD
Trinity Evangelical Divinity School, 2001), 389.

“Ubid., 39-40.
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Before detailing additional criteri a, It
summary of Paulien and Beale. Hultberg summarizesadlie f i r st four crit ¢
(familiarity, verbal, thematic, and structural parallels) into two criteria: familiarity and
parallelism (verbal, thematic, and structural paralf@isL.ondensing verbal, thematic,
and structural parallels into one criterion igontant since verbal parallels do not
necessarily prove an allusion because John might have alluded to or echoed a different
Old Testament passage with the same words, or they might simply be stock religious
vocabulary??> While there likely should be, atast, some shared language, ancient Near
Eastern scholars have opposed extensive shared language as a criterion for an allusion.
Christopher Hays contends that substantial shared language is not a requirement for an
allusion, #fAit | sereshoesdfthemmancentiNedr last that eemajnua be
noticed, and other criteria might outweigh sheer volume. . . . One should not despair or
set the bar unduly hi*@bhChfisopheHagsanues otterur at e t e
criteria can outweigh vedb parallels. Thus, it is best to group shared language with
thematic and structural similarities because verbal parallels, in and of themselves, do not
prove an allusion. If a New Testament passage contains parallelism that is unique to an

Old Testamenbook, then it becomes more likely that an allusion is present.

“"Hul t ber g, fAMessi ani Echaes ef §osipturesn,thie LeftedRAUL 29 e et ha m (
seesvord agreement or rare concept similarity in the same category, so he has some overlap with Hultberg.
See alsWatts,| sai ahds New,8Exodus in Mark

“Paulien (AElusive Al | usi eweakesbcritdriér) thasighés ver bal p

increasesi strength as the number of parallel words incre:
argues that the crucial question with parallelism is
warrant the certainty that an allusion is, in fact,.real

“Christopher B. Hays, fAEchoes of the Ancient Nea

Study of t he @brdLedpsthetGapn&ssdys an Sdripture and Theology in Honor of

Richard B. Haysed. J. Ross Wagner, C. Kavin Rowe, and A. Katte Grieb (Grand Rapids: Eerdmans,

2008), 37.Tigay also argues that we cannot apply the criterion too rigidly.JS=é f r ey H. Ti gay, fi O
Evaluating CIl ai ms oThe Tablet aad tlherSgroll:BNear Eastewi Studies in Honor of

William W. Hallo, ed. Mark E. Cohen, Daniel C. Snell, and David B. Weisberg (Bethesda, MD: CDL Press,

1993), 251.
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Hultberg then adds four more criteria: correspondence (criterion 5 above),
uniqueness (criterion 6), aggregation (criterion 7), and concurrence (criteffbn 8).
Therefore, Hevid arelaefollond:s(1) Famiiarity, (2) Parallelism, (3)
Correspondence, (4) Uniqueness, (5) Aggregation, and (6) Concurrence. Because of the
similarities between correspondence and aggregation, | suggest grouping both of these
criteria under corregmdence, meaning that Hultberg contributes five distinct criteria for
detecting echoes and allusions.

The above criteria for detecting allusions are useful in many ways. The first
two criteria are necessary for any reference to an Old Testament textNewh If an
author did not have the Old Testament text available, then it is unlikely that there could
be a conscious or unconscious referéRcBurthermore, if there are no parallels between
the texts, there is no way to ascertain as to whether tpesed allusion or echo can
truly be the Old Testament text in view.

However, the other three criteria are necessary as well. As Hultberg notes,
neither familiarity nor parallelism goes far in eliminating the subjectivity that exists in
detecting allusins*® Familiarity only proves that the author had knowledge of a prior
text, but it does not demonstrate that he alluded to it in each passage at hand.
Furthermore, parallelism can be manipulated on the basis of common words in both Old
and New Testaments well as themes that are found through the Old and New
Testaments.

Though some level of subjectivity will always exist in finding Old Testament
allusions or echoes, it is important, insofar as it is possible, to utilize criteria that will

offer a compding case for a proposed allusion. Parallelism provides likelihood that a

“Hul t berg, fAMessianic Exegesis, o 41.

“IIf doing a different study such as that of unlimited textuality, this would not be the case, but
since | am fdbwing a limited, intertextual approach, then it is necessary.

“Hul t berg, fAMessianic Exegesis, o 41.
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New Testament author alluded to the Old Testament, but other criteria will help
strengthen the probability that an allusion or echo is present.

Correspondence (criterion 3) indicatdat as more parallels occur in the same
context, the more likely it is that an allusion or echo is préSefiherefore, the more
themes, words, and structures that two passages have in common, the greater the
likelihood that a reference to the precurtaxt is present. Uniqueness (criterion 4) is
important in identifying allusions because themes, structure, and word(s) may be found in
a variety of Old Testament contexts. If those themes, structures, or words are only
present in one Old Testament tetkien it increases the likelihood the author is dependent
on that Old Testament book (or passadgeFinally, concurrence simply indicates that if a
proposed allusion to a particular Old Testament book (or passage) is present in a context
with clearer allisions to that same book or passage, then the probability that the allusion
is present increases. This criterion aids an interpreter in places where the allusions or
echoes to the Old Testament are subtle, so that the clearer allusions can help an
interpreter find less obvious ones. Furthermore, if an author cites or alludes to a book (or
passage) in another of his writings, it makes it possible that he alludes to that same Old

Testament passage elsewhere in his writffigs.

“Hays calls this cr iHcleoesiofoSeriptireiothelleitersaf P80See Hay s,
See also WagneHeralds of the Good New&2; Porter, Brod e , and MazowrcDsion: aProldlems i
of Metho®d Suggested Guidelines, o 294; MacDbDonald, #Alntrodu

“Manning Echoes of #rophet 11)agreesvi t h t hi s when he states Alf t
share the proposed parallel (i.e., no other proppaedlel text has the same material), then the allusion
becomes stronger and more credible. o He al so notes t
Testament passages contain the same themes and ideas, the allusion might decstvesg{ #rophet
13).
 will include with 8Hukt baygosees ewondéureence e
criterion of fArecurrenced as the same, butdthey are ¢
in a different worB cites or alludes to theame scriptural passage, not simply when there are clearer
allusions in the same passage. See Hzglspes of Scripture in the Letters of Pa&0. For others who
agree with the criterion of recurrence, see ThompStothed with Christ32; Allison, Thelntertextual
Jesus12; BerkleyFrom a Broken Covenan®3; Wagner,Heralds of the Good New$2; Beetham,
Echoes of Scripture in the Letter of PaBB; Watts] sai ahés New,8Exodus in Mark
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Though Hul t b sangnfesreternnifindieg andaconérmidg subtle
allusions and echoes, other scholars propose additiotealacwhich will assist in the
present study. First, Hays suggests that an analysis of the history of interpretation is
beneficial>® but he noteghat it is one of the least reliable guides for interpretation since
later Gentile readers overlooked how Paul related the gospel to the Old Testament.
However, he notes that this test is a possible restraint against arbitrariness. | am in
substantial greement with Hays that there is limited value to historical interpretation,
t hough, l i ke Hays, Il think it 1is wuseful. B e
part of the history of interpretation, which will be employed in the present $tudy.
Secoml, a survey of the Second Temple Literature is profitable since the Second Temple
tradition of an Old Testament text may have influenced New Testament atithors.
Though most of Hays 6s atthouglgunderalifferentr i t er i a
names), | will not be utilizing the criteria of thematic coherence and satisfaction.
Specifically, Hays argues that if the proposed echo fits into the line of argument that Paul
develops or if it helps illuminate the surrounding passigs, the echo is more probable.
While | think there is some general value in both of these cidtesilace the explanatory
power of a proposed allusion or echo makes it more bikéhey also leave room for
perhaps too much scholarly ingenuity. In tryinglemonstrate that the echo fits into a

New Testament authoro6és | ine of argumentati on

*See alsallison, The Intertextual Jesud0; BeethamEchoes of Scripture in the Letter of
Paul, 32.

*Hays,Echoes of Scripture in the Letters of Pagil.

*?BeethamEchoes of Scripture in the Letter of PaB®.Bat es ( fi B eBclwasdd Hay s 6's
270) critiques G. K. Beale and D. A. Carson, e@smmentary on the MeTestament Use of the Old
TestamenfGrand Rapids: Baker, 2007), for neglecting to discuss this very issue, namely, how each NT
text that cites an OT text was understood in the early church and how each OT quotation was received in
the early church apafitom its incorporation in the NT.

*3See also Manning=choes of @rophet 15, 32)who argues that an analysis of the Second

Temple Literature is necessary because an NT author might read an OT text through the lens of the Second
Temple Literature.
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discourse, scholars may alter the clearer wording of a New Testament author to fit the
proposed echo. Hultberg suggests a negatiterion is probably best, that is, if a

proposed allusion or echo has no explanatory power, then the probability of its presence
is decreasetf’

The strength, then, of an allusion or echo is found through applying the above
criteria. Since it is clear #t Isaiah was available to John, | will count this criterion of
availability as satisfied and remove it from further discussion. The criteria for finding
and detecting an allusion or echo to be applied in this study are as follows: (1)
Parallelism (veral, thematic, and structural); (2) Correspondence; (3) Uniqueness; (4)
Concurrence; (5) History of Interpretation.

Before outlining the remainder of this study, | must pause and note that, even
with the above criteria, when detecting allusions andeghee are dealing in
probabiliies> Ther ef ore, Beal eds proposed classific:
or possible allusions is beneficial for this std8yClear allusions are those which have
identical (or near identical) wording to the Olestament source, share some common
meaning, and could not have come from anywhere else. In addition, a clear allusion fits
most of the criteria for detecting an allusion. A probable allusion is not as close in
wording to the Old Testament text but has sorarbal links to it and an idea or theme
that is uniquely traceable to that Old Testament source. Finally, a possible allusion has
parallel in wording or thought but of a more general nature. | will term possible allusions
as fAechoes o0 <wisubte eferertes yo tha Olé Testament. In addition,

allusions will be assessed based on how closely they adhere to the above criteria.

*Hultber g, AMessianic Exegesis,® 39n65.
®PaulienDecodi ng Revellda;onidckse r,r uimpled ssi,ve Al l usions,
%% For the following definitions, see BealBheUse of Daniel43n 62. See ald8. K. Beale,

Johnds Use of the OWNSNTSue X6 (Sheffetdf England: $heffield Academio n
Press, 1998), 62.
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Because of the subtlety of allusions anc
added, Nt he best echangalleor dognmaticallyoobserves iadicesh o m
but one who has gained an instinct of artistry. . . subjectivity cannot be avoided. There is
no 6scientific met ho’dTherdforedwhiteéwillmakei ng al | usi o
reference to the above criteriadhghout this work, the proposed allusions and echoes
will not be run through every criterion as though it is a scientific equation. Some
proposed allusions and echoes are subjectively clearer than others, so | will try to strike a
balance betweenrigdg dhering to the above criteria and
itselfo without falling into mere arbitrarin
places, | hope to make evident levels of probability for the various allusions and echoes
to the Sevant passages since the argument for the probability of an allusion or echo is a

cumulative on&®

Location of Meaning

Relevant for the topic is the question of authorial intention, or, more broadly,
where is the locus of meaning? Hays details fiveiptisies for where the echo occurs
(which he calls a hermeneutical evetitff i r st , the her meneutical ev
mind (authorial intention). Second, the event occurs in the original readers. Third, the
locus of meaning is in the text itseBBecause we do not have access to the author or
original readers, we can only make assertions about the implied author or readers. Thus,

claims are only validated if they are in the

*’Allison, Thelntertextual Jesusl3. See also Thompsoglothed with Christ36), who
argues that criteria should be weighed since an interpreter should not be mechanical; and Paulien
(Decodi ng Rev el B2)iwbondtes that therenp eenecessary element of subjectivity in
evaluating the presence of allusioRéghard B. HaysThe Conversion of the Imagination: Paul as
I nterpreter o {GrahdsRamds: Ee&rddnan3005),i3G@t ur e

*See SommerA Prophet Reads Scripture 35) , who states that #Athe ar
alludes, t hen, is a cumulative one. o0

*9See HaysEchoes of Scripture in the LettersRdul, 26-29, for a discussion on the locus of
meaning and the fivpossibilities.
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Fourth, the hermeneuticalent occurs in my act of reading. Fifth, the event occurs in a
community of interpretation.
Though most scholars differentiate an allusion from an echo based on an
aut horos intention, it may not be necessary
between echoes and allusions. If the reference to an Old Testament text is strong enough,
then it is likely an allusion. If it is weak, it is either an echo or not present at all. The
author has intentions, and it is possible based on the literatyistodcal contexts to
make observations about those intentions, though one must be careful about basing too
much of an argument on authorial intention. Manning aptly summarizes the quandary
related to authorial intent in studies of the New Testamemdse t he Ol d, fAit see
difficult for the modern interpreter to read the mind of the author and discern between
intended allusions and unintended echoes. Furthermore, in most cases, it may not be
necessary to determine whether the allusion was intended I n¥hile Hays makes a
valid case for holding in creative tension all five positions, the one that will most be
followed in this study is a texdriented approach, without denying the importance of
authorial intention or the meaning in the communitfaith.®* A text-oriented approach
focuses on the literary features of the text such as the context, theme(s), structure, and
| anguage, or what is also called a fAclose re
resorting to the historical or culturahtkgrounds, primarily focuses on the features
within the text itself. The historical and cultural backgrounds may assist an interpreter in
determining authorial intent, but they are not entirely necessary in interpreting a text.

The analysis of literarfeatures is not diametrically opposed to the notion of authorial

®Manning,Echoef a Prophetl14. See al so Hays, who argues that f
aut hori al intentionality is a sl ippelhgCoavargonofwe shoul c
the Imagination29. | amfollowingMaani ngdés wor k i n seeing meaning as re

Manning,Echoes of @rophet 14n47.
®For further discussion, see Hafshoes of Scripture in the Letters of Pa26-29; Steve

Moyise, The Old Testament in the Book of Revelatk@NTSup 115 (Sheffield, England: Sheffield
Academic Press, 1995), 1i35.
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intent, but it is possible for there to be literary connections between John and Isaiah that
the author did not intend but are present in the text nonetheless. | will retain the phrase
Ahaanbés use of I saiaho based on ease of expres:c

intention.

Outline

Since | am working from a limited set of texts (the Servant Songs), an exegesis
of the four main passages will be in chapter 3. These interpretatibbioe revisited in
the relevant discussions in John, but it seems best to summarize them first and discuss the
differences between the Masoretic text and Septuagint at the beginning rather than in
each passage. An excursus in chapter 3 surveys tloé tiiseServant figure in the
Secondlemple Literature. Chapterdiscusses the quotations and clear allusions to
| s ad Sarliadt in John. Chaptewdl propose several probable allusions to the Servant
in John. Chapter @will explore possible allusitst 0 | sServaat mn dahn. Chapter 7
proposes that Jesus inaugurates the New Exodus in John, which is the same task as the
Servant in Isaiah, thus demonstrating parallels between the two (probable allusions).
Because the New Exodus theme is considlerin scope, | have given isaparate

chapter. Chapter®ill summarize the work and detail the contribution.

62



CHAPTER 3
| SAI AH6S SERSANT SON

Because we will utilize the Servant passages of Isaiah frequently in our
discussionof ohnds use of I saiah, it is beneficial
context of these passages within the book of Isaiah as well as a (brief) exegesis of each
passage. The goal of this chapter in the broader context of this work is to surface various
themes that relate to the description of the Servant, his mission, how he will accomplish
his mission, and how his mission fits into the bergourposes of Isaiah 45. will
return to several of these themes in subsequent chapters connecting théma with
ministry of Jesus in the Gospel of John. 1 will first analyze the literary context of the
latter portion of Isaiah and then present an exegetical discussion €3;4®21-13; 50:4
11; and 52:13563:12. Though there are many debates surroundingad@f¢he verses, |
will only discuss them insofar as they pertain to my larger purposes in connecting them
with John. 1 will primarily discuss the Masoretic text (M )this chapterthough since
it is likely that John utilized the LX>&s well | will make reference to the Isaianic texts
in Greek when it has significance for the interpretation of various passages. | do not

intend to focus on the identity of the Servant since that has been done elS&wheiié

!For discussion on the various theories of the identity of the Servar@hsstopher R. North,
The Suffering Servant in Deutelgaiah: An Historical and Critical Studynd ed(London: Oxford
University Pess, 1963);idem fiSuf fering Servant : CJTrneAt Scandinavi
(1950): 36379. Stern argues that the blind servant ind8is the same figure as the Servant in 42; 49; 50;
52-53. SeéthilipD. SternfiThe 6Bl ind Serva-hséai amagedy |Bb&¥5 Demmpt ecat i
no. 2 (1994): 22832. Berges contends that one cannot postulate the identity of an individual servant. See
Ulrich Berges, fAThe Liter ar y-55ADisussionaboutIndividualf t he Ser v
and Col | ect $JO®R4, hodleg2010): 35Bmilke cantends that Isaiah intentionally chose to
hold the identity of the Servant in suspense in 42:1.Geene R. S mi | #4indsRhefoticelai ah 42: 1
Cone x BS$Sagl62, no. 645 (2005): 54For the view that the Servant is a second MoseSGsedon P.
Hugenberger, AThe Servant of theBhdolkdardos tAreoidrBteed:ant
Interpretation of Old Testament Messianic Tegth P. ESatterthwaite, Richard S. Hess, and Gordon J.
Wenham, THS (Grand Rapids: Baker, 1995),i415 Klaus BaltzerDeuterclsaiah: A Commentary on
Isaiah 4055, ed. Peter Machinist, trans. Margakethl, Hermeneia (Minneapolis-ortress, 2001), 20;
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instead understand the Servant passagé their context in Isaiah. Though Duhm

first proposed that these passages were later inserted by a redactor, most now recognize

that the Servant passa§ewhether they were composed later than the surrounding text

or no® are intended to fitintothel ow of | saiahdés text and inte

belonging to the surrounding contéxt.

Literary Context

Isaiah 4066 can be broken down into two sections:5%0and 56662 Isaiah
40:1-11 serves as the prologue and introduces themes that will ssksicthroughout
40-55, particularly the new exodus and the glory of the Lord being revéassdah
55:6-13 serves as the epilogue for this section and forms an inclusio witd ¥éith its
discussion of the word of YahweéhGignilliat argues that #1canonical form of Isaiah
transcends historical reconstructions, and that the canonical intention of Is&&hs40

eschatological. Though there are various historical figures and events that clearly play a

Claude Lionée Chavasse, fASuff e €QRIiGhH, n& 855 (1964)t1583;HdnriMoses, O
Blocher,Songs of the Servagitondon: InterVarsity, 1975), 30.Though PatotWilliams and Wilcox

believe there is no difference in identity in the
identifying the servant c¢onsi sReenmWildoyandDavidiPatdbns r a e |
Willia ms AThe Ser va-hst aBadr4L§1988]r81). Melitzscle argues that there must

be fluidity in the identity of the Servant and proposed the idea of a pyramid where the base was the nation
Israel, the central section was Israel accordingpe spirit, and the apex was the mediator of salvation who

came from Israel. For further discussion, Besnz DelitzschBiblical Commentary on the Prophecies of

Isaiah, trans.James Martin, vol. §Grand Rapids: Eerdmans, 1950), 174.

Ser
occ L

2Bernhard DuhmDas Buch Jesaja4. neu durchgesehene Aufl., HAT Abt. 3, Bd. 1
(Géttingen: Vandenhoeck u. Ruprecht, 192Bdr those who think the Servant passages must not be
viewed in isolation from their context, s€eyggve N. D. MettingerA Farewell to the Servai8ongs: A
Critical Examination of an Exegetical AXiQMRSHLL 3 (Lund: C.W.K. Gleerup, 1983), 45; Berges,
AThe Literary ConstrucHtbbon 8P ;thel Beamawmadt Dnom
Servant in Isaiah 48 5 RTR48, no. 3 (1989)105. For the view that Isaiah 408 are Deuterd s ai a h
oracles and 485 are with Tritelsaiah,sed ul i an Mor ge n55 HACA36 (1866)s185. a h

el &h ¢
9

bs
0s
4
*Though I will argue for a different structure to Isaiah,Reeb e r t H. Codde@rizip ne | | |
and Continuity: The Literary Structure of IsaialSOTSup 188 (Sheffield, England: Sheffield Academic
Press, 1994).
‘Arvid S Kapelrud, #AThe MaB2nnod¢lesR)esbummdl Second |
sees the return of Yahweh as a prominent thienties section, and also argues that the redemption of
Jerusalem is the focus of the Servant,Beemb r el | , A Th antiRlediab 4®5, dithle0 Ser v
°Gary V. Smith|saiah 4066, NAC 15B (NashvilleB & H, 2009), 25.

®Mark S. Gignilliat,Paulandl s ai ahdés Servants: Paul 6€6iMheol ogi c e
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role in the interpretation of Isaiah 468, it seems that there are other themes and events
which are meant to be eschatologicdtigused rather than oriented toward the
immediate events of the return from Babylon.

lsaiah4655 i ntroduces the figure of the Ser.yv
redempion on behalf of Israel. Gignilliat rightly sees Isaiahi® as cent er ed fion
Servant as mediator of Godds new®isgahe mpti ve
40-55 consists of two smaller sections, Isaiak80and 4%65. Isaiah 4818 contan
similar themes in distinction from 485° For example, only Isaiah 4B contain
references to Cyrus and Babylon (these themes are not found after the conclusam of ch
48) and after 48:5 there are no further references to either false gods &t idaigh 40
48 discusses how the Lord will lead his people home through Eyinsaddition,
Jacob/Israel appears throughout chapterd@@hile Zion/Jerusalem features more
prominently in 49:14 andonwafd.The di scussion of @former thi

thingso also fades after chapter 48. Mor eov

2 Corinthians 5:146:10, LNTS 330 (New York: T&T Clark, 2007), 67.
"I will note these as they appear in the text.

;Mar k Gignilliat, iz Corinthians 6: 2: Paul 6s Esc
Il nvi t WTJ670on0.,1§2005): 154.

°Blenkinsopp sees an inclusio with 4&3nd 48:2@2, thougtthe themes of these verses
seemsufficiently distinct to question whier they shouldbe called an inclusioFor his view sedoseph
Blenkinsopp/saiah 4055: A New Translation with Introduction and Commenta&® 19A (New York:
Doubleday, 2002), 59Abma contends that based on the mention of Babylon or Zion in the sgeech

Isaiah 4955 reflects either the situation in Babylon or Zion. Réec ht sj e Abma, fATravelling
to Zion Location &bdSOTt44199)ud2& ti on in | saiah 49
Yilcoxand PatosWi | | i ams, fThe SetsanhhSong§s in Deutero
YpatonWi | | i ams and Wilcox comment that firaising up
will soon lead his people home. . . this is the thrustof chd. 80 ofilThé GServant -Songs i n De
| s aiJadT42¢1988] 81). Watts argues that the purpasfechaps. 448 i s t o expl ain how | s
blindness I ed to the rejection of RikkilEwsaisbs choice of
AConsolation or CbHbBHEfaondtaheobel ayBeBluldlhnod 18B)w Exodus,
31. While Wattsbés thesis has some merit, wultimately, it d

their deliverer.

Christopher R. Sei t6z6,, BeTwnd nB cea kp, ecelteaided®®i aBh b4 Oe
Keck, vol. 6 (NashvilleAbingdon, 2001), 37.
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destruction of Babylon is in view. Isaiah 45:18, 2223 indicate that Yahweh has in
mind something beyond the release of Israel from captivity. In additions@yr
described differently from the Servant indicating that the Lord will raise Cyrus to remedy
one problem and the Servant to remedy a different one. It appears that this section
indicates that Israel is both in physical and spiritual bondadgaiahrepeatedly
mentions the sin of the people (42:28; 43:2428; 48:1, 4, 1819) meaning that Israel is
not only in exile physically, but also in spiritual bondage&Cy r us 6s comi ng wi | |
the Israelites out of Babylonian captivity (44:28), thusanswei ng t he first of
needs. However, chapter 48 indicates that |
liberation accomplishes freedom from exile, but there is a further solution nec8ssary.
Chapters4®% 5 di scuss how t haengSraal outaoinspirdaual ar ri val wi
bondagé'?®

Inlsaiah4% 5, al | mentions of Cyrus, the fAneyv
Babylon cease. This section is not about the uselessness of idols or Yahweh as first and

last. The language of captivity and deliverampersist, but the Servant and Zion rise to

Goldingay argues that the sequences of 423:8 make explicit that Israel is in both
physical and spiritual bondage, and, hence, unable to fulfill the servantrold. Sseen Gol di ngay, i The
Arrangement of Isaiah 44 5 V129, no. 3 (1979): 298Watts also notes that the increasingly hostile tone

foundinchaps. 448 i ndicates to the prophet that the peopl ebds
not changed anything about the peoleo ns ol at i on o (49CGentfynlemedstheée i on, 0 48
spiritual and physical bondage whSBshowsthattheratdrres t he Al i
from exile involves two distinct i sd3XHsandand st ages, 0
forgiveness (43:224:23),sedd Th @ nAtment i n | saiahdés Fo#rdtHn23erdvant So
SBJT11, no. 2 (2007): 22.

“Motyer also states thdt| s ai ah has di agnosed a double need ir

bondage (42:1-83:21) and spiritual sinfulness (43:224 : 233 Aled Motyer, The Prophecy of Isaiah: An

Introduction & CommentarjDowneis Grove, IL: InterVarsity, 1993B52. Cf. Tor st en Uhl i g, AToo
to Understand? T he Mo Interpretingflsaidhalssube and Apgroached. | sai ah, 0 i r
David G. Firth ad H. G. M. Williamson (Downers Grove, IL: InterVarsity, 2009), 72.

®Motyer, The Prophecy of Isaigl852.

See also Goldingay (fiBbe 0ARO&@B)gevihents ayfs It haita th
deliverance is through Cyenthesl@al$is aspintugldaivetancea GenBya byl on w
also notes that corresponding to the return from Babylon and spiritual deliverance from sin are the agents of
redemptio® Cyrus and the Servant, respectively. See Geiitiyyh e At o n e meFourthSssant | sai aho
Song3. o

=
I,
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prominencé.’ It appears that the section is structured around the Servant song&449:1
50:4-11; 52:1353:12), which are then followed with proclamations of salvation (49:13
50:4; 51:152:12; 54:155:13)*®

Isaiah 42:1-9

Isaiah 42 flows out of concerns in 40:42:29'° In 40:1231, Isaiah details
the dispute Israel had with Yahweh. The main issue of this section is found in 40:27
where Yahweh indicates that | sraeffomquesti one
Yahweh, and myjusticel(. 1) . 'i''s dji sregar ded Isdap4inthen Godo ( 40
details a trial scene where Yahwehoés supr ema
Childs sees this chapter as a edcaronse to | s
indicates that no power can withstand Yahweh and that he alone is sovereign over
history?! Therefore, the primary context of Isaiah 4®:is found with the introduction
of the coming of Yahweh in a new exodus (40:1 ) , | sr aelrgusticecl @i ' m t_hat
is overlooked by Yahweh (40: 2@jheforeignd Yahweho
gods (41:129).

The Servant passage is properly located in ver§ebdssed on the inclusio

formed by thé inverse 1 and the : in verse 92 Moreover, both Isaiah 429 and

John OswaltThe Book of Isaiah: Chapters 46, NICOT (Grand Rapids: Eerdmans, 1998),
286.

8Smith argues that the structure is: servant poem{#®)1salvation for Zion (49:180:3),
servant poem (50:41), salvation for Zion (51:52:12), servant poem (52:43:12), salvation for Zion
(54:1-17), conclusion (55:1.3). SeeSmith,Isaiah 4066, 337.Seeals¢-. Duane Lindsey, fThe
Commission of the Servant in Isaiah 49:13 BSacl139, no. 554 (1982): 129.

YGignilliat eaemmbasscahani hl form presses the r
role of the Servant in the devPhaopiagdahdafahébaterys:
See also Dumbrell, who notes that the call of the Servant in 42:1 is meant to offset the problems introduced
in 40:1241:29, see Dumbreii The Rol e of t hé&5Seér LaOBt. in | saiah 40
Wi lliam A. Beuken, AMigpUt :, UTRZnoFl(1982): Ser vant
ZBrevard S. Childglsaiah, OTL (Louisville: Westminster John Knox, 2001), 322ee also
Beuken, AMIi gpUt, o 12.
s, D. (Fanie) SHistanialExegesigof [Saiah 429 t adintegpreting
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49:1-13 conclude with an exclamation of praise to Yahweh (42:10; 49:13), delineating the
primary portion of the Servant passaged/otyer also notes that each of the Servant
songs has confirmatory comments after them (82:49:7.13; 50:1011; 54:155:13)%
The Servant is then introduced in verse 1 with the pHrasé wisch serves
both as an introduction to a new figure as well as a reference back td41n241:28,
Yahweh notes that thleyaheehipreserisrie Seovaneim whi | e i n

contrast %

lo - igfartitle givemte mady Old Testament figufédit is a title

given to patrarchs (Gen 24:14), Levites (Ps 113:1), prophets (1 Kgs 14:18), or Israel (Jer

30:10)%® The terms . x sigused 22 times in the Old Testam&hOf those times, it is

used of Moses 17 times, Joshua 2 times, and David 2 times. Moses is designated
Yahweho6s servant (fimy servanto) -3964B8 40 ti me

etc.). Prophets are alsalled my/your/his servant seventeen times in the Old

Isaiah: Issues and Appreaes ed. David G. Firth and H. G. M. Williamson (Daowners Grove, IL, N .
InferVarsity, 2009), 153He also notes a chiasm in vv43 A) Wi Pbo ODB) 8 U2k OB bt @BWHh > ON
A > O>BHH O \r, the inclusioisonlyr esent in the MT as there i
the LXX. SeeEugene Robert Ekblat, s ai ahds Servant Poems according to t
and Theological StugyCBET 23 (Leuven: Peeters, 1999), 57.

#Contra Snaith who does not think that 42:5ms one section with 42:4. SeeNorman H.
Snaith, -6i6l:saiMahStudy of the Teaching of StudegonSecond | s
the Second Part of the Book of IsagidfovTSup 14 (Leiden: El. Brill, 1967), 167.Ekblad sees a chiasm
inw.14 with v. 3b as the center fAHe wil!/ bring forth |
clearly defined in the LXX than in the MT because of v. 1 and v. 4b as the A'asfdhe chiasm. See
Ekblad,l s a i Serkadtfoem$H8.

ZMotyer, The Prophecy of Isaial821.

“The LXX makes it explicit thavysheAaicservant o i s

BSmillie, AISsigimam 42 gaeS4that fl SmkydmasnuggieAst s a
StructuralHistorical Exegesis of Isaiah 424, 6 251 ; Ge o Dguterclaaiah: A Thedlogicab h t ,
Commentary on Isaiah 485 (New York: Abingdon, 1965), 71.

#’C @& is used in the LXX, and elsewhere in Isaiah it refers to Isaiah (20:3), Eliakim (22:20),
David (37:35),and to an ordinary servant (24:2; 36:11; 37:5). Bddad,| sai ahés S6é6Z vant Poems

BGignilliat, Paul and | s a0.&éedlso Dnebrell natestthe correspondence with
David who is both called servant and chosen one in Ps 89[4H e oRhelServant in Isaiah 405 , 0
108).

#searches were conducted usBigleWorks 9 Software for Biblical Exegesis & Research
Norfolk, VA: BibleWorks, 2011.
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Testament? The term is used in Isaiah often in apposition with Israel (41:8; 44:1, 21;
454, etc Yahweh places his fAspirito on the Serv;:
Servant for an officand to fulfill a particular tasf

The Servant will bring forth . . 1. ’is_used 3 times in 4 verses/(1, 3, 4),

so understanding the meaning of this term is
There are several proposals forriieaning. First, it can mean the result of a trial,

specifically the trial in Isaiah 4. Second, it could mean Yahwehos
courseof history* Thi rd, it might refer to the course
people®® Fourth, it could redr to societal ordéf. Fifth, Smith contends that it means the

proclamation of just law¥. Finally, Laato suggests it means how God will redeem his

®Wal ter C. Kaiser Jr., fThe Il dent iThefGospeid Mi ssi on
according to Isaiah 53: Encountering the Suffering Servant in Jewish and Christian Theetbdyarrell
L. Bock and Mitch Glaser (Grand Rapids: Kregel, 2012),88. her s who ar arelsaad, | ed fiser vae
Jacob, Caleb (dm 14:24), and Eliakim (Isa 22:20).

Y. Rutersworden, H. Simiaio f r e, and Hed Qo rOERGgicay Dgtiorary, i
of the Old Testamenéd. G. Johannes Botterweck, Helmer Ringgren, and Hieisef Fabry, trans.
Douglas W. Stott, vol. 1QGrand Rapids: Eerdmans, 1977), 396.

32Baltzer, Deuterclsaiah, 127.

%John D. W. Wattsisaiah 3466, rev. ed., WBC 25 (Nashvillerhomas Nelson, 2000), 119.
See alsdMotyer, The Prophecy of Isaigh 319; James M. Kennedy, fAConsider t
the Servant ods | dent9,tdfhd&esert Will&8ledm: Hoetic Vispomrsiindshjat4 2 : 1
A. Joseph Everson and Hyun Chul Paul Kim, SBLAIL 4 (Atlanta: Society of Biblical Litexra2009),
191; BaltzerDeuteralsaiah 128. Motyer specifically notes that the Servant carries the message that there
is only one God. Leclerq also notes that it likely refers back to the legal decision, but he adds that it also
refers tovéakswéhodsl eniand so he agrees ahosmasLwi t h Dumbi
Leclerc,Yahweh Is Exalted in Justice: Solidarity and Conflict in Isgidimneapolis: Fortress, 2001), 108
9.

#Dumbrell bases his interpretation on 4%:Wheremispatrelda es t o Yahwehos cas
the nations. SeBu mbr el | AiThe Rol e -5, & he0O8&.ervant in | i

*Beuken, AMigpUOt, o 30.

%Blenkinsopp/saiah 4055, 210; Oswalt)saiah: Chapters 4®6, 110; H. G. M. Williamson,
Variations on a Theme: King, Messiahd Servant in the Book of Isajabidsbury Lectures 1997
(Carlisle, England: Paternoster, 1998), 1&7f . Hanson who calls it an fAorder
SeePaul D. Hansorlsaiah 4066, Interpretation (Louisville: John Knox, 1995), 4Rlowinckel calls it
Ari ght Heelhat @pmeathnTthe Nlessiah Concept in the Old Testament and Later Judaism
George W. Anderson (Grand Rapids: Eerdmans, 2005), K3light (Deuterclsaiah, 72) sees it as a
conception of arule or law for life. Mac us 6s view i s similar where
immorality and idolatry. SeBRal ph Mar cus, AThe 6PH# aHTR30,Me 4 (1937):g
251.

o=
(0]
—~ W
(0]
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[
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3" This view is similar to the fourth possibility since a proclamation of just lasdoiead to a
just societal order. Se&mith,lsaiah 4066, 162.
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people from Babylonian exile based on its use in 482% While all of these proposals
have their merd, it seems that the Servantbringing 'i' s di rectly rel ated t
complaintin402?’ I ndeed, | srael 6s complain®is not c
setting the stage for the Yahweh to introduce the Servant who will be able td brihg
tolsrael | srael 6s cry means that they |l onged for
which they felt was being né%hteedXXed in Yahwe
1 . ’istendered a8 " ‘. Most often in Isaiaf " ‘referstofij usti ceo or firi gh
5:7; 10:2; 35:4; 40:27), so taking it as the proclamation of just laws or societal order fits
best with the LXX usage as well as its meaning in the"MThus, Isaiah 42 fits directly
in the context of 40:121:2% it bothanswes | s r a el 6':1'4027 gnd flowsr
directly out of the trial scene in 412D.

The next two verses indicate what the Servant will not do. They primarily
speak of the gentle manner in which the Servant will carry out hi$task.will not
raise a battle cry (v. 2) or destroy a lowly person (#*3J.h e Servant 6s gentl e

in contrast with the ruler that Yahweh raises in 41:2, 25 who tramples and crushes kings

#BAntti Laato, The Servant of YHWH and Cyrus: A Reinterpretation of the Exilic Messianic
Programme in Isaiah 485, ConBOT 35 (Stockholm: Almqvist & Wiksell International, 1992), Fe
also notes the parallels withlsaz2t2 demonstrates that the Servantds worKk

®Gignilliat notes that fAone i mispatmf027uni suspense
the begi nnRaawgl odn dePlasishd)adhds S

““Childs notes that God answers | €hildsésdiahhs questi on
324.

“Ekblad,l sai ahds S64 vant Poems

“*’Kennedy contends that Isaiah is contrasting the Servant with cultic statues, so that instead of
lifting up his voice, the Servant will not lift up a cult statues. Keen ne d vy , AConsi dikr the Sou
seems hard to substantiate this view since cult statues do not seem to be present in the passage. While ch.
41 discussed idols, the context is primadbncerned with bringing @~rafbar thalh addressing cultic

statues. I n addition, Kim sees the fAcrushed reedo as
to Babylon. While Isaiah does elsewhere refer to Egypt (19:6; 36:6) and Babighahese terms (42:14
21), it seems that their usage here is simply meant t

than speaking about Egypt or Babylon. For further discussion of this intertextual readidguseghul
Paul KimtexAmal nRemding of &6A Crushed JB@@3ddé and O6A Di
(1999): 11324.

“3Smith, Isaiah 4066, 162. The reason for interpreting the Seryv
is the contrast between the ruler in ch. 41 who wages war &§aigs by trampling them down.
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and turns them into dust. The Servant will be faithful to histask @b, ~ 4 © <, 4+ " L

LD Rl
The Servantodos task wild/ present chall eng

completed his mission of bringing . 'to’the earth (v. 4)° Isaiah further tells the reader

that the coast | ands Theaeahingfsfo ris atstdesspuee r vant 6s

Clements views i t’ Dansbrelfaaghes that ib earkens batlots e .

Isasiah2:24 and means t hat t h% wiliamson eonténdsithattito ws t he

cannot mean the Mosaic Law and meanfi i n s ° fThedethnicahmeaning of the

AMosaic Lawo should probably be rejected sin

coastlands awaited the Mosaic Law. Furthermore, Dumbrell and Williamson are correct

in crossreferencing this passage with Bai2:24 since the term is used in a similar

manner. As a result of the similarities between Isaiah 2 and 42, it is likeby thdias _

the meaning of Ainstruction. o Il n I saiah 42
Ai nstructi ono02240 dtehsec rn ateido nass tAhyathwe h és i nstr
contrast with the MT, stateS _ A >h h ' “ “ A'<™ "™ There are many

reasons for the change between the MT and LXX. Ekblad notes that the main reason is

likely to avoid identifying Yahwe 6 s | aw wi th Y hat of the Serva

“‘See also SmitHgaiah 4066, 163), who notes that these characteristics exclude the
identification of the Servant with Cyrus.

“As Ekblad states, fAThe Lordés right will final!l
(' sai ahés Servant Poemshaccording to the Septuagint

“*Ekblad notes that the LXX implies that the Servant will eventuallghagteredibid., 59).

“Ronal d E. CIl ementhsi,s tfoB eyyleaacd Béwdleptheat of Kirst
| sai ah 6 sJSATA1419&5k 100.

“iThe Role of the5Ser va@mMt. in |saiah 40
“Williamson, Variations on a Themd 38.See als®swalt,Isaiah: Chapters 4®6, 112.

Ekblad,l sai ahdos S&x vant Poems
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The passage continues by demonstrating t
creation (v. 5) . Hi s |l ordship over the heav
not meant to merely be focused on Israel, buhenihole worlcP*

Yahweh assists the Servant in his task (v. 6a) and makesthim g . The ™
meaning of this phrase is debated as Welt.could either mean the covenant people of
God, meaning it woul ¢ eme The @herpdssibtlitgisforas fAcov e
to be translated as ficoVdaheétetseambtobelthe peopl es
case here in light of its parallelism with the following phrase ¢1,,):>>"In addition+ .

is used in verse 5 as a reference tpadiple on the earth, so it would be odd for it to

change referents in the space of a v&tsa/hile the Servant does have a task pertaining

to Israel (49:5), his task is also for the natidhsVhile 42:39 i s a response to
cry for justice (40:27) | sai ah here is demonstrating to |
*Dumbrell, AThe Rol e -, & hlelBGervant in |saiah 40

*2For a more irdepth discussion on the possibilities of this phraseMsggS Smi t h, H#ABNDr ~ t
tam/ bNr A Navt Pdmposal for (BL&00,00. 2®9810H:R”24UB.sa 42: 6, 0

't could also mean ficovenantDUmbr @lhle, pfetpd eRolre
the Servantin Isaiah 49 5 , 0 CfL RaQl who sees it as a twofold mission: a national one, and then as a
light to the nations. Se®halom M. Paullsaiah 4666: Translation and CommentarigCC (Grand
Rapids: Eerdmans, 2012)39. See als®swalt,Isaiah: Chapters 46, 118.

*Blenkinsopp/saiah 4055, 212; Childs)saiah, 326; Motyer,The Prophecy of Isaial322;
Smith, ABNr t d&amlibBrstsagphemi s 2HALt the term can al
none have followed his interpretation. S2e | bert R. Hil l ers, ABerit & Am : 0
JBL97, no. 2 (1978): 176.

*>Knight, Deuterolsaiah, 75.

**Hanson|saiah 4066, 47. Cf. Baltzer,Deuterolsaiah 132; Smith)saiah 4066, 167.
While the parallel with 49:6 is possible, it seems best to allow the immediate context to interpret 42:6 in
which case, it seems that refers to all people on earth as in v.@swalt argues that the context of v. 5 is
different than v. 6 and that Bynonymous parallelism, it is normal to have a progression from the first to
the second membelsg@iah: Chapters 4®6, 118. Though v. 5 is speaking of something different, it is
still in the same context, and seems that Isaiah would have used antifferd if he intended to convey
Al srael 6o (or a different word for fApeopled on the ear

*’Ekblad argues that the useg@)# gnéeans it is a referent to Israel since the term elsewhere in
Isaiah refers to Israel (22:4; 43)20While in Isa 22:4 and 43:20 this term refers Israel, it is also used in

49: 6 where it is inserted in the LXX and is parallel
addresses the Servant dds r ol e wouldbeaarrapetitios of thisileaini t s e e ms
49:6, so it seems that* h¢'' iAA 7 s parallel with. ‘ AA Thus, the usage of the phrase in 49:6

l ends support to Iits reference Ekbladi bai aamdtsi Gmres & ainn 4 2

Poems74.
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greater than simply |Israeldéds release from Ba
more than just Israel, he will bring it to the nations. Thus, 42:6 indicates that the Servant

will establish a covenant, nwierely withisrael, but with the peoples of the eatthHe

will be the means by which they come into a relationship with %od.

The Servant will not only establish a covenant with the peoples of the earth,
but he willbe- -4,,~T’hre Al i ght o can be correlated with
and 60:13 where light is a metaphor for the salvation of humanity, so it is a salvific light
that the Servant brings to the natiéhs/erse 7 explains the light that the Semvarings.

While this verse contains metaphors (opening the eyes of the blind, bringing out prisoners
from the dungeon) as well, it is debated as to what these metaphors refer. Some take
them as metaphors for the Babylonian exile, meaning that the Senlidrge the

Israelites from Babylonian captivifij. Others argue that these are metaphors for spiritual

darkness, so the Servant will free the Israelites (and the nations) from spiritual d&rkness.

*8Smith notes that the terminology suggests that the Servant is the embodiment of the
covenant. Se8mith,lsaiah 4066, 168.

*Motyer, The Prophecy of Isaiat822. Admittedly, my statement that the Servant is not
establishing a covenant with Israebissuming that the Servant is someone other than Israel. Though the
i mmedi ate context of &ahdn® otleafiguresnthe bueroufidsxg@conteatist ¢ | sr a e |
call ed Yahwehos scéthereasarms tambe & distinctibrhbatweeddsamdahe Servant
since the gentle manner described in 42&s characteristic of the Servant is not what one would expect

of I srael whom Golb. NMareovergas snillee dbderviesnnowhere i this context is
Jacob or Israel mentiondfi | s ai ah S4ace 5. Servant is responding to
justice, it seems that Yahweh has raised another fi gt
means by which their own cry is answered.

®0Orlinksy, however,arggis t hat the Servant being a |ight mea
nations withherGoggyi ven tri umph and rest @MmatCdloloed HaS e ryv eg f

Mre ty
ah, ¢

the Lorddé and 6Suf f er i BtgdieSan the Second Partoétekoblsaidhed. s a i o i

Harry Meyer Orlinsky and Norman H. Snaith, VTSup 14 (Leiden: E.J. Brill, 1967), 167.

®paul,Isaiah 4066, 189.Ek bl ad contends that Ablindd and Adar
a reference to Israel, so his view would likelyhiire, though he does not state whether he thinks it is
metaphorical for leading Israel out of exile. While he is generally correct in noting that these terms
typically refer to Israel, there are places where they do not (e.g., 47:5, which speaks ofi Babyjointo
the darkness), so we must interpret it based on its use in contextkiSad,] s ai ahd6s S&&G vant Poem
7.

20swalt,Isaiah: Chapters 4®6, 118. Smith argues that since the people were not living in
prisons while in Babylonian exile, dannot be rendered literally. S8mith,Isaiah 4666, 168. Even
though the people likely were not in dungeons in Babylon, one does not need to take it literally to view it as
a reference to the exile. Taking the phrases metaphorically does nottagedisat it refers to spiritual
darkness. Rather, one can take the phrases metaphorically while still seeing it as a reference to release
from exile.
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Seitz notes that bec auersaatfoothe peéoplee as@ flightvoithe us phr
nations, o0 the opening of blind eyes and free
humanity i n t he® Wosifthedightrined?:Giréfersstaesahsfie lighit,
then verse 7 further clarifies that the Sarvwill deliver the people from the blindness
and darkness of sin by releasing® hem from t
The subsequent verses (vw9Bconclude with Yahweh predicting new things
that will come about, specifically referringtohn e Ser vant 6s wor k as t he
Yahweh will bring forth® The final portion (vv. 1613) concludes with a hymn of praise
to Yahweh.
Severd elements of this passaf@jear repeating since they pertain to our study
of John. First, the new exodissa prominent theme of Isaiah-86 as it is first
introduced in 40:411. This passage details that Israel faces ataoproblem: both
physical captivity and spiritual captivity. Moreover, Israel also cries out concerning her
lack of justice from th hand of Yahweh (40:27).
The Servantos role has direct 1 mplicatic
places his Spirit on the Servant so that he will bring forth justice to the nations (v. 1b).
While I srael 6s cry i s webindicates that ieconceunsstta ce f or
bring justice to the entire world. Though the Servant will encounter opposition (v. 4a), he
will succeed in establishing justice in all the earth (v. 4b). Moreover, the Servant does
not simply bring salvation (i.e.dht) for the people of Israel, but the Servant brings it for

the nations (v. 6bY Furthermore, he opens blind eyes, and releases prisoners from the

Sei t z, 0 Tdaigh4® ®q:R64.6F |

%“Smith notes that God will make spiritual transformation possible by sending the Servant. See
Gary V. Smith, ASpiritual Bl iBbaclre sc678 (R043:flibess, and Fe

®Motyer, The Prophecy of Isaial822.
66S.ee also Kapelrud whmtes that elsewhere in Isaiah (4515 22, 23) salvation has cosmic

sions, so the prophet has a | arger goal than i mr
rn of Se5bond | saiah, 0 54
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darkness of sinin doing so, the Servant releases Israel from the spiritual captivity that

they are input he also releases the nations from their own captivity to sin, namely, their

futile trust in idols 41:57, 21-24). In completing this task, the Servant brings ferth -~ , _

from Yahweh. This means that thelenServant wi
(2:2-4) to fruiton®” Though the task of the Servant fits
need, Yahweho6s presentation of the Servant I
broadened beyond Israel. Gignilliat notes that the Servant passagdesspefla i1 God 0 s

redemption of his people and thé& nations thr

Isaiah 49:1-12

Though chapter 49 begins a new section in Isaiah, it is intricately connected
with the previous chaptef8.Chapter 48 declares that Israel continues its stubbornness
and sinfulness (48:4, 18). There i s an invi
redemption of Israel from captivity (48:21) and to leave behind wickedné8dsaiah
49 then introduces thgervant in the context of an obstinate Israel and a summons for the
new exodus. Isaiah 4912 details the appointment and commissioning of the Servant.
In contrast with 42:47, which spoke about the Servant, 48:6 a first person address by
the Servat. Moreover, the first verses (v\w4) are a retrospective report by the Servant,

though the later verses refer to the present and f(tture.

*Dumbrell, AThe Rolh#40®F, & hlelBervant in |saia
®paul and | s@®@aho6s Servants
®Motyer sees a parallel between 44Bt22 and 49:53:12. Though there is some validity
to the parallels he sees, the parallel he notes betwee228&nd 52:1353:12 does not seem to be present.
He alsosegments off Isa 585 from 4953, even though chaps. 55 flow directly out of 4863 and have
many similar themes. For more on his outline,egyer, The Prophecy of Isaial352.
°Childs, Isaiah, 382.

Seijitz, i Tshigh 4@ & q :428.d&dr astructure of vv. 16, seeBaltzer,Deutere
Isaiah, 306.
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The first verse begins with the announcement by the Servant to thehich -
likely refers back to 42:4 whircindicates that the Servant has a mission to the
A c 0 as t’4 ThenSersant@nnounces that Yahweh called him from the womb, which is
simlar to both Jeremi ahos c 442)" Bledkinsopphlscs5) as we
notes that this call to tHereign nations echoes the call from 41*1.

The Servant continues by describing how Yahweh intended to use him. The
Servantdés primary fAweapono is his mouth and
will not subdue nations as Cyrus does (41:2, 25; 4but)his words will be used by
Yahweh, as Oswalt states, A[the Servant] wil
but by a r evel &tTheccomparifon @& thelSewantioarpalishéd arrow
(v. 2b) emphasizes both the effectiveness sfaurd and its hidden natuf®.

Verse 3 is a source of much debate related to the identity of the Servant. Many
scholars who see the Servant as Israel find evidence for their view here since the Servant
is addressed dOthesscwhd arguthas thefiSergant és ar individual,

interpret the naming of 1|Israel i n various wa

"?Ekblad notes that the LXX of 49:1 indicates that it is Yahweh and not the Servant who
addresses the islands, though this is not particularly significant for our purposdskbfekl s ai ah 6 s
Servant Poems89.

“Seitz fiThe Bo o4 6q:#28;I6kildsilsaidh 3830Cf. Ekblad ( sai ahds Servant
Poems according to the Septuag®®), who notes the connection with 46:3. Oswhlaiah 4066,289)
states that the assigning of a name fromhmotr 6 s womb ar gues against any coll e
44:2 seems to argue against his conclusion, though the assigning of a name is not specifically mentioned,
but Israel is said to be formed in the womb by Yahweh, which is typically used of inalwilike
Jeremiah, but there is used of Israel collectively.

"Blenkinsopp/saiah 4055, 299.

®Oswalt,Isaiah: Chapters 4®6,290.Sei t z says that tflled Servant has
vocatSeointoz ,( foflshigh 48 & q:KkR9).6See alsoJohnGoldingay and David F. Payna,
Critical and Exegetical Commentary on Isaiah88 ICC (London: T&T Clark, 2006), 157; Smittsaiah
40-66, 342 43; Claus Westermanigaiah 4066: A CommentaryOTL (Philadelphia: Westminster Press,
1969), 208Lindseyas 0 notes that Athe Servant fd@dbei ons as 06t he
Commission of the Servantd 13 2) .

"Ekblad,l sai ahdos S64 vant Poems

"Snait h, -6f6l,soa ilash8lsdiab-iaas,28nPaullsaiah 4066, 325; Knight,
Deutercelsaiah, 181.
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variant, though this view is not widely accepféddthers argue that the individual

Servant is given a new identity here,ifey ou ar e my ser N @thets, you ar
argue that the Servant fulfills tfienctionof Israel, but not itsdentity. Oswalt bases his

view on the numerousindict i ons of | n ctatementiiraw. il,4;the( t he @Al 0O
Servant having a moutheing called from the womb, etc.) in this passage which means

that those indications should interpret this phrase. Thus, the phrase then means the
Servant will function in Israelds role. Os w
by which thenations would come to know Yahw&h Choosing among the

interpretations will obviously lead to a decision about whether the Servant is collective

Israel or an individual. Though the Servant is 42i% more ambiguous, it seems that

the Servant in 49:12 is described more as an individual, as Patbliams and Wilcox

note fnall the obstacles to identifying the s

| s a. %4rBough there are arguments in favor of each of the interpretations of 49:3

" ohfink argues that filsrael 0Ndrbertlotinkk a secondary
A6l srael 6 Waort, Lie@und @ofesspruch: Festschrift fliir Joseph ZieglérJoseph Ziegler

and Josef Schreiner, FB 2 (Wurzburg: Echter Verlag, 1228), See als®ilcox and PatofWilliams,

f e Servant -Seaigah, a TheRErdpleebymtisaialdss.

"Childs points that that something in v. 3 appears to be happening now that was not previously
true. Moreover, the new identity dfe¢ Servant explains how he can be described with individualized
imagery. Se€hilds,Isaiah, 384. See alsd@ignilliat, P a u | and | s aB;&illiéhrsonSer vant s
Variations on a Theme 50. However, it does not appear that anything new has happened to the Servant.
Rather, the Servant is explaining his call from Yahweh in ¥¥, 40 he is recounting a past event instead
of a new event.

80swalt,Isaiah: Chapters 4®6, 291. Westermann atsnotes that anyone who reads chapter
49 without prejudice would read the fil o0 statements ir
identifies additional individual elements of the text. Bégstermannisaiah 4666,209.Smi t hés vi ew
does nofit into any of the above categories since he bases it off the placement of the athnach. He argues
that the phrase should be transl ated Ayou are my ser.\
translation means that Israel refers to the peoplehiom God would glorify himself through the work of
the Servant. Se®mith,lsaiah 4666, 346.

Bwilcoxand PatorWi | | i ams, f@The Se- santF@addidal i n Deutero
arguments that the Servant is an individualSedz A T h e Bahdd6 6 q:#28;I6sldingay and
Payne]saiah 40655, 160; Childs]saiah, 384; Smith]saiah 4066, 346; GigniliatPaul and | sai ahds
Servants73; Motyer,The Prophecy of Isaigl886; Westermanisaiah 4066, 208; Dirk H. Odendaallhe
Eschatological Egectation of Isaiah 4®6 with Special Reference to Israel and the NatitltBT (Nutley,
NJ: Presbyterian and Reformed, 1970), 13=or others who argue that the Servant is collective Israel, see
Paul,Isaiah 4666, 327; Blenkinsopplsaiah 4055, 304;Knight, Deuterclsaiah, 184; Hansonlsaiah 40
66, 128; Richard J. Cliffordi-air Spoken and Persuading: An Interpretation of Second Is@iatw York:
Paulist, 1984), 153; Michel NRRENH3@9B]): 66blRosar®er vi t eur : N
Merendi no, 6Alesisha9 Gbt tZAWR, me 2 (AABH:1248e d ?, O
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for how an individual interpretation fits, | tend to agree with Oswalt that verse 3 indicates
that the Servant has the function of Israel, not necessarily that the Servant is given a new
identity here. Finally, verse 3 indicates that it is in this Servandtateh will be
glorified. Elsewhere, Yahweh is glorified by what he does for his people (44:23; 60:21),
but, here, he is glorified by what is done for him through an indivifual.

The Servant then speaks of the difficulty and despair he encountered in his
mission. This difficulty is hinted at in 42:4, but becomes clearer here. The question that
is raised in 49:4 is, what broughtattatebout t he
source of the discouragement is found in chapte#84@pecifically in chapter 48. As
mentioned above, I saiah 48 mentions | srael 0s
particular, 48:18 indicates that the people did not pay attention, wiaghpartially
explain the difficulty the Servant encounters in the completion of his mi¥sion.
Gignilliat argues that the Servant finds frustration in delivering the message of the new
exodus from exile, which, based on 4820 seems likel§# Though he Servant is
discouraged, he knows that God will ultimately vindicate him.

The subsequent verse details the Servant
back to Yahweh. The Servamis a task toward Isra®l,The Servant 6s task in
more than simpljeading the return from exile. Rather, the Servant¥s tdacob back

to Yahweh (v.5), indicating that the Servant

#Motyer notes that Yahweh being glorified by what is done for him is unique when he states

ithis is never said to any prophet blaiahsagsiavi dual , or
uni que thing ab dhettroghecyailsapi®85). per sonod (

83Smith, Isaiah 4066, 339.

¥Gignilliat, A2 S@ornizntamhigars 6 hatlfhe Servantods f
being a light to the nations as he was calledtobeCdee i st opher R. Seitz, fAo6You Are
Are the | srael in Whom I Wi | | Be GI o rdortextend 0 : The Sery
| s aiCaxs9, no.1(2004): 130.

®As a result of the Servantdéds task toward | srael

for a collective understanding of the Servant. Gewalt,Isaiah: Chapters 4®6, 293. Watts proposes
thatvv. 512 present a new Servant, namely, Darius. He sees Cyrus as the first Servant and then Darius is
introduced in v. 5. For more on his view, $¥atts,|saiah 3466, 186.
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Yahweh® Verse 6a parallels verse 5 and indicates that the Servant wille tribes of
Jacobandalsbxt he fipreserved of Israel, o meaning t
Yahweh?®’

However, verse 6 indicates that the Ser\y
in his restoration of Israel. Rather, the Servant is also to extend the sabfafadmweh
to the ends of the earth. As in 42:6, the Servant is also called te be-, ,(49:6)%®
Thus, the Servantods mission ebringgnd®¥ beydnd |
This term is used frequently throughout Isaiah, #neddea extends beyond the return of
|l srael from exile. Though 42:6 hinted at th
it explicit that the Servantods task is not e
meant to spiritually restore IsraelYahweh as well as restore the nations of the world to
relationship with Yahweh. The language used here ¢ -, ¥sUgyests that the
Servant is not merely to be the mediator or

the nations. Insteadche ServantistbeY a h we h 6 s sThel LXXaatso appears to

S mith comments that fthe nati onoslvedheonghr al probl
the Servant was t he peoplisaidhd06§ 247)sIeaasblotyereTheat i onshi p t c
Prophecy oflsaiagh 38 7; ThendGemmi disi o nl3& Mowindke HeSThat Gometht , ©
192; OdendaalThe Eschatological Expectati of Isaiah 4666, 126. Van Groningen notes that X is also
used in Isa 10:21 to speak of the spiritual return of Israel to YahwehGe3aed van Groningen,
Messianic Revelation in the Old Testam@tand Rapids: Baker, 1990), 60Contra Laato whargues
that* X refers to a political return of the people to Zion (based on 424}1sed aato, The Servant of
YHWH and Cyrusl14.

The fiprWPDeOWp@BNYC@xf | srael o is likely a referenc
people based on Isa 10:21.

BSejitz comments that t h&hastnawsbkentakeadverbyahe | sr ael s
individual servant in 49:6. SeeSeitz AThe Booi 6q:#fB0.I6sai ah 40

#Motyer notes that the nouh - appAeaTs?)nIS/ twice in the OT outside of Isa (inalw2:9
andHab 3:18, but 19times in Isaiah. For further discussion of this, see Mofiyee, Prophecy of Isaiah
388n3.

“0swalt,Isaiah: Chapters 486, 294. See also Motyer who notes that there is parallelism

o}
ween Athat youngdhdulhdtbeg omy shemnuvantb®e any sal vati on.
t the Servant #fiis in his oheRropheeyofisamB8Bhe sal vati on
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identity the Servant as t hCaeddd di ment of Ya
C d G
The passage continues by describing the Servant as one déspised
undoubtedly by the rulers in vergbd who is eventually exalted by kings and princes.
Baltzer comments that this passage fdalready
t e Xt . 0
Yahweho6s answer to the Servant is descri
Jubilee. The phrase ¢ 1 isalso found in 42:6, where | argued that the phrase refers to
the nations of the world. Furthermore, when it says the Servantis 1* this dées not
necessarily indicate that it is the establishment of the land of Israel. The tersrused
25 times in 40:449:13, and none of those have referred to the land of Israel. The term is
used in 42:4, and it is clear that it means the world and not simply the land ofisrael.
Though some find this as a clearer reference to 18titedeems that ifight of the
context, it is best to see it as a reference to the nations of the*wdtk second half of
verse 6 speaks of the Servant being a light for the nations. Verse 7 then says that kings
(presumably, noisraelite kings) will eventually prostre themselves before the Servant.

Thus, the subject since verse 6b has not yet chanyatiweh is still speaking of the

%Ekblad,l sai ahds Seélkvant Poems
92Baltzer,Deuterclsaiah, 313.

%Goldingay and Paynésaiah 4055, 174. Goldingay and Payne state that it makes sense for
the Servant to restore the world because many have had their lands devastated by the Babylonians.
However, they concede that it is difficult to maintain focus arifm nations in the rest of the chapter
since the language of vv-H8l is typically used of Israel. Though 49:8@:3 seem to clearly discuss Israel
(and v. 19 uses Alando to refer the | andkeof Il srael ),
49:811 as a reference to foreign nations. Contra Lindsey who sees the land as a reference to the land of
Israel. Seei nd gde, Co mmi ssi on of the Servant, o 141

“Motyer, The Prophecy of Isaigh 3 9 1 ; Thé Qothmissipn of tiie Semgd 1 4 1
Orlinsky says that this phragyeMegyefiuOréiifgkyat NodmalCios
People, A Lidghtrroftbl Mant i eon 80 BsdaysindBiblicalCukuelara @iple 6 i n
Translation(New York: Ktav, 1974), 168.

®Smith,lsaiah 4066, 353 ; EIl mer A. Martens, fAl mpulses to N
Ex p | orBBR170nn. 2 007): 225The LXX also stresses salvation for the nations by using
U pl§ yiTs 25 Seeckblad,l sai ahds SéXvant Poems
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Servantoos role for the nations of the worl d.
prisoners outyv. 8b, 9a) must then be wwed metaphorically and not as a reference to
restoring Israel to the land and calling them out of exile since the other nations of the
world were not in exile. The Servant has a task to restore the peoples of the world to
relationship with Yahwef°
Thesubsequent verses (vv.-2lh) use language that echoes the Exodus from
Egypt’ to speak of the Servant leading the people back to Yalfw&he Servant will
lead the new exodus to which God summoned Israel in 4839 Furthermore, as verse
6 expandsth8 er vant 6s role beyond I srael, 49:12 al
gather for the new exodus are not simply those from Israel, but those from all over the
compass (v. 12Y°° Therefore, Isaiah49:8, 12 rel ates the Servant6:
eschatoloigal plans for Israel and all the natiof{s.If the conclusion (v. 12) indicates
those gathered are other nations, then it explains why the Servant calls the nations to

listen to his speech in 4992 If the return is simply for Israel (in v. 12), theristnot

%Smithseesth8 er vant 6s mi ssion as Yahwehos deliverance
darkness through the Servalgajah 4066, 354). Oswalt argues that the physical imagery of spiritual
blindness and desolation and goes beyond any physical releas®sv&adelsaiah: Chapters 4866, 298.
See also MotyefThe Prophecy of Isaial891. Contra Beale who argues that the Servant is to restore Israel
to the land. Se€&.K . Beal e, iThe Ol d Testament Backigmndound of REe
Its Bearing on th Literary Problem of 2 Corinthians 6:¥4: INTSB5, no. 4 (1989): 562.

9Blocher,Songs of the Servar@9 40. Oswalt notes that there is a combination of language
from the Shepherd of Ps 23 and the Exodus where God leads the people (v. 10 with EXpcta:
people are lead to water (v. 10b; Exod 17:6). Ggealt,Isaiah: Chapters 4®6, 299. Paul comments
that Ps 78:5@ a text recounting the exodihas similar language to 49:10, $eaul,Isaiah 4666, 330.

%) aato, The Servant of YHWH and Cyrdg1. Contra Barstad who argues that there are no
allusions to the exodus here, $¢gns M. Barstadd Way i n the Wil derness: The #fSe
Message of Second Isajal5sSMon 12 (Manchester: University of Manchester, 1989), 59.

“Seitz, who seedie Servant as a prophet, compares the Servant with Moses in his role in
leading the new exodus as well as cutting a covenant and apportioning inheritances in a new land. See
Seitz fAThe Booi# 6qg:#80.16sai ah 40
1%For those who see this as a refeeetwa universal gathering beyond Israel, @eealt,
Isaiah: Chapters 4®6, 299; Smith]saiah 4066, 354; Knight,Deuteralsaiah, 189. For those who see
this as a gathering of Israel, séatts,Isaiah 3466, 190; Paullsaiah 4666, 33 1; ®h4b66hp fAl sa
189.
191Smith, Isaiah 4666, 353.

19%0swalt,Isaiah: Chapters 4®6, 299.
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entirely clear why the Servant calls the nations to pay attention since it is not a trial
speech as are the other places where the coastlands are called to listen. Those in all
corners of the earth will exphe8davanhdte Yahwehdad
does not indicate that these nation gome to Jerusalem (as in 18&-4). Instead, the
focus is their coming to Yahwef®

The second Servant song gives the reader new information about the Servant.
First, the Ser wsmhisvorls gndthemrezalagon ipeoesstves from
Yahweh. Second, the Servant will glorify Yahweh (v. 3). He encounters frustration in
the completion of his task (v. 4). Part of
Apr eser vedKkiotd arelasianship With Yahveeh (vv-Ea). However, Yahweh
gives him a larger task than simply gathering Israel dable Servant is meant to be
salvation for the entire worldv(. 6 ) . Finally, the Servantos t

who come from &lover the globe (v. 12) on a new exodus (\AL19.

Isaiah 50:4-11
lsaiah49:146 0: 3 provide a contrast with the 1t

address to Zion begins by comforting Zion because he has not forsaken them (49:14).

Moreover, Yahweh tells Bn that those who formerly destroyed Zion will be sent away

(49:171 8 ) . |l saiah 50:1 begins with a set of qu
pointing out that the people of Israel went into exile as a result of thei®Sivahweh

thenin50:2asks Awhy, when | <called, was there no o

is answered by the Servant in 56°2 Though Zion is sinful and does not respond to

1035 mjth, Isaiah 4666, 355.
1040swalt,Isaiah 4066, 317.

193eitz argues that the question of v. 2 anticipates the positive response of the servant in 50:4.
SeeSeitz i Bobkeof Isaiah 4@ 6 ,:486. 6
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Yahweho6és call, the Servant stands in contras
obediently follaving him 1%
The Servant is the speaker in Isaiah 80%4” In verse 4, he indicates that

Yahweh has given him the tonguerofi . IThis term is relatively rare, occurring in

| saiah 8:16 and 54:13. | t carmughteda ot roansal at ed
Aitongue of disciples. o Since he has the ddi
the words of Yahwef®® Mor eover, this speech comes out of

wi t h t A°&Thik werselcondirms and goes beyond 49:2, by indigatiat the

Servant decl ares YaH\lehtusss, wohred ss etrov atnhte fivsoarylsd
Yhwh $*aThepurpose of the Servant speaking the words of Yahweh is to sustain

those who are . Becalise the term likely is drawn from 4027 (the only other place

it occurs is 44:12), itlikely refersto Isrdet hose who are t‘HEroniwearyo

the context (49:140:3), it seems that some Israelites were weary of waiting for Yahweh

1%smith also notes that this passage shows the many contrasts between Israel and the Servant.
SeeSmith,Isaiah 4066, 379. See als®eitz AThe Bo o6 6q:fd36leMotyar motes tHadthe
charge of unresponsivendsdound in 50:13 where it is in contrast with the responsiveness of the Servant
in 50:49 (The Prophecy of Isaial893. Motyer identifies several contrasts between the Servant and Zion:
Zion does not heed Yahwe hé stothalod (50:4;dionds)uncankincéde t
of Yahwehdés | ove and power (49:14, 22) while th
suffers for iniquity (50:1) while the Servant suffers because of his obediences{50r further
discussbn of these contrasts, sidxd., 398. Goldingay also notes contrasts between 48048 and 50:4
11, seeJohn GoldingayThe Message of Isaiah 45: A LiteraryTheological Commentar§ondon: T&T
Clark, 2005), 401.

he Ser
e Ser\

19%Contra Watts who argues that the dgds the leader from 48:16 and 6&1 He contends
that the speaker i s Da rWatisdsaiah 3466 $193. Sehwaez alsorseeliséor us al e m.
restore the original structure of the text since he thinks it is corrupted. There is noeenittence that
this is the case, so his argument is difficult to substantiateGS%eat her SchwaSa ,: ABPierseaj a 50
E me n d aZAW851no.a3 (1973): 3567.

“ianson notes that fithe s elsaiam408685). Snith engt h | i es
states that the Servant was well equipped to speak persuasively. Sedsamhh}066, 380. See alsb.
Duane Lindsey, fAThe Commi t-héd BSacl89fno.t5b641982)e21% ant i n | sai
19%swalt, Isaiah 4066, 324. See als®locher,Songs of the Servant?.
1%0swalt,Isaiah 4666, 323.

MGoldingay, The Message of Isaiah 45, 406. See alsdroger N. Whybraylsaiah 4066,
NCBC (Grand RapidsiEerdmans, 1975), 151.

1BJenkinsopp/saiah 4055, 319. Cf. Lindsey, though he also notestthianay refer to Israel
as well asto the Gentiles. Seé nds ey, A T hoétheGervantiot 210t
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to ad.’® Thus, the words that the Servant hears enlightens him as to how to sustain the

weary.'* Therefore, the people of Israel are strengthened (in fulfilment of KDy

the words of the Servant. On a daily basis, the Servant listens to and obegé Vv

opens his ear. Baltzer notes that this pass

he has a direct refationship to God himself
|l saiah 50:5 repeats the assertion that Y

and obey him,andthe Servéa adds that he is obedient to Yz

away from him as the people of | srael have.

that he could hear what Yahweh said to htfnin contrast to Israel who did not have

their ears open toahiweh (48:8), the Servant listens and responds to YahWeis

Oswalt states, fAthe openness of®the ear has
In verse 6, the Servant speaks of the violence done against him. There is a

progression in an understanding of théculty the Servant will face in his task. The

difficulty in his task was hinted at in 42:4. In 49:4, the Servant voices the complaint that

his mission was in vain and then reaffirms his confidence in Yahweh. In 50:6 for the first

time, the audienceear ns t hat the Servant was physical

mission for him:*® The Servant gives his back to those who strike fifthis cheeks to

135 mith, Isaiah 4066, 381.
Useitz AThe Boo# 6qg:#87.16sai ah 40
15Baltzer,Deuteralsaiah, 339.

“EKkbl ad notes that i nretshisesufferiglas the nfeans fy@lichv ant i nt e
the Lord opensEkblad$ sawmahéar S&@&3©vaeé¢ Poems

17Smith, Isaiah 4066, 381. See alsdim W. AdamsThe Performative Nature and Function
of Isaiah 4055, LHBOTS 448 (New York: T & T Clark2006), 166.

1¥0swalt,Isaiah 4666, 324.

195 mith, Isaiah 4066,381.Adams argues that because of the tex
speculate on the identity of the attackers and simply see them as those who resist the word of Yahweh in a
general senseSeeAdams,Performative Naturel67. Seealsc. i nds ey, i T hoktheCo mmi t me nt
Servant 6 216 .

120rhe XX states that the Servant gave his backfor _ * .1 h
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those who pull out his beatt: and he receives shame and spitting. This verse tells us
that the Sarant willingly undergoes humiliation in his obedience to YahwWéh/erse 7
explains how the Servant undergoes this sufféfifdde is confident that Yahweh helps
him, and because of Yahwehoés hel p9 he wild/l n
continuehi s theme with the Servant expressing co
hi m. Oswalt states Athe point here i s to ma
although the Servantodos adversaries might thi
her eceived (see 53:4), God would be the Serve
justtied. o

Some consider 50:101 as a separate sectign.However, as we have seen in
previous Servant songs (429549:7%13), each has a summary or comments folawt,
which is the case with verses-10. Isaiah 50:141 does not simply provide divine
confirmation of the Servantoés work, it provi
example'®® Here, the speaker is uncertain, though it is likely Yahweh as atet of f my 0
in verse 11 being a reference to Yahweh. In either case, the speaker equates fearing
Yahweh with obeying the voice of the Servant

the Servanis the Word of God; he who obeys the voice of the &eatrfinds himself

2 the LXX, the Servant gave his cheeksto™ >h,_h

123nestermann contends that since the Servant allowed himself to be struck that he saw the
attacks as justified and sees Go Westesmarolsaialt 48@&5 si de of t
230.However, it is diffi c utibntwhen taking 60s&irdoiaccouiasstieg r mannds a
indicate the Servant expects vindication by Yahweh, meaning that his insults are not justified.

12 night, Deuterolsaiah, 203.
1240swalt,Isaiah: Chapters 4®6, 327.
2Meredino sees it as an interpolation by a later preacher who was trying to awaken the people
from indifference.SeeRo s ar i o P. Me r einzily Gaites,proghétisches WottraelsaEdbe e
und Auftrag fur alle Zukunft (Jesaja 56%4a , 1Z&W97,mo. 3 (1985): 353 0swalt sees vv. 1411 as
connected with 51:8, (Isaiah: Chapters 4®6, 328. For a discussion of scribal errors in this section, see
Ri chard W. Cor n\Ig6 noMl(197%6): 4488. 50: 10, 0

2\otyer, The Prophecy of Isaigh01. See alsChilds, Isaiah 395.
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leaning upod God ( e mp h a s'*’ Moreowet, thérenissehcouragement to follow
the example of the Servant, who walked in darkness and yet trusted in Yahweh. There is
a contrast between those in verse 10 who trust Yahweh, even theydiave no light,
with those in verse 11 who try to light their own fires rather than trusting in Yahweh. The
latter wildl perish by Yahwehods hand whil e th
vindication by Yahweh for their obedience.

lsaiah50:411 adds to our wunderstanding of the
increasing level of hostility toward the Servant as he seeks to fulfill his mi<&idm.
50: 6, the reader |l earns of the Servantodos phy
Yahwehési mn. Seitz not edrathenthan beingpievaiBerr vant 6 s
out side of Yadhwehosgpdrposéede central aim of
the servant t o B?Inaddion there aresimitarities betveeeni5@a . 6 0
5and 49:2 where the Servant 6s “pleaiam®2y equi pp
tells the reader that Yahweh supplied the Servant with the words he would speak. Isaiah
50:45 reaffirms that the Servant speaks words that he was given directly bytvahde
that he speaks what he has previously heard and learned from Yahweh. Furthermore, the
third Servant song equates | istening and obe
Yahweh. Gignilia apt | y s umma heiSereastspedks ofhinsealfasyg : AT

who has submitted fully to the will®of his C

127K night, Deuterolsaiah, 205. See als®swalt(Isaiah 4066, 329),who states that a person
demonstrates fearoféeh Lor d by obeying the Servantdés words. Beul
those who trust God in the midst of darkneSseW. A. M. Beuken -11:fEnelaltiséhe : 1 0
Paranese zur Dritten Eb&r o p h 2AWB5¢ no.a2 (1973): 182.

128ThoughMotyer says that we are not told in 50:5 what Yahweh called the Servant to do, it is
likely the task of 42:4 and 49:16 . For Mot ye Th2 ProphexywiisaialB99., s ee

1%eitz A The Boo# 6qg:#85I16sai ah 40

13%Kblad further argues that tise of Ty (j §in the LXX of 50:4 intertextually alerts the
reader back to 49:2 whelhg (j &is also used. Sdekblad,l sai ahds Sé&3vant Poems

BiGignilliat, Paul and | sabahds Servants
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In addition, this Servant song connects with the theme of hardening in Isaiah.
The hardening of the people tha®isnemvas i naugur
being reversed by the Servant who has his ear ogéhdthe people of Israel are
depicted as unwilling to listen to Yahweh (8:95; 30:814; 42:1825; 48:111) in
contrast to the Servant who is able to hear and begins to overcome the inability to

perceive*

Isaiah 52:1353:12

Isaiah 52:133:12 (which | will shorten to Isaiah 53, for ease) is one of the
most controversial passages in the Old Test a
and theological understanding of this great text will rernsaintroversial until kingdom
c o m®&*. There are questions about textual issiesxegetical issues, and the identity
of the Servant®® To discuss each of the questions that arise from this passage in detail
would take us far afield from the purpose of audyg. As with the other Servant
passages, | will focus on how Isaiah 53 fits into the larger context of Isaiah and pertinent
exegetical issues that relate to the later study of John.

Isaiah 51 begins after the third Servant Song, and Yahweh annouatckss th

arm will go forth in salvation (51:6-921). Isaiah 52 further notes that Yahweh will

¥As Uhlig states fit hasstastetowemdme thargssictianhant Y h wh
perception he inaugurated through Isaiah (Isal6®) . &Jh|l Sge A Too Haya TH. Under st ar

¥3bid., 74-75.

¥HansJur gen Her mi ssion, fAThe Fourth Servant Song
The Suffang Servant: Isaiah 53 in Jewish and Christian Soureels Bernd Janowski and Peter
Stuhlmacher, tran®aniel P. Bailey (Grand Rapids: Eerdmans, 2004), 17.

¥Karl EIlliger, fANochmal WortTLiekundkGotiesspriclzhes zu Jes &

Festschrift fi1 Joseph Zieglered.Josef Schreiner, FB 2 (Wurzburg: Echter Verlag, 1972); 487

13%Clines argues that the poem is intentionally ambiguous in regards to many of the
interpretational difficulties. SelRavid J. A. Clinesl|, He, We and They: A Literadpproach to Isaiah 53
JSOTSup 1 (Sheffield, England: JSOT, 1978)alton argues that if one reads the passage in light of the
substitute king ritual from Mesopotamia then many of the obscurities can be resolvethh®ét Walton,
AThe | magebgtpofutbeKBSng Ritual iJBL122sna. 4 @008)s734Four t h Ser
43.For Jewish interpretations of Isa 53, gemlf Neubauer and S. R. Driver, tranB.he A Suf f eri ng
Servant o of I saiah, ac c(@ewdork BlemoroPresshl®69)] ewi sh | nterpr et
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return to Zion in salvation (52:8) and bare his arm in the sight of all the nations so that

all the earth will see his salvation (52:10). Isaiah 54 detailsYatwweh will restore

Israel (54:8) and establish his covenant of peace with Israel (54:10). However, neither of

these passages addresses the issue in Isaiah 48 (WL 9, 8w can Yahweh restore

his people who are still trapped in their $i{2While the people bore punishment for

their sins in exile, the exile did not solve the problem of sin. As theepdit prophets

indicate, the exile did not change the people to make them less likely'td saiah 53,

then, serves as the explanation asow Nahweh can return to Zion in salvation gph

52) to restore hispeople@h 54) . Specifically, it i1s the

sinful people to be®restored to Yahwehoés fav
Isaiah 52:1363:12 is comprised of five stanzas: 52115 53:1-3; 53:46;

53:7-9;and 53:1a012*° The passage emphasizes two great ¢

humiliation and exaltation and the contrast between what the people thought about him

and what was truly the ca$®. Yahweh is the speaker in the first aimhf stanzas while

an unnamed fAwedo are the speakers in the midd

summari zes the fulfill ment of the Servant 6s

¥'Goldingay states that 52:88:12 provides the resolution of 48:22, which has still not been
resol ved. He further adds the Aprophet has procl ai me
reality for the kind of peopletowho t he me s s a g &@he Messagedoflisaials®d elgbd (

138hid., 486. See also Heskett, who argues that the homecoming and rebuilding have not
provided restoration because the sins of the people still persist. He sees an eschatological teimsion wit
which 52:1353:12 functions. SeRandall HeskettMessianism within the Scriptural Scroll of Isajah
LHBOTS 456 (New York: T&T Clark, 2007), 173.

¥Gignilliat comments about the importance of | s
oflsaiah4855 t he cl i macti cPawlt uared olf sgibaeh o eIndr yant s

“%Goldingay sees a chiasm with the center at-83:4or further description, see Goldingay,
The Message of Isaiah 45, 469. Orlinsky argues that 52:15 are distinct from 53:12, though this
view is no longer held widely. Sé&er | i ns k yCa IilTehde &SPer vant of the Lord
i n Secon di23. Boafurthen disdussibi on the structure,®@i | Hannes Steck, @AA
Gottesknechts iedJanellit eed ZAWI6,04G. (59849 BIEb.

60 ar
spel

p

0oswalt,Isaiah: Chapters 4®6, 376. See also Raabe, who notes that there are 19 keywords
repeated to highlight these contrasts. Beeu | R. Raabe, AThe Effect of Repet:i
Song 4BL 103, no. 1 (1984): 77.
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fulfillment of his work, causing the nations to be astonished at edwurred. Isaiah
| ater returns to the success of-12)Which Ser vant 6
indicates the reason as to why the Servant succeeds.

The poem begins with the refra®™n from 4z
This phrasebdoends t he Servant songs to show that
completion*® Isaiah 42 details the mission of the Servant and Isaiah 53 details the
completion of the Servantodds mission. The pa
Ser vant Gathenastewent i3 highlighted prior to a description of how the Servant
accomplishes the missidfi: The three ternis s . ¥ . ¥ *" & that Yahweh uses
indicate the success of the Servantds missio
of Yahweh in 6:1, 33:10, and 57:15, establishing a close connection between the Servant
and Yahweh* Moreover, Isaiah announces the going up of heralds in 40:9 and again in
52: 7. Seitz notes that the exal taihgson of th
about the return of Yahweh as promised in 46°9verses 1415 speak of the
astonishment of Israel and the nations that someone with the appearance of the Servant
could prosper in his mission. The Servantos
previousy alluded to in the previous Servant poems (42:4, 6; 49:6). In verse‘hBs
been transl ated either Asprinkled or fAstart]

century, it seems that¥fSpriimkll edhrolge sitn dii ¢ st

1“Anatts argues that Cyrus or Darius is the Servant in this passage, bui038s a figure that
di stinct whom he calls the Asufferer. o He ¢
c

on C
uted before Dar i uweos hisatgtuntemt, séedtts,|samh 3466,1228B82 d . Fo

| t en
e e r m

1435ee also Westermann, who notes that42:1s hows t he origin of the Ser
52:13 shows its culminations@iah 4066, 258).

“Hermi ssion, AThe Fourth Sersvaainath,Son3gl.in the Cor

“*Ekblad sees a link and a possible identification between Yahweh and the Servant with this
languagel( s ai ahds Sé8l)vladnaamsPoseeness i n this passage the Serva
position Performative Nature195).

%S e i TheBookidf Isaiah 46 6 ,:463. 6

“For a full discussion of theEidwarddi¥osngand an ar gl
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the cultic connections seen elsewhere in Isaiah 53 (v&2).0 Additionally, Gignilliat

argues that the new Moses imagery related to the new exodus paradigm in Isgbah 40

demonstrates that Aspr®nkled is the correct

In the secondtanza (w. 13 ) , t he speaker changes
variety of possibilities as to who this is, though it seems that the prophet speaking on
behalf of the believing community is the bestoptfde i nce el sewher e i

normally refers tohte prophet speaking Israel (16:6; 24:16; 42:24;-63:4In addition,

t o

n t

V

h €

Amy peopled in 53:8 is more naturally spoken

the speaker understands the meaning of
believing conmunity makes most sense. Verse 1 opens with a rhetorical question,
implying the answer that no one would have believed what the speaker told them. The

Areport o | i k@ lthg suffesng,adméliationf amd slbsegent exaltation of

AThe I nterpretati onNTIBfno. 2 AML)i1882] SeadlsdMbtye’ The Prophedy

of Isaiah 426; BlocherSongf the Servanttl; Goldingay,The Message of Isaiah 45, 492; van
GroningenMessianic Revelation in the Old Testam&22; HeskettMessianism within the Scriptural
Scrolloflsaiah 186 ; Gentry, A TsHeurthASe e a @ ine % iwoldngay arguésifor h 6
Asprinkl ed by not ilb gnt dt dementsphat witl he durther explained &ter In3he
poem, and 536, 1012 explain what it means for the Servant to sprinkle the nations (v. 15). For those
argui ng fseePaulisiahad®66, KOO 0Nestermanisaiah 4066, 259; Childs)saiah 412;

Her mi ssi on, iThe Fourth Servant Sondsaiahd066 h78; Cont e xt

SR. Driver , 581 4&8i ahTh2: $8rluMembriaro Paul Kdhleed. Matthev, 6 i n
Black and Georg Fohrer, BZAW 103 (Berlin: Alfred Topelmann, 1968), 92.

“Signilliat, Pau |l a

ediator of the Sinaitic covenant serves as a backbhawa (Exod 29:16; Lev 8:19). See
ervant of t he Gdniyraldonotesthathe 6 S

s where the | iquid that is s

t & 8 e ne-ourth Sema tl sSho nagh,60s 2 8) .

14%paul,Isaiah 4066, 401; Clifford, Fair Spoken and Persuading78; Hansonlsaiah 4066,
155; Goldingay,The Message of Isaiah 45, 494; HeskettMessianism within the Scriptal Scroll of
Isaiah, 176; AdamsPerformative Naturel93; Laato,The Servant of YHWH and Cyrds33; Mowinckel,

He That Cometh199. Ther e are a number of variations on who

Israel (Smith)saiah 4066,442;, G nt ry, HAAtonement in | saiah6s Fou

d | sad&késabsovhluogenberger who

t he

rth

(Laato,The Servant of YHWH and Cyri$2) For t he view that fAwedo are the

Servant (from 53:10), sed&lenkinsopplsaiah 4055, 349; Seitz A T h e Biahddbé 6q:#60;16s

Gigniliat, Paul and | sai &@hpdosHSemivaniten, AThe Fourth Se

| sai alFpd 3Be view that it iReoyR MewgmMrhedormation®fdsaigho r
40-55, BZAW 141 (Belin: Walter de Gruyter, 1976), 167; Mettingér Farewell to the Servant Son@s;
Christopher R. North, edThe Second IsaiatOxford: Clarendon, 1964), 236-or the view that it is the

rva
Gen

rulers of nations, sedi ¢ h a e | L. Brown, iJewi s AhelGospetacoordimgttoa t i on s

Isaiah 53: Encountering the Suffering Servant in Jewish and Christian Theeldg®arrell L. Bock and
Mitch Glaser (Grand Rapids: Kregel, 2012), 6&r the view that its a speaker from the heavenly law
court, sedaltzer,Deuterolsaiah 401.
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the ServantMor eover, the fiarm of the Lordo is idei
52:10, Isaiah reveals that the Lord will bare his arm in the sight of the nations and 53:1
reveal s what YiihtheeSandast theougimwhbns the salvation of
Yahweh willcome™* Verses 23 describe the shocking demeanor of the Servant and
why he was considered unworthy of attention.

The third stanza (vv.-8) surfaces the question, does this stanza describe the
Servant suffering vicariously for others? The phrase” “* s™ id culiic Jahguage
where a sacrificial animaarries the sins of thene offering the sacrificeway (ev 5:1,;
16:22) The language of verseiddicates that the Servant bore what rightfully belonged

to the peoplé>? The Servant carried not only the sins of others, but also the punishment

1505 mith, Isaiah 4066, 434.

IAs Motyer states, fAln the Servant the Lord f
i n s al MeRrdplecy®f Isgia24). Seealsbavi d L. Al l en, ASubstitutio
Cultic Ter mi nol dhg @ospelraccording fo ésdiah 533 Endountering the Suffering
Servant in Jewish and Christian Theolpgg. Darrell L. Bock and Mitch Glaser (Grand Rapids: Kregel,
2012), 74 75. Adams identifies the work of the Servant as the arm of YahRetfdrmative Nature
197). Goldingay The Message of Isaiah 45, 465) also notes that Isaiah 53 describes the implications of
52221 0 such as what Yah we mrdents anthenLXX,Ekblagseds b2k1@ as I n hi
preparing the reader to interpret the Servant as
contends that both the MT and LXX identify the arm of the Lord as the Servant. For further discussion
about the omparisons between the arm of the Lord and the ServarEkbdsd,| s ai ahds Ser vant
193,197.For further arguments that the farm of the Lor

“For others who see the Servanary,éeKnighyf fering as \
Deuteralsaiah, 235; AdamsPerformative Nature200; Walther Zimmerli and Joachim JeremiBise
Servant of GodSBT 20 (Naperville, IL: A. R. Allenson, 1957), 34; Moty&he Prophecy of Isaial29;
Wilcox and PatotwWi | | i a ms , AThe Se-t ganthihsSaolsap406emade ht er o
Gignilliat, Paul and | s a8P;aan Greningedtessianic Ravelation in the Old Testam&39;
Mowinckel,He That Cometh203; Martin Hengeld The Ef f ect i ve Hi stChrisganof | sai ah
P e r i oTde Suffefing Servant: Isaiah 53 in Jewish and Christian Souece8ernd Janowski and Peter
Stuhlmacher (Grand Rapids: Eerdmans, 2004) \W&stermann notes the vicarious elemerhbat the
Servant bears both fithe sins of the Ipataln4®686s and t he p.L
263). For those who do not see vicarious suffering in this passadeljféme, Fair Spoken and
Persuading178; John Tudm Wi | | i a hesServafdVe <wag itous Suf f er ¥ou: A Reapp
Will Be My Witnesses: A Festschrift in Honor of the Reverend Dr. Allison A. Trites on the Occasion of His
Retiremented. R. Glenn Wooden, Timothy R. Ashley, and Robert S. Wilson (Macon, GA: Mercer
University Press, 2003Calbed 0&er@uhineokytheTherd8d and
Second I saiah, 0 56; Ot tlesudBaadte SufféridgeServast: Isasiahdb3dnd ai ah 53, ¢
Christian Origins ed. W. H. Bellinger and Willia Reuben Farmer (Harrisburg, PA: Trinity, 1998), 28;
Whybray,lsaiah 4666, 171. Though Gol di ngay sees the Servantds suff
vicarious, he contends that it is substitutionary in that the offering of the Servant substitutes for any
sacrifice the people could offer. I't is representati
Babylon or in Jerusalem, though the Servant is persecuted by them. He does not think it is vicarious or
substitutionary in the same sense @&ahove authors do because he does not see the penalty of Israel
falling on the Servant since they had already suffered in exile-@0:For a further description, see
Goldingay,The Message of Isaiah 45, 488, 5034, 511. Though Goldingay is corrahat the people did
suffer in exile, it seems that their penalty for sin in general is falling on the Servant. As Goldingay earlier
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of those sins (v. 5%°° Those who do not see the Servant suffering vicariously for the
peopl e not e t h bherOldiTestameni pasgages (Levd9:17;r20: Num
9:13; Lam5:7) refers to a person bearing the consequences of his or her dwh sin.
Whybray states that Lamentations 5:7 speaks
vicarious suffering in this passage since it refers to the consequences of sin the exiles
bore™®® Laato thinks that Lamentations 5 and Isaiah 53 are distinct because the people
confess their guilt which the Servant bore in Isaiah 53, whereas in Lamentations 5 the
people bear the consequences of their father
Lamentations 5 is ongoing while the suffering in Isaiah 53 belongs to the past. Laato
thinks that Whybray does not respect the distinctive contexts of Lamentations 5 and
Isaiah 53 as it pertains to siff. It is substitutionary if the Servant suffers in plaéend
instead of others.
A further problem with Whybrayds view th
people of Israel because of their sin, is that it violates the broader context of Isaiah 53.
Chapters 4%2 anticipate the coming of salvation for the peppthile chapters 585

invite the people to participate in that salvation. Thus, Isaiah 53 links these chapters

mentioned, the problem of the peopleds sin and inabil
resolved and wouldot be resolved through their punishment in exilbe Servant bears more than the

exilic penalty of the people, he bears the penalty for their Sifements sees the Servant suffering both for

and with the people. Séeonal d E. Cleméntise Ré stadadesis@mdth@ef | srael ,
Suffering Servant: Isaiah 53 and Christian Origiesl. W. H. Bellinger and William Reuben Farmer

(Harrisburg, PA: Trinity, 1998), 54Wolff contends that Israel pays double for her sins (40:2) because she

is bearing the sins of the worlleeHa ns Wal t er Wol ff, AWer iER2 der Gottes
no. 6 (1962): 340.

1%3yestermannisaiah 4066, 263.

Wi I I i ams, 7 JdeMcarisus Bufferer e 6§ ant

155\Whybray, Isaiah 4066, 181. For a comprehensive treatment by Whybray of why the
phrase fibear sinso does RnNoWhybrayBhanksgiving foraiLibemated s uf f er i ng,
Prophet: An Interpretation of Isaiah Chapter, SIBOTSup 4 (Sheffield, England: University of Shedfi
Press, 1978), 2%7.

159 aato,The Servant of YHWH and Cyrdst3.He f urt her notes that Whybra
interpretation is controlled by 53:6b which Whybray argues refers to the Babylonian iidesl@6).
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together by identifying that the atonement of the Servant on behalf of the people is the
meansof salvation that is anticipated in 4@’
Whybray also argues that there cannot be vicarious death since there is no
precedent in the OT of a person being offered on behalf dt%iraato responds that
Aithere is a clear difference between the act
the sarificial language in order to theologically explain the innocent suffering of the
r i g h t*8 Bamss irnocent (v. 11put he suffered on behalf of the people. The LXX

even more clearly states that the Servant bore our'sins(_,, >h h_ > A

"6 )19 While it is possible that the Servant suffered alongside the people, it seems

that this view does not appropriately capture the language used in the gasa&eyse 4

in particular has cultic overtones with the language of and.” ..*%% These terms refer

back to bearing sin in Leviticus 5:1, 17 and 10:17. When an Israelite sinned, the
sacrificial animal was to carry their sins a

punishment for the people (v. 5a), how his punishment broughihgeo the people (v.

“Al'len, fASubstituti ohearmi mdlomgeyneint lanai &€ulg3 ,co 1

8 Vhybray,Isaiah 4066, 171.Cont ra Spi ecker mann who sees | sa 523
Old TesHammahn §Spieckermann, AThe Conception and Prel
Suffering i n t hTee SOferthg Sewant Isarmale53 in Jewishiand Christian Soustks

Bernd Janowski and Peter Stulaloher, trans. Dael P. Bailey [Grand Rapids: Eerdmans, 2004], 16js

a text with no prehistory or posthistory. Though Spieckermann does not seeamygusthistory to Isa

53, he nevertheless sees the vicarious element present in thibiexts 7, 15. Heskett agrees that this is

a Ainew and revolutionary concept that a human suffer e
for human B n Mesgjanism within the Scriptural Scroll of Isajdl®92).

%9 aato, The Servant of YHWH and Cyrust9.

Wsee also Ekblad, who sI2auitepossifilyipresentdtheXSercafit | s ai ah
as one through whom t helsaighoorsd Sdeerav|asn2ttvBR oheanhsd mé hs ai ah 05§
clearly the first place in the entire Old Testament where a human being is described as bearing sin on behalf
of otherso (ibid., 214). Contra Sapp whthe contends t
Servantds actions asfidahealL&XXindQsaari Aindi MT deashong
Christian Doctr iJeses amm the Suifeoing Servam: tsaiab 53iand Christian Origohs
W. H. Bellinger and William Reuben Farmetdrrisburg, PA: Trinity, 1998]186).

Whybray argues that the Servant identifies witt
nothing to suggest t Hsaiah4066 17%)Juffered in their placeo (

1520swalt,Isaiah: Chapters 4®6, 386. Smith (saiah 4066, 448) also notes the connection
with Lev 5:14. See aldBaltzer,Deuterclsaiah 421.
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5b), and, finally, the guilt of the people (v. 6). Westermann summarizes the vicarious

el ement when he states Athe healing gained f

well the forgiveness of their sins and the removdheir punishment, that is to say, the

s uf f &% Thargfaredthe Servant suffers vicariously for the people, bearing both the

guilt and the punishment for their sins.
The fourth stanza tells the reader that the Servant never opened his mouth

while in his affliction (v. 7). Instead, the Servant was treated unjustly. Seitz notes that

there are parallels with 42:2 where the Servant does not cry aloud or lift his voice.

Likewise, Isaiah 53 repeats the fact that the Servant did not open his mouth7w).*7a

Here, the Servant does not offer any verbal resistance to his ac€tisEns. Servant

whose task is to bring justice (42:4) has his life unjustly eftfe@here is disagreement

over whether the Servant died in the following verse. The langudbe passage

appears to descri be9)t,heasS eBlveannktionss odpepa tsht a(tvevs.

points unmistakably to pHYsical violence res
The final stanza further explains the st

52:1315% Verse 10 elaborateson 534 and speaks of t he. Servant

183vestermannisaiah 4066, 263.

%%Seitz A The Bool 6qQ:fB6.I6sai ah 40

%Motyer, The Prophecy of Isaial32. See als®mith,Isaiah 4066, 452.

189 eclerg Yahweh Is Exalted in Justic#23; Seitz fiThe Bo o4 6q:#66.16sai ah 40

1Blenkinsopp/saiah 4055, 353. See alscChilds, Isaiah, 416; Seitz fiThe Book of | sai
40-6 6 ,:466; baato,The Servant of YHWH and Cyrudst1; North,The Second Isaial241; Oswalt,

Isaiah: Chapters 4®6, 395; Smith)saiah 4066, 454; Wilcox and PateMvi | | i a ms , AThe Servant
inDeuteral s ai ah, 0 Pé&férmativedNatures ,202; Her mi ssion, AThe Fourth |
Context of Second Pawmnah,®®S87yamavefd the EQ@rd : Langu
43, no. 3 (1971): 138; Kenichi K iAdBAS (19795 65cContral | s ai ah
Sapp who does not think the Sampypantifldleaanad®tkh i n t he L
Versions of I saiah 53 and CWhybraytlsomaies hat the phrasemv.of At o ne
8 interpreted |iterally means the Selsaiah#066 di es, fibut
177). For others who doot think the Servant died, sBer i v er , A-53d2 iTkelSenad of ha

Lord, aAll®drtd Soggin, ATod und Auferstehi@dgddes Leide

ZAWS87,no. 3 (1975):346 5; Mi chael L. B a r r-@riticalfObserxationssohtheand Rhet or
Last Servant Song (Isaiah 52:533 : 1CBR62Mo. 1 (2000): 18.

1%85ee also MotyefThe Prophecy of Isaigh37.
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Scholars debate how much the role of Leviticus, particularly the scapegoat ritual (Lev 16),
should be considered in understanding this passage. Verse 11 plays a rdizingana
the background of Leviticus as well when it says © * _  .1While’Janowski thinks’ , _ =, x
that Leviticus 16 does not play a rdf8the language of the passage appears to be cultic
in nature (vv. 46, 10-12), so understanding what the. is in Leviticus is essential to
interpreting this passadé’

Ther cor~figuilt offeringd indicates that t
or cultic in nature. The guilt offering is detailed in Leviticus 52B84and 7:110, and it
was offered to make reparation or restitution (e.g., Lev-26)5 It removed guiltrd
liability for punishment, particularly in cases of encroachment on holy places and objects
(Lev. 5:1426)}"* Here in Isaiah, the concept of restitution is present, but the Servant is
offering restitution on behalf of Israel to Yahweh rather than oovarsbehalf.
Specifically, fAlsaiah is explaining here how
disloyalty of |srael ' rndhisktase, thaBemantwasi ns agai n
restitution to Yahweh f.durthdrnsoe, theeehtitepurgnsee ac h o f
of the sacrificial system was to provide atonement for the people, with Leviticus 17:11
indicating that the shedding of blood is what brought atonement. Elsewhere in Leviticus,
atonement and forgiveness are juxtaposed (4:20,26,311 0, 13; 6:7) so the

of feringdo not only provides atonement for th

%93anowski does not see any cultic vocabulary inIsa. 53H®ee gel , fAThe Effective
of Isaiah 53 in the Pf€hristianP er i o dC,.omtG7Aa. Heskett who sees figuilt off
SeeHeskettMessianism within the Scriptural Scroll of Isaj&02.

"Gignilliat warns against the toféakripwgspbabster
also wans against the danger of overlooking the cultic imagerg (u | and | s®8B868ho6s Servants

Reventlow argues that there is no cultic offering here since it is the restitution of darBagBstz,

iJesus and [Fobreriseedcults Bangoage? 8 s e nt  w hAmah dals Blut dea »Kaechtes

Jhwhs« war bei seiner Hinrichtung vergossen worden, und diese Hinrichtung wird in Jes 53 10 mit der
Opferhandlung gleichgesetztGé or g Fohrer, fAStell vert re3,ulnky, &nidn Schul
Studien zu alttestamentlichen Texten und Themen (1968) BZAW 155 [Berlin: de Gruyter, 198141).

"Blenkinsopp/saiah 4055, 355.
"Gentry, fThe Aslourth SBeevert Siord.gl, ail3ah 6
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the figuilt offeringo and scapegoat ritual ar
otherwise would have died and an animal digsat woul d BtWhier wi se | i ve
Hugenberger sees the cultic background as well, he thinks this passage moves beyond the
cultic |l anguage because a fAsacrifvasce greater
required because atonement was needed favittiel sin of a nation, not merely sins of
i nadve¥Yt ence. o
Though the term . is not used in Leviticus 16, the Servant is depicted in
terms reminiscent of the scapegoat ritual in Leviticus 16. The terms used for the goat
bearing sin are . and” ”,(Lev. 16:21-22), which are similar to the terms used for the
Servant (v. 4 uses . and V. 11 uses ). When taking into account the language of
verses 46, it appears that the language of versed2.& cultic as well. As in versest}
theemphasis is on the Servant beattingir iniquities, and Leviticus 16 is one of the few
places in the Old Testament where one figure bears the guilt for alGtiFerthermore,
there is also a similar context between Leviticus 16 and Isaiah 53. Leli@ick®2 is
concerned with the cleansing of the people (16:19), and this would fit in the context of
the command for the people to purify themselves in Isaiah (52°LThus, there is merit
for understanding the Ser vienttsaboflLewiousks. i n | s ai
The live goat on which the high priest places ithiquities of the people (Lel6:21-22)

has similarities with the Servant. Just as the scapegoat was sent into the desert to carry

pAllen, ASubstitutionary At cmé mén Bl8mfutled 821t i ¢ Te
notes that the many allusions in |Isaiah 53 to the sac
the suffering as anything |l ess than substitutionary?o

" ugenberger, fAThe Servtan3omds d hefSdelalscdi d m, & hlke3 .S
All en, who argues that fApunishment for sin in view it
(eternal ) Addreins hmeSnuths t(i tuti onary AtonemEBt and Cul ti
ContraWhybrg who argues that f@Anowhere el se doffesiy, t he OT s a:
either in a |iterlsalah4866 1Mt aphorical sensed (

"9 am 5:7 does as webee above for discussion of why that passage does not contextually fit
with Isa 53.

"%Goldingay,The Message of Isaiah 45, 511.
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away the sins of the people, the Servant atge the sins of the people and annulled
them through his suffering! The sacrificial animal died in the place of the people to

make atonement for them, and the Servant bears the punishment that the people

deserved’®
The passage continues by statingthath e  wi | | of Yahweh wil/
[ Servant 6s] hando (v. 10) . This phrase mean

purposes for his life (specifically seen in 42:4 and 45:5The Servant accomplishes the
work that Yahweh gave him. Thesue quent passage indicates t he
will make others righteous because he bore their iniquities (V/3.The passage
concludes with Yahweh describing the reward he will give his Servant for bearing the sin
of the®amany. o
Isaiah 53 detailor the reader how Israel (and the nations) is reconciled with
Yahwel® the Servant bears their sins and takes on a punishment that he did not deserve

in order to bring healing to the people (v!8)The Servant6s suffering

7 Antti Laato,Who Is the Servant of the Lord@wish and Christian Interpretations on Isaiah
53 from Antiquity to the Midle AgesSRB 4 (Winona Lake, IN: Eisenbrauns, 2012), Ste als@rvid
Schou Kapelrud, fASecond | sGodand HisaFrietds in the OlSTedtaiment i ng Ser v
(Oslo: Universitetsforlaget, 1979), 129.

aAllen, fASubstituCubhbcyTAt mhemka®eealsod | sai ah 53
Heskett, who sees a connection with the scapegoat who carries away the sins of the people, and the Servant
who bears t he cons e gMessiarismsvithio the Sciiipwiral Seal of Is@dB&89s i n  (

"Motyer says that f53:11 is one of the fullest ¢
(The Prophecy of Isaial#41).

¥Cchi sholm argues that the fAmanyo |ikely refers t
desolation of Jerusalem and the suffering of exile. If it is the nations then it is not as clear what the
sufferingis. SeRobert B. Chi shol maldwat,i oOinF oirithel®espeieashs 5a3n,do0 Si n
according to Isaiah 53: Encountering the Suffering Servant in Jewish and Christian Themlo®arrell
L. Bock and Mitch Glaser (Grand Rapids: Kregel, 2012), 28&e alsddansJ ¢ r gen Her mi ssi on, i

undderGdt esknecht bekTKD8uf{ é@PB8pRPepsapPad8; oHengel, AThe Effect
inthe PreCh r i st i a ns BemdJanowski andPdteeStuhimacher), 620t her s seeast he fAmany.
both Israel and theations who are mentioned in 52:15¢&4gnilliat, Paul and | sa®,ahds Servan
Ekblad,]| sai ahds Sega6WwdamterBRosme t he fimanyd as a reference
seelLaato,The Servantof YHWHandCyrus 1 6 3; Spi ecker mann, AThe Conceptio
|l dea of Vicarious Suf f eThoughgvery arguinemtehas@kerd, it Seems m@ene nt , 0 1 ¢
likely that it refers to both | srael ®pandbothe nations.
are referenced in the beginning of thegon( 52: 15; 53:1), it is best to see t

nations.

18iChisholm argues that healing is more than deliverance from exile and is linked with 57:18
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people explank ow Yahweh deals with | srael ds sin an:i
with them (54:10). Gentry notes that the fg
whether inadvertent or intentional. That is why Isaiah in5%:13 can demonstrate that
thedeath of the Servant is the basis of forgiveness of sins and a New Covenant not only
for Israel but &4 Thus, the salvatianloflYahiveh eomesdotZioo n's . O
through the death of the Servant leading to a restored relationship with Yahwekhfor
Israel and the nations. Ekblad comments that through his death and bearing of other
peopl ebs sins, the AServant of the Lord fulf
and the ends of the earth (4®5) *®° ¢saiah 53 details events at whittetprevious
songs had hinted (e.g., Isa 42:4; 49:7; 50:6** Furthermore, Westermann notes that
the Servantodos death is a once for all, meani
Abecause it i s a one f or erdéxpiatoaysdcrificejand t akes t
so abol i hreesr eafhorse,0 the Servantés act not on
with Yahweh, but it also abolishes the need for the people to offer sacrifices in reparation
for their guilt because the Servant has take guilt upon himself.

After understanding the four Servant songs, there are several progressions in
them. First, there is the movement of increasing opposition to the Servant. In the first

song, the reader hears hints of opposition (42:4). In thexdesumg, the Servant

19 where the promised peace is spiritual healing and moral transformatio@hiSeelmi For gi venes s
and Sal vat i on Westerihamraundeistanfszheabing 2s@ha forgiveness of sins and the

removal of punishmentgaiah 4066, 263). Adams sees the righteousness that the Servant brings as

resulting in forgiveness of sin, wholenghealth, and a restored relationship with Yahweérformative

Nature, 208).

18Gentry,i The At on e meFourth Servar csrag ,ach 63 7 .

18Ekblad,] sai aho6s S a66.\8eemlso LRatoewnesstates that the suffering of the
Servantenablesthematn s t o take part in the salvation of Yahweh
salvation (Isa 49:6;51:8 ) wi | | b e r e arhe SereadtofiYHWH amceCynddIyx | d 0 (
Hermission sees 52:4B5 as taking pl ace #A wlgehandthe eationgalso e xodus r ea
receive a shafkekei Rosmal raSéeowan{ Song 0 nd4t)he Context

189Blocher,Songs of the Servar@6.

18\Westermannisaiah 4066, 268. See als& pi ec k e r m
thelea of Vicarious Suffering in t
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encounters frustration in the accomplishment of his task (49:4). In the third song, the
Servant encounters opposition to his task and is beaten, though he remains confident that
Yahweh will assist him (50:8). The final song concled with the death of the Servant
(53:8). Second, we see an increasing specification as to how the Servant will accomplish
his task. The first two songs tel-T; the audi
49:5-6, 89) while the latter two songslitdow the Servant will accomplish this mission,
namely, through his suffering and death (59;43:112).

To better understand the usage of the Servant passages in the Gospel of John,
we must first turn to analyzée Second Temple literature and itelarstanding of the
Servant. The primary reason behind this analysis is to ascertain as to whether John
utilized any tradition or interpretive trajectory in his understanding of Jesus as the

Servant.

Excursus: The Servant in the Second Temple
Literature

References to the Servant from Isaiah are relatively rare in the Second Temple
Period, but they do provide some insights into how the Servant passages were interpreted
in the period preceding the New Testanm&htl will first survey the Old Testament
apocyphal and pseudepigraphal literature, then the Dead Sea Scrolls, and finally, the
Targums. An analysis of the individual books themselves moves beyond the scope of this
section, so | will focus primarily on the texts themselves and how it contributes to o
understanding of the development of the Servant tradition in the Second Temple

period!®’

189 ange and Weigold have no references to the fourth Servant Song in Second Temple
Literature. Sedrmin Lange and Matthias Weigol8jblical Quotations and Allusions in Second Temple
Jewish LiteratureJAJSup 5 (Géttingen: Vandenhoeck & Ruprecht, 2011), 137.

18%For thetranslation 6the Isaiah Targum, s@ruce Chilton, transThe Isaiah Targurwvol.
11, The Aramaic Bible (Wilmington, DE: Michael Glazier, 198Fpr anextensive bibliography on 168
in the Second Temple period, 3%® | f gang H¢l I strung and Gerlinnde Feine,
Der leidende Gottesknecht: Jesaja 53 und seine Wirkungsgeschichte: mit einer Bibliographie zedes 53
Bernd Janowski and Peter Stuhlmacher, FATTiibingen: J. C. B. Mohr, 1996), 26V .
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Apocryphal and Pseudepigraphal
Literature

In addressing the apocryphal and pseudepigraphal literature, | will proceed
with texts that have some information regardimg Servant, but offer the least amount of
assistance in ascertaining an interpretive trajectory and will conclude the most significant
works. The first text, | will addressis2 Baruéi.Second Bar ucAlithds® : 9 st at
things aforesaid will be digered into the hands of My servant Messia 0 I n this tej
Messiah is addressed as fiservant, 0 demonstr a
though there is no evidence that the author derives this concept from'f8aiah.

SecondMVaccabees 7 detaitee deaths of seven brothers wdre tortured by
Antiochus because they refusedtogat g 6 s f | es h. These brothers
eventually are martyred for their unwillingness to disobey the Torah. Some argue that
the language of these martyrs rais the language of the Servant in Isaiah 50 and 53.
Laato sees a parallel between the scourging of the brothers in 2 Maccabees 7:7 and the
Servant in Isaiah 50:6. He also notes when the second brother states that his tongue came
from heaven 2 Macc7@,he al ludes to the Sefiaatat 6s tong
argues that the suffering servant then provides a model for the righteousaviile
it is possible that Isaiah 53 provides a model for righteous martyrs, it is not entirely clear

that 2 Maccabees is dependent on Isaiah 53 since 2 Maccabees 7 lacks linguistic parallels

18| translations for 2 Baruch, 4 Ezra, 1 Enoch, and Sirach come Jeones H.
Charlesworth, edThe Old Testament Pseudepigraptal. 1 (Garden City, NYDoubleday, 1983); idem
The Old Testament Pseudepigraphial. 2 (Garden City, N.Y.: Doubleday, 1985).

¥t is possible that fiservanto is interpreted as
and the anointed one in Ps 89:20,388 5051. SedPeter MallenThe Reading and Transformation of
Isaiah in lLukeActs LNTS 367 (London: T & T Clark, 2008), 36ee als®onald JuelMessianic
Exegesis: Christological Interpretation of the Old Testament in Early ChristiéiRitjadelphia: Fortress,
1988), 126.Ginsberg argues that the oldest interpretatioth®fServant from Isa 53 is found in Dan14
where the author identifies the Servant with the Enlightened of his day (Dan 11:33, 34). For more on this
view,seeHar ol d Loui s Ginsberg, @Ol destVT3 notde(19p3)j4@2t ati on of

199 _aato,Who Is the Servant of the Lord®0. See als@George W. E. Nickelsburg,
Resurrection, Immortality, and Eternal Life in Intertestamental Judaiths 26 (CambridgeMA:
Harvard University Press, 1972), 103.

9% aato,Who Is the Servant of therd?, 61. He also argueskid., 69) that 4 Macc 9:8 has
the same belief as Isa 53 that the martyrs are suffering according to the will of God.
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and exhibits few thematic parallels with Isaiah 53. Thus, it is difficult to draw many
conclusions about whether 2 Maccabees drew these parallels from Isaiah 53 or the
suffering righteous in the Psalms.
FourthEzra (Esdrasj?is a late workprobaby the end of the first century
C.E) that speaksf the death of the Messiah. FouBhra 7:29 state§f And after t hes.
years my son the Messiah shall die, and all who draw hibnrare a Thé main issue
with this text is that, though it speaks of the death of the Messiah, there are no indicators
that Isaiah 53 has influenced this passage. Thus, it has limited value for understanding
the interpretive trajectory of the Servant shih. The Testament of Benjamin likewise
speaks of the death of the Messiah (3:8) and utilizes similar themes to IsaiaHi§8re
being called a Al ambo and t he dsbhutitltoe,ssness of
cannot be usefibr our purposes. fie primay difficulty with using Testament of
Benjamin is the probability of extensive Christian influence on the text. Indeed, itis
difficult to tell whether the Old Testament or the New Testament plays a more significant
role in the language used iB3%% In any case, the Christian influence on this text
prevents us from drawing conclusions from it regarding the interpretation of the Servant
during the Second Temple period.
The Wisdom of Solomon 2:18:23 has a variety of parallels with Isaiah'83.
For example, the righteous man gives himself the n@nigy oa ¢2:13), tre same
name as the Servant (4a2 : 1) . Li ke the Servant, the righ
not strike others as noticeable (2:15). The

persectors (5:2) mirrors that of kings and rulers in their reaction to the Servant (Isa.

¥Translations of the Apocrypha come from the RSV, unless otherwise noted.

“Sydney H T. PageyanTheoée8wktaNiShignoReéls86)ament s, 0
483.

¥%%For the argument that Wisdom of Solomon 25118 based on the fourth Servant song, see

M.JackSugs, fAWi sdom o-b ASdHoamdry B:alsed on t bdBL76Fnoourth Serv
1(1957) 26i 33.
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52:15)!° The significance of the Wisdom of Solomon is that it avoids references to the
vicarious atonement of the Servant, but it also shows how Isaiah 53 was interpreted
during this time period. Wisdom of Solomon almost exclusively uses the language of
Isaiah 53 to refer to the suffering of the righteous man and his persecution by the
wicked!®® Thus, this passage does not show evidence that the Servant was understood as
amessianic figure, but it does show that the sufferings in the passage were generally
applied to the righteous who suffered.

Sirach states that Isaiah was viewed as a seer and, consequently, many portions
of his book were interpreted eschatologically (482%2'°" Therefore, it is not out of
character for Sirach to speak of Isaiah in an eschatological context. Sirach states that the
mission of the eschatological Elijahfist o cal m t he wrath of God be"
fury, to turn the heartofthefathe t o t he son, and to restore t|
Sirach merges the mission of the messenger |
to the sono) and the Servant of®Ilhthai ah 49: 6
merging of theseekts, Sirach either gives Isaiah 49:6 a messianic interpretation, or, at
minimum, an individual interpretation (or both) rather than a collective interpret&tion.
Thus, there is evidence of an individual interpretation of, at least, one of the Sertant tex

Furthermore, this interpretation is the earliest eschatological interpretation of the Isaianic

%For further parallels, seickelsburg,Resurrection, Immortality, and Eternal Life in
Intertestamental Judaisné?2.

%Hengel argues that Daniel, Jeremiah, and the Psalms contribute almost as much to this
theme as Isaiah, so he does not view Ba$central to understanding the theme of the righteous and
wicked in Wisdom of Solomon. Séar t i n Hengel , AThe Effective History
Chr i st i anThéSaffeiing Servant: lisamah 53 in Jewish and Christian SouecesBernd
Janowski and Peter Stuhlmacher, trans. Daniel P. Bailey (Grand Rapids: Eerdmans, 20048att3also
sees the Servant of Isaiah as the model of the righteous man in Wisdom of Saldimools (he Servant of
the Lord? 88i 89).

YCtFranklin Wdyoafngt,heiSRel ati on o0EZNW4B ai ah to t he
nos.3-4 (1955): 217.

page, AThe Suffering Servant between the Testar
g

YHengel, AThe Effecti ve-Chiissttioarny Poefr ilosdaioda h8 35.3 i n
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Servant and his mission. Another text in Sirach 11:12khas some similarity with
Isaiah 5253 when it speaks of a man who abounds in poyertyi b u és oftthe eorde y
look upon him for his good; he lifts him out of his low estatd raises up his head, so
that many are amazed at haml'he theme of one being brought low and then exalted is
inlsaiah525 3, and the | anguage oiiscebtofilsaigh Afamazed a
52:15%%° However, the humiliatiorexaltation theme is common in the Psalms and there
is nothing else in the text to indicate that Isaiah 52:15 is the background, so there is little
to glean from Sirach 11 in the context of our study.

FirstEnoch contains a number of similarities with the Servant passages. First,
the Son of Man in 1 Enoch is called the AChoO
which is a possible allusion to I|Isaiah 42:1
ore ®bFirstEnoch 48: 4 refers to the Son of Man as
found both in Isaiah 42:6 and 49:6. Because of other parallels to Isaiah 49:6, it seems
more likely that 1 Enoch draws its language from Isaiaff4® 1 Enoch 48:6, # Son
of Man is hidden in the presence of the Lord, mirroring the language of Isaiah 49:2 where
the Servantis hiddenihte s hadow of t hEnoch48r2dpgaks ohthen d . Fir
Son of Man being given a name, and in Isaiah 49:1 the Servant is ngrativieeh,
though in Isaiah the Servant is named from h
Enoch is named before the beginning of time. Later in 1 Enoch 62, the rulers of the
world appear before the Son of Man (v. 6) and glorify him. This sceeeiisiscent of

Isaiah 49:7 where kings and rulers prostrate themselves before the $¥nfamgse

2%juel,Messianic Exegesid 22.

#\allen, The Reading and Transformation of Isaiah in Llats 51. See alsdMichael A.
Kni bb, #fAl saianic Tr ad.i Aftertha Exilei Bssays mélonBuoad Rex ddsehEnoc h, 0 i1
John Barton and David J. Reimer (Macon, GA: Mercer UniveRigss, 1996), 220.

nibb, fAlsaianic Traditions in the Book of Enooc

3There also seems to be some parallels with the exaltation of the Servant (Isa 52:13) and the
Chosen One (1 En. 622) and the reaction of the audiences (Isa 52:15; 1 En-52:1bid., 224.
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passages in 1 Enoch seem to be dependent upon Isaiah 49, meaning that there is again
evidence of an individual interpretation of this passage. Furtherisarah 49 is again
interpreted in an eschatological context, demonstrating that this passage still awaited
fulfillment according to the author of 1 Enoch and had not been fulfilled in the return
from exile?®® FirstEnoch also gives evidenoéa combinatia of the Son of Mn figure

in Daniel 7 along with the Servant, though this issue moves beyond the scope of this

portion to discus&>

Dead Sea Scrolls

The lack of a pesher on the Servant passages in the Dead Sea Scrolls limits the
scope of what we are atife glean from their interpretation of the Servant passages.
However, there are places where Servant themes are found. First, in the Aramaic
Apocryphon of Levi (4Q541 fr. 9) contains a discussion about an eschatological priest.
This priest is said to ahe for the children of his generation and teaches according to the
will of God (v. 2). He is said to be the target of slander andie$( 6, 7). There are
some obvious parallels with the Servant such as how he will receive abus8;(58:8
5), and how he will atone for sins (53%). Collins contends that the implication of this
text is that the figure is a priest, and, as such, his atonement is made by means of the
sacrificial cul® not that his suffering and death provide atonement, as with the

Servant?’ It seems that the eschatological priest is modeled after the S&fant.

2430seph Blenkinsop®pening the Sealed Book: Interpretations of the Book of Isaiah in Late
Antiquity (Grand Rapids: Eerdmans, 2006), 261.

23 aato notes that even though there are parallels between 1 Ei6 d8c2Isa 49:5,
nowhere does thext speak of a suffering Son of Man. $eato,Who Is the Servant of the Lord13.

™ aato sees some parallels in 1QpHb 5:4 with | sc
ij udgment, 0 and H/phoasahe Servant af the L8rdl®8. Th@ughtthere are similar
terms, the differing contexts for these terms makes it difficult to see 1QpHb as drawing upon the Servant.

e
n

2730hn J. CollinsThe Scepter and the Star: Messianism in Light of the Dead Sea Sznalls
ed. (Grand Rapids: Eerdma2§10), 144.See also Puech, who thinks that the-gnek priest affects
atonement cultically in the rebuilt temple mentioned in Targum Isaiah 53:5£ 8del e Puech, #AFr agme
D6un Apocryphe de L®vi et Le P®OEsetiMQAdaghéRadddh at ol ogi g
Qumran Congress: Proceedings of the International Congress on the Dead Sea Scrolls, Mazitid, 18
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However, the atonement spoken of concerning the eschatological priest does not indicate
any redemptive value of his sufferings.

The Thanksgiving Hymns also have some palslvith the Servant texts’
1QH 7: 10b states, Ayou have established me i
di s c i#*pThie wers®has some parallels with Isaiah 50:4 where the Servant is given a
tongue like a disciple. Furthermore, in 1QH §:8& writer speaks of his tongue being
strong, which suggests a parallel with 50:4 a well. In addition, there are parallels with the
diseases anafsakenness of the Servant (33,4) in1QH 82612 7, A[ my] r esi der
is with the sick, my heart knowssegases, and | am like a forsaken man in [pain,] there is
no refudgd for me. o

Though there are some parallels between
the Dead Sea Scrolls, there is, again, no evidence from the Dead Sea Scrolls that there
was the viewof a suffering figure whose sufferings and death would atone for the sins of

the people. Furthermore, there are not any Servant passages (42; 49) that are referenced,

March, 1991 eds. Julio C. Trebolle Barrera and Luis Vegas Montaner, vol. 2, STDJ 11 (Leiden: Brill,
1992), 499.

e s ahe allusioris ark eoltected together, it seems as if there is a deliberate
model the persecuteGeprigesti. oBrob&el séil ani
rim and Ot h &iting@odReaaing the 8cxotl tfajale: Studies of an Interpretive

"Hengel, fAThe Effect i ve-ChistiantRorriyo doPoechiddeSi ah 53 i n
see the Servant of Isaiah as the background for the future prie8tFseea g ment s D6éun Apocryphe
2:499.

% nohl also argGlesifhaatiPeshgedd [(ILRQE | saiahds
There is debate over who the spedakeand Knohl argues that the speaker in the hymn is most likely
Menahem. For his arguments, $emel Knohl, The Messiah before Jesus: The Suffering Servant of the
Dead Sea Scrollgrans. David Maisel (Berkeley: University of California Press, 20@@ntra Collins,
who says that it is uncertain whether the speaker in this hymn is mesSiami8cepter and the Sd63).

21|l translations are fronflorentino Garcia Martinez, edhe Dead Sea Scrolls Translated:
The Qumran Texts in EnglisBnd ed. [(eiden: E.J. Brill, 1996).

Z%page suggests these parallels. Beege, fAThe Suffering Servant bet.\
484.
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so there is little that can be ascertained from the limited references to the Semant fr

Isaiah.

Targums

The dating of the Targum of Isaiah, specifically Isaiah 53, is debated, so it is
difficult to ascertain how much information an understanding of the Targums can assist in
detecting preNew Testament traditions. There is evidence thafT#rgum was written
before 70 C.E. because they presuppose the existence of the temple, though other texts
view the destruction of the temple as a past e¥€ritherefore, one cannot put too much
weight into the information discovered from this invesimatthough it can still be
enlightening to learn about Jewish traditions regarding the Servant. Chilton dates the
Targum of Isaiah 53 prior to the Bar Kochba rebellion, so it is possible that-itl piest
the New Testament?
The Targum of Isaiah 42 doast make it explicit whether the interpreter views
the Servant as the Messiah, though some argue that this is ti& cHise.Servant brings
about the new exodus (42:7), which makes it more likely that the interpreter views the
Servant as an individualtreer than a collective figure. In Isaiah 50, the Servant is
viewed as the prophets, whi c hofthoBewlbfearmak es e x
the LORD obeys the voiaa his servants the prophet® Moreover, the Serv

of as a teacher raththan a disciple (50:4) as in the MT. Finally, Isaiah 53 expficit

8j0stein Adna, fAThe Servant of |saiah 53 as Tri.
Reception of Isaiah 52:183:12 in the Targum dbaiah with Special Attention to the Concept of the
Me s s i arhe,SaofferingnServant: Isaiah 53 in Jewish and Christian Souece8ernd Janowski and

Peter Stuhlmacher (Grand Rapids: Eerdmans, 2004),@%bi | t on notes that the Adevel
Jonathan in two major phase3rapgpe&rhs |[tt@nhe Ad wmoati the rOnc
Renderings of the Book oWrtngand Reading thenScrolleofIgpishm Jonat han, ¢

Studies of an Interpretive Traditiped. Craig C. Broylesral Craig A. Evans, VTSup 2 (Leiden: Brill,
1997), 548.

ZRonning argues that John demonstrates dependence on the Targums. For his argument, see
John L. Ronning, AThe Tar gum WTJ69 ma2i(200V): 2478 t he Johanr

#°SeeRobertA. Ayt oun, AThe ServanldS28{921)He7. Lord in the
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refers to the Servant as t heteMessal shallh i n 52: 1
prospeio The reason the Targum identifies the ¢
texts andnterpretations established in the Targums. The Isaiah Targumist understood the
Branch in 4:2 as the Messiah. Moreover, the
Branch in Zechariah 3:8 would make it possible for the Targumist to identify the Servant

wit h the Messiah even t ho u?ffhosgBthelServaatisl y ci t es
identified as the Messiah, the remainder of Isaiah 53 is not as straightforward as a simple
rendering of the MT (or LXX). The exaltation of the Servant is applied to theidtes

but his sufferings are applied to Israel (53:4, 10) or the Gentiles B3:Bhe Targum

then removes any hint of vicarious suffering for the Messiah. The Messiah is presented

as a victorious warrior (vv. 8, 10, 11), who teaches the Torah (vv),5ebuilds the

Temple (v. 5), and intercedes for the people (53:4, 6, 74 2)he Targum of Isaiah 53

unites all eschatological roles in the Messiah. Specifically, when the Targumist presents

the Davidic Messiah as a teacher and intercessor, the Méssiascribed with the

functions of a prophet and priest, respectively. In the Targum, though, there is only one

saving figure who unites these rofes.

Conclusion

The brief survey of the Second Temple Literature shows us that there is no
eschatologicalidfering savior figure connected with Isaiah 53 (or any of the other

servant passagesy. There is no evidence that Isaiah 53 was interpreted as a Messiah

Z°A d n &he Sérvant of Isaiah 53 as Triumphant and Interceding Messiah1 9 9 .

ZBruce Chilton;The Glory of Israel: The Theology and Provenience of the Isaiah Targum
JSOTSup 28Sheffield, England JSOT Press, 1982), $ke alsAy t ou n , AThe Servant of tl
Targum, 0 173.

#8see alsd.aato,Who Is the Servantofthe Lord? 139 ; Roger Syr®n, fdTargum
53:12 and Chr i sJi94@ no. 2(1989%R%1pr et at i on, 0O

#%Adna, The Servant of Isaiah 53 as Triumphant and Interceding Messiah242 3

Mengel, fAThe Effecti ve-Chistant Prey i plbdajolihalst®h 53 i n
the Servant of the Lorg226. Stuckenbruck sees the Messiah as an edolgatal ruler who acts
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who must suffer and die for the sins of the people. Therefore, the motif of vicarious
suffering preent in the MT fades into the backgroufid.However, other Servant
passages (particularly Isaiah 49) were interpreted eschatologically, though whether the
Servant of Isaiah 49 and 53 were connected is debatable, and there exists too little

evidence to statimat those in the Second Temple period viewed them as the same figure.

Conclusion

| have thus analyzed the four Servant passages and uncovered how Isaiah
descri bes the Servant and what the Servantos
these passagdit into the broader context of Isaiah and how they advance the themes of
Isaiah 4055. In the remaining chapters, we will turn our attention to the Gospel of John
and return to several of the themes discussed above to see the parallels between the

Senant and Jesus.

decisively against the wicked on behalf of Israel, but beyond this view, diversity exists among the Second

Temple period. Seeor en T. Stuckenbruck, AMessianic | deas in t
Ear | y JuThaMessiah ibtheiOfd and New Testameadls Stanley E. Porter, MNTS (Grand

Rapids: Eerdmans, 2007), 112.

ZHengel, AThe Effecti ve-Chistianterroyd , &f 1l46ai ah 53 i n
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CHAPTER 4
QUOTATIONS AND CLEARALLUSIONS

In order to argue that the Gospel of John portrays that Jesus is the Servant
figure, we must demonstrate the places in which John characterizes Jesus as the Isaianic
Servant. Though the Gospel of John does not make an explicit claim that Jesus is the
Servant figure from Isaiah, | contend that Servant language is used throughout the gospel
to implicitly identify Jesus as the fulfillment of this prophecy. This chapikkanalyze
the quotations and clear allusions to the Servant in John to demonstrate that the Servant
theme is woven throughout the Gospel. This chapter serves as the foundation for the
argument of subsequent chapters. The significance of this clafiat it establishes
precedent for seeing Jesus as the Servant through demonstrable allusions to Isaiah. The
subsequent chapters, concerned with probable and possible allusions, are, by definition,
less certain, so this chapter makes the argument fadlethe subsequent chapters
more likely, and, thus, they will build upon the clearer references to the Servant found in
this chapter. Because the quotations are explicit references to Isaiah, | will first analyze

the quotations for evidence about thadsic Servant, and then move to other allusions.

Unbelief in JeisistrgioJoihd238on and M

John 12:38 contains tlomly quotation othe Servant@engs when John quotes
Isaiah 53:1. Because this is th@y quotation of the Servanbisgs in Joh, this
guotation provides the foundational evidence
| sai anic Servant. Most often Johndés quotat.i
the rejection of Jesus in his teaching and ministry was prophedieel @ld Testament.

However, this quotation provides more eviden
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Servant of the Lord than some typically assert. The quotation of Isaiah 53:1 cues the

reader into identifying Jesus as the Isaianic Servant.

John 12:38in Context

John 12 concludes the public ministry of Jesus in John. Joht8%2l&picts
the anointing of Jesus by Mary, the Triumphatry, Greeks requesting to speaikh
Jesus, a nodnceimers (ansl énsuang speech) that his hourdms. John
12:.3643 summar i zes dpe 51lQ)dpexpmrining his tejection bydhie
Jews angboints toward the second portion of the Gogpléps. 1321)." It also connects
with the prologue, where John describes how Jesus would be rejected by kisldyn
This rejection is detailed in 1:182:36 and then explained througto appead to the Old
Testament in 12:3%32 The fact that the Jews wouldtrizelieve in their Messiah would
havebeem | most wunfathomabl e t o trdhthesumbelieir i ng Je s
requires an explanatichThe primary purpose of John 12:38 is to explain the
widespread unbelieving response of the Jews to thessMH. By quoting these two
passages from Isaiah, John makes it clear that the lackeffinehe Messiah was
foretoldby Scripture. Spedadally, these versesommunicateéhat the Old Testament

prophesied the Jewish rejection of Jesus andlthding of their eyes. Evans and

'HamidKkhani notes that John 12 #lyandfosvarbtathek war d i n

events of the cross and resurrection, while explainir
of t he Revdaton and Gondealment of Christ: A Theological Inquiry into the Elusive Language
of the Fourth GospeWUNT 120 [TUbingen: Mohr Siebeck, 200@95 96).

“Craig S. KeeneiThe Gospel of John: A Commentai@rand Rapids: Baker, 2012:883.

Painter agrees that the unbelief of the Jews mu
most damaging [i.e. thenbelief of the Jews] to the cause the Evangelist wished to promote are explicitly
shown to be fulffiThemeQuat affi GcrofptBcreiop#@Br,® amd Unbel
The Gospels and the Scriptures of Israel. Craig A. Evans and ViRichard Stegner, JSNTSup 104
[Sheffield, England: SheffielAcademic Press, 1994430).

‘Ronald L. Tyler, AThe SA0rce dodlokadnie 4000 oh | s
Studies: Essays in Honor of Frank Paekl. James Eugene Priest (Malibu, CApPerdine University
Press, 1989), 216; Catrin H.lsadhirtheiNewTestamgetbs ai ah i n Jot
Steve Moyise and M. J. J. Menken, NTSI (New York: T&T Clark, 2005), 113.

°For an indepth analysis on Isaiah 619 and its use idohn 12, seB®aniel J. Brendselsaiah
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Brendsel question the consensus view Jlo&in quotes Isaiah 53:1 pianily to

demonstrate that the rejection of Jesus was prophesied in the Old Testamenip

38a)° Evans asks the question fAis it possible,
are meant not only to explain why Jesus was rejected, but also tiyidesus in terms

of the Ser vd Brendselflikewide eontends tithtzhie second quotation of

| saiah 6: 10 would be sufficient to demonstr a
if Johnds purpose is merely to explain the f
notnecesssr t o Johnds argument because the quotat
demonstrates this fatThe question then is, was John drawn to Isaiah 53:1 for reasons

other than the straightforward reference to unbelief? Before answering that question,

there are aglw contextual questions to answer.

Three referencemust be determined from John 12.
the fAireporto (or fimessageo0) in verse 387 It
either Jesus or John yYpgihealaluy hmegn s ddre &9 el
regardless of the identity of the speaker.

in John?Some arguethdtar m of the Lordo refer$S to the m

Saw His Glory: The Use of Isaiah B3 in John 12BZNW 208 (Berlin: De Gruyter, 2014), 697. For an
analysis on the use of Isaiah @0 in the NT, se€raig A. EvansTo See and Not Perceive: Isaiah-4.0@
in Early Jewish and Christian InterpretatiodSOTSup 64 (Sheffield, England: JSOT, 1989).

®For a representative of this view, ®aymond E. BrowriThe Gospel according to John (I
XIl), AB 29 (Garden City, NY: Doubleday, 1966), 485.

'Craig A. EcgnandiObheéutrLar ddés Servant: Some Obse
i n the FourEarlkJe@sham Ehristian Ekegesis: Studies in Memory of William Hugh
Brownleg ed. Craig A. Evans and William F. Stinespring, Homage series 10 (Atlanta: SchORir3,
228. Contra Scacewater who argues that John is intending to focus on the relationship between the

ministries of Isaiah and Jesus. See dd A. Scacewater, AThe Predictive Nat
12:374 3 WbJ75, no. 1 (2013): 136My primary disagreement with Scacewater is that he views 53:1 as
| saiahés cry of rejection from |Israel. Rat her , It hi

rather than Isaiah specifically, so there is not a typological connection made bktaiebrand Jesus.
®Brendsel)saiah Saw His Glory98.
MartinusJ. J. Menken, fAThe Use of the Septuagint in

12, 38; ThHe SQiptures in thenGospetd. C. M. Tuckett, BETL 131 (Louvain: Leuven University
Press, 1997), 384.
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Brendsel has persuasively argued tttat13 8 cannot be neatly divide
(four messageo) and deeds (fiarm of ®the Lord?o
To better understand the referents in John, it is important to turn to Isaiah 53 to analyze

53:1 in its context.

Isaiah 53:1 in Context

| have discussed the context of Isaiah 53 in detail in the previous chapter, so |
will only make a few brief commentbout it Isaiah 53 is the final Servant song which
details the suffering, death, and exaltation of the Servantthie isulmination of the
series ofServantsongsYa hwe h 6és descri ption of ¢t1be exalta
53:10b12) frames the description of the Servant
(53:1-10a).

Isaiah 53:1begins with a rhetorical questiandicatingunbelief inthe
propheds r e por t revealdtheesshoskmegtaitk that the arm of the Lord was
reveal ed i deahthfeOrBseo vtamtldiskel y refers to the
uni ver sal mani f est at i o through hisGndidtisnagdl or yo i n t
exaltation” However, the fAreportodo is not only about

meaningppf the Servantoés sufferfng, namely, deli

Brendsel notes that el sewhere in -31p2M84 t he empha
25) but not directly on what he spoke. The- narrati ve
38). Moreover, thereisan emplsaig 12:3741 on Jesus6 deeds. Il n 122:37, it
people have seen so many fisignso they do not believe
reference to signs and not t o ihé&aahn530late rgaetyhi ng. He ar
synonymous. SeBrendsellsaiah Saw His Gloryl00101.Cont ra Painter sees fAour r ey
reference to the sayings of Jesus. Beei nt er |, AThe Quotation of Scripture,

'Ssee also Andr eas J .ConfersaryomtheeNevgTestameniiUsedithe 0 i n
Old Testamented. G. K. Beale and D. A. Carson (Grand Rapids: Baker, 2007), 478.

YCatrin H. Williams, fA6He Saw His Glory and Spok
and Johanni neHofouring teePastlaral $hapiry the Future: Religious and Biblical Studies
in Wales. ; Essays i n ,ldd RobartiPope (LeortirmstereGrdtewlnd, 2093), 76J o n e s
Much of her argument in this work is also founddma t r i n H. Wi | | i amsahand The Testi mo

Johannine ChAAssTobegy Wboi Are Taughto: The I nterpretat
SBL, ed. Claire Mathews McGinnis and Patricia Tull, SBLSymS 27 (Atlanta: Society of Biblical Literature,
2006), 10724.

Brendseljsaiah Saw Hilory, 104.
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The Awed mentioned in | saiah ob3ltis( vv. 4
l' i kely that fAweo refers to the prophet speak
The phrase fimy peopleo in Isaiah 53:8 is 1|i§Kk
group. Moreover, elsewhere in Isaiah the prophet speaks on beha&fpefaple of Israel
(e.g., 16:6; 24:16; 42:24; 645}) . The group (fiweo) can be cl
community since the prophet (and group) wunde
suffering and deatt.

Another referent that one must identifyisthear m of t he Lord. o T |
the Lordo often means Yanthve®©lk destanerdt (eigng power
Exod6 : 6) . El sewhere in |Isaiah, the fAarm of Yz
However, the context of 53:1 suggests that thegghhas a different meaning than is
typical in the Old Testament, and the wider context of Isaiab54€ues the reader to this

meaning.

Arm of the Lord

Theterm “ h .X fi a rismse)l frequently in the Old Testam&hBecause
of the context of the quotationwill focus on its use in Isaiah 486. The term is used
generically for fAarmoéo in 40: 11"Mwhdine Yahweh
44:12 when speaking of an ironsmith fashioning idols with his atmeeference to the
A a r nYahwéhgit occurs five times in Isaiah 486. Isaiah 40:9 commands a herald to
announce the return of Yahweh. Isaiah 40:10 speaks of the arm of the Lord returning to
Zion to rule at t he endmuwilfjudgeithe peeplegaride . I n 51

thenations wait for his arm. The arm of Yahweh is commanded to put on strength in

“Brendse] Isaiah Saw His Glory99i 103.
*For further investigation of the similarities between Isaiat54® and t he fAarm of th
I i

Isa.53,seélar ol d Louis Ginsber g, 6B andtheATrexnof sd53: WA WK i n
JBL 77, no. 2 (1958): 1556.
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51:9. h52:10Yahweh6és ar m i s saadefmally the terrh dppetarbiie nat i o
53:1 as well It appears that the plea for theraof the Lord to awaken in 51:9 is
answered in 52:10 and 534.

Aslnoted n t he previous chapter, the fAarm o
identified with the Servant. There are a few reasons for equating the arm of the Lord

N v

with the Servant. Firsg1:5 speaks ofthé A.'..s _ Al "~ W.A>" <~ (two

times). In 42:4, when speaking of the Servant, Yahweh declareS that A > _

h ~ 3 A|<—I‘Vl

.AN The nations do not simply hope i
but in his name, whbe is>’ The comparison between:5land 42:4 suggests that the

LXX interpreters of Isaighat leastmplicitly, understandhe Servant and the arm of the

Lord to be the same figur&.Second, the shared themes and language ofl40ahd

52:7-10 suggest that 5270 take up and expand what occurs in 40t9 The coming of

the Lord and his arm lead to salvation (4019 which will be seeby the nations (52:10).

Yahweh bearing hisre in the sight of all the nations (52:10) is likely the same event as

53:1 since both references to Yahwehos arm o
Moreover, the shared terminology of 52:10 and 53:1 suggests an intentional connection

between thespassage’ Fur t her more, the Servantds wor k i
other nations (52:15), just as Yahwehoés arm
arm of the Lord (40:41) then, which will be revealed in Jerusalem to the nations (52:10),

is the Servant who will be exalted and glorified (53°1)n addition, the arm of the Lord

®Brendseljsaiah Saw His Glory106.

"Chamberlain contends that in the Qumran | saiah
personified as the Messiah. Skee hn V. Chamber |l ain, fAFunctions of God :
Complee Qumr an | &85 oM (1955).368.1 , O

Y®Ws Ekblad states, fAln Isaiah 51:5, the Lordés r
in a way that is clearly relmiaiaskt@&ntSeorfvdrmte RBReemandc ¢
Septuagint: An Exegetical and Theological SWGBET 23 (Leuven: Peeters, 1999), 198.

¥jsa 52:10 and 53:1 both contain ~ ¢ M <:. . ~ A jsfin‘both 52:10 and 52:15; and 53:1
and 52:10 contain = h. .A

Wi lliams, fAi6He Saw Hlism,@oor7y3.and Spoke about
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in 53:1 must refer to the Servant since the context involves his suffering, death, and
exaltation. Therefore, the connection between the arm of the Lord in otsagpa®f

Isaiah and the Servant indicates that Isaiah saw the Servant as the embodiment of the arm

oftheLord> I f the Servant is indeed the referent
that the unbelief expr ess saglpowenintbheXbsttacti s not u
but unbelief in the Serva®ft as the agent of

In context of Isaiah, the arm of the Lord refers to the Servant in 53:1, and is
thus, gpersonand not merely the impersonal power of God. Therefore, the unbelief
described in Isaiah 53:1 is manifested in the unbelief and rejection of the person of the

Servant as well as his work.

Relationship between John 12
and Isaiah 53

Text form. The quotation from Isaiah 53:1 follows the LXX verbatim, so
thereis little debate over whether John utilizes the LXX or MT. Furthermore, the LXX

reproduces the Hebrew accurately, so there is little debate over the form of the text.

Referents in John. At the beginning of this section, | identified three referents
inJhn that needed to be analyzed. The first

probably refers to the prophet speaking on behalf of the believing group of Israelites.

Ekblad clearly states it when he s3ythe Ain both
arm of the Lord appears tol bai adést 5&97)eSkeadlss Pobhmsser ve
Ngunga, who st ates stpheaatk sfi tohfe tlhsea iSaehr vtarnabnTsal sa téotrh e ar m
Ngunga,Messianism in the Old Greek of Isaiah: An Intertextual Angl{FFRANT 245 (Gottingen:

Vandenhoeck & Ruprecht, 2013), 1&ee alsdi. G. M. Williamson,Variations on a Theme: King,
Messiahand Servant in the Book of Isaidbidsbury Lectures 1997 (Carlisle, England: Paternoster, 1998),
164. ContraGary V. Smith/saiah 4666, NAC 15B (NashvilleB & H, 2009), 444.

#Contra Brendsel who argues that few have believed in the revelation of Nahwe ar m i n
53: 1. Both Brendsel déds position and the position advc
object. However, there is disagreement as to what that specific object is. My position is that the unbelief is
in the Servant himself artds work since he is the arm of the Lord while Brendsel sees the object of

unbelief in the revelation of Godds identity and powe
stems from the divergent underislsamm dor mgeonbiswiew he phr ase
of the Aarm of Bréndsellsaah 8aw His GlonfdA@& 7.1, see
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Some contend that Jesus is the speaker in John 22t88eems unlikely that Jestss i
meant to be the speaker in the quotation since in the context of Isaiah 53, the speaker is
reportingaboutthe Servant (rather than the Servant being the speaker), and the second
half of the quotation would be odd forsiis to say to God. Jesus spedkSad as
AFat hero or AGodo but n eTMhereforeaitsseendbestid eee el s e wh
John as the speaker of the quotation in the context of John 12.

The fAreporto is also unlikely to mean Je
verballink between 12:37 and 12:38. The context of Isaiah 53 also emphasizes (un)belief
as it relates to the Servant as the agent of
deat h. The fAreporto then i s thlef niiscauwsradgge abo
reference to the author in John 12:38, themur r eport 0 can refer to t
ministry in chapters-12, and moreparticularly Jesus as the primary revelation of the
Father*

The phrase fAarm of theeferdocdotes OebuBné
John. As seen in Isaiah, the Servant himself is the arm of the Lord. Likewise, Jesus can

be identified as the embodiment of the arm of the Lord in 12:3sewhere in Johrhe

ZBauckham sees the fAweodo in 12: 38Jlesusandther ef er ence
Eyewitnesses: The Gospels as Eyewitness Testif@oayd Rapids: Eerdmans, 2006), 383. See also
Brendsel)saiah SawHisGlory 110; Menken, AThe Use of the Septuagin
10,34; 12,3%;, 19,24,06 382

For those who see fAreporto aB A&arsoeTher ence to Je
Gospel according to JohfPNTC (Grand Rapids: InterVarsity, 199 1), 4%xe alsd. Ramsey Michaels,

The Gospelof John NI CNT ( Grand Rapi ds: Eer dmans, 2010) , 708;
108.BeasleyMur r ay sees the arm of the Lord a6Geo@oRd0bSs powerf
BeasleyMurray, John 2nd ed., WBC 36 (Nashvill&homas Nelson, 1999), 218&Vhile the consensus is
that farm of the Lord 0 t domobadegjuatéle taka istd accpungtme aontext of t hi nk  mc
Isaiah 465 5 . For those who see farm of Gtahd IRar ddéddDaaya rielfhe
Gospel offhéoNewo Il nh e volp9(Nasheille:Abingdn, 89945 16;Carson,The
Gospel according to Johd48; Brown,TheGospel according to John-{Xll] , 485; MichaelsThe Gospel
of John 708.

®Eusebius also argues that Jesus is the referent

not indicate the rationale for his consion. Eusebius of Caesargapmmentary on Isaigted. Joel C.

Elowsky, trans. Jonathan J. Armstrong, vol. 11, ACT (Downers Grove, IL: InterVarsity, 2013)haagh

it would be possible to cite August i sedsechmmenys
is evident here that the arAugfustheelLomMdriacsttabesSm
John SINPNFCCed. Philip Schaff, vol. 7 [Grand Rapids: Eerdmans, 19881, his method of

seei ng Jes uthelaod isbdses omhes Mrimitar@ah views rather than his exegesis of John or

3 5i
P —
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primary revelation of the Father is in the Somself (1:14; 6:57; 11:226; 17:3). The
Aarm of the Lordo in Isaiah and in John refe
sal vati on. I n I saiah, the Servant is the ag
JohnJesus i s trntdsavaidnl(lel?2; 8:515).aAg the arm of the Lord,

Jesus fulfills the role of t he Servant as Go

Johnds presentation of Thegataionas t he | sai
indicates that John views Isaiah 53:1 as prophetically fulfillelens u s 6 *mMsthe st r y.
prophet spoke of the unbeliefinlmise por t of the Servantos exalt
report about Jesus is not believed either. Because Jesus is the Servant, John can see the
prophetic nature of Isaiah 53 and demonstitatfulfillment in his time. Thus, it is not
simply unbelief that causes John to quote Isaiah 53:1, but it is unbelief and its object (the
Servant) that finds its fulfillment in John 12.

Beyond the connection between the arm of the Lord and the Servaatah |
and the arm of the Lord and Jesus in John, there is an additional argument for identifying
Jesus as the Servant based on the quotation of Isaiah 53:1. Specifically, it appears that
John saw Isaiah 53 in view of its larger context. It is clearJblan imports the larger
context of a quoted passage in John 12:40, where he quotes Isaiadhid@ollows the
guotation by stating that | saiah saw Jesus?d

reference |l saiah seeingahédsuwd sgloor y fl iYladlwye |

Isaiah. Itis an important caution to analyze the method by which a conclusion is reached, particularly
when analyzing figures in church history, rather than merely citingthem s upport of onebs vi e

*gee als®Brendseljsaiah Saw His Glory116. Scacewater contends that John viewed 12:38

as a typological connection to I saiah, which was prec
Isaiah 53 as a despairing grouppobphets led by Israel who declare that their prophetic message has not

been believed (AThe Progahbegderi voeh M,athadsesees thd 3 6 ) . See K
relationship as typological between Jesus and Isaiah. Because | think the Seevamt refigure distinct
from | saiah, John must view |Isaiah 53:1 as a prophecy

think we can view it typologically because the rest of the passagesin Jeht 13t hat wuse the term
are all diect prophecies, and if Scacewater is correct, then #38ould be the exception. For further

argument on the purpose of the quotation formulasCseeai g A. Evans, AOn the Quotat
Fourt h BZ@6 moell(198R): 7B3.
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temple (6:1) since | s aiofahe passage Jobniqootes(isa i n t he
6:10) and contains the term Agloryo (6:1) as
that John reads Isaiah 6:10 in view of its éargontext’ The questioris, does John
view Isaiah 53 in view of its wider context?

There are several arguments that John has the wider context of Isaiah 53 in
view in John 12® First, the idea that Jesus was to be glorified (12:16, 23) has its origin
inlsaiah52:13° Second, John 12:21 mentions the Gree
which parallels the nations fAseeingo in |sai
corresponds to Isaiah 52:6, where Yahweh is the sp&akaurth, the crowd maflfill
the exhortation in Isaiah52:1 t o figo out 012dZ13)JRfth,the al em ( Jo h
shouting of the people when Jesus enters Jerusalem (12:13) could be a fulfillment of
Isaiah 52:89 where the people hail the return of the Lord to Zfo&ixth, Jesus enters
Jerusalem bearing the name of the Lord (John 12:13), which parallels the coming of the

Lord in Isaiah 52:6 where the people will know his ndfme.

Z\williams argues that John read Isaiah 53 and Isaiah 6 as interdependent passages, so that the
depiction of the Lord sitting on the throne is a reference to Jesus as the Servant. For further discussion on
this interpretation,sed&/i | | i ams, fil saicah l1li4dn Johnds Gospel,

2Brown finds much of the terminology in John 1226 has its background in the Suffering
Servant hymns of IsaiafffleGospel according to John-Xll], 485. Seeals®t t o Bet z, fAJesus ani
| s ai a hJesusBapddtheiSuffering Servant: Isaialab8 Christian Originseds. W. H. Bellinger and
William Reuben Farmer (Harrisburg, PA: Trinity, 1998), Fr the following arguments that John 12
indicates an awareness of the surrounding context of Isaiah E3ween s , fi CHorccanneationg . 0
between John 12 and Isaiah-53, see alsélans Walter Wolff Jesaja 53 im UrchristentuifBerlin:
Evangelische Verlagsanstalt, 1952); 83.

#See below for further discussion on this issue.
%Evans elsewhere argues that the voice from heaven in-BB:&7a cascious depiction of

the context of the Servantsong. ®e ai g A. Evans, fiThe Voice from Heaven
CBQ43, no. 3 (1981): 408.

®Evans also mentions the comparison between the
atBethany (12-8) , Jesus®6 name means fAYahweh savesd which col
explained in terms of Isa 6 and 53, andEviaryds anoint
i Ob dur ai34. Waile thesare possibilities, | am less convinced by these additional arguments.

Wi l'l'iams, f6He Saw His Glory and Spoke about Hi
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John 12:38 then, suggests that John portrays Jesus as the SeRiesit.in
the context ofdaiah, the arm of the Lord is identified as the Servant. The usage of the
phrase in 52:10 and its connections with 53:1 make this explicit. Moreover, the linguistic
connections between 51:5 and £2#he ‘ A'<” "7 A A>hh T "in42:4
and¢ . _ Al 7 M .A> T in 51:5 indicate that the LXX translators identified the
Servant with the arm of the Lord. As a reader of the LXX, John likely makes this
connection between the arm of the Lord and the Servant as well. Both the arm of the
Lord in Isaiahb3:1 and the arm of the Lord in John 12:38 are the person in whom God
brings his salvation. In Isaiah, that figure is the Servant and in John that person is Jesus,
which implicitly argues that Jesus is the Servant from Isaiah. In addition, the wider
con ext of I saiah 53 speaks of the Servantos
utilizes the themes and language of Isaiatb32making it more likely that John has in
view the larger context of Isaiah. Again, this evidence suggests that John esas3
the Servant since he utilizes Isaiah®3 6 s | anguage portraying the
description of Jesus. Since John 12 demonstrates awareness of the larger context of
Isaiah 53, it makes it more likely that he understands Jesus as fulfillingiéhef the
Servant.

Connections with Isaiah 6. If John sees Jesus as the prophetic fulfillment of
Isaiah 53:1, then understanding the connections between Isaiah 53 and 6:10 (which John
qguotes in 12:40) will help us better understand the message Johmuodicates through
his use of these two passagéslohn likely links Isaiah 6 and 53 together as a result of

gezerah shawaased on shared vocabulary and motifs in both pas¥agesh Isaiah

%K sstenberger argues that a midrashic technique identifies Jesus as the Isaianic Suffering
Servant of the Lord, séeJ o h n , Bauckhanvcontends that the quotation of Isa 53:1 is suitable for the
summary of Jesusdé public ministry prior to his death
Servant Song, which Christians understood as being prophetighilled in the passion and death of
Jesus. SeBauckham,Jesus and the Eyewitnessg82.

¥For the following connections, s@eendseljsaiah Saw His Glory116 21.

®See Brendsel ds chart on ftbidell®18.r bal and conceptu
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53 and 6 share the obduracy motif, but they also sharerathtés. Both passages speak

of being lifted up and glorified (52:13; 6:1Another shared motif is the forgiveness of

sins found in 6:7 and 53:12 (and 53:5). In Isaiah 6:7, one of the seraphim tells Isaiah that

his sin has been removed and guilt atofoed Likewise, the Servant bears the sin of the

Amanyo (53:12), removing their gtinlt, and br
| sai ah 6, Israelds judgment is that they wi/l
In Isaiah 52:15, many s&eho did not hear or understand. The Servant brings healing

through his suffering (53:5) while in Isaiah 6:10, healing is prevented by judgment. It is

possible that John juxtaposes Isaiah 53:1 and 6:10 because he sees the judgment of Isaiah

6 completed vih the coming of the Servant in Isaiah 53. Indeed, it is likely that John did

not quote these two passages merely on the basis of shared vocabulary, particularly when

the thematic similarities are so striking. Rather, John quoted these passages to

demonst at e that the judgment of | saiah 6 is br.

result of the prophetic fulfillment of Isaiah 53.

Implications

Isaiah 6:910 speaks of the preliminary judgment of blindness and unbelief
which will leadto a greater, aactic judgment poured out on Israel mentioned in6:11
13a. However, there is hope that this judgment will come to an end (8'1Bhg
connections between Isaiah 6 and 53 show that the climactic judgment{ib36id &

result of the unbelief of 6:20. Moreover, Brendsel explains the goal of the hardening in

®JorgFreyi 6 Wi e Mose die Schlange in der Wgst h
der O6ehernen Schlanged und i hr er cSchriftassteguhgoimi s
Antiken Judentum und im Urchristentuass. Martin Hengel and Hermutdhr, WUNT 73 (Tubngen: J. C.
B. Mohr [Paul Siebeck]1994), 189.Ekblad also notes that the LXX establishes a connection between Isa
6 and 5253. ¢ " is used in both 6:9 and 53:1. The language of seeing and hearing in 52:15 evokes the
words in 6:9 about the peoplebs |l ack of comprehensi or
hear, despite IEkbladled adisa hutnRoent;d9® I6a Tabb &8s aotes the
connection between the exaltation of thed_¢isa 6) and the Servant (1S2:13), and each is followed by a
statement of the-1@p83dp BeB&ds amb dur alcay b(,6 :AV ohanni ne Ful f
Cot i nuity anBBREsno.d(2611)i502n, o

e erho°ht
chen Rez

¥’BrendselJsaiah Saw His Gloryl116; see also 781.
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6:9-10 is so that a final, climactic judgment may be poured®ttowever, the final

judgment of 6:1113 ends on a hopeful note becauseSerantwill bear that climactic

judgment and undo the obduracy and blindness 61 639. As noted above, t
suffering and death leads others to see and understand (52:15) and brings healing and

peace (53:5, 112).

The blindness and unbelief spokaisaiah 6:91 0 conti nues from | s
into Jesusd day, so it can b®Thelwsmeeti cal |y
hardened so that Jesus will be rejected in order that the final, climactic judgment of Isaiah
6:11-13 will fall upon Jesusather than on the peopleJesus, then, as the Servant, bears
Godds judgment on the cross. The result of
eternal life for those who believe (3:16), who are no longer obstinate. John recognizes
thatthesbut i on to | srael 6s ideathwhachis braqughtnabomt ( 12 : 37)
by the same obduracy (John 1183 19:1316)* 1 t i s Jesusd rejection
enabl es people to fAiseed and believe in Jesus

The above reading helps us to understhedollowing passages in John as
well. John 12:4243 speaks of those who believe in Jesus, but their faith does not lead to
confession. These fibelieverso are actually
of obduacy from 12:37419 thosewho beleve in Jesus but refuse to confess him out of
a desire for human approval, rather than God
states that those who believe have eternal life (120dbecause their judgment falls

upon Jesus, who came to save tlelav(12:47). Those who persist in their unbelief

#Brendsel|saiah Saw His Glory119.
*bid., 89.

“Ibid., 119.

“1bid., 11920.

121



ultimately receive the judgment promised in Isaiah @31which is poured out by God
(12:48).
There are further implications of the use of Isaiah 53 in JohiA&2nentioned
above, the quotation pointise reader to the fate of the Servamis death which leads to
hisexaltatodt o under stand the up*cHisméestignwdlvent s i n
ultimately lead to his death, but his death will also lead to his glorification. By quoting
Isaiah 53, thee are hints of the future glorification of Jesus since the context of the final
Servant song indicates that the Servant is glorified. Both the beginning of the song
(52:13) points to the glorification of the Servant through his death, and the condfision
thesong (53114 2) speaks of the Servantodés success b
and divides the spoil because he was obedient to death. There are other Servant passages
that John could have quoted to speak of the rejection of the Servanisges:6), but
only Isaiah 5253 speak of thexaltationof the Servant (52:13; 53:4112). The rejection
of Jesus is not simply a problem for John to solve by resorting to the Old Testament, but
the rejection of Jesus is what leads to his being liffedlorified, and exalted, precisely

as the Servant was in Isaiah 528312%

They Will Be Taught of God (Isa54:13 in John 6:45)

The second quotation | will analyze is an often overlooked quotation for
identifying Jesus as the Servant in John. While passage is not quoted directly from
one of the Servant songs, the passage in the context of Isaiah speaks of the effect of the

Servant 6s wor k.

“Awilliams argues that 12:3%1 anticipated e sus d® rejection and cruci fi xi
the unbeliefofthe Jews. Sé& | | i ams, fATesti mony of Il saiah,o 117.

“Wi lliams thinks that John transforms |saiahos
and exaltation of Jesus are evident inddath rather than following his death. $ée | | i a ms , Al saiah i

Johndéds Gospel, 0 115.
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New Testament Context
The quotation occurs in John 6 where Jesus has fed the 5,0a(b)6vialked

on waer (vv. 1621), and delivered the bread of life discourse (vw52 In this

discourse, Jesus declares that he is the true bread from heaven given by the Father (vv.

32-35). The will of the Father is that all who believe in the Son will have etefagVli

39) . The Jews grumble that Jesusd humanity
43). Jesus then states that no one can come to him unless the Father draws them and he,
himself, will raise them up on the last day (v. 44). Jesus thengjisaieh 54:13 in 6:45

to interpret the metaphor of the Father nAdr a
the Father draws to Jesus come to him, |saia
after the quotation by stating that all who have tieend learned from the Father come to

Jesus (v. 46). There are two referents in 6

that Jesus speaks of ? What does fAtaught of

Old Testament Context

Isaiah 54 has a markedly different tone thaals 53. The passages are
intricately connected, however. As demonstrated in the previous chapter, the first two
Servant songs have what Motyer calls fAtailpi
Servant 6s mission as we Isbfthatsnission (e.g.M2% pr omi ses
49:7-13)* The third and fourth Songs are followed by invitations to respond to the
Ser vant 0s -11).0Ch&pter6 D4@nd bDare the invitations following the fourth
Servant Song. Because the Servant has acconglssienission of removing sin and
establishing righteousness, Isaiah invites Israel to sing and rejoice over what has been

accomplished® The tone shifts from chapter 53 to chapter 54 because the reader now

“43. A. Motyer,The Prophecy of Isaiah: An Introduction & Commentéddpwners Grove, IL:
InterVarsity, 1993), 443.

“lbid., 444.
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sees the effect of iontoée shectural@aamriedisn betvoeenk . Il n a
Isaiah 53 and 54, there are also thematic similarities between the chapters. Three main
keywords are repeated, showing that the Servant has accomplished his work in chapter 54.
First, the Servant borethesinbf¢ fimany o and made -f2manny o r i ght
54:1, fAmanyo are the sons of the barren one.
in 53:10, and in 54:3, the offspring of the Servant have become the offspring of Zion.
Third, the humiliatonbrngs fApeaceo to the people (53:5)
of the children willbe gredf Smi t h notes that fAthe Servantds
others also has to be a factdr that enabl es
Isaiah 54 connects with tha&rger themes of chapters-86 as well. The return
of Yahweh to Zion prophesied in 40:10 and repeated in527as finally come to pass.
Yahweh makes a covenant of peace (54:10) with the people and the salvation of 51:5 has
arrived.
Chapter 54 canebdivided into three stanzas: verses, 610, and 1117. The
first and third stanzas are |inked through t
second and third stanzas are linked with the theme of peace (vv. 10, 13). Furthermore,
thethirdstana 1 s | inked with the Servant song thro
54:14). The focus of the third stanza is on the new condition of salvation, not simply on
the deliverance and restoration of the people from &ile.
The third stanza opens wittdascription of the city (vv. 212), discusses the
blessedness of the inhabitants of the city (vw143 and concludes with the security of

the city (vv. 14b17)* Ver se 13 speci fically states that

“'sa 54:10 also mentions Yahweho Smith,lsaiaanant of #fp
40-66, 473. See alsiMotyer, The Prophecy of Isaigl45.

4'Smith, Isaiah 4066, 490.

“8Claus Westermaniisaiah 4066: A CommentaryOTL (Philadelphia: Westminster R
1969), 277; See also Smitlsaiah 4066, 473.

“9John OswaltThe Book of Isaiah: Chapters 4B, NICOT (Grand Rapids: Eerdmans, 1998),
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your sonsdatwiblyl Gwel .t alC@ontextually, #fAall your

the people of I srael since Zion (54:1) is th
The term’ - is a rare term, only occurring in Isaiah 8:16; 50:4 (twice), 54:13,

Jeremiah 2:24, and Jeremiah 13528The use of the term in 54:13 seems to refer back

to Isaiah 50:4 based on the rarity of the term and the fact that both passages exist in the

same section of Isaiafi.he wording of all the children being taught ( ) iS reminiscent

of Isaiah 50:4 Were the Servant is given the tongue of those who are taught),! © . | 1

whi ch can also mean the Adiscipleds tongue. 0

the Servant of the Lo@they learn from God and are his discipidsWhat the text then

is stating is that the blessings of the eschatological age, in which sons are taught or

become disciples of God, 52arhatis, the esohaologjidcal of t he

teaching of Yahweh is accomplishedantby t he Se
with the people is a result of the Servanto6s
of I srael to become YSerhamesf461g). Id additon, gslthes , | us't

Servant is taught by Yahweh, he, in turn, passes that teachingtirets so that all will
ultimately be taught of God. The Servant alone is able to command the obedience of
those who trust in the name of Yahweh (50:38).
It must be added that while Isaiah does not explicitly state that the people are
taughtbyGodasmesul t of the Servantds work, the co

that the termh - gnly accurs in 50:4 within the defined section of Isaiatb80means

426.

SOcor further discussion of the termin Isaiah,6de ar | es D. | sbell, @AThe Li mn
Book of JSOs34 hoalh(2009): 99.09.

*!Oswalt,Isaiah: Chapters 4®6,428.Mot yer al so notes that the citi
of the Lordodo in v. 17, so Motyer,fhe®rophery of lbami>d.Seehe Ser vant
alsoK® st enbehmg,ed , 4 49.

Contra Motyer who argues that @Al saialthedoes not
Prophecy of Isaiaj450.

“Kostenberger, fAJohn, o 449.
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that Isaiah is alluding back to the Servant song with this reference. Moreover, the

structureof Isaiah 5355 indicates that the people being taught of God is a result of the

Servant as well. The blessings that the citizens and city experience flow directly out of

the Servantos wor k i n | s aPk@&dalls&pdnlisraegbkOs wal t obs
believe that it can be restored to God, but provides no means for that restoration to take

place. If nothing intervenes between 52:12 and 54:1, then there can be no account for the

shift between the call to believe and the blessings the people exjgerié 52:1353:12

is understood as revealing the means by which the people are restored to their

relationship with God, then the change between 52:6 and 54:1 is underst&ddable.

change in tone between Isaiah 52 and 54 is best explained throdgtt tthat the effects

of the Servantodos work have now been realized

humiliation and exaltation in Isaiah 53.

Johndés Textual Use of |l saiah 54: 13

The quotation in John has some minor variations from ISai&aiah 54:8

contains. ' 4 h Swhile John 6 places it in the nominative case, + ".Johh omits

~

oA _h T 7 7 and substitutes A _ .8John also inserts A rathér than

omitting the verb as Isaiah 54 does.

*0Oswalt,Isaiah: Chapters 4®6, 413.

A number of prophetic passages express the thenm
24:7; 31:34; Joel 2:27; Hab 2:14; Isa 54:13). There used to be debate over whether Isa 54:13 was the text
quoted in John 6:45 and whether John freely cited mfneemory or upon other traditions. Several have
argued conclusively that the quotation is from Isa 54:13 LXX and that it is not quoted from memory. See
Stephen E. Witmer, iOver|l ooked Evi d&NWO&&noflor Citation
(2009:13438; Martinus J J. Menken, AThe Ol d Testament Qu
Re d a ¢ ETL64nno.dl (1988): 16§2; Bruce G. Schuchar&cripture within Scripture: The
Interrelationship of Form and Function in the Explicit Old Testament Bitatin the Gospel of John
SBLDS 133(Atlanta, GA: Scholars Press, 1992)]873 ; Di ana M. S wa rgedby the, AHungers
Bread fromatHHeangedesudd as | saian Call to Belief = The
(77)in John 6.2 1 , Barly Ghristian Interpretation of the Scriptures of Israel: Investigations and
Proposals ed. Craig A. Evans and James A. Sanders, JSNTSup 148; SSEJC 5 (Sheffield, England:
Sheffield Academic Press, 1997), 23@. Contra Noack who argued that John did imm¢e the written
text of Isaiah with him.SeeBent NoackZur johanneischen Tradition: Beitrdge zur Kritik an der
literarkritischen Analyse des vierten EvangeliuitSSTS 3 (Kgbenhavn: Rosenkilde og Bagger, 1954),
76.
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The Use of Isaiah 54:13 in John 6:45

Referents. Johnomits ~ _ ~ =~ ~ forseveralreasong i r st , in Johno:
gospel, Jesus is the only son of God, which is emphasized by the omission of the
phrase’® Also, the omission is probably intended to broaden the prodifitmiah 540
includeGentiles and not simply Israelitgs.lt is possible that John understands the
Anationso of the previous passage in |lsaiah
they see and under st andFinallyelohmgossibly ng of Ser va
emphasies the need for a heavenly origin rather than earthly orfgifie omission of
the phrase fisonso fits wi-l3Ponthhkeaventgprigipasi s i n
rather than physical birth playing a role in those who are children of God. hoaddi
the inclusion of © ™ A app€ars to emphasize the eschatological nature of the promise of
Isaiah 54:13?

The final referent, or meaningnitsto ident
Johannineontext, Jesus states that people can only comientd they are drawn by the
Father (v. 44). He contiesg by declaringhat those who have heard and learned from the
Father come to him (v. 45b) . The quotation
Godo must come to Jesu$atherdweddb)ussighb594nl y he has
identified Israelites as the recipients of the eschatological promise of those who become
Adi sci plesd or are Ataught of God. o John ha

Gentiles, but he has further specified tihe&t dvine teaching prophesied by Isaiah is now

*Michaels, The Gospel of Johr386.

Wi t mer, fAOverlooked Evidence for Citation, o 138
Menken argues that John | i kely omitted fAyour sonso ot
it reads fAproselytes shtandr ctomen ttoh ey oMT tfhirfo uegrhy anmee st
Menken, AThe Ol d Test ameéarfurtherudiscussioniomthe differencéwirhisaiatb , 6 17 1.
54:15 between the LXX and MT and what the correct rendering should delséee n  F . StrRtegy i s, A A
of Del ayed Compr e h\WrdGnoo2r(1990): 21R81ai ah 54: 15, 0

*SchuchardScripture within Scripture 56 ; Swancutt, AHungers Assuage

Wit mer, fAOverlooked Evidence for Citation, o 138
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fulfilled in those who hear and believe in Je&uThus, those in whom the promise is
fulfilled are disciples of Jesus and those who reckis&aching (6:29, 37)The
eschatological instruction promised bgilsh comes onlyhrough Jesug/ho alone has
seen the Fathét. As mentioned above, the promise has beeadened beyond simply
Israel Those who are of heanly origin can become disciples of God oifilthey come
to Jesus and hear and accept his veotbbecome his discipl&$

I n addition, Jesusd0O quotation of I saiah
covenant with Yahweh has corffeJesus has brought about the day of eschatological
salvation that the Servant was prophesiedto5fifh e Ser vant 6s suf fer i n¢
exaltation | ead to spiritual blessings, one
Though the death of Jesus has not yet taken
that the Servant/Jesus has comésabthose who believe in him will have eternal life
(6:40) . Furthermore, the teaching that Jesu
teaching that would be from Yahweh. The Lor
who ar e t au grhsustain thewearhwath hiskverd (80a1), meaning that the
Servant passes along this word from Yahweh to others. As the only one to have seen the

Father, Jesus brings the true teaching from him (6:46).

Wi 1 liams, flsaiah in Johno6és Gospel,o 107.
®Swancutt argues that the omission of fAyour sons
he reality that eschatol c

origin, but also points to t
Swancutgte,r siHAlsms uaged, 0 234.
Wi 1 1li ams, flsaiah in Johno6és Gospel,o 107.

%Haenchen argues that v. 45 is a proof text taken from Jer 31:34 and Isa 54:13. The argument
below will demonstrate that John views Isa 54:13 in light of its larger context and so itiimpiyta
prooftext. Seeernst Haenchenlohn: A Commentary on the Gospel of John, Vol. 1, Paéisetl. Ulrich
Busse, trans. Robert Walter Funk, Hermeneia (Philadelphia: Fortress, 1984), 292.

®“Brown notes the eschatological day brought by the Son, lestmtot connect it with the
Servant The Gospel according to JohnXll], 277). Carson The Gospel according to Joh93 views
the passage as being fulfilled typologically in that the NT messianic community is a typological fulfillment
of the restoratin of Jerusalem after the Babylonian exi\&hile the typological view has merit, it seems
that Jesus views it as a straigbitward fulfillment of Scripture.BeasleyMurray sees it fulfilled in those
whom the Father draws, sBeasleyMurray, John 93.
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There is not an explicit claim in John 6:45 that 3asuhe Isaianic Servant.
However, those who wish to be taught of God must come to Jesus who is the agent of the
Fat her from heaven, just as the Servant i s t
(50:4). The implicit comparison between Jesus asutiesdtative agent of God and the
Servant as the agent of Yahweh is evidence for the claim that John sees Jesus as the
Servant. Also, the passage quoted out of Isaiah 54:13 refers to a blessing that comes as a
result of the Ser vialsdab therenowarkant thatdohrcirapticithe x t u a |l |
sees Jesus as the Servant. There is also evidence in John 6 that John has the wider

context of the Servant Songs in view. First, Jesus asserts in 6:51 that he gives his flesh

for the life of the world.Késtenbergec o mment s t hat John 6:51, fHev
the | saianic Suffering Servant, who &édpoured
many.Téhee eschatol ogical teaching of God come:
and those who haveestr n a | |l ife receive it as a result o
gives his Ilife not merely for Israel, but th

is universal (Isa 49:6). Third, those who have heard and learned from the Father come to

Jesus (6:45b). Similarly, those who fear the Lord are also the ones who obey the voice of

the Servant (Isa 50:10). The person who seeks to obey the Father/Yahweh are those who

come to Jesus/the Servant. Fourth, the Father draws people to JesusT{&e4Zather

draws people from both Israel and the Gentiles, which is also seen in Isaiah 52:15 where

the nations see and understand the Servanto6s

|l sraelites who report on the Servantods worKk
Therefore, John imjeitly portrays Jesus as the Isaianic Servant in John 6:45

on the basis of Jesus fulfilling the same function as the Servant in Isaiah 54. The context

of I saiah 54 indicates the Servanto6és mission

Jesus is th agent of the Father who enables people who come to him to be taught by God.

®Kostenberger, fAJohn, o 450.
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Implications

John implicitly foreshadows the death of Jesus here. If the covenant of peace
with Yahweh has come, then it means that thS e r v a brings this aberant ko
fruition. Jesusd0 quotation concerning the e
God signifies that the mission of the Servant must be fulfilled soon since the
eschatological time predicted in Isaiah 54 only comes about after the complehen of
Servant6s mission. Thus, the i1 mpending deat
primarily in the references to Isaiah. Though Jesus will explicitly speak of laying his life
down in chapter 10, the reader is being prepared for this predictougththe references
to the work of the Servant in Isaiah. Furthermore, Jesus also claims the role of the
Servant by bringing the teaching of Yahweh through his quotation to Isaiah 54:13. As
the Servant received teaching from Yahweh and passed ittalatigers, so Jesus
receives teaching from the Father and delivers it to others.

In Isaiah 50, the Servant is the paradigmatic disciple of Yahweh who alone is
obedient to him in the midst of a disobedient Israel. Likewise, Jesus alone obeys the
Father andgjives his followers an example to follow (cf. 13:15). Though the Servant is
obedient to Yahweh (50:4), he is mistreated ():6The mistreatment of the Servant
foreshadows the mistreatment of Jesus at his trial and also provides a picture for the
disaples of how they will be mistreated (15:18). Jesus provides his followers with an
example of obedience to the Father and also helps them to see that obedience to the
Father leads to persecution.

Finally, the theme of John 1:418 is underscored, in which those who become

children of God do so on the basis of their response to Jesus. In the same way that the

Servant 6s work was gl obal in asyormyghe (49:6; 52
believes n him has eternal l'ife (John 6:47). Jo
54: 13 to include all who respond to the Fath

this passage and is a prominent pattern throughout the Gospel (cf. 10:1653)1:47
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Allusions to the Servant

Two quotations of Isaiah in John both offer evidence in support of the thesis
that John portrays Jesus as the Isaianic Servant. Beyond the quotations, there are several
clear allusions to the Servant passages found in John. [lik®@a$ continue to provide
support for my thesis by demonstrating that language and themes related to the Servant
can be found throughout John, and the only Old Testament precursor to the language and

themes is found in the Servant songs.

Rejection of the Servant

The quotation of Isaiah 53 makes the theme of rejection explidéghn

Rejection is also a recurrent theme in the S
allusions to this theme John further ties Je
treat ment with that of the Servant in Jesuso®o

acceptance of suffering.

First, in the trial of Jesus, Jesusob tre
50. The Servant 6s (56)e mhnslsaaes this tgrin to eascribe
Jewish officers and soldiers striking Jesus (18:22; 19:3). * " is dterm that is used

only in Isaiah 50:6 in the entire LXX. The New Testament only uses it in Mark 14:65 (in
a similar context) and John 18:22 and 1%:Furthermore, the verbal form? ~y .(Matt

26:67) is only found in Judges 16:25 and Hosea 11:4. Of the 3 Old Testament passages
where these terms are found, only Isaiah 50:6 is sufficiently similar to John where an
innocent man is beaten. Because of rarbalesimilarity and uniqueness of the word and
context, it seems best to understand John as drawing this term from Isaiah 50:6 and

alluding to the fact that Jesus suffers as the Servafif did.

%For a discussion on the structure of the trial of JesusAseel r ® Char botuneau, ioQubd
faitodo ettudddodol¥% epsroc s dE9,JBG a BGEBH Z221(1986R 2039 18, 2 8
idem ftOWQufoamist 6t wd 6Dl Ypresc s dk9 )P aPBEBHmBOzY Je&an (18:
(1986): 31729.

®“CarsonThe Gospel according to Johs84; Raymond E. BrowiThe Gospel according to
John XIIEXXI, AB 29A (Garden City, N.Y: Doubleday, 1970), 836; Herman N. Ridderbos,Gospel
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Secondthe Servant is whipped. In his treatment at the hahdthers, the
Servant states that he gave his back to _ * (50:6). This term is used 19 times in the
Old Testament, typically referring to whips. Psalm 34:15 (LXX) has a similar context as
Isaiah 50:6. In Psalm 34, David declares that though mérhseéfe, he is innocent (v.
7). Similarly, the Servant is innocent of any wrongdoing, though he is still persecuted. In
John, during his trial before Pilate, Roman soldiers whiph( * _. " )®Jesus, the verbal
formof> °~ _ ' (1%:1). The verbal form is used 16 times in the Old Testament. Psalm
72 (LXX) speaks of an innocent person (v. 13) who is nevertheless stricken by others (v.
14). Though there are verbal parallels and similar themes between Isaiah 50 and John 19,
thereis nothing that clearly distinguishes these passages from Psalm 34 and 72 where an
innocent person is beaten by his enemies. However, the criterion of concurrence may be
at play herd when a proposed allusion is present in a context with clearer alldsions
the same passage, the probability increases that the proposed allusion is, in fact, valid. In
John 19:3, we have already seen that the use of the térrh * polhts us, unmistakably,
back to Isaiah 50:6. Becauseh ™4 . " is used just two versesiprto ~ * " it h
makes it likely that this is an allusion to Isaiah 50 rather than an allusion to either Psalm
34 or 72°® Thus, the verbal and thematic parallels, and concurrence point to the fact that
the allusion is to Isaiah 50 rather than eithehefpsalms.

Third, the Servant never opens his mouth as he undergoes suffering and death.
Isaiah 53:7 states that while the Servant was oppressed and afflicted @ &_°

* _>h InJohn 19:9, Pilate asks Jesus where he is fram,) ~ = = ¢~ "7 ¢ A

according to John: A Theological CommentéBrand Rapids: Eerdmans, 1997), 599n1B2enchen

notes that the influence of Isa 50:6 is more clearly evident in Mark 14:65, 8&#f2and Luke 22:63ff,
though it is still present in John 11®. Seeernst Haencherdohn 2: A Commentary on the Gospel of John,
Chapters 721, Hermeneia (Philadelphia: Fortress, 1984), 181.

®Dodd notes that though t mhguageiscoburedby express quot
reminiscences of |l saiah [50: 6], unQldDaeddHistodcalas referr
tradition in the Fourth GospdlCambridge: @mbridge University Press, 197@P). Hamid-Khani more

cautiously states thatehwordingmayconstitute an allusion to Isaiah 50:6. $tEmid-Khani, Revelation

and Concealment of Christ18.
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1 . Sk A Again, there are no exact verbal similarities between these passages, but
there are thematic parallels. When the Servant and Jesus undergo their trials, they do not
answer their accusers. Moreover, there is a unique theme preseneitwihg@assages
that is not shared elsewhere. The only other passage in which a man does not open his
mouth when undergoing a trial is Psalm 37:14 (LXX), but the psalmist indicates his sin in
the beginning of the passage (v. 4) whereas Isaiah 53 and 9etpliitly state that

neither the Servant nor Jesus is guilty. Both ancient and modern commentators identify

this parallel, which Brown summari zes fAthe

Suffering Ser v &rmherefore, the hanatpamalle[ aBdXhe Uriiquedess
of that theme make it likely that John alludes to Isaiah 53 in John 19:9.

Fourth, there is no guilt found in the Servant. Isaiah 53:9 tells the reader that
the Servant was put in the grave even though there was no deeeit)(in his mouth
and he had done no violencer(™ ™. In addition, the Servant asks the rhetorical
guestion of fAwho will declare me guilty?0o
John 18 and 19, Pilate declares that he finds no charge)(against Jesus (18:38; 19:4,
6).”° Though different terms are used, there are thematic parallels between these passages.
The theme of an innocent person condemned to death even though there was no basis for
accusation is found in both passages. Moredanehe Old Testament, there are few

places which mention no charge against someone (Gen 4:13; Prov 28:17; Job 18:14 are

the only places whete_ h is used). The probability of the allusion here is based on the

®The Gospel according to John XMIXI, 878. See alstHaenchenJohn 2 182; Dodd,
Historical Tradition in the Fourth Gospell04. Two ancent commentators who agree are Augustine
(Augustine,Tractates on the Gospel of Jghrans. John WRettig, vol. 92, FC\Vashington, DC:
Catholic Universityof America Press, 1995], 116:4) a@tirysostomCh r y s ost o m, AHomi | i es
Gospel o f SBNPNFCE edhRhilipdSchafiyvol. 14 [Grand Rapids: Eerdmans, 1956KXIV
[2]).

n

(5

on

utside of the trial of Jesus, Jesus also asks
among you convicts mg€o s i n? 0 Again, the unstated response i t
The theme of Jesusd innocence is statedteoedas si de t t

repeated statements in Jathand 19.
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thematic parallels and the unique theme that is not found elsewhere in the Old Testament.
Furthermore, Pilateds repeated decl arations
repeated references to the Ser v asotatesini nnocen
the background, as there was no one to condemn the Servant, so Pilate finds Jesus
innocent of the Jewish charges.

Outside ofthe trial of Jesus, there are tather places where John alludes to
the aspects of t he Sanple aothttheé Servant ad Jeseisastffiere n t .
dishonor. Earlier Servant songs indicate that the Servant would have a difficult ministry
(42:4), and 49:7 indicates that the nations will despise the Servant. Isaiethrg@eés to
the mistreatment of the Samt. Isaiah 53, however, takes these claims further by noting
how contemptible the Servant was to others. He was despised and rejected by those he
came to serve (53:3a). He was dishonored'( >" )'by those who saw him (53:3b).
Witnesses of the Serverb s acti ons did not value him or t
service to God led to dishonor. John83® f ocuses on the conflict
identity. The discourse begins with Jesus declaring that he is the light of the world (v.
12). Furtlermore, he tells the Jews that he has been sent to declare the words of the
Father (v. 26). Jesus reveals to them that the reason they do not hear his words is that
they are not from God (v. 47). The Jews respond by claiming that he is a Samaritan and a
demon. Jesus denies their charges and states that he honors his Father, but the Jews

dishonor (_ * ¥>#)_him by claiming that he must be dempossessed (v. 49). There is

a clear verbal parallel between Isaiah 53:3 and John 8:49 with the usé of .

However, _ ' ¥>.is a fairly common term in that it is used 25 times in the Old

Testament and 7 times in the New Testament. There are thematic similarities between

the two passages in that they are both about men who honor God, who are in turn

dishonoré in the fulfillment of their mission. There are additional contextual similarities

bet ween the two passages as well i n that Jes
50). Similarly, Isaiah 52:13 speaks of Yahweh as the one who glorifiesrienge
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Furthermore, no other passages that use the termy> .use it in the same manner as

John 8:49 and Isaiah 53:3. While the meaning of the term is the same in all uses in the

Old and New Testameritsnamely, that of insulting or treating someone séiattyd

both John 8 and Isaiah 53 uniquely speak of a person sent to fulfill a mission by God who

was treated shamefully and insulted as a result of his mission. Thus, there are verbal

similarities and thematic similarities, and the thematic similaritsd&den the passages

are unique in the Old and New Testaments. It is this uniqueness between the passages

that makes the allusion a clear one since on
description of Jesus.

Finally, there is the theme tfe willing acceptance of suffering. In Isaiah 50:6,
the Servant willingly gives his back to those who strike him and does not hide his face
from those who disgrace him. Furthermore, 53:7 compares the Servant to a lamb who
goes to the slaughter, indioag an acceptance of his fate. Likewise, John 10 details how
Jesus as the good shepherd is ready to sacrifice himself for his sheep (10:11, 15). Jesus
states that his life is not taken from him, but he willingly lays it down (10:11). Moreover,
he lays Is life down to take it up again later (10:17, 18). In commenting on this passage,
Ridderbos notes, fone may ask -avhfagritme iba.ckg
There are no verbal similarities between John 10 and Isaiah 50 or 53, but thst®g)
thematic similarity. The theme of willing acceptance of physical suffering and death is
present in both of these passages. In John 10, Jesus indicates that he is ready to lay his
life down for his sheep and that he does so willingly. In IsB@aand 53, the Servant
willingly suffers persecution and physical suffering in order to complete the mission that

Yahweh gave him. In addition, this theme is unique. The only other place in the Old

"Ridderbos;The Gospel accordinp John 366. Ridderbos goes on the claim that John 1:29
(ibehold the Lamb of Godo) is likely the background f
that John 1:29 is also an allusion to the Servant, thereby making a connection betivdea Rib 0 s 6 s
argument and my own.
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Testament where a person is willing to undergo suffesing Exodus 32:32 where
Moses requests that if God does not forgive the people of Israel, then God should blot
him out of the book of life. Though this passage is similar to both the Isaiah 53 and John
10, the difference between these passages isdttathie Servant (Isa 53:10) and Jesus
(John 10:17, 18) take up their lives again while Moses would simply have died.
Furthermore, Jesus and the Servant suffer physical harm in the completion of their
mission, an aspect which is not present in ExodusIB2.thematic parallel and
uniqueness of that theme makes it likely that there is an allusion to the Servant, though it
is not definite.
John 12:3738 explicitly states that Jesus ministry was rejected by the Jews.
The quotation of Isaiah 53:1 indicatibst just as the Servant was foretold to be rejected
in his mission, Jesus, as the Servant, was r
rejection is not only present in John 12:38, it is an undercurrent that runs throughout the
Gospel. Similarlythe rejection of the Servant is present throughout the Servant songs,
not only in 53:1. The above section has sought to demonstrate the places where there are
parallels between the Servant and Jesus. Furthermore, as a result of overlapping themes
between the rejection of Jesus and the rejection of the Servant, it is my contention that
John draws upon the | anguage of the Servant o
because he is presenting Jesus as the Isaianic Servant. While some of the foregoing
examples are more convincing than others, it is the cumulative weight of them that
ultimately points to the identification of Jesus as the Servant.
In addition, seeing the echoes of Isaiah 50 in John 18 and 19 allows the
perceptive readerto seethatdsu t ri al wi | | l ead to his deatt
as facing increasing hostility in his ministry, which moves from beating (Isa 50) to
culminating in his death (Isa 53). John follows the trajectory of the Servant songs,

meani ng t lateméntadhes srial wih cotclude with his death. John has hinted at
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this throughout the gospel (10:11; 11:53; 12:38), but it is made even more explicit by

the allusions to the Servantodos mistreat ment.
JesusoO identi fi cat i opointsthetehderttohthe idéaefr vant 0s

vicarious atonement in the Gospel of John.

fulfillment of his mission and his glorification. The Servant is rejected and dies willingly,

and the purpose of his death is to graionement for the sins of the people (53:4

While Jesus6 death in John is not unequi voca
undercurrent of this theology is found throu
throughout the Gospel likethe Samt 6 s rej ecti on and death, t he
stated meaning of the Servantodés deat h. Il n a

throughout the first half of John. The context of the Isaiah 53 quotation in John 12 points

thereaderinthisdiect i on, but so do the other mention
Servant was despised, |l eading to his death,
ultimately | ead to his death. Finabfl y, one
his mission which wil/ l ead to his glorifica

to his mission, but the purpose of his mission. His death was not the failure of the

mission Yahweh gave him, but the means which Yahweh used to glorify hicause

the Servant was faithful even to death, Yahweh glorifies him. Jesus, too, does not fail as

a result of his death, but his death is what leads to his glorification. While none of these

themes are clearly stated John, there are tracestheminh e al | usi ons to t he

rejection.

The Lamb of God,
the Spirit-endowed Elect One

John 1:1928 begins the theme of the witness of John the Baptizer. John 1:29

34 continues this theme and introduces a lengthy listies for Jesué®> The central

"“Carson;The Gospel according to Johb47.
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portion of this section is the confession th
the sin of t*hehn teoBagtizbrcall§ Jesutien .2 times in John

(1:29, 36). The most common interpretatibner t he ti tl e ALamb of Go
Passover lamb; Jesus as the apocalyptic, triumphant lamb; Jesus as the Servant of the

Lord who is identified as a lamb (53:7); Jesus as the lamb of Genesis 22 who is the

substitute for Isaac; and Jesus as thwblaf the daily sacrificé! The interpretation of

this passage must distinguish what was in mind of the author of the Gospel and what was

in the mind of John the Baptizer. Itis possible that John the Baptizer had in mind the
Apocalyptic lamb (cf. 1L Endc90:81 2) , wi th the phrase fitakes a
referring more to judgment and the removal of sin than bearing 6F dihe author of

the Gospel sees warrant for the application of this title to Jesus, but in a different way

than the Baptizemeant it. This section argues that in the context of the Gospel, the title

is an allusion to the Servant who is called anA, (Isa. 53:7).

"Birger OlssonStructure @d Meaning in the Fourth Gospel TextLinguistic Analysis of
John 2:111 and 4:342, ConBNT 6 (Lund: Gleerup, 1974), 51.

"For a list of the possibilite seeCarson;The Gospel according to Johb49; Bertold
Kl appert, A6Al 1l es menschliche Leben ist durch Stell ve
Lamm Gottes, das due Sunde der WeK)(arr 2 gt (ET 62hno.1 (2@19)) 458; LeonMorris, The
Gospel according to Johmev. ed., NICNT (Grand Rapids: Eerdmans, 1995)j 227 Du Plessis argues
that structuralyf Lamb of Godod correspondB.td. tbe Piéessi 6§SonTheé
God i n the F Asouth AfricéroPergpective on thie New Testament: Essays by South African
New Testament Scholars Presented to Bruce Manning Metzger during His Visit to South Africa 8d1985
J. H. Petzer and P. J. Hartin (Leiden: Brill, 1986), 1@8eene contends thatmay be best to understand
the phrase fiLamb of Godo broadly as the fAprovision of
precursor, it denies the fact that the text gives the reader sufficient warrant for finding an (or a few) OT
precursor tainderstanding the meaning of the phrase. For further discussidb,Re@ger Gr eene, i God
Lamb: Di vi ne PRR&37,inae. 2 @010):f1%7It wa$ pravipuély argued that the Aramaic
term for fAservant d and A lsatiiding thigvters totrefeeto bota coeceptser m s o J ¢
SeeDavi d W. Wead, iThe J &REYAINM.2ME70)Dla2Ardwlfolowlisani ng, o
argument since it is unknown whether the Baptizer spoke in Aramaic or not. The text before the reader is
only in Greek so any arguments based on the Aramaic are simply speculation.

>Carson,The Gospel according to Johh50; Brown,The Gospel according to JohnrXll),
59; RidderbosThe Gospel according to Johnl; Dodd Historical tradition in the Fourth Gospgl70; D
Brent Sandy, AJohn the Baptistédés 6Lamb of Godo Affirr
JETS34, no. 4 (1991): 456In addition to 1 Enoch, Beasldurray also cites the Lamb mentioned in TJos
19:8; TBen;j 3; and Rev 5. S@easleyMurray, John 24. In the Old Testament, 1 Sam 15:25 usés. in
reference to forgiving, so the phrase is more likely connected with atonement rather than messianic
triumph. SeecChr i st opher W. Skinner, A ABSadl6leno.641@004): at Ot he L
103.
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The first criterion | note is that there is a major verbal similarity between the
two passages. The terre A is used for both Jesus and tren&nt. The term occurs
some 103imes in the LXX. In Genesis (31:7; 33:19), Job (31:20), and Ezekiel (27:21),
the term is used generally for flocks. Itis used as an analogy in Hosea (4:16) and a
metaphor for Israel idechariah (10:3). Howeven the vast majority of its usés.g.,
Lev 12:6; Num 6:12; 2 Chr 35:7), it is used of sacrificial anim&ls Leviticus 12:8 and
14:18, it is used of a lamb who makes atonement. Though the usage in Isaiah 53:7 may
be an anlagy, the context has sacrificial overtones, so it fits better with the majority of
the uses of the term rather than simply as an analogy.

The New Testament uses A, just 4 times (John 1:29, 36; Acts 8:32; 1 Pet
1:19). In Acts 8, Philip encounters ththi®pian eunuch who is reading from Isaiah, and
the quotation in Acts 8:333 is unmistakably from Isaiah 5387 Philip applies this
passage to Jesus, which demonstrates an early application of Isaiah 53:7 tb Thsus.
early Christian proclamation diis passage in reference to Jesus makes it possible that
John 1:29 can make the same application. Moreover, the fact that John uses the rare

> A which is used in Acts 8:32 to quote Isaiah 53:7 lends credibalitige allusion in

John 1:29. FirdPete 1:19 has the same word, but it is less clear of an allusion to Isaiah
53:7. Both Exodus 12:5 and Isaiah 53:7 are possibilities for background to this passage.
However, 1 Peter 1 is too general to make any definitive comments on the bacK§round.

In addiion to > A, the other significant term in John 1:2%i§ . .AThis is a

very common word, used some 368 times in the LXX and NT. The term is actually not

"In only 7 of its 90 uses in the Old Testament is the term used of either flocks or as a
metaphor.

""David PetersorThe Acts of the ApostleBNTC (Grand Rapids: Eerdmans, 2009), 295;
Darrell L. Bock,Acts BECNT (Grand Rapids: Bker, 2007), 343.

®Thomas R. Schreinet, 2 Peter, JudeNAC 37 (Nashville Broadman & Holman, 2003), 87;
J. Ramsey Michael4,Petet WBC 49 (Waco, TX: Word Books, 1988), 65
Commentary on the New Testament Use of the Oldmest ed. G. K. Beale and D. A. Carson (Grand
Rapids: Baker, 2007), 1019.
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used in Isaiah 53, where * #is used (53:4). Itis possible that John 1 uses a synonym
becaus@owhere else in the Gospel.is” .used.h * .is possibly used in John 1:29
because it emphasizes the removal of sin rather than Jesus carrying sin. Howewver,
can mean fAto take or carryo with the idea of
27:32Y°i n addition fAto take away, 06 so it is pos
both carries sins upon himself and takes them away. The concept of the Servant
removing the peoplebs guilt and pd.ni shment i
may highlight the similar concepts between John 1 and Isaiah 53, but | cannot do more
than speculate about the change of terms.

Beyond the verbal parallels, there is also a major thematic parallel between
| saiah 53 and John 1:29 in that the Servant
puni shment . Li kewise, in John, Jesus takes
siniobs power (8:36). Furthermore, these passac
the Old Testament is a person said to take away the sin of another and remove their guilt
and punishment. Indeed, sacrificial animals do it, but the merisonin theOld
Testament who is said to do this is the Servant. If one looks for an Old Testament
precursor for this theme in John 1:29, the Passover lamb, to which John compares Jesus
(19:14, 29, 36), is a possibility. Many argue that John combines the Passober |

imagery with the Servafif. The combination of these figures seems most likely, though

BDAG, 28.

Wil liams, flsaiah i n JoStudiénszunGatttestaradntlichen104: Gent e
Hintergrund des Johannesevangeliyi88ITSMS 22 (Cambridge: Cambridge Universityd3rel974),
176 78; HaenchenJohn 1 155; Andrew T. LincolnTruth on Trial: The Lawsuit Motif in the Fourth
Gospel(Pedody, MA: Hendrickson, 2000 62; Brown,The Gospel according to JohnXll), 63; C K.
Barrett, ANBSGMb ob. G8d(&955): 214; George Leonard
At onement TynBuB®r i(el99,8al) : 107; Paul M. Hoski ns, iDe
Passover Lamb: A Significant Aspect of the Fulfillment of the Passover in the Gospel afIlh852,
no. 2 (2009): 287; Rudolf Schnackenbuffe Gospel according to St. Jghrans. Kevin Smyth, vol. 1,
HTCNT ( New Yor k: Herder & Herder, 1968), 300; Jesper
Cognitive Structur e drfageryintheGospelofilohe Tekies tFarps) Themesy i n
and Theology of Johannine Figurative Language. Jorg Frey et al., WUNT 200 (Tubingen: Mohr
Siebeck, 2006), 227Contra Kistenberger anl e g ocandtDaniels who see Isa 53:7 as the primary ~
background, s#K° st enber ger, fAJohn, 06 428; Athanase NegoitU an
est | e Ve NWwEL3de 1 (DI7E:@EB70 Rusam argues that we cannot determine the historical

Car ¢
i v

I e

140



it is important to note that the Servant is also described in cultic terms. He is the only
person in the Old Testament who is compared with sacrificial animalde Wil
important not to place emphasis on the Servant imagery here to the exclusion of the
Passover lamb imagery, it is still important to identify the allusion to the Séfvant.

The final criterion that this meets is that of concurrence. Thereustatopn
from Isaiah 40:3 in John 1:23, so there is another clear quotation from the same book and
same section (485) of Isaiah, though the passage quoted is not specifically a Servant
passageThus, both Isaiah 53 and John 1 share a similar term (symbaymous one),
similar themes, concurrence (see below), and uniqueness, making it likely that John 1:29
alludes to Isaiah 53:7.

There is ample support in early Church history for connecting the Servant with
the Lamb of John 1:29. Origen twice qualesn 1:29 and 53:7 together indicating that
he saw Jesus as the Lamb from Isaiah 83 Theodore of Mopsuestia also identifies the
phrase fiLamb of Godo as a FPdnfhiscommentarydno t he w
| sai ah, Eusebi u$Senard] wasehe lansb ot Gocawho takpstawagy and
purges away t hé& FerthemsoreoChrysbstom, Cyribof Aledandsia, and

Ambrose comment that John 1:29 alludes to Isaiah®34& noted in chapter 2, the

origin for this title. SeeDi et ri ch Rusam, 6 AiDashdélLammtn. &6 tesd di e Deut
Jesu i n JoharBa4sne. 00F):67droattocormments that the significance of the title

ALamb of Godo is not s e e n-3luwhenithe lamhbs are eingdsacnfited.tSkee Go s p e |
J Severino Croatto, ALa epifan2a bautismal -del <corder
3 4 Cu¥eb, no. 3 (1983): 38.

#Hanson only discusses the reference to the Servant, without mentioning any connection with
the Passover lamb. S@athony Tyrrell HansonThe Prophetic Gospel: A Study of John and the Old
Testamen(Edinburgh: T&T Clark, 1991), 334.

820rigen,Commentary on the Gospel according to Jdhens. Ronald E. Heine, FC 80, 89
(Washington, D.C: Catholic University of Ameri€aess, 1989), 1:233; 6:273.

8 Theodore of Mopsuesti§ommentary on the Gospel of Jokd. Joel C. Elowsky, trans.
Marco Conti, ACT 4 (Downers Grove, IL: InterVarsity, 2010), 20.

#Eusebius of Caesard@pmmentary on Isaigh 1:263.
®Chrysost omn fitHoeni 6o el of St. John, o XIV:15: 1;

Commentary on Johred. Joel C. Elowsky, trans. David R. Maxwell, vol. I, ACT (Downers Grdve, |
InterVarsity, 2013), 76Ambrose Letters trans. Sister Mary Melchior Beyenka, FC 26 (Newrk: Fahers
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evidence from Church history doestiprove that there is an allusion to Isaiah 53:7 in
John 1:29, but it does give credibility to the view and makes it, at minimum, probable.
Furthermore, Servant passages from Isaiab31play a significant role beyond the
guotation.

Beyond the connectis between Isaiah 53 and John 1:29 and the quotation
from Isaiah 40:3, Servant passages from Isaiab54play a significant role in other
portions of John 1 as well. In John 1:32, John the Baptizer states that he saw the Spirit
(C A v hdescend and remrma{ > ¥ ‘)t Jesus, which is how he identified Jesus as the
Messiah (1:33%° In Isaiah, Yahweh states that he gave ( 9 his Spirit { A & ) to
the Servant (42:1). The termA ® his used throughout the Old Testament. Yahweh
specifically places hiSpirit on various people to fulfill tasks (Exod 31:3), to assist
Moses (Num 11:25), and to provide judges for his people (e.g., Judg 3:13), among other
places the term is used. The thematic connection between John 1 and Isaiah 42 is
Yahweh placing his Spt on someone. The criterion concerning uniqueness is debatable.
On the one hand, sever al people in the OId
them, so this theme does not appear to be unique. On the other hand, John 1 makes clear
that the Spiriremains on Jesus, which sets him apart from other Old Testament figures
where it appears that the Spirit departed after they accomplished the tasks for which
Yahweh appointed them. Furthermore,$her vant i s gi wlkRichhasahwehos
the connotatin of permanence that does not occur elsewhere with others in the Old
Testament, so the concept of the permanence of the endowment of the Spirit is a theme
that is uniquely characteristic of the Servant and Jesus. It is possible that the language of

the Sirit descending and remaining on Jesus alludes to Isaiah 11:2, though the argument

of the Church1954), 412.

8The emphasis on this passage is not on the baptism, but on the person of JeSirsorSee

L®gasse, ALbautre Obapt ° med-3@MWMcFout Gadpels MdAoBvair: 1; Lc 3,

Peeters, 1992},:258.
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bel ow for the variant on NChosen Oneod makes

here®’
The textual variant of John 1:34 is another allusion to Isaiah 42:1. Though
“ ' ¥ "is often supported because it l@ster manuscript evidence, many modern
interpretersiow support € < S " s ¥ ¢ <w ¢ ¥ ¥ “should be the

preferred reading for several reasons. First, it is found in a variety of external
witnesse$? The diversity of these witnesses shows that it existed in a very early
tradition. While the external evidence is better for , the external evidence for
¢ < ¥ Sis not entirely lacking. It has early and diverse attestation.
The intenal evidence strongly favors ¢ < & ‘as the more difficult reading,

and, thus, the preferred reading. It is easier to understand a scribe chariging® ‘to

, than vice versa. It is possible a scribe changéd < ¥ ‘to . |, to harmonize
with the Synoptic accounts or other usage of the term in John. It is difficult to explain
why a scribe would change, to ¢ < fsince ¢ <& Soccursonly occurs here
and in Luke 23:35 as a Christological title while | is an important title in John.

~ g

Quek also notes that ¢ <& ¢ " 8 “petter explains the reading electus filius
found in ff°a. It is a conflation of the other two readings, and it would be unlikely for a

scribe to add®fichoseno to fison. o

8Corre | i s B e n n-Baptsm in fieSAmUrth Gospel: A Messianic Reading of John
1, 3Eb384, no.1(2003): 41.

8Brown, The Gospel according to JohrXll), 57; CarsonThe Gospel according to John
152; Morris,The Gospel accordingto John 1 3 4 ; Gordon D. Fee, ATextual Crit
T e s t a m&tadies io tha Theory and Method of New Testament Textual CritBi3m5 (Grand
Rapids: Eerdmans, 1993), 16; Schnackenbling, Gospel according to St. JgHn305; TzeMing Quek,
AA TFerxitt i cal St uNTH550nb. 1 R@OA)B YU .; 345edr g Richter, AZu den
Tauferzéahlungen Mk 1:91 und Joh 1:33 4 ZN0V65,nos. 12 (1974):50.For t hose who argue f
of Godo a sMichaels,fhe Gaspel of Jshel £6; Haencherdohn 1 154; Francis J. Moloney,
The Gospel of Johwol. 4, SacPag (Collegeville, MN: Liturgical, 1998), 59.

%For a chart of the textual witnesses for each variant] seem 9, F I i nk, AiNew Variant
of JohAUSS5 3 2(8007):192.  ,_ ' ¥ “isfoundinp®, p°, 8%, ABCKLP).
¢ <8 ¢ "' ¥ Tsfound in g, p106,8, Old Latin, Ambrose, AugustiH’é). SeealsoGary M. BurgeThe

Anointed Community: The Holy Spirit in the Johannine Trad@mnd Rapids: Eerdmans, 1987), 59.
“Quek, LAiTeéxtal Study of John 1.34,0 27.
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Finally, Quek contends that there are five points within the context of John that
favor S <8¢ Y s EFjrst, if fAchosen one of Godo i s
contains seven titles for Jesus fALamb of God
(1:38),0 AMes4li)ah A"Son of Godo (1:49), nAKing
(1:51). Significance should not be placed o
for variation is the significant point here. The fact that John would vary titles is dtteste
to by his use of synonyms elsewhere in the Gogp8lecond, the climax of a series of
titles is Nathanael 6s confession of Jesus as
be as climactic if the titl e ssiblfmmlohonthe Godo i s
Baptizer to use this term since it has traditiothim Second Temple Period (1 B®:6;
40:5; 45:34). Fourth, elsewhere in John 1:39 there are references to Isaiak5%0
such as the quotation in 1:23 of Isaiah 40:3, the refetterite Lamb of God, and the
Spirit descending on JestsFinally, the theme that the disciples are chosen by Jesus is
found elsewhere in John. Itis used of the Twelve (6:70; 13:18) and all the disciples
(15:16, 19). If Jesus is the Chosen @reexcedence then it makes sense the disciples
would also be chosen.

~ o

The internal evidence leads one to the conclusion that< ¢ ¢~ ° ¥ Tis
the preferred reading of this passage, and that this phrase alludes to the Servant in 42:1.
Though it would not be out of character for

point, the best sense of the exegetical and scribal data indicatasltsict title for

“"Quek, HLAiITeéxtal StuzByBo.of John 1.34, 590

9%E g, his use of the different terms for love' (M ~ in 3:16; 8:42; 10:17; 11:5; 12:43, etc.;
., ' <in 11:3, 36; 12:25; 15:19; 16:27; 20:2; 21:15, 18), or his different terms for taking care of the
flock i ~ ¢ in21:15,17" ~ ' ».lin 21:16).

“Too much weight should not be put on this point
of Godo and the Spirit al |l wdecocolar reasoning. g aneneely t and it
ow Quekds evidence for the AChosen Oneod

seeking to sh
Isa 40855 in this portion of John.
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Jesus is claimed in 1:34. Furthermore, the allusion to Isaiah 42:1 provides evidence that
Isaiah 53:7 is alluded to in 1:29 on the basis of the criterion of concurrence.

Though the allusion to Isaiah 53:7 in 1:29 is more clear ¢fther 1:32 or 1:34,
when weighing the evidence cumulatively, it appears that John refers to both Isaiah 53
and 42 in these passages. The constellation of Servant terminology from Isaiah in John 1,
along with the quotation from Isaiah 40:3, points taidess the Isaianic Servant. From
the very outset of his description of Jesuso®é
| anguage to speak of Jesus, making Jesuso6 id
his Christology.

It is possible that in the sg way that the prologue is used to foreshadow
various events in the Gospel (e.g., the rejection of Jesuslip there is foreshadowing
aboutthe purposedfe sus 6 death, specifically, his deat
punishment of sin for thosehwo receive him (1:143)* J esusd death is the |
purpose for which he came into the world (3:16; 10:11, 17; 12:24). There is no indication
prior to this passage that Jesus will die, simply that he will be rejected, so there are hints
in this passag of his death and the purpose of his death. Furthermore, it also signifies
the purpose of Jesusd ddédatelsufsbometahd owvt snefar
sin of the worl d. We see here thatthatesuso d
his ministry (and death) is not just for the people of Israel, but is also for the world (3:16;
10:18) . Just as the Servantds ministry was
world (he sprinkl es manytryhas awidenfecusithan 52 : 15) ,
|l srael . While John the Baptizer states that
implicitly present with the allusion to Isaiah 53:7. John already points to the inclusion of

the nations in the work of Jesus, though itasmade explicit until later in the Gospel.

*“Morris notes that John points forward to the cross and the significanceavbtiseat the
beginning o the Gospel. Sktorris, The Gospel according to Johh31.
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Burge also notes that John has uniquely brought together the ideas of Servant, sacrifice,

and Spirit. The Spiritdés descent on Jesus i
atoning suffering of the Servant6fo d i n % |Tkeandawmend with the Spirit, then,

equips Jesus for the Servantod6s mission. Fin
identifies him more explicitly as the Servan
this title alludes tdsaiah 42:1, it makes it clear that Jesus is identified as the Isaianic

Servant , and his endowment with the Spirit s

Lifted up and Glorified

This allusion will be explained in two sections. First, there idghtme of the
Servant being lifted up. Second, there is the theme of the Servant being glorified. There
are allusions to both of these themes in John, and because of their close overlap, they will
be treated under the same concept, though | will loskme of the distinctions between

the two.

Litedup. Ther e are three places in John wher
up o- «;3:1415; 8:28; 12:32), so | will treat these together. There is a near scholarly
consensus that these passages alludai@hi$2:13, but there has been less work done to
demonstrate that there is, in fact, an allusion AefEherefore, | will analyze several

parallels to establish the allusion to Isaiah 52:13.

%Burge, The Anointed Communijtg1.

%Brown, The Gospel according to JohrXll), 146; CarsonThe Gospel according to John
201, 444; ReimStudien 163; MichaelsTheGospel of John198; Beasleyurray, John 50; Gerald L.
Borchert,John 11, NAC 25A (Nashville Broadman & Holman, 1996), 300; Schnackenbilitge Gospel
according to St. Johrl:397; Craig S. Keenefhe Gospel of John: A Commentavgl. 1 (Peabody, MA:
Hendrickson, 2003), 566; John W. Romanowsky

Power of the Cruci fiHkorizoms32,n nd.e Go(sd®05):f Voh;n,Margar
Son of Man i n 586, no.d1885)64; IGHdligieThe Root of ®dhe Johanni
Hy ps @t NT585ari0.,3§1989): 475; LincolruthonTrial 89 ; Ri ck M. -13Mdher s, fJohn
Rail sed Ser pent iJohanhite&tudiés: Essays imHosos af Erank Recdk James E.

Piest (Malibu, CA: Pepperdine University Press, 1989)

110. See also Tiising who mentions it as one of the possible background¥ygleelm ThisingDie
Erh6hung und Verherrlichung Jesu im JohannesevangeRaaied., NA 21, 1/2 Heft (Minster:
Aschendorff, 1970), 36.
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The term - . is used in a number of places in the LXX and NI2#mes).
It is used in refereze to making someone great (&hn35) or exalting someone (Exod
15:2; Josh 3:7; 1 Kg6:2). Itis also used in Isaiah 52:13 in reference to what Yahweh
will do to the Servant. Itis used in theWTestameni5 times outside of John, and in
each case fiexal tartJoho,itis usedss timds i 3 passages (htiges
in 3:14)
The emphasis in these three passagesis anghaingpf Jesus being Al
upo® not on the % Bachtpassafe dévelaps thechemerof Jesnsbeing
Al i fted upod i n a sl i eh febug diadogued withr Nicademus/a y . I n
about the need to be born . * (. 8). Jesus compares himself with the serpent that
Moses lifted up in the wilderne¢g 14) and states that the Son of Man must be lifted up
( - « AN $othat he might give eternal life to all who believe in him (vv-18)% In
3:14-15, there is a salvific element to the lifting up.
John 8:2130 concerns origins, and Jesus stateshthas from above and his
opponents are from below (v. 23). Jesus here is not referring merely to physical origins,
but spiritual oned he is from God while his opponents are of the devil. Jesus tells the

Jews that when they have lifted himup ( ~ ' ), they will know who he is. Their

(future) knowledge of Jesusodo identity is in
not know his true origin® The Jews wi | | know more than jus:
will also see his divine identity asd phrase! ¥>5Suggest s. Jesuso el ev
cross is fAthe event in which JesUe&28di vi ne |
Wead, fiThe Johannine Double Meaning, o 109.
®Romanowsky, fAWhen the Son of Man Is Lifted up, 0

“Michaels, The Gospel of Joha91.

1%Richard BauckhanGod Crucified: Monotheism and Christologytire New Testament
Didsbury Lectures 1996 (Grand Rapids: Eerdmans, 1999), 65.
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there is a tone of judgment since the Jews W

101 o

up-

Finally, 12:233 6 si gnal that Jesusd® fihour o has a
heaven which speaks of Jesus having glorifie
ruler of the world is now cast out (vv.-33). He then says that when he is lifted up
(-« "), hewi I | draw al l to himself (v. 32) . The
together the elements of salvation and judgment in 3:14 and 8:28 in that there is judgment
on the ruler of the world (v. 31) followed by drawing of all to himself when he is lifted
up®?Bauckham observes that the Alifted up say
Aithe cross reveals the divine identity in Je
(12:32) for salvation (3:34 5 % 0o

It i s cl ear t hatadesaoriptibroohhis being liftedfupdnthg up o i
cross™® More than simply being lifted up on the cross, the term also refers figuratively
to the exaltation of Jesus over the cosiiod.ike 8:28, it is likely that John has in mind
the events of the crucifixiomesurrection, and ascension tied together in the phrase

~

Al i f t'® dhouglpthete is a clear linguistic connection between Isaiah 52:13 and the

Ypamment notes the theme of judgment against the
SeeMar garet Pamment , AThe MeanZNWy4, od. 1-20088)al5i n t he Fourt

19%Brown, The Gospel according to JohnrXll), 478.

193BauckhamGod Crucified 66.

1%Charbonneau demonstrates similarities between the crucifixion scene in chap. 19 and 3:14
15, 8:28,and 12:32. S€&h ar bonne-au, f &8 Qu 6ty pt.tl pCharldoontaudiesud ass f ai t 6
et O Dta;pt20e s

1%BauckhamGod Crucified 65.

argues that all four occurrences fal way:
|l ifted up on the cr oss, CarsonThe Gospehccardirtg to dahnp2@lfSeee x al t at i or
alsoMoloney, The Gospelof John 4 : 95; Romanowsky, AWhen the Son of Ma
Ri chard, AExpressions of Doubl e MeaNMTS3lgnoodnd Their Fur
(1985): 101.Herrera commestthat the Church Fathers saw a connection between the crucifixion,
resurrection, ascension, and glorification of he Lord. Beer ge Federico Herrera Gabler
06Ser Exaltadod6 En Lo P-apdSayengs indhe CHurdh alt chI8&4Sin@l = The Li ft
(2013): 141.Hol I i s ar gues that ilift upo demonstrates the p
elevation to a position of glory, séko | | i s, AThe Roo+Hyopfs @thheU nJaoi h,adn ndi 7n5e. P u n
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three passages in John, the word itself does not tell us from where in the Old Testament it
is drawn.

Thereare structural similarities between John 12:32 and Isaiah 52:13,
specifically related to- . . Brendsel identifies the structural progression between
Isaiah 5253 and John 127 In Isaiah, Yahweh terns as king to Jerusalem (52:8)
just as Jesugtuns as king to Jerusalem (Jahr2 : 1 2 ) . Yahwehoés arrival
andshoutsofjoy(52:8 ) , just as Jesuso6 arrival does, w
and ca | him t he AKilzl). ©hird, dll the rateohsGee (hd salliation of
Yahweh (52: 100l ejwsetl|l de ¢ bel2:Mwintlsaiah Jesus (Jo
52:1315, the Servantis lifted up{ - ‘¢ );many are astonished when they see the
Servant, and many nations are sprinkled. The Greeks request to see Jest&2(12:20
mirrors the nations seeing the Servant. In John 12:32, the lifting up ( ) leads
Jesus to draw all men to hims&¥. Finally, there is the quotation of Isaiah 53:1 in John
12:38, a quotation which follows the nations coming to see the Servantah il 5.

Just as the Servantodos | ifting up involves th
Aal l meno to himself.

In addition, there are thematic parallels between these passages. In Isaiah, the
Servant 6s | i fting upfhesdeath. tGadekatisthimendhemeyss as a r
of the people of I srael and the nations beca
the people (53:5) and makes many righteous (
metaphorical and physical meag. Jesus is physically lifted up when he goes to the
Cross. There is also a metaphorical referen

Jesus will di e. I n both the Servantdés and J

19Brendsel/saiah Saw His Gloy, 180 81.

9%3A 1 | mean din 12:32 refers to both Jews and Greeks. In the immediate context,
Greeks request to see Jesus (122)) so A _ ¥s not a reference to universalism. Rather, all people
without distinction, whether Jew or Greek will &ble to approach Jesus. See #lsbst enber ger , AJohn
475.
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death. Inadditon)] esus 6 | i fting up |l eads to eternal I
(31415), just as the Servantodéos death | eads to
Therefore, there is a thematic connection between the lifting up of Jesus in Johb5(3:14
8:28 12:32) and the lifting up of the Servant in Isaiah 52:13. Both Jesus and the Servant
are exalted as a result of their deaths, and in both passages the lifting up affects the
nations.
Both passages are also unique in the presentation of their themes. As
mentioned above, other people in the Old Testament are exalted. God exalts Joshua to
lead the people of Israel (Josh 3:7). God also exalts Jehu by making him king of Israel (1
Kgs 16:2). While other people in the Old Testament are exalted, the Sertranbnly
figure who is exalted/lifted up by dying. Exaltation through death is precisely the same
situation in Isaiah as in John where Jesus is exalted/lifted up in and through his death.
There are no other places where this theme coincides exchghwiServant and Jesus in
John. Brendsel concurs when he states the wu
juxtaposition of suffering and glory, humiliation, and exaltation, death and lifting up, is
li mited in the Hebr'®wmurtheroore tietcriterionsf t o | sa 52: 1
concurrence is also satisfied. John 12:32 is in close proximity with John 12:38 which
guotes Isaiah 53:1. The proposed allusion to Isaiah 52:13 occurs in a context where a
clear quotation to Isaiah 53:1 is present, which increagegrobability that there is, in

fact, an allusion to Isaiah 52:13 in John 12:32.

Implications. The Ser vant 0s -Ibjleadstoadescripionofn 52 : 13
his humiliation, but the order in the song is not meant to be chronological where the
Servant iexalted, suffers, and is then exalted once more. Rather the opening verses of

the Servant Song hint to the reader that the

1%saiah Saw His Glory152
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final status of the Servant. In fact, the sequence in the Servant Song may hade caus
John to reflect on the fact that Jesuso6 deat
beginning stages of his exaltation back to the Fatfierlis lifting up, then, is not just his
crucifixion, but it is his enthronement as king. When Jesus is lifted up, he is recognized
as the king of the Jews (19:19). Rather than the crucifixion presenting a problem to be
solved in John, the crucifixions demonstration of Jesusd Kking:
warrior-king, but his kingship is demonstrated through his actions as the Servant, where
he gives his life for others.
Another implication of understanding the background of Isaiah is specifically
seen inJohn 8:28. John 8:28 signifies that the divine identity of the Son will be seen in
his Alifting upo in crucifixion. Thus, the

death. The Prologue provides the explanation, specifically in the mentioacef and

truth coming through Je s-gigng{ddntitylisiseen1l 7 ) . Godoad
supremely in the death of his Son who is #fli
that when he is |ifted up the fiXiemwdi will know

show the gracious nature of God who gives up his'8on.
Finally, there is a connection between John &t84nd 12:32. In 6:45, John
expands the promise of eschatological teaching by God to both Jews and Gentiles.
However, themeandiy whichthe Gentiles will be drawn has not yet been demonstrated.
We see in the theme of Alifting upo that the
disciples of Jesus and hear and see him is revealed. In John 6:44, the Father draws
( < ¢ ) people to JesusThe next use of the ternx ¢ is in John 12:32 where Jesus

says that when he is lifted up, he will draw (** .) all to himself. The means by which

"Bauckham argues that Johnés reading-is in contr
53:12 in Philippians 2:31 wherebecaus® f Jesus 6 humi | SeeBauckhamGodhe i s exal t e
Crucified, 67.

1hid., 68.
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the Gentiles will be drawn is shown to be the lifting up of Jesus or his death. The lifting

up saying alseoeveals the means by which people will be saved. Isaiah 53 says that the

death of the Servant is how the forgiveness of sins takes place. In Jolib3thd

reader | earns that Jesuso |ifting up | eads t
happens. John 8:28 details how Jesusodo |liftin
forgiven of their sins (8:24). Finally, John 12:32 tells the reader that Jesus defeats Satan

when he is lifted up. Therefore, these sayings not only reveal thes iogavhich the

nations will be drawn, but also show the means by which Jew and Gentile might be

granted eternal lif@ through the forgiveness of their sins accomplished at the crucifixion.

Glorified. Though this appearto be a separate allusion freine discussion

~

on Al i ft e drecdgselydgelatedhas a resulboth - . andt ™ ¥ .appearing
in Isaiah 52:13.

The termt ™ ¥ .is used frequently in the Old Testament, some 61 times. It
typically refers to God, though it also is used in referéence Mo seafteidhe spake
with God (Exod34:29), and Joseph being gfeed among his brothers (De88:16). In
Isaiah 4055,1 ~ ¥ .is used 8 times (42:10; 43:4, 23; 44:23; 49:3, 5; 52:13; 55:5), most
often with the concepvty .iousediniqoely ni4:28,¢9:30 Howeve
and 52:13. In these passages, God shows his glory through another persondirgroup
44:23, God shows his glory in Israel, in 49:3 and 52:13 it is in the Servant. Moreover, in
44:23Yahweh is glorified by what he doés his people (44:23; 60:21), but in 49:3, he is
glorified by what is done for him through the Servti ~ ¥ .also appears in the New
Testament 53 timesThe concept of glorification (as well as the term ¥ ) appears
throughout John. Jesus speakseeking the glorgt v h) of the Father (7:18). He

~

states that the Father glorifiest = ¥ .) Rim (8:54). A voice from heaven says that

H"2see chap. 3.
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Jesudhas glorified( + v 1 ) the name of the Father, and will glorifydt { V .) again
(12:28). In hidarewell discourse, Jesus says that the Son of Man is glofified V “),
and that God has been glorified ~ V * )'in the Son of Man (13:31)* Subsequently,
he states that God will glorifff = V ¥ the Son of Man (13:32). Jesus says that he will
listen to his followers so that the Father might be glorified Vv h)in‘the Son (14:13).
Finally, in his high priestly prayer, Jesus requests that the Father dlorifyr 7 the
Son so the Son might glorify ™ Vv ) him (17:1). Thus, there are repeateentions of
Jesuso glorification by the Father, and how
There is an obvious linguistic parallel with the term ¥ . Because the term
is so common, | cannot argue that an allusion to Isaiah 52:13 or 49:3 occurdasishe
of verbal similarities. Therefore, | will need to analyze other criteria to see if there is any
evidence for an allusion.
The Servant passages in Isaiah can be broadly seen to encompass two (albeit,
overlapping) themés the Servant glorifying Godspecifically in the accomplishment of
his mission (49:3), and God glorifying the Servant (49:5; 52:13). Admittedly, the
separation of these themes might amount to splitting hairs over similar themes. However,
in distinguishing between the two, it wileleasier to see the thematic similarities
between John and Isaiah.
In Isaiah 49:3, God states that he will be glorified in the Servartit ¢
1 7 v h* 75 h As mentioned in the previous chapter, God equipped the Servant for a
task (49:2) and is glorified throutgh the Ser

Likewise, Jesus does not seek his own glory but seeks the glory of the one who sent him

Ensor comments that fAis glorifiedbo
ascension. Séeet er W. Ensor, AThe Glorificatio#2qfo
TynBul58, no. 2 (2007): 233Contra ChibiciRe vneanu who thinks that

refers exclusively to the cross, déigole ChibictRev neanu, #AVariations on Gl orifi
Johannine Dox& a n g u a BepetitionsiadhVariations in the Fourth Gospetd. Gilbert van Belle,

Michael Labahn, and Petrus Maritz, BETL 223 (Leuven: Peeters, 2009),T5l8ing sees the aorist

Aglorified in 12:28 as a reference to Joefs uGodd 6lsi f e anc
work after the crucifixion. Se€husing,Die Erhéhung 194 98.
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(7:18. Moreover, a voice comes from heaven (12:28) indicating that Jesus has glorified
(Lvh)Yyhthe Father 6s {1 &n).t" Thiusiog comierds thatite s o (
aorist refers to the whole ministry of Jesus, including his hour, and the future tense is a
reference to the exalted Jesus who will draw all to hini§&fhe Father is glorified

through the life of Jesus and the completion of his mission, similar to #91R:31b,

~ o2 ‘

Jesus tells the disciples that ¢, + ™ VvV ° 'aAh_  This language mirrofsaiah 49:3

~

wherel ~ ¥ .is used in the passive anddescribes in whom God will be glorifiéd
In Isaiah 49, it is the Servant, and in John 13:31b, it is in Jesus. John 14:13 also uses the
passive voice to speak of the Father being glorified in tme(lSG v h “~*h = A_

). John 17:1 has a reciprocal sense where Jesus requests that the Fatheimglsoify h
that Jesus can glorify the Fatfi&r The passage continues in 17:4 where Jesus affirms
that he glorified the Father by completing the work that he was sent to do. This passage
thematically connects with the Servant who glorifies God by completing the mission he
was given just as Jesus cdetps the mission he was given to the Father resulting in the
glorification of the Father. All siof these verses thematically connect with Isaiah 49:3
through the glorification of God by anotden Isaiah it is the Servant while in John it is
Jesus. Mreover, we see that one of the ways the Son/Servant glorifies the Father/God is

through the completion of the task he was given.

MCook sees the Son glorifying the Father as a pattern of his lifewSee Robert Cook, @ATh
060Gl oryd Motif i n JETS27,nd.8Ma8AN2R3n e Cor pus, O

"°Thiising,Die Erhéhung 193 98.

%Carson commentson 13312 t hat fiwe ar e drdasomfheGaspell sai ah 49
according to John482. Kerr also notes that other connections between Isa 49 and Jdh812ar e fALor d o
(12:13, 16; 49: 4, I1s8495). See distldnRekev,Bend 0T & Bl: L 6gf Jesus
The Temple Theme in the Gospel of JASNTSup 220 (London: Sheffield Academic Press, 2002),
283n40; K°stenber g eDieErhéhing248. Euseibiu8adsgonnediigns Johm g1
and 1sa49:3-5. Seetusebius of Caesard@apmmentary on Isaighi1:242.

60 B

"Forestell sees the mutual glorification of the servant by Yahweh and of Yahweh by the
servant as similar to the theme of the glorification of the Father in Jesus and of JémuEdathér in John.
Seel. Terence ForestelThe Word of the Cross: Salvation as Revelation in the Fourth GospBlb 57
(Rome: Biblical Institute Press, 1974), 66.
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In Isaiah 49:5, the Servant states that he will be glorified in the sight of the
Lord@@ ~ vh">Mhh X A& ™) Inthe fnal Servant song (52:13), God affirms
that the Servant will be glorifiedi(e 3 WAt With the passive indicating that it is
God who will glorify the Servant. In John 8:54, Jesus tells the Jews that his Father
glorifies him, indicating that it is cuently taking place. In 13:31a, Jesus says that the

~

Son of Man is glorified ¢ ~ V *); using the passive voice like Isaiah 52:13 does. In
13:32, the future tense is used ( V ¥ to describe God glorifying Jesus. John 17:1
contains a prayer for God gorify him, with the understanding that it will happen.
Finally, 17:5 continues the prayer for God to glorify Jesus in his preserficé { ¢ h ), _
which is different linguistically than Isaiah 49:5, but it has conceptual par&ffels.
Therefore, there ardear thematic links between Isaiah 49:5 and 52:13 and several
passages in John. God glorifies the Servant in Isaiah, and Jesus in John.
There is also unigueness in the theme between Isaiah 49 and John. There are
only two places in the LXX where Godgtorified by someone eléelsaiah 44:23 where
God is glorified in Israel and 49:3 where he is glorified in the Servant. In most places in
the LXX, God is fAhonoredo or dApraisedod by ot
However, in no other place oids of Isaiah 44 and 49 is God glorified in someone else,
so this conceptis uniqueto Isaidi.Ther ef ore, the Ol d Testament
words in John is likely to be found in Isaiah 49. When noting the similarities between
Isaiah 49 and 52 withohn, it seems that those passages best account for the background
of Jesusd6 words.
The allusions to |Isaiah regarding dAlifti

purposes. First, the allusions to Isaiah 49 and 52 regarding the glorification tgeals si

1182eim also sees the connection between 17:1 and &idlien 181.

"9A's Rei m&ehvarherlshen i j e nf@/8 Sedim@et sich im AT nur bei Dtjes
und im NT nur bei Johannesd ibi&. eled.
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to the reader that the fulfillment of both of these passages is now taking place. God is

now glorifying the Servant, so the reader can see that Jesus is fulfilling the mission the

Servant was given. Moreover, Jesus is presently seeking the gléoddB:54), so the
Servantdés ministry is actively taking place.
work and person taking place for readers who understand the allusions.

Second, they provide the explantati on for
the failure of his mission. As the Servantd
Jesusd O&husi fil B fsthémegns bymbich he accomplishes his mission
and returns to the glory he shares with the Father. Rather tham¢ifexion being seen
as a moment of shame for Jesus, it is the moment where he completes the mission he
received from the Father. When the Jews Al
it is the completion of his mission. When Jesus complegemibssion the Father has
given for him, it leads to his glorification (13:32f. The crucifixion then is not a place
of shame but of honor and glory for Jestfs.

Third, the reader understands the theological meaning of the crucifixion in
John 19. The m#son that Jesus came to complete was the task of the Servant, bearing
the sins of many (53: 4, 11) . For those who
nations (49:5; 52:15), Jesus enables them to receive the offer of eternal life (3:15; 12:32).

He takesaway the sin of the world, by bearing the sins on himself as he is lifted up on the
Cross.

Jesusodo glorification is nearly al ways me

di scussed above, I saiah 52:13 |ikely has sha

lifting up and glorification means. Isaiah 52:13 is a summary statement of the remainder

Pamment comments t hat inihesuffetirg angl Heath of thé Sonahani f e st ¢
Man on the c¢crosso0 Raemmeprhta,s ifsT hoer i e anmilng ofSekoxa in the
PIAsKést enberger states, Ait is precisely Jesuso c
time, his exaltation in that it (madroksn,tohel 36Yl. mi nati or
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of the passage in 5310. The exaltation of the Servant in 52:13 is not accomplished in

spite of his humiliation, but rdughthie Ser vant i
humiliation™and suffering.o
Conclusion

The above quotations and allusions provide the most persuasive case for the
idea that the Isaianic Servant should be a significant aspect of Johannine Christology. By
understanding these quotations andsains as referring to the Servant in Isaiah, the
reader sees foreshadowing of Jesusod death in
the allusions help the reader to understand
mission but the fulfillmehand completion of his mission that leads to his glorification.
These allusions are also foundational to the argument that John portrays Jesus as the
Isaianic Servant and provides the basis for investigating further allusions to the Servant
passages. Eicommon language and themes point readers of John back to Isaiah to
understand the allusions, but it is the unique similarities to Isaiah, above other Old
Testament passages, that make it clear to the reader that Isaiah is the text to which the
Johanningexts point. Having established a foundation for seeing Jesus as the Isaianic
Servant, | will now begin to build on that foundation by identifying other allusions that
are less clear than those in this chapter. Additional allusions abound in Johey®id th
|l ess certainty and fewer similarities in oth

allusions, o and it is to these allusions we

122BauckhamGod Crucified 64.
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CHAPTER 5
PROBABLE ALLUSIONS

The previous chapter analyzed the quotations and a@learons to the Servant
Songs throughout John and demonstrated that these quotations and allusions indicate that
John presents Jesus as the Isaianic Servant. The subsequent chapters will build off the
findings of chapter four. If the findings of chapteur are convincing, then it increases
the probability that the allusions in this chapter and the subsequent one are also valid.
This chapter will focus on what | have calle
are those allusions that lack the mexplicit parallelism that clear allusions do (such as
rare terms or structural parallelism), but contain enough parallelism and sufficient
uniqueness to make them likely to be allusions. There are three probable allusions that
will be analyzed in thist@apter The first follows the themes of light and salvation,
rescuing people from darkness, and opening the eyes of the Bhedsecond probable
allusion concerns the Greeks who come to see Jesus. The final one is the concept of

doing Godos will

Light and Salvation

Light and darkness imagery is a major theme in John. Most often these images
are applied to Jesusd identity (as the true
coming is meant to bring people out of darkness). While light and esskmagery may
be stock religious imagery, found at Qumran and in other religions, | will suggest that this

imagery found in John 8:12, 9:5, and 12:46 has its background in Isaiah, specifically

158



related to the Servant 042:6r40:6)eringisgpdopldontg a | i g
of darkness (42:7), and opening the eyes of the blind (42:7).

Johannine Context

There are several passages in John that speak of Jesus as the source of light and
salvation. The most explicit mention of this theme is foungbhn 8:12 where Jesus
says he is the light of the worfdSince | have already surveyed the context of John 8 in
the previous chapter, a few brief remarks are sufficient here. This passage occurs in the

context of the Feast of Tabernacles where Jedusing questioned by the authorities. In

7:52, the chief priests and Pharisees expres
on his origin from Galilee. Jesuso identity
statement, fdle amrtl de Isip@htksofdetblate as t o t he

revelation as the Light. This debate leads Jesus to discuss the validity of his testimony

(8:14). Elsewhere in John, Jesus is spoken of as the true light who came into the world

(1:4, 9pyhtoSimsceéeofibie taken metaphorically, t
meani ng. Arlto reydiation (Ezel: A, 13) @ fo ¢he idea that Jesus is the

presence of Godwelling with his people (Exol3:21-22). If this phrase is an allusion

!See also Ball, who argues that 8:12 refers to Isa 42:6; 49:6; 51:4 and 9:1, RavieMark
Ball,il Amo in Johnds Gospel: Literary FuyJdStlTtSup n, Backgr
124 (Sheffield, England: Sheffield Acade& Press, 1996), 215-or others who identity the background of
John 8:12 as Isa 42:6 or 49:6, séadrew T. Lincoln,Truth on Trial: The Lawsuit Motif in the Fourth
Gospel(l Peabody, MA : Hendri ckson, 2000 Commer@ary okAtimeed r e a s J . }
New Testament Use of the Old Testamedst G. K. Beale and D. A. Carson (Grand Rapids: Baker, 2007),
456; Rudolf Schnackenburghe Gospel according to St. Johrans.Cecily Hastings et a(New York:
Crossroad, 1972%:190; D. A. Cason,The Gospel according to JOhANTC (Grand Rapids: InterVarsity,
1991), 338.Likewise, Keener thinks the image in 8:12 recalls the Servant from 42:6 and 49:6, though he
does not think a reader can limit the image to one sourceCrageS. KeenefThe Gospel of John: A
Commentary{Peabody, MA: Hendrickson, 2003),739. Contra Moloney who sees the background of
8:12 as the identification of the Torah as light of the world. Beaacis J. MoloneyThe Gospel of John
vol. 4, SacPag (Collegeville, Nt Liturgical, 1998), 266.Morris argues that the light may refer to the
pillar of fire that led the Israelites in the wilderness, lseen Morris,The Gospel according to Johrev.
ed., NICNT (Grand Rapids: Eerdmans, 1995), 388e alsdseorge R. Bedsy-Murray, John 2nd ed.,
WBC 36 (Nashville Thomas Nelson, 1999), 127.

?Ball concludes that the functimf ! & > With an image is to take an Old Testament image
and apply it to the person of Jesus,Baé, il Amo i n J2®hnbds Gospel

3Ibid., 80i 81.
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tolsai ah, it appears that‘thetmet@phoil imghnsg @
the physical light (e.gDeut4:19; Ps104:1923;139:12; 1s&30:26; 45:7), but it is also a
metaphoffor spiritual life (e.g., Ps86:9; 112:4)deliverance and haab (Mic 7:8; Isa
42:16), and the gift of lifeRss37:6; 56:13; Job 33:28).In Isaiah 8:239:1 (LXX), the
t er m fefers @ théaiverance of the people from Assyrian oppression. A few
verses later, Isaiah speaks of a child who will bring freedondpeace, and thus,
salvation from their enemies and sin (8:5£XX). Isaiah 49:6 makes more explicit idea
that | ight is a metaphor for salwvation. The
phrase Athat my salvabheoeramitghd weach deeoes
term Alighto can also be a metaphor for salwv
Alighto in John 8:12 as a metaphor for sal va
later, Jesus says that unless thepte believe in him, they will die in their sins (8:24),
and that the Son can set them free from their slavery to sin88)32Jesus being the
Alight of the worl do means tdisint Mobeeverbr i ngs fr
the Word bringslife(14) , and John describes this |ife &
further evidence for a metaphorical meaning, and likely one that has connotations of a
new creationTher ef ore, JesusO decl arationhet hat he
is the soure of salvation.

John 9 contains the same saying as 8:12 in 9:5. Thematically, it is tied to the
previous chapter through a r e@@®Xtoi5t Joomm of t he
9 illustrates what it means for Jesus to be the light of the wdrith he opens the eyes of

the man born blind. It also demonstrates the different reactions to thedigime see

“| will argue for the allusion to Isaiah below, at present, | am simply surveying the context of
the Johannine passages.

°For more on the theme of light in the Old Testament and Johg&ligaketh Achtemeier,
fJesus Christ thédeLBgbtiochl|lthedWost drndlivmg4of Light ar
(1963): 43949.

®Ball also notes that his claim to be the Light of the world is validated by this sigrBaee
Al Amo in J&hnbés Gospel
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the light and follow Jesus, others choose to remain in darkness (e2B:18he light,
then, brings illumination and removes blindne&s.John 9 illustrates, blindness can be
both physical and spiritual. By the conclusion of the episode, the man who was healed
has spiritual insight into the identity of Jesus after his physical sight is restored.
Ironically, the Pharisees who can physiday see are unable to spiri
identity. Thus, the themes of Jesus bringing light and removing blindness are closely
related.

In addition to Jesus being the light of the world, he also rescues people from
darkness. This theme is foupdmarily in 12:4@® though it is also seen in 8:12b
where Jesus states that he has come as light into the world so that those who believe in
him might not remain in darkness. The context of this passage occurs immediately after
the two quotations from Isaln. Jesus reiterates the idea that he came into the world to
save it rather than to judge(cf. 3:17). Thereforehree themes Jesus as the light of the
world, removing blindness and rescuing people from darknasswoven together in

John 8, 9, and 12

Isaianic Context

The passages from Isaiah that most closely resemble these Johannine passages
are Isaiah 42 and 491n 42:6 and 49:6 the Servant is called a light of the nations (

‘ AN). lIsaiah 49:6 further elucidates what being a light ohtiteons means when it

says that the Servant is to beA¥Wathhwehds sal v
e h AL T LT ). The term Alighto i s a metap
49. Both passages appear to indicate that the Servaottjisst to bring light, but that he
ist he | ight of the nations. There is paralle

servanto and fAthat you should be my salvatio

"There is overlap with Isa 9 as well, thoughjipears that Isa 42 and 49 further develop the
themes found in Isa 9.
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person the salvation the world needs, and, t he s ame lgm(gmphasihe wor |

origifnal). o

Furthermore, Isaiah 42:7 states that the Servant is to open the eyes of the blind
and to bring those out of prison who sit in darkness. Isaiah 49:9 also reiterates that the
Ser vant Olwingrpeopleeoutiofdarkness. Here, again we see the same three
themes togethérthe Servant serves as a light of the nations, removes blindness from the

people and rescues them from darkness.

Detecting an Allusion

While there are clear similaritié®etween these passages, it is important to
analyze the parallels on the basis of the proposed methodology to see whether an allusion
is truly present. It must be added that the above themes are interrelated so | am treating
them in the same category, tlgh | will deal with them somewhat separately when
progressing through the criteria to show the correspondence between the passages in John
and Isaiah most clearly.

First, there is verbal parallelism between these passages. John 8:12 contains
the phrase , _ “ ¢ ° > “which has similarities with | ° AAof Isaiah 42:6 and
49:6. The term | is an obvious common word between the two passages. However,
this term occurs 120 times in the LXX, and 26 times in Isaiah. In the LXX, the term
typically means pysical light, though it is often used as a metaphor for salvation
(particularly, in Isaiah and the Psalmi$)Moreover, John appears to expand ther Aof

Isaiah to include ~ ¢ ° > 7 which, though not formal synonyms, are closely connected.

8J. A. Motyer,The Prophecy of Isaiah: An Introduction & Comment@pwners Grove, IL:
InterVarsity, 1993), 38839.

°Reim also connects John 8:12; 9:5 with Isa 42:6; 49:6; 60:1, tHraigbes not make a
formal argument to demonstrate the allusi@eeGunter ReimStudien zum alttestamentlichen
Hintergrund des Johannesevangeliyi88ITSMS 22 (Cambridge: Cambridge University Press, 1974),
164i 66.

1%E.g., Pss 35:10 (LXX); 55:14 (LXX); Is&5; 9:1 (LXX).
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John 9 cotains the phrasen ™ .+ , * h < Btimes (vv. 10, 14, 17, 21, 26,
30, 32) which also appearsin Isaiah 426 (v h | * h <>~ , A The phrase
AT L+, Y h < isused 29 times in the Xand NT, and only refers taind eyes
being opened in Isaiah 35:5; 42:7 and John 9. Moreover, the phvase.+ . * h <>
+_ _ » occurs only in Isaiah and JofihWhile it is possible that the allusion is to
Isaiah 35:5, it is better to connect the phrase to Isaiah 42:7 bécdwse p hr as e

the worl do (9:5) has a p atrcaftaih any othermparallels:

Al i ght
6 whi l

toJohn 9. The rarity of the phrase and overlap of terms points to dependence on Isaiah

42:7.

In John 12:46, Jesus says that those whoviotion will not remain in
darkness (A_ © ¢ 7 > > A ). The Servant, in 42:7, will bring out those who sit in
darknesst(h * 'A> A" ©_ 3 ‘While there is verbal overlap betweert " and
* ¢_ 7, these are very common words. The tefnis ' >dnd> A .are not exact

equivalents, but the terms are similar.

The most significant verbal parallels occur between Isaiah 42:7 and John 9.

John 8:12 and 12:46 contain some parallels with Isaiah 42 and 49, but because the terms

e, eh , Jand ¢ AAare so common, one cannot draw conclusions on the

probability of an allusion based solely on the verbal parallels.

In addition, there are thematic parallels between the three passages in John and

Isaiah 42 and 49. Isaiah 42:6 and 49:6 speak of theu®eas both the source of
light/salvation as well as the light/salvation in himself. Likewise, in John 8:12, Jesus

states that hes the light of the world. Jesus does not simply bring light (though, that is

accurate), but he himself is the light and atibn. He describes himself in the same way

t hat Yahweh describes his Servant i n | saiah

Ysa 35:5; 42:7 and John 9:17, 32; 10:21; and 11:37 (10:21 and 11:37 refer back the incident in

John 9).
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light to Israel, but also to bring salvation to the nations, even to the ends of the earth.
Similarly, Jesus is thedht of theworld, meaning that his salvation goes to all places. In
addition, John 9 speaks of Jesus opening the eyes of the blind, just as the Servant does in
Isaiah 42, which is an obvious thematic pardfteThird, the Servant brings people out of
dakness (42:7; 49:9) just as Jesus does (8:12; 124bhe Servant 6s very pu
bring light so that people wildl no | onger re
purpose as well. Isaiah 42:7 speaks of the Servant bringing prisoners othidrom
dungeon. As | argued in chapter 3, the darkness there is the darkness of sin, so the
removal of prisoners from the dungeon is releasing them from sin. In JohB@:3dsus
says that he sets people free from the slavery to sin, so there ist atiteamlly, a
connection between the Servantoés release of
captivity to sin. In both Isaiah and John, it appears that the darkness is metaphorical for
sin, just as light is metaphorical for salvation.
Beyond he thematic parallels, there are two significant structural parallels.
First, Isaiah 42:¢ speaks of the Servant as a light to the nations and then states that he
opens the eyes of the blind. This structure is followed in John 9, where Jesus declares
that he is the light of the world in 9:5. Immediately after this statement, he rubs mud on
the blind mandéds eyes and has him w8dsh in the
Though this is not a larggcale structural similarity, it is a structurahdarity,

nonetheless.

Br own al so n o tdessriptiomnaay steindremulsaiah 49:@ |Resymond E.
Brown, The Gospel according to JohrXll), AB 29 (Garden City, N.Y: Doubleday, 1966), 373ee also
J. Ramsey Michael3he Gospel of JOhMNICNT (Grand Rapids: Eerdmans, 2010), 572Késtenberger

notes that both Matthewandu k e pl ace Jesus6 healing ofoftiehe bl ind in

Servant of the Lord. The use of the Servant in Mattl

allusions to Isaiah 42 and 49, but it does indicate that other New Testament authors connected the healing

of the blind with the Servant, soi# possible that John does as well. B&est enber ger , AfiJohn, 0 4
¥Seealsd. C. Coetzee, fAJesusd Revelatiom in the Eg.

South African Perspective on the New Testament: Essays by South African New Testament Scholars
Presented to Bruce Manning Metzger during His Visit to South Africa in,¥3B5). H. Petzer and P. J.
Hartin (Leiden: Brill, 1986), 173.
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A second (more significant) structural similarity is found in John 8. In Isaiah
42:6, the Servant is said to be a light to the nations, which then results in being a witness
to Yahweh as the one true God (42:8; 43:10). Inthesarway, JesusoO0 rol e as
the world (8:12) results in his role as a witness (8:14, 18). The abrupt change in theme
from Jesus as light to Jesus as witness in John 8 is best explained by the connection to
these themes in Isaiah 42 and'43.
The nex criterion that is the most significant is that of uniqueness. Is the
theme of light/salvation unique between John and Isaiah or is it found elsewhere in the
Old Testament? Ther e are places in the Psalms where
metaphorically tondicate salvation, just as it is in Isaiah (e.g., Pss 36:9; 56:13). Isaiah,
however, is the better option for the backagr
Yahweh is the agent of salvation while in Isaiah it is the Servant, so there is some
possible overlap, but the direct agency of the Servant in bringing light and salvation fits
better with Isaiah than with the Psalms. The Psalms speak of Yahweh being the source of
light (Pss 35:10; 36:6; 111:4 LXX), but in Isaiah the Servant is the sobificent and the
one who brings light. While the concept of light as a metaphor for salvation is similar in
the Psalms and | saiah, the Servantds active
light is closer to the description of Jesus in John. Timéglt be an implicit comparison
of Jesus with Yahweh in this concept, but the background is likely Isaiah. In the Old

Testament, it is unparalleled to speak of a human being as light/salvation, yet this is

“Bal,fil Amo in Jxdhnés Gospel

3Janzen argues that 19aerves as the background of the light of the world iemggn John
8:12. Isa 9 is a definite possibility. In light of the other connections with Isa 42 and 49, those passages
seem better candidates for the allusion, though it is impossible to rule out influence from Isal9. See
Gerald Janzeght fAdfl tAhme tWer ILdS ( J o hn E8count§7;no.Qonnotati o
(2006): 12930. Hamid-Khani argues that the theme of spiritual blindness is present in Deuteronomy and
other prophets as well (e.g., Deut 29:4; Jer 5:21)Sseed Hamidhani, Revelation and Concealment of
Christ: A Theological Inquiry into the Elusive Language of the Fourth GoBpeNT 120 (Tubingen:
Mohr Siebeck, 2000), 29300.
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precisely how the Servant, and, subsequentbyslis describetf. Jesus is both the agent
and embodi ment of Godoés | ight and salvation.
the Old Testament, other than the Servant, making this thematic connection, a very
unique one.

Furthermore, the idea of remayg people from darkness is found in Psalm
106:14 (LXX) as well as Isaiah 42:7. The structural parallel between John 9 and Isaiah
420 the Servant being the light of the nations, followed by the healing of the blind
mard points in the direction of Isaiah 43 the background of the Johannine text.
Moreover, John 12:46 also speaks of Jesus being a light which points back to Isaiah 42
(since Ps 106 does not have the theme of light). Finally, the theme of opening the eyes of
the blind is found in Isaiah 32:31d 35:5, where the text is ambiguous as to the agent of
this opening, possibly pointing to Yahwehlowever, Isaiah 42 likely develops the theme
of the eyes of the blind being opened by explicitly identifying the agent of this miracle as
the Servant rathéhan Yahweh.In no other place in the Old Testament is a person said
to open the eyes of the blind, so the theme is uniquely a role of the Servant in Isaiah and
Jesus in JohH. Therefore, the uniqueness of these features makes it plausible that John
alludes to Isaiah in his description of Jesus as the agent of salvation, the embodiment of
light, who opens the eyes of the blind, and who brings prisoners out of darkness.

There is significant correspondence between John 8:18, 24, 28 and Is¥lah 43.
This citerion notes that as more parallels occur in the same context, it becomes more
likely that an allusion is present. In John 8:18, Jesus speaks about bearing witness

concerning himself, which, Ball notes, seems to be a reference to Isaiah 43:10. Isaiah 43

®Motyer, The Prophecy of Isaiat888 89, 389n 3.

See alscCraig R. KoesterSymbolism in the Fothr Gospel: Meaning, Mystery, Community
2nd ed. (Minneapolis: Fortress, 2003), 108.

These connections are draworhBall, il A mo i

n JiB8#HB.6SeealSm s p e |
Coetzee, fJesus o6 Redeplli2ati on, 0 171;

Rei m,
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is written in the form of a lawsuit where there is a summons for the nations to bring
witnesses (V. 9) , as wel | as Yahwehos cal l f
the Servant in his role as a light to the nations (42:6) is also caltestavitness to

Yahweh (v. 10). Ball observes that when Jesus takes on the role of being a light (8:12)

and that of a witness (8:18), he is taking on the role of the Servant from Isaiah (42:6;

43:10)*° Moreover, John 8:24 and 8:28 are primarily concemédt h Jesus o6 i denti
rather than his role (as 8:18 is). Both 824N "> = ' °~ ' ¥ ¥ >Yand

8:28( _ s A ¥ ' 84 ¥>]Ycontain phrases that are reminiscent of Isaiah 43:10
(AhoA_&hm " ChY A s Y 8> Ball contends that the similarity

bet ween Jesusd words in John and Yahwehos wo

addition to linguistic similarity, both passages contain an exclusive soteriological claim.
The (apparent) allusion to Isaiah 43 alseegithe proposed allusion to Isaiah 42 (and 49)
more weight because of the close proximity o
John 8:12 and his role as witness in 8:24, 28 as well as the proximity of Isaiah 42 and 43.

The proposed allusion fitee criteria of parallelism (verbal, thematic, and
structural), unigueness, and correspondence. The accumulation of these criteria makes
the allusion fAprobabled rather Howewenthesi mpl y a
verbal parallels are not #igiently rare to see these as clear allusions. Moreover, the
similarity between Psalms and I saiah in tern
in bringing light, means that these themes are not without precedent in the OT, so their

classificatioras fApr obabl edo fits best.

Bal,fil Amo in Jdmhnés Gospel

®For evidence in church history, Cyril of Alexandria, in commenting on John 8:28, mentions
John 8:12 alongside Isa 42:6, which demonstrates that he saw an allusion in 8:12 to the Servant passage of
42:6. SeeCyril of Alexandria,Commentary on Johred.Joel C. Elowsky, trans. David R. Maxwell, vol. I,
ACT (Downers Grove, IL: InterVarsity, 2013), 343.
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Johndés use of |l sai ah

The allusion to the Servant passages in Isaiah serves several purposes in John.
First, as argued elsewhere, the allusions reveal that Jesus fulfills the role of the Isaianic
Servant of the Lord. Beyondreveah g Jesusd6 identity as the Set
Johndés use of the Old Testament (particul ar/l
see what sort of Messiah Jesus will be. He argues that the reader who only sees the
surface | eaeb shyldagsessmafyl still recogni ze tAh
will not recognize what sort of messiah the Johannine Jesus claim$'té-bkowing
Ball 6s thesis, the allusion to the Servant d
Messiah, but one wthcomes to bring salvation through his de&tdesus as the light of
the world both identifies him as the Servant, but also reveals what he has coe to do
bring salvation and expose sin.

Second, it underscores the fact that Jesus brings salvatiopémplé. In
| sai ah, the Servantdos task was not | imited t
Li kewise, Jesusd task is tOTHerliusiogindolanl vati on
8: 12 serves as a pr ecur shehas other sheeps(whgldis st at e me
l' i kely a reference to the Gentiles). I ndeed
merely bringing Israel back, but his goal was to bring salvation to the ends of the earth,
so that Jesus06 t as knlyvwdssel i to the rest dbtheiworlgiass al v at i
well.

Third, Jesus rescues people from darkness. In Isaiah, this darkness is not

simply that of exile but the darkness of sin. The theme of removing people from

“Bal, Al Amod in Ja®hnods Gospel

“Note the connection between the Lamb of God who takes away the sinnafrtig1:29)
and Jesus as the light of tverld. Jesusd mission for the world is to b
his death which takes away the sin of the world.

BMi chaels sees the meaning fAlight of the worl do
that Jesus i sofrhe, ®SaMichdalsZ@ {GospeloeJewt78 79.
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darkness is the other sidéJesus bringingght. His purpose is to bring salvation to all

people, which involves rescuing them from sin.

Finally, Jesus removes blindness as the Servant does. In Isaiah, the blindness is

both physical (35:5) as well as spiritual (6:10) and in John 9, the blsda both

physical and spiritual. When Jesus gives sight to the blind man, the physical sight

ultimately | eads to spiritual i nsight into J

spiritual blindness of Isaiah 6:10, leading the people to obedientaweh and an
understanding of the Servantodos task (52:
ulti mately takes place at the Servanto6s

expose sin. Jesus says 46 that he exposes peopiedarknes so they do not remain

there. The Servant brings light and enables people to see their sin and believe in God. In

John, people are to believe in Jesus as

blindness, it enables people to understand what hisitglenly is and believe in him.

Greeks Come to Jesus

The appearance of Greeks at the Passover festival presents an enigmatic event

to the readers of John. In John 12, the Greeks approach Philip requesting to see Jesus.
Andrew and Philip present thisgqeest to Jesus who appears to ignore the request.
However, the request leads him to declare that his hour has arrived-2B3:2Qvill

propose that Isaiah 52:15 and, to a lesser extent, Isaiah 49:6 serve as the background to
John 12:2€r2, and that undstanding the allusion to the Servant passages helps to

explain Jeusd response.

e re
ks Come
h

n

%See Beutler, who also notes tha t
fi e

though he
2

announcement of his houris notclear. 3eshannes Beutl er , r
Bib 71, no. 3 (1990): 333In addition, Frey sees the influence of Isa 52:15 on John 222
also sees Isa 11 as exercising an influelB®el ° r g Fr e yGriecfiehh&bo td e B s
Und Funktion Der Rede von Den Heiden Im 4 Evahgi u rHeiden(Tubingen: Mohr, 199

t h
G e
h
i der

k
4), 259.
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Johannine Context

JesusO appearance in Jerusalem before tAh
him and hail him as the King of Israel (12:13). The author inserts apretiee phrase
where he discloses that the disciples did not understand the meaning of the events of the
Triumphal Entry until after Jesusod6 resurrect
multitude leads the Pharisees to state that the world is faljpdesus (v. 19). After this
declaration, Greeks who were at the feast approach Philip to request to see Jesus. For
reasons that are not clear, Philip approaches Andrew and they both tell Jesus about the
Greeksd request. U pes that theshaur hasicpmetfdn hinstpbeJ e sus d
glorified (v. 23).

Isaianic Context

As | have discussed at length, Isaiah 52:15 occurs in the beginning stanza of
the final Servant song. The first stanza introduces the song and foreshadows the
conclusionofth6&er vant 6s mini stry. Though nations I
they will see and understand his ministry. Isaiah 49:6, as mentioned above, emphasizes
that the Servantds ministry is not simply to

salvation to the ends of the earth.

Detecting an Allusion

There are several indications that an allusion to Isaiah 52 is present in John
12:2022, namely, there are key parallels, correspondence, concurrence, and uniqueness
between these passages.

The verbaparallelism contains two words. First, John speaks of the Greeks
( < <) approaching Philip. Isaiah 52:15 speaks more broadly of the nationg 'és
does Isaiah 49:6. However, it seems that in John 12, the Greeks are a sign of the far

reachingextend f Jesusd ministry ‘as>tsbongdtérar i sees s
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Jesu$°Both | saiah and John, then, speak of Jes
going to the world. Second, Isaiah says that the nations A arid in John the Greeks
ask 1 #aJesus. While the termi . is a common word in the LXX and NT, both Isaiah

and John use the term in the same way. Although is used in John for the physical

act of seeing (e.g., 1:47, 48; 5:6)he the ver
affirmation, the acceptance, 3B iThereftrethe ef us al
term Ato seed in John can mean more than phy

perception of JesusO6 identitgntetg.idbdl i3dyin
which appears to be the case in John 12P(cf. 3.3’ iSeei ngd does not al
to believing though it should (6:3®) but that is a result of spiritual deficiency in the
seer (9:41). Indeed, there is irony in the fact thatareeeks request to see Jesus (and

likely believe in him), but Israel failed to see (12:4b)n Isaiah 52:15, the nations were

not told, but they will see. The reference
following phrase when it says thitiey will understand’ (. A~ ). Thais, the nations
do not physically fAseed the Servantdés wor k,

meaning of his death.
There is also obvious thematic parallelism between John 12 and Isaiah 52. The

Greeks/vorld comes to see Jesus just as the nations see the Servant. In both passages, the

Most agree that the Greeks are not Grsaking Jews, but Greeks who are meant to
represent the world. Sé&gnst Haencherdohn 2: A Commentary on the Gospel of John, Chapt@ik 7
Hermeneia (Philadelpa: Fortress, 1984), 96; Browhhe Gospel according to JohnXll), 470; Carson,
The Gospel according to Joh35; Morris,The Gospel according to Johb26; Schnackenburghe
Gospel accordingto St. John 2 : 28 1 ; H. B. Kossen, i Wh o Saliesen t he Gr eek
John: Presented to Professor Dr. J. N. Sevenster on the Occasion of His Seventieth,Bitthd&up 24
(Leiden: Brill, 1970), 108.

Moloney (The Gospel of Joh852)cites as exaples 1:18, 33, 34, 39, 50, 51; 3:3, 11, 32,
36; 4:45; 5:37; 6:2, 36, 46; 8:38, 57; 9:37; 11:32, 40.

?’See also Daniel J. Brendsksaiah Saw His Glory: The Use of Isaiah-52 in John 12
BZNW 208 (Berlin: De Gruyter, 2014), 69.

%Craig S. KeenefThe Gosplkof John: A CommentargPeabody, MA: Hendrickson, 2003),
2:884.
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nations have an understanding as to the identity of Jesus/the Servant, thereby showing a
clear shared theme between the passages.
There is also structural parallelism Ikaiah 52:15, the passage says that the
nations will see, which is followed by a description of the death of the Servant. Likewise,
in John 12, the Greeks request to see Jesus,
death (v. 24). Furthermore, tieas a contrast between Israel and the nations that is
reproduced in John 12 and is also is present in Isaiah 6 and 52. In Isaléh B1@el is
blinded just as they are in John (1243). In contrast, many nations see (Isa 52:15), and
the Greeks mguest to see (John 12:20)?° Moreover, it is the request of the Greeks that
leads Jesus to declare that the hour of his death has comeZB2:20hus, it appears
that John 12:2@4 alludes to the structure of Isaiah 52:15ff.
In addition to the noteparallelism, the proposed allusion is found in the
context containing a quotation of Isaiah 53:1 (in 12:38) along with a clear allusion to
Isaiah 52:13 (in 12:232)3° The influence of both Isaiah 52:13 and 53:1 are in the
context, so it makes it more frable that John had Isaiah 52:15 in mind. Furthermore, it
is possible that John may have had all of Isaiah 523tB2 in mind in this section. The
i magery of the seed dying and bearing fruit
and coming de&t(12:33,3738) has potenti al par al-9el s with
and the resulting righteous offspring (53103 The Servant 6s death | ea
accounted as righteous, which has similarities with the fruit that is born when a seed dies
(John 12:24). If verses 24 and 32 are read together, then it is possible to understand the

fruit that is born from the death of the seed as the drawing of all people to Jesusqv. 32).

*For this observation, s@rendsel)saiah Saw His Glory158.
®Beutl er notes that fto be glorifiedod occurs fou
and Ato be | infvt32,®B4. Tlpese terns coime from tba 52:13, which lends credibility to
the claim that Isa 52:15 is in the background earlier.BSeeut | er, A Greeks Come to See, (
*Brendsel|saiah Saw His Glory153.

¥As suggested bylichaels, The Gospel of Johi685.
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In this reading, the similarities between Isaiah 52 and John 12 bevone striking.
The Servant s death enables the nations to
(such as the Greeks) to hims&lf.
The final criterion is that of uniqueness. Are there other places in the Old
Testament (or elsewhere) that coséve as the background of the proposed allusion? It
appears that Isaiah 52:15 is unique in the Old Testament in that it is the only place where
the nations approach/ see Gododés agent who wil
Kings 10, the nationsé€presented by the Queen of Sheba) come to Jerusalem to meet
Solomon, King of Israel. However, the thematic parallelism between John 12 and 1
Kings 10 ends there since John 12 also refer

t he nat i onagenfirstlee eantexGal lsGdeath (or the announcement

concerning his death).

Johndés Use of | sai ah

If John 12:2021 alludes to Isaiah 52:15, it helps understand why Jesus does
not (apparently) respond to the Greeks request. Isaiah-33:pBvides a mview of the
conclusion of the Servantods wor k. 't does n
followed by his humiliation, then a subsequent exaltation. Rather, the first stanza tells the
reader at the outset wh aotkwilbeeThdsalvagohofr esul t o
Yahweh that the ends of the eart’h see (52:10
Ultimately, his death bears the sins of others, enabling the forgiveness of sins and
righteousness of the people (58:411). The nationsra enabled to perceive the

meaning of his death onfter his death, not at the time of the event. For the nations to

BAugustine, fATract at eSLNRNFCQed PhilicScisafi, .7 of John, o i
(Grand Rapids: Eerdmans, 1956), 51:9, p. 285.

%See also Brendsel, who notes that with the request of the Greeks, the Isaianic arm of the Lord

is ready to be bared. The arm of the Lord is bared in and through the suffering and death of the Servant.
SeeBrendsellsaiah Saw His Gloryl155.
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correctly wunderstand the Servantoés wor k, and
salvation, the Servant must dieTherefore, when thEreeks request to see Jesus, he
does not grant them permission, because in order for them to correctly perceive and
participate in the benefits of his ministry, Jesus must die. Hence, when Philip and
Andrew inform Jesus of elhspeaksofdisedestld(v.24g quest ,
and states that when he dies, he will draw all peoples to himself (12:32). Without
understanding the allusion to Isaiah 52:15, it is unclear why Jesus does not allow the
Greeks to meet hirff. For the Greeks to truly seesis, he must be lifted up on the cross.
Then, they will be able to participate in the benefits of his ministry and death.
|l saiah 49: 6 also provides an explanati or
Servant s task is to brsngl $sraelt bhekYadahweé&la
to the ends of the earth. Once salvation re
mission has reached its ef{dNow that Jesus has fulfilled his role of being a light to the
Gentiles, the only remaining portiondfts mi ssi on i s his death. J
Kossen states, fAbring forth ffuit in the mis
Finally, it is important to note that the salvation going to the nations (or the
nations worshipping God) is a key theme in thd Gdstament (e.qg., Isa 28 19:23;
Zeph 3:9; Zech 2:11). While this theme is seen throughout the prophets, there is no
explicit agent mentioned as one who brings salvation to the nations, except the Isaianic

Servant. Therefore, by portrayidgsus ase agent irextending salvation to the nations

*Brendsel)saiah Saw HisGlory, 155.

*Brendsel observes that John views the death of Jesus as a prerequisite for the Gentile mission
based on texts from John 10:18; 11:5152; and 12:24. HowevewhyJesus must die prior to the Gentile
mission is unclear withoutnderstanding the reference to Isaiah 52:15. When Isai&B &Pe seen in the

background, it becomes clear that the nations are bl
because the Servanto6s work opebidsl5é.heir eyes. For fur
%SeealsKossen, fAWho Were the Greeks, o 104.
*bid., 109.
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(6:45; 10:16; 11:552; 12:2P1), John makes clear that the Isaianic Servant is a core part

of Jesusodo identity.

Doing the Will of the Father

In several places in John, Jesus speaks of doing what he sEathiéredoing
or doing the wild/l of the Father. Whil e it i
i's based on Jesus6 identity as the unique So
Son to the will of the Father has precursors elsewhetteei Old Testamerit. This
section will explore the possible background and argue for a proposed allusion to Isaiah

50 and 53 where the Servant is also spoken of as being obedient to Yahweh.

Johannine Context

The passages in John occur in several diftgptaces, so | will proceed
consecutively through the Gospel. First, Je
one who sent meo (4:34). This passage occur
woman, where the disciples urge Jesus to e&lv He then tells the disciples that he
has food that they do not know about (v. 32), leading to a misunderstanding over how
Jesus obtained food (v. 33). Jesus responds that he has a different kind of food, namely,
to accomplish the work the Fathewnvgahim. Second, Jesus says that he can only do what
he sees the Father doing (5:19), and that he does not seek his own will but the will of the
one who sent him (5:30). These sayings occur after Jesus heals the paralytic man on the
Sabbath. Moreover, ¢hJews sought to kill him because he was making himself equal
with the God (v. 18). Third, in the next chapter, Jesus feeds five thousand, and delivers

what is often called the Bread of Life discourse. Jesus states that he is the bread of life

¥ Schnackenburg comments that fto do the will of
Judaism and early Christianity, though he does not cite anywhere that this theme is [SeRodolf
Schnackenburd)as Johannesevangeliu@rd ed., HTKNT (Freiburg: Herder, 1972)447. Carson
contends that in John 4:34 Jesus is echoing Bedit While there is a possible connection, John 4:34
thematically fits with 5:19, 30; 6:38; and 8:29 which do not have clear thematic links with Deut 8:3. See
Carson,The Gospel according to Joh228.
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(6:35) afer which he says that all whom the Father has given him will come to him. He
again says that he came down to do the will of the one who sent him (6:38). The will of
the Father is that he raises those whom the Father has given him on the last day (vv. 39
40). Finally, in John 8, Jesus says that the Jews will know his divine identity when they
lift him up on the cross (v. 28). At that time, they will realize that he always does things

that are pleasing to the Father (v. 29).

Isaianic Context
Isaiah50bgi ns by speaking of Yahweh giving t
and that he awakens the Servantdés ear to hea

Servant has a direct relationship to Yahweh himself since Yahweh opens his ear and

speaks to himdirectyT he Ser vant 6s obedience | eads to h
ultimately, his death (53:3 ) . | sai ah 53 continues the them
when it states that @Athe will “oFffomthéhe Lor d wi

context of Isaih 53, the reader understands that the will of Yahweh is to offer the Servant

as a substitute for the peoplebs sins, | eadi

Detecting an Allusion

The proposed allusion to Isaiah 50 and 53 is, admittedly, difficult to detect
since there are neerbal parallels. However, as previously discussed, verbal parallels do
not alone demonstrate the presence of an allusion. It is the cumulative weight of the
evidence, and, in this case, it is the uniqueness of the theme as well as the thematic

parallek that make an allusion probable here.

“°The LXX has considerable differences fromthe MT.FHRatr t han, At he will of t
prosper in his hando (MT), the LXX contains fAthe Lorc
between the MT and LXX seeugene Robert Ekblatl, s ai ahés Servant Poems accordir

An Exegeticabnd Theological StugyCBET 23 (Leuven: Peeters, 1999), P49. Though we cannot be
certain John utilized the MT rather than the LXX here, his familiarity with both is obvious throughout the
Gospel. Because the theme fits closely with the MT, it idylike utilized the MT for this theme.

176



The thematic parallels are most prominent. John 5:19 and 30 describe Jesus
doing only what he sees the Father doing (v. 19) and seeking the will of the one who sent
him (v. 30). The closest thematic parallel witlsthassage is found in Isaiah 5G4 As
Jesus does the tasks the Father does, so the
he has the discipleds tongue. Moreover, in
judges, which seems to fit with Yahwelvigig the disciple an ear to hear (50:4b). John
5:30 reiterates the statement of 5:19, with
Il n his judgment fhe is completel yWwThependent
dependence Jesus has am Bather mirrors the dependence the Servant has on Yahweh
Yahweh awakens the Servantoés ear and after h
concept of the Servantodés ear being open indi
Similarly, Jesus is dependeari the Father in his words, actions, and judgment.
Moreover, the Servant has a direct relationship with God himself, which is also
characteristic of Jesuso6 relationship with t
and does likewise. He hears froine Father and judges accordingly. Both of these
statements portray an intimate relationship
relationship with Yahweh.

The remaining Johannine passages (4:34; 6:38; 8:29) all fit best with Isaiah
53:10. h53:10, the will { ) of thé Lord prospersl ( - )un'the hahd of the Servant. In
John 4:34, the very food that Jesus says he lives on is to do the will of the Father.
Similarly, in 6:38, his |ife is8290desusi tted to
always does what pleases (~ ¥ ) the Father. Thus, there is a thematic connection
bet ween John, where Jesus |ives his |ife in
it in every area of his life, and Isaiah where the Servanvallo t he Fat her 6s wi | |

closely that it prosperd (. )dn his lifel

“ICarson;The Gospel according to Joh259.
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Two of these passages have correspondence to other Servant songs. First, John
8:29 occurs immediately after a reference to the lifting up of the Son of Man (8:28),
which | have alrady shown is an allusion to Isaiah 52:13. Second, Jesus says that those
who look on him and believe will have eternal life (6:40), a passage which occurs shortly
after his statement about following the will of God. It is possible that there is a
connecton between John 6:40 and Isaiah 53:11 where the Servant makes many righteous
because he bears their iniquities. It would be difficult to put too much weight on John
6:40 because there are no verbal or overt thematic connections with Isaiah 53:1%, but it i
possible given the other connections we have seen.

The main criterion that helps discern this theme as a probable allusion is that of
uniqueness. While it would seem obvious that there are many people in the OT who do
the will of Yahweh, there are fewlran one might think who are explicitly described as
doing so. The term - is uséld 118 times in the MT, so it is a relatively common term.
Moreover,’ < ' >shused 107 times in the LXX, so the usage of the term alone does not
give any clues as to thmckground. In the OT Apocrypha and Pseudepigrapha, the term
is used 7 times in reference to Godos wil/l
Macc 18:16; Sir 43:16; PssSol 7:3). The passages primarily speak of a prayer or
command to ldo wGadbosutwialny i ndividual stating

There are three main passages that could serve as a background for the
Johannine texts (other than Isaiah 50 and 53). Psalm 1:2 speaks of the man whose delight
(, ") isinthe law of the LordPsalm 39:9 (LXX) speaks of an open ear as well as one
who delights ( :) in doing the Law of the Lord. Finally, Isaiah 44:28 speaks of Cyrus
doing the will ( & = h ) of Yahweh. Psalm 39 is a particularly strong possibility for
the background of thisieme in John, but it seems that Isaiah 50 and 53 are the better

possibilities. In regards to Isaiah 44, it is unlikely that Cyrus serves as the background
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for the Johannine passages because Cyrus is contrasted with the Semakng it

unlikely that tlere would be an allusion to Cyrus. Both Psalm 1 and 39 place an

emphasis on the delight in obeying the Law of the Lord, which is slightly different than
Jesusod emphasis on doing what the Father tau
of his iniquties overtaking him (39:13 LXX) while the innocence of the Servant is
emphasized in |Isaiah 50 and 53, which fits b
obedience to the Father (8:29). While Psalm 39 is a strong possibility as a background,

Isaiah 50 ad 53 fit better and account for the connection with the Servant song in John

8:28. Because the similarity with Psalm 39 and the lack of any verbal parallels, it would

be difficult to assign this as a clear allusion, but the uniqueness of this thentbdr@m

elevates it to a probable allusion rather than a possible one.

Johnds Theol ogi cal Use of |1 saiah

The Servantdés faithfulness to do Yahweho
deat h. There are similaritiesforwmislifeth Jesus i n
ultimately | eads to his death. |l ndeed, the

take it back up again (John 10:18). As discussed in the previous chapter, the allusions to

| saiah 50 and 53 hint &tsnapugosslgss. dnehat h . Howe
Servant song, others are made righteous by t
Yahwehos wil | . I n John, Jesusd6 death is wha

Isaiah make it clear that his death has a purposeou@hout the Gospel, the allusions to

| sai ahds Servant, slowly build toward a cres
Jesusodo fate wild] be. Hi s death is wultimatel
mission.

“?See chap. 3 for a discussion of the contrast between Cyrus and the Servant.

179



In addition, Isaiah 50:Pe x pl ai ns JesusoO6 @dand828bence i n
Jesus moves from declaring that his judgment is based on what he sees his Father doing
to speaking about those who testify on his behalf (John the Baptizer and the Father).
Jesus asserts that he hithgenot the only one who testifies on his behalf. In the same
way, the Servant moves from discussing his mission {5ptd declaring that he will not
be put to shame because Yahweh testifies on his behaltf§h0None can bring a charge
against hinbecause Yahweh justifies the Servant. Jesus knows his innocence because his
Father is the one who helps him and testifies on his behalf. The shift from declaration of
doing the wil/l of the Father to cobdi dence i
seen most clearly in Isaiah 50, where the Servant speaks of a similar progression.

| saiah 50 also details t&pamawthehor i ty f or
Servant received his mission directly from Yahweh himself. He listens to Yahweh, obeys
and ceclares directly what he hears from Yahweh. The authority of Jesus is a central
theme of John 5:180, 6:3440, and 8:2229. John 518 0 answer s the quest.
authority by pointing out that Jesus follows the Father. In Johr4®3desus has
authority because the Father gave him as the bread of life, and his mission is to protect all
those whom the Father has given. In John-221Jesus has authority by virtue of
always acting in ways that are pleasing to the Father. Both Jesus andstdre Serive
authority for their mission because their mission comes directly from the Father and
Yahweh, respectively.

The Servant doing the will of God introduces the theme of the Servant
representing Yahweh. Bauckhamonantt ser ves t hat

exaltation of Isaiah 52:13, he belongs to the unique identity of&8da u ¢ k h a m6 s

“3Bauckham makes this observation as a result of the similar language of Isa 6:1, 52:13, and
57:15 related to Yahweh being high and lifted up (6:1; 57:15) and the Servant being high and lifted up
(52:13). SedRichard BauckhantGod Crucified: Monotheism and Christology in the New Testament
Didsbury Lectures 1996 (Grand Rapids: Eerdmans, 1999), 51.
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observation has much validity, and it can be further demonstrated through seeing the
unique roles the Servant plays in relationship to Yaldate first being th&ervant
uniquely following the will of the Lord. While other figures in the Old Testament do the
will of Yahweh in the Old Testament (as mentioned above), the will of the Lord prospers
in the Servantodés hand, i ndi c avaythatpthdrshdat he un
not. Like the Servant, Jesus follows the Father in a unique way in that he always does
things that are pleasing to him (8:29), which cannot be said of anyone else, except Jesus.
| cannot emphasize the idea of the Servant represefagimgeh too much at this point
since it will be better seen in the subsequent chapter, but it is important to note its
occurrence here.

Finally, the theme of doing the will of God brings together aspects of sonship
with Servant language. Jesus obeys thelFreer 6s wi I | because he is t
inherently contains the idea of being obedient to the Father. The theme of doing the
Fathero6s will (as | have demonstrated above)
the Servant. It is possible thiahn uses this theme to bring together aspects of sonship
(inherent in the idea of obeying the Father) by utilizing language from the Isaianic
Servant . As | stated in chapter 151t he Davi
Chr28:6; Pss2:7;82627) and David is called fiservanto
connection between the son and servant. While the Isaianic Servant is not explicitly
called Goddés son, it is possible that John wu
emphasizes Jesusas@6s Son to transform the figure of
Yahweh to an agent of Yahweh who is also his Son. Therefore, John utilizes the theme of
doing the will of God to not only portray Jesus with language and a theme reminiscent of

the Servantr Isaiah 50 and 53, but to alshow that the Servanttise Son.
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Conclusion

The above allusions lack rare terms that connect Isaiah and John together as in
the previous chapter. However, the similar themes, and especially the unique themes,
point to theServnat songs as relevant precursors to the Johannine texts. Because there
are other possible Old Testament téxteough as | have argued above, these other texts
are less likelg the Johannine allusions cannot be classified as clear allusions. The three
allusions in this chapter continue to build on our thesis that Jesus is the Isaianic Servant
in the Gospel of John. In the next chapter, | will analyze additional allusions that | have
classified as fApossible al |l wschaptaramthé al s o
current chapter demonstrate that the imagery of the Servant is woven throughout John, so
one would expect to see other passages, which point back to Isaiah as well, though they

are more difficult to prove that Isaiah is the precursar tex
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CHAPTER 6
POSSIBLE ALLUSIONS

The previous two chapters surveyed clear and probable allusions. In this
chapter, | will look at possible allusions, which have been classified as such because the
evidence that John directs a reader to Isaiah is less explicit. Specifically, the case for
uniqueness that Isaiah, unique among the Old Testament books, contains the themes or
words found in the Johannine t8xis weaker and there is less parallelism found in the
following allusions. Because these allusions are less obvious and more difidetect,
there are fewer implications that a reader can draw from the connection between John and
Isaiah. However, these possible allusions bolster the thesis of this work in that they
demonstrate further connections between Jesus and the ServarGosges of John.
Specifically, they make further connections
description of his mission. This chapter in many ways is similar to the criterion of
correspondence, meaning that as more parallels occur, it becomeebkely an allusion
is present. Thus, the increasing number of parallels between Isaiah and John related to
the Servantodos mission and role adds weight t

portrays Jesus as the Isaianic Servant.

Name of the Lord

There are two themes in Isaiah that are related to the name of the Lord. First,
there is the theme that the Servant reveals the name of Yahweh, seen most clearly in
Isaiah 52:6. Second, there is the theme in the LXX, of the nations hoping in the name of
the Servant (42:4). Both of these Isaianic themes echo themes in John where Jesus makes

the Father s name known and people believe i
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Name of the Lord in Isaiah

Prior to the final Servant Song in Isaiah 53, the announcement of salvation
begins to reach its crescendo when Isaiah-22:$peaks of eschatological salvation
coming to Zion. Chapter 52 can be divided into four sections. Jerusalem is firsRjvv. 1
called to enjoy a new conditi onsnfeatisned pposed
in 51:1723). The explanation of how Jerusalem can enjoy this new condition is
answered in the subsequent verses (A8), 3vhere God proclaims he cannot tolerate the
bondage of his people (v\-3), and the coming revelation of Yahweh is deth(v. 6).
Verses710 speak of Yahwehds homecoming to Jerus
joy as a result of Godoés salvation being sho
concludes with a call to a new exodus (VWw1P).

Isaiah 52:12 calls upon the people of Jerusalem to rouse themselves to action
in preparation for receiving their salvation. Isaiah 82®int toward the coming act of
God! Yahweh says that he will redeem his people (52:3). Their exile has led to his name
beingdespi sed (52:5), but, in the day of their
know the name_( A ™ % of Yahweh(v. 6). Yahweh will manifest his power in such a
way that his character and nature will be obvious. Knowing his name means the people
will have an experiential knowledge of Yahweh, specifically in his role as redéemer.
Obviously, the people will not learn who Yahweh is for the first time as his name was
already knowrtiothem (Exo83 : 15) , but Yahwehos r drutlgl ati on w
it will be a revelation of himself as well as his role as redeémarhe had redeemed

them in the past through the Exodus, he will again redeem them from their exile.

'Gary V. Smith/saiah 4066, NAC 15B (NashvilleB & H, 2009), 416.

2John OswaltThe Book of Isaiah: Chapters 4B, NICOT (Grand Rapids: Eerdmans, 1998),
364.

3J. A. Motyer,The Prophecy of Isaiah: An Introduction & Commentédbpwners Groe, IL:

InteVarsity, 1993), 418See als¢-r ankl|l i n W. Young, AStudy of the Rel ati
G o s p 2AW460n0s.3-4 (1955): 223.
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I f Yahweho6s role as redeemer i s seen mos
peoopl e from exile, what is the Servantds rol e
chapter three, the redemption found in chapterS5& not redemption from physical
exile in Babylon, but from spiritual exile and sin. When Yahweh speaks of histrenela
as redeemer, the subsequent passage makes clear that redemption will take place in the
Servant 6s death on behalf of the peopl e. A
brings salvation (52:10), and t lahin sal vati on
52:1353:12. Moreover, Isaiah 51:52:12 has developed a drama to its clithdle
coming of Yahweh has been announced and the promises of God are coming to*fruition,
but how has that happened? This question is answered in the Servant, wizors dhe
the Lord (53:1) who brings peace with God (53:5) and makes the people righteous
(53:11)> Therefore, Isaiah 52:6 and its place prior to the final Servant Song conveys to
the reader that the revelation b& Yahwehos i
redeemer, is seen most clearly in the Servan
is the signal that the promises (5B)land blessings (51:152:12) described are coming
to realization in the ministry of the Servant whose death brings @ibent® The Servant,
then, in his death, is the one who reveals the name of Yahweh to the people. Through his
ministry and death, he reveals Yahweh as redeemer to those who comprehend the
meaning of his death.

In addition to thealSer vafntYash wehl Ges ansa meh,e

Servant 0s name also plays a role in his mini

“The promises of God specifically named are the removal of the cup of wrath from Jerusalem
(51:22), the unclean rlonger entering Jerusalem (52:1), the redemption of Jerusalem (52:3, 9), the coming
reign of God (52:7), the salvation of God (52:10), and divine protection (52:12).

*Motyer, The Prophecy of Isaiah23.
®lbid. Motyer also notes that the promises of 5152712 rest on the atoning work of the

Servant in 52:1%3:12. Sedotyer, The Prophecy of Isaight13 See also Oswalt, who states that the
announcement of the means of salvation is found in 523182 (saiah: Chapters 4®6, 375.
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Servantdéds rol e and "h.ow >thhhe “nBhe LXX highlighits | | hope
the Servanto6s name as tanchopd.mMgunganotestheom t he na
connections between 11:10 (h _ ' A '<”™ " ") and 42:4, and makes the case that

42:4 displays a messianic belief in a Davidic mesSittis beyond the scope of my

purposes to argue for this conclusion, but the cororebetween Isaiah 11 and 42, at

minimum, indicates that the nations were hoping, or placing their trust in a figure other

than Yahweh (though both figures are agents of Yah)wdlme Servant in Isaiah 42:4 is

the one whom the nations expected to bjustgice to the earth, and to inaugurate an
eschatological age (seenin .10 ) . The soteriological nat ur e

is seen in 42:4 and amplified in 4276

Name in John

The theme of making YahwehOs nthene known
gospel of John~ hi%epromineitnhamee [Eirst,(Jesus comes in the
Fat her 6s name ( 343 speaksof the Bviinesses comcermng Jesul, And
Jesus says that it is the Father who witnesses that Jesus has come onfhi8¥yehal
coming in the name of the Father, Jesus communicates that he expresses what the Father
standsfo, Jesus al so does works in the Father ds n

revel ation of the Fatheros pow&idntheand t hese

"For further discasion on reasons whyr ~ s substituted for @V8eeBugene Robert
EkbladL a I A KQa { SNyl t2SYa I OO2NRAYy3I 02 JOBET28 SLIdzl 3AY
(Leuven: Peeters, 1999), 6rD.

8Abi T. NgungaMessianism in the Old Greeit Isaiah: An Intertextual Analysi§RLANT
245 (Géttingen: Vandenhoeck & Ruprecht, 2013), 1€Bamberlain also seésn a me of t he Lor do i r
Dead Sea Scrolls as a messianic title,Gae Judson DavisThe Name and Way of the Lord: Old
Testament ThemmeNew Testament ChristolggdlSNT 129 (Sheffield, England: Sheffield Academic Press,
1996), 114.

°Leon Morris, The Gospel according to Johrev. ed., NICNT (Grand Rapids: Eerdmans,
1995), 294.

1D, A. CarsonThe Gospel according to JOhRNTC (Grand Rapls: InterVarsity, 1991), 393.
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Triumphal Entry, Jesus is lauded as one who comes in the name of the Lord {12:13).

The phrase (fione who comes in the name of th
the midrash on the psalm is understood messiani€allfiough it is a quotatioof

another portion of the Old Testament, it continues the theme earlier in John of Jesus

coming in the finameo of the Father. I n a p
Jesus states that he has manifested(A . ) Goddés name t Godt he peopl
gave him (176 Jesus further adds that fAl have made
(+# At b AT > 717:26). John 17 is the only place where Jesus explicitly
states that he revédloaddsGdih@snema mehist h ep eaonbloa
characted it stands for his entire personaitys 0 when Jesus makes God?©os

known, he is reveal®

iJregs utsh emaFkaetsh et rhées Fcaht ahrea cotse
his disciples in the entirety of his ministry, including his upcoming death and

resurection’® Earlier in John 17, Jesus states that the Father gave Jesus authority over all

people so that Jesus might give eternal life (v8).2In 17:23, then, there is a

redemptive aspect to the Sonds malesusf est ati on

view that Johnds composition of t

“For the he '
ed, AENtry i nt dBL80enm.ug18d1)3dB38. n t he Gospel of

Edwin D Fre
2Carson;The Gospel according to Joh432.

3For further discussion on the topic of unity in John 17, 8&es CrannyJohn 17: As We Are
One; an Exposition and Interpretation of the Sevent ec
Containing His Prayer for the Unity of All His Followef@arrison, N.Y.: Unity Apostolate, 1966).

Brown also notes that Ps 21:23 (LXX) and Deutis@iah are possible backgrounds for 17:6,
seeRaymond E. BrownThe Gospel according to John XMNIXI, AB 29A (Garden City, N.Y: Doubleday,
1970), 754.Schnackeburg sees also Ps 21:23 as a possible background, though he adds Isa 52:6 and Ezek
39:7 as possibilities, sétudolf Schnackenburd@,he Gospel according to St. John: Chapters213vol. 3
(New York: Crossroad, 1982), 175.

Morris, The Gospel according tiohn 88; Francis J. Moloney;he Gospel of Johwol. 4,
SacPag (Collegeville, MN: Liturgical, 1998), 462; Craig S. Keeflkee, Gospel of John: A Commentary
vol. 2 (Peabody, MA: Hendrickson, 2003), 108Barson notes that the possibility of a referetacExod
3:1315 is present. Sdearson,The Gospel according to JohB58. Pryor also sees a connection with
Exod 3:1314 and John 17:6, 112, 26, sedohn W. PryorJohn, Evangelist of the Covenant People: The
Narrative & Themes of the Fourth GosgiBlowners Grove, IL: InterVarsity, 1992), 128ichaels argues
that Jesus6 revelation i s t haRamselyMitchheTheFcadpdiafr 6 s i dent i
John NICNT (Grand Rapids: Eerdmans, 2010), 882.

%Carson The Gospel according to JohB58; MoloneyThe Gospel of Johm:462.
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makes the Fatherdés name known (17:26) as o0one
the passages where Jesus speaks about coming in the name of the Father speaks about

eternal life (5:3H3; 10:2530; 12:2426; 17:16). An integral part of Jesuevealing the
Fatherds name consists in him giving eternal

reveal s the Fatherds character as AFat her

o
~—

identity as redeemer and the giver of eternal life.

Thetheme of hoping on the name of the Servant (42:4) echoes believing in
JesusO0 name in John. I n the pkfolavgthe, t hose
right to become children of God (1:12). The
expressedi John 1:121 3 . Verse 2:23 further states tha
(¢ _ AT Hh ) Whet her the believahepant faith her
again is made in John that one finds salvation through believing in the name of Jesus.
Final y, those who do not believe in the fAname
condemned (3:18). Those who do believe in his name are recipients of the salvation
mentioned in 1:12. Thus, John emphasizes th

name.

Connections between John and Isaiah

Turning to the proposed method of analyzing allusions, there are connections
between John and Isaiah related to this th¥hr@rst, there is verbal parallelism with the
term A7 > hA 7 Sshused over a 1,000 times in the LXX and NT, so the term itself does

not direct a reader to Isaiah for the proposed allusion, but it is a shared term, nevertheless.

"6 Day contends that John sees their faith as in
which Jesusd GaignR.p®obtay, SSdhlee Goew ell n tod vopQoertne r06 § nB i
(Nashville: Abngdon, 1994), 546Contra Michaels who argues that the faith of these believers appears to
be genuine, sedichaels, The Gospel of Johri73. The adversative seems to indicate that these
believers faith was spurious.

!Reim identi firemsb dbslae &% 2a 16l uassi cBeeGiptetReimJ ohn 17: 6,

Studien zum alttestamentlichen Hintergrund des JohannesevangeéiNmSMS 22 (Cambridge:
Cambridge University Press, 1974), 163.
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Moreover, Isaiah 52:6 uses the termi A ¢ while John 17:26 uses A .Y “5 which are
different terms but semantically related. Again, these terms are similar, but are quite
common in the LXX and NT, so it is difficult to draw implications from the shared (or
semantically related) terms related to this theme in Isaiah and John.

There is themigc parallelism in these themes. In Isaiah 52:6 (based on the
structural connections), the Servant makes the name of Yahweh known, in both an
experiential knowledge of Yahweh as well as revelation of Yahweh as redeemer. In John,
Jesusis describedasfful | | i ng this role of the Servant.
demonstrate the character of the Father and to know Jesus is to know the Father, both his
words and actions (14:70). Jesus also reveals the Father as the one who gives eternal
life (17:1-6). Thus, John depicts Jesus fulfilling the role of the Servant by revealing the
name of the Father to his people as well as revealing the Father as redeemer because
Father bestows eternal |ife througmedesdus.
the notion of God as redeemer is clear from 1:29 where the Lamb of God takes away the
sins of the worl d. I nstead of the term Ar ed
demonstrate the effect of the redemption of the people. Jesus makes Godrkaown i

experiential way so that seeing Jesus is seeing the Father, and Jesus makes known the

Fat her s purpose in Jesus as eternal i fe (3
| sai ah means believing in the agedikewiseof Yahwe
in John, the knowledge of God consists in kn

The other major thematic parallel is the need for people to believe in the name of Jesus.

Just as Jesus serves as tdcessawytprepaopletof Godds s
bdieve in his name sthe nationsn Isaiahhope on the name of the Servant as the one

through whom Yahweh will bring salvation. Thus, there is the dual fulfillment of Jesus

maki ng Godds name known athe naterishodddeliéve.i ng t he
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It is debatable whether these allusions satisfy the requirement of uniqueness.
While the theme is unique among the Gospelzekiel also contains the theme of
Yahweh making his name known among the nations (383}2 There ee closer
connections between Isaiah and John (than Ezekiel and John) because the Servant is the
one who makes Yahwehodés name known in | saiah,
Ezekiel. The Servant makes Yahweh known as redeemer in Isaiah 52:6, vdodelg
related to the theme in John where Jesus comes not to condemn the world but to save it
(3:16-17). Furthermore, Isaiah alone contains the theme of putting hope in someone
otherthanYahwef 1 't i s possible that Jocbanseofftsi | i zes t
presence in Isaiah 42 and 52. Several passages in Isaiah (mentioned above) can be seen

to be fulfilled in the Johannine passages. People must believe in the name of Jesus, just

as the nations put their hope in the name of the Servantt Addinal | 'y, Johndés r e
eschatology indicates that Godoés name has be
resurrection, so Jesusd0 ministry i1s the esch

Yahwehoés name woul d be masthatolagrca time ofthdi n t hat
revel ation of Yahweh as redeemer and the Ser
nations place their hope has arrived with Jesus revealing the name of the Father to the

world and being revealed as the appropriate person in wkopigshould believe.

Therefore, the criterion of uniqueness can be fulfilled in the connections between John

and | saiah as it relates to the Anameo of th
theme in Ezekiel, it is difficult to make the claim tdahn is exclusively dependent on

Isaiah for this theme.

¥oung notes that only John of the Gospels contains statements by Jesus about coming in the
name of God. Seéoung, AStudy of the Relation of | saiah to th

see Pss 9:11; 21:6 (LXX) where the theme of trusting in the name of Yahpesésit.
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Speaking the Words of God

A theme that pervades John is Jesuso6 cl a
has heard from his Father. Whil e the origin
his divinity and unity with the Father, there are Old Testament antecedents to this theme,

which | will explore below.

Isaianic Background

There are two places in the Servant Songs where the Servant speaks the words

of Yahweh. In Isaiah 49:2, the Servantsayt hat Yahweh made his mout

sword, 0 indicating that the Servanto6s power
through his words. Moreover, a major portio
Yahwehos will b y rdalsarale 50:d &ddstthatdhe Sevvant it given th& o

tongue of a disciple by Yahweh. Because Yah

the Servant decl ar es ?Wathweshthd sd awd ryd so pteon st hteh ew
ear so that he may hearas adispl e, and the Servant is obedi
(50:4b, 5). The Servant passes on the words that he directly hears from Yahweh, which

not only reflects the words being spoken, but also the direct relationship the Servant has

with Yahweh.s 0 fd@meont ees compl ete obedience on
Servant os description of his relationship wi
shared between thérhe directly hears from Yahweh what to speak and is completely

obedient to his commands.

Jesus Speaking the Wrds of the Father

In John, the theme of Jesus speaking the words of the Father is seen throughout
the gospel. In John 3:34, the reader learns that Jesus, as the sent one of God, speaks the

wordsof God( >h _ ‘' s "<h J sBecause Jesus so completely speaks and

Z0swalt,Isaiah: Chapters 4®6, 323.
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does what he has heard and learned from the Father, to believe Jesus is to believe in

God?? Jesus testifies that his teaching is from the one who sent him (7:16). He later

adds that he declares what he heard fronfrttiker (8:26), and that he speaks the things

the Father taught him (8:28; + h x>¥ ~ h ~ h_hh 423 |nhis final public

appearance, Jesus states that the Father has told him what to say, and he only speaks what

the Father has told him (12:4®). Thus, all the words which Jesus speaks and even the

manner in which he speaks them are from the Fath#whn 14:1531 details the role of

the Holy Spirit and focuses on Jesuso relati
continues the theme ofswords coming from the Father in the Upper Room discourse

when he says that he does as the Father commands him (14:31).-2% 15e%$us utilizes

the imagery of the vine to describe the relationship of Jesus to the disciple$X},=ahd

concludesbp peaki ng of the di s-t7)?pJlesustéllstheenshatonsi bi |
they are now Afriendsodo because he makes know
(15:15). Jesus includes the disciples in the intimacy of his relationship with the Father

sincehe reveals what the Father has spoken to?hiin.his final prayer, he says that he

had given the disciples the words ( > h ) which the Father gave him (17:8).

Therefore, the theme of Jesus speaking what he heard from the Father or the words the

Father gave him, is a constant refrain throu

#2Carson;The Gospel according to Joh®13. Schnackenburg argues that the Father did not
simply give Jesus the authority to speak, but speaks himself in JesuBudddieSchnackenburd,he
Gospel accordig to St. Johptrans. Kevin SmythbHITCNT (New York: Herder & Herder, 1968);386.

ZNeyrey notes that in this section Jesus becomes the judge and his listeners become plaintiffs,
thus portraying a shiftinroles. Séeer ome H Neyr ey, ernsid Rracessin Jolmd&:819 u d g e : For
Bib 68, no. 4 (1987): 535.

#Carson;The Gospel according to Joh#52. For background on the term _ ~, see
Matthew J. O6Connell, AThe Concefgd$2l,md. 3(C®IBE.Ndment i n
403.

#Gerald L. Borchert)ohn 1221, NAC 25B (Nashville Broadman & Holman, 2002), 137.

%06 Day, 7BAohn, o
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Connections between John and Isaiah

There is identifiable theatic parallelism between the Servant in Isaiah 49 and
50 and Jesus in John. Yahwehos giving of th
obedience to Yahweh, and the direct relationship between Yahweh and the Servant are
paralleled in John where Jesugaks the words the Father gives him, is obedient to the
Fat her , and enjoys an intimate relationship
result of his intimate association with Yahweh, which is the same reason Jesus gives for
how heisabletosoaxls el v speak the words of the Father
speaks what the Father taught him has resonance with Isaiah 50:4 where Yahweh gives
the Servant the words to speak.

There is also concurrence and correspondence in three of these passages
John. Jesus 0 web0, dmsl 17:8rare 8ll:rezddded irRcBntextdwheret 9
there are clearer allusions to the same book or passage (concuffevcepover, the
criterion of correspondendewhen more parallels occur the same contexit increases
the probability of an allusigh is found in those three passages as well. As | have noted
elsewhere, there are other allusions in those passages so the proposed allusions to Isaiah
49 and 50 in these passages add to the other parallels whiclesert@nd increase the
likelihood that allusions to the Servant passages are intended.

Based on the criterion of uniqueness, there are close affinities between the
theme of Jesus speaking the words of the Father with Deuteronomy 18:18 and the
prophetlike Moses that is predicted to arise. In fact, there are verbal parallels between
Deuteronomy 18:18 and John. Deuteronomy 18:18 contains> as does John 3:34
and 17:8. Deuteronomy 18:18 states how the prophet will speak the words of God

(<h<sht ")y, which is similar <& Jshewowdsd cl| ai ms

#In John 8:28 there is an allusion to Isa 52:13; John 12048 near 12:38 with its quotation
of Isa 53:1; 12:32 and its allusion to Isa 52:13; Jahi2@®23 and its reference to Isa 52:15; John 12:28 and
its allusion to Isa 49:3; and John 17:8 is near the allusion to Isa 49:3 in 17:1.
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God (3:34; 8:26, 28; 12:49). Indeed, several others argue that many of the passages in
John (3:34; 8:26, 28; 12:49; 17:8) are allusions to Deuteronomy 1B11.8& likely there
is an allusion to Deuteronomy 18 in these Johannine passages because of the verbal and
thematic parallelism. However, it is also possible that John reads Deuteronomy 18
through the lens of the Servant in Isaiak58F° Both Deuteronomy 18:18 and Isaiah
49:2 speak of Yahweh putting his words in the mouth of an individual. Both passages
refer to an intimate relationship between Yahweh and the individual (Iséb5Ddut
18:18 compares the coming prophet to Moses who spoke to Getbftame, Deut
34:10. There are very few places where God puts
than Deuteronomy and Isaiah, Exod 4:11; Jer 1:9), so the theme is rare enough that it
seems likely that Isaiah 49 and 50 are drawing upon Deuteronomy 18. It appears that the
Isaianic text is likely utilizing thematic paraliem to present the Servant as the
fulfillment of Deuteronomy 18° Thus, there is a connection between Deuteronomy 18
and the Servant in Isaiah that cannot be overlooked.

It is possible that John createsiaterpretive fusion where he sees Jesus as the

prophet of Deuteronomy 18 and views this figure through the lens of the Servant, though

#Raymond E. BrownThe Gospel according to JohrXll), AB 29 (Garden City, N.Y:
Doubleday, 1966), 492; ReirStudien 126 ; Andr eas J. Cé&fnentagyromteerNgve r fiJohn
Testament Use of the Old Testameub. G. K. Beale and D. A. Carson (Grand Rapids: Baker, 2007), 483,
498; Michaels;The Gospel of Johi718; George R. Beasléyurray, John 2nd ed., WBC 3§Nashville
Thomas Nelson, 1999), 218orgen sees the giving of the Laws of Moses at Sinai as behind 12:49 as well
as some similarities with Sir. 45:5, though he sees terminology and ideas of Deut 18:18 as influencing John
12:4450. SedP e d e r  BrberUgecohTradifion in John 12:440 NT526, no. 1 (1979): 32.
Boismard sees similarity between 12:49 and Deut. 18, but also notes the influence of the Targums on this
passage. Sédar i e Emi |l e Boismard, fiLes citmadgi RSB dot3ar gumi que
(1959): 37778.

®For another example of this idea, see Brendselgh Saw His Glory: The Use of Isaiah-52
53 in John 12BZNW 208 [Berlin: De Gruyter, 2014], 1784), who argues that John reads Isa 53 through
the lens of Zech 9:9.

®Hugenberger argues that certain aspects of the Servant support identifying the servant with a
prophetic identity (such as Isa 49:2 and 58)4 He later sees the royal, priestly, and prophetic
characteristics of the servant figure are accommodated iftipdgt like Moses of Deut 18 is in view. He
does not, however, connect Deut 18 specifically with Isa 49:2 aneb508teGordon P. Hugenberger,
AiThe Servant of the Lord Thetherd8er AnnotnBedgsbnboér pe
Tedament Messianic Texteds. P. E. Satterthwaite, Richard S. Hess, and Gordon J. Wenham, THS (Grand
Rapids: Baker, 1995), 112, 1i238.
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it would be difficult to prove that without a doubt. It is possible to see this interpretive

fusion where John referees Jesus speaking the words of God as well as suffering. John

3:14-15 speak of the lifting up of Jesus, which | argued is an allusion to Isaiah 52:13.

John 3:34 follows shortly after this passage, which first clues the reader into the idea that

the profnet who speaks the words of God is also the Servant who will be crucified. John

8: 28 makes this comparison more explicit whe

immediately before Jesus says that the people will know his words are from God when he

is lifted up. John 12:480 follows the explicit quotation of Isaiah 53:1 in John 12:38, so

there is again a juxtaposition between the Servant and the prophetic figure who will speak

the words of God. Jesus speaks about his life, death, and resurredlorifging the

Father John17:%) , whi ch again is followed by Jesus:

to the disciples the words the Father gave him. Finally, Jesus says that he made known to

the disciples what he heard from the Father (15:15), whails into a discussion of his

persecution that is I|ikely infl-dCand58.d by t he
The fusion between the prophet of Deuteronomy 18 and Servant in Isaiah 40

55 is seen most clearly in John 6. After Jesus multipie$oaves and fish, the people

declare that he is the prophet who is coming into the world (6:14), a likely allusion to

Deuteronomy 18:18. The Bread of Life discourse follows the declaration of Jesus being

the AProphet o ( aft eeBrehdosfLlLifesdissoarde kontaires hintswoht er ) .

Jesusd death (6:51), so John juxtaposes the

suggestion that Jesus will die. The prophet in Deuteronomy 18:18 is not clearly said to

die, so it appears that John adisrents of the Servant to his portrayal of Jesus as the

prophet of Deuteronomy 18. In five of the seven places where Jesus says that he speaks

the words of God, there are discussions of J

no explicit or implicitmention of the death of this prophet, it appears likely that John

then fuses the figures of the Deuteronomy 18 prophet and the Servant of Isaiah.
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Another factor that favors the Servant passage at least playing a role in the

background is that Jesusiots something more than a typical prophetic role. Carson
argues that AJesus is claiming something rat
and deeds are so much at one with the Father
obedience butalsobecae he does ever y% Whieteprophets Fat her
woul d undoubtedly make the same claim, the i
something beyond what the prophets would claim. In fact, the intimacy with the Father
that Jesus enjoysise mi ni scent of the Servantds relatio
and 50. Itis this intimate association with God as well as the complete obedience that
describe both Jesus (John 5:19) and the Servant (Is&pbthdt makes Isaiah 49 and 50
better cadidates for the antecedent texts of these Johannine passages. There are more
than just superficial connections between John and Isaiah regarding the theme of the
origin of Jesuso0d6 words, so it seems tlike the
appears that John reads the prophetic figure of Deuteronomy 18 through the lens of the
Servant in Isaiah 49 and 50, so that he sees the Servant as the fulfillment of the prophet
like Moses in Deuteronomy 18:18. However, | do not want to overstate myees
Because of the affinity between the Johannine theme and Deuteronomy 18, | think it is
best to classify the allusion between John and Isaiah as a possible one. There are definite
thematic parallels, correspondence, and concurrence as well aga degniqueness. |If
an interpretive fusion has fueled Johnés wund
makes sense why he would juxtapose references to Jesus stating that he spoke the words
of the Father along with references to his death.

In addition, understanding the background of Deuteronomy 18 and the Servant
helps the reader to understand the consequences of ignoring the words of Jesus. On the

one hand, the dire consequences of ignoring his words fits if he is God come in the flesh

#CarsonThe Gospel according to Joh12.
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as thePrologue declares¢hn 1:14). Tese consequences are made clear from

Deuteronomy 18:19, so there is Old Testament precedent for what John says. In

Deuteronomy 18:19, Yahweh states that whoever does not listen to his words which he

gives to the prophetgraises up, then he will seek vengeance on him. This theme of

Godds puni shment on those who ignore the wor
36. The passage begins with a statement of Jesus speaking the words of God (3:34) and
concludes with theetlaration that whoever does not believe in Jesus has the wrath of

God on him (3:36). John 8:24 states that the person who does not believe in the divinity

of Jesus and that he speaks the words from God (vv. 26, 28) will die in their sins. Jesus
furtherdeclares that those who reject his words will be judged on the last day (12:48),

which immediately precedes his statement that his words come from the Father.

Furthermore, when combining the prophet of Deuteronomy 18 with the Servant, one sees
thatifpep |l e do not believe in the Servantodos misSs
be forgiven, which is what the Servantds wor

interpretive fusion of Deuteronomy 18 and the Servant helps to explain the drastic

consequenece of not | istening to JesusoO words. Gc

ignore JesusoOd words (cf. Deut 18:19), and th

forgiveness of sins, which was the Servantos
Judgment

The theme of the Fathgiving judgment to the Son is a prominent theme in
John 5. John 5:18 describes Jesus healing a paralytic and the beginning of the
controver sy wi #hexpamsvergeld&invtaa parts, first:exa@ining the
kinds of works that Jesus hasdommon with the Father (vv. 43), and Jesus
presenting testimony from witnesses on his behalf (\w4B£? John 5:1980 centers

around the themes of fAfather, o0 Ason, 0 fAjudge

#Michaels,The Gospel of John 307 ; O6B8y, #AJohn, o
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Judgment and the Servant

The primary demonstration¢®d6fiswhere Servant
the Servant is endowed with the Spirit so that he might carry¥ofth’ to the nations
(42:1b). Moreover, the Servant will not become disheartened until he is able to complete
this mission of establishirfg * *on the earth (42:4a). As discussed edflfer”
likely means societal order or justi¥eThe subsequent verses indicate that the Servant
effects ~ "on the earth through the opening of the eyes of the blindedeassing
prisoners (42:73° Yahweh endows the Servant with the Spirit in order that he might
fulfill this task of bringing a social order that is characterized by the giving of life to
others. Itis a salvifi€ = °, seen in the description of the Samvas a light to the
nations (42:6), which has a parallel idea of him bringing *to the nations in 42:1.

Therefore, the Servant will bring light and life in his establishmeft of *. |

Judgment in John

John 5 is the clearest exposition by Jesusofole in relationship to ~
(5:22, 24, 27). John 5:21 emphasizes how the Father and Son both give life. In verse 22,
Jesus says that the Father has giveh all ‘ to the Son. The judgment Jesus speaks of
appears to be universal in scopesireehc | ai ms t o have Aall 0 judgm
verse expresses the mutual honor the Father and Son share (v. 23). V@Ssepeak of
the salvific significance of the relationship of the Father and thé’Sdrhe passage
continues by repeating the aléhat the Son has life in himself because of the Father (v.
26). The statement in verse 26 parallels the statement in verse 21. The subsequent verse

states that the Father gave Jesus the authority to eXeCutebecause he is the Son of

#3ee chap. 3
%Ekblad,l sai ahds S6é4« vant Poems

#Dominic Chukwunonso Obielosgervant of God in JohfEUST 878 (New York: Peter
Lang, 2008), 222.

%06 Day, 5S84 o0hn, o
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Man (5:27). John 5:289 describe the resurrection and final judgment, and verse 30

concludes this section by again®emphasizing

Connections between John and Isaiah

The major issue in analyzing the connections between John and Isdiah a
relatestd = ‘is whether the term has the same meaning in both contexts. Whilé |
has negative connotations in Jéhsuch as condemnation in 5&4t also has positive
connotations. Judgment does not simply mean condemnation in John, [pértdsts to
giving life. John 5:21 speaks of the Father and the Son both giving life. Verse 22 follows
directly from verse 21 on the basis of thé that begins verse 22. The Father has
determined he will not directly judge anyone, but has entradt@eaigment to the Son.
Jesusd Aauthority to execute judgmento in ve
| i f ed i3 The symtax ef 5:2PR,.then, indicates that ™ * does not simply
mean condemnation, but the authority to give restionlife is involved in the authority
to judge on the last daythe authority over which the Father has given the®8anith
this meaning in mind, it is possible to see the connections between the Servant bringing
justice in Isaiah 42:1, 4 and John 5222 7 mor e <cl earl y. The Serva
¢ 7 "means bringing salvation (Isa 42:6) and life to those in the darkness (42:7), which

corresponds to Jesus bringing life throughthis ‘. Moreover, Jesus is given authority

to executé ~ ‘(John5:27), which corresponds to the Servant having the task of
carrying out ~ 'to the nations. Thus, there is thematic parallelism between John and
For further discussion on the Sonds role in the

seeStefanos MihaliosThe Danielic Eschatological Hour in the Johannine LiteratwdTS 436 (London:
T & T Clark, 2011).

3Brown notes that judgment is complementary to giving life,Bsesvn, The Gospel
according to John ¢(XII),219.Mi chael s notes that Ato do |judgme
two together comprise t he SoMidhaelsThenGaospeltofiJon3l9o f t

nto cor

he Fat'l
%9Andrew T. Lincoln,Truth on Trial: The Lawsuit Motif in the Fourth GosgiBleabody, MA:

Hendrickson, 2000), 75; Carsofhe Gospel accordingto Johk54.Car son f urt her states th

refers to the principle of discrimination.
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Isaiah on this point. There is a salvific elenferit ‘in both Isaiah and John. Likewise,
¢ 7 ‘'is given to Jesus, which echdes™ ‘being given to the Servant. Finally, both
passages are in the context of a trial scene. Isaiak74ehtnediately follows a trial
speech of Yahweh against the nations (422land continues the scene with the Servant
beng a witness on behalf of Yahwéh.In John, Jesus is charged for healing on the
Sabbath (5:16), and Jesus responds by stating that he is working because his Father is
also working (v. 17). In 5:290, Jesus is bearing witness in his own defense (vb®),
he later reveals that he is in fact the judge (v. 2bW).e s u sdéfensealétdils his
relationship with the Father. Jesus later indicates that he has other witnesses which
corroborate his testimony (5:3W). In the covenant lawsuit of Isaiah-89, the Servant
is the agent of Godo6és justice who establishe
of Godo6% justice.
Elsewhere in the Old Testament, the térm ‘ contains salvific or positive
elements (e.g., 1 Sam 24:16; Ps 36:28 LXX;6834), so the criterion of uniqueness is
difficult to prove. lIsaiah is unique in that Yahweh gi¥eS ‘to an agent. Itis possible
that John draws upon Isaiah 42 for an antecedent to John 5, but it is difficult to
demonstrate that beyond the similaernes. Indeed, the fact that the Servant and Jesus
both bringing ©~ ', , even though this is normally Yahwe
theme unique, but how unique it is would be difficult to determine.
Finally, there is also verbal parallelism betweethljgassages through the use
of the termf = . Becausé = ‘is used over 300 times in the LXX and NT, the term
itself does not indicate Johnds dependence o

points the reader in the direction of Isaiah.

“OFor further evidence of Isa 428loccurring in the context of trial speeches or lawsuits, s
Lincoln, Truth on Trial 38 45.

“IFor the extended argument that 54is a trial scene, séaid., 73i 81.
“bid., 447.
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In terms of the implications of the possible allusion to Isaiah, John portrays
Jesus as the agent of Godods salvation. Beca
permi ssible for him to work to bring whol ene
role was to bring life to people in darkness, and bring wholeness to those suffering. Jesus
is both bringing physical and spiritual (John 5:14) wholeness to someone in need.
Because Jesus is fulfilling the heiel e of the
permitted to work when there is a need regardless of the day.

As with the previous two allusions in this chapter, there is verbal and thematic
parallelism between Isaiah and John, but the parallelism is not sufficient to demonstrate
that Isaiah ighe likely precursor. Thus, the theme of judgment must also be classified as

a possible allusion.

Pierced

This possible allusion is the briefest of all because it is the least likely of any,
though because of some affinities between John and Isasgenits helpful to consider it.
Both Jesus and the Servant are pierced. In Isaiah 53:5, the Servant is said to be pierced
(_ " h _>™érL . in.ithé MT) for the transgressions of the people. Jesus also is
pierced (A . VY while he is on the cross (B32). Clearly, there is no verbal agreement
here, though it is possible that John is more dependent here on the MT than the LXX. It
i s possible that John brought the term fApier
John 19:34 is not the same teasiin Zechariah 12:10 (- ~ A ). it Should be
emphasi zed here that Zechariah 12 Il ikely sup
description of the piercing of Jesus, but Isaiah 53 may play a secondary role based on the
ot her similari ttmensanddlatoitfeServat.e sus o tr ea
I't is possible that Zechariah 12:10 i s &

who 1Is pierced. Brendsel argues that #AJohn
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Zechariah [12:10] as actualizing the Isaianic Servad s nf? I§tlsisi ispin fach the

case, then there is a subtle echo to the Isaianic Servant that comes through the quotation

to Zechariah 12:10. Obviously, there are common themes between John 19 and Isaiah 53

in describing a figure who is pierced@he larger context of Zechariah 12:10 where a

fountain is opened up for the inhabitants of Jerusalem to cleanse them from sin parallels

the Servant s death t hr ouephandidpierced inlborder bear s p
to take their punishment. t i s cl ear that | saiah 53 is not
agent being pierced since Zechariah 12 also contains this theme. However, if Brendsel is
correct, then there is warrant for seeing this as an allusion to Isaiah 53 because Zechariah

12 furtherdevelops this theme. It is possible to show the similarities between Zechariah

9, 12, and the Servant, but it is difficult to prove that John viewed these figures t6gether.

Though an argument can be made for an allusion to Isaiah 53 in John 18fidult tb

substantiate, so it will be considered a possible allusion to Isaiah.

Conclusion

Because the above allusions have been classified as possible, it would be
unwise to draw too many implications from them for the interpretation of John. The
implications, which | have detailed above, do give credibility to the presence of the
allusions in John. Jesus revealing the name of God by embodying the presence of God to
the disciples (1:14) demonstrates fulfilment of Isaiah 52:6, where the people will kno
Yahweho6s name. Mor eover, Yahweho6s role as r
eternal | ife. Eternal | ife comes through be
of God, but also because he is the Servant in whom the nations hope, who brings

forgiveness of sins as prophesied in Isaiah. Reading Deuteronomy 18 through the lens of

“*Brendsel|saiah Saw His Glory218.

“For this argument, see ibid., 178.
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Isaiah 4655 explains the dire consequences of not believing in Jesus and seeing his
words as coming from God. In addition, the juxtaposition of allusions to the pidghe
Moses of Deuteronomy 18 with references to
John fusing the two texts together and reading them in light of one another. The
judgment language of John 5 can be seen as not simply a negative judgment,that also
positive aspect of judgment, which brings salvation and, thus understood as the
fulfillment of Isaiah 42 where the Servant brings a salvific judgment to the nations.

Finally, it is important to note that there is the idea of the Servant representing
Yahweh with three of these themes. When the Servant comes in the name of Yahweh,
speaks his words, and brings judgment, he is doing things that are often prerogatives of
Yahweh. As mentioned above, Yahweh is the one who is said to bring judgment, but he
gives the Servant this role in |Isaiah 42.
speaking on behalf of Yahweh. Furthermore,
name (42:4 LXX), the LXX translators were demonstrating that there is a close
connetion between the Servant and Yahweh that is not fully detailed. Even when Isaiah
6:1 and 52:13 connect Yahweh and the Servant with related language, it is not clear that
they are identified together (though Isaiah hints toward this connection between the
Servant and YahweH}. John more fully elucidates the theme that Jesus belongs to the
identity of the unique God, and it is possible that he draws this connection from the hints
in Isaiah of the connection between Yahweh and the Servant. Both the S@a/desus
have tasks that are representative of&edch as coming in his name, speaking his
words, and having authority for judgm&nivhich demonstrates how the Servant and
Jesus belong to the divine identity of the unique God. John more explicitly thtate
connection between Jesus and God by stating that Jesus is God (I5hmwhile Isaiah

suggests this same connection between the Servant and Yahweh.

“>For further discussion, s&ichard BauckhanGod Crudfied: Monotheism and Christology
in the New TestamerDidsbury Lectures 1996 (Grand Rapids: Eerdmans, 199063147
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When weighing the possible allusions with both the clear and probable
all usi ons, sindersmraisgof Jesns in tlemds anal terms reminiscent of
the Servant is strengthened. Indeed, the additional parallels mentioned in this chapter
continue to increase the probability that Jo
Servant from Isalato fully understand how John portrays Jesus. The weight of the
allusions described in this chapter continues to further the thesis that John presents Jesus

as the Servant from Isaiah.
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CHAPTER 7
THE SERVANT AND THENEW EXODUS

Thelsaianic New Exodus has been recognized as an important theme in the
Synoptic Gospels and ActsThe theme has been underdeveloped in Johannine studies,
though more recent studies have started to analyze the new exodusinAJohn.
comprehensive look ah¢ new exodus theme in John is beyond the scope of this chapter
since the thesis of this work is focused more narrowly on the Servant. The Servant plays
a significant role as the initiator of the new exodus in Isaiab540This chapter will
demonstrat¢hat in John, Jesus plays the same role and inaugurates the same spiritual
components of the new exodus as the Isaianic Servant. There will be a brief discussion of
the new exodus theme in both Isaiak58and John, but the emphasis will be on the
Servan 6s and Jesusod6 roles in the new exodus.
same role as the Servant in initiating the new exodus, | will provide further evidence that
the Isaianic Servant has influenced the Johannine portrayal of Jesus. The dgsv exo
theme is present elsewhere in the Old Testament, but | will argue that John draws his
language and themes largely from Isaidfhe evidence presented in this chapter would
generally fit the criteria of a probable allusion given the uniqueness tifehee and the

parallelism. Because the theme is so distinct, it is necessary to cover it in its own chapter.

David W. PaoActs and the Isaianic New Exod&SL (Grand Rapids: Baker, 2002); Rikki E.
Watts,] sai aho6s Ne w, ré&xed.BSL §GranchRaptla: Béker, 2000).

2Andrew C. BrunsonPsalm 118 in the Gospel of John: An Intertextual Study on the New
Exodus Pattern in the Theology of JONMAUNT 158 (Tuibingen: Mohr Siebeck, 2003); Paul S. Coxon,
Exploring the New Exodus in John: A Bdal Theological Investigation of John Chapter§ ®(Eugene,
OR: Resource Publications, 2015).

3For some of the other places in the Old Testament that either appeal to the memory of the

Exodus from Egypt or use the Exodus as a type for the new exodins@el415; 11:1; 12:9; Amos
2:910; 3:12; Mic 6:4; Jer 2:67; 7:22; 11:4; Ezek 16:64; 20:510.
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The New Exodus in Isaiah

| will first survey the theme of the new exodus in Isaiatb8Mefore turning to
the Servantos rfodecud ni 9 tan t(Bree aSiesrev @rhteds r ol
theme in general, the remarks will remain bri&he purpose of this section is not to
argue for which aspects of the new exodus were fulfilled (or not fulfilled) with the return
from Babylon. Isaiah meeg new creation and new exodus images throughout Isaiah 40
55. From a literary standpoint, Isaiah conveys that the new exodus and new creation
occur simultaneously. The point of the brief survey below of the new exodus in Isaiah is
to argue that Isaiatese s anot her exodus occurring (a fAse«
exodus | anguage throughout this section. Th

in the new exodus and show its connections w

Centrality of the New Exodus

Isaiah 40655 begins with the announcement to prepare the way for the Lord in
the desert (40:3).This announcement signifies to the reader that the theme of the return
of the Lord and the new exodus will be a prominent theme througbaiahl4665.°

While some argue that 408does not portray a new exoditbe theme of the Lord

“Patrick argues that many exodus passages in Isaih d@scribe an epiphany. For further
discussion,seBal e Patr i ck, AEpi phanic | magery iHAR8Second | sa
(1984): 12541.

*Tiemeyer argues that Exodus imagery is not the central topic but one theme among many
others in Isaiah 485. While | agree it is not the central togiglays a prominent theme based on its
placement in the first part of Isaiah-86. For more on her view, sekenaSofia TiemeyerFor the
Comfort of Zion: The Geographical and Theological Location of Isaiab30/TSup 139 (Leiden: Brill,
2011),155Watts sees the emphasis of the new exodus on t he
Watts,] sai ahés New,88.65eedlsogsdeée m Maorksol ati on oH5a@dnfrontati
the Del ay of TyhBal4lNm.w (1899)0383eealsdN. T. Wright,Jesus and the Victory
of God COQG 2 (Minneapolis: Fortress, 1996), 617.

. g. , Mot yer who argues that the picture is a w
but of Yahweh coming to his peodlAeMotyerBhe RroplleByeut 33: 2;
of Isaiah: An Introduction & Commenta(ipowners Grove, ILInterVarsity, 1993), 300See alsddans
M.BarstadA Way in the Wi lderness: The fSec,d$SMonEX oduso in
(Manchester: University of Manchester, 1989), 6; Tiemelyer the Comfort of Zionl7% 72. Childs
contends thathe intertextual connections between Isa 11 and 40 support the return from exile theme. The
return of the dispersed in Isa 11 is portrayed as a highway from Assyria while Isa 40 adjusts the geography
to include the wilderness separating Babylon from ZiGeeBrevard S. Childsisaiah, OTL (Louisville:
Westminster John Knox, 2001), 299.
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returning implies that his people would return with him. The mention in Isaiah 40:11 of

Yahweh leading his people like a shepherd suggests that, thoughatblgds are not

mentioned in 40:3, Yahweh will lead his people back when he returns. The return of

Yahweh in a new exodus is portrayed as an es
see the glory of Yahweh (40:5). Isaiah 40 conveys the realization God 6s redempt i
promi ses for the whole world an'dromthé | fl esh?o
outset of Isaiah 485, Isaiah communicates the importance of the new exodus theme for

the remainder of the section and reveals that there iatesofjical significance to the

return of Yahweh.

New Exodus Elsewhere in Isaiah

The new exodus theme pervades Isaia®%.0While some dispute the
presence of the thenfenost accept that Isaiah depicts the return from exile in language

reminiscent oftie Exodus. After the exodus language in Isaiah 40, the next place it

"John OswaltThe Book of Isaiah: Chapters 48, NICOT (Grand Rapids: Eerdmans, 1998),
52; Gary V. Smith]saiah 4666, NAC 15B (NashvilleB & H, 2009), 97.Smith al® notes the
connections between 40111, 35:110, and 2:24 which supports the view that 4611 portrays an
eschatological day. Séeid., 100. The decision as to whether Isaiah portrayed the new exodus as
consisting of something beyond the return frexile is a bit beyond the scope of what | intend to discuss
here. Clearly, the picture of the new exodus in some of the Isaiah passages to be discussed below contain
new creation imagery and so appear to leave room for fulfilment beyond the returnxflemFer my
purposes, I am simply |l ooking at passages that cont ai
the new exodus. Brunson argues that the New Exodus is not the same as a second exodus. For further
discussion on the new exodus veacaend exodus, s&&runson,Psalm 118 in the Gospel of Jgtb1l.

8Barstad argues that only 43:28 and 48:121 contain exodus motifs. The other passages
are strongly metaphorical, so they should not be seen as speaking of a new exo@asst8&ed Way in
the Wilderness6, 110. It seems that Barstad overlooks the exodus type language in the Isaianic texts. The
wilderness theme (e.g., 40:3) would undoubtedly recall the Exodus for Israelites since the 40 year
wilderness wanderings were part of therfdation of Israel as a nation. The Feast of Tabernacles is meant
to remind the Israelites of their time in the wilderness, so mention of the wilderness would at least bring
that period to mind. Tiemeyer argues that 40ticontains no hint of the exilesturning from Babylon.
Instead she thinks it might be a gathering of those in the Diaspora. While her view has some merit since |
see an eschatological view in Isa 40, she seems to o0\
role there with Is@0. The juxtaposition of these chapters at least implies that a return from Babylon is
possibly in view. For her view, s@gemeyer For the Comfort of Zionl72.

°Anderson sees the new exodus in 48;&1:1720; 42:1416; 43:13; 43:1421; 48:2021;
49:8-12; 51:910; 52:1112; 55:1213. SeBer nhard W. Anderson, fAExodus Typol
inl srael 6s Prophetic Heritage,edcEHBernshayd¥. AndersoHandor of Ja me
Walter J. Harrelson (New York: Harper, 1962), 18lhough Ander sonds | ist is helpf
42:1416, 43:13, or 55:1213 to be included in the new exodus theme. Isa 426ldontains language of
leading the people, but there are no unique images that pertain to the exodus.-1$a@¥la ks of Godod s
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shows up is Isaiah 41:18. The early portion of the chapter exposes the futility of idols (vv.
1-7) and the next section brings a message of comfort (20)8 God assures Israel
tha they do not need to fear because his presence is with them (v. 10). He states that no
obstacle (vv. 1416), and no need (vv. 120) can change the fact that they are his chosen
people who he desires to help (W98 Yahweh promises that he will opemers and
fountains in the wilderness (vv. 4IB), which recalls water springing from the rock in the
wilderness after the Exodus (Exod 17:6). The exodus language is meant to reassure Israel
based on Gododés past acti ondus’¥Thepassage t han pron
primarily concerns Godods promise to supply t
than a promise of a return from exifeThe passage, then, is illustrative rather than a
prophecy concerning the new exodus.

The first section of liah 43 (vv. 17) promises that Yahweh will deliver Israel
and be gracious to them. The second section {¥3)&ontains a lawsuit against the
Afgodso of other nations, where Yahweh chall e
their power and deityYahweh calls upon the people of Judah to witness his unique
identity as God* Thethird section (w.*2 1) emphasi zes that Godds
actions of deliverance testify to his dominion. The final section (w282makes clear

thatGodisthe ne who exercises his power apart fror

presence with Israel when they pass through the water, which sounds like exodus language, but the
subsequent phrase speaks of passing through the fire which is not related to the exodus, so it is unlikely that
the first phrase refers to tipassing through the Red Sea. Finally, 58t3%peaks of the transformation of
the wilderness, but none of the language points directly to the exodus (such as water from the rock or
manna).

“Motyer, The Prophecy of Isaiat811.

HOswalt,Isaiah: Chapterst0-66, 89.

2Smith also sees this passage as reminiscent of what happened in the journey from Egypt. See
Smith,Isaiah 4066, 140.

¥0swalt,Isaiah: Chapters 4®6, 95.
YIbid., 144.
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own® The second section might | ead the audienc
are the only evidence for his identity as savior (v."f Blowever, 43:1421 makes it
clearthatra hwe h wi | | do a Anew thing. o Yahwehos
similarities with the Exodus, but wil/l be di
language is introduced when the Lord recalls his power in the Exodus-#8:16hese
verses recallte Exodus, but do not speak specifically about a new exodus. However,
Yahweh demonstrates that he will do new worKk
t hi ng o' Ih ontext] iBappears that Yahweh speaks about a new exodus as the
Ainew t3Arhismew esiodus is further described as Yahweh making a way in the
wilderness, leading to springs in the desert, rivers in the desert, and wild beasts honoring
Yahweh (vv. 1920)° The figurative language is clear since deserelling animals
would not likely praise Yahweh if the deserts were turned into meadows since that
transformation would leave them without horfis.

These passages about another exodus come shortly after Yahweh speaks of his
destruction of Babylon (v. 14). The fall of Babylon is inofily compared to the fall of
Egypt during the exodus, f o21)* oBscausetbey | sr ael 6
overthrow of Babylon is in the immediate context, followed by references to the Exodus,

it is likely that Isaiah refers to the return fromilex Isaiah continues by stating that

®0Oswalt,Isaiah: Chapters 4®6, 151.

“Ibid., 152.
"Wndersonnsewesht hgsdéd as the overthrow of Babyl on
exile, and the restoration of Zion (vw.-Pd),seeAnder son, MAExodus Typology in Sec

BMotyer, The Prophecy of Isaial837. Pao sees the futuristic emphasis in the contrast
bet ween the Aformer thi ngsl®). SeddoActhand tliierisaianic Ndwi ngs o ( 4 2:
Exodus 56.
¥Stuhimueller sees a new creation and paradise established in24.vifich demonstrates
that something more grandiose will happen in the new exodusCaeal StuhimuellerCreative
Redemption in Deuterlsaiah AnBib 43 (Rome: Biblical Institute Press, 1970)j 80.
“0Oswalt,Isaiah: Chapters 4®6, 155.

ZMotyer, The Prophecy of Isaial335.

209



despite Yahweho6s promise to deliver his peop

and burdens him with their sins (v. 24). I s
of the exil® the problemisnotslr ael 6s separation from the | al
then, declares that he is the one who bl ots
placing the new exodus in a context with the

need for a physal deliverance from Babylonian exile is coupled with the need for
spiritual deliverance from the sins that led to the exile.
Isaiah 48 calls the people to depart from Babylon. God reminds the people
what could have been if they obeyed him in the pastl(*19). He then issues a
challenge to them to believe in him in the present (220 Verses 222 function as the
climax of chapters 4882 As in the first exodus, they are to flee Babylon quickly with
the proclamation that Yahweh has redeenhedtt (v. 20). Isaiah uses familiar Exodus
imagery when he speaks of Yahweh bringing water from the rock (v. 21). The command
to flee Babylon comes after 4716 which is a lengthy discourse on the destruction of
Babylon, presumably by Cyrus (41:2; 45:The new exodus is again spoken of in a
context with the destruction of Babylon, indicating that the return from exile is inFhind.
However, the passage (and section) closes with words against the wicked (v. 22), coming
in the context ofaversespeakilg | srael 6s sin (48:1). Ther e
that leaving Babylon does not change their chardttesaiah again places the call to
|l eave Babylon in the context of a passage sp
fromexileisjuxtapsed with the reason for the exile,

Yahweh?® Isaiah 4048 closes with clear promise of the destruction of Babylon {47:1

#0Oswalt,Isaiah: Chapters 4®6, 283.

BSmith adds that this p re
guidance and caredo just as Shith,Ilsalah 4066 383.

#Motyer, The Prophecy of Isaial382.

H\Watts claims that chaps. 4% explain the failure of the return from exile in that the idolatry
of Israel led to the failure of the glorious promises materializing.Véed t s, @A Consol ation or
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15), a return of the exiles, and a restoration of the devastated land, but there are no
indications as tevhat will happen to the blindness of the people, only its persistence is
acknowledged (42:180; 43:8; 48:85°
|l saiah 51 recalls Israel 6s history and t
which turned into God multiplying his descendants just gatmised (v. 2). Yahweh
promises to transform Zion into an Edége paradise (v. 3). The arm of the Lord is
commanded to arise, and Isaiah recalls that the arm of the Lord made a way for the
Israelites to cross through the Red Sea (v. 10). The Exothgery serves as a paradigm
for the future deliverance of people mentioned in the next verse where the redeemed of
the Lord return to Zion with joy and singing (v. 11). Itis the conjunction of the Exodus
language (vv. 40) and the returnto Zion (v. 1i)hat creates a | ink betw
actions in the Exodus and his actions in returning the exiles to*Zion.
The final reference to a new exodus is in Isaiah 52. As mentioned earlier,
Isaiah 52 recalls themes from Isaiah 40 depicting their completiorelpathe return of
Yahweh to Zion to rule and reign. Yahweh has revealed his salvation to all nations (v. 10),
which is then followed by a call to depart (v. 11). Many see this as another call to depart
from Babylon as seen in 48:21, but there arefaw reasons to view 52:112 as

distinct from the theme to flee Babyl6h First, the theme of the return from exile has

Confrontation, 0 59.

®Daniel J. Brendselsaiah Saw Hislory: The Use of Isaiah 533 in John 12BZNW 208
(Berlin: De Gruyter, 2014), 50.

ZTiemeyer For the Comfort of Zion195. That 51:911 refers to the return of exiles to Zion is
disputed. Smith sees the quotation of 35:10 in 51:11 as an indicatiéhréfars to the eschatological
promise of salvation, sdsaiah 4066, 405. It is possible that both the return from exile and the
eschatological return of God are in view here. Determination of which is more accurate goes beyond the
argument here. Alsmentioned above, the purpose of this section is to note the exodus language used in
Isaiah 4655, not parse out the differences between the return from exile and the eschatological age. From
a literary perspective, Isaiah merges the two everit® man point in noting this passage is to show the
importance of the exodus and new exodus language in Isaiah. 40

Westermann states, flt would be quite wrong to
description of t helsabab4086 A CommenthryOdLniPhitacelphjal Vdestrdinster
Press, 19691252. Oswalt contends that it is wrong to limit the reference of vv1210 what is said of
the Babylonian exilel¢aiah: Chapters 4®6, 371 72). See also Childs, who also seesftiwus of 52:11
12 as distinct from 48:20 and so should not be seen as speaking about a return from BabylhildSee
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largely been ignored in Isaiah-%% (outside of Isa 51) Cyrus and Babylon are not
mentioned after Isaiah 48, so the emphasis ials4855 seems to be on the spiritual

issues that led to the exile. The new need (48:22) and remedy have been the sole theme
(49:5-6) in this section, rather than the departure from Babylon, so it would be odd to
return to the historical events of thelexand return. Furthermore, there is a clear

contrast between 48:2801 and 52:1112. The people do not leave as fugitives in 52:11

12; the urgency to depart is moral and spiritual, whereas in-€8:20ere is a clear

parallel with the exodus to flee qitly.”® The meaning of 52:112, then, does not

concern the return from exile, though it uses language that is reminiscent of the exodus.
The context of Isaiah 52 indicates that the return of Yahweh to Zion will take place when
the people are holy (52:1)saiah 52:13%3:12 speak of how the people can become holy,
but | will analyze this more below. The call in versesl2lis to leave the whole setting

of the sinful life behind® Isaiah commands the people to leave the idolatry and sin that
ledtothee x i | e . | srael 6s former way of I|ife in r
and the people should have a whbéarted commitment to Yahweh so that he can dwell

in their presence.

Servantdés Role in the New Exodus

While Isaiah 4665 speaks generallydfa hwe h6s i nitiative in t
the Servant has a role in inaugurating the new exodus. Moreover, the Servant has a role
di stinct from the physical return from exil e
focused exclusively on defeating Bddn and allowing the Israelites to return to their

|l and. The Servantds role is more related to

Isaiah, 406.
Motyer, The Prophecy of Isaigh#21.
bid. See als®mith,Isaiah 4066, 427; Oswalt|saiah: Chapters 4066, 372.
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remedying their spiritual conditiot. Isaiah 4055 (primarily 4955) describes the
Servant as initiating the new ekes>?

In Isaiah 42:7 (and 49:9), Yahweh tells the Servant that part of his task is to
release prisoners from dungeons and bring them out of darkness. As | argued in chapter 3,
this is not a reference to the physical release of Israel from Babylonjdbtelgasing
people from captivity to sif® While this appears to be tangential to the new exodus
theme, it i1s related i n tnmpedywhaprablemthaEi r st , t h
led to the exile, so he provides a spiritual exodus, sotosfgeakc ond, Yahwehds ac
through the Servant a‘he’ ) &ahe ttredplace this pheagse t hi n g o
is used is 43:19 where Gold' pimrgfeyxendeéothes doi ng
new exodus that he will bring about (43:18; 19821). The phrase then means that
Yahweh will bring about a new exodus that is categorically different than the exodus
from Egypt in its scope a#dngdomathing The Serv
separate from the new exodus, but it is part of it,isigny that the new exodus has a
physical significance (in a return from Babylon) as well as a spiritual one (remedying the

problems that led to the exil&).

*Hugenberger sees connections between the Servant and the new exodus to the extent that he
proposes that the Servant is a Moses figure.GCsee d on P. Hugenberger, iThe Serva
6Servant Songdgé@ dbcorilddai Almaban ofiOld Testamen Messiapic Tedss.
P. E. Satterthwaite, Richard S. Hess, and Gordon J. Wenham, THS (Grand Rapids: Baker, 189%), 105
Coxon argues that the new exodus would atone and cleanse sin and idolatry which were the problems that
causedhe Babylonian exile, seexploring the New Exodus in Joh®P.

Watts, AConsol at i o%eeasiRobhEmésrNixonTha Exodusin the 3 1 .
New Testamenfhe Tyndale New Testament Lecture (London: Tyndale, 1963)Ba@ntine contends
that all Servant poems appear in the context of a new exodus passage, which appears to be the case. Isa
42:917; 49:821; 50:23; and 52:1611 are new exodus passages he cites which occur immediately before
or after the Servant passages). Geerge L.BAent i ne, iThe Concept of the New
(Ph.D. Dissertation, Southern Baptist Theological Seminary, 1961), 64n177.

®Balentine, fiThe Concept of the New Exodus in th

*Hugenberger also notes that bringing out prisoners may echo the exodus where Yahweh

leads prisoners out in Ps 68:6 or Exod 13:3.ffeeg e nber ger, fAThe Servant of the
Songs 6 of Bakrdineades 4@:6bho¢curring in theontext of the new exodus hope of 42:9

and 42:1617. SeBal ent i ne, ifiThe Concept of ThefaguhNeflwaiaBx odus i n
speaks of the Servant bringing out the exiles in 42:7
exles, who resemble prisoners, from among the Gentil es.
bringing | srael back to the |l and from the Diaspora, i



Isaiah 49 details other roles for the Servant as well. Isaiah 49:5 states that the
Servant willturn Israel back to Yahweh. As | argued in chapter 3, this is spiritual
restoration to Yahweh. | saiah 49: 6 says tha
and return the disper s gadhente exiles fromdstael far The Se
new returr®> The similarity with 49:5 and 49:6a indicates that thgathering of the
exiles is a spiritual one, meant to turn the people back to Yahweh. We again see that the
exodus is not merely a physical return from exile, but a spiritual resirahweh.
Moreover, the Servant also gathers others from outside of Israel as his task is to bring
Yahweho6s salvation Ato the ends of the earth
involves more than bringing back those from Israel, his task encomgalssgsr group,
those from I srael as well as the ends of the
in Isaiah 49 assigns additional roles for the Servant. The language ih148:8eplete
with exodus imagery, such as food and springs of watira desert. In context, the
Servant is the one who will lead the people on the new exodus, making it clear that he has
an integral role in the initiation of the new exodidUnder t he Servantoés | e
people will not have want for waterorflo as fAt hey shall nd%t hunger
The language of food and water is imagery, and should likely not be interpreted literally.

Rat her, the primary message i s Goddés abundan

exodus. SeBruce Chilton, transThe kaiah Targumvol. 11, The Aramaic Bible (Wilmington, DE:
Michael Glazier, 1987), 8 B2.

%L aato contends that the contentof 48:5 i ndi cat es that the Servant is
organi zer of ThehServantefWHWHamdiQyrsisd A Reintergtien of the Exilic Messianic
Programme in Isaiah 485, ConBOT 35 §tockholm: Almqvis & Wiksell International, 1992]122).

%Childs sees the restoration of the land and gathering of the Diaspora as expanding the
Servant 6s t as k a nsthreslosaycensectedhwihtthe nedwexodus. Ciles, leaah,
387. Seitz also notes that the Servant is responsible for a new exodus in Ishl A8@Christopher R.
Seitz, AThe ®BdbgWeanl Ing &ir p,led te@ndei. KecBvolbd (Mashville
Abingdon, 2001), 4300swalt likewise argues that the provisions of the exodus are used in the context of
the Servantds ministry to the peopl e Oswalhighimshc at i ng t he
Chapters 4666, 298 See als®dage BentzerKing and MessialfLondon: Lutterworth, 1955), 52, 66.

3’Smith, Isaiah 4066, 355. Though Yahweh is the one who provides food and water, he does

so through the Servant, as Oswalt statlsamh: A God, thr ot
Chapters 4666, 299.
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through the Servarit. Furthe mor e, the Servanto6s task extenc
affirmed in verse 12 where it speaks of those coming from a distance, namely, the North,
West, and Soutf?.
How then will the Servant accomplish this new exodus? While it is nowhere
explicitly statel in Isaiah 4665 how the Servant will complete the new exodus, the
structure of Isaiah 485 helps the reader understand how the new exodus will be
accomplished. It is the death of the Servant that will initiate the new exodus. Isaiah
52:1-12 speaks athe return of Yahweh to Ziégnindicating the completion of the
promise in 40:3%0 and concludes with a call to depart from things that are spiritually
unclean with language that is similar to the exdushe subsequent passage details the
Ser v antfolewed by the bhessings of the new exodusa(eh5455). The
passage speaking of the Servantds death show
blessings of the new exodus will arrifeSpeci fi cally, the Servantds

forgiveness of sing3:4-6).*> The physical return from exile initiated by Cyrus did not

33 mith, Isaiah 4066, 355. Oswalt observeim 49:9 that elsewhenghysical imagery is used
(specifically, in 61:24) of spiritual blindness and imprisonment that goes beyond physical release. The
imagery in 49:9 refers to spiritual release and reversal of the spiritual blindness. Likewise, 49:10 does not
refertophyss al water but to Godds pr ov Oswaltgsaiaha @hdptepsr ot ect i on
40-66, 298 99.

%Tiemeyer argues that the return here is not restricted just to those in Babylon but includes the
wider Diaspora. Se€iemeyerFor the Comfort oZion, 187. Smith says that v. 12 points to a greater
fulfillment than the return from Babylonian exile. S&mith,|saiah 4066, 355.

“OSmith also remarks that 526/ concerns the establishment of God
to 40:111, seeSmith,Isaiah 40-66, 424.

“Watts states, fAthe final summons to participate
of restoration of Jerusale#ion are separated by 52:53:12. This suggests that the fourth song describes
the way in which Ytathewethroksn awwn i dreadrev aamgtedtwi |l reali ze

(fiConsol ati on o71). Seeamisd Breadsdl, awho iseesthe dtruGule of Baizdn exhortation

of 52:1112 to the jubilation (54:1) with the death of the Servant being the intermediate @assage

presenting the Servantods deat h aBsendsthismiamdavehiss o f secur
Glory, 56. Coxon agrees that the strategic position of the Servant songs communicates to the reader that

the Servant effects the release of the people from the bondage of si@ox®eeExploring the New

Exodus in Johnl52 54.

“Ceresk argues for a number of connections between
fourth Servant song and the experience of the Israelites in Egypt prior to the Exodus. Though | am not as
persuaded by his case, it does not affect the new exodus théneefinal Servant song. For further
discussion,seAnt hony R. Ceresko, AThe Rhetorical -Strategy o
53:12) : Poet-Ngw abxcCBQb& NoELY10%H )1 455.
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ultimately solve the problems of the exild8:22 indicates that wickedness has not yet

been dealt with. In Isaiah 50:2, Yahweh tells the Israelites that it was their sin that led

theminto exile. Thusthe problem has not been resolvéth the return under Cyrus,

which has been spoken of in Isaiah48** The Servant 6s task then is
sin of the people so that they might spiritually return to Yahweh. His deatim forirsgs

righteousness (53:11), enabling the people to live in the holiness called for iFl32:11

Once the people depart from unclean things, then Yahweh can return and the people can
enjoy the blessings of hi s orgiwestherpeopleof Ther ef or
their sins, leading to their righteousness, and ushering in the return of Yahweh to Zion.

The Servant initiates the new exoduseaning the spiritual renewal of the people and

the return of Yahweh through his death.

Conclusion

A summary of the characteristics of the new exodus found in Isaiab 40l
serve to show the development of the theme through the Servant passages. First, exodus
imagery is used throughout Isaiah-3® such as a way in the wilderness (40:3), water in
the desert (43:20; 48:21), and Yahweh making a way in the sea{#B.18abylon will
be overthrown by Cyrus (43:14;47115) , al |l owi ng Godds peopl e tc
Yahweh will return to Zion (40:3; 52:52:7) along with his people (51:11).

The Servant &s a distinct role in the new exodiisThe Servant will release

people out of the bondage and darkness of sin (42:7; 49:9), and he will cause Israel to

“|saiahpresentghe physical return froraxile as a problem to be solved and the spiritual
returrd the sin thatedto the exil® as a separate issue. Literarily, it seems like Isaiah presents these
eventstogeth&r Cyr us brings the people back from exile while
peopl eds s pijsothdphyasital andespirdual issue are resolved concurradtwever, from
Johnoés plefihedoesdntfdctypertray Jesus as the Sedvanwould appear that these events
occur separately. The return under Cyrusebithe physical problem, but the Servant did not appear to
remedy the sin problem. Retrospectively, then, John views the physical and spiritual return Isaiah speaks
of as divided into two separate events.

“Chavasse postulates that the original servamsavere about Moses, but the editor of

Deuterelsaiah applied the songs to a new Servant who will accomplish a new exoduGlag# Lionel
Chavasse, fASuff er iCORL6S mor365a(1064). 8564d Mo ses, 0
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return spiritually to Yahweh and serve as the salvation to the ends of the earth (49:6, 12).
Furthermaoe, the Servant will bring about spiritual renewal. His death is for the
forgiveness of sins (53:@), and through his death he brings about holiness for the people
(53:11), which will usher in the return of Yahweh (5212)*° Finally, the Servant will

lead the new exodus that will provide abundant provision for the people, described as

food and water (49:90)

The New Exodus in John

The prominence of the new exodus theme in John has been recognized
increasingly of late, though there are more waystfertheme to be examiné&d.l will
first analyze the theme in various portions
specific role as it relates to the new exodus and the connections between John and Isaiah

related to this theme.

Importance of the Theme

Images and language related to the new exodus permeate John. The Prologue
begins with the theme when John writes #Athe
(" A. ) Aamong us o0 ( I:-.Wdcallsthe EXxdues where iYamveh
made his tabernaclé (* A ) among the Israelites during the wilderness (e.g., Exod

40:3438)® 1t is also possible that | anguage from

“>Anderson notes that the new exodusafseof divine forgiveness and salvation to the
nations, but does not connect those themes specifically with the Servat.nSéee r s o n , AExodus Typ
in Second I saiah, o6 191.

“Clifford states fAt he -55istuleadisracitanewExadus on in [ | sa
Co n g u e Richardl J. €ldfard Fair Spoken and Persuading: An Interpretation of Second Isgiat
York: Paulist, 1984), 150.

“’Brunson,Psalm 118 in the Gospel of Jght63 79; Coxon Exploring the New Exodus in
John Whil e Coxonés work is the first monograph to focus
John 510, so there is room for further work elsewhere in John.

“8See also Brunso®salm 118 in the Gospel of JoHrb8; George R. Beasldyurray, John
2nded., WBC 36 (NashvilleThomas Nelson, 1999), 14; D. A. Cars®hge Gospel according to John
PNTC (Grand Rapids: InterVarsity, 1991), 127; Gerald L. Borciettn 211, NAC 25A (Nashville
Broadman & Holman, 1996), 11Ko6stenberger further addstheité r eveal i ng of Godés gl or

217



with his people is echoed here (e.g., Ezek 37:27; Zech1Z10From the very beginning
of the gospel, Johnighals the importance of Exodus language in order to make the point
that a new, greater exodus has come upon Israel in JBsisstheme also has overlap
with Jesus replacing the TempRX9-22), but it contains both themes of the new exodus
and new temle. God has chosen to dwell among his people personally rather than in the
tabernacle or tempf®. BeasleyMurray notes the connection to the new exodus here
when he states, AThe Exodus associations are
revelaton and redemption of the Log@hrist as fulfilling the hope of secondE x 0 d u s 0
(emphasis original}°
John the Baptizeglso announces the importance of the new exodus theme
when he refers to himself as the voice calling in the wilderness from Isaiah 40:3 (quoted
in John 1:23§! Isaiah 40:3, as we saw above, speaks of the new exodus that will come
and lead to the returrf ¥ahweh to Zior?? John is not portrayed as the forerunner of
Jesus as in the Synoptics, but he is a witness to Jesus (1:7) whose activity runs concurrent
with F¥abhaés quotation of | saiah 40:3 transf

Lord. Insead of preparing the wayrf¥ahweh, John the Baptizprepares the way for

recalls the exodus (e.g., Exod 16:10). 8eedr eas J. K° st @mientargatheNeiwJ ohn, 6 i n

Testament Use of the OId Testamenb. G. K. Beale and D. A. Carson (Grand Rapids: Baker, 2007), 426.
Enz notes theorrespondence between Exod. 29483and John 1:14,sdeacob J Enz, fAThe Book
Exodus as a Literary JBW@,mo.B(leS?):tZ]fme. Gospel of John, o

“K°stenberger, #AJohn, o 127.

*BeasleyMurray, John 14.

51Foradiscussiononwhytherelsha ange from fiprepared (in the LXX)
John 1:23), seMlartinus JJ. Me nk e n, The Quotati onBiies,mom2(18H: 40: 3 i n I
190 205.

2Craig S. KeeneiThe Gospel of John: ACommentz@F}eabody, MA: Hendrickson, 2003),
439.Mor gan states fAJohn the Baptist claims to be the v
(Richard L. Morgan, AFulfillment in the Fourth Gospel

J o h n Intl1Z, ha 21957] 158.
*3Bruce G.SchuchardScripture within Scripture: The Interrelationship of Form and Function

in the Explicit Old Testament Citations in the Gospel of J&B1L.DS 133 (Atlanta: Scholars, 1992), 8.
SeealstMe nk e n AThe Quotation from Isa 40,06 201.
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Jesus. The salvation Jesus brings,”then, is
The salvation of Isaiah 485 is not simply the deliverance from exile, but the sotut®m
the problems that led to the exile. Specifically, the salvation brought in Isatah 0l
deal with the peopleb6s sin that | ed to the e
40:3, and he is implicitly said to enact the salvation whighremedy the problem of sin
(made explicitin John 1:283.Mor eover, Johnodés quotation sign
is now underway with the coming of JesfisThe quotation of Isaiah 40:3 does not
merely reveal John t heolJsagbuiitsnakesclegwrthatpose as
Jesus is the fulfillment of the coming of th
ushered in the new exodus, which came about due to the forgiveness of sk$y.(40:1
Similarly, the coming of Jesus results in the talaagy of the sin of the world (John
1:29). Therefore, the arrival of Jesus fulfills Isaiah 40:3 and depicts Jesus as inaugurating
the new exodus.

In addition to the above passages, which feature prominently in the early
chapters of John, there are othkxcps where a reader sees exodus related imagery. In
3:14-15, Jesus compares his crucifixion to Moses lifting up the serpent in the wilderness
from Numbers (Num 21). The bronze snake on a pole was the means by which God
saved the Israelites. The liftingp of the snake corresponds to Jesus in that physical life
was given through Mosesds action, and eterna
the snake imagery is not directly related to the exodus, it fits with the wilderness

wanderings, which, baeise of its occurrence after the exodus, can be connected together.

*'SchuchardScripture within Scripture 13.

*Williams states, fAthe coming of theatinord and hi
H. Williams, fi | s a ilsaidh inithe Nelvd déstarbesis. Gteve ayike,and Mi. Jn J.
Menken, New Testameéand the Sdptures of Israe][New York: T&T Clark, 2005],104).

**Brunson,Psalm 118 in the Gospel of JqHi57 58.
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John 6 contains a plethora of exodus imagery. In 6:3, Jesus goes up on the
mountain, which recalls Moses going up on Mount Sinai to receive the Law. The next
verse sets the chapterireth cont ext of the Passover feast,
exodus from Egypt. The people request that Jesus provide manna, so that they might eat
just as their ancestors did (v. 31)Jesus corrects their understanding that it was not
Moses who gavéhem manna, but it is God who gives the true manna in Jesus (v. 32).
Jesus contrasts his body with the manna that their fathers ate-&4/).50hose who eat
JesusoO body wild.l |l ive forever, but those who
Israelt es i n MosesoOs ti me, ' !Je gagamst henyvdd3)e nce gr u ml
BeasleyMurray comments that the nearness of the Passover (v. 4), the identification of
Jesus with the prophet from Deuteronomy 18 (6:14), and the feeding miracle should be
understood as fulfilling the hope of a second exotfum John 6, there is a clear
escal ation between the exodus provision of n
JesusO body provides eternal l'ife while the
providing something better than the people received in the exodus. The superior
provision of Jesus communicates to the reader that a new exodus is present that has
similarities with the former exodus, but sup

serves as a better provision than manna.

*"Meeks comments that Jewish tradition midrashically connected manna with the Passover
bread and interpreted both the manna and Passover bread eschatologicafaySed. MeeksThe
ProphetKing: Moses Traditions and the Johannine ChristolddgvTSup # (Leiden: Brill, 1967), 92.

*®BeasleyMurray, John 88.

*Glasson comments that there was an expectation with the second exodus that the wilderness
gifts would be repeated, but in a heightened sense. Second Baruch 29:8 mentions that the messianic
kingdom will lead to the descent of manna again. $eE. GlassonMoses in the Fourth GospedBT 40
(Naperville, IL: A. R. Allenson, 1963), 46See alsd>ale A. YeeJewish Feasts and the Gospel of John
ZS (Wilmington, DE: Michael Glazier, 1989), 57.
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Jesusd Role in the New Exodus

Beyond the general exodus imagery featured in John, Jesus plays a prominent
role in initiating the new exodus, which has many parallels with Isai&#549 First,
Jesus r@athers thexiles. Caiaphas unintentionally prophesies that Jesus will die on
behalf of the nation (11:51). John then con
gather together both the nation and all of the scattered children of God (11:52). The
gathering 6the Jews scattered among various nations was a prophetic expectation (Jer
23:2; Ezek 34:12), but John expands this expectation to include all the children of God,
likely meaning the Gentilesaswélll t i s through Jesus6 death a
people are made children of Gabblinl:12, 13), so his death is the means by which
Jews and Gentiles are united together as one people (19:16).
Both Isaiah 49 and John 11 speak of gathering togeth&?2(11 A b * 49:5
A hanhisrael as well as those from outside Israel, those who are dispersed (49:6
L0 h T N11520 Y s T © Y AN Thé combination of ¢ A .andt * h T Y Tonly
occurs in three places in the LXX (Deut 30:3; Ezek 28:25; 28*18}hile Deuteronomy
30 is a possible source upon which John 11 draws, it seems that Isaiah 49 is more likely.
It appears that Isaiah 49 builds upon Deuteronomy 30 since both passages contain
A .(Deut 30:3, 4; Isa 49:5), * 1 * "(Deut 30:4; Isa 49:6),ra = * ~ ._ ."(Deut

30:2; Isa 49:6). Furthermore, both passages speak about Israel going into exile and then

®9Smith mntends that the signs Jesus performs are typologically connected with the signs
Moses performs in Egypt, specifically, he states that
Robert Houston Smith, fExodlBIs8l, Toyd(1P62nh 82p42.iTmughihe Four t h
is possible for John to present some of Jesusd signs
Smith overstates his case. For example, he compares
domestic livesick, and it is difficult to see the connections between these signs other than life and death

(which is a theme present with the raising of Lazarus as well).

®"Herman N. Ridderbodhe Gospel according to John: A Theological Commer(tarand
Rapids: Eerthans, 1997), 410.

®2Carson;The Gospel according to Joh#i23.
*The combination of _ A .andt ' h ° (182495, 6) occurs only in De28:25, Neh 1:9,

and Ps828Bor chert sees other passages -gatberedte thegred wi t h | s
homeland such as Ps 106:47; Isa 43:89:56; Jer 23:3, among others. Sgerchert,John 111, 366.
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turning back to Yahweh and then being brought back from eXite major difference
between the passages is that Deuteronomy 30 speaks of ésuaeing to the Lord,
leading to the Lord bringing them back from exile (Deut 3): While Isaiah 49 speaks
of the Servant leading Israel back to Yahweh and gathering up the dispersed from Israel
and those from the ends of the earth. Moreover, it islgegbat Isaiah expands upon
Deuteronomy 30, by elucidating that the Servant is the one whom Yahweh uses to bring
Israel back to him. It is not explicit, but because of the similar themes and language, it
seems that Isaiah 49 develops Deuteronomy 30dbkm ng expl i cit the ager
return.

Though it is not certain that John dr aws
gathering the children of God in John 11, it is probable that John utilizes the language
and themes of Isaiah 49 to portrayéhé¢ f ect s of Jesusd deat h. Th
of the Servant gathediohg ekRepandsspéesé@dispel
those in Israel to the entire people of God, likely meaning the Gentiles as well as the Jews,
thereby signifying thalesus gathersanewIsrf&ell n | sai ah 49, the Serva
gather the dispersed from Israel and those f
inclusion of the Gentiles fits the context o
those who are spiritually separated from God from Israel and the Gentiles.

In the new exodus described by Isaiah, the Servant provides food and water for
the people (49:10), though as | argued this
places in Jbn, Jesus also is said to provide food and water. In his encounter with the
Samaritan woman, Jesus first tells the woman that if she knew the gift of God, then she

would have asked Jesus for living water (4:20;. ¥ A). The gift of God likely refers

Ko st enber ge rBauckhamotes thab thedhth ®fJesuss the means by which he
gathers Jews and Gentiles, &ehard Bauckhant;ospel of Glory: Major Themes in Johannine Theology
(Grand Rapids: Baker, 2015), 3%ee alsaCoxon,Exploring the New Exodus in Joh344. Contra
Dennis, who argues that tbhéher sheep are not Israel, but those elsewhere in the land of Israel and other
regions. Sedohn A.Dennis) esus 6 Death and the Gathering of True I
of Restoration Theology in the Light of John 11527 WUNT 217 (TUbimgen: Mohr Siebeck, 2006), 300.
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to the Holy Spirit (cf. 1:33; 7:388) % He continues by telling her that whoever drinks
of the well will thirst again, but who ever drinks of the water that Jesus gives will never
thirst again (4:14° > 1 ' . ¥.% Later, Jesus says that those who ceortgim shall
never hunger or thirst again (6:35;> =~ ¢ " A..> L " . 87° 7 7 ) &

The language Jesus uses mirrors the language of Isaiah 49:10 where the
Servant leads the people on the new exodus, and they shall not hunger or thirst in their
travelC T8 “A VU AT )" Theterms ' . and” & ‘. x&an be found
18 times in the LXX and N Of the 18 times the terms are used, only Psalm 106:5
contains a reference in a similar context as John 6. However, Psalm 106 speaks of how
the Lordfed Israel in the wilderness when they were hungry and thirsty. Only Isaiah
49:10 speaks of those on the new exodus not lacking food or drink. Though the terms are

common, it is the unique context of Isaiah 49 that makes it likely as the precur<0r text.

In Isaiah 49, the Servant ensures that the people who follow him on a new exodus have

65). Ramsey Michael3he Gospel of JohmMNICNT (Grand Rapids: Eerdmans, 2010), 241.

®Borchert suggests that 4:14 alludes to Isa-Bbadhere Isaiah promised that water and bread
could come without cost. Isa 55 is a posdipilbut 6:35 more likely alludes to 49:10. Because of the
connections with 4:10, 14 and 6:35, it seems that the allusion to Isa 49:10 is the more likely candidate. See
Borchert,John 111, 205. Jones agrees that 6:35 echoes 4:14| agg Paul Joneslhe Symbol of Water
in the Gospel of Joh@SNTSup 145 (Sheffield, England: Sheffield Academic Press, 1997) Cit2on
sees Isa 12:3 and 49:10 as possibilities. Gason,The Gospel according to Johk20.

®7Cyril of Alexandria connects Isa. 4912 with the conversation with the Samaritan woman in
4:14. See his commentshf W. Elliott, ed.,Isaiah 4066, ACCS 11 (Downers Grove, IL: InterVarsity,
2007), 118.

8pg 106:5; Prov 25:21; 28:15; Job 22:7; Sir. 24:21; Isa 32:6; 49:10; 65:13; Jer 38:256Matt 5
25:35, 37, 42, 44; John 6:36; Rom 12:20; 1 Cor 4:11; Rev 7:16.

®9swancutt argues for the interplay between Psalm 78 (77), Isa 54 as well as Isa 55 in John 6.
For her argument, sé2i ana M. Swancutt, fAHungers AssuUuageddby
as | saian Call to Belief : The Conf7llyudéarlgen of | sa
Christian Interpretation of the Scriptures of Israel: Investigations and ProposedsCraig A. Evans and
James A. Sanders, JSNTSup 148; SSEJQ&f{i8ld, England: Sheffield Academic Press, 1997),i 318
Brown sees a possible echo of Isa. 49:10 in 6:35.Ragmond E. BrownThe Gospel according to John
(I-X1I), AB 29 (Garda City, NY: Doubleday, 1966), 269K 6stenberger also sees a possible connection
between 4:14 and 49:10i J o h n ,IndG:35% Be®gtes Isa 55:1 and 49:1idi, 447. Borchert sees Isa
49:10 and 55:2 as imagery that functions in the background of 6:35. B®eehert,John 111, 264.
Cason also sees the OT background as Isa 55:Tiee&ospel according to Johp89. Coxon also sees
echoes of Isa 49:91 in 6:3 where Jesus goes up to the mountain;B118s well as 6:35. S&»oxon,
Exploring the New Exodus in Johtir7, 182, 211.

t he
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abundant provision of food and drink, and in John 6, those who come to Jesus shall never
hunger or thirst. The metaphor mbroaughs fr om C
the Servant in Isaiah 49:10 to Godo6és spiritu
53-58). The people expect Jesus to provide physical food, but he offers them spiritual
food. Jesus himself is the food and in order for the peopketthe must di€° Like the
Servant, Jesus provides food and drink for the people, even if it is rather unedgéected
i's his body and Dbl ood. The metaphorical way
believe in him’*

In addition, John 6 helpsustogedne f ul fi |l | ment of the fAne
42:9 (cf. 43:19) in JesusOdO ministry. When |
Yahweh will bring about a new exodus that is categorically different than the exodus
from Egypt in its scope and gloryt is possible to see the idea of Jesus inaugurating a
new exodushat is grander than the one fragypt as well as what is mentioned in
Isaiah 49. Inlsaiah4990, there is the promise of abund:
which is reminiscent of how God provided manna and water for the desert for Israel in
the wilderness in the Exodus. Heresuedoes not provide physical provision for the
peopl e, but spiritual provision that meets t
repeat of the manna miracle, but it is a spi
for the people is dlerent from physical provision; his provision is greater in scope than
the mere food and drink of Isaiah 49. His provision is of his very body, so that those who
believe in him will have eternal life and be raised up on the last day (6:39). This
resurretion is a provision beyond what Isaiah 42®spoke of, but Jesus utilizes the

same language to make the clear that he is providing something new, something beyond

Jane S. Webstemgesting Jesus: Eating and Drinking in the Gospel of JétBib 6
(Atlanta: Society of Biblical Literature, 2003), 88.

pid., 78.

224



what occurred in the Exodus. John transforms the imagery of physical provision to that
ofspiritual | i1fe. Therefore, it is possible
to fruitiond the new exodus that Jesus inaugurates is not a repetition of the old Exodus,
but something more glorious in scope, eternal life and the resurrectioa @stllay
(6:3940).

Jesus also brings spiritual renewal amongst the people, just as the Servant was
said to do in |Isaiah. The Servantodos task i s
The spiritual renewal occurs through the forgiveness of BasA3:25; 48:22; 49:5; 50:1),
which enables the people to experience the new exodus. Jesus also effects the
forgiveness of sins by taking on the sin of the world (John 1:29) and conveying that
forgiveness on to his followers (20:23)The forgiveness dafins that the Servant brings
about in the new exodus comes as a result of his death. In the same way, Jesus initiates
the new exodus as a result of his death (1:29). Jesus gives his tedelying to his
deattf f or t he | ife of tdheofwolrilfded 6gi5Mwgs hiTdh eb Gid
who eat on it, and believe in his name, will live because he dies on their behalf.
El sewhere in John, Jesuso6 dadena(l:B920:28). sai d to b
Just as the Servaorgsveeaesls oOésuslins,i Jeshias b
effect. While there are no common terms between the Isaianic and Johannine passages
related to the themes of the forgiveness of sins and that forgiveness coming as a result of
oneds deat h, mdsthat nd tharprecursoes orgy intthie 8ervant. Other
than the animal sacrifices, personis said to bring about the forgiveness of sins other
than the Servant (Isa 53:4, 11), which makes the parallel with Jesus probable.

The Servant brings spiuél renewal by leading prisoners out of bondage and

darkness (Isa 42:7; 49:9). As mentioned above, this release of prisoners is part of the

Brunson notes when Jesusd6 commissions the disci
senthim (20:21)he i mpl i es that the discipleséd ministry of forl
Jesus. SeBrunson,Psalm 118 in the Gospel of Jght67.
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Ainew thingo that Yahweh will do in the new e
release from physical bondadout a spiritual release from bondage to sin. Jesus makes

explicit that the Jews are in bondage to sin (8:34), but if they believe in him, then he will

set them free (John 8:32, 38)The freedom that Jesus speaks of is language reminiscent

of the exodis where the people of Israel were in bonddgehe Servant also releases the

people from bondage to sin which brought about the exile (Isa 48:22; 50:1). Releasing

people from bondage can also be seen in the healing of the man born blind. Jesus brings

hi m out of fAdarknesso by restoring his sight
darkness by helping him to-38.ndboth lsaiah42d Jes usas
and John 9, bringing someone out of darkness leads one to salvation whilgngnmai

darkness indicates someone remains in sin {8139 Not only does the Servant release

people from bondage to sin, but {herposeof the new exodus in Isaiah is to defeat sin

(Isa 43:14; 48:22; 50:1; 538), not solely to defeat Babylon (whighthe task of Cyrus)

because sin is the true reason for the exile@ e
freedomfromsin(83B8) , which is the true enemy of Go
frees people from bondage to sin, but he also defeats Sat&8a)(thereby making clear

that sin and Satan are the true enemies of the people of God, not Rome. There is no

shared language between John 8 and Isaiah 42 and 49, but the themes shared between the

two are unique. The release of prisoners from bondage in Isaiah corresponds with

Jesusod release of people from bondage to sin

"Brunson,Psalm 118 in the Gospel of JoHhiv2.

"cyril notes the connection between 8:32 and the language that speaks of slavery in Egypt.
SeeCyril of Alexandria,Commentary on Johred. Joel C. Elowsky, trans. David R. Maxwell, vol. I, ACT
(Downers Grove, IL: InterVarsity, 2013), 353.

"For more on théheme of the Servant bringing people out of darkness and its connection with
John 9, see chap. 5.
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real reason for the exile, Jesussinandso def eat
Satan’®

Finally, | noted in Isaiah thattheS vant 6s death ushers in t
which is described as part of the new exodus B03:110). Moreover, the
enthronement of Yahweh in Jerusalem is the goal of the new eXotlugohn, Jesus
does not usher in the return of Yahweh, buhineself is the returning Lord. An
emphasis in John concerns Jesuso6 unity with
presence of God in the midst of the people (1'14Jlohn the Baptist states that he is
preparing the way rehderrlearhshiselesiisltioe Wdrg hadexlash t h e
(1:14, 23). Later in John, the crowd hails the one who comes in the name of the Lord and
is declared the King of Israel (12:13), which Brunson argues has parallels with
Zephaniah 3:15 where Yahweh is calted King of Israel. Thus, John transcends
| sai ahds portrayal of the Servant ushering I

the Servant who is God and is proclaimed King in Jerusalem (12:13).

Conclusion

The new exodus theme that is prominerisaiah is also featured in John with
the Servant and Jesus each respectively playing the prominent role in the initiation of the

new exodus. First, the Servant delivers prisoners from the dungeon, which is

Coxon states fAthis dialogue shows that the true
from sin, deat h, a n dexpiohing thelNeviExodus io John@6h. t he de vi o]

“"Watts, fAConsol ati e3. or Confrontation, o 33
8 Brunson,Psalm 118 in the Gospel of JoH¥7.

It is possible to see new exodus themes in opening the eyes of the blind (John 9) and Jesus
being the shepherd (John 10). Since Ildhes cussed t he Servantodés role as |ig
the eyes of the blind in chap. 5, | have used that passage to show John presents Jesus as theaSedvant. B
on the connection with Is2b and 42, it seems that opening the eyes of the filinds a new exodus theme
that the Servant has an integral role in as well. John 10 is less clear, since it s¢tmasehis an allusion
to Ezek34, but it is possible that Jesus takesentYwe h 8 s r ol e 40sOtlehtkaptheer d i n | s a
shepherditeme, there are fewer carutions between John 10 and 4€5 so making a connection between
the two passages would need to remain tentative.

227



metaphorical for bringing people out of the daks of sin (Isa 42:7; 49:9). In the same
way, Jesus declares that he is freeing people from the bondage to sin and granting them
freedom (John 8:3B8). The healing of the man born blind is another example of the
theme of bringing people out of darkne3sh e man i s brought out of t
blindness and his physical sight is restored as well as his spiritual sight, so that he
under st ands J e38)uThéPharideesrémain ig thdir Blinddéss (or
darkness) so that they cannot spifitdiay under st and -40).eSeeosdpfthei dent it
Servant regathers the exiles from Israel, not physically, but spiritually leads the exiles
back to God (Isa 49:6). He also gathers those from outside of Israel to follow God
(49:6, 12). John desbes Jesus dying on behalf of the nation of Israel to gather them to
God (John 11:52). Moreover, Jesus also dies to gather the Gentiles to God as well (11:52;
12:32). Jesusd gathering together of the Ge
salation is to go to the ends of the earth, and those from all over the globe will be
gathered for the new exodus.

Third, the Servant leads the new exodus and provides food and water for the
people, so that they never hunger or thirst (Isa 49:10). Inréael lof life discourse,
Jesus tells the people that those who come to him will never hunger or thirst because of
the fibreado and fiwatero that he provides for
Through his allusion to Isaiah 49, John transfethe physical provision to that of
spiritual provision. The finew thingo that Y
that is grander in scope than the old one is
inauguration of a new exodus consists in etermalréther than abundant physical
provision. Fourth, the new exodus is initia
the forgiveness of sins (Isa 5334) . Li kewise, Jesusd death is
(John 1:29; 20:23) and the forgivenessdaf ns comes about as a resul

(11:51-52; 10:11).
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Fifth, the Servantds purpose in the new
bring Israel back from Babylon, because the sin of the people is the real reason for the
exile (Isa48:22;5Q:; 43: 14) . I n John, Jesusd death gr
Satan, which are the true enemies of the people (Joh#88;312:31). Unlike the new
exodus mentioned in |Isaiah, Jesusd6 death def
surpasse t he promi se of Babyl onds defeat. Final
return of Yahweh, which is described as part of the new exodus (Is&;4823110). In
John, Jesus is the embodiment of the return of Yahweh as John the Baptist prepares the
way for the Lord Jesus (John 12:12; 1:11, 23). Coxon aptly summarizes the role in
which Jesus plays in the new exodus accordin
by his vicarious paschal death whereby he inaugurates the new exodus, makeshatoneme
for his people, provides cleansing for their sin, ransoms them from the domain of death,
bestows the Holy SPirit and casts out Satan.

There are clear thematic connections between Isaiah and John related to the
Servant 6s and J e sus.sThererae koee linguistic paeallels, aswseed x o d
above, but the main reason for seeing the allusion in John to Isaiah is a result of the rare
themes. While the new exodus theme is found in Deuteronomy 30 and in other prophets,
the Servant in Isaiah isétonly one (other than Yahweh) said to effect the new exodus,
which fits with Jesusdé role in John, so it i
J e s us 6 *nvioredver, forgiyeness is a rare theme that only the Servant is said to
bring aboutas a result of his death. Thus, the number of parallel themes in Isaiah and

John related to the new exodus, coupled with linguistic parallelism between several of

8 Coxon,Exploring the New Exodus in Joh®i7.

8Brunson contends that many New Exodus tasks in the Old Testamenipposed to be
achieved by Yahweh. When John portrays Jesus as fulfilling these tasks, he is identifying Jesus with
Yahweh. Se®runson,Psalm 118 in the Gospel of Jqi#88. While there is validity to his view, | would
argue that many of the New Exodus tasks are compl etec
completing these tasks is actually evidence that Jesus is identified as the Servant, and not necessarily as
Yahweh.
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these themes points the reader toward Johnos

who is leading a new exodus for the people of God, both Israel and Gentiles.
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CHAPTER 8
CONCLUSION

This study began by noting the importance of the Old Testament, and,
particularly, Isaiah in the Gospel of John. However, | also rbegdhere have been
only two monographs on the use of Isaiah in John, and there was a need for an analysis of
the Isaianic Servant through the Gospel. Though others have noted some allusions to the
Servant in John, there were many potential allusiorts dpauntil now, have gone
unexplored, a clear method was needed to prove them and a systematic understanding of
the Servant throughout the Gospel of John was lacking. This study has sought to
demonstrate that John utilizes themes and language fromatheitsServant to present
Jesus as the Isaianic Servant of the Lord. Some allusions are more clear and obvious than
others, but it is the clear allusions that give warrant for finding others that might have less
obvious ties wit hcludethissadyd will sBremmanzathetresults, To c on
provide a synthesis of three prominent themes related to the Servant, discuss implications

of the study, and finally, identify areas for further research.

Summary

Chapter Ibegan by analyzing the researchtioa Old Testament in John,
generally, and, more specifically, the use of Isaiah in John. | concluded that though
others had pointed out the significance of Isaiah in John and had shown that there were
scattered allusions to the Servant, there was stileal for a work that systematically
examined the quotations and allusiong® $ervant in John. Chaptefolowed the
initial history of research by discussing a brief history of intertextuality. | proposed

foll owing a met hodt yoof biiel ciamistee dJ o hnnt éesr tuesxet uoaf |
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verifiable, and | sought to better wunderstan
Servant theme from Isaiah. | analyzed various criteria for detecting echoes and allusions
and argued that parallelismorrespondence, uniqueness, concurrence, and history of
interpretation would be the most beneficial criteria for this study. | argued that a reader
cannot mechanically use these criteria in finding allusions since there is some subjectivity
inherent inddentifying allusions. Moreover, | noted that we are working with
probabilities so allusions were classified as clear, probable, and possible, which is how |
outlined the proposed allusions in John.

Chapter Jorovided an exegesis of the Servant passdga#?, 49, 50, and 53),
noting the importance of each passage in the context of Isai@b. 40he exegesis in this
chapter serves as a foundation upon which the other chapters would refer. Isaiah 42 tells
of the Servantodés endowmerutt wiathlwethltdbes @pismiii to nt
nations from spiritual captivity. |l sai ah 49
speech by Yahweh, and his mission to lead Israel back into a relationship with Yahweh as
well as taking salvation to the nationde encounters opposition, but ultimately leads
people from all over the globe on a new exodus. Isaiah 50 shows the increasing level of
hostility toward the Servant as he seeks to
equipping is primarily foud in his words, as we saw in Isaiah 49. Finally, Isaiah 53
details for the reader how Israel and the nations are reconciled with Yahhelservant
bears their sins and takes on the punishment that he did not deserve in order to bring
healing and peacetoh e peopl e. The opposition increas:
deat h. The Servantodos vicarious death expl ai
Isaiah 54 with the people. In the final section of chapter three, | analyzed the Second
Temple liteature and concluded that there is no eschatological suffering savior connected
with Isaiah 53. The motif of vicarious suffering present in the MT fades to the
background while other Servant passages were interpreted eschatologically with no
evidence thathey were connected.
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| examined the quotations ankkar allusions in chapter 4 begin by focusing
on John 12:38 and 6:45, two of the four quotations from Isaiah in John. John 12:38 is not
merely a proof text de monbatrather fesusigiddntfiedael 6s r
as the Servant in this quotation. The fAarm
power in Isaiah 53, but a term that refers to the Servant in the larger context of Isaiah 40
55 and fAarm of t hnedohh.orhedudbelief@nfisaiah $3 id not akbet s u s
Godds power, but about wunbelief as mani feste
wor k. John 6:45 quotes I saiah 54:13, which
and death in Isaiah 53.hse who come to Jesus are recipients of the eschatological
promise that they will be Ataught of God. o
prophesied by Isaiah. Itis important to note that it is through the death of the Servant
that this promise isltmately fulfilled in the same way that it is ultimately fulfilled
through Jesusd6 death. I further analyzed cl
Servant/Jesus, the Lamb of God, the Spintlowed Servant, the elect one, and the
Servant who is lted up and glorified. These allusions demonstrate that John identifies
Jesus as the I saianic Servant and, i n many o
explicitly spoken of in John.

Chapter Sexplores the probable allusions, focusing on the tlseshéght and
salvation emphasizing that salvation/|light i
bringing light further identifies him as the Servant. When the Greeks come to see Jesus,
there is an allusion teebsahaeahpb2pbSewbér ¢ het
death. The allusion to Isaiah 52:15 explains why Jesus does not respond to the Greeks
request, in order for them to truly see, Jesus must go to his death. Finally, Jesus doing the
will of God alludes to both Isaiah 50 aB8 which communicates to the reader that
foll owing the Fatherds will wultimately | eads

Chapter &liscusses the possible allusions focusing on Jesus coming in the
name of the Lord, speaking the words of God, and bringing judgment. ThenServ
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makes Yahwehods name known in an experiential
redeemer, just as in John depicts Jesus making the name of the Father known in his
actions (1471 0) and Jesus as the agent of the Fath
portrays Jesus as the Servant who speaks the words of God in fulfillment of the prophet
of Deuteronomy 18. Next, Jesus also brings
42 and John 5 refers tmndemnation as well aalvation and life. Jesus, like tBervant,
is the agent of Gododés justice, who carries i
affinities between the Servant being pierced and Jesus being pierced, though it is most
likely that John interprets Jesus being pierced through Zechariahh®2allusions in this
chapter, while more difficult to demonstrate, further the case for John portraying Jesus as
the Servant from Isaiah.

Chapter Tconcludes the work by detailing the theme of the new exodus in John.
| briefly note the characteristicd the new exodus in both Isaiah and John but focus
mai nly on the Servant 0s -H5% Specifically, lfaruethate w e x o d
the Servantdés ministry ushers in the new exo
bondage and the darknegsm and leads Israel to spiritually return to Yahweh. His
death results in the forgiveness of sins, which brings about the return of Yahweh. John
also contains several new exodus themes. Like Isaiah, John describes Jesus as
inaugurating the new exodby leading people out of bondage to sin, gathering the
Adi spersedod from I srael, and bringing about
exodus theme to be a probable allusion based primarily on the uniqueness of the theme.
Jesus 0 r oéxedusimlohn migorsrinatwf the Servant in Isaiab%0and
serves as another example of John depicting Jesus in language and themes reminiscent of

the Servant.
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Synthesis

In this section, | intend to tie together threads that have appeared throughout
my study. These themes have appeared in several chapters, so it is helpful to bring them
together to better see how these themes develop in John. There are three themes related
to Johnoés use of I saiah that ar aporslaiahni fi cant
in his portrayal of Jesug=irst, there is an emphasis on the identity of the Servant
representing Yahweh. Allusions to the Servant speaking the words of Yahweh, doing the
will of Yahweh, and coming in the name of God are all tasks of theaBewhich
demonstrate that he represents Yahweh. Bauckham claims that the Servant in his
humiliation and exaltation (Isa 52:68:12) belongs to the identity of the unique God.
Whil e | agree with Bauckhamés driguneedn tu pion aln
Aglorifiedd themes, | think his argument can
Servant doing works of Yahweh (speaking his words, doing his will, inaugurating the new
exodus, and coming i n Ya hmikchtions Aslehmmakesal s o at
these allusions to the Servant, he i s showin
messiah, but he is also God in the fl esh. V
in the Prologue (1:5b), it continues to be an uacturrent throughout the Gospel and
implicitly substantiates the claim in the Prologue and further explains it in the Gospel.
The Servant represents Yahweh and Isaiah hints at their potential identification through

common language and mission, but he da#snake it explicit. However, John makes

explicit Jesusod0 connection with the Father t
in his allusions to the Servantds task where
Second, the inclusionoftli@e nt i | es is a significant as

mission? While the theme of the nations coming to worship Yahweh is a theme

'Richard BauckhanGod Crucified: Monotheism and Christology in the New Testament
Didsbury Lectures 1996 (Grand Rapids: Eerdmans, 1999)56&.chaps. 5 and 6 above for my discussion
on this topic.

For my discussi on odro the hationsS see chap3t Bostherdiscussionr e | at e
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throughout the prophets, the Servant is the only agent spoken of as bringing about the
salvation of the nations. The Servansasd to bring justice to the nations (42:1), the
nations hope in his name (42:4 LXX), and he is a light for the nations (42:6; 49:6). Even
more explicitly, he i s YahwehOos salvation to
gathers the nations froml alver the globe (49:12). Any who fear Yahweh and obey the
Servant can follow him (50:10). Finally, it
the peoplebds blindness, that the nations are
Ser vant 06:45) asere viich &tde&s for their sin and makes them righteous
(53:11) . The Servantodés role is clearly del.i
both Israel and the nations.

John portrays Jesus as fulfilling this role of bringing salvationfargiveness
to the nations, thus identifying Jesus as the Servant from Isaiah. When John the Baptizer

identifies Jesus as the ALamb of God, 0 he al

the world (John 1:29). J e esut sléar tltabethmice r s at i on
identity is not what | ead ssulisequestanveysationi on b u't
with the Samaritan womg@:7-26,3942)hi nt s at Jesusod | arger mi s:¢

In John 10:16, Jesus states that he has othershefinot of thi s fol do who
The reader who has followed the Gentile incl
sheepd with Gentiles, but Jesus does not exp
Il n John 11, Jtegathestbe cildrantofGod ssattesea abdoad into one

people (v. 52). While some see 11:52 as a reference to the Jews in the Diaspora, it is

more likely a reference to the Gentiles because of the earlier theme of Gentile inclusion.

The theme comes tesiclimax in John 12:19 where the Pharisees say that the whole

world has gone after Jesus. Subsequently, Greeks approach with a desire to see Jesus

(12:2022), leading Jesus to conclude that when he is lifted up, he will draw all people

on the connections between the Servantodéds role with t}
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regardless of ethcitydt o hi msel f (12: 32). Jesusd death

is written in Aramag, Latin, and Greek (19:20) signifyingh at Jesus 6 death i s
the Jews, but it is meant for the whole worl
samati on to the nations is so clear and wuniqu
inclusion of the Gentiles and his portrayal

world is drawn from the Servant.

Third, it 1is cl e atrJesfisfacesiincieasmgdpgositomr r at i v €
andhostilitY I n John 5, Jesusd dispute with the Jew
While there is mention of the persecution of Jesus by the Jews (5:16) and their desire to
kill him (5:18), the remaining passaselely consists of Jesus declaring the source of his
authority to heal on the Sabbath, with no interaction with the Jews. In chapter 6, there are
qguestions (vv. 25, 28, 30, 42, 52) and grumbling (v. 41) because of what Jesus says about
hi ms el feachinglireJsha g |I6add the Jews to marvel (v. 15) and for them to
decl are he has a demon (v. 20). The opposit
the Bws to declare he is insane @@). The Pharisees and chief priests send officers to
arrestJesus, thogh they are unsuccessful (7)3andpick up stones to stone him (3@).

The Jews pick up stones to stone Jesus in John 8:58 because of his claim of divinity.

After Jesus raises Lazarus, the Jews resolve to put Jesus to death (11:53gsuhEmr

Jesusodo crucifixion (19:16). I n the same way
Servant 6s opposition is hinted at where it s
Servant is said to be despised in a subsequent song (49:7gcddeotitright hostility and

physical abuse (50:6), and he is finally put to death (538). The structure of

Johannine opposition has some parallels with
that John was influenced by the increasing oppositidhe Servant in portraying the

hostility that Jesus faced.

%See the discussion of Jesus6 rejection and host
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Implications

The purpose of my study is to lay a foundation and demonstrate that there is
evidence for identifying Jesus as the Servant from Isaiah. Future studies will need to
work out how thigmpacts various areas of the Gospel of John, but there are some
i mmedi ate iIimplications i f one agrees that Jo

Servant in Isaiah.

Christology

The first implication of my work would be for Johannine Christologost
commentaries or works that explore Johannine Christology omit a section on Jesus as the
Servant! Even though many would argue for select allusions to the Servant in John, very
few see the Servant as a part of Johannine Christology. Addingth@3ervd o0 oneds
Christology would contribute to understandin
well as the Gentiles), his vicarious deat h,

portrayal of the Messiah.

Johndos Use of |1 saiah

Itis obviousthathi s study would i mpact how we un:
| sai ah. Brendsel mentions in his conclusi on
presentation of themes such as dlifted upo a
etc’ Tohislis , we can add that Johnoés use of |saia

doing the will of God, speaking the words of God, the Spimdlowment, Jesus as the

Lamb, Jesus coming in the name of God, Jesus being lifted up and glorified, the rejection

“Among others, the followingiorks do not make any mention of the Servant in regards to the
Christology of JohnGeorge Eldon Ladd) Theology of the New Testameawet/. ed. (Grand Rapids:
Eerdmans, 1993); J. Ramsey Michaglse Gospel of JOWMNICNT (Grand Rapids: Eerdmans, 2010);
George R. Beaslellurray, John 2nd ed., WBC 36 (Nashvill@homas Nelson, 1999); Craig S. Keener,
The Gospel of John: A Commentavgl. 1 (Peabody, MA: Hendrickson, 2003); Craig R. Koegike,
Word of Life: A Th(érand Bapiys: Eefdans] 2068 6 s Gosp el

®Daniel J. Brendselsaiah Saw His Glory: The Use of Isaiah-52 in John 12BZNW 208
(Berlin: De Gruyter, 2014), 214.
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of Jesus, the Greeks coming to see Jesus, Jesus having the authority to bring judgment,

and the new exodus, among others. As di scus
influence on John, but my study ideeltifies t
rather than in isolated places. The above synthesis identifies the significance of the

Servant theme through John and its contribution toward the overall message. My study,

then, further supports Brendsel élofJehnn.gument o

Johnds Literary Technique

There are a few implications for wunderst
specifically as it relates to the use of the Old Testament. Brendsel notes in his work that
it appears John reads certain Old Testament tegtBated through others. He explores
how John reads the Servant in IsaiaFb80as mediated through Zechariah 9 and 12.
his conclusion, he then postulates there might be additional Old Testament texts that John
reads as mediated through other Olddeent texts. We see an example of this
phenomenon in the allusion to the Servant speaking the words of God. As noted, this
theme is reminiscent of the Servant in Isaiah 49 and 50 where God opens his ears to hear
and gives him the disciples tongue. Weher noted (in chap. 6) that the theme of a
figure speaking the words of God is also used of the prdikeeboses that was
predicted in Deuteronomy 18:18. Isaiah appears to consciously utilize the same theme
and language of Deuteronomy 18 in his digsion of the Servant. Because of the
plethora of allusions to the Servant in John, it is likely that this theme comes from his use
of Isaiah, though it is highly likely that he was aware of similar language in Deuteronomy

18 as well . nd o Jesu$ as the Secvant then iacludes his role as the

®BrendselJsaiah Saw His Glory,74i 86. See my discussion in chap. 6. Brendsel marshalls
considerable evidence for higgament, and | find it persuasive. Finding other places in John where it
appears this same concept happens, strengthens Brend:

"Ibid., 218.
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prophet expected from Deuteronomy 18. The Servant and the Prophet are not two
different figures, but John reads Isaiah as combining them, possibly leading John to
follow suit.

Furthermore,Ballalo contends t hat Johnbés use of t

(particularly, the Al amo statements) helps
be® He suggests that Isaiah-805 f or ms an essential foundati o
whole picture of JesssMy st udy augments Ballo6s argument
evidence. Bal | emphasi zes that the Al amo s

of Messiah Jesus is, and | would add that the allusions to the Servant also show what kind
of Messiah Jesus.i Jesus is not meant to be a conquering Messiah, rather the allusions
to the Servant demonstrate that Jesus is the Messiah who conquers through his death
rather than through military victory.
Johnds use of the Ol d Techrigaemesulitle. and hi s
Many have noted that Johannine literary technique emphasizesYengjve language,

and misunderstandindgs.My study furthers the thesis of Harrlithani whose work

8 See chap. 5 for further discussion of Ballés ar
°He notes themes such as witness, judgnfight, darkness, and the cosmic trial come from
Isaiah. Se®avid MarkBallil Amo in John6és Gospel: Literary Functi
Implications JISNTSup 124 (Sheffield, England: Sheffield Academic Press, 19965267

%See, most welknown, R. Alan CulpepperAnatomy of the Fourth Gospel: A Study in

Literary Design FFNT (Philadelphia: Fortress, 1988ee alsMar vy EIl | en Dol an, Al rony in
John Part | 1lrony asTAK10nD.2 £1986)12v0 ;DeR. cARl am Quwlhmepper ,

J o hanni n eExdoring theyGospel bfdohn: In Honor of D. Moody Spatth R. Alan Culpepper

and C. Clifton Black (Louisville: Westminster John Knox, 1996),i198 7 ; Brian J Taabb, iJesu
the Cross: l rony and EQB5 ao 4 (20¢3): 33&1; Gerty). Steyn, John 19: 28, 0
AMi sunderstanding, |l rony and Mistaken I dentity in Ref
Miracles and Imagery in Luke and John: FestschriftithrBusseed. Ulrich Busse et al., BETL 218

(Leuven: Peeters, 2008), 14D.

Kést enberger notes that misunderstandings preser
order to progress to a fuller spirsiitokaeasdnder st andi nc¢
KostenbergerA Theol ogy of J o h BTN (GaodRppads: Zoaderdan,2@09)1142c s
While | think the allusions to the Servant do give tF
mission, it is not primarily thnagh the use of misunderstanding that the allusions to the Servant are
conveyed.
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