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REMISSON OF SINS.

An exegesis of the phrase—opsois apsprion.

Tae word remission is used in the English
version of the New Testament ten times, nine
times as a translation for aphesis, and once viz:
Rom. 3: 25, for paresis. Once, viz: Luke 1:
77, it is used in connection with amartia and
the personal prononn remission of their sins.
Siz times in connection with sin without a per-
sonal pronoun—remission of sins, viz: Mat.
26: 28, Mark 1: 4, Luke 3: 3, 24: 47, Acts
2: 38, 10: 43. Tlwice it is used absolutely, viz:
Heb. 9: 22, 10: 18. *Besides these nine, the
word aphesis occurs in the Greek Testament
in eight other places. In Mark 3: 29, it is
used absolutely, and is rendered forgiveness.
In Acts 5: 31, 13: 38, 26: 18, Eph. 2: 7, Col.
1: 14, it is used in connection with sin, and in
reference to persons forgiveness of sins. In
Luke 4: 18, it occurs #wice, and is translated,
in the first instance, deliverance, and in the se-
cond, liberty. 'This table shows that aphesis is
found in'the New Testament seventeen times,
and zine times translated remission, siz times
forgiveness, once deliverance, and once liberty.
We design to enquire whether there is any
difference between the forgiveness of sin and
the forgiveness of;ig GW ether the forgive-
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4 REMISSION OF SINS.

ness, or pardonQ[ rg’: g::z is cotempora-
neous with the “fo r remission of
sin. And upon what contingency the pardon
of the sinner, and the remission of his sins
occur; or, more particularly, whether the par-
don of the sinner and the remission of his
sins take place coetaneously upon repentance,
or separately—the first upon repentance, and
the second upon baptism.

I. What difference, if any, exists between
forgiveness of sin, and remission of sin, and
whether the forgiveness of the sinner is coeta-
neous with the remission of his sin?

We shall first ascertain the usus loquend: of
the words pardon, forgiveness, and remission,
in English. To aid us in this investigation,
we will quote the definitions of the words
from Webster’s Dictionary unabriged.

“Parpon v. t. [Latin per and dono to give;
per having the sense of the English for in for-
give, and rein Latin, remit, properly, to give
back or away.]

1. To forgive, to remit, as an offence, or
crime.  Guilt implies a being bound or sub-
jected to censure, penalty, or punishment. To
pardon is to give up this obligation, and re-
lease the offender. We apply the word to the
crime, or to the person. We pardon the of-
fence when we remove it from the offender,
and consider him as not guilty: we pardon the
offender when we release or absolve him from
his liability to suffer punishment—I pray thee
pardon my sin, 1 Sam. 15: 25. 2. To remit
as a penalty. I pardon thee thy life before
thou ask it.—Shak., 3. To excuse as a fault.

I
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REMISSION OF SINS. 5

Parpow, n. Forgiveness: the release of an
offender, or of the Ob}igation' of the offender
to suffer a penalty, or to bear the displeasure
of the offended party. We seek the pardon
of sins, transgressions and offences. 2. Re-
mission of a-penalty. An amnesty is a gene-
ral pardon. 3. Forgiveness received.

ForGIvE, v. t. [ for and give. Goth. fragi-
ban, Ger. vergeben, D. vergeeven, Swedish, tilgi-
Jfra. The sense is to give from, that is, away,
as we sce by the Gothic fra, from. The Eng-
lish for, and G. and D. wer, are the same
word, or from the same root; ver is the Eng.
far. The Sw. #l signifies fo, and in the com-
pound it signifies toward or back; as in L.
remitto. ]

1. To pardon; to remit as an offence or
debt; to overlook an offence and treat the of-
fender as not guilty. The original and proper
phrase is to forgive the offence, to send it away,
to reject it, that is not to émpute i [put it to]
the offender. But by an easy transition we
also use the phrase to jforgive the person of-
fending. Forgive us our debts.—Lord’s Pray-
er. If ye forgive men their trespasses, your.
Heavenly Father will also forgive you.—Mat.
6: 14. As savages never forget a favor, so
they never forgive an injury.—N. Chipman.
It is to be noted that pardon, like forgive, may
be followed by the name or person, and by
the offence; but remit can be followed by the
offence only. We forgive or pardon the man,
but we do not remit him. 2. To remit, as a
debt, fine or penalty.

Forciveness, n. The act of forgiving; the
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pardon of an offender, by which he is consid-
ered and treated as not -guilty. The forgive-
ness of enemies is a christian duty. 2. The
pardon or remission of an offence or crime, as
the forgiveness of sins or injuries.

1. To relax, as intensity; to make less tense
or violent. 2. To forgive; to surrender the
right of punishing a crime, as to remit pun-
ishment. 3. To pardon, as a fault or crime.
‘Whatsoever ye remit, they are remitted unto
them,

Remisston. n. [We omit several of the defi-
nitions as not relevant to this investigation.]
1. Abatement: relaxation, moderation, as the
remission of extreme rigor. 5. Forgiveness;
pardon; that is, the giving up the punishment
due to a crime; as the remission of sins—Mat.
26, Heb. 9.”

We will now look at the import of these
words, as they are distinguished from each
other, and as they coincide in meaning.

Parpon and Forcive both have reference,
primarily, to the offence; and, secondarily, to
the offender. Either is applied, therefore, to
the offence or thing, and to the offender or
person. We pardon or forgive the offender;
we pardon or forgive the offence. Pardon is
used in reference to crime, and 1is, therefore,
appropriate to governments; but it is not ex-
clusively so used, for nothing is more common
tban for individuals to ask pardon for minor
offences, intentional or unintentional. The le-
gal act which absolves the criminal from pun-
ishment is called pardon. Forgiveness is ap-
propriate to debts. We forgive the debtor,
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(not pardon him,) whether the creditor be a

overnment or an individual. Yet forgive-
ness is not limited to pecuniary transactions,
(as debt is not,) but extends to all personal
injuries or offences, and is even applicable to
an individual who receives a legal pardon. It
is evident that wherever pardon or forgiveness
is applicable, three things are involved: first, a
party offended; second, a party offending;
third, the act of offence. 1tis impossible to
conceive of pardon or forgiveness, without
having reference to these three ideas. Hence,
the verbs pardon and forgive must have two
objects, and cannot be fully understood unless
both are expressed or implied.

If I say. “I teach John,”” the question ari-
ses, “What do you teach?” If I say, “I
teach grammar,” the question arises, “Whom
do you teach?”’ DBut when I say, “I teach
John grammar,” the sense is complete, be-
cause the verb is followed by both objects, the
person and the thing taught.

In like manner, the verbs pardon and for-
give, to make complete sense, must be follow-
ed by two objects, the person, or offender, and
the thing, or offence. Thus, Mat. 18: 27,
“forgave him the debt,’” verse 34, “I forgave
thee all that debt,”” verse 35, “If ye from
your heart forgive not every one his brother
their trespasses.”” The personal object of the
verb is frequently implied by the possessive
case in connection with the offence, as in the
language of Saul to Samuel, quoted by Web-
ster, “I pray thee pardon my sin,” 1 Sam.
15: 25. It is the person, unquestionably,
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that is the “object or subject of clemency,”*
in every case of pardon or forgiveness. No
one supposes anything else. The party offend-
ing receives the benefit, when ¢we pardon
the offence;”” to use Webster’s language, that
is, “when we remove it (the offence) from the
offender, and consider him as not guilty,” just
as fully and clearly as he receives the benefit
when ‘“we pardon the offender,” that is, (to
quote Webster again) ‘“when we release or
absolve him from the liability to suffer punish-
ment.”

In every case of pardon or forgiveness, it is
evident that the offender is released, and that
the obligation under which he lay to suffer
censure, penalty or punishment is given up.
There can be no pardon or forgiveness till the
offender is released; there can be no pardon
or forgiveness till the liability to suffer punish-
ment is given up. The two things always
concur in fact, and co-exist in time. To say
that a criminal is pardoned, and is yet subject
to punishment, is a contradiction in terms.

As God is the Supreme Ruler of the uni-
verse, He pardons offences against His law
and government; as He is our Father, He for-
gives our offences against Himself; and as
every offence against him, personally, ig an
offence against his government, vice versa, it is
equally proper to say, that God pardons, or
Z.d forgives the sinner, or the sin.

We will now consider the peculiar meaning
and force of REMIT.

* W. C. B,, in Tennessee Baptist, June 17, 1854.
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Its object is not the person, but the thing—
the offence, not the offender. As Webster
says, ‘‘Pardon, like forgive may be followed by
the name or person, and by the offence, but re-
mit can be followed by the offence only. We
forgive or pardon the man, but we do not re-
mit him.””  We remit the offence; we remit the
punishment due to the offence. But we no
more do this adstractly, than we pardon or
forgive abstractly. In every case of remission
there must be understood an offending person
whose liability is removed. [Femit appears to
be only more limited in its application than the
other two words, but as far as it is applied, its
signification is similar. When I say, “John’s
sin is pardoned or forgiven,”” what other
meaning is conveyed than that which is under-
stood, when I say, “John’s sin is remitted?”
Anything more? Anything less? Anything
else? Clearly not. In each case the liability
to punishment is removed; and so far as the
guilt of the party is concerned, he is as he was
before the commission of the offence. I cer-
tainly do not forgive an offender until I remit
his offence, and give back all obligations con-
sequent upon it; and whenever I do thus re-
mit the offence, I do forgive the offender.

The fundamental error, we think, into
which W. C. B. has fallen, is in the supposi-
tion that remission is not the act of releasing,
but the declaration of that act. He saysi—
““The sinner being pardoned, justice and the
law require that his sins be remitted—that is,
‘sent back’ from him—ceased to be charged
against him—and he, by proper process of
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law, declared to be free from any penalty.
The remission of his sins does not give him a
right to freedom from the arrest of the law;
the act of pardon alone gives him that right;
and remission is only the process of law by
which his title to liberty is avouched, or made
known.”’—Tenn. Bap., June 17, 1854,

Now for the meaning of remisssion, to wit:
the declaration, or, if you please, the legal de-
claration of the release of the criminal as dis-
tinguished from the act of pardon, there is no
authority in the usus loquendi of the English
language. Neither Webster, nor Crabb, nor
any other lexicographer, nor philologist sup-
ports it. It is origlnal with W. C. B., and the
standard writers of the language are against
him. Websters definition of remit is ““to for-
give,” not not fo declare or avouch forgiveness
already granted; “‘lo surrender the right of pun-
ishing a crime,”’ not to declare that the right is
surrendered. His meaning, unquestionably, is
that to remit is to constitute the offender a par-
doned sinner, not simply to declare him par-
doned.

We have said that remit is more limited in
its application than pardon and forgive. This
remark, however, is made with reference to
its application to offences and offenders; for,
taking the whole range of its use, remit is
more general. Pardon and forgive refer ex-
clusively to offences and offenders. Remit has
no special limitation. We can, therefore, use
remit and remission in many cases where the
use of pardon and forgive would be absurd.
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So in the passage of Milton quoted by Web-
ster:

“So willingly doth God remit his ire.”

It would be nonsense to substitute pardon or
forgive. On the other hand, there are instan-
ces in which the three words may be used in-
differently. The priimarg meaning of pardon
and forgive (according to Webster, who un-
questionably 18 right) has reference to the of-
fence; a secondary meaning of remit, also,
has reference to the same. We may, there-
fore, at choice say, I pardon, forgive, or re-
mit the offence—offence being equally the ob-
ject of the three verbs, with similar force of
meaning. On the contrary, pardon and for-
gtwve have acquired a secondary meaning with
reference to the offender, which remit has not
acquired. While, therefore, I may properly
say, I pardon, or forgive the offender, (the of-
fender being the object of the verb,) I can
not use remit in the same way, usage not al-
lowing the persom, but only the crime, or
thing to be the object of this verb.

Having shown the wsus loguends of the Eug-
lish, we proceed to consider the Greek words
involved in the question.

‘We have seen that aplesis occurs in the New
Testament seventeen times; nine times transla-
ted remission; six times, forgiveness; once, de-
liverance; and once liberty.

Aphesis is thus defined by Liddel and Scott:
‘A letting go, freeing, e. g. of a slave or cap-
tive; a discharge from the obligations of a
bond; a dismissal, divorce, a letting go [Lat.
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missio] of horses at the starting point; the
opening of barriers and sluices; remission for-

iveness.”” Thisis the classical use of the word
and it will be seen that, unlike remission in Eng-
lish, it is spoken of persons as well as things.

Robinson, in his N. T. Lexicon, definesit as
follows: <A letting go, a freeing,e.g. 1. Of
persons from bondage, or service, ,deliverance
liberty. 2. From the guilt and consequence
of sin, remission, forgiveness, pardon. So
from debt, punishment.

Aphesis is derived from the verb, aphiami,
compounded of apo from, and iami, [radical
signification, to set agoing,] to send to send
away to let go, especially of living beings.—
L. &8S.’s Lex

Apliami is defined by the same lexicogra-

hers:
P 1. “To send forth, discharge, as missiles; in
prose, to send forth on an expedition, send out,
despatch.

11. Tosend away, to let go—tina, hence, to
throw away, get rid of. 2. To let go, loose,
set free—zoon, tine, aph. Hom. [tolet him
go alive.] Hence, with the accusative of per-
son, and genitive of thing, to set free from a
thing, let off from, especially from an engage-
ment, accusation, &c.  Aphk. tina phonow sunal-
lagmatoon, egklamatoon leitourgoon, [murder,
contracts, accusation, service, |; but, also, with
dative of person, and accusative of thing—
aph tina aition, to remit one a charge; absolutely
aph tina, to acquit. 3. To let go, dissolve,
disband, break up. 5. Toput away, divorce.
5. Tolet go, as an aphetos, consecrate,
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III. To give up, hand over; hence—2. With
accus, of thing, to give up, leave off, let alone.
3. With infin., to give up.

IV. To let suffer, permit one to doa thing.

V. Secmingly intr. break up march, sail,
[according to the word implied by the context. }

B. In middle voice, to send forth from one’s
self. 2. To loose one’s self from.”

We have prefered to give in full the defini-
tions, that the reader might see without refer-
ring to the lexicon, the judgementof the lex-
icographers as to the meaning of the word in
question; and because it is used in the New
Testament in most of the senses given. It
will be seen that aphiamsi is followed by the ac-
cusative of the person, which remit never is.

The primary meaning of aphiami is, unques-
tionably, to send forth, to send away. It es-
sentially involves the idea of removal or separa-
tion, and primarily refers to material objects.
Like many other verbs, it is secondarily ap-
plied to immaterial things, and by the use of
speech, suggests as readily the latter as the for-
mer. Our purpose is to consider exclusively
its application to offences and offenders.

By the figurative use of speech, offences,
with their consequences, guilt, punishment,
&c., are considered as a burden resting upon
and bearing down the perpetrator. So, also,
accusations and complaints which imply guilt
and censure. In such cases, to relieve the
man there must be a separation, a removal, as
regards the person, and the burden resting up-
on him. The man is said to be removed from
the punishment or charge. We let him go,
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let him off, set him free from the accusation
and the punishment. He is acquitted, forgiv-
en, or pardoned. So in the instances cited by
the lexicon, aphienai tina phonon, to let him off
from murder. So, also, Kuhner, aph. tina aitas,
to let him off from the charge. So in Demos-
thenes, ¢ If the wounded man before his death
shall dismiss or excuse the author of his death
{apka tou phonou ton drasania] none of his re-
ations shall be permitted to prosecute him,
but those whom the laws command when con-
victed to be cast- out, and exiled, and even
put to death, if they are thus dismissed or ac-
cused [aphethoosin] are entirely freed from
punishment by this single word.”” The mur-
dered man is represented as releasing the mur-
derer, and his relations are prohibited from
accusing him. Those who are thus released
are freed from all the penal consequences of
their crime. A person, viz: the wrong-doer,
is the object of the verb in the active voice.
A person, viz: the wrong-doer, is the subject
of the verb in the passive voice. In both in-
stances, he is freed froin the offence. The
usage of remit is different. We do not remit
the wrong-doer: he cannot be remitted.
Again, by a similar use of figurative lang-
uage, on the commission of a crime or offence,
the right of exacting redress or punishment
attaches to the injured party, which redress or
punishment the offender is bound to pay or
suffer, The injured party may forego this
right. There is then, a separation between
him and his right, a removal of his right from
himself by his voluntary surrender He gives
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back tothe offender the obligation which bound
bim. He gives up the redress or punishment
which he may justly claim, and sends back to
the offender the obligation he had incurred.
So aphienai tini aitian, to remit to one a charge,
the accusative of the thing given up, with the
dative of the person to whom it is surrendered.
Conversely in the passive voice, the crime or
offence, or its punishment, becomes the nom-
ative or subject of the verb, while the per-
son or offendgr continues in the dative, as
Matt. 9: 2—apheoontai soi at amartiai—thy
sins be forgiven thee. Analogous to this, in
the use, in English, of pardon, forgive and re-
mit.

This, then, appears to be the proper use of
aphiami in respect to offences and offenders.
When the idea most prominent in the mind of
the speaker, is the condition of the offender,
blessed in being released from the just conse-
quences of his crime, the person [criminal] is
the object of the active voice in the accusative,
or the subject of the passive voice in the nom-
inative. On the other hand, when the prerog-
ative of the offended party, to punish or to
pardon, is the prominent idea, the thing [offence
or punishment]is the object of the active voice,
or the subject of the passive voice. An in-
stance of the first, is Gen. 16: 26—If I find
in Sodom fifty righteous within the city, I will
spare all the city for their sakes—aphasoo ‘olan
polin tan kai’ olan ton topon. 'The prominent
idea is the condition of the city. Correspond-
ing is the question which drew from the Al-
mighty the answer, verse 24—Wilt thou not
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spare the place?—ouk anaseis ton topon.—
The prerogative of Jehovah to punish, or to
pardon, is considered only as incidental to the
condition in which it might place the guilty
city.

}S’;imilar is the passage, Gen. 4: 12, (13,)
rendered in our version: My punishment is
greater than I can bear. In the Greek: Mei-
zoon a aitia mowtou aphethanaime—My guilt
is to great for me to be pardoned. Here
Cain considers most prominently his own condi-
tion. Jehovah’s prerogative 1s, in his mind,
only incidental to the prominent idea.

Otherwise, in Gen. 50: 17, Forgive the tres-
pass of thy brethren and their sin—Aphes au-
tois tan adikian kai tan amartion. The sons
of Jacob remembered their cruel injury, and
dreaded the existence of a vindictive spirit in
their brother, now governor of Egypt, and
as they knew he had the entire control of their
lives and fortunes, the prominent idea in their
mind was, his power to punish and the prob-
ability of its exercise.

In both the Old and New Testaments, where
aphiomi is used in reference to the exercise of
God’s mercy to the sinner, the prominent idea
is, the divine prerogative of pardon. The
sinner who repents and believes, rejoices “in
hope of the glory of God,” and the sense of
his own happiness is subordinate to the higher
excellency of the God of his salvation. In-
deed, this is ever the prominent idea where
God’s pardoning attribute is considered. In
accordance with this fact, and the principles
before laid down, ephiami is used in reference
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to the forgiveness of the offenders and offen-
ces.

Aphiami, however, is sometimes used with
only the person expressed; sometimes with on-
ly the thing. An instance of the former is
Mat. 18: 21, How often shall my brother sin
against me and I forgive him—aphasoo autoo.
So, also, Luke 16: 4, If he repent, forgive
him—aphes autoo, and Luke 23: 34, Forgive
them (aphes autois) for they know not what
they do. An instance of the latter is Joseph,
Ant. 6: 5, 6, Toutan aphiami tan amartian—
remit, pardon, forgive the sin.

These exceptions, however, are rather formal
than real, inasmuch as in every case where
there is an offender, there is, also, an offence,
and vice versa; and the expression of either
conveys an implication of the other.

Aphiami is sometimes used absolutely, fol-
lowed by neither person nor thing, as in Mark
11: 25, 26; but then the context evidently
shows that both are implied.

Asour object is to ascertain the usus loquendi
of the Greek word, and as the classic authors,
the Septuagint and the New Testament en-
eble us to do it most fully, we deem it unneces-
sary to go into any detail in investigating the
Hebrew words for which aphiami is used
by the seventy. The word forgive is found in
the English version as the translation of the
Hebrew words, Salahh, Nasa, Kaphar.

Very lititle uniformity is observed in the
Greek rendering of either of these words by
the seventy ; perhaps, because different wri-
ters may have translated different books of the
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Old Testament without establishing uniform
principles of translation. In illustration of this
statement we will mention a few instances:

Salahh, three times in the book of Numbers,
is translated forgive, and is followed by the
dative of the person. Num. 30: 5, 8, 12, in
each instance, the seventy render Kathairete
autan a clear mistranslaion.

In 1 Kings, 8 ch., it occurs five times, and
in 2 Chr. 6 and 7 ch., six times—in every case
translated, forgive—sometimes being followed
by the dative of the person, sometimes by the
dative of the thing, and sometimes it is used
absolutely. In all these instances, the verb
is in Kal, and the seventy render it ilasa or
tleoos esa.

In Lev. it is sometimes translated forgive ;
in these instances the verb is in Niphal, and
is rendered by the seventy, apkethasetai, fol-
lowed by the dative of the person.

It is unnecessary to go farther into these
details. The primary idea of Salakh,like Sala
and Nase, to which it is nearly related, and
Nasa, to which it is analagous, is that of lifting
up, taking away. It is used only in Kal and
Niphal. Inthe former (active) the person
forgiving is the subject of the verb, which
is followed by the dative of the crime, as Ex.
34 :9, or by the dative of the person, as Num.
30:6; or itis used absolutely, as 1 Ki. 8:
30. Once it is followed by both person and
thing, Jer. 5:7: How shall I pardon thee
for this.

The circumstance of the crime being used
in connection with the genitive of the person,
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proves nothing ; for we have before shown
that in every act of forgiveness, both a crime
and a criminal must be implied. This is the
case even where the verb is used absolutely,
as in Isa. 55: 7: ¢ Let-the wicked forsake
his way, and the unrighteous man his thoughts:
and let him return unto the Lorp, and he will
have mercy upon him: to our God, for he
will abundantly pardon.” Pardon what?—
Pardon whom ? The wicked man his way ;
and the unrighteous man his thoughts, unques-
tionably.

There are, however, at least three instances
in which the Hebrew verb, forgive, is followed
by the crime alone, without any person : Ex.
34 : 7—forgiving iniquity, transgression, and
sin; Num. 14:18 —The Lord is of long-
suffering, and of great mercy, forgiving ini-
quity and transgression ; Mic. 7: 18—Whois
a God like unto thee that pardoneth iniguity.
The Hebrew verb is Nasa.

In reference to aphiami, with which we are
particularly concerned, we have seen that it is
followed by the person, (Gen. 18: 26,) or by
the thing. In this it is analogous to the Eng-
lish words forgive and pardon. When used
in the passive voice, the crime is the subject of
the verb which is followed by the person. So,
too, we say, ‘‘Whosoever sins ye remit, they
are remitted (forgiven, pardoned) unto them.”
That it is entirely analogous to forgive, when
used in reference to offences, will further ap-
pear by comparing its New Testament usage
with that of karizomas.

Mat. 6: 12: Forgive us our debts—aphes
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amin ta opheilamata. 2 Cor. 12: 13: Forgive
me this wrong—charisasthe moi tan adikion
tautan. Eachverb followed by the dative of the
person as the secondary obj~ct, and the accusa-
tive of the thing as the prim= object. The rea-
der will remember the remark of Webster :
““ The original and proper plirase is to forgive
the offence, to send it away, reject it, not to
impute it (put it to) the offvnder.”” Similar
to the passagesjust quoted, are Mat. 6: 14,
15, and 18: 32—aphiamt, and 2 Cor. 10, and
Col. 2: 13—charizomai—and ot:er places.

Mat. 18: 21: How oftshall my brother sin
against me, and I forgive him—cpkesoo autoo.
Luke 7: 32: He frankly forgave them both
—amphoterois eckarisato—both foliowed by the
dativeof the person. So, also, Mat. 6 : 12, 14,
Luke 11: 4, Eph. 4: 32, and Col. 3: 13,

If still additional proof is required that aphi-
ami refers to the actual bestowing of forgive-
ness, and not its mere declaration, it will be
found in the fact, that every prayer to God for
forgiveness, and every assurance of Christ in
the New Testament, that forgiveness of sin can
be bestowed, uses this word, or its derivative,
aphesis. If aphiomi does not mean to forgive,
there is no promise of forgiveness in the gospel.
The only exceptions that can be stated to this
remark are, Col. 3: 13: Even as Christ for-
gave you: where charizomai is used ; and Luke
6: 37: forgive and ye shall be forgiven—
apoluo. That the reader may verify this re-
mark, we append a list of references :

Mat. 6:12, 14, 55; 9:2, 5; 12: 31, 32;
18: 35,
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Mark 2:5,7,9,10 : 3: 28; 4: 12; 11:
25, 26.

Luke 5: 20, 21, 23, 24 ;7. 47,48, 49 ;11:.
4; 23: 34.

Acts 8: 22.

James 5: 15,

1John 1:9; 2:12.

If these passages refer merely to a declara-
tion of forgiveness already granted, is it not
most astonishing that nothing should be said
of actual forgiveness itself ?

Aphesis corresponds in meaning with aphia-
mi, from which itis derived, and, unlike remis-
sion, itisused in reference to both things and
persons.

In the year of Jubilee, servants were relea-
sed, debts given up, and lands restored to their
original owners : Lev. 2520 : And ye shall
hallow the fiftieth year and proclaim liberty
(aphesis) throughout all the land, unto all the
inhabitants thereof: it shall be a jubilee un-
to you, gsamasia apheseoos, giving a signal,
or sign of release, | and ye shall return every
man unto his possession, and ye shall return ev-
ery man to his family. That aphesis, like
aphiami, is of more general application than
forgiveness, pardon, or remission, is evident.
It is used when the captive is released, the
slave emancipated, the debtor discharged, and
lands restored to their owner. In the procla-
mation of the Jubilee, aphesis applies to all
these ; neither forgiveness, nor pardon, ner
remission, nor /iberty even, can cover the entire
ground. It is only when applied to offences
4hat it has the special meaning of forgiveness
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or remission. This will sufficiently show the
irrelevance of W. C. B.’s criticism of Jer. 34 :
17, which he quotes “ to show the absurdity
of construing aephesis as an equivalent to
pardon or forgive,” for a substitution of remis-
sion in that passage for aphesis will be just
as absurd. ““Ye have not hearkened unto
me in proclaiming remission every one to his
brother, and every man to his neighbor ; be-
hold I proclaim remission for you, saith the
Lord, to the sword, to the pestilence, and to
the famine,” &c.

The use of aphesis in the New Testament is
in entire accordance with the views of forgive-
ness, which we have expressed, and confir-
med by the usage of aphiami (as will more
fully appear in the sequel) and includes both
remission of the sin and the pardon of the
sinner as coetaneous acts, or parts, or phases
of the same act.

Heb. 9: 22: ¢ And almost all things are by
the law purged with blood, and without shed-
ding of blood there is no remission” aphesis.
The purification and remission take place at
the same time.

Heb. 10: 16-18: ¢ This is the covenant
that I will make with them. After those
days, saith the Lord, I will put my laws
into their hearts, and in their minds will T
write them ; and their sins and iniquities will
remember no more. Now, where remission of
these is, aphesis tautoon, there is no more offer-
ing for sin.”  The quotation is from Jer. 31:
31, 33, 34, which is more full and explicit :—
¢« Behold the days come, saith the Lord, that
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I will make a new covenant with the house of
Israel, and with the house of Judah ; * % * %
this shall be the covenant that I will make
with the house of Israel; after those days, saith
the Lord, I will put my law in their inward
parts, and write it in their hearts ; and I will
be their God and they shall be my people.—
* % % % TorI will forgive theiriniquity
[Gr. Tleos, Heb. Sala] and I will remember
their sin no more.”” Here Jehovah announ-
ces his new covenant in which His adoption
of His people is coetaneous with his writing
bis law in their hearts, with his forgiving their
iniquities and ceasing to remember their sins,
and the Apostle’s explanation is, that in these
facts consists the remission of sins; aphesis,
therefore, must occur with the actual bestowal
of God’s pardoning mercy, and cannot be sim-
ply the future announcement of a blessing
already enjoyed.

Other passages occur, in which apkesis un-
questionably must involve the idea of forgive-
ness of the sinner, and exclude the idea of
mere declaration of a preceding act of pardon,
as Col. 1: 14—In whom we have redemption
through his blood, even the forgiveness of
sins—tan aphesin toon amartioon. While spea-
king of the redemption by the blood of Jesus,
it is surely tame to lower the idea to a mere
publication of a pardon already enjoyed. So
in Eph. 1: 7—In whom we have redemption
through his blood, the forgiveness of sins ac-
cording to the riches of his grace. Soin oth-
er passages quoted by Juxntus in the Tennessee
Baptist. Luke 24: 47; Acts 5: 31; 10: 43,
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13: 38, 26 ; 18. The same is true of Matt. 26 :
28—This is my blood of the New Testament,
which is shed for many for the remission of
sins—aphesin amartioon. If the blood of
Christ is shed simply for a declaration of a
preceding pardon, on what does that pardon
depend ? Whence is it obtained ? How pro-
cured? Who is its author? How is Jesus
shorn of his glory, simply to declare a par-
don which already existed, procured by some
other means? But we are assured that ¢ the
blood of Jesus Christ his Son cleanseth us from
all sin”’—1 John 1: 7 ; surely then, it is that
blood which actually removes the guilt, and
not merely declares its removal, from the sin-
ner.

These passages suffice to show that the
mind of the Spirit, in using the phrase aphe-
sin amartioon, was to convey the idea of an ac-
tual fcrgiveness of the sinner, and not the
mere legal declaration of a pardon already
procured from some other source and in some
other manner. If this be so, it is a simple
qtestion of English criticism, whether, in tran-
slating, we shall use the word forgiveness or
remission. If the usus loguendi of these words .
has been accurately defined, either will suffi-
ciently express the meaning of the original,
but we should prefer the former, as its primary
and prominent signification conveys the idea
intended.

We close this part of the discussion, by
quoting a canon of interpretation, which all
will admit to be correct, and applicable to the
questions under consideration. Professor Stu-



REMISSION OF SINS. 25

art lays it down “That it is a safe rule, not
to adopt the sense of a word which is not
supported by the usus loguendi, when another
meaning which is supported by it, can be given,
which will make good sense.””—Com. on Rom.
chap. 1, ver. 5—aphiami and aphesis—both are
shown by the wusus loguendi to express the
actual forgiveness of the offender and of the
offence ; neither is thus shown to express the
mere announcement of forgiveness already
granted. Nor is there in the etymology of
the words any thing to countenance the idea
that the words may have such a meaning.

We are, therefore, led to the conclusion
that no difference exists between the forgive-
ness of sin and the remission of sin, and that
the forgiveness of the sinner and the remission
or forgiveness of his sins are coetaneous events.
This conclusion, we think, will be further
confirmed by the discussion of the question,
upon what contingency the forgiveness of the
sinner occurs.

II. Upon what contingency do the pardon of
the sinner and the forgiveness or remission of
his sins occur? Or, more particularly, do
they occur simultaneously upon repentance,
or separately, the first upon repentance and
the second upon baptism ?

For the solution of these questions we are
driven, of course, to the lez scripta of the
Gospel. < Whai is written in the law ? what
readest thou ?”’

The first announcement of salvation con-
tained in the New Testamentis in the prophet-
ic address of Zacharias, when his tongue was
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loosed and he ““was filled with the Holy Ghost.”
“Thou, child, shalt be called the Prophet of
the Highest : for thou shalt go before the face
of the Lord to prepare his ways; to give knowl-
edge of salvation unto his people by [¢n,in] the
remission of their sins’ Luke 1: 17—en apheses
amartioon autoon. The salvation consistsin the
actual forgiveness of sins, for without this
there could be no salvation, nor any announce-
ment of pardon bestowed. Says Alford:
““The remission of sin is the first opening for
the gnoesis sootarias [knowledge of salvation.]
The preposition en has its literal meaning
“in.”” Rosenmuller says: < Possunt etiam haec
verba referri ad sootaras, ut sensus sit: que
salus est in remissione peccatorum.’” These
words may also be referred to sootarias, so that
the sense may be which salvation consists in the
remission of sins. So Gill: «It (salvation)
follows by the remission of sins: the sense of
which is, either that salvation is by the forgive-
ness of sin, andlies init, that being the princi-
pal part of it. [See Eph. 1:7] Sins are
debts ; forgiving them is a remitting these
debts, a loosing them, or the obligation to pay-
ment which is done freely or fully, for Christ’s
sake and through his blood; and herein lies
the blessedness and salvation of men. Orelse
that the knowledge of salvation was conveyed
through the ministry of John, not by preach-
ing the works of the law, but the doctrine of the
remission of sins by Christ, (Mark 1: 4, John
1:29) and which is the sum and substance of
the Gospel, as it was ordered to be preached by
Christ and was preached by his apostles.”
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The reader will perceive that Gill’s view of
remission and forgiveness is identical with
that which we have set forth, and involves a
great deal more than the mere announcement
that a pardoned sinner has been heretofore
pardoned. It is, indeed, the sum and sub-
stance of the Gospel. We cannot refrain from
quoting the excellent comment of Olshausen :

““The knowledge of salvation is specified as
the end of his (John’s) preparatory labors.—
The Lord himself gives the salvation, (ver. 7)
John awakens to an insight into its necessity.
% % % There can be no doubt how the
following clause, ¢by the remission of sins,’
should be connected. The salvation itself
consists in this, and as a divine act it can
proceed only from God. It is best, therefore,
to complete the phrase, sootarias en aphesei
ousas, salvation consisting inremission of sins.
The forgiveness of sin appears here, consequent-
ly, as the great prerogative of the times of the
Messiah, which was lacking to the Old Testa-
ment economy The sacrifices of the Old Cove-
nant could not effect an inward essential remis-
sion, but merely a ‘purifying of the flesh,” (Heb.
9: 13,) inasmuch as they restored the interrupt- _
ed relations with the Old Testament theocracy.
Sin itself remained through the forbearance of
God. But in theNew Testament essential for-
giveness was bestowed; on the one hand, by the
actual removal of the consequences of sin, on the
other, by the actual implanting of a new, higher
life of holiness and righteousness.”’*

. *We have in these extracts marked some phrases
ir italics not in the original.



28 REMISSION OF SINS.

This is admirable and worthy of all ac-
ceptance. The aphesis which is the essential
Jorgiveness in which salvation consists is im-
parted when it may be said in respect to the
sinner, ‘“Blessed is he whose iniquities are
forgivenand whose sins are covered. Blessed
is the man to whom the Lord will not impute
sin,”” (Rom. 4: 7, 8,) that is (Paul being the
teacher) the man who is justified by faith
without the works of the law.

The first individual case of the forgiveness
of a sicner is that of the palsied man: Mat.
9: 5, Mark 2: 5, Luke 5: 20, &c. And
Jesus seeing their faith said unto the sick of
the palsy, Son, be of good cheer ; thy sins be
forgiven thee. Apheoontai soi ai amartiai sou,
as Geo. Campbell, of Aberdeen, translates,
““thy sins areforgiven thee.” Did the Scribes
and Pharisees understand Jesus simply to an-
nounce the fact that the man had been forgiven,
or to claim for himself the prerogative of ac-
tually forgiving him? They murmured,
““Who is this that speaketh blasphemies?—
Who can forgive sins but God only ?”  Aphi-
enai amartias. If the phrase meansthe actu-
al forgiveness, certainly none but God; if it
means only the legal announcement of the fact,
as W. C. B. contends, any authorized min-
ister of the law can doit, and there is no
blaspheny in the matter. If baptism be the
“divinely appointed process of law,” for this
purpose, the administrator does exercise the
power (aphienai amartias) to forgive or remit
sins. Jesus Christ entertained a different
view. He admits the premises of his opponents,
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“None but God can forgive sin,” and shows
the falsity of their conclusion, by proving
that He, the Son of man, possessed the pow-
er of God, “That ye may know that the Son
of man hath power to forgive sins, (aph.
amartias,) then saith he to the sick of the pal-
sy, Arise, take up thy bed and go unto thy
house. And he arose and went to his house.”
The Saviorby performing a visible miracle, in-
volving the exercise of Divine power, proves
that the power of God was his, the power as-
serted in this case of actually bestowing for-
giveness. And what was it which produced
the exercise of this power? What was the
contingency on which it depended ? [Fuaith.
““When he saw their faith.”

Another instance of the actual forgiveness
of sins is recorded, Luke 7:36-50, in the
case of the woman who anointed Jesus. In
reply to the thought of the Pharisee, Jesus re-
lates the parable of the two debtors whose
debts the creditor forgave, (echarisato,)—actu-
al forgiveness, not a mere declaration of it.
He then applies the case to a sinful woman.
He recounts her tears, her kisses, and the
anointing of his feet, evidences of her love.
Wherefore (he concludes) her sins, which are
many, are forgiven, and he said unto her,
Thy sins are forgiven. _Aph. eoontai amartias,
equivalent to echarisato in the forty-second
verse, and unquestionably referring to her ac-
tual pardon, which was the ground of her love,
Upon what was the forgiveness in this case
based ? Let the Savior answer. ‘He said
unto the woman, Thy faith hath saved thee;
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go in peace.”” Here we have once more for-
giveness of the sinner, and forgiveness or re-
mission of the sin, concurrent events, based
upon the same cause, and that the faith of
the sinner.

Faith and repentance are different acts, but
they always coexist. The believer is always
one who repents. The sinner, who repents,
also believes. The blessings of salvation are
promised, therefore, sometimes upon repen-
tance and sometimes on faith, as regard is
more especially had to the reformation of
heart and life implied in the first; or to the vi-
tal principle which produces the change in the
second. Hence the exhortation is sometimes
to repent and believe, (Mark 1: 15,) sometimes
simply to repent, (Mark 6: 12,) sometimes
simply to believe, (Jno. 14: 1.) To prove that
thereis no discrepancy in these exhortations
needs no argument. We have seen faith ex-
hibited as the contingency on which forgive-
ness of sins is obtained. We shall now see
that repentance, the concomitant of faith is
also exhibited as the contingency for obtaining
forgiveness.

We are taught thisin Luke 17: 3, 4, If thy
brother trespass agamst thee rebuke him; and
if he repent forgive him, apkes autoo, and if he
trespass against thee seven times in a day, and
seven times in aday turn again to thee, saying,
I repent ; thou shalt forgive him, aphaseis au-
too. Surely we are here commanded actuall
to forgive, and the repentance of the brother
is the contingency upon which we are to
act. So, also Peter directed Simon to turn
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to God—Acts 8: 22. Repent, therefore, of this
thy wickedness, and pray God, if, perhaps, the
thought of thy heart may be forgiven thee:
aphethasetai. Is not this repentance and the
actual forgiveness of the sin with no interven-
ing process, and nothing like alegal announce-
ment of the pardon separate and distinct from
its actual bestowal? Similar is the preaching
of the same great Apostle: Acts 3: 19: Re-
pent ye therefore and be converted, that your
sins may be blotted out: exaleiphthanai. The
phrase here is different, but the idea is the
same, furnishing an illustration of the wide
range of figurative language as applied to
the subject under discussion. The same great
idea is repeated in still a different form in the
last verse of the chapter: ¢ God having raised
up his Son Jesus, sent him to. bless you, in
turning away every one of you from his ini-
quities’—the blessing of God contingent upon
the repentance of the sinner.

Without enlarging further, we will proceed
to show that the use of aphesis is entirely ac-
cordant with the views just set forth. Peter
and the other apostles declared : Acts 5: 31:
Him [Jesus] hath God exalted with his right
hand to be a Prince and a Savior, to give re-
pentance to Israel and forgiveness of sins:
aphesin amartioon. Here aphesis, whatever it
means, is connected immediately with repent-
ance. But we have shown that it means the
actual forgiveness of sins, and we will add
that any other rendering will be both forced
and tame. Similar is the teaching of the Sa-
vior after his resurrection: Luke 24: 45, 47:
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““When he opened their understanding that
they might understand the Scriptures. And
said unto them, Thus it is written, and thus it
behoved Christ to suffer, and to rise from the
dead on the third day. And that repentance
and remission of sins (aphesis amartioon ) should
be preached in his name among all nations.”
Aphesis, whatever it means, connected again
directly with repentance, and both based upon
the name of Jesus. What can we see here,
but Christ the cause, repentance the contin-
gency, and forgiveness, actual and real, the
result. )

Acts 10: 43: To him [Jesus] give all the
prophets witness, that through his name, who-
soever believeth in him shall receive remission
of sins. Here, again, we have remission of
sins (whatever it be) connected immediately
with faith. There is no intervention either
of man or ceremony between the two; but
Jesus and the sinner, brought to one by faith,
and the actual enjoyment of forgiveness be-
stowed in the union.

Acts 13: 38, 39: «Be it known unto you
therefore, men aand brethren, that through
this man [Jesus] is preached unto you for-
giveness of sins, (aphesis amartioon,) and by
him all that believe are justified from all things,
from which ye could not be justified by the
law of Moses.”” Here, again, we have forgive-
ness of sins proclaimed through Jesus, and jus-
tification is by faith without the intervention
of man or ceremony.

It is interesting to consider the commission
which Paul received directly from the Lerd
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himself: Acts 26: 16, &c.: «“I have appear-
ed unto thee for this purpose, to make thee a
minister and a witness both of those things
which thou has seen, and of those things in
the which I will appear unto thee, delivering
thee from the people and from the Gentiles
unto whom now I send thee, to open their eyes,
and to turn them from darkness unto light
and from the power of Satan unto God, that
they may receive forgiveness of sins, (apkesis
amartioon, ) and inheritance among them which
are sanctified by faith that is in me.” Paul’s
commission, therefore, received immediately
from the Savior, constituted him a witness of
and for Christ; as this witness he was sent not
to baptize, but to preach Jesus Christ and him
crucified, and the result of his witness should
be the illumination of the hearers and their
deliverance from the power of Satan, the de-
signed effect of which illumination was, that
they should receive forgiveness of sins, and,
of course, inheritance among the saints, and
all this the result of faith in Jesus; for the
words, pistet ta eis eme, by faith on me, which
our English version joins with agiasmenois
*¢ specify evidently the condition by which be-
lievers obtain the pardon of sin and an interest
in the heavenly inheritance.” Hackettin loo.,
Kuinoel, Bengel, Bloomfield, Gill, Claske. Here,
in his very call and appointment to the apos-
tleship, Paul is taught that faith in the Son of
God is the contingency on which actual par-
don is bestowed. There is no intervention of
man or ceremony, but faith at once confers for-
giveness of sins and a participation in the in-



34 REMISSION OF SINS.

heritance of saints. This passage is most im-
portant. It is the commission of Christ to his
new apostle ; the great apostle to the heathen.
It shows that aplesis amartioon, rewmission of
sins and a participation of the inheritance of
the saints are inseparably united, and it shows
that these are contingent upon the faith ofJhim
that believes without the mediation of human
beings or the intervention of external cer-
emony. '

Paul’s teaching was in entire conformity to
this glorious commission. We will omit other
passages, and refer to those only in which oc-
curs the phrase under discussion. Writing ““to
the saints and faithful brethren in Christ
which are in Colosse,”” he says: ¢ We give
thanks to God, and the Father of our Lord
Jesus Christ, praying always for you, since
we heard of your faith in Christ Jesus.” He
adds : ¢ Giving thanks unto the Father, who
hath made us meet to be partakers of the in-
heritance of the saints in light, who hath de-
livered us from the power of darkness, and
hath translated us into the kingdom of his
dear Son; in whom we have redemption thro’
his blood, even the forgiveness of sins: aphesis
amartioon: Col.1:12,14. The coincidence be-
tween this passage and the commission of Paul
before quoted (Acts 26: 16) and is so striking
that we are constrained tobelieve that the apos-
tle when writing this had a vivid recollection of
his interview with the Savior. By that commis-
sion Paul was to turn the Gentiles from dark-
ness unto light. Here they are delivered from
the power of darkness; there, he was to turn
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them from the power of Satan unto God ; here,
they are translated into the kingdom of his
dear son; there, they were to receive inheri-
tance among them that are sanctified; here,
they are made meet to be partakers of the in-
heritance of the saints in light; there, through
faith, they were to receive forgiveness of sins,
aphesis amartioon ; here, through the same
faith, they receive redemption through his
blood, even the forgiveness of sins. There
can be no doubt that aphesis amartioon, for-
giveness of sins, means the same thing in’
both passages ; neither can there be any ques-
tion that, in the latter, it is explanatory of the
phrase, redemption through his blood. The
same remark is applicable to Eph. 1:17: ¢ In
whom we have redemption through his blood,
the forgiveness of sins’’—aphesis paraptooma-
doon. Thatis no redemption which does not
forgive and deliver us from our sins. Christ’s
blood is the cause of this forgiveness, and the
repentance and faith of the sinner the contin-
gency on which it is enjoyed. And in these
passages, as elsewhere, every intimation of
man or ceremony intervening is negatived.
In the exercise of repentance and faith the
sinner comes directly to Jesus, and receives
immediately from him redemption and forgive-
ness.

The examination of the preceding passages
confirms the position before taken, that apkesis
amartioon means the actual pardon of sins, and
not the mere declaration of pardon already
previously bestowed, and that the contingency
on which this pardon occurs, is the exercise of



36 REMISSION OF SINS.

repentance and faith by the sinner. In or-
der to close this discussion, it is now neces-
sary to examine those passages in which
aphesis is used in connection with baptism.

In Mark 1: 4, we read : *John did baptize
in the wilderness and preach the baptism of
repentance for the remission of sins>—Bap-
tisma metanoias eis aphesin amartioon. Luke
3: 3, is similar, “He came into all the coun-
try about Jordan, preaching the baptism of re-
pentance for the remission of sins”’— Baptisma
metanoias eis aphesin amartioon. One other
passage occurs, Acts 2: 38: ¢ Then Peter
said unto tkem, Repent and be baptized every
one of you in the name of Jesus Christ, for
the remission of sins, (eis aphesin amartioon,)
and ye shall receive the Holy Ghost.”” In all
these instances aphesis is used in connection
with the preposition, eis. The proper inter-
pretation of this preposition, therefore, be-:
comes important to the correct understanding
of these scriptures.

The proper import of eis refers to motion and
place and its préimary and most frequent signi-
fication, is ¢nfo. Itis also used fropically, as
matrking the end or purpose to or towards which
any thing tends. Thus it is spoken, first, of
a result, effect, or consequence, and marks that
to which a person or thing tends, becomes,
or is made, as Acts 2: 20: The sun shall be
turned into darkness, (eis skotos,) and the moon
into blood, (eis aima.) So, also, second, of an
intent, purpose, aim, or end, in the sense of unto,
in order to, or for, i. e., for the purpose of, for
the sake of, on account of, as Luke 22: 19: This
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do in remembrance of me, eis eman enamnasin.
Again, third, as marking the object of any re-
ference, relation, allusion, unto, indo, towards,
i. e., with reference to. Thus it means in ac-
cordance with, conformably to, as Mat. 10: 41 :
He that receiveth a prophet in the name of a
prophet, (eis onoma,) i. e. in accordance with
the character of a prophet (Mat. 12: 41, Luke
11: 32,) they repented at the preacking of
Jonas (ezs karurma) conformably to his preach-
ing.—[Robinson’s Lex.]

This brief statement of the signification and
uses of the preposition is sufficient to show
that we must rely largely on the context to
determine its meaning in any particular pas-
sage where it is tropically used. It is evident
also that, in many instances, it is used ellip-
tically, so that to obtain the full sense, anoth-
er word, and very frequently a verb, must be
supplied, as in the passage quoted: This
do in remembrance of me: the meaning is
not simply that the disciples must observe the
supper in consequence of their remembrance
but in order to Zeep up a remembrance of thei
Lord. It is clear too, that eis is used in allu-
sion to the past events, as well as future re-
sults. A careful consideration of the context,
the allusions, and the design of the writer is
therefore necessary to determine the peculiar
force of the preposition wherever it is used.

In two of the passages now under consider-
ation, buptisma, and in the third, boptizo is
used, and these three are particularly insisted
upon as proof texts, to show that remission of
sins is a consequence of baptism, and essen-
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tially and inseparably connected with it. To
avoid the force of these passages, W. C. B.
has resorted to his interpretation. As we
have shown that his interpretation of the
phrase aphesis amartioon is erroneous, we will
now proceed to show that the passages now
under discussion do net countenance the idea
of remission or forgiveness as connected with
and dependent upon baptism.

The reader is referred to the considera-
tions already presented which have shown,
clearly and conclusively, from other passages
of the scriptures, that forgiveness of sins is
inseparably, invariably and immediately con-
nected with the exercise of repentance and
faith, so thatthere needs no intervention of man
or ceremony to bring the repenting and belie-
ving soulinto the enjoyment of pardon. A sin-
gle consideration will suffice to show that Mark
1: 4 and Luke 3: 3 are in perfect analogy and
entire conformity with the same doctrine.—
«John did baptize in the wilderness and did
preach the baptism of repentance for the re-
mission of sins.”” ‘“He came into all the
country about Jordan, preaching the baptism
of repentance for the remission of sins.”’—
Baptisma metanoias eis aphesin amartioon. In
both these instances the phrase, eis aphesin
amartioon, should be construed with metanoia
and not with daptisma. John characterized
his baptism as one of repentance: I indeed
baptize you in water unto repentance” —eis
metanoian. The phrase here added, eis aphesih
amartioon, does mnot characterize the baptism,
but, construed with metanoia, points out the
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oonnection between repentance and remission
of sins. The construction which we main-
tain is the natural one, (the preposition be-
ing immediately and alene interposed between
the nouns, mefanoia and aphesis,) and is not
to be departed from unless some controlling
reason be shown te overrule the argument
drawn from the position and natural order of
the words. For similar reasons, in Rom. 6:
4, thanaton is construed with daptisma and
not with sunetaphamer, we are not buried into
death, but by baptism into death.

If this conclusion be correct, we can readily
ascertain the meaning that should be assigned
to eis, and consequently the interpretation of
the whole phrase, by comparing it with anala-
gous passages. What then is proper the inter-
pretation of metaoia eis aphesin amartioon?

In Acts 11: 18. we read : ¢ Then hath God
also unto the Gentiles granted repentance un-
to life’"—metanoian eis zoan. This was the
exclamation of all the Jewish christians in
Jerusalem (including the apostles) on hearing
Peter’s narrative of his mission to Cornelius,
and God’s wonderful doings. He had granted
to Cornelius and his kinsmen and near friends,
repentance, which resulted in eternal life —
Fis then, in this passage, must mean the
result; life the consequence of repentance.
So Hackett eis zoan ecbatic, unfo life..i. e.,
such repentance as secures it. So Gill, «“a
repentance from dead works, and is attended
with a life of faith and issues in eternal life.”

Again, 2 Cor. 7: 10; *For godly sorrow
worketh repentance unto salvation ”’—metano--
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taneis soolariam. KEis here wmust signify the
result ; repentance whose consequence is sal-
vation. A contrast is stated between godly
sorrow and the sorrow of the world which
“worketh death.”

So 2 Tim. 2: 25: *“If God peradventure wilk
give them repentance to the acknowledging of
the truth ”—metanoian eis epignosin. The
acknowledging of the truth is represented as
the consequence of the repentance. So Gill:
“Repentance Lere designs a repentance of
errcrs in principle, a change of mind upon
conviction, and such as issues in a free and
ingenuous confession and acknowledgement of
the truth before exposed.”

See how perfectly analagous, in phrase and
in doctrine, these passages are with those
under consideration. The preposition eis in
each case connecting together two nouns, of
which the first is the cause, and the second
the result, or consequence, or effect. Repen-
tance the cause, the effect or comsequence
is life, salvation the acknowledging of the
truth, the forgiveness of sins. It is impossible
to find scriptures more uniform in expression
and more harmonious, notto say, identical
in doctrine.

If, therefore, we are correct in construing
eis ophesin with metanoie in Mark 1: 4 and
Luke 3: 3, these passages furnish no counte-
nance, but the most explicit denial to the
doyma, that remission of sins (no matter what
it means) is the result of baptism. We shall
show before we conclude, that, if our mode of
construing eis aphesin with mefanoia should
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not be adopted, the dogma referred to is not
here taught.

The only other passage in which baptism
is spoken of in connection with remission of
sins, is that noted one in Peter’s Pentecost
sermon : Acts 2: 38. Repent and be baptized
every one of you in the name of Jesus Christ,
for the remission of sins. In this passage, we
must construe eis ephesin amartioon with baptis-
thatoo and not with it and metanoiasate joint-
ly, as some do. The natural order and posi-
tion of the words in the sentence require it.
The change of construction requires it, for
metanoiasate is the second person plural, and
baptisthatoo is the third person singular, hav-
ing ekastos for its subject. Repent ye and
let each one of you be baptized for the remis-
sion of sins. Construing thus, in order to
ascertain the correct interpretation of the sen-
tence, it will be worth while to consider with
some minuteness the use of daptizo in connec-
tion with the preposition eis, and other prepo-
sitions, and the design of the ordinauce.

Baptizo, as we have seen, means immerse,
and the material into which the immersion
is made, is preceded by eis or en, or it is put
in the dative without a preposition.

Examples of the first, Mark 1: 9: Was bap-
tized by Johniato the Jordan—eiston Jordanan,

Of the second, Mark 3: 6 : Were baptized
in the Jordan—en too Jordana. 3: 11:1
baptize you in water—en udati, i. e., he shall
baptize you in the Holy Ghost—en preumati.
So Mark 1: 5, 8, Luke 3: 16, Jehn 1: 26,
31: 33, Acts 1: 5, 11: 16.
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Of the third, Mark 3: 11: He shall bap-
tize you in the Holy Ghost and in fire, puri.
Luke 3: 16: I indeed baptize you in waler,
udati, ¥ * * he shall baptize you in
the Holy Ghost and in fire, puri. Acts 1:
5: John truly baptized in water, udati.

The effect of baptism (as we have stated,
Baptism of Jesus p.24)is simply to initiate
its receiver into the kingdom of heaven, visi-
bly set up on earth, by the preaching of John
the Baptist. The moral qualifications for ad-
mittance into this kingdom were repentance
towards God and faith in the Messiah, now
come upon earth. Repent ye for the kingdom
of heaven is at hand : Mat. 3: 2. From that
time Jesus began to preach and to say, Re-
pent, for the kingdom of heaven is at hand:
Mat. 13: 17. Repent and believe in the
gospel : Mark 1: 15. Repent and be hap-
tized every one of you: Mark 2: 38. Then
they that gladly received the word were bap-
tized: Acts 2: 41, If thou believest with
all thy heart, thou mayest. And he ans-
wered and said, I believe that Jesus is the Son
of God: Acts 8: 37. Believe in the Lord
Jesus Christ and thou shalt be saved: Acts
16: 31. When they believad Philip’s'preaching
the things concerning the kingdomr of God,
and the name of Jesus Christ, they were bap-
tized both men and women. When Simon be-
lieved also, and when he was baptized, &c.:
Acts 8:12, 13. These quotations- suffice to
show a profession of repentance and faith were
made by the recipients of baptism. In en-
tering the kingdom of heaven, Jesus Christ
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was acknowledged as King, and the initiated
member vowed allegiance to his monarch.—
Baptism was appointed by the statutes-of the
kingdom, to be the mode of professing faith in
the Son of God, and unreserved consecration
to his service. ~The symbolical meaning of
baptism accords most beautifully with this
profession. The washing of the body sym-
bolizes the purification of the soul, wrought
by the spirit, through the faith of Jesus
Christ. The necessity of this washing teaches
the sinfulness of the heart, which requires
repentance to bring it to Jesus Christ. The
burial in the water symbolizes at once the
death of Jesus Christ as the atonement for
sin and the death of the believer to sin.—
The rising from the watery grave typifies
both the resurrection of the Savior by the
glory of the Father, and the rising of the be-
liever that he should walk in newness of
life. In accordance then with the symbol
of baptism, the christian professes faith in
the gospel and vows obedience to its pre-
cepts. The initiatory ordinance of the king-
dom of heaven was the mode appointed by him
who said, ‘“Whosoever shall confess me be-
fore men, him will I confess before my Fath-
er in heaven:” Mat. 10: 32.

The commission (Mat. 28: 19) which con-
tains the baptismal form ula, was the preposi-
tion eis, baptizing them into the name of
the Father, and of the Son, and of the Holy
Ghost. It is worthy of notice, that in the ve-
ry first promulgation of the gospel, and duty
of baplism, the apostle changes the preposition
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and mentions the name, not of the Trinity,
but only of the Savior Jesus Christ. Hackett,.
following De Webbe, suggests, that epi is
used ‘‘as a matter of euphony, since eis fol-
lows in the next clause.”” This is probably
correct, and, unquestionably, eis fo onroma in
the commission, and epi too onomati on the
day of Pentecost are equivalent expressions.
8till another preposition is used in Peter’s cr-
der forthe baptism of Cornelius and his friends.
Acts 10: 48: “He commanded them to be
baptized in the name of the Lord”—en oo
onomati. In other instances the eis to onoma of
the commission is retained: Acts 8: 16, 19: 5.

Now in all these expressions, whether ess,
ept, or en be used, the meaning is the same.
And one thing is very clear: eis can not have,
in them, the signification which implies tke -
procuring or obtaining the thing expressed by
the following moun. Epi and en never have
this meaning, and eis cannot have it in the
equivalent expressions which we have quoted.
Moreover, such an interpretation is absurd
and contradictory to the facts. By baptism
men did not procure or obtain the name of the
Lord, &ec.

To be baptized in the name, &ec., does not
import that the baptism was administered by
the authority of the Father, &c.; for, though
epi or en might have that signification, eis nev-
er does. Nor does the expression mean a par-
ticipation of the name, for though eis might
in some cases have that meaning, epi and en
never do; besides baptism did not, in fact, pro-
duce the result.
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To obtain the correct and appropriate im-
port of the expression, we must find an in-
terpretation which will correspond to the three
prepositions, eis, ept, and en. Such an inter-
pretation is suggested by the fact before sta-
ted, that the act of baptism was, on the part
of the baptized, a profession of repentance
towards God, and of faith in the Son of God.
This profession involved a grateful recognition
of the Trinity ; for it includes repentance to-
wards the Father, recognition by the Holy
Spirit, and Faith in Jesus Christ the Son of
God. The usus loquendi of the three preposi-
tions in question sustains this interpretation.
Mat. 18: 20: « Where two or three are gath-
ered together in my name’’—eis emon onoma
—that is, professing my religion and worship-
ing me. “In my name,” says A. Clarke,
“‘seems to refer particularly to a public pro-
fession of Christ and his gospel.”  Bret-
schneider also: Ad profilendum meum nomen,
to profess my name, i. e., my religion.

Jere. 11: 21 : ¢“ Prophesy notin the name
of the Lord’’—epi onomati. 1d. 23: 25: « 1
have heard what the prophets said, that proph-
esy lies in my name, saying, I have dreamed, I
have dreamed.” Also 26: 9. In these in-
stances, the meaning unquestionably is, that
the prophets professed to speak for the Lord,
though they did not in some instances speak
by his authority.

Acts9:27,28: “How he had preached boldly
at Damascus in the name of Jesus. * * ¥
And he spake boldly in the name of the Lord
Jesus”’—en onomati. Kuinoel comments thus:
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libere Jesum ejusque doctrinam professus- est,
openly professed Jesus as his doctrine. 1 Peter
4: 14: “If ye be reproached for the name of
Christ, happy are ye”’—en onomati. If pro-
fessing Christ with fidelity brings reproachupon
you. Bretschneider: Quia Christum profitemin,
because ye profess Christ.

Christian baptism is a public profession, and
was designed by the law of the gospel so to be.
The candidate introduced by baptismin to the
visible kingdom of heaven, professes the moral
qualifications which are requisite for his admis-
sion, and the allegiance which binds him to
- Jesus as Savior and King. The baptismal for-
mula corresponds to this profession, and if there
be anything elliptical in the phraseology, the
ellipsis is clearly indicated by the fact, that
baptism 1s the great ordinance of christian ini-
tiation. If, therefore, eis is lo be considered
Jfinal, as pointing out the result, the thing intend-
ed is not procure or obtain, (which would be
absurd and false in fact,) but profess, which
corresponding with the meaning of baptize, cor-
responds equally with the intention and the
actual result. To be baptized into, in, or upon,
(eis, en, epi,) the name of the Lord, in the
baptismal formula, and in the narratives of
actual baptisms, means to be baptized into, in,
or upon the profession of the gospel.

There are other instances in which eis is used
in connection with daptizo and onoma is omitted.
These are Rom. 6: 3, eis christon lason, eis
thanaton, Gal. 3: 27, eis christon. In several
instances, baptism is mentioned in reference
not to the Deity, but to men,as 1 Cor. 1: 13,
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eis onoma Paulou, in the name of Paul;id. 1:-
15, eis emon onoma, in my own name ; id. 10:
2, eis ton Moonsan, into Moses. One other pas-
sage remains and is peculiar, 1 Cor. 12: 13,
baptized into one body, eis en sooma.

We will briefly consider the passages in
which daptizo is followed by eis, to ascertain
whether, and how far they conform to the
views above taken :

Mark 1: 9, «“Were baptized by John into the
Jordan ’—eis here is literal, and has.its appro-
priate meaning, into, referring to motion and

- place. Acts 8: 16, « Only they were baptized
into the name of the Lord Jesus’’—eis in this
passage is tropical, no actual motion or place
being intended. The reference implied by the
preposition is easily gathered from the context.
¢ They that were scattered abroad went every
where preaching the word. Then Philip went
down to thecity of Samaria and preacked Christ
unto them. And the people with one accord
gave heed unto those things which Philip
spake,” (ver. 4-6.) < But when they believed
Philip preaching the things concerning the
kingdom of God, and the name of Jesus Christ,
they were baptized both men and women,”
(ver. 12.) Now, this baptism was, as appears
in the sixteenth verse, into the name of the
Lord Jesus. For reasons, before stated, this
does not imply that it was by his authority, or
to partake of his name. It was not that they
might receive the Holy Ghost, for this was
conferred afterwards through the imposition of
hands by the apostles Peter and John. The
reference must be to the reception and acknowl-
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edgment of the word preacked, namely, Christ,

which acknowledgment was made by baptism.
To be bdptized into the name of the Lord, in
Samaria, was to profess Christ, and be intro-
duced into his visible kingdom. That it did
not procure remission of sins is evident from
the case of Simon ; for Peter declared to him
after his baptism, “Thou hast neither part nor
lot in' the matter, for thy heart is not right in
the sight of God. * * * * T perceive
that thou art in the gall of bitterness, and in
the bond of iniquity,”” (ver. 21, 23.) The facts
here answer to a profession of Christ and to
nothing more. And if being baptized into the
name of the Lord implied only a profession in
the case of Simon, it implied no more in the
case of others. All the difference that existed
was in the heart, and the faithful embracing of
the doctrines professed. The meaning here,
then, is identical with that of the baptismal
formula.

1 Cor. 1:13, 15, «Is Christdivided ? Was
Paul crucified for you? or were ye baptized in
[eis, into] the name of Paul? I thank God I
baptized none of you but Crispus and Gaius ;
lest any should say that I had baptized in [eis
into] may own name.”” Paul is here condemn-
ing the Corinthians for their divisions, and his
reference to their baptism is evidently to remind
them, that thus they had professed to take
Christ, and Christ alone as their head and
leader, in accordance with the words of Jesus
himself, (Mat. 23: 8, 10.) ¢ For one is your
master, even Christ.,”” But, if the Corinthians
had by their baptism solemnly acknowledged
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Christ as their King, and bound themselves to
his service, what folly and sin did they not com-
mit in forsaking him, and claiming to be ““some
of Paul, and some of Apolios, and some of
Cephas,” instead of all claiming to be Christ.
The phrase, baptized into the name, here also
means the profession, and not the procuring or
obtaining the thing signified by he following
noun.

We come now to passages which omit the
word onoma, name.

1 Cor. 10: 2, ** And were all baptized into
Moses in the cloud and in the sea.”” Moses
was the leader of the Israelites—the leader
appointed by Heaven, and the type of the
promised Messiah. Speaking of that Messiah,
he said: (Deut. 18:15,) «The Lord thy God
will raise up unto thee a Prophet, from the
midst of thee, of thy brethren, like unto me:
unto him shall ye hearken.”” Moses had been
raised up a Prophet by the Lord; so should
the Lord raise up Jesus Christ. Moses was
taken from the midst of the people ; so should
Jesus Christ be taken. Moses was raised up
as a leader of his brethren; so should Jesus
Christ be made the leader of his brethren.
Moses was to deliver Israel from the bondage
of Egypt; Jesus Christ from the bondage of
sin, death, and hell. Moses was to conduct
them to the promised land of rest ; Jesus Christ
to the Heavenly Canaan. The followers of
Jesus were baptized into him when they pub-
licly professed his leadership and acknow!edged
his dominion ; so the followers of Moses were
baptized into him.” Up to the time of their
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departure from Egypt, the Israehties, though
properly God’s people, were under Pharoah’s
dominion. When they went forth they re-
nounced him and acknowledged Moses, the
leader sent from God, as their leader. And as
the passage through the Red Sea was the event
which visibly separaled them from the former
and transferred them to the latter, the Apostle
says they were baptized into Moses. His lea-
dership was now publicly acknowledged, and
henceforth not only themselves, but all men
looked upon them as followers of Moses, bound
to obey his laws and reverence his authority,
as the laws and authority of heaven. Then
baptism was the irrevocable acknowledgment
of Moses as their ruler. Eis here does not
imply procuring or obtaining but profession.
Rom. 6: 3, 4, ““Know ye not that as many
of us as were baptized into (eis) Jesus Christ,
were baptized into (eis) hisdeath ? Therefore
we were buried with him by baptism into death ;
that like as Christ was raised up from the dead
by the glory of the Father, even so we also
should walk in newness of life.”” The Apostle
having laid down, established, and confirmed
the doctrine of justification by faith, is here an-
swering an objection. He is showing that the
state of grace in which the believer is placed,
so far from furnishing any ground for continu-
ing in sin, affords the strongest reason for a
life of holiness, obedience, and trust. For this
purpose, he refers to the baptism of the believer,
and from its emblematical import draws his
argument. Faith makes the believer one with
Christ : he thus becomes a member of Christ’s
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body : Eph. 5: 30, “ For we are members of
his body, of his flesh, and of his bones.””—
1 Cor. 12: 12, For as the body is ene, and
hath many members, and all the members of
that one body, being many are one body : so
also is Christ.”” Of the effects of this union,
if not of the union itself, baptism is anemble-
matic representation. As baptism typifies the
death and burial of Jesus Christ; so also it1s
an emblem of the believer’s death to sin and
burial to the world. As it typifies the resur-
rection of Jesus from the dead ; so it is an em-
blem of the believer’s walking in newness of
life. The believer’s death to sin, and his new
life of spiritual holiness, which are equally the
result of his incorporation with Christ, are
emblematically expressed by his baptism info
Christ, and into Christ’s death, which death is
the foundation of his acceptance with God.
The rite of baptism is administered on the
supposition and profession of the incorporation
of the believer with Christ, not to procure in-
corporation, on the ground that he has actually
participated in the death of Christ, not fo pro-
cure participation. The entire exhortation of
the Apostle proceeds from this foundation, and
Lis argument is drawn from the actual death of
Christ, in whom the believer also died : “know-
ing this that one old man is crucified with him,””
and ‘“if we have been planted together, [rather
grown together into one, sumphutoi—Robinson’s
Lex ] in the likeness of his death, &c¢.”” This,
then, is the reasoning of Paul: In respect to
the believer, the old man was crucified with
Christ ; you have avowed this in regard to your-
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self by ¢ being buried with Christ in baptism :
(Col. 2: 12,) you have professed that ye are
now “walking in newness of life”” inasmuch
as ‘‘ye are risen with him through the faith
of the operation of God.” If, therefore, what
.ye have professed in bapiism be a reality
““through faith ”’ then (Rom. 6. 11) * reckon
yourselves to be dead indeed unto sin, but alive
unto God through Jesus Christ our Lord.””—
¢« If through faith, the baptized had died, the
emblematic import of his baptism is a verity ;
otherwise, the foundation failing, the whole
supersiructure sinks. The phrases, baptized
into Christ, and into his death, we perceive,
do not signify a procurement of either, but a
condition already obtained by faith, and pro-
fessed in baptism.

Gal. 3: 27, ““For as many of you as have
been baptized into Christ, have puton Christ.”
The Apostle, after arguing to prove the necessi-
ty and show the effects of faith, had declared
that after ¢ faith is come, we are no longer
under a school-master, for (says he) ye are all
the children of God by faith in Christ Jesus.”
Having, therefore, been brought to Christ, (ver.
24) ““that we might be justitied by faith,”” and
having thus become ¢ the children of God,”
Paul could not mean that we are baptized in
order to obtain, to procure Christ, but that thus
sincerely professing Christ, the believer puts on,
assumes the character, temper, and spirit of
Christ, the Son of God. The phrase, put on,
refers to the ancient custom still preserved in
Baptist churches, of changing the garments
and putting on other clothes after baptism. Te
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appeal is made to the consciousness of the
Galatians. In professing Christ, ye professed
that ye possessed hisspirit.  If, indeed, it is so,
external distinctions of Jew or Greek, slave or
free, male or female are of no consequence,
«for ye are allone in Christ Jesus. And if ye
be Christ’s, then are ye Abraham’s seed and’
heirs according to the promise.”

So far we have found no passage which coun-
tenanced the notion, that eis following buptizoo
means to procure or oblain. We will now con-
sider 1 Cor. 12: 13, ““ For as the body is one,
and hath many members, and all the members
of that body, being many, are onebody, so also
is Christ, For by one Spirit are we all baptized
into oue body, eis en sooma, whether Jews or
Gentiles, whether bond or free; and have all
been made to drink into one spirit. For the
body is not one member but many.” Here,
manifestly, there 1s no reference to water but to
the Holy Spirit, and the result of the operation
of that spirit, through faith, making the believer
one with Christ, is intended. s is construed
as in Gen. 2: 24, Mat 19: 6, Mark 10: 8, 1 Cor.
6:16, Eph. 5: 31, “They two shall be one
flesh,”” eis mian sarka. ¢ Baptized into one
body,” thatis ¢so asto become one body.”
But thisis the effect of the spirit,and the mean-
ing is not to procure or obtain, but to become the
thing signified by the noun following the pre-

osition. In like manner by baptism in water,
the believer becomes a member of the visible
kingdom of God.

We will now consider the phrase, in Mat.
3: 11, ““I indeed baptize you in water into re-
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pentance,” eis metanoign. That the people
were not baptized by John, in order to procure
repentance is evident from the facts of the case.
John preached repentance, baptism followed.
They who were baptized, confessed their sins:
they ¢ were baptizedin the Jordan confessing
their sins.”” Theirbaptism had reference totheir
past experience and present determination ; the
acknowledgement and renunciation of sin, and
the vow so to reform as thenceforth to ** bring
forth fruit worthy of repentance.”” Baptism in-
to repentance implies this profession.

Acts 19; 3, requires but a single remark.—
¢ Unto what then were ye baptized ? And the
said, unto John’s baptism.”” There is here
manifestly no procuring or obtaining. Confor-
mably to what doctrine or profession were you
baptized ?  Conformably to those which John
preached.

Having now considered every passage in
the New Testament in which baptizoois fol-
lowed by eis, and having previously settled,
from the usus loguend:, the meaning of aphesis
amartioon, we are prepared to determine the
import of the passage, Acts 2: 38, ¢ Let
each of you be baptized unto the forgiveness
of sins.”” The ascertained wsus loguendi must
govern.

We have seen that eis, when used in connex-
ion with baptizoo, no where has the significa-
tion of procuring or obtaining the thing signi-
fied by the following noun. In I Cor. 12: 15,
where a future result is looked to, the meaning
is to become, not to procure or obtain. In all
other cases this reference is to an antecedent



REMISSION OF SINS. 55

fact, producing a present profession and pur-
pose. To give therefore, to eis here, the
signification of procuring or obtaining is to vi-
olate the fundamental principle of interpreta-
tion, because it would be a departure from the
usus loquendi of everly analogous passage in
the Scriptures. On the contrary by adhering
to the usus loguend: as drawn from the passa-
ges cited, and recollecting the connexion be-
tween faith and repentance on the other, as
already pointed out, the interpretation is sim-
ple, easy, intelligible, and in perfect harmony
with the whole tenor of the Gospel preached
by Christ and his Apostles. *“Repent” says
Peter. Three thousand did repent. Was
their repentance barren or fruitless, until a
rite or ceremony could be performed? Or
did they not, when they ¢ gladly received the
word ” experience the joy of believing and
the peace of pardoned souls? Let the ex-
perience of the hundreds of thousands of bap-
tized believers testify. Baptism i® the ““ ans-
wer of a good conscience ’’ because it is at once
the act and the pledge of obedience, of him
who through faith has obtained the peace of
God. The baptism therefore, which Peter
commanded, and the three thousand received
on the day of Pentecost, had reference to re-
pentance experienced and forgiveness enjoy-
ed through that repentance ; to the antecedent
fact and not to following results. The design
of baptism was known and considered. It
was an act of confession and profession. Sin-
fulness and rebellion were confessed, and re-
nounced ; peace and pardon through the death
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of Jesus were professed; and everlasting al-
legiance and devotion pledged to that Lord
whom a few weeks before, they had with wick-
ed hands crucified and slain.

The reason why Petler, in this instance (the
only one in the New Testament) couples the
baptism of the repenting Jews with the for-
giveness of sins may be readily conjectur-d.—

Ouae of the emblematical significations of
baptism is the purification of soul by the re-
moval of sin, symbolized by the “bodies wuhed
with pure water.”” The Apostle had just
charged upon his congregation the heinous of-
fence of scorning, rejecting and killing TuE
Lorp avp tHE CHrist, who nevertheless was
now exalted and sitting on the right hand
of the Father until his foes should be made
his footstool. Yet that merciful High Priest,
in the agonies of the cross had prayed ¢Father,
forgive them, for they know not what they do,”
and eunormous as was their guilt, the simple
act of repentance would bring them into fa-
vor with God and remove their transgression
fcom them. While therefore, in baptism they
would confess Jesus before the world, and
bind themselves to his service, it was espec-
ially appropriate to mention it as a sign of
their confidence that their sins had been for-

iven.

We have before stated that in Mark 1: 4,
and Luke 3: 3, aphesis amartioon, remission
of sins, should be construed with metanoia,
being the result of repentance. If, however,
any shall still contend that aphesis in these pas-
sages should be construed with baptisma, the
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veasons stated in regard to Acts 2: 28, will
apply here. The sense of procure or obtuin
not being sustained by the usus loguendi of
any other passage .in the New Testament
cannot properly apply here. All the circum-
stances narrated in reference to John’s bap-
tism establish the iact that he baptized only
those who professed te repent. This fact, the
design of baprism, and the wsus loguendi com-
pel us to the interpretation (if aphesis be con-
strued with buptisme) which understands the
latter to be professedly received as a token
of the former.

In conclusion we may recapitulate the result
to which our investigation has led us. The
phrase aphesis amartioon means the actual
pardon or forgiveness of the sinner and the re-
moval of his sin, transgression and guilt. Re-
sulting from the goeodness of CGod through
the atonement of Jesus Christ, it is contingent
apon the faith and repentance of the sinner,
and immediately upon the acl of faith which
brings the sinner into union with Christ, he en-
joys the pardon and the peace which Jesus be-
stows. The act of baptism declares all that
the believer has experienced and does. It is
not an act which procures for the sinner or be-
stows upon him actual forgiveness. It isno¢
a declaration by Jesus Christ that the mans’
sins are or have been pardoned, for the facts
too often contradict and refute all idea cf
pardon. It is not a declaration by the admin-
istrator that a pardon formerly granted is now
legally established so as to set the prisoner
dree, for Jesus Christ has conferred no such
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authorily on a human agent. As the Lord fs
immediately approached, and has direct com-
munication with the sinner first in granting
peace and afterwards in bestowing all grace,
so he acts without intexvention of man or
ceremony in making known to the recipient
the blessings which heis to enjoy. But baptism
is a declaration by the receiver of it, that he
is a sinner, polluted, corrupt, and lost; that he
has seen and appreciates the character of Je-
sus Christ as Redeemer, Savior and King;
that he renounces his sin and rebellion and sub-
mits to the King of Sion, that he has reason to
believe that his sins have been pardoned thro”
faith in the crucified, and that now he confesses
before men that crucified Jesus, pledging to
him as his King, unreserved obedience, en-
tire consecration and thorough submission.—
And by this deelaration, denouncing the werld,.
and professing allegiance to Jesus €hrist, he
becomes by baptism a member of his kingdom:
visibly set up- on earth, as by faith he had be-
come a member of his spiritual kingdom.—

The position which baptism occupies in the-
Gospel scheme has been a matter of dispute-
ever since men began to confound the sign
with the thing signified, the profession with the-
reality. Kspecially have mistakes on;this point
been rife, and pregnant with unnumbered evils,
since men, departing from the simple teach-
ings of revelation, have invented a theory
which without precept or example* in the

* ¢« Commands, or plain and certain, examples [of
infant baptism] in the New Testament relative to-
it, I do not find. Nor with my views of it, do E
need them.”—M. Stuart: Baptism, p.. 130, Ed. 1855,
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word of God te sustain it, changes baptism
from a profession of grace experienced and al-
Jegiance pledged, and makes it either an
opus operatwm by which actual regeneration is
produced ; or a seal of a promise (which God
never made) which exists only in the supersti-
tious notiens of the conscious actors in the sol-
emn farce.

What then is the Gospel position of bap-
tism ? Tt is sufficiently made known by the
words of Jesus, ¢ Hethat believeth and'is bap-
tized shall be saved.”” Baptism has reference
to faith. Faith in the baptized is past, pre-
sent, and future. Baptism refers to itin all.—
It professes an act of faith which at some
previous time, an hour, a month, or a year
ago (it is immaterial ; but the sooner a be-
liever ebeys Christ the better) united the belie-
ver to Christ and procured parden for his
sins ; it professes allegiance to Jesus Christ
now and forever; and renders obedience to
the great initiatory ordinance of the kingdom
of Heaven as a pledge of a life of obedience.
Thus he confesses Christ before men that
Christ may confess him when he comes in
glory. So with the heart man believeth unto
righteousnress and with the mouth confession is
made unto salvatien.

The first great abiding duty of all men is
to repent and believe the Gospei. From the
moment when a man believes his whole duiy
may be comprised in one word—OBEDIENCE.
Ecc. 12: 13. « Fear God and keep his com-
mandments, for thatis the whole duty of man.”’
John 14: 15. « If ye love me, keep my com-
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mandments.”” “If a man love me, Le wil7
keep my words, * *® * * *
He that loveth me not, keepeth not my say-
ings.”  After the act of faith which binds the
believer to and incorporates him with Christ,
the first great public act of obedience is Bar-
tisM which confesses Christ. Jesus has put
it first for this purpose, and that it may ini-
tiate his new born subject into his visible king-
dom, and that it may be a pledge of a life-
time service and the badge of unfailing disci-
pleship.

Hence we see the folly and the sin of those whoe
attempt to shift the responsility of obvious and
paramount duty by raising tIe question whether bap-
tism be essential to salvation. Barrism is essential
to OBEDIANCE, and OBEDIANCE is the test of 1.o7E To JE-
sgs Cmrist. The man who tarries to debate how lit-
tle duty he may do, and how inuch he. may omit
without failing of salvation, has rcason to believe
that he is still “in the gall of bitterness and in the
bond of iniquity.”” It is not for man to say how far
one may fail of obedience and yet not fail of Heaven;
but he is an unsafe counsellor who advises that any
duty may be omitted. Crmrisr TRE Kize has given us
laws of universal force; and has invested xo Pore,
Covncie, CONFERENCE, AssuMBLY, SyNoD, PRESBYTERY,
nor any EARTHLY, Nno, nor any HeaveNLy tribunal witk
a dispensing power to abrogate, or set aside, or modify
his laws.

Go ye therefore, and teach all nations, immersing
them into the name of the Father, axd of the Son,
and of the Holy Ghost, teaching them to observe alk
things whatsoever I haves commanded you: and lo, I amn
with you always, even unto the end of the world.—
Amen,
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