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CHAPTER 1
INTRODUCTION

How vital is preaching in the life of the church? What if the listeners do not
understand? What if they do, but they just do not value what is being said? Preaching is
not just about the man in the pulpit, but also the parishioner in the pew. Nehemiah 8 shows
the characteristics of authentic Bible exposition. After generations in exile, Israel had a
renewed affection for God’s Word: “Ezra opened the book in the sight of all the people
for he was standing above all the people; and when he opened it, all the people stood up.
Then Ezra blessed the Lord the great God. And all the people answered, ‘Amen, Amen!’
while lifting up their hands; then they bowed low and worshiped the Lord with their faces
to the ground” (Neh 8:5-6).! They respected the Book of the Law of Moses. The people
rose in respectful silence when Ezra opened the scroll. The people listened attentively to
the Scriptures. They responded in an expression of praise and worship to God saying,
“Amen! Amen!” In my own ministry assignment at Grace Fellowship Assembly of God
the adult parishioners are not used to expository messages and in turn have not developed
a sincere hunger for the Word of God. It was my desire that this ministry project would
develop an argument on the value of expository preaching and listening that fosters the

application of that preaching in changing people’s lives.

Context

This ministry project took place in the context of Grace Fellowship Assembly
of God in Farmersville, Texas, which is a rural suburb of the Dallas/Ft. Worth Metro

area. Grace Fellowship was organized in 1921 with thirty charter members. Grace

! All Bible quotations are from New King James Version, unless noted otherwise.



Fellowship is a Pentecostal church affiliated with the Assemblies of God and is located in
Farmersville, a growing agricultural community. There are approximately forty-five
members, most of whom are older and have been with the church for a long amount of
time.

The mission of Grace Fellowship is to be a body of multi-generational, and
multi-ethnic believers assembled regularly to encounter God, serve one another and be
equipped to serve, and to reach out to the surrounding communities with intentional acts
of kindness. Grace Fellowship also strives to make opportunities for friendship to share
the gospel of Jesus Christ and embrace new believers into the church body. There are
approximately forty nationalities within a fifteen-mile drive to McKinney, Texas. Collin
College is opening an extension site in Farmersville in the fall of 2020, and has a student
body of over 52,000. The vision of Grace Fellowship is to see all cultures of the
surrounding communities represented in our church and assembled together to encounter
God and Christian fellowship through corporate worship, prayer, and declaration of the

Scriptures.

The Core Values of Grace Fellowship
The core values of Grace Fellowship are to be biblically based. The Bible is

the final rule of faith and practice. To be evangelistically centered, the church is focused
on Christ’s mission of bringing in and leading those not yet in fellowship with God. To
be empowered by the Holy Spirit. The Holy Spirit is our strength and guide in life and
ministry. That we would be authentic in relationships. We are committed to our mission
and purpose in the Farmersville community. We strive to prepare believers for ministry
and open doors for action. And finally, to be service oriented, to serve the community
through compassion and social responsibility.

The primary goals for Grace Fellowship are to be a New Testament community
of believers and followers of Jesus Christ. We strive to serve others and each other with

the mercy and compassion demonstrated by Jesus throughout His earthly ministry. We



strive to speak about anything God’s Word speaks about with love and grace, and not to
sacrifice truth. Our greatest goal is to create disciples of the truth of the message of Jesus
Christ within our community. We endeavor to use creative means to connect to the lost,
allowing the Holy Spirit to draw them to Christ. We support missions’ endeavors
throughout the world, our nation, and in our own community. We make it a priority to
support financially and prayerfully missionaries around the world. We also want to be a
community that is active in the participation of mission’s trips.

The education structure of Grace Fellowship is program and curriculum based.
The programs the church has are Sunday school classes, Sunday morning worship services,
Wednesday night adult Bible Study, and Wednesday night Girls Ministries and Royal
Rangers for Boys. These opportunities are great times for small group teaching, but other
than in Sunday morning worship service the material is basic and in some cases shallow.

The current direction of Grace Fellowship is on an upswing in attendance and
the people are encouraged. Grace Fellowship scores high in outreach and programs but
there is a need for a strategic emphasis on expository preaching of the Word of God and
the application of that preaching in the lives of the members. This project was needful to
cultivate a Bible-honoring culture that allows Grace Fellowship to be effective for the
kingdom and impact the community for Christ.

When a congregation only hears topical sermons that may or may not call for a
response, they will not have a hunger for God’s Word. The parishioners will only rely on
the pastor for “feeding them” and not seek out the sermon texts themselves. Grace
Fellowship has a heart for outreach but lacks depth spiritually. Pentecostal pastors as a
whole have emphasized an emotional, public “move of the Spirit” as a response to
preaching in line with Pentecostal beliefs but have not emphasized the Scripture in an
expository manner. This project, although applied in one church, also serves as a model

for other Pentecostal/Charismatic churches.



Rationale

An expository preaching emphasis and application of preaching would greatly
benefit the existing members of Grace Fellowship. Because Grace Fellowship is a church
revitalization, the emphasis for the past few years (like many churches) has been on
evangelism and engaging the lost, and sometimes the mature church member has felt
neglected. It can be challenging for any Christian to live for God in the world today and
those who will remain faithful are the ones that are deeply rooted in Scripture. Expository
listening would greatly change Grace Fellowship because fathers and mothers would
implement the Word of God in their lives, homes, and marriages. Expository preaching
allows a pastor to address issues that he may not be comfortable addressing in a topical
sermon. When the topic lies in the exposition of Scripture and the pastor brings it out in
the sermon it has greater impact because it is irrefutable.

Since expository preaching begins with the text of Scripture, it is in itself an
act of worship. Expository preaching forces the pastor to study God’s Word more
thoroughly and thoughtfully than when applying other preaching styles. Through study,
God changes the preacher’s heart through this deep engagement with Scripture and then
the congregation’s heart also. Expository preaching enables the congregation to learn the
Bible, but only if they learn to hear it. Emphasizing and preaching expository messages
exposes the congregation to more of Scripture than a pastor self-selecting topical sermon
that may neglect difficult or seemingly obscure texts. Exposition affirms the priority and
sufficiency of a passage. Grace Fellowship would be served best when it makes clear that
it is committed to teaching the Bible by teaching the Bible. Since expository preaching
keeps the pastor from last minute preparation, it does not leave the congregation
wondering what the preacher will talk about on Sunday. Expository preaching can help

spur the parishioner on to personal study of a book ahead of time.



Purpose

The purpose of this project was to train the congregation to become expository
listeners and apply God’s Word to their daily life at Grace Fellowship Assembly of God

in Farmersville, Texas.

Goals

In light of the aforementioned context, rationale, and purpose, this project had
three goals:

1. The first goal was to assess the current preaching response practices among adult
members of Grace Fellowship.

2. The second goal was to increase knowledge of expository preaching and listening
among adult members of Grace Fellowship through a six-week expositional series
from Nehemiah 8.

3. The third goal was to modify attitudes toward the response and application of
preaching.

Research Methodology

The focus of this project was the discipline of becoming an expository listener,
or in a broader sense the discipline of application. The first goal was to assess the current
preaching response practices among adult members of Grace Fellowship. To accomplish
this goal, I utilized a survey at the beginning of the project to gauge the adult members’
typical patterns of response to a sermon.? During week 1 of the project this survey was
distributed to all adult members of the congregation as they entered the worship center.
Members received instructions to complete the paper survey at home and return it to the
church office by the following Sunday. A minimum of fifty completed surveys provided
adequate information on sermon response practices. I compiled the results of these
surveys and utilized the responses in shaping the sermon series described below. The pre-
and post-class surveys included questions pertaining to attitudes toward preaching.

Changes in attitudes were measured by analyzing the responses provided in these

2 See appendix 1.



questions through a #-test for dependent samples. This goal was considered successfully
met when the analysis demonstrated a positive statistically significant difference in the
pre- and post-survey scores.

The second goal was to increase knowledge of expository preaching and
listening among adult members of Grace Fellowship through a six-week expositional
series from Nehemiah 8. This goal included training Grace Fellowship to understand
better the concept of expository preaching, training Grace Fellowship to understand the
difference between exegesis and eisegesis, strengthening my own use of the discipline of
expository listening, and training adult church members to listen to and apply biblical
texts. To accomplish this goal, I selected an expert panel composed of three local pastors
and two professors from Southwestern Assemblies of God University that vary in age,
experience, as well as education level, and I explained my passion and intentions for this
project in the development of expository listeners. The panel reviewed each sermon
manuscript using a rubric to assess specific aspects of listening and application.® This
goal was considered successful when the panel’s consensus was that each sermon reached
the “satisfactory” level. If any sermon failed to reach this benchmark, then I revised the
manuscript and resubmitted it for assessment.

The third goal was to modify attitudes toward the response and application of
preaching. This goal was measured by the adult members of Grace Fellowship retaking
the survey identified in goal 1 at the conclusion of the preaching series. Participants had
to have attended at least four sermons for their survey results to be included. I compared
the pre- and post-preaching survey responses using a t-test for independent samples, and
this goal was considered successful when this t-test showed a positive statistical change

in responses for at least thirty participants.

3 See appendix 2.



Definitions and Limitations/Delimitations

For the purposes of this project, the following definitions and delimitations
will be in use.

Expository listening. Expository listening is cultivated skills that allow
Christians to better hear and apply the preached Word.*

Expository preaching. Expository preaching is defined by Stephen Olford as
“the Spirit-empowered explanation and proclamation of the text of God’s Word with due
regard to the historical, contextual, grammatical, and doctrinal significance of the given
passage, with the specific object of invoking a Christ-transforming response.”>

Expository sermon. Expository sermon is defined by Jerry Vines and Jim
Shaddix as “a discourse that expounds a passage of Scripture, organizes it around a
central theme and main divisions which issue forth from the given text, and then decisively
applies its message to the listeners.”®

Bible study. Bible study, as expressed by Shaddix and Vines, has the goal of
not merely reading the Bible, but “to first find out what the text originally meant and then
apply the same meaning in a variety of new or different contexts of our own day.”’

Exegesis. Exegesis, as defined by Gordon Fee and Douglas Stuart, is “the

careful, systematic study of the Scriptures to discover the original, intended meaning. ®

4 Ken Ramey, Expository Listening (The Woodlands, TX: Kress, 2010), 8.
5 Stephen Olford, Anointed Expository Preaching (Nashville: Broadman & Holman, 1998), 69.

6 Jerry Vines and Jim Shaddix, Power in the Pulpit: How to Prepare and Deliver Expository
Sermons (Chicago: Moody, 1999), 27.

7 Gordon D. Fee and Douglas Stuart, How fo Read the Bible for All Its Worth: Guide to
Understanding the Bible (Grand Rapids, Zondervan, 1993), 11.

8 Fee and Stuart, How to Read the Bible, 19.



Purpose-regarding sermon. As defined by Haddon W. Robinson regarding a
delivered message is “what one expects to happen in the hearer as a result of hearing this
sermon.””

Homiletical idea. Haddon Robinson characterizes the homiletical idea as “the
statement of a biblical concept in such a way that it accurately reflects the Bible and
meaningfully relates to the congregation.”!?

This project had two primary delimitations. The first was that it was limited to
a six-week sermon series addressing expository preaching and expository listening with a
survey before and after. The second limitation was that those who were taught how to be
expository listeners only included adult members of Grace Fellowship over the age of 18.
The age of 18 was used as the study was directed toward men and women, not boys and
girls or teenagers. One could state justifiable arguments for the age to be older or younger,
but 18 is the age that a person is eligible to be a full member of Grace Fellowship. I also

wanted to target key individuals in families that when they hear expository preaching it

would enact change and growth in their families.

Conclusion

The chapters of this project comprise a summary of the use of expository
preaching in the practice of creating expository listeners. The chapters are laid out to
direct the reader through a logical process. The process is from assessing the current
preaching response practices, increasing the knowledge of expository preaching, and
modifying attitudes toward the response and application of expository preaching among

the adult members of Grace Fellowship.

® Haddon W. Robinson, Biblical Preaching: The Development and Delivery of Expository
Messages (Grand Rapids: Baker, 2003),113.

10 Robinson, Biblical Preaching, 113.



CHAPTER 2
THE BIBLICAL AND THEOLOGICAL BASIS FOR

TRAINING YOUR CONGREGATION TO
BE EXPOSITORY LISTENERS

The Bible demonstrates that the people of God need to be expository listeners.
A thorough exegesis of Nehemiah 8-9 will show that congregations who learn to hear
Scripture explained are moved to worship. An exegesis of James 2:22, Titus 2:11-14, and
Romans 10:9-10 demonstrate that genuine Spirit-enabled obedience comes from faith that
is fostered from hearing God’s Word. Additionally, an exegesis of 2 Timothy 2:2 will
demonstrate that expository preaching and listening will help the church be committed to

investing in people who will be faithful to teach others.

An Exegesis of Nehemiah 8-9

Biblical preaching is intended to change both the heart and the mind, thus
learning to listen to sermons is vital for a church’s long-term health. In Nehemiah 8§,
Nehemiah called all the people to come together before the Lord for a time of celebration
and dedication.! This was also a time of worship, as the people called for Ezra to bring
the Word of God and read it in their midst. Their worship was centered in the Word. This
was a special time for the people of God. The Babylonian captivity was over, and the Jews
had returned to Jerusalem.? God had blessed them abundantly as they rebuilt the city.

To celebrate all that God had done, Nehemiah called the people together for a
celebration and dedication service at the public square near the water gate. This was also

a sacred time for the Jews—several feasts were held during the seventh month. In the

']. G. McConville, Ezra, Nehemiah, and Esther (Philadelphia: Westminster, 1985), 114.

2 McConville, Ezra, Nehemiah, and Esther, 115.



seventh month, The Feast of Trumpets was held on the first day; the sacrifices for the
Day of Atonement were offered on the tenth day, and the Feast of Tabernacles was
celebrated on the fifteenth day.? This was a time of celebration and dedication, but more
importantly it was a time for worship. In Nehemiah 8:1-6, the reader sees an example of
genuine worship.

When considering the elements of worship found in Nehemiah 8 that include
the “assembly of worship” (vv. 1-6) and “the congregation” (vv. 1-6), one sees that this
was not just a select group of the religious elite. The worship experience was not reserved
for the priests and the tribe of Levi. This worship experience involved everyone. The text
in verses 1-3 and 5-6 show that all of the people were involved in worship unto the
Lord—men, and women, and even the children, none were left out or excused; all were
present and in their places. In verse 1, all of the people were gathered as “one man” in the
street before the water gate. Each was in their place and they were united in their purpose.
The people called for Ezra to bring the Word of God. They were hungry for the Word and
desired to hear it. There was no division or discord among them on this occasion.

The focal point of the worship service in chapter 8 was the Word of God. The
people of God were hungry for His Word. They had been in captivity and did not enjoy
the privileges of worship and biblical instruction they had at Jerusalem. Ezra read the
Word of God from morning until midday. They were not concerned with time; they did
not want to simply get finished and go home. Ezra the priest stood upon a pulpit of wood,
which they had made for that purpose, and expounded the Word of God.* They had made
preparations for preaching. Worship must include the man of God preaching the Word;

preaching is essential to worship. God chose that method of delivery to share His message.

3 F. Charles Fensham, The Books of Ezra and Nehemiah, New International Commentary on
the Old Testament (Grand Rapids: Eerdmans, 1983), 62.

4 H. G. M. Williamson, Ezra/Nehemiah, Word Biblical Commentary (Nashville: Thomas
Nelson, 1985), 143.

10



First Corinthians 1:21 says, “For after that in the wisdom of God the world by wisdom
knew not God, its pleased God by the foolishness of preaching to save them that believe.”

The Word presented and preached in worship services affects people’s lives.
Notice the scripture brought respect. When Ezra opened the Word of God the people stood
up; they stood in attention to the Word. They knew the Word of God was beneficial for
their lives and there was a respect and eagerness for the Word. The Word was read and
preached and brought rejoicing to the hearts of the people. They lifted their hands and
rejoiced in the Lord. The Bible brought comfort to them and they had reason to rejoice.
They had many emotions upon hearing the Word of God, they bowed their heads, and
worshiped the Lord with their faces to the ground. The people did not feel worthy to lift
their heads. They were in the presence of the Lord and they feared God and worshiped
Him.> The people showed commitment as they stood in their place for a large portion of
the day reading the Word of God. For another part of the day they confessed and
worshiped the Lord.

They read the Word for three hours and then confessed and worshiped God for
another three hours. They were committed to the worship service. Hearing God’s Word

sparks a revival. In Nehemiah 8:1-3 the people gather and ask Ezra to read God’s Word:

Now all the people gathered together as one man in the open square that was in front
of the Water Gate; and they told Ezra the scribe to bring the Book of the Law of
Moses, which the LORD had commanded Israel. So, Ezra the priest brought the
Law before the assembly of men and women and all who could hear with
understanding on the first day of the seventh month. Then he read from it in the
open square that was in front of the Water Gate from morning until midday, before
the men and women and those who could understand; and the ears of all the people
were attentive to the Book of the Law.”

Before Ezra preached, the people told him to bring the book of the Law. This
demonstrates that the Spirit of God was at work even before the reading of God’s Word.

The hearing of the Word of God must be a priority. Hearing the Word of God is evidence

5 Derek Kidner, Ezra & Nehemiah, Tyndale Old Testament Commentaries (Downers Grove,
IL: InterVarsity, 1979), 103.

11



the Spirit of God is working within the body of believers.® However, it is still important
to cooperate with that work rather than resist it. The hearers need to cooperate with God’s
Spirit if the Word of God is going to do its full work in them.

In understanding the book of the Law from the previous section it is important
to note that it is referencing the Law of Moses, which refers to the first five books of the
Bible—Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. This was Israel’s
instruction manual for how to walk before God. Everyone who could understand it
needed to hear it. Then Ezra read from it in the open square; he read God’s Word from

daylight to mid-day.” He read God’s Word for six hours and the people listened.®

How God’s Word Was
Received (Neh 8:4-6)

Nehemiah 8:4-6 says,

So Ezra the scribe stood on a platform of wood which they had made for the
purpose; and beside him, at his right hand, stood Mattithiah, Shema, Anaiah, Urijah,
Hilkiah, and Maaseiah; and at his left hand Pedaiah, Mishael, Malchijah, Hashum,
Hashbadana, Zechariah, and Meshullam. And Ezra opened the book in the sight of
all the people, for he was standing above all the people; and when he opened it, all
the people stood up. And Ezra blessed the LORD, the great God. Then all the people
answered, “Amen, amen!” while lifting up their hands. And they bowed their heads
and worshiped the LORD with their faces to the ground.

The people of Israel had taken the time to build a wooden platform so that the
Word of God could be heard. They did practical things so God’s Word would have the
greatest effect. On the right hand and left hand of Ezra were men supporting him in his
ministry of teaching God’s Word. The ministry of God’s Word has the greatest effect
when people can see others who are in support of it and live in obedience to it. All the
people answered, and this work of the Word of God and the Spirit of God had three

immediate results in verse 6: (1) the people thanked God (by saying Amen when Ezra

¢ Kidner, Ezra & Nehemiah, 103.
7 Joseph Blenkinsopp, Ezra-Nehemiah: A Commentary (Philadelphia: Westminster, 1988), 72.

8 Blenkinsopp, Ezra-Nehemiah, 72.
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blessed the Lord); (2) they prayed (by lifting up their hands), and (3) they worshiped (by

bowing down before Him).

God’s Word Was Presented so the People
May Understand (Neh 8:7-8)

Nehemiah 8:7-8 reads,

Also, Jeshua, Bani, Sherebiah, Jamin, Akkub, Shabbethai, Hodijah, Maaseiah,
Kelita, Azariah, Jozabad, Hanan, Pelaiah, and the Levites, helped the people to
understand the Law; and the people stood in their place. So, they read distinctly
from the book, in the Law of God; and they gave the sense and helped them to
understand the reading.

Special men were appointed to help the people understand God’s Word. After
the reading they needed to understand it because if they did not understand it, then it
would do little good. Making sure his audience understands should be the first goal of
any preacher or teacher, and Ezra helped the people to understand the Law.? God’s
people need special help in understanding God’s Word because, first, the things of God
are spiritually discerned and not intellectually discerned. The Holy Spirit uses gifted
teachers to bring spiritual discernment to the readers of Scripture, helping them understand
what God’s Word says. Second, because it was originally written in a different language,
in a different culture, in a different place, and at a far distant time, teachers helped the
people understand in their current context. Third, because minds are often slow to
understand things that will convict the hearts, listeners often need the biblical truth
spelled right out to them.

A preacher must speak in a clear, easy-to-understand way. The preacher’s main
goal should be to make the people understand, not to impress or entertain them. The

preacher must communicate the sense of the passage of Scripture. The people must leave

understanding God’s Word better, not understanding the preacher’s opinions better.

9 Frank E. Gaebelein, Ezra, in vol. 4 of The Expositor’s Bible Commentary, ed. Dick Polcyn
(Grand Rapids: Zondervan, 1988), 22.

13



The People Respond with
Weeping (Neh 8:9-11)

Nehemiah 8:9-11 reads,

And Nehemiah, who was the governor, Ezra the priest and scribe, and the Levites
who taught the people said to all the people, “This day is holy to the LORD your
God; do not mourn nor weep.” For all the people wept, when they heard the words
of the Law. Then he said to them, “Go your way, eat the fat, drink the sweet, and
send portions to those for whom nothing is prepared; for this day is holy to our
LORD. Do not sorrow, for the joy of the LORD is your strength.” So, the Levites
quieted all the people, saying, “Be still, for the day is holy; do not be grieved.

The Word of God was doing its intended work. Second Timothy 3:16 indicates
two of the things for which the Word of God is profitable: reproof and correction.
Sometimes it hurts to be reproved and corrected, and these tears in these verses are
evidence of some of that pain. Ezra, Nehemiah, and the Levites did not want the people
to mourn, even though it is a good thing to be sad under the conviction of the Holy Spirit
through the Word of God. The sense of conviction does not need to be greater than the
sense that God is doing a good and holy work. Knowledge of sin should never be bigger
than the knowledge of Jesus as savior. Mankind is composed of great sinners, but He is a

greater savior. The people felt sad because they were aware of their own sin. However,

they could walk in joy because God was doing a great work. !°

The People Choose to Rejoice (Neh 8:12)

Nehemiah 8:12 says, “And all the people went their way to eat and drink, to
send portions and rejoice greatly, because they understood the words that were declared
to them.”

They went away praising God because understanding God’s Word brings such
a sweet sense of joy. Then, the leaders gathered for more study of God’s Word in
Nehemiah 8:13: “Now on the second day the heads of the fathers’ houses of all the
people, with the priests and Levites, were gathered to Ezra the scribe, in order to

understand the words of the Law.”

19 Williamson, Ezra/Nehemiah, 143.
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The People Keep the Feast of
Tabernacles (Neh 8:14-18).

Nehemiah 8:14-18 reads,

And they found written in the Law, which the LORD had commanded by Moses,
that the children of Israel should dwell in booths during the feast of the seventh
month, and that they should announce and proclaim in all their cities and in
Jerusalem, saying, “Go out to the mountain, and bring olive branches, branches of
oil trees, myrtle branches, palm branches, and branches of leafy trees, to make
booths, as it is written.” Then the people went out and brought them and made
themselves booths, each one on the roof of his house, or in their courtyards or the
courts of the house of God, and in the open square of the Water Gate and in the
open square of the Gate of Ephraim. So, the whole assembly of those who had
returned from the captivity made booths and sat under the booths; for since the days
of Joshua the son of Nun until that day the children of Israel had not done so. And
there was very great gladness. Also, day by day, from the first day until the last day,
he read from the Book of the Law of God. And they kept the feast seven days; and
on the eighth day there was a sacred assembly, according to the prescribed manner.

The attitude of the Israelites was that God said it, so it will be done. Even
though tradition did not tell them to keep the Feast of Tabernacles, it had not been done
since the days of Joshua. The Feast of Tabernacles was all about remembering how God
had blessed and provided for Israel in the wilderness during the Exodus. Israel in the
wilderness could see God’s blessing and provision for them right then. Because of their

great obedience to God’s Word, there was very great gladness.

The people Gathered in an Assembly
of Humble Repentance (Neh 9:1)

Nehemiah 9:1 reads, “Now on the twenty-fourth day of this month the children
of Israel were assembled with fasting, in sackcloth, and with dust on their heads.”

After the Holy Spirit had done a significant work in the lives of the people,
there was a scene of dramatic, humble repentance.!! Fasting showed their lowly, humble
state. Fasting and wearing a burlap sack was to show their complete poverty of spirit
before God. Then they took handfuls of dirt and cast it on their heads to show their lowly

state before God, and to say, that they were so troubled by their sin, the normal comforts

' Mervin Breneman, Ezra, Nehemiah, Esther, New American Commentary, vol. 3 (Nashville:
Holman,1993), 23.
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of life were unimportant.'? These actions reflected a humble attitude of heart, humility
not only toward God, but also toward man. They did this publicly and others saw them in

this public state. The people came to God with truly humble, repentant hearts.

An Assembly to Separate
Themselves (Neh 9:2).

Nehemiah 9:2 says, “Then those of Israelite lineage separated themselves from
all foreigners; and they stood and confessed their sins and the iniquities of their fathers.”

The people of Israel confessed their sins and the iniquities of their fathers.
They had to realize and admit their missing of God’s mark. They had to admit that not
only they were sinners, but they came from sinful ancestors. This confession was
especially important in Israel where there was a tradition of glorifying forefathers. After
such great victories, both with building and spiritually, there was humble repentance. '*
This great, humble gathering of God’s people took place only two days after the end of
the joyful celebration of the Feast of Tabernacles. They had drawn close to God, and now

He was drawing them even closer.

An Assembly to Hear God’s Word
and to Worship Him (Neh 9:3)

Nehemiah 9:3 reads, “And they stood up in their place and read from the Book
of the Law of the LORD their God for one-fourth of the day; and for another fourth they
confessed and worshiped the LORD their God.”

The humble repentance and confession of sin would have been an incomplete
work if it were not for hearing the Word and worshiping. God does not show people their
sin just so that they will humbly confess it but so that they can walk on in what is right

before Him. They confessed and worshiped the LORD their God. This brokenness of

12 Greg Goswell, 4 Study Commentary on Ezra-Nehemiah (Wyoming, MI: Evangelical Press,
2013), 23.

3 Williamson, Ezra/Nehemiah, 143.
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heart led them to humbly come before God and hear His Word. A sure first step of

revival is this brokenness of heart.

A Prayer of Repentance (Neh 9:4-5a)
Nehemiah 9:4-5a says, “Then Jeshua, Bani, Kadmiel, Shebaniah, Bunni,

Sherebiah, Bani, and Chenani stood on the stairs of the Levites and cried out with a loud
voice to the LORD their God. And the Levites, Jeshua, Kadmiel, Bani, Hashabniah,
Sherebiah, Hodijah, Shebaniah, and Pethahiah.”

All eight of these men did not pray the following prayer at the same time.
Perhaps it was written out and they took turns, perhaps it was spontaneously prayed in

succession, or perhaps (and according to tradition) Ezra prayed this prayer.'*

Praise to the God of All Creation (Neh 9:5b-6)
Nehemiah 9:5b-6 reads,

Stand up and bless the LORD your God Forever and ever! Blessed be Your glorious
name, which is exalted above all blessing and praise! You alone are the LORD; You
have made heaven, the heaven of heavens, with all their host, the earth and
everything on it, the seas and all that is in them, and You preserve them all. The host
of heaven worships You.

After the encouragement to praise, Ezra gave a reason to praise: because this is
the great God who made it all. Looking at the glory of God’s creation gives man a reason
to praise Him, to humble himself before Him, and to trust Him. God wants man to praise

Him, humble himself before Him, and trust Him, and He gives man good reason to.

Praise to the God who chose
Abraham (Neh 9:7-8)

Nehemiah 9:7-8 says,

You are the LORD God, who chose Abram, and brought him out of Ur of the
Chaldeans, and gave him the name Abraham; You found his heart faithful before
You, and made a covenant with him to give the land of the Canaanites, the Hittites,
the Amorites, the Perizzites, the Jebusites, and the Girgashites; to give it to his
descendants. You have performed Your words, for You are righteous.

14 Breneman, Ezra, Nehemiah, Esther, 23.
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The people of Israel are giving praise to the God who chose Abraham and made a
covenant with him and his descendants. They are acknowledging that God has performed
His word. The people of Israel are saying to God, "Lord, You promised this land to

Abraham and his descendants, and now here we are! Your promise is indeed true."

Praise to the God Who Delivered
Israel (Neh 9:9-15)

Nehemiah 9:9-15 reads,

You saw the affliction of our fathers in Egypt and heard their cry by the Red Sea.
You showed signs and wonders against Pharaoh, against all his servants, and against
all the people of his land. For You knew that they acted proudly against them. So,
you made a name for Yourself, as it is this day. And You divided the sea before
them, so that they went through the midst of the sea on the dry land; and their
persecutors You threw into the deep, as a stone into the mighty waters. Moreover,
you led them by day with a cloudy pillar, and by night with a pillar of fire, to give
them light on the road which they should travel. You came down also on Mount
Sinai, and spoke with them from heaven, and gave them just ordinances and true
laws, Good statutes and commandments. You made known to them Your holy
Sabbath, and commanded them precepts, statutes and laws, by the hand of Moses
Your servant. You gave them bread from heaven for their hunger, and brought them
water out of the rock for their thirst, and told them to go in to possess the land which
You had sworn to give them.

A second sure sign of revival (following brokenness of heart) is reflection on
the goodness of God. When pride is cast down, and hearts humble before God, the hearer
of the Word of God can begin to see Him for who He is, and see how good God is.!?
Nehemiah 9:16-17 reads, “But they and our fathers acted proudly, hardened their necks,
and did not heed Your commandments. They refused to obey, and they were not mindful
of Your wonders that You did among them. But they hardened their necks, and in their
rebellion, they appointed a leader to return to their bondage.”

The people of Israel had a terrible response to the great and good works of God
on behalf of Israel. God had been so good to Israel, but they acted proudly. The Israelites’
sin is bad enough, but to consider that they sinned against a God who has only treated

them well is far, far, worse. When humans humbly seek God and see His goodness they

15 Breneman, Ezra, Nehemiah, Esther, 23.
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cannot help but notice their own sinfulness—the blackness of mankind’s sin stands out

against the brightness of God’s purity and goodness. '®

God’s Gracious Reply to Rebellious
Israel (Neh 9:17b-21)

Nehemiah 9:17b-21 says,

But You are God, ready to pardon, gracious and merciful, slow to anger, abundant
in kindness, and did not forsake them. Even when they made a molded calf for
themselves, and said, “This is your god that brought you up out of Egypt,” and
worked great provocations, yet in Your manifold mercies You did not forsake them
in the wilderness. The pillar of the cloud did not depart from them by day, to lead
them on the road; nor the pillar of fire by night, to show them light, and the way
they should go. You also gave Your good Spirit to instruct them, and did not
withhold Your manna from their mouth, and gave them water for their thirst. Forty
years You sustained them in the wilderness, they lacked nothing; their clothes did
not wear out and their feet did not swell.

God’s gracious answer to the rebellion of Israel was glorious. The phrase
“ready to pardon” is especially wonderful, indicating that nothing is keeping God from
pardoning man except his refusal to come to Him through Jesus. He is ready to pardon if
mankind is ready to receive it.

God’s gracious response to Israel was that even after they made the golden calf
and worshiped it, He did not forsake them.!” He still provided the cloud by day and the
pillar of fire by night, He still guided them by His spirit, and He still fed them and gave
them water. Together it shows not how special Israel was but how special God is.

Readers of Scripture are often impressed at how patient God is with the sinner,
how He somehow holds back His terrible judgment against those people who deserve it

so badly. Yet it seems that His patience toward humans is even greater—those who have

received so much more from Him but still act like Israel did.

16 Knute Larson, Kathy Dahlen, and Max E. Anders, Ezra, Nehemiah, Esther, Holman Old
Testament Commentary (Nashville: Broadman & Holman, 2005), 54.

17Johanna W. H. van Wijk-Bos, Ezra, Nehemiah, and Esther, Westminster Bible Companion
(Louisville: Westminster John Knox, 1998), 34.
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The Cycle of Israel’s Relationship
with God (Neh 9:22-31)

Nehemiah 9:22-31 reads,

Moreover, you gave them kingdoms and nations, and divided them into districts. So,
they took possession of the land of Sihon, the land of the king of Heshbon, and the
land of Og king of Bashan. You also multiplied their children as the stars of heaven
and brought them into the land which You had told their fathers to go in and possess.
So the people went in and possessed the land; You subdued before them the
inhabitants of the land, the Canaanites, and gave them into their hands, with their
kings and the people of the land, that they might do with them as they wished. And
they took strong cities and a rich land, and possessed houses full of all goods, cisterns
already dug, vineyards, olive groves, and fruit trees in abundance. So, they ate and
were filled and grew fat, and delighted themselves in Your great goodness.
Nevertheless, they were disobedient and rebelled against You, cast Your law behind
their backs and killed Your prophets, who testified against them to turn them to
Yourself; and they worked great provocations. Therefore You delivered them into
the hand of their enemies, who oppressed them; and in the time of their trouble,
when they cried to You, You heard from heaven; and according to Your abundant
mercies You gave them deliverers who saved them from the hand of their enemies.
But after they had rest, they again did evil before You. Therefore You left them in
the hand of their enemies, so that they had dominion over them; yet when they
returned and cried out to You, You heard from heaven; and many times You delivered
them according to Your mercies, and testified against them, that You might bring
them back to Your law. Yet they acted proudly, and did not heed Your
commandments, but sinned against Your judgments, “Which if a man does, he shall
live by them.” And they shrugged their shoulders, stiffened their necks, and would
not hear. Yet for many years You had patience with them and testified against them
by Your Spirit in Your prophets. Yet they would not listen; therefore, you gave them
into the hand of the peoples of the lands. Nevertheless, in Your great mercy You did
not utterly consume them nor forsake them; for You are God, gracious and merciful.

The cycle began with God showing His goodness to His people (He gave them
kingdoms and nations) and with God’s people being blessed.'® Then, in the time of
comfort and abundance, God’s people turn from Him. Then, God brings correction or a
“wake-up call” to His people. As a result, God’s people turn back to Him. Then, blessed
and satisfied, God’s people again turn from Him. As the cycle continues, the motions of

each cycle get deeper and deeper, but God does not change.

18 Matthew Levering, Ezra & Nehemiah, Brazos Theological Commentary on the Bible (Grand
Rapids, Zondervan, 2007), 77.
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A Plea to God for Intervention (Neh 9:32-37)
Nehemiah 9:32-37 says,

Now therefore, our God, the great, the mighty, and awesome God, who keeps
covenant and mercy: Do not let all the trouble seem small before You that has come
upon us, our kings and our princes, our priests and our prophets, our fathers and on
all Your people, from the days of the kings of Assyria until this day. However, you
are just in all that has befallen us; for You have dealt faithfully, but we have done
wickedly. Neither our kings nor our princes, our priests nor our fathers, have kept
Your law, nor heeded Your commandments and Y our testimonies, with which You
testified against them. For they have not served You in their kingdom, or in the many
good things that You gave them, or in the large and rich land which You set before
them; nor did they turn from their wicked works. Here we are, servants today! And
the land that You gave to our fathers, to eat its fruit and its bounty, here we are,
servants in it! And it yields much increase to the kings You have set over us, because
of our sins; also, they have dominion over our bodies and our cattle at their pleasure;
and we are in great distress.

These wicked people knew they needed God to save them. Israel at this time
was not an independent nation, they were a province of the Empire of Persia and under
heavy Persian taxes and obligations.!® They ask God to deliver them once again from this
oppression, which gives a good description of what real confession is all about. It
recognizes that God is right, and mankind is wrong Confession is agreeing with God

about both things.

Conclusion: A Point of Decision (Neh 9:38)

Nehemiah 9:38 reads, “And because of all this, we make a sure covenant, and
write it; our leaders, our Levites, and our priests seal it.”

Israel needed to come to this place, where knowing who God is, and knowing
who they are, making a covenant, and writing it down to commit themselves to His ways.
The fourth sure sign of revival after brokenness of heart, reflection on God’s goodness,
and recognition of sinfulness, is a renewal of obedience. The people of Israel come to a
place of decision, so this work of God is not just a wonderful experience but something

that shapes their future.

19 Larson, Dahlen, and Anders, Ezra, Nehemiah, Esther, 54.
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An Exegesis of James 2:22, Titus 2:11-14,
and Romans 10:9-10

An exegesis of Romans 2:22, Titus 2:11-14, and Romans 10:9-10 will
demonstrate that genuine Spirit-enabled obedience comes from faith that is fostered from
hearing God’s Word.

James 2:22 says, “Do you see that faith was working together with his works,
and by works faith was made perfect?” Faith and works cooperated perfectly together in
Abraham. If he had never believed God, then he could have never done the good work of
obedience when asked to offer Isaac. Additionally, his faith was made perfect by his
obedient works.?

Titus 2:11-14 reads,

For the grace of God that brings salvation has appeared to all men, teaching us that,
denying ungodliness and worldly lusts, we should live soberly, righteously, and
godly in the present age, looking for the blessed hope and glorious appearing of our
great God and Savior Jesus Christ, who gave Himself for us, that He might redeem
us from every lawless deed and purify for Himself His own special people, zealous
for good works.
Grace brings salvation. A person does not go out and “get” salvation; it comes to him and
he has the opportunity to receive it. There is one gospel of grace for all men. God does
not have a gospel of grace for some and a gospel of law or self-justification for others.
All men find salvation by the grace of God.?! The ancient Greek word for teaching has
in mind what a parent does for a child. It speaks of the entire training process: teaching,
encouragement, correction, and discipline. Grace is a teacher in this sense.??

Grace puts ungodliness and worldly lusts in the past. While we may struggle

with sin in this present world, now our desires are in Christ. Grace teaches Christians to

renounce those things, not only to avoid them. Grace teaches how to live in the present

age. Believers must live soberly (self-controlled) in regard to themselves, and must live

20 William D. Mounce, Pastoral Epistles, Word Biblical Commentary, vol. 46 (Nashville:
Thomas Nelson, 2000), 126.

2! Mounce, Pastoral Epistles, 126.

22 Ralph P. Martin, James, Word Biblical Commentary, vol. 48. (Waco, TX: Word, 1988), 89.
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righteously in regard to the people around them, and they must live godly (to take God
seriously). Grace teaches Christians to expect and prepare for their blessed hope.?* That
hope is not heaven or glory, but Jesus Himself, face to face. “Looking for” indicates that
Christians should live in active expectation of the return of Jesus. It should be precious
for Christians to consider the heart of the God of grace.?* “Who gave Himself for us, that
He might redeem us from every lawless deed and purify for Himself His own special
people, zealous for good works” (Titus 2:14).

Every word of this description of Jesus’ work is important. Jesus gave, which
means it was voluntary. He gave Himself, which means Jesus gave all He could give.?
Also, He gave Himself for all mankind, which means Jesus was given as a substitute for
sinful man. “Redemption” means “to be bought out of slavery by the paying of a
ransom.” Humans are bought out of their slavery to sin and purchased for His service.
Christians are redeemed; purchased to live with zeal.

Romans 10:9-10 shows how faith is fostered from hearing God’s Word. They
do not gain God’s righteousness by works. Instead, Christians gain it by confessing and
believing in the person and work of Jesus Christ.?® Romans 10:9-10 says, “That if you
confess with your mouth the Lord Jesus and believe in your heart that God has raised
Him from the dead, you will be saved. For with the heart one believes unto righteousness,
and with the mouth confession is made unto salvation.”

At the heart of the message of the gospel, sinful man confesses the Lord Jesus,

he agrees with what God said about Jesus, and with what Jesus said about Himself. It

23 1. Howard Marshall, The Pastoral Epistles (London: Bloomsbury T & T Clark, 2004), 247.

24 Philip H. Towner, The Letters to Timothy and Titus (Grand Rapids: Wm. B. Eerdmans,
2006), 118.

2 F. F. Bruce, The Epistles to the Colossians, to Philemon, and to the Ephesians, The New
International Commentary on the New Testament (Grand Rapids: Eerdmans, 1984), 248.

26 Craig L. Blomberg and Mariam J. Kamell, James, Zondervan Exegetical Commentary on
the New Testament, vol. 1 (Grand Rapids: Zondervan, 2008), 96.
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means children of God recognize that Jesus is God, He is the Messiah, and His work on
the cross is the only way of salvation for mankind. Christians can never forget all that it
meant to say that Jesus Christ is Lord. Some wonder why Paul did not mention the
crucifixion in this passage. However, when Paul emphasizes the need to believe that God
has raised him from the dead, it is not that he believes the resurrection as opposed to the
cross, but encompassing the work of Jesus on the cross.?” Mere intellectual agreement
with the facts of the cross and the resurrection is not enough. Salvation requires faith in
the person and work of Christ for salvation, which is demonstrated in a life that has such
faith.?®

These passages demonstrate the completed work on the cross that Jesus
accomplished for all believers. This completed work calls for a spirit-enabled obedience
from all Christians—an obedience in response to faith that is grown from hearing God’s
word. This obedience and faith calls people to not just be hearers of the Word, but doers
also. The Christian does not merit the favor of God by doing good works. God’s favor
cannot be merited. The Christian works for the Lord out of a heart of gratitude and a

desire to have a deeper relationship with him.

An Exegesis of 2 Timothy 2:2

In Second Timothy 2:2, Paul is addressing the issue of commitment in the
church. This passage demonstrates that expository preaching and listening help the church
be committed to investing in people who will be faithful to teach others. Second Timothy
2:2 states, “And the things that you have heard from me among many witnesses, commit
these to faithful men who will be able to teach others also.” Paul reminded Timothy of
the body of truth that he had heard from the apostle in the presence of many others.

Certainly, Timothy heard many Bible studies from Paul, and shared much time with the

27 Blomberg and Kamell, James, 96.

28 Peter H. Davids, The Epistle of James, The New International Greek Testament
Commentary (Grand Rapids: Eerdmans, 1982), 121.
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apostle in personal discipleship. It may be that Paul reminded Timothy of the word he
presented among many witnesses.”’

God gave this ministry to Timothy, not for him to keep, but for him to pass on
to others. An essential part of his work as a pastor was to pour into others what God had
committed to him. One may say that everything a pastor does in his ministry he should
train others to do. There are no duties of a pastor so holy or so secret that he should keep
them all to himself. He should always seek to spread ministry to others, and to train
others to do the work of the ministry. Timothy was not to teach others his own particular
ideas or theories, but he was to teach simple apostolic doctrine and example (“the things
that you have heard from me”). Timothy was responsible to pour into others what Paul
had poured into him.*° Training leaders is part of a pastor’s job description. The pastor
should not only train leaders when the need for a leader is obvious, nor should he only
train leaders for the needs of his congregation alone. He should train leaders for the
kingdom of God in general, whether the leaders are used in ministry at the particular
pastor’s congregation or not.>!

When Timothy looked for those whom he could pour apostolic doctrine and
practice into, he was to look for the quality of faithfulness. He did not need to find smart
men, popular men, strong men, easy men, perfect men, or good-looking men; Paul told
him to look for faithful men. This verse reveals the real apostolic succession—the
succession of faithful men who take the teachings of the apostles and pass them on.
Without faithfulness to the teaching and example of the apostles, the idea of apostolic

succession is nothing more than the laying of empty hands upon empty heads. This job of

2 R. T. France, I Timothy, The New International Greek Testament Commentary (Grand
Rapids: Eerdmans, 2002), 3.

30 D. Edmond Hiebert, First Timothy, Everyman's Bible Commentary (Chicago: Moody,
1958), 200.

3 William R. Baker and Thomas D. Ellsworth, Preaching James, Preaching Classic Texts (St.
Louis, MO: Chalice Press, 2004), 19.
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training leaders was so important that it could not be restricted to Timothy alone. Those

whom he had trained must also be given the job to teach others.>?

Biblical Preaching Is Vital

If Christians believe the Bible is the inspired, authoritative Word of God, then
they should believe that biblical preaching is vital for the church’s long-term health.
Christians need to truly be shaped and formed by the Word of God rather than by the
culture in which they live. What, therefore, can be done to increase the level of biblical
literacy and theological understanding among God’s people? What can the church do to
begin to instill in the hearts and minds of those who profess to be Christians a deep love
for Scripture that leads to significantly increased biblical literacy? The exposition of the
previous passages shows the biblical understanding and importance of expository
preaching and developing expository listeners.>?

The basic assumption of most people in the Pentecostal tradition is that the
Bible is the basis and foundation for all Christian understanding and teaching. Knowledge
and understanding of God’s Word are central to an effective understanding and practice
of the Christian faith, both in terms of historical content and character formation. Even if
one denies these assumptions, however, no reasonable person can deny that the Bible holds
a central place within the Christian faith. Since the beginning of Christianity, the Bible
and its contents have served as the primary source for Christian theology and doctrine. As
such, it would benefit every person who professes to be a Christian to know and understand
the basic contents of the book that defines their faith specifically as “Christian.”

Evidence suggests that many pastors in Pentecostal circles fail to invest in or

adequately pursue an aggressive agenda for biblical literacy in the local church.** This

32 France, I Timothy, 5.
33 Baker and Ellsworth, Preaching James, 19.

34 Jeff C. Magruder, Spirit and Truth: A Handbook on Expository Preaching for Pentecostal
Students (Eugene, OR: Wipf and Stock, 2006), 6.
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may in part be because pastors do not know how to go about it, are uncertain of its
importance, or both. Given the amount of information contained in the Scriptures and the
fact that spiritual formation includes more than just knowledge of the Scriptures, it is
reasonable to conclude that many pastors are unsure where to start and have thus chosen
to focus their time and energy primarily in areas of biblical character formation to the
neglect of historical content and biblical information. It is even possible that some pastors
do not often themselves engage with the Bible, either for learning content or for developing
character. Pastors and churches would surely benefit from a commitment to expository
preaching in the pulpit to orient the people of God in the Word of God and not just base
discipleship from an emotional response.>’

Many preachers have been introduced to expository preaching as one approach
among many, rather than seeing it as guiding principle, i.e., the main idea of the text is
the basis for the main idea of the sermon. Once that guiding principle is in place, the form
the sermon takes (inductive, deductive, narrative, illustrated) varies depending upon what
will best communicate the text’s meaning to the audience. The form a sermon may take
may vary; what does not change is that the text governs the sermon. Expository preaching
is a philosophy not a method. >

Expository preaching has suffered in the hands of its friends. Well-meaning
preachers have thought that to be expository meant to offer their listeners nothing more
than a running commentary on a text or heavy exposition and little application. Nothing
will dissuade Pentecostal preachers more than an approach to preaching that appears dry
or unrelated to the needs of people. Fortunately, a commitment to expository preaching
does not require choosing between relevant application and biblical content. Application

justifies and focuses the exposition. On the surface, this concern seems genuinely valid.

35 Magruder, Spirit and Truth, 6.
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However, probing a little deeper will show that clear exposition of the Bible will make
one address several contemporary issues, some which many would prefer to avoid.

Preaching involves the proclaiming of the gospel and sees the preacher as a
messenger, or herald of that gospel. Technically, it is not a sermon unless the Bible is
being explained and applied. This does not mean there should not be a prominent place
for speeches, reflections, testimonies, etc., given from behind the pulpit, nor does it
follow that there is no place for other mediums of communication or an expansive use of
the arts. However, it is helpful to understand the difference for a clear understanding of
the function and importance of each.*’

Expository preaching is not the only thing done behind the pulpit, but preachers
should seriously consider making it the main thing. One could argue that Pentecostals
have been so committed to being led by the Spirit that they have neglected other essential
practices needed for good preaching, such as preparation, organization of the message,
planning a preaching calendar, staying with the sermon notes while delivering the
sermon, and allowing the main idea of the text to be the main idea of the sermon.
Preachers tend to underestimate the Holy Spirit’s ability to lead preachers in planning.®
If the Spirit can guide ministers at the altar, during their prayer time, or in day-to-day
living, then He can certainly give them wisdom to plan. The preaching plan, like all
plans, are projections based on the best information they have at the time; if it needs to be
revised, then they should do so. The Holy Spirit will guide them. There is nothing
inherently contradictory about being led by the Spirit and preaching expository sermons.

Both commitments require effort, patience, and a willingness to let God have His way.>’

37 Graeme Goldsworthy, Preaching the Whole Bible as Christian Scripture (Grand Rapids:
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Expository preaching is a logical commitment for Pentecostals who have such
a high view of Scripture. It is a matter of record that their doctrine is by and large a
statement of conservative evangelical theology. If they were to review any doctrinal
statement of the major Pentecostal denominations (Church of God in Christ, Four-Square,
Assemblies of God, Church of God Cleveland, Tennessee) the reader would find that

99 Ces

phraseology such as “infallible,” “immutable,

29 6

verbally inspired,” and ““authoritative”
are prominent in describing the nature of the Bible. Thus, one leading Pentecostal scholar,
Gordon Fee, observes, “The mainstream of traditional American Pentecostalism has
treated Scripture in very much the same way as have other forms of American
fundamentalism or evangelicalism.”*? Expository preaching assumes the power and
authority of Scripture. Expository preaching presents the power of the Word as it is
explained and applied to the lives of people. Pentecostal’s strong commitment to the
authority of the Bible should lead Pentecostals to utilize expository preaching more
intentionally.*!

Pentecostal preachers tend to define Pentecostal preaching in terms of style
instead of substance. When people think of Pentecostal preaching they commonly think
of a delivery style that is characteristic of Pentecostal worship: exuberant, spontaneous,
simple speech, etc.*> Without wanting to dismiss the distinctions found in much
Pentecostal sermon delivery, it would be a mistake to think that Pentecostal preaching is
primarily understood in terms of style. Indeed, one cannot fully appreciate what
motivates this zeal unless he defines Pentecostal preaching in terms of theology.*’

A most helpful definition of Pentecostal preaching is offered by R. H. Hughes.

He wisely refuses to distance Pentecostal preaching too much from preaching done by

40 Gordon Fee, quoted in Magruder, Spirit and Truth, 7.
4! Magruder, Spirit and Truth, 7.
42 Magruder, Spirit and Truth, 7.

43 Scott M. Gibson, ed., Making a Difference in Preaching (Grand Rapids: Baker, 1999), 15.
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other evangelical ministers. Hughes focuses not on differences in delivery, instead he
addresses the unique theological emphasis that Pentecostals have, most notably Acts as a
pattern for the life of the church along with speaking in tongues, gifts of healing, and
spiritual warfare.** Assuming his definition is correct, Pentecostal preaching should be
defined in terms of doctrine instead of delivery. Does it stress the need of the church to be
empowered by the Holy Spirit? Does it teach that the works of the Holy Spirit through
the disciples in the book of Acts is more than just a record but instead a pattern for
Christian service and spirituality? Does it create expectation in the lives of the audience
regarding God’s ability and willingness to work through spiritual gifts, yesterday, today
and as long as the church is doing her work? If the answer is yes, then that is Pentecostal
preaching; and it is my conviction that expository preaching will help to firm up, clarify,
and better explain the exegetical base from which those doctrines emerge.

Expository preaching is a philosophy that when done intentionally and
thoughtfully provides Pentecostal preachers with the ability to deal with relevant issues
with confidence that their proclamations are firmly based on the rightly divided Word of
God. Expository preaching does not limit creativity or minimize the value of other forms
of communication but rather helps to clarify what preaching really involves, and grounds
the speaker and the audience in Scripture. Also, expository preaching does not require
that one deny his culture, personality, or delivery style; rather, the Pentecostal preacher
takes those vital ingredients and weds them to the proclamation of the authoritative,
transforming message of the gospel. Ultimately, the greatest value of expository
preaching for the Pentecostal preacher is the opportunity to partner with the Holy Spirit

from the determination of the biblical concept to the final delivery of the message.

4 Gibson, Making a Difference in Preaching, 15.

4 Sydney Greidanus, The Modern Preacher and the Ancient Text (Grand Rapids: Eerdmans,
2001), 188.
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Christians the world over have historically viewed the Bible as God’s self-
revelation to humankind. Catholic, Protestant, and Orthodox traditions have all agreed on
the central premise that Scripture is the primary source and guideline for Christian
teaching. The Bible is composed of two sets of testimonies or covenants (Old and New)
and is the deposit of the sufficient and adequate witness to God’s self-disclosure. Most
evangelical scholars would surely agree on this point though there is not a consensus on
the nature of God’s self-disclosure. It is fair to assume, however, that most scholars would
acknowledge at least three interrelated categories of God’s revelation: the spoken word,
the Incarnate Word, and the written Word.

God’s initial self-revelation was through the spoken word. Most evangelical
scholars would generally agree that (1) God spoke the world and humankind into existence
(Gen 1) and evidence of God’s existence can be seen throughout creation, in what many
refer to as general revelation; and (2) God revealed himself by speaking to specific people
at various times throughout history in what many refer to as special revelation. He spoke
to Noah and provided for Noah’s salvation; he called Abraham and through Abraham,
Isaac, and Jacob set apart a people for himself; he called to Moses in the burning bush,
revealing his name to him and sending him to be the deliverer of God’s people from
slavery in Egypt. He spoke to Moses on Sinai and gave him the Law for God’s people—
the first written text considered to be Scripture, which was expanded over time to include
the history of Israel, the writings of the prophets, and the wisdom literature, all of which
became the Scriptures for God’s people. Thus, between the witness of the Scriptures and
God’s spoken word through the prophets, Israel was without excuse when failing to listen
to the self-revealing God who called them into covenant relationship with himself. The
reader of Scripture should give significant attention to the interplay between God’s spoken
word and the written texts of Scripture that developed over time in Israel’s covenant

history with God.

31



The ultimate authority of the sermon does not reside in the preacher’s call or
the preacher’s position, but in the Scripture being preached. Authority can only come
when one can say, “Thus says the Lord”; and this cannot be said until what is being

preached actually comes from the Bible properly interpreted and applied.*®

6 Long, Preaching and the Literary Forms of the Bible, 110.
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CHAPTER 3

HISTORICAL ISSUES RELATED TO
EXPOSITORY LISTENING

Historically, the Pentecostal Church has neglected expository preaching and thus
hindered church members from becoming expository listeners. Pentecostal preachers have
historically emphasized an emotional response to a sermon but have neglected textual
exposition.! This chapter will explore historical issues related to expository listening and

to teaching a congregation the importance of becoming expository listeners.

An Analysis of Emotions Over Textual
Exposition in Pentecostal Preaching

From its earliest days, preaching had an important function within the
Pentecostal movement as an explanation at the hand of the Bible of what God still wants
to do for people: to touch them with his Spirit of power. Pentecostals inherited the
Reformation form of preaching generally used in evangelical circles consisting of the
exposition of biblical passages. However, they changed it from an orderly and reasoned
discourse into a sometimes chaotic phenomenon with a style that has little substance and
was not merely to impart information or explain what a biblical passage meant for the
first listeners or even for today’s readers, but primarily to build faith in the listeners’
hearts to receive what God wants to give them.?

In this sense, Pentecostal preaching describes itself as prophetic, where

“prophecy” is defined as the revelation of words that come from God. This is a

! Jeff C. Magruder, Spirit and Truth: A Handbook on Expository Preaching for Pentecostal
Students (Eugene, OR: Wipf and Stock, 2006), 2.

2 James W. Cox, Biblical Preaching (Philadelphia: Westminster, 1983), 4.
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Pentecostal definition of biblical prophecy as imagined in both the Old and New
Testament, applied to today’s circumstances and related to God’s overarching promises
and purpose. In the words of John G. Lake, “prophecy is the result of conceiving and
understanding the real vision of Christ whereby through union with him he takes
possession of a person, reveals the power of God in and through that person, and in the
process transforms other people and applies the power to their needs.” These are the real
truths of the gospel. The Spirit witnesses to them when they are preached. The signs of
the miraculous and spiritual gifts follow when this gospel is preached. The Spirit is the
force and means by which Jesus remains present in history and continues his work of
inaugurating the kingdom. The question asked here is, what are the main characteristics
of Pentecostal preaching that define it as distinctive from other traditions? Is it
personality, style, preparation, results replete with signs, contents of the message, a
combination of all or the above the diverse preaching styles among Pentecostal
individuals and groups make it difficult to describe what is characteristic? When these
distinctives are distilled from Pentecostal preaching practice it should be emphasized that
it is not necessarily these characteristics that are exclusive to Pentecostal preaching. Then
it becomes possible to critically evaluate the practice for its effectiveness.?

In Pentecostal literature we find out about preaching an emphasis on two
elements—the value of the written word for the preached word is underscored while at
the same time attention is given to the Spirit’s work in the preacher and among the
congregation. In Pentecostal literature one discovers that preaching should ideally take
place in the interplay and balance between these two elements. Finding the balance
between word and the revelation of the Word through the Spirit is the intricate task of the

preacher. The preacher utilizes language that focuses on the Spirit’s work because in the

3 Howard G. Hendricks, Living by the Book (Chicago: Moody, 1991), 26-30.
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preacher’s analysis of preaching this language forms an integral and important element
for Pentecostals.*

I endorse the idea that God is (or can be) actively involved in the process of
preaching and his involvement distinguishes preaching from mere speech. An important
indicator of the success of the preaching event is the results in terms of people getting
saved, the sick being healed, and believers being encouraged and edified, as described of
apostolic preaching in the New Testament (e.g., Acts 3:2-8; 4:30; 8:6-7).°> The pragmatic
factor serves as a tool to evaluate Pentecostal preaching—if listeners did not experience
what the message explained, then the sermon was not successful.

It is impossible to describe a Pentecostal sermon while utilizing Enlightenment
criteria (such as the elevation of reason, drive for clarity, the human as exclusive subject,
and belief in sameness) because Pentecostal worship with its highly dynamic and
experiential liturgy has been found metaphysically incorrect. The result is a lack of
adequate language with which to convey the dynamics of preaching within a Pentecostal
worship service. A new homiletical paradigm that allows for greater emphasis on the
inductive (rather than deductive) and mysterious nature of preaching and its effects that
can correctly describe “anointed preaching” is needed. This paradigm is a view
accommodated by postmodernism’s return to supernaturalism toward the ancient
worldview expressed in the New Testament in reaction to modernity’s claim that
everything in the world is capable of being known by anyone who is reasonable with
nothing miraculous, gifted, or unavailable to be added to the natural world from outside

the known order.

4 Hendricks, Living by the Book, 26.

5 Hendricks, Living by the Book, 217.
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Expository Preaching Enables the Listener to Learn
the Bible More Clearly than Other Methods

To describe the distinctive characteristics of Pentecostal preaching in a concise
manner is vital in describing Pentecostal homiletics. While the concepts, structures, and
methodologies of other confessions that are not Pentecostal provide a great deal of
material utilized in Pentecostal homiletics, it is possible to identify a few factors that do
not play a part in non-Pentecostal circles and that form the unique element in Pentecostal
preaching. For Pentecostals, the sermon (or rather, message) invites the listener to
experience the power and truth of the Word proclaimed.

The implication of the preaching of God’s Word is that there is a certain
immediacy to the Word proclaimed. A message about healing in a Pentecostal church
invites listener to experience the healing power of Christ who still heals today, illustrating
the Pentecostals’ approach to revelation, hermeneutics, and proclamation. The unique
Pentecostal emphasis in the preaching event can be described in terms of the three
different elements of the preaching endeavor, God’s work in preaching, the preparation
for preaching the message, and the preaching event itself.

Pentecostals agree that all believers receive an endowment of the Spirit,
allowing non-Pentecostal preachers to be enabled by the Spirit to preach the gospel
effectively, although they will not be as bold and spiritually “connected” as Pentecostals.
However, Pentecostals believe that Spirit baptism brings a special endowment of power
that can be traced back to the events of the Day of Pentecost (Acts 2), which provides
power to witness in preaching, leading to supernatural results.” Pentecostals believe that
their preaching is more powerful and effective because they have experienced Spirit
baptism and the initial sign of speaking in tongues. This belief might be the result of

arrogance, haughtiness, or and even pride when Pentecostals place their preaching in a

¢ Scott M. Gibson, ed., Making a Difference in Preaching (Grand Rapids: Baker, 1999), 10.

7 Gibson, Making a Difference in Preaching, 11.
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category of its own, caricaturing evangelicals as a group focused on an intellectual faith
merely based upon propositions. Those who have not experienced Spirit baptism (in
terms of how Pentecostals define it) should not be understood as lacking the potential for
supernatural results in their preaching (as Billy Graham and others have demonstrated).®

Second, the authority of the Bible is presupposed by Pentecostals. Some
Pentecostals describe the Bible as inspired by the Spirit, inerrant, and infallible, proceeding
from God and therefore invested with divinity that makes it authoritative and efficient.
However, most Pentecostals hold that there is still more to Scripture, building their
theology primarily on the Bible, and finding in the Bible a precedent to be repeated and
re-enacted in the lives of contemporary believers.’ The text of Scripture is not one
dimensional. The Protestant adage sola Scriptura is revised to Spiritus-Word, and
Scripture is understood within the context of the ongoing revelation of God by his Spirit.
The Spirit is not made a prisoner to the Word, limited to speaking scripturally, but the
Spirit is liberated to speak to the church in many ways. '

Pentecostals do not define doctrine from the narratives about the early church,
but they use these narratives as a model for what they expect to experience themselves, in
their meeting with God through his Spirit. Purity of doctrine is then preserved by
checking to see that the witness of what the contemporary disciple has experienced
conforms to the primary “witness” of Scripture.!! The problem posed by this viewpoint is
that strange doctrines can easily be (and are) imported, and Pentecostals do not

necessarily utilize Scripture to test it, as one finds the Jesus Only heresy, that embraces

8 Gibson, Making a Difference in Preaching, 10.
9 Gibson, Making a Difference in Preaching, 11.

19 Gordon D. Fee and Douglas Stuart, How to Read the Bible for All Its Worth: Guide to
Understanding the Bible (Grand Rapids, Zondervan, 1993), 22.
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cultic influences through the teaching of E. W. Kenyon, prosperity theology, and the
overemphasis on angels that functions in parts of the Pentecostal movement.'?

Some Pentecostals tend to place experience and extra-biblical revelation above
the Bible, exposing themselves to such heretical teachings as well as abuse by
emotionally unstable persons. Pentecostals’ anti-intellectualism, fundamentalism,
pietism, and disdain for formal theological training are a backlash against the traditional
Western (and Protestant) modernist obsession with logic, academics, and science while
Pentecostals value God’s direct revelation, in many instances apart from the corrective of
biblical exegesis and exposition.'*> While modernism’s excesses should be avoided, it is
important that faithfulness to Scripture is emphasized in preaching. Pentecostals who
place the Spirit above the Word and thus elevate experience to become the norm are
damaging to truth. However, Pentecostals argue that the Spirit is prior to the Word and
inspires and illumines that Word within the communion while leading and guiding
persons in the community. Because of the ongoing ministry of the Holy Spirit, the text of
scripture, as written word, is alive and powerful, leading to signs and powers of the Spirit
that may not be regarded as an optional addition to the church.

Third, Pentecostals emphasize that the message in preaching originates in God,
not in the prophet. Pentecostal preachers prefer to refer to their preaching as “messages”
rather than “sermons” to illustrate their reliance upon the Spirit to supply them with an
inspired message suitable for each unique occasion. In addition, they regularly use
prophetic terminology in their ministry, for example, “I have a message that the Lord has
laid on my heart, that God deposits in my spirit,” and they pray and allow that the Spirit
will move powerfully to make their preaching effective, with the resultant signs and

wonders. Sometimes they refer to their messages also as a “burden” that the preacher

12 Magruder, Spirit and Truth, 2.

13 Magruder, Spirit and Truth, 3.
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received, normally during times of prayer (and fasting). The Pentecostal preacher would
agree that study is necessary to build an effective sermon and that knowledge of the
socio-historical context of the Scripture passage is essential. Pentecostals believe that
neither study nor insight can give birth to a prophetic message. They argue that study of
the Scripture and dependence upon the Spirit for explaining the passage are not mutually
exclusive but rather complement each other in preparation of the message, resulting in
preaching “prophetic Scripture.”'*

To interpret texts as literally as possible, many Pentecostals ignore the
temporal, cultural, and historical gap that exists between the biblical text and the
contemporary reader. When the text is read and interpreted without utilizing available
knowledge about the author and his/her relation to the readers, the first readers and their
situation, and the culture and history behind the text, then misunderstanding may (and
does) occur. Some Pentecostals in their disdain of formal theological education deny
themselves knowledge of hermeneutical and exegetical tools and resources, but this
knowledge is necessary in combination with the anointing of the Spirit in interpreting the
Word of God."®

Pentecostal preaching is and should be rooted soundly in Scripture, beginning
from and focusing on the biblical text. This rooting in Scripture should be regarded as
non-negotiable. God’s role in preaching is that he has spoken through Scripture. For the
preacher to uphold what God has communicated, he or she must preach the Scriptures or
at least stay within its boundaries. In preparation for preaching, most Pentecostal
denominations have as a precondition for entrance into the ministry that preachers be able

to witness a call. As a result, many Pentecostal preachers’ call narrative deliberately bears
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similarities to the call narratives of the prophets of the Hebrew Bible, calling preachers
with a compelling urge to proclaim the divine Word. !¢

The divine call serves for the preacher as the beginning of a new life dedicated
to the preaching ministry because it is interpreted as divine authorization and ordination
for ministry by the church and the individual. It can be argued that a person’s call
experience is subjective and one’s ministry cannot be built upon an emotionally loaded
experience.!” However, many seemingly successful ministries were and are built upon
such testimonies. The call narrative for Pentecostals must always necessarily include the
experience of Spirit baptism, which serves as the quintessential encounter that transforms
the believer, as well as the initial sign of being filled with the Spirit, resulting in a
reordering of life in terms of a new spirituality filled with apocalyptic expectation and
urgency. The experience of Spirit baptism is perceived as the motivation for bold witness
in Pentecostal preaching.

According to Pentecostals, Spirit baptism reveals the revelation and truth of
Christ, accompanied by the supernatural demonstration of his power, implying that Spirit
baptism is an absolute necessity for the preacher. The filling with the Spirit enables the
preacher to proclaim a Spirit-inspired and Spirit-anointed message with boldness and
effectiveness, amounting to the preacher being endued with authority to preach. Men and
women alike experience the call. Authority to preach is derived on the one hand from the
call, resulting in a personal relationship with Christ, and on the other hand from
Scripture, although Pentecostals argue that more emphasis should be on the internal work
of God in the life of the preacher, allowing him or her to speak with power rather than to
the external authority of Scripture as the source of authority in preaching. This belief

underlines the necessity that prayer should ground preaching; however, the amount of

16 Magruder, Spirit and Truth, 2.
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time the preacher spends in prayer does not necessarily determine the level of anointing
in their preaching.'®

The implication of Pentecostal preachers is that the proclamation of the Bible
should be accompanied by an anointing of the Spirit that serves as a precondition for the
proclamation to be effective and successful, a viewpoint that most Protestants would not
hold because in their opinion the authority behind preaching resides in the biblical text
and not the preacher. The church expects the preacher to maintain a healthy spiritual life,
in Pentecostal terms to be continually filled with the Spirit. This belief is imperative for a
Pentecostal preacher because it leads to a Spirit-filled character and mind, displaying the
fruit of the Spirit and being in continual communication with God.'° Pentecostal
preachers experience what they call “the anointing,” where they act beyond themselves in
following the guidance of the Spirit that serves as vehicle of a revelation coming to the
preacher, sometimes without any preparation, as a word of wisdom or knowledge.
Pentecostals emphasize that the goal of Pentecostal preaching is not to stimulate listeners

intellectually or entertain them, but to transform their actions, leading to a new lifestyle.?°

Expository Preaching Enables the Listener
to Hear More Scripture

Pentecostal preachers enact the Word of God for their listeners to experience
an encounter with God that will lead to life transformation, in the same order as that
experienced by the preacher and based on what the biblical characters experienced.
Enacting the Word of God means to act out the biblical message. This enactment does not
mean that the message will not include information and argument. The difference in the

belief of the Pentecostal preacher versus the non-Pentecostal is that the purpose of the

18 Chapell, Christ-Centered Preaching, 18.
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message is not to inform but to transform, including actions and will. This belief does not
necessarily mean that Pentecostals equate emotions with spirituality, although it may be
true in many instances; however, Pentecostals agree that emotions should be the natural
byproducts of any genuine experience with God in a healthy spirituality, producing
spiritual depth and a concomitant change of life and attitudes. The test for true spirituality
is a changed lifestyle in agreement with New Testament requirements.>!

Many contemporary Pentecostals would agree that exegesis of a passage of
Scripture, including a historical, grammatical, and literary study of a passage in its
context is necessary, with the help of resources such as lexicons, concordances,
commentaries, and etc. They fear, however, that academic work in exegeting the text may
minimize the influence of the Spirit. The end goal of preaching is not simply good
exegesis; it is a word from God that produces the divine desired effects of transformation
in the human situation.?? Pentecostal hermeneutics therefore tends not to spend much
time in exegeting a text in a historical-critical manner but rather focuses on the immediate
meaning of a text. What the text meant in its original cultural context is less important for
Pentecostals looking for the link with a contemporary situation and its application in
daily life.?

This hermeneutic constantly reinforces the conviction that the spiritual and
extraordinary supernatural experiences of biblical characters need to be reenacted in the
lives of contemporary believers. Pentecostal preaching requires a theory and a method of
hermeneutics that facilitates a “re-experiencing” of the biblical text while maintaining

respect for the text within its historical context. This shortcoming weakens Pentecostal
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preaching’s faithfulness to the biblical text. By expecting historical biblical events to be
reenacted in the contemporary church, leading to biblical signs and wonders repeated in
modern times, Pentecostals’ worldview allowing for supernatural intervention and
miracles stands in stark contrast to a scientific worldview that does not allow for any
supernatural phenomena to occur outside the accepted system of indictable cause and
effect.?* Pentecostal epistemology is sometimes criticized as naive because it uncritically
adopts the first-century worldview with all its corollaries, allowing for God’s control over
believers’ daily lives and his involvement in their affairs. Pentecostal epistemology and
hermeneutics require a positive view and a rationalist-modernist philosophical paradigm
to interpret the Bible.?

Pentecostal preaching is unique and needs a distinctive and specific paradigm
to describe its essence. Postmodernism’s seeming return to supernaturalism, which is the
ancient worldview, accommodates this paradigm. In Pentecostals’ God-centered
worldview, all things relate to God and God relates to all things, and the natural world is
always potentially a vehicle for the visitation of the supernatural.?®

While the Protestant Reformation’s paradigm centers on the recognition that
humans are sinners who stand guilty and condemned before a just God but that the death
and resurrection of Jesus offers forgiveness as a free gift, a gift of forgiveness that
justifies and sustains believers. The Pentecostals’ message has a further and different
focus. It also centers on the meaning of the life, death, and resurrection of Jesus, but then
leads to and culminates in the manifestation of the Spirit, leading to believers’ living in
Jesus’ daily presence. In Pentecostal preaching it is therefore critical that a correct

biblical theology of pneumatology and bibliology must drive and undergird the
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methodology of homiletics to ensure that the Spirit’s work in all aspects of preaching is
recognized.?’

In terms utilized by 1 Corinthians 2:1-5, preaching should not depend on lowly
speech or wisdom; Jesus Christ as crucified should be the sole focus. To be effective,
preaching should be in demonstration of the Spirit and power so that listeners’ faith will
not rest in the wisdom of men but in the power of God. However, Paul’s “wisdom of
men” cannot be equated in an unqualified manner with academic scholarship, as
Pentecostals did in the past. Higher education should not come into conflict with the
leading of the Spirit, although the potential for such a possibility would always exists and
a written manuscript to guide the preacher in the pulpit should not necessarily squelch the
leading of the Spirit. It should be non-negotiable that Pentecostals’ sometimes excessive
emphasis on the present work of the Spirit and the supernatural should be
counterbalanced by serious exegetical labor unlocking the text in its sociohistorical

context.?®

Christians Must Become Active Listeners of Sermons

Scripture should provide the borders within which Pentecostal preaching limits
itself. A more balanced Pentecostal approach to preaching is needed today, one that
incorporates the Spirit’s inspiration of the Bible and his present work in preaching.
Supernatural signs serve as a kind of hermeneutical criteria for Pentecostals’ preaching
and teaching. The phenomenon of supernatural results forms the defining element that
sets Pentecostal preaching apart from other evangelical entities, requiring sensitivity to
the leading of the Spirit and an expectation of his direct involvement in the preaching
event. Pentecostals do not always acknowledge that all “supernatural” occurrences come

from the Spirit.
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In Pentecostal preaching, the preaching of the Word should bring about the
reality described in the text. The pressure on Pentecostal preachers to produce
supernatural results in line with the passage from which they preach leads, in some
instances, to the manipulation of the context of preaching to gain the desired results from
the preached Word. Thus, the preacher may use “hype” and emotionalism to get people to
respond to the altar call, mass suggestion for people to be “slain in the Spirit” or
experience Spirit baptism, excessive noise, activity, motion, disorder, or showmanship.?’

The temptation for Pentecostals may be to focus exclusively on the
supernatural and ignore other challenges, such as the inequality underlying the local
community, poverty, the needs of the physically or mentally challenged, or orphans. They
may also lose the perspective that preaching does not always lead to immediate
gratification. In some instances, a sermon may only bear fruit in the future, when the
church reaches its ultimate goal of perfection. The guidance of the Spirit being followed
leads to spontaneity where the preacher may stop the message to pray for healing or give
an invitation for members to bring testimonies. From the beginning, Pentecostals allowed
room in worship services for people to testify about their encounters with God, and
testimonies play an important role in illustrating the truths distilled from Scripture.

Testimonies reflect the fact that theological teaching in sermons initiates
experience, including Spirit baptism, and argues that Pentecostalism serves as a protest
against the use of religious words without religious experiences to back them up, a
protest against perceived theological shallowness. The Pentecostal tradition conceives the
church as a community of prophets. The preacher is one prophet among many. The roots
of Pentecostal prophetic preaching are found in the inclusivity of the community of

believers in Joel 2:28-30.
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For most Pentecostals, as is the case among Protestants, the congregation’s role
in the development of the sermon is primarily passive. The message may appeal to their
actions and require them to respond to an invitation, and they may respond and interact to
the message with “hallelujah!” and “amen,” but Pentecostals should purposefully
acknowledge that the congregation has been endued with gifts of the Spirit as priests and
prophets, leading to their free participation in all structures and a resultant
democratization of liturgy, worship, and preaching with a transparent, non-hierarchical
corporate structure. To incorporate the giftedness of Spirit-filled members, preachers may
form a team that prepares for the preaching event and consists of a cross-section of the
congregation to help in the development of the message. The various gifts of the Spirit
encompassed in the team will contribute in ways that will complement the preacher’s
guiding and provide insight into blind spots that characterize the preacher’s limited
perspective.°

The congregation can also be involved in the delivery by the established custom
of “call and response,” a pattern of verbal interplay between the preacher and congregation
that helps shape the message’s delivery. Dialogue may also be utilized, involving the
intentional interplay of multiple viewpoints that may lead to unforeseen and unexpected
ideas, a practice going back to William Seymour’s ministry at Azusa Street when he
invited others to respond and participate in his sermons. Preachers are not infallible and
when a person claims to speak on behalf of God, the claim must be subject to a process of
discernment. Preaching invites prayerful scrutiny by the community of believers. Preaching
should be done to please and honor God; the temptation should be avoided to pander to
every opinion in the congregation Discernment is not always an easy task because of the
difficulty one might experience to discern truth from error. It calls for a body of people

who are formed in the Spirit where each one is bearer and hearer of the Spirit. In
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addition, the true prophet’s message will seldom be popular, as demonstrated by biblical
prophets’ rejection by their peers and Jesus’ crucifixion. The prophetic preacher may
experience negative responses and criticisms of the message (Matt 5:11—12).3!

A last element to be discussed is the delivery style in Pentecostal preaching. A
sermon’s effectiveness depends partly on the preacher’s style, consisting of the
arrangement of thoughts, use of voice and gesture, and means to involve listeners, such as
a “call and response.” Pentecostal preaching has been defined as the dissemination of
truth through personality, and this aspect should be kept in mind. Pentecostal preaching is
normally delivered with passion and an abundance of active language.** The use of
passionate language and unconventional methods led to Pentecostal preachers being
characterized as fanatics, although more recently some have adopted a more refined style
of delivery to reach new niche markets. It is important that Pentecostal preaching not
adopt preaching models that are not compatible with their paradigm and hermeneutical
orientation that the message should happen in the lives of listeners before it is effective.>?

Pentecostal preachers see as the purpose of their message an explanation and
illustration at the hand of the Bible of what God still wants to do for people today: to
touch them with his Spirit of power to save, free, heal, and deliver them. For this reason,
preaching is not primarily concerned with what a biblical passage means but wants
instead to facilitate an experience that concurs with the experience of the biblical
accounts. Pentecostal preaching is described in terms of God’s work in preaching,
preparation for preaching, and the preaching event. God’s work first consists of baptizing
the preacher with the Spirit enduing him or her with power to witness in preaching and

resulting in supernatural consequences. Second, the Spirit should be allowed to work

3 Dan Dumas, A Guide to Expository Ministry (Louisville: SBTS Press, 2012), 87.

32 Joel Breidenbaugh, Preaching for Bodybuilding: Integrating Doctrine and Expository
Preaching in a Postmodern World (Bloomington, IN: CrossBooks, 2011), 9.

33 Breidenbaugh, Preaching for Bodybuilding, 9.
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freely. The Spirit is not made a prisoner to the Word and limited to speaking scripturally,
but the Spirit is liberated to speak to the church in many different ways. However, this
causes some Pentecostals to place experience and extra-biblical revelation above the
Bible, which exposes them to heretical teachings.>*

Third, the message in preaching should originate in God and his Word, not in
the prophet. While the Pentecostal preacher would agree that study is necessary to build
an effective sermon, neither study nor insight can give birth to a prophetic message.
However, Pentecostal preaching as non-negotiable should always be rooted soundly in
Scripture, beginning from and focusing on the biblical text. Pentecostals believe that
preachers should have a divine call before they are allowed to preach, and the call
narrative must always necessarily include the experience of Spirit baptism. Authority to
preach is derived from the call that should result in a personal relationship with Christ as
well as Scripture as the source of authority in preaching.*

The anointing of the Spirit serves as a precondition for the proclamation to be
effective and successful because the goal of Pentecostal preaching is to transform people.
Pentecostals accept that exegesis is necessary but share the fear that academic exegetical
work may minimize the influence of the Spirit. The end of preaching is not simply good
exegesis but rather to present a message that leads to the transformation of the human
situation.

Pentecostal epistemology adopts the first-century God-centered worldview that
the natural world is always potentially a vehicle for the visitation of the supernatural.
Last, the preaching event is described in terms of its results, including conversions, signs,
and wonders that serve as hermeneutical criteria for Pentecostal preaching. However, not

all “supernatural” occurrences necessarily come from the Spirit, and the pressure on

34 Magruder, Spirit and Truth, 54.

35 John MacArthur, Rediscovering Expository Preaching (Dallas: Word, 1992), 12.
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Pentecostal preachers to produce supernatural results may lead to manipulation to gain
the desired results from the preached Word while also focusing exclusively on the
supernatural and ignoring other existential challenges faced by the surrounding
community. The congregation as a community of prophets should be involved in the

delivery while applying discernment about the truth of the message.
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CHAPTER 4
DETAILS AND DESCRIPTION OF THE PROJECT

This chapter describes of the scheduling of the project, the preparation period
(weeks 1-8), the implementation period (weeks 9-14), and the follow-up period (weeks
15-18). This ministry project was designed to develop practical ways to gauge the
effectiveness of preaching, encourage Pentecostal preachers to preach expository
sermons, and help the members of Grace Fellowship Assembly of God in Farmersville,
Texas, to become expository listeners. The first element of the project was to develop a
six-week sermon series from Nehemiah 8 and 9, and for the expert panel to evaluate it.
Panel members utilized an evaluation rubric and was interviewed.' The rubric critiques
from the panel were reviewed and changes were made to the sermon series. The project’s
second element involved preaching the six-week sermon series. A pre-series survey was
administered at the beginning of the first service. At the end of week 6, a post-series
survey was administered. Throughout the series, all sermon notes and PowerPoints were

available for the members.

Description of the Preparation Period (Weeks 1-8)
During week 1, the week of July 1, 2019, I developed the first sermon of the

series from Nehemiah 8 and 9. This was the first outline of the six weeks of sermons,
each being five to six pages in length.? All six sermons included PowerPoints for
participants to follow along during each sermon. On the first Sunday of week 1, July 7,

2019, church members completed the pre-project survey, which assessed their

! See appendix 2 for rubric, see appendix 1 for pre-project survey.

2 See appendix 3.
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understanding of expository preaching.> Two adults distributed the pre-project surveys
during my introduction. After a brief period, the surveys were collected and placed face
down in a box. Participants who informed me in advance that they would be absent
received a copy of the survey prior to the first sermon. Absentees returned their survey to
me in a sealed envelope, and these were mixed with the other surveys to ensure
anonymity. A total of 51 pre-project surveys were completed.

During week 2, the week of July 8, 2019, I wrote the second sermon of the
series from Nehemiah 8 and 9. In addition, the results of the pre-project survey were
analyzed, and the data was recorded. The pre-project survey focused on three areas:
spiritual maturity, personal preferences, and application. Participants were scored in each
of these areas based upon their answers. I created a spiritual maturity score using
questions 3, 4, and 6. These questions indicated the participants’ length of time as a
church member, length of time as a Christian, and what influenced their spiritual growth
the most. A personal preferences score was created from questions 1, 2, 5, and 7. These
questions indicated the participants’ age, gender, impression of the church, and what style
of preaching they enjoyed the most. I created an application score using questions 8, 9,
and 10 in the survey. This score measured the amount of time and frequency a participant
spends listening to preaching and what they do while listening, i.e., if they take notes.

During week 3, the week of July 15, 2019, I wrote sermon 3 of the sermon
series from Nehemiah 8 and 9. I then sent sermons 1-3 to the expert panel.

During week 4, the week of July 21, 2019, I wrote sermon 4 of the Nehemiah 8
and 9 sermon series. During week 5, the week of July 28, 2019, I wrote sermon 5 of the
Nehemiah 8 and 9 series. During week 6, the week of August 4, 2019, I wrote sermon 6

of the series and sent sermons 4—6 for the panel to review.

3 See appendix 1.
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The Expert Panel

The expert panel was comprised of six mature Christians who brought unique
perspectives to the evaluation process. Evaluator 1 was a Professor of Preaching at
Southwestern Assemblies of God University and had a Doctor of Ministry in Expository
Preaching recipient from Gordon Conwell University. Evaluator 2 was a pastor and
retired Missionary in Brazil knowledgeable in the area of preaching and had served at
various Bible Colleges and Seminaries. Evaluator 3 was a University Professor and a
Department Head in Biblical Studies, former Pastor, and College Administrator.
Evaluator 4 had been a deacon at Grace Fellowship Assembly of God for many years as
well as a member of the church for more than fifty years. His feedback helped tailor the
sermon series to the audience of the church. Evaluator 5 was a pastor of a nearby large
church in the Dallas/Ft. Worth Metroplex with over forty years of ministry experience.
Evaluator 6 was a vocational chaplain and a noted expository preacher in the African
American community.

Each member of the expert panel received the first three sermon outlines and
evaluation rubric by July 15. Due to scheduling conflicts, the panel was not able to meet
through conference call. Thus, I spoke with panel members individually to discuss each
week of the series and each section of the evaluation rubric.

The panel received final three sermon series outlines by August 5, 2019. By
week 7, the week of August 11, 2019, I reviewed the critiques from the expert panel and
made changes and in week 8§, the week of August 18, 2019, I resubmitted the edited

sermons to the panel for review.

Description of Implementation Period (Weeks 9-14)

During week 9, the week of August 25, 2019, I preached sermon 1 of the sermon

series. Sermon 1 covered Nehemiah 8:1-6. The summary of sermon 1 is that Nehemiah

4 See appendix 2.
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called the people to come together before the Lord for a time of celebration and
dedication. This was also a time of worship, as the people called for Ezra to bring the
Word of God and read it in their midst. Their worship was centered in the Word.

The main points of sermon 1 were (1) the assembly of worship, (2) the agenda
for worship, and (3) the attitude of worship. The church body could achieve worship
more frequently if it would follow the example set forth in Nehemiah. Where is the
congregation’s heart today? Are the church people ready to get out the door and go home
or are they concerned with worship? Are some things in the congregation’s heart not
right? If so, why not come and confess it? If all is well with the parishioner’s soul, then
why not praise the Lord for His goodness? The corporate church body can achieve
worship together, but it is up to the individuals.

During week 10, the week of September 1, 2019, I preached sermon 2 of the
sermon series from Nehemiah 8 and 9. Nehemiah Sermon Chapter 8:7-12 was titled
“How God's Word was received.” The main points of sermon 2 were (1) God’s Word is
presented so the people may understand, (2) response to God’s Word makes revival flow,
and (3) the people choose to rejoice. The listeners understood the words declared to them:
They went away praising God because understanding God’s Word brings a sweet sense
of joy.

During week 11, the week of September 8, 2019, I preached sermon 3. This
sermon covered Nehemiah 8:13-18: spiritual headship. The main points of the sermon
were insight into the pattern of spiritual leadership. A leader (1) strives for theological
maturity (v. 13), (2) organizes his family life biblically (v. 14), (3) participates in faith-
building events (v. 16), and (4) heaps the blessing of God upon family (v. 17).

During week 12, the week of September 15, 2019, I preached sermon 4, titled
“Convenience vs. Inconvenience,” covering Nehemiah 9:1-6. The main points were
(1) the heart of the matter is the heart, (2) actions matter, and (3) follow the instructions

of God.
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During week 13, the week of September 22, 2019, I preached sermon 5. The
sermon was titled “Never Abandoned” from Nehemiah 9:19-31. The main points were
(1) God did not abandon unfaithful Israel, (2) Jesus as sin was abandoned, (3) why we
will never be abandoned, and (4) God is faithful. God has not only made great and
precious promises, He has the ability to follow through on every one of them.

Finally, during week 14, the week of September 29, 2019, I preached sermon 6
from the Nehemiah 8 and 9 sermon series. The main points of this message, titled “The
Cycle of Israel's relationship with God,” from Nehemiah 9:22-31, were (1) Israel’s
relationship with God, (2) a plea to God for intervention, and (3) conclusion: a point of

decision.

Description of Follow-Up Period (Weeks 15-18)

During week 15 of the project, the week of October 6, 2019, I sent an email to
all members encouraging them to review all sermons and get further clarification on any
content they did not grasp. I did not receive back many replies. Most participants
indicated they saw the connection to the people hearing Ezra read the scroll and
responding to the call to worship, and how preaching expository messages will move
people to worship and cause a hunger for revival.

During week 16 of the project, the week of October 13, 2019, I met with the
members of the panel and the church and summarized the six messages of the sermon
series. The members and the panel recorded their scores from the evaluation rubric.> All
panel members said the sermon series was practical and that it encouraged the church
people to be attentive to the Word of God and have a deep hunger for the exposition of
scripture. The church members had a consensus that the series challenged their thinking

and alerted them to the need of expository messages over topical messages.

3 See appendix 2.

54



Panel member 1, a professor, said the sermons could use more examples;
namely, examples that are current. He mentioned the current political attitudes of
America with the divided nature of our country. He also mentioned encouraging the
members to watch preachers from other denominations that excel at the art of expository
preaching—preachers whose doctrine the members may not agree with but that they
might notice the skill of the preacher breaking down the passage verse-by-verse.

Panel member 1 was grateful to observe a Pentecostal church that had a pastor
transitioning the church into hearing expository preaching. Expository preaching was his
passion and his area of academic study. Panel member 1 felt that expository preaching
best fulfills the biblical commands regarding preaching. The Bible he felt has a lot to say
about what preaching is to be. Prescriptively, passages like 2 Timothy 4:1-5 and 1 Timothy
4:13-16 call for a Word-centered ministry. The commitment of any church, Pentecostal or
another stream, should strive to be a Word-centered ministry.

Descriptively, throughout the Bible, and especially in the book of Acts, the
reader repeatedly sees a model set forth for preaching. In Acts, for example, Peter and
Paul explain the Old Testament and bring it to bear, which is no coincidence. Implicit
within the call to preach is the call to preach the Scripture, and expositional preaching
best fulfills this biblical command.

Expository preaching also affirms a high view of Scripture. When it comes to
preaching and one’s stated beliefs about Holy Scripture, actions speak louder than words.
How the preacher handles and preaches the Bible reveals what he truly believes about it.

Expository preaching honors the function of preaching. This was Panel member
1’s biggest point. Biblical preaching gives people a clear and certain Word. Preaching, if
anything, is to be authoritative, and expository preaching gives the sermon a “thus sayeth
the Lord” influence.

Panel member 1 and panel member 4 (who serves as a deacon at Grace

Fellowship) both attested to the fact that emphasizing expository preaching was bringing
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a weight to the act of preaching to the church people. That preaching was serious and not
just based in emotionalism. Biblical preaching puts the text of Scripture front and center
in the sermon, thus bringing a level of seriousness to the pulpit. Panel member 1
reminded me that the great preachers of church history, men like Bunyan, Whitefield,
Edwards, and Spurgeon, were all expository preachers.

Panel member 1 also stated that expository preaching brings spiritual maturity.
In the church there will be a trickle-down effect from the pulpit to the pew. Over time, for
better or worse, a church tends to reflect the personalities and passions of their pastor.The
church that receives a steady diet of biblical exposition will grow in their knowledge of
the Bible and in their confidence to study, practice, and teach it. Moreover, strong pulpits
draw mature believers who desire to be fed and to be part of a maturing congregation.
Over time expository preaching leads to a healthier church. A weekly diet of theme
verses or only teaching on topical subjects leads to a weak church.

Panel member 6, who serves as a vocationa