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PREFACE

In 2016 God began to move my heart toward a unique callingsiSg the
missionary call, | enrolled in a course at SBTS entitled Introduction to Missiology. God
used this course and the materials presented to affirm His calling on my life. For the first
time, | encountered the life and work of Adoniram Judson. Juilson dedi cat i on,
incredible sacrifice, and heart for Godds gl
kindles still today. From the first moments of my calling, God orchestrated a process of
training and development that is beyond my comprehensamn.grateful for the
sovereignty of God, the grace of our Lord Je
that has led me to where | am today. All glory belongs to God!

| would like to take this opportunity to thank the people God used to help
support and sustain me through this time of preparation. First, myLivifisey. She is
my best friend, my closest companion, and the love of my life. Her dedication in service
to our God, her relentless pursuittis work, her unquenchable thirst fordwledge,
and her remarkable ability to think deeply creates a partnership that | am eternally
indebtedto. | could not imagine pursuing anything in life without her by my side. | thank
God continually fobringing us togetheil would not be the person.gtminister, or the
father | am today without her.

Second, | wouldike to thank my parents for giving megadly foundation that
grounds me still today. Asyoung boy, my parents demonstrated unconditional love,
which has allowed m& pursue God withowtesiring the things of this world. | am
grateful for their sacrifice, for their love, and for their pursuit of God that has equipped

me for the work of the ministry.



Third, | owe much gratitude to aif the professors who have shaped my
understanding ahissions. | am grateful for the guidance and assistance of idr. Jo
Klaassen. He has not only served as a professor but also as an indispensable mentor. |
count it as a privilege that his remarkable experience in missions and education has
shaped this pject. Also, | must take the time to thank Dr. George Martin. His influence
has altered the trajectory of my life. The vision | have for missions would not be a reality
without his guidance in teaching and also his willingness to provide an opporturety to s
firsthand the work of missions. | cannot begin to express how grateful | am for the
kindness of Dr. Martin and his lovely wjfBonna. Theihospitalityduring my time in
Louisville creates a form of gratitude that | wdkever treasure

To my children, Jayden, Kanyn, and Kydove you with all my heart thank
God that he has allowed me the opportunity to call you my sons. You have graciously
endured moments of sacrifice and will likelyomuntermore, butl hopethat my pursuit
of God will spur you towardomplete surrender to our Lord. Only through submission

will you find true joy. May you never wonder of my love or the love of bard.

Paul Wilkerson

Mayfield, Kentucky
May 2022



CHAPTER 1
INTRODUCTION

In the early 1900s, a significant schism known as the Fundamentalist
Modernist Controversy emergédhe controversy triggered a debate between Christian
leaders. The development of the modernist movement led to new perspectiv
missions that shifted strategy away from evangelism and toward social engagement.
Evangelicals, fearful of the new perspective, intentionally distanced themselves from
ecumenical orientations of missions defined by social aéfidre debate betvem
fundamentalists and modernists created a sharp division between the proponents of social
action and evangelism. Beginning in the early 1900s and continuing till the end of the
century, ecumenical and evangelical groups hosted over thirty internaoratences
seeking to clarify and define theological definitions of missions regarding evangelism
and social action. During this era, Christians fervently published materials to help
establish a common understanding that would guide their missionargs ejfabpally.

However, a consensus failed to materiatize.

1 For a more detailed explanation of the controversy, see Louis GateeFundamentalist
Movemen{The Hague: Mouton, 1963); Arthur P. Johnsfdine Battle for World Evangelis(dvheaton,
IL: Tyndale House, 1978), 536; Willem Adolf Visser6 t  HThe Background of the Social Gospel in
America(St. Louis, MO: Bethany Press, 1963).

2 JohnstonBattle for World Evangelispb6.

3 The definition of evangelism and social action has shifted over the course of history. Due to
the scope of this project, simpdefining the two terms at this point may misconstrue the intended research
goal. Therefore, | plan to provide detailed descriptions of both evangelism and social action as they have
been defined throughout the twentieth and twdingy century. In chapted, | will synthesize the
descriptions and provide a final definition for each term.

‘See David J. Hessel grave, AWill We Correct the
Hi st or i c al Sobtlevmestepndaurnal of €heodod®, no. 2 (2007): 1219; bhnston Battle for
World EvangelismAlso, the failed consensus can be seen through the divergent theological ideas
represented by the multiple conferences of the International Missionary Council, the World Council of
Churches, and the Lausanne Movement.



Today, scholars and mission agencies continue to disagree on the precise
positionto whichChristians should adhere as they participate in missions. Some
proponents of holism, such as J@tott, contend that the debate between social action
and evangelism should cease to exist, thus rendering the mission of God as solely
holistic® Other scholarssuch aarl Henry, Andreas Kdstenberger, and Eckhard
Schnabelchallenge holistic methodolggnd seek to prioritize evangelism in mission
strategyf Missiologists and theologiansuch as David Hesselgrave, David Bosch, and
GustavoGutiérrez all disagree on which position is correct. The disagreement between
scholars, missiologists, and missiagencies creates confusion. As evangelicals seek to
participate in missions, the question often arigdsich position best serves as the
foundation for mission practice and thought?

Before the debate surfaced in the early twentieth century|ikeeWilliam
CareyandAdoniram Judsomepresented the missionary enterprise. As a refskyr
Johnston argues, ANO one questions seriously
movement of the nineteenth century. It was known to be biblical inidecgodly in
conduct, emphasizing personal reconciliation with God, and concerned for human and
nat i on al Thevrenketéeath centudy seems to provide valuable examilesse
who serve as models for modern evangelicals to follow. However, thenagsrity of
research recounts the stories of their lives and focuses little attention on the theological
foundations that guided their practice. Given the nature ajrigeing debatbetween
evangelism and social action, it will be helpful to condutetailed analysisfahe

missiology of a prominent missionary before the debate began and congtare th

5John R. W. Stottlssues Facing Christians TodéBasingstoke, UK: Marshalls Morgan &
Scott, 1984), 3.

6 David J. Hesselgrav®aradigms in Conflict: 15 Key Questions in Christian Missions Tpday
ed. Keith Eugene Eitel, 2nd ed. (Grand Rapids: Kregetéwac, 2018), 124. This book was first
published in 2005; sdeavid J. Hesselgrav®aradigms in Conflict: 10 Key Questions in Christian
Missions TodayGrand Rapids: Kregel, 2005).

7 JohnstonPBattle for World Evangelisp84.
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i ndi v maodel olcusrenparadigm positions. Adoniram Judson, due to his
prominence among missionaries of the nineteenth century and his avakahleces,

serves as a viable subject for this investigation.

Thesis

The purpose of this dissertation is to conduct a historical theological analysis
of AdoniramJudsoms posi tion on the relationship bet\y
Usingprimary am secondary sourcelkattempt taunderstandhis theological stanoef
social action and evangelisas it relates to missionary conferences and key prop@nents
published literature throughout the twentieth and tw4insy centuriesThe present
research attempto answetwo primaryresearch questiomsnd r ef |l ect s on how
view of the relationship between social action and evangelism impacts the detvats.

The two primary research questions are:

1. What are the curremaradigm continuum positiong ¢the relationship between social
action and evangelism?

2. Wh at i s Adoni r aomadnoddrs eomiduam Hetwerm dodiabaction
and evangelism?

In thisdissertationlar gue t hat an evaluation of Jud
relation to currenparadigm views, demonstrateow one of the most prominent
missionarie®f the nineteenth centurynderstood the relationship between social action
and evangelismn mi ssi on practice. Additionally, a
missiology provide a positionfor currentmissionsproponens o consider as they
attempt to reconcile the relationship between evangelism and social action in mission

practice.

8W. O. Car verancieT hbd AidgnRediesdnExpositdld,om 4 (€913):
477.



Methodology

| proceedhroughfive significant steps in conducting research for this
dissertationFirst, | review twentieth and twendfjrst-century literature associated with
the debate between social action and evangelism. This segment of my research aims to
identify and define the multiple positions utilized by various theologians and
missiologists to purport their view of the relationship between social action and
evangelism in mission practice.

The debate between evangelism and social action persistedtbutumuch of
the twentieth century and, in the process, led to multiple publications that specifically
sought to define the unique positions. Also, beginning in the early twentieth century,
several missionary conferences emerged that sought to providiegilcal direction for
mission practicé Missionary conferences recorded their speeches and often published
materials. The conference documents provide primary sources articulating the historical
and theological development of each position in the debate between social action and
evangelism in msion practiceThus,| highlight textual examples from the key
proponent§ ritmgs and the missionary conference documents to define the numerous
positions surrounding the various views of the relationship between social action and
evangelism.

The varios mission conferences and missiological proponents presented a vast
array of attributes associated with their particular position on the relationship between
social action and evangelism. Thereforethe second step of my researcéyrvey the
literature and attempt to identify particular theological marlkies reveal aspects of
oneds under st an d.iThegentfied natkers sene hsate pronarg h i p
components for analyzing Adoniram Judsoné6s Vv

action ad evangelism.

9 See figure 1.1. in JohnstoBattle for World Evangelism 14. Johnstonds diagram
historical flow of the major missionary conferences in world history. The diagram willlpiher
visualizing the historical development of the evangelical and ecumenical orientations of mission thinking.

4



In the third stepl create an expanded paradigm continuum encompassing the
various positions in the debate. Currently, multiple continuums exist. In 1981, Peter
Wagner developed a continuum used to identify the various movements im a lette
formula ranging from A to E°
As the new millennium ensued, one of 't he
David Hesselgrave, developed a continuum that succinctly labels four theological
positions in the debate between social action and evange#idivalliberationism,
revisionist holism, restrained holism, and traditional prioritldifihe lines between these
particular categories may seem vague, but according to Hesselgrave, they present four
distinct theological positions on the nature and practierissions regarding social
action and evangelism.
In 2018, Keith Eitel served as the editor in a project to update and expand
He s s el gr #®araignss invConili&toriginally published irR005 In his chapter
concerning the paradigm between holism pndritism, Christopher Little modifies
Hesselgraveds conthischamt Bbuildsaugoaesthleaopr
Hesselgrave but equates holism with revisionist holism and folds restrained holism into
prioritism since to make the distinction betwelese views, both of which affirm the
priority of procl ama'tLittleacknowledgesstratiistindidevs ar bi t r
fall in between his three primary positions, but he does not utilize formal terminology to
recognize them.
Due to continued ndifications and the creation of multiple continuumss it

imperative to combine the reseainlorderto create an expanded continuum

10 C. Peter WagneiChurch Growth and the Whole Gospel: A Biblical Mand&an
Francisco: Harper & Row, 1981), Ti04 Timothy Keller praisd Wagner 6 s creati on but sou
varying positions within each letter designatsaeTimothy Keller,Ministries of Mercy: The Call of the
Jericho Road3rd ed. (Phillipsburg, NJ: P&R, 2015), 1D6.

11 HesselgraveRaradigms in Conflic2018), 110.

2Christopher Little, fiUpdate Reflection: Holism
Good Ne ws ?Ramadigmsin Gonfltc@d18), 126.
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incorporating the numerous positions. An expanded continuumsHito\va more precise
synopsis of oneod6s particular view of the rel
evangelism.

Oncel establishthe various positions artleexpanded continuunhproceed
to myfourth researclstep whichinvolves surveying the primaryrad secondary source
documents of Adoniram Judsaludson published books, kept journals, wrote
correspondences, designed tracts, composed hymns, and preached sermons before and
during his service as amissionafyfh e v ast ma | documentsrendldby uds onds
the American Baptist Historical Society in Atlantagdsgig Baptist Missionary
Magazineli 89, and The Southern Baptist Historical Library and Archives in Nashville,
Tennessedn thisfourth step,| examing Judsold s  w r, payirng pagtisular teention
to his view regarding the relationship between social action and evandalisanticular,
Iseek to discover the keymethaadgynregasdtoof Judson
evangelism and social ministry.

Il n t he anal thenlogyandniethaddolahysezondas/ sources
provide crucial evidence for uncovering the full extent of his belief and practice.
Therefore, | alsovill analyze biographies and source documemtsom Judsonos
contemporariesThere are four main biographies composgddntemporaries of
Judsort3 The primary and secondary source documents provide an extensive sampling of
materials for analysis.

In the ffth step of my researchsynthesize the data from primary and

secondary sources to conduct a comparative andlgsiseen Judson and current

13 Ann Hasseltine Judson, James D. Knowles, and Cairns Collection of American Women
Writers,Memoir of Mrs AnnH. Judson: Late Missionary to Burmah; Including a History of the American
Baptist Mission in the Burman Empjréth ed. (Boston: Lincoln & Edmands, 1831); Edward Judsba,

Life of Adoniram JudsofNew York: A. D. F. Randolph, 1883); Robert Middleditthur ma hdés Gr ea't
Missionary: Records of the Life, Character, and Achievements of Adoniram Jiseryork: Edward H.
Fletcher, 1854); Francis Waylandl,Memoir of the Life and Labors of the RAdoniram Judso.D., 2

vols. (Boston: Phillips, Sampson, 1853).



paradigm positions of the relationship between social action and evandelitis.step,

the theological markers provide a guide to e
in distinct categoried.use the collectedreseaicho gr aph Judsonds posi ti
expanded continuum between social action and evangé¢lettempt to determinieow

Judsonds understanding of the relationship b
with the common paradigm positions of todagondude the research project by

summarizing the findings of my research questions, peamglications of the findings,

evaluate the research process, and propose further research recommendations that offer

ways to strengthen the results.

Summary of theResearch

Johnston notes that the first call for a worldwide missionary gathering came
from a Bible conference sponsored byLDMoody. In 1885, Arthur T. Pierson stood to

address the conference and contended,

What is needed. . is a world missionary ederence. Let withesses come from all
parts of the world to tell what the Lord is doing, so that we might light upon the
altars of our hearts new consecrated fires.Let us have . . an ecumenical

council, representative of all evangelicaurches, solely to plan this worldwide
campaign and proclaim the good tidings to every living soul in the shortest'time.

Moody and Pi er s on 0 swvhen20600@people gatheredé Carnegiee al i t y
Hall for the New York 190 Ecumenical Missiong Conference.

The same vision and fervor of collaboration for the sake of missions led to the
EdinburddMi ssi onary Conference of ltwa84an0. St ephen
i mpressive gathering, the like of ™ich had

1910 approached, whatasi nt ended t o serve as a continuat|

14 Delavan Leonard PiersoArthur T. Pierson: A BiographyLondon: J. Nisbet, 1912), 182
93, quoted in JohnstoBattle for World Evangelisp29.

15 Stephen NeillA History of Christian Missionsd. Owen Chadigk, 2nd ed. Pelican
History of the Churcl® (Harmondsworth, UK: Penguin Books, 1964), 332.
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evangelistic mandate coincidently provided an opportunity for the new theology of the
ecumenical movement to form. The conference ended in 1910, but the discussions
continued. The months after the Edinbducgnference proved to be a monumental era for
mission theology. The theological shift, combined with a desire for inclusiveness, gave
birth to the modern ecumenical movemént.

From Edinburp onward, the missionargonference model grew and resulted
in numerous international and regional gatherings. From New York in 1900 to Cape
Town in 2010, the various conferences recorded their speeches and published materials
before, during, and after each meeting. Each coumeile t i ngo6s pri mary sour c
the specific definitiorof and vision for missions that they supported.

During the twentieth century, many authors published theological arguments
on their particular views of the relationship between social actioeeartelism in
missions From Edinburgh in 1910 to the founding of the World Council of Churches in
1948, the ecumenical movement consistently elevated the necessity of social action.
Johnston argues, fAThe fifty vyethersteadiiyol | owi ng
diminishing evangelistic spirit among many of the missionary agencies represented at
Edi n b Y Thgréfore) many of the books and articles in the first half of the twentieth
century supported the growing liberal trend.

The 1966 conference Berlin created a viable conservative response and
eventually led to a more extensive gathering in Lausanne in 1974. The conservative
response in Berlin and Lausanne toward evangelism fueled a fierce debate between

competing proponents and led to sevetddlished work: A Theology of LiberatianThe

16 Neill, A History of Christian Missiont18.
17 JohnstonPBattle for World Evangelisp®29.

8



Great ReversalChristian Mission in the Modern Wotl@he Battle for World
Evangelismandthe Lausanne Covenatft.

The changing theological climate and the subsequent texts produced in the
1970sc arri ed the debate to the centuryods cl
consensus on the relationship between evangelism and social action failed to materialize.
Instead, the new millennium gave rise to fresh voices who wrote extensively on their
theological understanding of the relationship between social action and evangelism in
missionst® From 1910 to today, many proponents have written from various perspectives
on their particular understanding of the relationship between evangelism and social
action. One can easily access sources from each unique perspective.

In the same manner, one can easily find a plethora of sources recounting the

0os e

story of Adoniram JudsonManD. Bur ns comments, AThe attract

evident in the dramatways in which his biographers highlight the tragedy, romance,
and triumph of his story; undoubtedly, the numerous times his biography has been written
using the same sources and sketching the
s t 02 Howeder,Burns argues that no works synthesize the aspedtsiofl s liferind s

comparison with his theology. Therefore, while one can easily discover the details of

18 Gustavo Gufiirez, A Theology of Liberation: History, Politicsnd Salvationed. and trans.
Caridad Inda and John Eagleson (Maryknoll, NY: Orbis Books, 1973); David O. Mdlter@;reat
Reversal: Evangelism versus Social Conc&wangelical Perspectives (Philadelphia: Lippincott, 1972);
John R. W. StottChristian Mission in the Modern Worl(Downers Grove, IL: InterVarsity Press, 1975);

JohnstonPBattle for World Evangelism Lausanne Movement, AThe Lausanne

February 2, 2021, https://lausanne.org/content/covenant/lausamapant#cov.

19 See KevinDeYoung and Greg GilbertVhat Is the Mission of the Church? Making Sense of
Social Justice, Shalom, and the Great Commis@idmeaton, IL: Crossway, 2011); David J. Hesselgrave,
Planting Churches CrosSulturally: North America and Beyon@nd ed. (Gran®apids: Baker Books,
2000);Bryant L. MyersWalking with the Poor: Principles and Practices of Transformational

S

an

Co

Developmen(Maryknoll, NY: Orbis Books, 1999); Christopher J. H. Wrighth e Mi ssi on of Godds

People: A Biblical TlomrbBibllialdyeolagy fortife éGra@dhRapids:h 6 s Mi s s
Zondervan, 2010).

20 Evan BurnsA Supreme Desire to Please Him: The Spirituality of Adoniram Judson
Monographs in Baptist History 4 (Eugene, OR: Pickwick, 2016), 4.
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Judsonds | ife, i1t is more challenging to asc
that gave purpose to his actions.

Il n 2016, Burns veered from the common pr
and performed an inductive synthesi$is theology. Burns thoroughly analyzed primary
and secondary sourcen Judsonspecificallyfocusing orthe apects of his piety.
B u r sresdarch, delivera remarkable study on Judstot primarily focuses on four
featuresof his spirituality Currently, no research attempts to perform the same type of
analysisiocusingorhow Judsono6s mi s scurentpapdigmeatheo ar es wi -

relationship between social action and evangelism.

Significance

The debate is raging in the world of evangelicalism. Authors argue from every
perspective as to the exact nature of the missionaryftaikvever, there is a gap the
documentation on how prominent missionaries functioned befomithentdebate
began.

IdentifyingJ udsonds | ocation on a modern missi
merely for the sake of knowledge. Theological foundations and the understanding of the
relationship between social action and evangelism guide entire mission agencies and the
broader Christian wrld that they impact. The pabf liberationism, holism, and
prioritism lead to vastly different ends. Therefore, identifying the missiology of Judson
offersinsights into the historical methodology of a trusted practitidneaddition the
debate beteen social action and evangelism fractures unity between evangelicals and

di srupts the effectiveness of gospel expansi

21 John R. Franke, Jonathan Leeman, Pet@ithart, and Christopher J.. Mvright, Four
Views on the Church's Missiped. Jason S Sexton, Counterpoints, Bible & Theology (Grand Rapids:
Zondervan, 2017).

10



of the relationship between social action and evangelism has the potential to unite

evangelials around the pattern of one of the most admired missionaries in history.

Argument

I n the current cultural <climate, the
response will by no means dissipate. Instead, the current social issues will likely raise the
awareness and participation of the church thereto. Therefore, the debate will not cease but
only grow as the future progresses.

Perceivingthis shift toward social action, Johnston argtieat the state of
world evangelization is at stake. Johnsaogues, Thiredefinition of the mission of the
church will distract from historic evangelical evangelism and, thereby, diminish both
world evangelism and the kproducts of evangelism in social and the political spheres of
I i f e i n ?4Férthis reasm Johngton aescribéhe issue between social action
and evangelism as a battle for world evangelization.

DonaldMcGavran, utilizing similar terminology as Johnston, refers to social

action as a lion seeking to devour evangelism. McGavran concludes,

As long as missiology straddles the fence, as long as missiology voices two opinions
as to what its essential centtask is, as long as missiology confuses helpful activity
with the discipling of ethnos after ethnos, missiology will limp where it should run.
Only by facing the lion, recognizing it as the enemy, and separating the science of
missiology from it will misslogy achieve its true goal. Only so will missiology do

the work to which God has so clearly calleéit.

From another perspectiv€hristopheMWright warns that a priority on evangelism creates
a reductionist appr oach eateadisfomonlbutwerse,s ul t

in practicaldamagand def i ci ency in th%# fruit of ou

22 JohnstonPBattle for World Evangelisii9.

‘N

not

I

Z2Donald A. McGavran, i MissoogypAn ngmatidhal Regisv t he Li on,

17, no. 3 (1989): 340.

24 Christopher J. H. Wrighf he Mi ssi on of God: Unlocking the
(Downers Grove, IL: IVP Academic, 2006), 286.
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Due to the importance of this issue and the disagreement between missiologists
and scholarssontemporarngvangelicald more so than ev@rneed clarity and
consistencyoncerninghe relationship between evangelism and social action in mission
practice. If a lack of consensus continues to abide, mission efforts will suffer at the hands
of disunity. While evangelical scholars and missiologstisggle to find common
ground, both sides affirm Judson as a hero and father of the modern missionary
movement . Di scovering and presenting Judsono
between social action and evangelism provaléelpful example of how prominent
missiological figure functioned before the debate fractured the unity of the evangelical

churchodés view of mi ssi ons.

Chapter Summaries

In chapter 11 introduce theneed®nal yze Adoniram Judsonos
it relates to his view of the lagionship of social action and evangelism. The initial
chapter establishes the basic plan and introduced pevform the research in order to
properly answer the major research questions.

In chapter 2 of this dissertatiphconduct a literature review displaythe
historical development of the major positan the debate between evangelism and
social actioras purported by missionary conferences between 1900 andT2040.
segment of my research iderggthe multiple positionsnd statementsgtilized bythe
variousconferenceso present their understanding of the relationship between social
action and evangelism in mission practice.

Throughout the twentieth and twerftyst centuries, apart from the major
missionary conferences, multiple authdedivered theological exposés that presented
arguments from various competing positions on their understanding of the relationship

between social action and evangelism. Therefarehapter 3| continue a literature

12



review but shift the focus to surveyblished literature produced by the competing
authors between 1900 and 2020.

In chapter 4, bynthesize the data from missionary conferences and key
proponentds published |iterature to present
understanding of #hrelationship between social action and evangelism. Aisthapter
4,1 conduct a survey of multiple continuums utilized by various missiologists to label the
unique positions of the relationship between evangelism and social &cemk to
combine he major aspects from the various continuums to create an expanded continuum
encompassing all of theecessaryositions.

In chaptel5, | analyzethe missiology of Adoniram Judson regarding his view
of the relationship between social action and evangelissamine primary and
secondary sourseon Judsarnpaying particular attention to his view as it relates to
specific theological markers. Inpar cul ar , I seek to discover tt
theology and participation with both evangelism and social ministry as it compares to the
markersdentified in the literature reviewNext, | synthesize the data to conduct a
comparative analysis iveeen Judson and current paradigm positions of the relationship
between social action and evangelismthis chapteric oncl ude by graphing
position on the expanded continuum.

In chaptel6, | conclude my research loffering overarching conclusns
based on the finding#also, | provide implications of how the research conclusions
impact the current debate. Themyviluate the research design by providing the strengths
and weaknesses of the research proaedpropose further research recommatimhs

that offer ways to strengthen the current research findings

13



CHAPTER 2
A SURVEY OF THE RELATIONSHIP BETWEEN
EVANGELISM AND SOCIAL ACTION AS
PURPORTED BYMISSIONARY

CONFERENCES BETWEEN
1900 AND 2010

Missionary Conferences

Today, Christianity exists as the largest religion in the world. The staggering
number of Christian adherents and the spread téatshinggo nearly every corner of
theearthsuggests a histoffjfled with Christian expansion. However, Stephen Neil

reports that in the year 180%t was still by no means certain that Christianity would be

successful i n turning?!ActosliegltdRuth futker, a uni ver s a
AChristianity appeared to be Ilittle more tha
battered by a wave of rationalisrm that was s

However, this narrative changedths nineteentlcenturygave rise to men and women
who sacrificially abandoned their countries to take the gospel to the ends of the earth.
Ti mothy Tennent comments that during t he
Christians emerged from a wider number of new people groups than at any previous time
in the hitory of the church. Never before has so many Christians moved to so many vast

and remote parts of the globe and communicated the gospel across so many cultural

1 Stephen NeillA History of Christian Missionsed. Owen Chadwickknd ed. Pelican History
of the Churclé (Harmondsworth, UK: Penguin Books, 1964), 207.

2 Ruth TuckerFrom Jerusalem to Irian Jaya: A Biogphical History of Christian Mission
(Grand Rapids: Zondervan, 2004), 117.
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b o u n d &Thé rapid expansion of Christianity led church historian Kenneth Scott
Latourett t o famously | abel the nimeteenth centu
By the end of tha@ineteentttentury,hundreds of mission agenciesm
multiple continentsupportedhousands of missionarieShristians from various places
began to sense the ndedjather thenumerousstreams othe missionary enterpriseto
oneconcerteceffort in orderto more effectively spredthe good news to the whole
creation Neill reports that a early as 188&ustav Warnechttempted to establish a
missionaryconference that met every ten years
Thevision of a cooperative group or council of representatives for the sake of
missions bganto take shape the form of a mission conferenbeldin New Yorkin
1900 Representatives fromveronehundredmissionagencies met to discygdan, and
encourage one another in the work of missidne.o mas A. Askew not es, i E
placed attendance numbers at 160,000 to 200,000 for tuayegatheringSimply
stated, it was the largest sustained formal religioustemehe history of the Republic to
that date and the best attendé&dheNewtyerk nat i ona
1900 Ecumenical Missionary Conference was a true success and solidified the idea of a
global conference for the same purpdsem 1900 until the new millennium, the
missionary conference model grew as a preferred instruioregstablising the theology

and methodology of the missionary enterprise globally.

3 Timothy C. Tennentnvitation to World Missions: A Trinitarian Missiology for the Twenty
First Century Invitation to Theological Studies 3 (Grand Rapids: Kregel, 2010),556

4 Kenneth Scott Latourettd, History of the Expansion of Christianif§ontemporary
Evangelical Perspectives (Grand Rapids: Zondervan, 1970), 443.

5 Neill, A History of Christian Missionst02.

5Thomas A. Askew, AThe New Yoonférende9A0C@nteBrial me ni c al
Re f | e ¢nterinational Bulletin of Missionary Researgi, no. 4 (2000): 146.

" Neill, A History of Christian Mission#02 3. See also Arthur P. Johnstdine Battle for
World EvangelisnfWheaton, IL: Tyndale House, 1978).2

15



The theological discussions of these conferences oetiatbgue between
theologians, missionaries, and pastmscerninghe heart of missions. Nt
proponents continuallgought tadefine the aims and purposes of missionary wbhliey
believed that an agreement ol tbdimentaryaim of missionsvould result in a unified
body of believerpoised tareach the world for ChridtHowever, providing an agreeable
definition of the primay task of missions proved to beamplexundertaking

As the conferences attempted to detime primary task ofmissionsa debate
about the nature of evangelism and its relation to social amti@ngedThe mission
conferences of the twentieth centyrpvided a platform for theologians and
missiologists tgurporttheir ideasTherefore, the conferences and their resources offer
historical descriptions of missions in connectisith evangelism and social actifn.

In this chapter| display the historical development of the major pos#i@m
the relationship betweesvangelismand social actioas purported by mission
conferences from 1900 to 2010eview theprimary and secondary sourced o
conferencesspecificallyfocusing on thelocumentatiomelated tosocial action and
evangelism. This segment of my research aindewotify the multiple positions utilized

by variousconferenceso purport their view from 1900 201Q

Edinburgh 191Q The World
Missionary Conference

The 1910 World Missionary Conference according to Tennent,
regarded as the most importamissionary conference in the twentieth century, and it

stands as one of the g¢r®REnbuthaxistaseheks of mi ss

8SeeAs kew, fAThe Ne York 1900 Ecumeni cal Mi ssiona
Gint her, AThe Histo ry nd Significance lmefnatidalr | d Mi ssi
Review of Missio®2, no. 367 (2003): 522.

°G¢nt her, fAWorl e@nbdiessiont@en26&th Century, o 535.

10 Tennentnvitation to World Missions278.
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starting point of avorldwide effort to coordinate and organiPeotestant missions
globally.!t
Theconferencé monumental impact and faeaching scope finds its impetus
in the years before the actual ##&y event in Scotland. The framers, sensing an
awakening of the global church and the potential impact of such a gathering for world
Christianity, saight tocreateand circulatarticles in thaveeksleading up to the
conference? The preceding documenwould allowadequate time for thorough stusly
thatthose who cameccording to Tennenfiyere prepared for a serious engagement of
important issug 12 ®herefore, in July 19Q8he International Committee met at Oxford.
WHT. Gairdner reports, fiThe Committee wisel
which it was planning range aimlessly over the whole field, and so miss, perhaps,
attaining definite and useful results; but to select a limited number of subjects of cardinal
importance and special immediate urgency, and direct a searching enquiry towards these
al ote. o
After much deliberation, the Committee selected eight subjects for
consideratia and assigned twenty representativesygiematically formulate response
to the issues at hartldOf the eight commissions prepared by the one hundred and sixty
men and women, commissioose three andsevernrevealessentiainformationabout
the conferenceds understanding of the relati
In the very first commission, the twenty representatives were tasked with the

subjectCarrying the Gospel téll the Non-Christian World In the introduction of this

11 JohnstonPBattle for World Evangelisn29.
2Gint her, fAWorld Mission Conferences in the 20th
13 Tennent)nvitation to World Missions282.
¥W. H. T. Gairdne, Echoes from Edinburgh, 1910: An Account and Interpretation of the
World Missionary Conference Laymenés Missionary Library 2 (New Yor |
Movement, 1910), 19.

15 Gairdner,Echoes from Edinburgh, 19109.
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commi ssion, the framers contended that the f

the present world situation from the point of view of making the Gospel known to all

men, and to determine what should be done to accomplish this-@lkigstpurps e'® 0o

According to the framers, trggeatcommand of Christ to carry the gospel to all mankind

was largely unfulfilled. Due to th&orldé circumstancesheframerssensedhatthe

ti me was ripe for a.ofcampaign of evangelizat
The framers of tharst commission focused the majority of their research on

providing a statistical description of n@hristian landsThere weraindoubtedIlytime

constraints that limited tlreability to produce a comprehensigepictionof non

Christian landsHowever, theyforewarredreaders that therimarygoal of the first

commission was not to produce an exhaustive work perfectly identifying every statistic.

l nstead, the framers hoped that Aenough may

the unprecedead urgency of the situatian . to indicate the lines along which the

Church may wisely enlarge its operations, and the ways in which the efficiency of the

work of evangelizatiomayb e i n c!?Thafemelsendarkeg Al n t he confide

hope that wit the delegates of the Edinburgh Conference, and with those who shall study

its investigations, discussions, and conclusions, there may originate plans, efforts, and

influences which . . . shall result in an advance on the part of the Church really adequat

to make Hi m k A°dhenmefore, all ofaHe bubhmaglings,dhe urgings, and the

subsequent statistics of n@hristian lands of the first commission culminate to entice

Christians to engage in the main task of missions.

1 World MissionaryConferenceReportof Commission I: Carrying the Gospel to All the Non
Christian World(Edinburgh: Oliphant, Anderson & Ferrier, 1910), 1.

" World Missionary Conferenc&eport of Commission 1.
8 World Missionary Conferenc&eport of Commission 8.

¥ World Missionary Conferenc&eport of Commission 4.
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A careful reading of thérst commissiorcontinually reveals that the framers
undersbodthe mission task terms ofevangelzation. Their vocabulary describes
evangelization as verbal procl ambiereisn and co
almost everywhere a readinessi&gar and to consider the Gospel message. . . . AlImost
the whole population of Kor e%dheiframesow ready t
continuel, Ailn no land is there greater liberty for the preaching of the Gospel. . .
Throughout the island of Ceylon the wise missionary cataiq without serious
difficulty, obtain respectful audiences of n@ristian men for the presentation of the
Gosp’l . o

The first commissionwhile encouraging verbal proclamation of the gospel o
Jesus Christ, desoléhat nonrChristians convert from their superstitious religions to
Christianity. According to the framers, n@hristian people from multiple continents
werebecoming disechantedromtheir traditional religions. The precepigactced
initially by their ancestoraerefailing to satisfy the deep cravings of their soillise
framerssawan opportunity for Christians to present Christ in order to fill the vacancy left
in the aftermath of religious deconstruction. Theyrbt desirghatChristianity exist in
combination with old religions buhat it wouldcompletely replacenbseevil systemg?

The wordgthearg fllisteno fipreachha n gresend as well aghe idea of
conversiorprovidecluesastothe i r st ¢ oundaerstanslingaminvbat is meant by
evangelization andubsequentlythe missionary tasiCombining the verbal clues of the
first commission with their view of educatignovides an eveolearer picture of their

understanding of the rdlanship between evangelism and social action.

20World Missionary Conferenc&eport of Commission 6.
2 World Missionary Conferenc&eport of Commission 7.

22World Missionary Conferenc&eport of Commission 13.
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In the early 1900s, the majority of n@hristian lands were beginning to
develop governmental systems of education. However, these forms of education were
largely void of any religion. Therefore, the edudatéass grew increasingly agnostic. As
the demand for education grew, countries were findinbatlengingo provide qualified
educators. The framers saw this as a window of hope to present the essential truth of
Jesus Christ. Therefqgre h e y  u r rg ghduld beialgrea expansion of Christian
educat i on #The framsrs hel@ved thabdby inserting Christian educators into
Chinese society, they could fulfill the governm@rdemands of educatiovhile
exposingnationalsto thegospelof JesusThey concludd, A Only one thing wil
situation, and that is a prompt, comprehensive, and thorough campaign to make Christ
known to all the students . together with a great strengthening of the educational
missionary establishment of the ChurédThe framers did not devise the educational
mission plan to strengthecademicsround the worldinsteadtheycreated the strategy
Ato make Christ known to the | argest possi bl
and enduringC h u r c®hThesfranders conclude hat it is i mpossible t
i mportant a part education ha®8Thgeforeyored i n t he
may conclude thagducation existed as a bridigadingtothef i r st ¢ oprimErys si on & s
goalandnot necessarilgsa goal in and of itself.
The framers of the Edinburgh commission purportedrtt@atl and social
changes occur unilaterally as communities convert to Christianity. drigengcthatthe
currentsocial changem some regionsf the world provided evidence of sizable

populations converting to Christianiffhe linking ofsocial change with spiritual revival

23World Missionary Conferenc&eport of Commission 80.
24World Missionary Conferenc&eport of Commission 81.
25World Missionary Conferenc&eport of Commission 289.

26 World Missionary Conferenc&eport of Commission 6.
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by no meangplaces the twon equal footing in the first commissiolmstead a campaign
of evangelization éld the prioritywhile social change exisdas aconsequencef

spiritualtransformatiort’

Lake Mohonk 1921 The International
Missionary Council

Theactual commissions of tiedinburghMissionary Conference of 1910
definethe missionary task terms of evangelizatiothrough sharing the gospel by
verbal proclamatiorHowever, DavidHesselgravéasidentified a crucial errorof the
conference that inaugurated a new movement in the understanding of the missionary task.
According to Hesselgraye A Edi nbur gh or g anheEdnbusghdeci ded t
agenda to str at &gheorganizkrs wesel conceynedithatsa spedfic 0
focus on theological and doctrinal issues may damtipe ecumenical spirit of unitgnd
deter participation froma broad spectrum of mission representatfiésesselgrave
concludesfiAs for the nature of Christian mission itself, participating churches and
missions were free to define mission within their separate communions and without
referencetoang xt er nal standard, inclddding the Grea
Coincidently, in the exact moment that Christians were beginning to define their mission
apart from theology, thEirst GreatWar began.

At the onset ofVorld War | J. H.Oldham was unsure dii¢ exacimpact it

may inflict upon the missionary enterprise. Oldham and his counterparts agreed that the

27 World Missionary Conferenc&®eport of Commission 87.

2Davi d J. Hessel grave, Awil |l We Correct the Edir
P e r s p eSouthwestern dournal of Theolod®, no. 2 (2007): 121.

2%n framing this argument, Hesselgrave relies on two primary sources. For more information,
see James A. Scher&ospel, Church and Kingdom: Comparative Studies in World Mission Theology
(Minneapolis: Augsburg, 1987); Robert McAfee Browine Ecumenical & olution: An Interpretation of
the CatholieProtestant DialogugWilliam Belden Noble Lectures 1965 (Garden City, NY: Doubleday,
1967).

®Hesselgrave, AW Il We 0ColrZz2e.ct the Edinburgh Err
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world would suffer a physical consequence of the fighting, but more importaeatly
a r g ufardnpre gerious than any material loss are the mdeaksts that are
imperilled®®® Ol dhamoés pr edi ct WorldWav bsystemdtidally eroded t r ue a
thesocial ordearound thevorld. JohnFlett commersg, fiThe West had consic
a Christian civilization, yet the war revealed the impotericghoistianity, even among
i ts gr eat €%The psaching of the gospsl of €hmst longer seemed strong
enough to cure the social dilemimaught about through the effects of World War |
Also, the war revealed the failure ofapposedhristian civilization. If Christianity and
its principles were so powerfahd seeminglpbservedhroughout the worldthen how
did theyallow such a war to take plaZElett concludes that thear and tle devastation
it caused demonstrated the lack of connection Christians possegaatingsocial
action. Christians began to rethink their mission and explore metihou=et the
tremendouphysical neesiwrought by the conflict
The failureof Edinbughto provide theological proclamations allowtse
effects of World War to dictate the currents of the missionary task. As a result, new
socialperspectives begdn rise to the surfac&he burning social issues of the early
1900s began to shift thesion of mssions from the individuadoulto socieal structures
as a wholé? Representative of this shiftyalter Raush e nbusch proposed, ATH
kingdom of God is still a collective conception, involving the whole social life of fhan.

is not a matter of saving human atgimst of saving the social organism. It is not a

3. H. Ol dham, i Tdintern&tanal Revie df Midsios3s rio.ot 111914):

626.

2John Flett, AFrom Jerusalem to Oxford: Mission
Soci al Tnteoatiané Bujledin of Missionary Resear2f, no. 1 (2003): 17.

¥John Flett, AFrom Jerusalem to Oxford, o 18.

“Kenneth Scott Latourette, fAEcumenical Bearings
I nternational MiAdstorpaf ther Eguménical Mavemendlol, 1651 1948 ed. Ruth

Rouse and Stephen Charles Neill, 2nd ed. (Philadelphia: Westniess, 1967), 3689.
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matter of getting individuals to heaven, but of transforming the life on earth into the
har mony o heaven. o
Due to the lack of theological statemeat Edinburghyoices such as
Raughenbush began to gain traction. Johnston reptiratthe silenceof the Edinburgh
conferencdor the sake of completimighe t ask of worl|l dwi de evange|
rather to hinder evangelism by what it diot say concerninghe adhority of Scripture
and what it did through 3Thelnteangtemnalci es whi ch g
Missionary Counci{IMC) exists as one such agency.
After the proceedings of Edinburgh in 1910, a Continuation Committee formed
with theintentionof carrying on the work established lblge historic conferencén 192Q
the Continuation Committee met provisionally in hopeestablishinga more permanent
organizatior’’ Thec o mmi tworleled dogheofficial formation of the IMC.
TheIMC chose ® adopt the same nontheological position supported by the
framers of the Edinburgtonference?® In the first meeting at Lake Mohonklew York,
in1921t he commi ttee stated, fANo decision shal/l
statement shall be issued ibpn any matter involving an ecclesiastical or doctrinal
guestion on which the members of the council or the bodies constituting the council may
di f fer amo njAcdordiegriosFeank\enwood) the major topics of the first
IMC meeting were conceed withNear Eastern missionary strategies, missionary
education, and constitutional formation. The first IMC gathering, while establishing a

northeological preedentadopted by future conferencegas largely preliminary as it

35 Walter Rauschenbusc@hristianity and Social Crisi@.ondon: Macmillan, 1907), 65.
36 JohnstonBattle for World Evangelisp3.

SFrank Lenwood, AThe International Missionary Cc
Internationd Review of Missiod 1, no. 1 (1922), 30.

38 JohnstonBattle for World Evangelisnbll.

39 International Missionary Council Committee, at Lake Mohonk (Geneva: WCC Archives,
Box 16, 1921), quoted in Johnstdgttle for World Evangelispbl.
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codified the official orgaization° The years following the first meeting proved more
monumental as the IMC had the time and opportunity to prepare for their next gathering

atJerusalem in 1928.

Jerusalem 1928 The International
Mi ssionary Council 6s
First Assembly

The nontheological posin of the major missionary conferes@nd councils
of the early 190Qsnixed with the rise of the social gospaleated many questioabout
the exact relationshipetweerevangelism and social actioalterRauschenbusch, H.
Oldham, andVillem Adolf Visseré Hooft wrote extensively on the necessity of social
action and thus shifted the narrative of evangelism from proclamation to action. Verbal
proclamation of the gospel and a belief in the power of God to change lives through his
Word was no longeenoughTheformal expressionf this shift becameisible in the
documents of the IMC meetirag Jerusalerm 1928%

Before the conference converatdlerusalem, the committee thought it best to
circulate papers orderto encourage thoughtful dialogin the weeks leading up to the

conference. However, the tones of the papers caused concern in EMilbae Richey

Hogg comments, fATheir -Gheistianrehgionsarmm wmabwas h t owar

understood as their undue concern withdheoci al gospel 6 provoked,

Europeans who agreed to attend, &Wihi ghly
tensions and disagreements on the horizon, delegates met on the Mount of Olives in the
spring of 1928. The first order of bussgewas to form an official pronouncemeagtreed

upon byits delegatesOver the course of fifteen days, several plenary sessions assembled

“Lenwood,I| MfTédarnati onal Missioni@B.y Council at
41 JohnstonBattle for World Evangelisnb5.

42 William Richey HoggEcumenical Foundations: A History of the International Missionary
Council and Its Nineteenth Century BackgroyNew York: Harpe, 1952), 242.
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where presenters delivered a formal report. Immediately following each plenary session,
delegates divided into smagtoups and dedicated careful study to the issues at hand.
Once the pronouncements were formed, the entire assembly of delegates met to vote on
whether to accept each part of the docurfiént.

The Messagserved as the subject of the first plenary sessiortrenensuing
discussionsThe actuamessagewhich was oncagreed upon by Christians in both the
West and th&ast found contention. A newer school of thought was represented by some
of the delegateat Jerusalem. The old school, according to Olivergghuick, focused

on the uniqueness of the Christgwspel. The older school, he argue

has constantly preached that by Christods d
and fully forgiven; and its call to the nahristian has been simply that $igould

pass from death into |ife, by accepting tfF
renouncing once for all the whole system of religious belief and practice in which he

had hitherto vainly striven to make himself right with G6d.

The newer school viewed this form of the gospel agiw@tusive The change in
perspective wamainlydue tothen e we r  sxpériencd withsadherents of other
religions*
The newer school of thought represerdédierusalem believed that
Christianity shared many of the same moral and spiritual principles of other religions. As
a resultthey perceived thathristianity mght advance th&ngdom of God more rapidly
if Christanscamealongsideheroadthatpeople fromother religionsverealready on
Quick observd, AThe newer school cannot insist in f
bear the name of Christian must break completely and finally with the whole system of

religi ous observance i n AWhsteadhthe meverischolingdit her t o |

43 Hogg, Ecumenical Foundation46.

“0Oliver Chase Quick, AThe Jer us intematonMeet i ng and
Review of Missioti7, no. 3 (1928): 446.

®Quick, AThe Jerusalem Meeting and the Christiar

%Quick, AThe Jerusalem Meeting and the Christiar

25



AChristianity may best spread itself by pern
demanding the i mmediate an‘tAttemptiegtatwak@a nver si on
fine line,JohnMott andthe other leaders foundatgreat challenge to form tloéficial
statement$o appease both the old and new schools of thought about the Christian
messagé®

Another major issue arising out of Jerusalem in 1928 cenéeoethdthe idea
of the individual and society. According to Hogg, a large portion of the Ergpisaking
countries believed that the gospely applied tandividuals. Therefore, the continentals
viewed any form of social emphasis of the gospel toward saaseiymbiblical A large
portion of norEnglish-speaking countries began to emphasize a social dimension of the
gospel meant for the whole society and not n
great majority of norContinentals entrusted with carryingt the missionary enterprise
believed that as Christiarthey must take into account the whole life of those to whom
they ministered. To do so meant concern for the social environment in which those lives
were Pived. o

At Jerusalem in 1928hé voices and concerns of the ndenglishspeaking
nations grew loud. W. Wilson Cash proposed that the greatest concern among the
delegates of the Jerusalemu nci | fAwas that our evangelism I
soci al need g The groning enceraf thesboel. pioblem and the number
of proponents seeking to codify its demands in writing led the coengrbpose new

visions for the missionary enterprise officially

Quick, fAThe Jerusalem Meeting and the Christiar
¥Quick, AThe Jerusalem Meetdng and the Christiar
4 Hogg, Ecumenical Foundationf49.

W. Wil son Cash, AThe Jerusalem Meeting of the |

International Missionary Council, n.d.), 276, https://biblicalstudies.org.uk/pdf/churchmad40£59.pdf.
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I n the official council documents of 19:
of Christ contains a message, not only for the individual soul, but for the world of social
organization and economic relations in which individuals €l he churclds task
according to the official council documents fibot h t o cargsttpthea he mess
individual soul, and to create a Christian civilization within which all human beings can
grow to their fThisinéw cenpernried theicauncilespaadthel r e . 0
definition ofevangelism to includa social dimensioencompassing more than the
individual.

Not all of the delegates agreed on the new direction proposed lbguheil.

Hoggassed, fnJerusalem provoked a critical react.
adversecommesit el at ed ei t h e rogytooto it expressian bfsqoidls t he ol
concern?Rol and Al len challenged the social di me
social organization, or an economic relation, receive a message? That is not a verbal

quibble; it is a question of fundamental impoxta. As | have already pointed out, there

is no gospel for social*® organizations, but o

Hogg affirms thategardless of which side of the argument otle fe
iJerusalem extended the di men%¥Thegospelof tradi-t
was no longer seen in terms of conversion of individuals through the proclamation of
Jesus Chrisinstead after Jerusalenthe gospeWas seen in a larger form of redeeming

the entire social ordehrough actions

5% International Misionary CouncilThe Jerusalem Meeting of the International Missionary
Council, March 24 April 8, 1928(New York: International Missionary Council, 1928), 148, quoted in
Hogg, Ecumenical Foundation®50.

52 Hogg, Ecumenical Foundation®51.

%Roland Alen,J erusal em: A Critical Review of AThe Worl
(London: World Dominion Press, 1928), 31.

54 Hogg, Ecumenical Foundation®51.
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David Bosch, commenting on tiparticubr theologypresent at théerusalem

conferencerepors,

Jerusalem unlike Edinbungand in spite of the protests of some delegates,

explicitly concerned itself with the social dimensions of the gospel, making it clear

that this was not just a matterafeapfisocial gospe@ but an authentic consequence

of Goddés revelation in Christ. I't was not
in the theological understanding of mission. . . . The work done by mission agencies

in the area of health, education and agriculture, wagigbanfiauxiliaryo to firea

mission. . . . His spiritual life was inextricably intertwined with his psychological,

economic, social, and political relationships.

For the leaders of the Jerusalem conference, salvation was not a privatized
experiencdor individual souldut also entailededemptiorto the societiethatthey
represented. The framers sought to promote a theology that refuted any dichotomies
between spiritual and physical, thus forcing the message of salvation to include the social
strudure.

The Jerusalernonference occurred betweg/orld War | and World War |l
amid social upheaval, political chaos, @hdglobal financial crisis. The environment
around the world caused the message and the theology of the ecumenical movement to
gain pgularity. Likewise, the message of proclamation and a gospel focusing on the
death, burial, and resurrection of Jesus lost acceptanorg the ranks of the newly

formed IMC.

Madras 1938 The International
Mi ssionary Council 0s
Second Assembly

The Jerusam council of 1928 certainly shifted the conception and practice of
evangelism to include the whole social environment. However, by, il@3®olarization
between proponents of historical evangelism and the new modernist versions of the social

gospel cread much concern for the hopes of a unified body. According to Johnston,

55 David Jacobus Boschyitness to the World: The Christian Mission in Theological
PerspectiveNew Founlations Theological Library (Atlanta: John Knox Press, 1980); 462
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AAfter a decade of reaction to the Jerusal en

Madras 1938 attempted to return to a more moderate position, one which would include

bothanevangl i cal and a moderni®*st synthesis of ev
In 1938, the IMC put forth a sixteesection study encompassing the findings

and recommendations of their council meeting in Madras, India. In sectiomillT h e

Unfinished Ev theaentilttenipiectto cladfsitk gosition on the

definition of evangelism

By evangelism, therefore, we understand thattherch Universal, in all its

branches anthroughthe service of all its members must so present Christ Jesus to
the world in the power adhe Holy Spirit that men shall come to put their trust in
God through Him, accept Him as their Savior and serve Him as their Lord in the
fellowship of His ChurchThis sk to-day includes the preaching of the Gospel in
the lands of both the older and fmunger churche¥.

Previous to their articulation of evangelism section IJ the council outlind
what they believewasthe essential task of tlohurch. Theframers supposed thtite
Great Commission in Matthew 283120 best served as the foundation for their practice
Theyassumedhatto fulfill this commission the church must act as ambassadors of
Christ, proclaimindhis kingdom. Althought retained the notion of tHengdom of God
and also included social gospeatdmage, the 1938 declaration aligns more closely with
the sentiments of Edinburgh in 1910. Hetectionof Matthew 28:1920 and the phrases
of preaching, proclaiming, and trusting in Christ speak of the conversionist mentality of
the previous century.

The declaration of 1938 certainly possessgeguage to appease the social
gospel proponents butasvery careful to insist thattheh ur ch has no dAvalid p

economi c *’FThebagnersattempidto maintain certain expressions of Christian

56 JohnstonBattle for World Evangelisn64.

57 International Missionary Council,he World Mission of the Church: Findings and
Recommendations of the International Missionary CounaitnGaram, Madras, India, December 12th to
29th, 1939 London: International Missionary Council, 1939), 28.

58 International Missionary Counciorld Mission of the Churgi26.
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principles in the sociarderthrough the outworking of their faithy devoted service to
the societiesn which they resid&:>® However, insection 1| theauthors placgthe social

ministriesof thechurch as subservient to the essential task.dBictaration state Thé

Churchés activities, whet her soci al service,

literature, the healing of body and mind, or any other work undertaken for man, follow
from the essential task committed to it. They are signpastsipg to Christ as the
Savior of men anfd of human society. o

Two unique phrases that bear repeating and represent a key theological
description of the relationship between
and fAsiogidpes Ma datiomcenclubledbdt social action must be present in
the ministries of the church. The declaration does not avoid including social action along
with evangelism as actions of the church. However, the declaration used specific
language to articulate the etaelationship in which they should functiddefining
evangelism and proclamation as the essential tasktriedotherchurch taskswhile
important, are secondary. According to Madras 1938, social action is best defined by
following or flowing from tre effects of evangelism. In their view, social action is & non
negotiable product of their conversion. To function as Christrasociety meant caring
for the social dimension in which people lived. In yet another description, social action
serves as agnpost to Jesus. By exercising their function as converted Christians, their
actions would help signal and guide people to the knowledge of Jesus. Therefore, social
actionis not arend in itself but rather a byproduct of and a means to the gospel sf Jesu
Christ.

The unique articulation of the relationship between evangelism and social

actionat Madrasin 1938indeedattempted tslow the tide of ecumenical progression

59 International Missionary Counciorld Mission of the Churgi26.

80 International Missionary Counciorld Mission of the Churgl26 27.
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towardliberal theology However, it was too latdhe fallout fromthe disagreement#f

Jerusalenin 1928and the new perceived directited many evangelicals to leave the
ecumenicamovemengltogetherA |l s o, H o gmipen &Vorlgl War 8l broké a few

months later, it made largely impossible any execution of the Madras recommendations

and thus shifted the pointath i ch Madr asd si gni®fJohostomce must b
assers that without astrongevangelical base of representatiaesl thesignificant

impactsof World War ll, t he | Mwith Wtk sppdremdvangefistic

ent hus$? asm. 0o

Amsterdam 1948 The World
Councild Birst Assembly

Although the ecumenical movement persisted largely througbiticel
organization of the IMC in the early 1900swasnot the only expression and attempt at
combining thechurches of the world into one unified effort. As the IMC began to form,
two other movements also aras#led Faith and Order and Life and Work. Each
movement hads inaugural conferenca the mid to late 1920%-aith and Order and Life
and Work mergeth 1948 to create the World Council of Churc@&CC).%3 At first, the
IMC and the WCC met independenthut the IMCencouragedheir members to
participate in the newWCC movement.

In 1947 the Conference on Evangelism met in Geneva and served as a
preliminary conference to prepare for the first official meeting of the WCC at Amsterdam
in 1948 The Geneva 1947 conference provided a clear description of evangelism that

served as the founding belief for the WA®e Conference on Evangelism in 1947

61 Hogg, Ecumenical Foundation94.
62 JohnstonBattle for World Evangelisnv9.
63 For a more detailed historical description of the formation of the World Council of

Churches, sed/illem Adolf Vissero6 t Hoof t , fThe Genesis of the World Co
and Neill,A History of the Ecumenical Movemght6971 724.
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maintainedthe principles of evangelism set forth at Madra$938.The conference
maintained thatveangelism is an assignment given to every Chrighatinvolves the
verbal proclamation and presentation of the gospel of Jesus €Hitigt.two words of
proclamation and presentation denote a historical description of evangelism that includes
words and not merely actions or presence. Also, in the declaration, evangelism involves
not onlyp e o preleagedrom sin bwlsoa callfor themto follow and servdesus as
their Lord. The call to serving and gathering sismeto thechurchs fellowshipinvolves
conversion from one life to another.
The evangelical view of evangelistiescribed at Geneva in 19gérsisted
throughout the official statement$ the iraugural conference of the WCC in 194he
uni que aspect of the WCCO0s declaration invol
individual. TheWC C @planatiorstands in distinction to the Jerusalem statenfeois
1928 that moved salvation from the individluat o t he soci ety. Accordi
the Church, then, is given the privilege of so making Christ known to men that each is
confronted with the necessfPty of a personal
According to Johnston, most evangelicals felt comfortabtepting the
WCCoO6s articul ati on an dmodedroadlgthetmissiontaskbs evangel
proposed®Hear gues, fAln spite of the theological j
to note that in the earlier years of the WCC there waaae for evangelical
e v a n g €'IThe ffitialcstatements of the 1948 confereat@msterdam seemed to
capture the historical notion of evangeliasdefinedby proclamation for conversion of

individual souls. In their declaration, the social environtrs=rved as the realm in which

64 See JohnstorBattle for World Evangelisn®4.

85 Willem Adolf Visser6 t  H o oThetFirst Assemhly of the World Council of Churches
Held at Amsterdam August 22nd to September 4th, A@t®ion: SCM Press, 1949), 53, quoted in
JohnstonBattle for World Evangelisn®7.

66 JohnstonBattle for World Eangelism 94.

67 JohnstonBattle for World Evangelisn81.
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they would initiate their work of evangelism, not the subject of such work. Also, social
programs such as educational institutions were aveanuesrease their evangelistic

impact on societ§®

Willingen 1952 The International
Mi ssionary Council 0s
Fourth Assembly

In 1948, the WCC took the opportunity to clearly and succinctly define their
theological understanding of evangelism and social action. Wath thWC Gevs v
recordedn the official statements, the IMC would hawewait another four years to
respond. As the IMC gathered at Willingen, GermamyL952, thechurchs missionary
calingt ook precedence. The r eslpakingeverdseofcolrar es, @A AnN
ti me, when mends heart shingsrceming enithe eathgwhath em f or
does the Spirit say to t he®lctheficstsdctdsof about t h
the final report adopted by the enlarged meetingdéhegates provided official
statements tanswer their question

The statemet attempted a balancing agith the intent ofmaintainng the
diminishingevangelicalbasey st ati ng, fAWe meet here at Wil
those who are committed to the carrying out
to everyc r e a t°The statetent continaéo lay an evangelical foundation by
presenting Christ as the one Redeemer and Savior for a world alienated from God.

However, the theological understanding of how this is accomplished becomes vague. In

58 For a more detailed articulation of the Amsterdam declaration, see World Council of
ChurchesThe First Assembly of the World Council of Churches Held at Amsterdam August 22nd to
September 4th, 948 ed. Willem Adolf Visse6t HMaorHds Di sorder ,vallbd Godés Desig
Amsterdam Assembly Series (London: SCM Press, 1949).

89 International Missionary CounciMissions under the Cross: Addresses Delivered at the
Enlarged Meeting of the Committe&the International Missionary Council at Willingen, in Germany,
1952; with Statements Issued by the Meetity Norman Goodall (London: Edinburgh House Press,
1953), 188.

O International Missionary CounciMissions under the Cros&88.
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other conferencedike 1910 and 1938, the delegates prempewvangelism defined by
proclamation and conversion as the primary task o€tibech to achieve its intended
purpose. At Willingen, whilenaintainingthe notion of preaching the gospel to the whole
creationthedelegateslefinad the missionary task uniquely.
In part lll of the first section, thiestatement attemetito offer a description of
the total missionarytask God sends forth the Church to cat
of the earth, to all n poblematipp,ardn o ft Wi tl he ngred
description of the missionaryp taskend bDhe an
describingwhat thework entailsthe statemerfocuses on the sending forth aspect of the
declaration. Therefore, the Great Commission text of Matthew 28018 no longer the
text that outlines the tasksteadthe delegates chose to citghn 20:21fi As t he Fat her
has gnt me, even so | am sending ywtThe commissiotextin Matthew provides a
notion of what to do im n egbirgy, wherasthe commission text idohn merely speaks
of the nature in whiclonegoes
The replacement of commission texts may seem arbitrary, but the application
of suchanactionturnedthe tide of theological articulatiasf evangelism and social
action As a result, the notion of evangelism and convensi@asno longer necessary to
idenify the task of thehurch. The delegates instead defitiee missionary task by
stating, AThe Church is sent to every inhabi
to every social, political and religious community of mankind.The church isent to
proclaim Christdés reign iff every moment and
Using the language of sending instead of defining \@aitstiansarecalled to
do intheir being senprovides a vague definition of the missionary task. This type of

generalized ddfition articulated by the conference at Willingen in 1952 inaye

"t Unless othewise noted, all Scripture quotations come fromEhnglish Standard Version

2 International Missionary CounciMissions under the Cros$90.
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allowedmultiple proponents of various views to stay unified. However, Jacques Matthey
maintaing Thié conference struggled with the fundamental definition of what missions is
in a time ofuncertainty. . . . Willingen, like many other such conferences, did not come to

a satisfactory conclusion about missiological prioriG€s.

Evanston1954The Wor |l d Council 0s
Second Assembly

The WCC meeting at Evanstdtinois, in 1954 provided some interesting
cluesabouttheir definition of evangelism and its relation to social actféFhe council
certainly possessed delegates who were greatly concerned with the social aspects of the
gospel. However, the council sought toimtain the priority of proclaiming the gospel of
Christ for the conversion of the individual. In order to balance each position, the official
declaration of the council spoke of the transformatiobadifithe social institutions of
society and the individal man’®

For those highly concerned with the social dimension, the official statements
declared that the proclamation of the gospel intrinsically coat@the transformation
of society. In their view, if one desti¢o see the social dimension of sagigansformed,
then the appropriate action is the proclamation of the gospel. In this frame of thought,
social transformation proceeds from the action of proclamation as the gospel works to
conform society to the divine intentioAt Evanston, the questionvas not on the
importance or relevance of the social dimension to gospel Wistead the declaration
focused on how evangelism and the proclamation of the gosptidr@ower to

transform the individual maand also thesocietal institutiong which hewasinvolved

“Jacques Matthey, fAGodods Mi ssiloternatiomabdRewew Summar y
of Mission92, no. 3642003): 579.

74 For a detailed study on the whole declaration, see World Council of Chuf¢tee€hristian
Hope and the Task of the Church: Six Ecumenical Surveys and the Report of the Adéemblgrk:
Harper, 1954).
>World Council of Churches he Exanston Report: The Second Assembly of the World
Council of Churches, 1954d. Willem Adolf Vissebt Hooft ( New York: Harper & Br
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Thedelegatesgreed that theffects of conversion awld transform society, but the
actual conversioriself wasreservedor the individual man.

The specific language used by the declaration at Evanston to define evangelism
i nc | uridging of pebsonsto Christit he Gospel prolaims a |iv
Aper sonal e n c,0andiitee re rwiatl h d@hsrt ¥ Bheylanguige and e r y ma |
heart behind evangelism and social actionJigshstorto conclude that thEvanston
reporatr | fyclrej ects the social gospel and uni ve
continued evidence of ¢ on s'&Edwara Diffveportd, heol ogy
AEarly reaction to the Evanston Report on So
considered a Obalancédlandasnpadbobubbaead] wdpeka
such. o

Not all delegates were in agreemeiith the Evanston report dspertained to
social action. Some believed the report did not go far enough to encourage a reorientation
of social thought among the churchasd multiple reports spoke of the increasing
differing opinions inside the coundilganks’® In the years fobwing the meetingt
Evanstonin 1954 the continued push toward a social reorientatio® conflicting
theological positions oaschatologyand the inclusion of social components in the
official declaration opened the door for proponents of socialratdi®uild amore robust

platform?&

"6 World Council of Churched he Evanston Report01.
7 JohnstonBattle for World Evangelispi08.

8 EdwardDuff, The Social Thought of the World Council of Churcfisw York:
Association Press, 1956), 169.

®H. Kre¢ger, AThe Life and Act i viAtHistensofthef t he Wor |
Ecumenical Movementol. 2,1948 1968 ed. Harold C. Fey (Gewa: World Council of Churches, 2004),
39 41; see also DuffThe Social Thought of the World Council of Chur¢tis

80Kr¢ger, fAThe Life and Activities of the World
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New Delhi1961 The World
Council 6s Third Assembly

Until 1961, the IMC and the WCCooperatedvith one anothebut existed as
two distinct organizations. Aftlbecamé he WCCOSs
apparent that the two organizations massome pointmerge. At first, the attempted
merger exposed core differences between the two organizations and led many to doubt a
future partnership. However, hard questions eventually led to new realizatities of
chur choés posi asiwalmas ta redistokeey ofthe misstnary nature of their
being.VisseroHooft reports, AThus by 1958 it was p
to decide that they would work towards a full integration of theliedies. The
integration took place a# the New Del hi Asse
Insectionlll, ent it |,cedt MeNirntepsrst fr dme New Del hi
indicationsof their view o the relationship between evangelism and social action. First,

the documentaughtto definetheh ur ch és e wwéystatng i st i c t as

Christ loves the world which he died to save. He is already the light of the world

and his light has preceded the bearers of the good news into the darkest places. The
task of Christian witngs is to point to him, as the true light, which is already

shining. . . . The work of evangelism is necessary. . . in order that the blind eyes
may be opened to the splendour of ligfht.

According to their view of evangelism, Jesus is the lggitt alreadexists although

dimly,int h e p erespncee The evangelistic duty is now to beamess taassist in

brightsmingt he | i ght that already exists. Johnston
apprehension of a greater measure of the light thantha | r e a d y*Impthiss s essed! 0
articulation of evangelism, witness replaces the idea of verbal proclapaaitheeeing

the splendor of the lighhatalreadyexistsin their presence replaces conversion.

81willem Adolf Visser6t Hooft, fAThe Gener al Ecumeni cal Deve
A History of the Ecumenical Movemghtl1.

82World Council of Churched he New Delhi Repo(New York: Association Press, 1962),
77.

83 JohnstonBattle for World Evagelism 144.

37



Secoml, the statement ot Wnes® offers aprogression of thought that
deviates from previous statements on evangelism and what it means to proclaim the
gospel. According to the report from New Del
performed in new situations and therefore in new ways. Tuedd in every land is
aware that new situations require new strategies and new methods, an adventuring into
new forms of huma ¥Afewsedtia latar, ¢he Metv Daelhnrepbrt p s . 0
clarifies its meaning of municatiomoftheGospelt egy by s
today consists in listening first and then in showing how the Gospel meets the need of the
ti mes as we have [Béndhisfoendfevangelism, theaultiteandd it . 0
the current situatiodetermine the need insteafdtioe Bible.

Third, the verbal proclamation of the gospel of Jesus Christ is no longer seen
as adequate to transform the hearts and lives of men. According to the New Delhi report,
certain social componentsust be present for thembear and receive theessagef
Christ. The report stipulates, AOur message
been | i v e dThemere werhdl praclanfateon aj Jesaysart from a social
componentis seen as inadequate or not truly proclamation. Witnessres more than

words and itmust incorporate social service if hearareto respond’

Berlin 1966: The World Congress
on Evangelism

After the third assemblgt New Delhi, the WCC continued to advantsnew
expressiorof evangelismand social actiorHowever, not all Christians around the world

agreed with their new directioWith a new vigor for evangelism spurred by the

84World Council of Churchesyew Delhi Report78.
85World Council of Churches\yew Delhi Report84.
86 World Council of Churchesyew Delhi Report83.
87World Council of Churchesyew Delhi Report82.
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influenceof Billy Graham,evangelicaldbegan searching for an official proclamation to
representheir sentimats. Johnstonclaism A Evangel i cals of the worl
able to turn to the International Missionary Council and to the World Council for
|l eader shi p %Howewer, benagge | fi Bon. tOhe Evangelical the
little, if any, hope ér evangelism in this direction. For Evangelism had been redefined to
mean something el se. 0
Therefore, in 1963, some prominent evangelicals, led by Chkl Henry, met
to lay the foundation for what would be called the World Congress on Evangelism

(WCE). Billy Graham respondetb the needor a new movement by stating,

In many circles today the Church has an energetic passion for unity, but it has all

but forgotten our Lordds commission to eve
World Congress on Evanggh is to make an urgent appeal to the world Church to

return to thedlynamiczeal for world evangelization that characteriggtinburgh 56

years agd?

By 1966, evangelicals rallied enough support to reestablish their votbe on
global stageTherefore delegates fronone hundrecdhations gathered at Berlin to
proclaim the supreme mission of the chuddhn Stott alluded that the gathering came
aboutdue tothe steady decline of commitment to world evangelism aftezdhi=rence
atEdi nburgh in 1910. Stott ar.gadBdlniniThe conve
1966. . . must unfortunately be understood, at least in part, as a loss of confidence in the
Worl d Councii® of Churches. 0
TheWCE at Berlin in 1966 formed a statement diverging from the modernist
version of evangelism and social actemwell agjiving structure to the strengthening

evangelical movement. Tletatementt e c | ar es, n Wallbelewedinal |y i nvi

88 JohnstonBattle for WorldEvangelism142.

89 World Congress on Evangelis@ne Race, One Gospel, One Task: Official Reference
Volumes: Papers and Reparedd. Carl F. H Henry and W. Stanley Mooneyham (Minneapolis: World
Wide, 1967), 22.

PLausann Movement
Responsi it n n

m fidr 21 uEvamgels®m an® Social s i o n a
Eva i cal

e 0 ) | Pap
y: A ge a Commi t men2l, 6 June 25,
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Christ to unite in the common task of bringing the Word of Salvation to mankind in
spiritual revolt and moral chaos. Our goal is nothing short of the evangelization of the
human race in this generation, by every means God has givenanid and will of
me Pl o
The committee in Berlin sought to spur theirch toward an unwavering
devotion to the salvation of human souls by using any method that would perpetuate this
cause. The foundation for their statement came directly from thé Goeamission in
the Gospel of Matthew. The committee decl are
people the good news of salvation through his atoning death and resurrection; to invite
them to discipleship through repentance and faith; to baptize thernhertellowship of
his church; and to%®teach them all His words.
Carl F. H. Henryin the congress declaraticsssetd fiThe Bi bl e decl a
that the Gospel which we have received and wherein we stand, and whereby we are
saved, i s t haeutsin®acdondinggotthe &driggudes; arm that he was buried,
and that he rose again on the thirdi day acco
4 )% Henry continued tarticulate hisviewoé vangel i sm by arguing, #E
the proclamatiomf the Gospel of the crucified and risen Christ, the only Redeemer of
men, according to the Scriptures, with the purpose of persuading condemned and lost
sinners to put their trust in God by receiving and accepting Christ as Savior through the
poweroftheHol vy Spirit. o
In many waystheWCEG statementsverea reaction to the notion of
evangelism pursued by the ecumenical movement. Early in the congress dotiuenent

framers confronted two primary issues initfaticulation of evangelism as it related to

91 Carl F. H. HenryEvangelicals at the Brink of Crisis: Significance of the World Congress on
EvangelismWaco, TX: Word Books1967), 3.

92 Henry, Evangelicals at the Brink of Crisi$.

9 Henry, Evangelicals at the Brink of Crisi$.
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social action. The first confrontation addressednbteon of evangelism toward the

socialstructure Bi I 'y Graham stated, fiSome new defir
entirely the winning of men to a personal encounter with Jesus Ofrest.look upon

evangelism as social action orifi. According to Grham, salvation was being directed

away from the individual and toward society as a whole.li$tericalpattern of

winning souls one by one was replaced by reforming the structures of s8ciety.

Second, th&/CE addressed the idea of conversion. Grahantse d, A Thi s ne\
evangelism leads many to reject the idea of conversion in its historical biblical meaning,
and substitute education and social reform for the work of the Holy Spirit in converting
and ¢ han & Gmmm ungedtheccongress delegatesjamt this new
interpretation of evangelism and return bigical expressiorofthechur ch és t as k.

While the congress sought to perpetuate the primacy of evangelism, it
attempted to define its relation toml soci al a
implications, but its primary thrust is the winning of men to a personal relationship to
J e s us YQ@rhGrahasds address to the congress at Berlin, the relationship between
social action and evangsi can be defined as an unequal partnergtgpordingto the
framersthe primacy of evangelismvas not meant toeglectthe social dimension but to

place it in its proper order. Graham urged,

Today the evangelist cannot ignore the diseased, the poor, the discriminated against,
and those who havest their freedom through tyranny. . . . However, | am

convinced if the Church went back to its main task of proclaiming the Gospel and
getting people converted to Christ, it would have a far greater impact on the social,
moral and psychological needsrén than any other thing it could possibly%§o.

%4 World Congress on Evangelis@ne Race, One Gospel, One T,a%k
% World Congress on Evangelis@ne Race, One Gospel, One T,a%k
% World Congress on Evangelis@ne Race, One Gospel, One Ta&k
97World Congress on Evangelis@ne Race, One Gospel, One T,a%k
%8 World Congress on Evangelis@ne Race, One Gospel, One T,a8%&
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The congress sought to demonstrate that social movements spring out of truly
converted individuals as thegceivethe capacity to lovasChrist loved them. Th&/CE
at Berlinin 1966definedsocial actioras a manifestation of the primary actmin
evangdéism as opposed to an equal partngssihe statemestof theBerlin congress
fractured theeompleteintegration of social action and evangeliandestablished the

latter as more critical tmethe former.

Uppsalal9e8 The Worl d Council 0s
Fourth Assembly

Theresponsand attention gained through the 1966 congaeBerlin
highlighted the growing concern of evangelical voices. When it came time for the WCC
to respond in 1968, they failed to present a statement that satisfied the demands of the
evangelich base. Therefore, Arthur Glasser commerl
(1968) marked the beginning of widespread evangelical disenchantment with the
directi on %dGfassér hotthaM@aDyoftheissues discussed at Uppsala were
acceptable for evangelicals. However, pinienary source of contention revolved around
t he WCCO0 sprarogativea@vard €hdistian presence and interreligious dialogue
over gospel proclamation. Tore SamuelssonrgpdprT he out come was r at her
and concrete process in which WCC moved in the direction of increaseectiticel
responsibilitydt°
The increased push toward socigponsibilityleft little room for the concern
of gospel proclamation. Evangelicédsred that what defined their mission for centuries

was beginning to fade into the background ofae significaninitiative. The response

®Arthur F. Glasser, @ Wobl gy E@aogelicatDidtionarnfof Chur ches /
World Missionsed. A. Scott Moreau, Harold Netland, and Charles Van Engen, Baker Reference Library
(Grand Rapids: Baker Books, 2000), 1025.

WTore Samuel sson, A6Behold, | Make Apsdla Things N

420 July, 1968, 0 July 4, 2018, -i-nakeallghsngsheivweesfiouroi k ou me n e .
th-assemblyin-uppsalad-20-july-1968.
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by the WCC at Uppsala codified the demand for evangelicals to unite together for the
cause of world evangelizatioThereforegvangelicals began to work pransto
establisha conference that woukkekto not only elevate the concern for evangelism but
alsori val the WCCOs edhdrabh.rThe néwanovementtwewddizen e gl o b al
the momentum generated thgbuthe congress meetiagBerlin to create &istorical
gatheringknown as the First International Congress on World EvangelizdG@&WE).
The first congress was held at LausarBwitzerlandin 1974.
Thecongress at Berlin in 1966 drastically swung the pendulum back toward a
historicalview of evangelism, but some argued thahdyhave gone too faif they were
to capture the globahurch Thereforeat Lausanneganevangelical theology of

evangelism ad social responsibility emergéuhat distinguished itself from the WCC.

Lausanne 1974 The First International
Congress on World Evangelization

In July 1974, over 3,000 observers and participants from over 150 countries

gathered in Lausanne for tt@eOWE. T h e cmimayrfundiendvas to define and

establish the evangelical view of evangeli§inRenéPa di | | a notes, AOne of

valuable results of the Congress was the Lausanne Covenant, a 2,700 worepdiftieen

document drafted under theatiership of John Stott. With this covenant, Evangelicals

took a stand against a mutilated g®¥spel and
The Lausanne Covenant, drafted atitB@®@WE, providescritical descriptions

of thec 0 n g rvew & thesrelationship between evangelism and social ad®ather

than segregating the two ideas of evangelism and social involvement or completely

uniting them asqual partnes, the Lausanne framers sought to create a middle view

between the two extremes.

101 C, Re®Padilla,Mission between the Times: Essays on the King@nand Rapids:
Eerdmans, 1985), viii.
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In article4, the covenant begins its articulation of the relationship between
evangelism and social action. Interestingly, the covenant incorporates a unique
combination of the sentiments and language from both the ecumenical and evangelical
movementsThe Lausanne committee defsthegoodnewsthus:in Chr i st di ed f or
sins and was raised from the dead according to the Scriptures, and that, as the reigning
Lord, he now offers the forgiveness of sins and the liberating gifts of the Spirit to all who
reent an dphe bvangelical.tode of the gospel of JeShsstis very evident
as theramerssoughtto describe it in connectionith conversion and repentance.
However, in thdollowing sentencet he covenant states,e iOur Chr
world is indispensable to evangelism, and so is that kind of dialogue whose purpose is to
l' i sten sensitivel%Inthinserdengdte ecueoicalideafe r st and. 0
presence and dialogue are clear and present for readers to consider. Hiheever
covenanguickly qualifesthe statement by affirming that evangelism is best defioéd
as presence or dialogue but as fAprocl amati on
and Lord, with a view to persuading people to come togemnsonally and so be
reconcil®d to God. o

In article5, the covenant continues to issue statements leaning toward an
ecumenical wunderstanding of the social di men
God is both the Creator and the Judge of all memttWegrefore should share his concern
for justice and reconciliation throughout human society and for the liberation of men and
women from ever y YAiticded continuentp gevatesacinlo n . 0

responsibility and even defines social action arahgelism in partnership as two

12 ausanne Movement, ifiThe Lausanne Covenant, o0 ac
ne.org/content/covenant/lausart@/enant#cov.

18 ausanne Movement, iThe Lausanne Covenant. o0

4. ausanne Movement, fiThe Lausanne Covenant. o0

15, ausanne Movememe, COVieamabhau9
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necessary expressions. However, inaréicle t he covenant stipul ates,

mi ssion of sacrificial®service, evangelism i
The Lausann€ovenant maintains a definition of evangelism that consists of

sharing the good news of the gospel of Jesus for the conversion of men. It also chooses to

useparticularlanguage that qualifiesvangelism athe primary action over social action.

Nonetheless, the covenant is filled with language that elevates theityeaksscial

action as the Christiands inherent responsib

attempted toemain evangelically sound whigmsuringthat the social dimension pleg

alarge role in theirviewoftnh ur chés t as k.
Graham desired #t the framers of the congress in 1974 only encorepass

evangelical representatives. Therefore, it seems strange that the Lausanne Covenant

possesses statements of competing vabesitthe exact relationship between

evangelism and social action tlitwergefrom the previous declaratidsy the WCE at

Berl in. Robert Hunt explains, fAWhile Graham

congress, his effort to create a worldwide movement drawing on the enthusiasm of the

newer churches brought differing, andrset i mes di scordan’, voices
Also, evangelicals differed on the exact idea that would bring the group

together in one concerted effort to evangelize the world in their generation. Hunt notes

that Peter Wagner and Ralph Winter argued foicadmn unreached people as the

answer. However, John Stott and his British counterparts sought to influence the congress

to focus on the social problems of the world in order to unite evangefigalseview of

the covenant from Lausanimel974clearly dentifies that Stott and the social dimension

took precedence

1 ausanne Movement, fiThe Lausanne Covenant. o

YRobert A. Hunt, AThe Hi st o2y ldferddtitnal Lausanne M
Bulletin of Missionary Resear@b, no. 2 (2011): 83.

¥Hunt, AThe History of iePMEOL&Bsanne Movement, 1
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Grand Rapids 1982 The International
Consultation on the Relationship
between Evangelism and

Social Responsibility

The competing voices in the Lausamvievement and the contending ideas of
the impetus behind evangelism led the congress to initadatauation processiuch
like that of Edinburgh in 191@ver the course of six years, four consultatioosurred
providing further commentary on the origineongressieclaration ofl974. The most
importantconsultationin the scope of this project is th@ernational Consultation on the
Relationshipgoetween Evangelism and Social Responsibility held at Grand Rapids
Michigan,in 1982

Stott believed that the consultation of 1@%2neout of the unique
circumstances surrounding the WCCO0s conferen
consul tation at Pattaya in 1980. Stott c¢comme
proclamation was clearly recoiged, but the cries of the poor, the hungry and the
oppressed predominated. At Pattaya also the cries of the needy were.hebtd the
call to proclaim the gospel to the unevangelized predomiét&ds this debate grew, it
became apparent thaethausanne Movement must further study and define the exact
meaning of social responsibility and its relation to evangelism.

According to theGrand Rapidgonsultation, social action and evangelism had
always historically existed together without contemtilowever, in the twentieth
century, | iberal i1ideas of t hkngdeoawathl gospel
through social programs created a rift between many evangelicals. The 1982 consultation
attempted to remarry the constructs of evangelsthsacial action. They believed that
the social gospel advocated by the ecumenical movement and biblical social

responsibilitythatthey fostered were two completaifferentideas!*°

L ausanne Movement, fAlLausanne Occasional Paper

WL ausanne Movement, fALausanne Occasional Paper
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The report from the consultation in 1982 provided three distinct expressions
thatexplained their view mthe relationship between evangelism and social action. First,
the reporidentifiedsocial activityas aconsequencef evangelism. The committee
expgi ned, AThat is, evangelism is the means b
and their new life manifests itself in the service of otldéts.
Secondthe report identifiecdocial activityasa bridgeto evangelism.
According to the consultation docemts, scial activity exercised in the lives of
believerscanopen doors for gospel proclamatithd The consultation feared that if
Christians turned a blind eye to the social problems of peoplepéwgriewould, in turn,
respond with a deaf ear towatteChristianmessage. The consolation responded to the
popul ar notion of making fArice Christianso a
social action as a bridge. Nonetheless, they continued to speak for the idea and claimed
thatthe rewardvasworth the risk.
Third, t he c o nSeciallattiaty notomnly faldwa evangetism i
as its consequence and aim, and precedes it as its bridge, but also accompanies it as its
partner.ot!® The documentlefinesthe relationship as two wings of a bird or two blades
of a pair of scissors. THeamersclaimedthat the two acts of evangelism and social
action go hand in hand in the ministry of Jesus. Even though the two constructs are
defined as a partnership,thed ument sti pul ates, fAThis is not

identified with each other, for evangelism is not social responsibility, nor is social

responsibility evangelisn¥ et , each i n¥ol ves the other. o
L ausanne Movement, fAlLausanne Occasional Paper
2L ausanne Movement, fAlLausanne Occasional Paper

B8Lausanne MovementnaflL®apamne 10dcasi

4. ausanne Movement, fAlLausanne Occasional Paper
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The report from the consultation provides thregpful descriptios of how
evangelism is related to social action. Also, the report provides a section addressing the
idea of primacy!® Theframersreferredbackto the Lausanne Covenant and affadits
statement on the primacy of evangelistowever, he report spaksof how theuseof
primacy maeseveral members uncomfortabMonetheless, ien pressedhe members
admittedq Al f we must choose, then we have to sa
all humankind is the saving grace of Jesus Chaist,d t hat t herefore a per
spiritual salvation is of greater importance than his or her temporal and material well
bei Hg. o

Manila 1989 The Second International
Congress on World Evangelization

The Second International Congress on World [§eéination mett Manila
fifteen years after the inaugural congress at Lausanne. The congress developed a final
document called the Manila Manifestehich representethe combined effort of the
congress to put forth a plan for the delegates to accefiteAonclusion of the congress,
the delegates overwhelmingly voted in favor to accept the Manila Manifesto. The
del egates decl ared, fiWe accept the Manil a Ma
of our concerns and commitments, and we commend itrselwes, to churches and to
Christian organizationdgfor further study an
The Manila Manifesto delivertsventy-oneaffirmations. Although the
affirmations are brief, one can compare their words to other congress declarations over

the course othe twentieth century. For example, in affirmatiGrihe congress states,

115The report makes several other claims about social action and evangelism that will be
addressed in chapters 3 aril gpecifically, their articulation of the relationship between the individual and
society and how both should be held together with a cetdivsion.
. ausanne Movement, fALausanne Occasional Paper

7). ausanne Movement , i MdyR0, 1989htipf/BabdsanDeocgiconte nt s, 0
nt/manilal1983documents.
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AWe affirm that other religions and ideologi
human spirituality, if unredeemed by Christ, leads not to God but to judgme@tist
i's t he Affinpatiom & pravides clues to a unique understanding of other
religions thadistinguishes itself from he WCC6s of fi ci al decl arati
years following the Edinburgh conference, sought to portray a positiveiaarof other
religions. They felt that other religiop®ssessed many attributbat could serve as
alternative paths to God@he universalistic ideas of the W@&redirectly challenged in
the Manila Manifesto anserved as a meansdstinguishingbetween the two groups.
Though the Manila Mani festo and the WCC(
view of other religions, their comments on social actigitgvery similar. The congress
at Manila affirmed th@ecessity oproclamationbut it often mided the proclamation of
the gospel with social witness. The Manil a N
procl amation of Goddés kingdom of Jjustice and
injustice and oppression, both personal and structural; we wilhmiik from this
pr ophet inafiirmationsixeeendhe congress lirkevangelism and social
actionin a partnership by urginchurches and mission agencies to cooperate in
evangelism and social action through evangelistic withess and compdsservice.
According to the Manildlanifestq evangelistic witness is vitally important,
but social action must also exist alongssdehefforts.In terms of the Manila Manifesto,
thetwo actions of evangelism and social activity cannot and shouldinctidn
separatelfrom one another. In affirmatictb,t he congress decl ares, AV

who proclaim the gospel must exemplify it in a life of holiness and love; otherwise our

testimony | os®s its credibility.od
8. ausanne Movement , fadcéssed Otiober 14,2021 attps:/Aaesanneo , 0
.org/content/manifesto/thmanilamanifesto.
. ausanne Movement, AThe Manila Manifesto. o
20, ausanne Movement, AThe Manila Manifesto. o
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Regardless of thetatements that advance the idea of social action to rival

evangelistic proclamation, the congress maintains the language of primacy. The Manila

Mani festo states, AEvangelism is primary

that all people may hawbe opportunity to accept Jesus Christ as Lord and Saviour. Yet
Jesus not only proclaimed the kingdom of (el also demonstrated its arrival by works
of mercy and power. We are called t'8day
Thecongress avlaniladesiredto affirm a specificpriority for evangelism but at the

same timesought toelevae social responsibilit.

Cape Town 2010 The Third Lausanne
Congress on World Evangelization

After theSecond International Congress on World Evangelizatidi®89 the
Lausanne congressetprovisionally.In 2004 preparationdeganfor the official Third
International Congress on World Evangelization. The preparations for this cocamess
to fruition in 2010 as the Lausanne congress gathered at Capefdiotle Third
International Congress on World Evangelizationthe first press release announcing
third Lausanneongress t he | e ad eNew glabal challenges eequire i
thoughtful and prayerful global responses. We pray that Lausanne |8: Toayn 2010
will serve to unite and energize the Church with a new vision and a new commitment to
partnership for the work of world evangelization for a new tiré.

Over four thousand leaders from nearly two hundred countries met in 2010 to
produce a statement calldte Cape Town Commitment. By 201Be Lausanne
congressinitially forming out of a desire to see further initiatives toward evangelism

worldwide, had now developed into a movement. The Cape Town Commitment was

2l ausanne Moveméatn,i freBhe .Mani |l a

22Lausanne Movement, AlLausanne |111: Cape Town

https://lausanne.org/newsleases/lausantiig-capetown-2010internationalcongresson-world-evan
gelization.
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designed to provide a road map for the movement as the new generation sought to
evangelize the world.

Pierre Berthoudanattendeat the meeting in Cape Town, reported ({dat
those whdhadnot yet heard the gospel a(®) works of compassion dominated the
deliberations?® The same is true of ti@ape TownCommitmenttself. Thecongress
maintained thdistorical undersinding of gospel proclamation while at the same time
strongly emphasizingocial action.

Thepreamble of th€ape Town Commitment establishes a description of the
gospelilt i s the unchanged story of what God he
thehistorical events of the life, death, resurrection, and reign of Jesus Christ. In Christ
t her e ¥ 3hedozyment declares a definition of the gospel that rivals that of the
1966 congresatBerlin. However, the2010congress issukother statementslevaing
the idea of social action that stand in contrast to the declarations of the 1966 gathering.

The exact nature of how evangelism and social acélateto one another is
sometimes difficult to articulate. Berthoud observed this phenomenonratttang by
claiming, filn one of the morning Bible studi
of the proclamation of the Word in articulating these two aspects of the Christian
mi ni $XBerthaudrepodthatin r e s p 0 n scemmentsiisBvierpl speakess
addressed this topic, underlining the importance of discipleship and of adopting a
|l ifestyle characterised by humility, integr.i

The Cape Town Commitment provides a description of creation care that is

notableto the discussion of the 0 n g rvevs of €osial actionCreation care is a

2Pjerre Berthoud, @Af r iuchk The/eausarmerik Gongresen Uni ver s a
Cape TeEuwpeandournal of Theolo@d, no. 1 (2012): 60.

4. ausanne Movement, @Th eacc&sed ©ctolleo9,R02C bitmsti t ment , 0O
lausanne.org/content/ctcommitment#capetown.

%Berthoud, AAfhecdWnWebcemkesChurch, o 61.
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byproductof a heavy emphas@ social actionln creation caresocial actiorincludes

witness and caneot onlyfor the structures of creation baiso forcreation itself. Irthe

Cape Town Commitment, the framers link creation care with gospel proclaniaton r

to proclaim the gospel that says 6Jesus is L

earth, since Christds Lor ds hiamgospebissuever al |l C

within the L d%Thesmatempentadntindes to ensphasize the importance

of creation care by urging and declaring that the Lausanne congress is committing

themselves to fiprophe¥ic ecological responsi
Creation care Isa direceffectupon thec 0 n g rview @& thesrelationship

between evangelism and social action. The distinguishing mark of their view of the

relationship is the description they entail by the partnership. According to the Cape Town

commitment, a heavymphasis on partnership allows for participation in either

evangelism or social action as a calling or

Christians whose particular missional calling is to environmental advocacy and action, as

well as those comnigd to godly fulfilment of the mandate to provide for human welfare

and needs by exercising re¥gepagndil e domini on

emphasis that will serve this project in the future chapters liesmth@ gr e s s 6 s

articulation of particulamissional calling as it relates to something other than gospel

proclamation.

Conclusion

The historical conferences and their widespread participation highditie
desire for Christians tgatherfor aglobal purpose. However, the exact purpose and

description of how evangelism and social actielatedto one anothein the mission task

2L ausanne Movement, fAThe Cape Town Commitment. o
2Lausanne Movement, AThe Cape Town Commitment. o
2L ausanne Movement, AThe Cape Town Commitment. o
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seemed to fluctuatier decadesNeverthelessthe mission conferences of the twentieth
and twentyfirst centuriegrovidea helpful foundation for establishing the basic
descriptions of the relationship according to their understanding.

One of thesignificantissues that arose in defining how the conferences
understoodhe relationship between social action and evasmmelasthe nature of unity
Whether through brief statements or major theological declarations, many of the
conferences attempted to establish a unifying decree for all of Christendom. For the sake
of unity, numerous theological declarations were altekéxh, much of the language
issued by their decre@gereselected for the purpose of preserving harmony among
competing beliefs.

Despite the altered theological language civeferencesf the twentieth and
twenty-first centurieprovidean excellenfoundation that establishes the flow of thought
concerningevangelism and social actidbefining the relationship between social action
and evangelism apart from the conferences would be absurd. Hoteepeayide a more
compreheniveunderstanshigofhowAd oni ram Judsondés missiology
definitions of the conferencelsgconduct a survey of thmajor proponents who wrote

exclusively from the conferences
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CHAPTER3
A SURVEY OF THE RELATIONSHIP BETWEEN
EVANGELISM AND SOCIAL ACTION
AS PURPORTED BY COMPETING

AUTHORS BETWEEN
1900 AND 2020

Leading up to many of the significant missaoyconferences, leadership
employed theologians and missiologists to write articles and publish materials for
conference delegates to consider. One of the major issues under consideration throughout
many of the conferences revolved around an official posdiothe relationship between
evangelism and social action. Therefore, throughout the twentieth and fiventy
centuries, numerous proponents attempted to articulate a theological positien
relationship betweesocial action and evangelism.

Throughout the twentieth and twenfirst centuries, multiple authors delivered
theological exposés that presented arguments from various competing pogiags.
mission conferences then served as mediators, endeavoring to reconcile the various
positions intcan agreeable acknowledgment for the sake of unity across the body of
Christ. Surveying major mission conferen@essitions on the relationship between
social action and evangelism only highlights the basic foundation for each view.
Therefore, surveyindie major proponenipublished works will provide a more
thorough theological synopdigghlighting specific details of the various positioiinst
alluded the conferencésfficial declarationsThe nuances presented by competing
authors provide valid desptions needed for conducting a comparative analysis of
Adoni r am J uTtisanaptérds dividee imto three major sectjmrganiing the

proponents according to the specific era of time in which they constructed their
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arguments(1) early to midtwentieth century, (2) mido late twentieth century, and (3)

early twentyfirst century!

Early to Mid -Twentieth-Century Proponents

In the early twentieth century, the conference model and the current debate
between social action and evangelism grema&what unilaterally. In the formative
years, perhaps the most dominant voice that ledhthiech toward a theology of social
action was JH. Oldham? In response t® | d h @antéhsed push toward society,

Roland Allen produced several theological pudtiicns strongly cautioninggainstthis
new direction.

After the conclusion of the Jerusaleonference in 1928, the ecumenical slant
toward an emphasis on social action persisted. One of the major theological works
addressing the issue of social action and evangelism in the early twentieth century was
William E. H o ¢ k RefMlgn&irsgMikseomm A luagmeds Incpiiay aftgr One
Hundred Yearswhichserves to represent a major shift in missions thinking.

Carl F.H. Henrysought to produce a response to the contireednenical
shift. His work provided theological arguments that attempted to stratidebetween
an emphasis on social action and evangelism. Highlighting these four voices will
demonstrate a balanced approach of the unique views of the relationship between social

action and evangelism in the early to the #twentieth century.

J. H. Oldham

J.H. Oldham possessed a remarkable intellect and quickly became friends with

John Mott through his connection with the YMCA and the broader student movement.

! The three divisions of time are not meant to be the exact dates in whichthtbesaut
published. Some authors lived and published in multiple eras. Therefore, the divisions are designed to serve
as basic guides to generally structure the competing authors.

2John C. Bennett, AiBreakthrough i nOxfBrdumeni cal So
Conference on Church, (oumenical Revigd0, n@ 2 (d988:1132t e (1937) , 0
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While studying &Edinburgh, Mott employed Oldham as one of the main organizers of
the 1910 World Missionary Conference. After the conference, Oldham served as the
primary editor for the official conference report. He continued his service to the
Edinburgh conference besring as the first secretary of the continuation committee. His
involvement with the World Missionary Conference and his leadership in the
continuation committee positioned him perfectly to create and lead the International

Missionary Counci(IMC).2

Muc h of Ol dhamdés influence came about

conferences as he served as editor to many of the official conference declarations. In
1937, in connection with the Oxfoobnferenceon AChurch, Community and Stade,
Oldham ceauthored a bookntitledThe Church and Its Function in Societhe primary
objective of the work, according to Oldhawas toaddress the nature and function of the
church in relation to societyIn this work, Oldham freely expresbhis views m the
relationship between social action and evangelism.

In the section regardingtd ur chdés function to the
highlightedthree aspecis evangelization, the ministry of mercy and kindness, and
witness. Oldham uskhese three headings to o his view of the relationship between
evangelism and social action.

Oldham realizedhatthe foundational philosophy of life among competing
religious systems made it nearly impossiblénd lasting social solution®©Ildham
argued that a change iniatdes and actionsf personsnust occuin orderto see a
impact on society. This change in attitudes and actions is how Oldham chose to describe

conversion. Oldham quickly qualifiéhis perceived statement of conversion by

3. D. Dougl as, f Ol dh &Ewangelital Bictigndry oFVidodd Missiom® r t h , 0

ed. A. Scott Moreau, Harold Netland, and Charles Van EngererBdference Library (Grand Rapids:
Baker, 2000), 709.

4Willem Adolph Vissedbt Hoof t a n @he ChurchHand It©®Fudctioa im Society
Oxford Conference Books (Chicago: Willett, Clark, 1937), 7.
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connecting it to the socialder. He reje@dany notion of conversion for the sake of the
i ndividual al one.Th&icdwidual thiisolagionisa pu@lalssthaetion,
he is inseparable®from the social context. o
Il n Ol dhamdés articul at iooseemdbethee angel i zat.
intended end. Oldham caflfor a renewed energy to the task of evangelism but only in
proportion to its connection with the social and political spsiethe change in society
that Oldham besought could only come about through thegpeopjth o have found a
ori en?fThderéfoer vangel i sm, in the words of Ol dhan
Oldham spoke of the necessity of evangelism and attempted to entice the
church toward its taskAccording Oldham, the Christian religious systeftered the
most ideal path to improve the social order. Therefosesentiments toward evangelism
ddnot negate the notion of social action as
evangelismand conversion to the Christian religious systessthe necessary starting
pointfor accomplising true social change. Oldhamargue iThe si gni fi cance
conversion lies in the ends to which men are converted and the content and quality of life
to which they dlommdltdHhaimins edeliseiand gonvertingon, ev a
persons to the Christian religious systisman indispensable means or bridge to impactful
social action.
In the section otheministry of mercy and kindness, Oldham intrinsically
conneckdwordanddeedi The greatest service that the Ch
bring them to Christ, i n&Thitisermiceishotprimarig e epes't

admini stered through word but must also inco

SVisser6t Hoof t &he @huréhladdhtBumction in Societyl69.
SVisser6t Hoof t “&he @hur€haddHts Fanction in Societp9.
"Visser6t Hoof t &he @huréhladdhits Fanction in Sociehyy9.
8Visser6t Hoof t &he @hurénladdhts Fanction in Society0.
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argument for actef mercy and kindness, lehallengedhose whoviewedtheir
responsibilityaswor d al one. Nonetheless, in Ol dhamos
evangelism and social action, word alevesnot enough; the Christian task must also
incorporate deed if i to bring men to Christ.
Oldham enddhis expression of the relationship between evangelism and
social action with a synopsis about witness. Oldham addreseeaspects in this section
that reveal pertinent information regarding the relationshiwde social action and
evangelism. First, Oldham clearly annouht®at salvation is not meant for the
individual alone. Heconteed 1t i s directed not merely to
they may believe and be saved, but to the total life of the ecomtyn The beliefs and
practices of society must be set in the light of the truth that has been revealHue
Church has a responsibility to the®community
Second, Oldham argdehat situation and environmedetermine the primary
taskofthechur ch. Ol dham remarked, AThe Church has
di fferent condit i on $Acsdrdingto ®ldham, whamaderspo | i t i c al
plants a church in new soil, the movement may not yet ppfisesbility to impact the
general life of the community. In this instance, Oldham atguesiprimary task is to win
fresh adherents to pdr@l dhdmds op rldhgaod sheiro n ,n stt
may have a large enough populous to engagelinipp i cal and soci al pol i«
view, the circumstance or environment in which¢herch exists determines the primary

task to be carried out.

9Visser6t Hoof t &he @hur€haddHts Fanction in Society0.
Dvisser6t Hoof t &he @hurchl addhts Fanction in Society2.
Lvisser6t Hoof t &he @hurchl addhts Fanction in Society2.
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Roland Allen

As early as 1913, Allen responded to a vision of Christian mission that
included social aain. At the time, Allen noticed a trend in Christian thinking that saw
truth in heathen religions and truth in heathen character. In light of the truth found in
heathen systems, the goal, then, was diverted from gorydividuals and planting
churchesnordert o fil eaven society and to help forwar
glory to which heathen tr utfinthisfdmedhr i sti an t
t hought , Alnterestin Eofeign Missi@hs sonfietimes interest in the
progr ess ©lnthiadispasition, ¢he aim and the end goal of mission work
centers on perfecting the physical realm of society.

Allen warned of the grave danger that arises when one dwells upon external
conditions. Acording to Allen, the missionary in this scenario is no longer a preacher of
Christ but a preacher of social righteousriégslen thought that the social righteousness
stemming fromWestern sociology would distort or overlay the gospel and ultimately
result in a failure to preach Christ. Accordi
and humanity fdcannot arrive at Chri g% by add
All en vehemently c¢cl ai med, fAWe caenpratée set a f
into soci ®lnrAfbeméssvioew, a misconstrued fo
process. A worldly conception of ends will unavoidably lead to adiyochmpaign.
Likewise, a material conception of ends leads to a material campaigsupiteme end

of an action determines its principles.

2 Roland Allen EssentiaMissionary Principle{New York: Fleming H. Revell, 1913), 96.
13 Allen, Essential Missionary Principle®1.
14 Allen, Essential Missionary Principle96.
15 Allen, Essential Missionary Principle®5

16 Allen, Essential Missionary Principle®97.
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Al l ends understanding of the spiritual t
classicMissionary Methods: SP a u ¢or @ws?Al | ends \aoa kt loem Rawel 0 s
method mainly addresg¢he issues of indigenous church planting. However, one can
discernn n Al |l endsswonkf borsthe missionary task. £
Sshould serve as the model for mission worKk I
pattern of chtch planting consisted of evangelizing and discipling new converts in a
specific community. After training the converts for a period of time, Paul departed from
the community of faith and entrusted the leadership to indigenous leaders. After several
months Paul or one of his disciples would visit the newly planted church to evaluate their
progress.’ Despite the horrendous moral and social conditions in the four provinces
which Paul ministered, his methpdllen pleadedgentered on planting church¥s.

As the twentieth century unfolded, the continued push of the ecumenical
movement toward the reformation of society led Allen to respond with a scathing critique
of the new orientation of missions. In 1928, Allen revealed three areas of concern with
the delaration of the Jerusalem conference. First, Allen cautioned mission agencies and
missionariesgainsigetting too involved with social ministry. He argued that the
Jerusal em c owithoutiahy dquist,thptd s thelbuginess of missionary
societies as missionary societies, and of missionaries as missionaries of the Gospel, and
of Christian conves as Christians, to organize themselves as a political force to remove
a b u s%Alen dpenly questioned this proposal and sought to argue in the negative that
this organization of a political force ftine righting ofsocial abuses was not the proper

business of missionaries.

YFor a more thorough explanation of Allends viev
Missionary Methods: SPaul 6s or Ours? A Study o,fLibranhoéHistbhicur ch i n t |
Theology (London: R. Scott, 1912).

18 Allen, Missionary Methods52

®Roland AllenJ erusalem: A Critical Review of f@AThe Worl

(London: World Dominion Press, 1928), 30.
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Second, Allen pleaded that the individual soul was the goal of all missionary
work. In his view, presenting a message to the sootetyaleda fatal error in
understanding the effectual nebhasoceal of sal vat
organization, or an economic relation, receive a message? That is not a verbal quibble; it
is a question of fundamental importance. As | have already pointed out, there is no
Gospel for social or g'Alenkekeredmmmafoundngt only f o
society as a recipienf the gospetlistortedthe central task of the churdHe could not
comprehend why Christians were denying an antithesis between indiredeakration
and social raewal In his view, the two must remain separkte

Third, Allen explained that ministry focused on society inevitably diverts
missionary work from its intended purpose. He believed that the continued drift of
Christians to social ministry detracted from their proper work. In sum, Allen pointedly
arguel, AN As missionary societies they have one
men to Christ and to establish His Church, and they cannot do that work, as it ought to be

done, if their minds are distra?dted by every

William Ernest Hocking

In 1932, John D. Rockefeller funded a project designed to reevaluate the
missionary enterprise through layndeiperspectives. The project consisted of a
commission board tasked with investigating and reporting on the mission wotk in
countries. Hocking, a distinguished Harvard professor, served as the leading editor of the
report. The finalized published document generated widespread attention due to the
theological nature of i1its contevigorousKenneth S

debate which was provoked Bgthinking Missiongentred chiefly on the theological

20 Allen, Jerusalem31.
21 Allen, Jerusalem33.

22 Allen, Jerusalem34i 35.
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and philosophical convictions which governed the document and which, persuasively set
forth, were chiefly t2AHo onkoirrkg cos ighBeapd rets shoirg HH o
particular theological understanding of the relationship between social action and

evangelism supported in the early twentieth centtiry.

John Mark Terry attributes much of the dispute to a particular chapter
composed by Hoc ki mhygs.chaftes praved qute@conneversias , i
because Hocking wrote that every religion contains a germ of religious truth and that
world religions and Christianity %hould stin
Hockingds sent i me n ttanméddronahisdonaeptibneofragreatelr i gi ons
enemy.

Hocking believed that materialism and secularism posed a greater danger to
Christianity than the worldodéos dominant relig
in unison with other faiths to establish thecnt conception of religious intuition.

Hocking worried that secularism, through its srefigious system, would inevitably

destroy any hope of Christian@sspreading to new lands. Therefore, Hocking pleaded

for Christians t o duaderstand the ragigionarotnd if, heniiok n o w a n
recognize and associate itself wi’th whatever
Hockingds particular universal attitudes tow

in the power of the gospeltosuperd e s ecul ar i sm. Hocking added,

2Kennet h Scot tThihking Missionsftet TeventylfiiR\ee  Yneematisnal o
Review of Missiod6, no. 182 (1957): 165.

24William Richey Hogg Ecumenical Foundations: A History of the International Missionary
Council and Its Nineteenth Century BackgroyNew York: Harper, 1952), 295.

%Jom Mark Terry, fdHocking, Wi lliam Earnest, o in
Evangelical Dictionary of World Missiond46.

%_Laymend6s Foreign Missions Inquiry (Commission c

Hocking ReT hi nki ng Mi s si on sfter Ohe Huadyedn¥ea(@ew York idanpery 1932)a
33. Hereafter, this s ouRednkingsMissionsd r3e3dv.itat ed t hus: HAHocHk
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the core of all the creeds a nucleus of religious truth, neither Christianity nor any other
faith would have?*anything to build on.?od

I n Hockingbs framewor k, the authehtcpattern
way and denouncing other faiths no longer satisfied the demands of secular culture. This
foundational belief led the commission into syncretistic patterns, allowing the cultural
environment to take precedence over biblical norms. Hocking propleaesympathy
and love, found in all religions, was the key for stirring up the religious intuition needed
for Christianity to flourish.

According to Hocking, the aim of missior
lands a true knowledge and love of Gegpressing in life and word what we have
learned through Jesus Christ, and endeavoring to give effect to his spirit in the life of the
w o r P8his@im of missions presents a universal understanding of other religions made
effective by the social prograaf adherents in society. The missionary, in this
conception, no longer needs to present Christ as the only hope for the conversion of
souls. According to the commission memb#igmissionarynay choose At o do s
way of ministering to health, or tbe instruction of the mind, or by improving the social
me d i % Hocking proposed thdtoththe spiritual and physichspheresifd equal
weight due to the intended aim of missions.

Linking the physical and the spiritual in a comprehensive partnershipde
commi ssion to ask, Alf we approach the spiri
context, shall we continue to keep in mind evangelism as the main business to which all

else is subsidiary? Shall these philanthropic activities be regardedaokeiyneans to the

2" Hocking,Re Thinking Missions37.
28 Hocking,Re Thinking Missions59.
29 Hocking,Re Thinking Missions65.
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end of c¢ é&mhe eommissioms@tdorth an answer to the questions at hand that

attempted to debunk tleeansto-an-endversion of evangelism over social action and

ultimately redefined evangelism to mean social action. In treemdwork, evangelism

was no longer defined as primatlgerefore, social action could not exist as a means to

that end. In defining their understanding of the relationship between social action and
evangelism, the commi s s i oeeds®ftmeriretioe,spiriidli ni st ry

Christisevangelism i n the righkht use of the word. o

Carl F. H. Henry

Carl F.H. Henry existed as a central figure in the debate between social action
and evangelism and between fundamentalism and modethisenpublished many
theological treaties that are still widely read today. His work carried into thetorlmte
twentieth century, but it began in the 1940s with his famous exgusé&neasy
Conscience of Modern Fundamentalidmthe late 1940s, Henry peived that the
fundamentalist branch of the evangelidalirch possessed critical errors in their
understanding of social action.

I n the early twentieth century, the mode
theology led fundamentalists to distancentBelves from any orientation of Christianity
that conformedto#tn mo d errew ideas Wnfortunately, this included Christian
participation in the social environment. By the time Henry wrote his treaties, many

fundamentalists completely rejected anyriasf social actiori® Henry responded to this

30 Hocking, Re Thinking Missions67.

31 Hocking,Re Thinking Missions68.

®2RussellD. Moore, AThe Kingdom of God in the Social
TwentyFi r st Century Ev douga of theEvdngeival aheqogieal Secidly, nod 2
(2012): 378.

33 Carl F. H. HenryThe Uneasy Conscience of Modern FundamesttglGrand Rapids:
Eerdmans, 1947), 27.
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perceived error by encouraging evangelicals to once again take hold of their social
responsibility.
Henry attempted to display the social roots of historic Christianity from the
Old Testament to the New Testame . Accor di n gpattiopatidreimr vy, Jesus¢
healing physical woes i n Mattlhiedifficdtio and Luke
find room for a gospel cut loose entirely from repiritual needs.. . There is no room
here for a gospel thatisdni f f er ent t o the needs of3% the tot,.
Reacting b a total rejection of social action, Henry desired to remarry the
constructs of evangelism and social action in the life of Christians. In many ways, Henry
did not intend to prade a theological argument for social action in complete unison with
evangelisminstead, hasimply desired that Christians reclaim their social responsibility.
In his view, Christians should feel obliged to freely participate in social ministry without
the fear of aligningvith a modernist version of Christianity.
While presenting a case forcsal participation, Henry qualifekit in relation to
evangelism. According to Henry, participation in the social environment does not negate
the priority of redemptiorfFurther world peace was not the determining aspect of human
happiness. True and lasfj happiness comes ultimately through the redemption of souls.
Redempti on, Henry stated, i1 s fAithe essenti al
probl®%ms. o
Henrydos view of redemption rivals the sce
Consultation on the Relatshipbetween Evangelism and Social Responsibility at Grand
Rapids in 1982, where social action was deemed as a manifestation of evangelism. In
pointing out the apostolic social progrdound in the book of Act$jenry made sure to

add, AThi sntithbearly Chmigtidnity wharéed the course for social reform;

34 Henry,Uneasy Conscience of Modern Fundamental@n35.

35 Henry,Uneasy Conscience of Modern Fundamental@m
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rather, it furnished the basic principles and the moral dynamic for such reform, and
concentrated on regenerati on?3Henrytelyipgoguar ant e
Ernest F. Scotthaintained a belief that transforming the souls of men naturally leads to
change in society. Therefore, a concentrated effort to redeem souls would naturally lead
to a better society as men and women | ived o
environment®’

Regardless of hisquajings t at e ment s, Henryds view of
distinction tothat ofthe fundamentalists of the early twentieth century. Jerry Ireland
adds, AThough clearly believimgdualhat soci al
regeneration, Henry took a more proactive stance than fundamentalism at large and went
far beyond this first step. Henry believed firmly that Fundamentalism needed to recapture
the ethos of the early ch¥insum rieng alr9d4i 7n,g Hseoncri
theological reasoningewa par al |l el bet ween OlsHealiigest ament
of physical bodien orderto encourage evangelicals to participate in social minsstry

as not to undermine the primacy of redemption for thradwsoul.

Mid - to Late Twentieth-Century Proponents

In the early to the milwentieth century, the proponeatsews of the
relationship between social action and evangelism came in response to drastic
movements within Christianity. In response to thaaamospel on one side or strict
fundamentalism on the other, the proponents attempted to establish the basic foundations

of their theological beliefs.

36 Henry,Uneasy Conscience of Modern Fundamental@m

37 Henry,Uneasy Conscience of Modern Funaentalism 37.

%Jerry M. Ilreland, AEvangelism and Social Concer
(PhD diss., Liberty Baptist Theological Seminary, 2014), 230.
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In the mid to late twentieth century, the theological climate provided a unique
environment that rest@d in a modification to the nature of the propongthisological
renderings. At this point in history, the ecumenical movement and the evangelical
movement both possessed a large following with concrete ideas of their basic theological
presuppositions. fferefore, the missiologists and theologians were freer to provide a
more nuanced articulation of the relationship between social action and evangelism for
their particular theological position.

In this section, my goal is to highlight the theological angats on the
relationship between social action and evangelism from each end of the spectrum. There
wascertainly a plethora of authongho wrote on multiple occasionsddressing the
specific issue at hand. However, a review of the major proponents will provide the
groundwork needed to establish the parameters and theological renderings of each
positionin order to evaluate the missiology of Adoniram Jud8=ginning wth the
more liberal side of the spectrum and moving towardrtbezconservativeside this
section will outline the views of Gustavo Gutiérrez, David O. Moberg, John Stadliel es

Newbigin, and Arthur Johnston.

Gustavo Gutiérrez

Liberation theology esits as a formal understanding of the relationship
between social action and evangelism among liberal proponents due to its views of
salvation. Many attest that Gustavo Gutiérrez is the founder and foremost representative
of liberation theology’ Forthepr pose of this project, Guti ®r
publications serve as a viable representation of liberation theology and its proponents

understanding of the relationship between evangelism and social action.

¥Vasilios Dimitriadis, ifGustavo Gut i ®icer ez: Liber
and Ju s JdourRleoBEcumenical Studiég, no. 3 (2019): 432.
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The combination of @nan GatRaliapeestphs ngpuees i t i on
as a philosopher and theologian, and his context in PefGugérrezto organize a
theological campaign that addressed the socially unjust structures of South America.
David Hesselgrave comment i He ¢ o n s iosSStripturd ahdydrawsaupon t st
biblical themes having to do with sin, sdinial, suffering, reconciliation, and salvation.
He sometimes applies these themes to individuals, but his primary application is to the
clash between classes, to social emancipatioda c ul t ur al “t ransfor mati o
Guti ® rez contended, ATheology is reflec
commi t ment to charity, to service. Theol ogy
pastoral action is not arrived at as a conclusionfltomo | ogi c a*Thipr emi ses. 0
statement highliglsta significant attribute s u t i ® theolegicél framework
concerning social action. According to Gutiérrez, actions in society should naturally
come before theology is considered. Therefore, socialrapgdormed in society is not a
manifestation of evangelism or even obedience to God. Social action supersedes both
evangelism and an understanding of proper action in right relationship with God.
Gutiérrez introduaga dynamic process in which the comritymand cultural
environmenfirst inform the Christianfollowed by theological reflection on how to meet
thenowvi sual i zed need. Guti ®rr épresertelamndl, A Refl e
activity in the world means being open to the world, listeningeécquestions asked in it,
being attentive to the suc*lemmsingtoe st ages of
Gutiérrez, this dynamic process of environment preceding theology is an indispensable

task.

40 David J. Hesselgrav®aradigms in Conflict: 15 Key Questions in Christian Missions
Today ed. Keith E Eitel, 2nd ed. (Grand Rapids: Kregel Academic, 2018), 108.

“GustavoGuidre z, A Notes for a Thbologidal®Gwdie3lorfo.2Li ber at i on,
(1970): 245.

2Guti®@ rez, fANotes for a Theology of Liberation, o
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I n Guti ®rezds fr amewentekaqftheeOhrestianlifey i s cor
Relying on Paul 6s teaching of faith working
serves to govern the construct of praxis preceding theology. Gutiérrez explained that faith
is not the affirmation of truths but consistsagparticular posture toward life. Using this
basis, he determined that salvation comes through expressions of love in society instead
of throughfaith in a proclaimed trutffMar gar et Campbel |l argues tha
statements on praxis preceding theology crea
biblical and doctrinal interpretation. What he proposes here is a new kind of discourse
about faith, basaxdioal anupdeanstdaddi 6g of how
human*life. o

Hesselgrave identifssanother distinguishing mark of liberation theology by
noting, ALiberationists tend to equate the D
struggle ofpoorand ppr es s ed p e ¥ Pphe equafing of sajvatisntfrontsen. 0
with social liberation is a recurring theme in the theology of Gutiérrez. Gutiérrez argued,

ASin demands a radical l i beration, which in

Il i b e r*xQutiéwen continued his equation of salvation by connecting political

|l i beration, human | iberation, and | iberation
process. 0 In this view, there is no distinct
one perbrms social actiorthenhe or she is evangelizing in the sense of enacting

salvation. For Gutiérrez, liberation from political oppressssalvation.

43 Gustavo Gufrez, A Theology of Liberation: History, Politics, and Salvatied. and trans.
Caridad Inda andohn Eagleson, rev. ed. (Maryknoll, NY: Orbis Books, 1988), 6.

4 Margaret M. CampbelCritical Theory and Liberation Theology: A Comparison of the
Initial Work of krgen Habermas and Gustavo GBitez, American University Studies Series 7: Theology
andReligion, vol. 140 (New York: Peter Lang, 1999), 62.

45 HesselgraveRaradigms in Confligt108.

46 Guti®@rez, A Theology of Liberatign 03.
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Combining Guti ®rrezos view of charity as
andhis view of equatig salvation from sin with political liberation completely changes
the historical meaning of evangelism. Evangelism, defasgatoclaiming the message of
Jesus Christ for the salvation from sin, becomes an outdated construct replaced by a more
comprehensig salvation. When evangelism and political liberation unite aglbne
encompassingalvific processChristians are free to wholly participate in social ministry
and concern themselves exclusively with the political liberation of soéietarding to
proponents othis view, the liberating of society is evangelism as it results in physical
salvation from oppression.

Gutiérrez, on more than one occasion, prestauniversalistic version of
salvation.For example,& st at ed, 0 Per s emtsemselvesupgosGoe d i f t
and to others, even if they a‘fEwenifpebplecl earl y
do not confess Christ as their Lord, they still accept communion with God when they
Arenounce their selfi s htoflewsshipamondhumanek t o cr e
b e i rfédikewide, according to Gutiérrez, they reject God if they are unwilling to
Aibuild up®this world. o

In the theology of Gutiérrez, the idea of social adii@erving as a bridge to or
manifestation of evangelism iscamplete reduction of salvation. Gutiérrez critid tiee
people whoawChr i st 6s wor k as only touching the so
Guti ® rez concluded that #dAsalvation of Chris

despoliation, all aliemt i 8 n. 0

47 Guti®rez, A Theology of Liberatigr84.
48 Guti®rez, A Theology of LiberatigrB5.
49 Guti®rez, A Theology of Liberatigr85.
50 Guti®rez, A Theology of Liberatignl 04.
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Guti ® rezo6s preoccupation with praxis

South America led him to redefine the idea of sin. For Gutiérrez, the consequemce of si
leading to societal disruption took precedence over the effect of sin in thieluadisoul.
Gutiérrez tried to qualify his belief by claiming that his view did not detract from the
gospel but instead sought to enrich society. Despite his attempt, the lflgobtical
liberationandsalvationfrom sin as well as thi®cus on the social consequence of sin

overthe individualsoul displayed a strong priority toward society.

David O. Moberg

In the early 1970s, between the Berlin congress of 1966 and the Lausanne
congress of 1974, David Mobergaeavored to provide a theological balance to the
tensionriddled debate between social action and evangelism. According to Moberg,
fiThose who emphasize personal versus social ministries in contemporary Christendom

are a continuation of the fundamentahsbdernist controversies, even though details of

the issues, terminology, and groups invol

Moberg visualized three unique positiéngvo extremes andne mediating
in the debate between social action and evangelisma.extremeaccordingto Moberg
wasthat some in the evangelistic camp viewed their primary responsibility as soul

wi nning. Mober g-waningis the chief jdalj litiledaectsatbentibn is

given to soci al probl ems exc &mterestingly,r el at e

Moberg offered alisparagingritique of this position bpresentingan exaggerated basis
for their actions. According to Moberg, Christsamho prioritize evangelism attempt to

win souls only tayainstars intheir heavenly crowsa He imagined them as big game

51 Campbell Critical Theory and Liberation Theolog$5.

52 David O. MobergThe Great Reversal: Evangelism versus Social Conéarangelical
Perspectives (Philadelphia: Lippincott, 1972), 15.

53 Moberg,The Great Reversa20.
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hunters stalking their prag hopesof captuing their trophies. All other functions of the
church act as bait, luring lost sinners into the net okitgdom of God. These types of
Christians, according to Moberg, are delightetha mess in societyor the mess will
either drive them to seek an answer in Jesus or serve to represent the approaching
eschatological return of Chrit.
As he continued hisritical portrayal oftheevangelistic positionyloberg
highlighted otheperceived weaknessesthfs extremesiew. Moberg proposed that
evangelistic proponents believed thagcision to follow Christ inevitably teto a change
in heart. In this view, dishonest people become honest, corrupt people becameamte
criminals become lavabiding. As these changes occurred in the hearts of individuals,
they naturally affeetdt he soci ety ar osoa-dinningpiethussednlaer ef or e,
the very highest “orm of social concern. o
On the other extreme, Mobecgl a i wsoeially invélved Christians view
deeds of kindness as ends in themselves rath
the church. Doing good is for them the highest form of preaching, for they see it as
conveying the neestsoagal lofmaGokdidonsd IPbopthisi eeds and
view, evil lies not only in individuals but also in societal systems. Therefore, ministering
to individuals alone cannot root out the inherent evil that exists in their societies. The war
against sin is s fought in the realm of society.
Moberg sensed inadequacies in both extreme positions, and he added that in
previous times, evangelicals possessed a balanced position. Consedhen@yeat
Reversalvas his attempt to offer a more excellent altereéitia mediating position

between the two extremes.

54 Moberg,The Great Reversa20 21.
55 Moberg,The Great Reversa2.
56 Moberg,The Great Reversa®3.
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Mobergds position can be coupdostesindnd zed i n |
social responsibility. He understood how evangelicals could react against the belief of
corporatesocial sin leading toorporaé guilt. In this understanding, the individual cannot
do anything to help the social situation, and in turn, no individual possesses the burden of
guilt. However, Moberg maintained, fAAwarenes
remove individual respani b i1 Thetcgrread position, according to Moberg, does not
rely on an overemphasis toward social sin or an overemphasis toward individual sin.

Moberg relied on Matthew 5:13 to display his awareness of Chsstian
responsibility to be salt and light in this world. If Christians dismiss social action on the
basis ofcorporatesin and guiltthenthey would, in turn, forfeit their responsibility as
sal t. Ther efseamenand to beesalttara lightpristians éannot ignoréhe
social environment.

Moberg connected the two constructs of evangelism and social action and
argued for a particular relevance between th
evil will not hear the words of the gospel if they acecaught up in suffering that it
preoccupies their t*HroMoiehs wrsiongtmrescug gndcagend t i me
for people ficalls for much more than a verba
demonstration of love that meets immediate felt needs in addition to the proclamation of
Godds | ove which i s c¢dmmumigc aMoea d , b elsts usf Calrli
two statementsrom Moberg offer a unique perspective of the relationship between social
action and evangelism. Linking the two in a mediating position entails that lost people
cannot hear the gospel if they are in aatitin of suffering. Also, the verbalized gospel
of Jesus Christ is not enough to turn hearts toward God. There also must exist an action to

meet felt needs.

57 David O. MobergWholistic Christianity: An Apga for a Dynamic, Balanced FaitfElgin,
IL: Brethren Press, 1985), 101.

58 Moberg,The Great Reversal 44.
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John Stott

John Stotserved as the primary architect of the historic Lausanne Covenant
and thefiEvangelism and Social Responsibiity e por t . However, Stottds
the debate between evangelism and social action began before the publication of
Lausanneds foundational document. Stott init
preparation fortte World Congress on Evangelism in Berlin in 1966. Additionally,
1968, Stott attended the Fourth Assembly of the World Council of Churches at Uppsala
as an advisor. The conference assigned Stott to secffolRz2 newal J.AsaMi ssi ono
resultofthisasi gnment, Stott <c¢l aimed, Al was i mmed
contemporary debate alB%ut the meaning of mis
In Berlin, Stott initially argued in support of the traditional view of mission
and evangelism that focused primarily on preachsogyerting, and teaching as outlined
in the Great Commission of Matthew 28. However, by the time the Lausanne committee

formed, Stott had modified his view. Stott stated,

Today, however, | would express myself differently. It is not just that the
Commisson includes a duty to teach converts everything Jesus had previously
commanded (Matthew 28:20), and that social responsibility is among the things
which Jesus commanded. | now see more clearly that not only the consequence of
the Commission but the actuabmmission itself must be understood to include
social as well as evangelistic responsibility, unless we are to be guilty of distorting
the words of Jesu.

Hesselgrave argde hat St ott 6s change in position
biblical basis fomissions By abandoning his prior convictioconcerninghe importance
of the Great Commission text in MattheSiptti had come t o bel i eve that
statements (17:18 and, especially, 20:21) should take precedence. Moreover, he argued

thatinsay ng, O0As the Father hath sent me, so ser

59 John R. W. Stott and Christopher J. H. Wrigblristian Mission in the Modern Worldipd.
and exp. ed (Downers Grove, IL: IVP Books, 2015), 9.

50 John R. W. StotitChristian Mission in the Modern WortldvVP Classics (Downers Grove,
IL: IVP Books, 2008), 37.
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own mission (as summarized in Luke 4:183 a favored passage of liberals) a model
for Qurs.o

Stott, at times, agreed with the notion of social action as a conseaqiemze
bridge to evangelism, but much like the Grand Rapids statement, he preferred to view the
relationship in terms of a partnership. Stot
other and yet are independent of each otherNeither is means to tlegher, or even a
manifestation of the other. For each is an end in itself. Both are expressions of unfeigned
|l oVve . 0o

The view of a close partnership elevates social responsibility to the same level
of importance as evangelism. Instead of viewing thes@ian duty as evangelism, the
new paradigm proposed by Stott gave equal grounds for someone to pursue their gifts in
a social direction. As a body working together, some may labor toward evangeftigen,
others may exert their efforts toward social activegardless of the direction, both are
justified in the mission of God. Stott asser
that words and works, evangelism and social action, are such inseparable partners that all
of us must engage inboth allthd me. Si tuations var y®Heand so ¢
concludelt hi s i dea of partnership by adding, ATo
compels love to act, and whether the action will be evangelistic or social, or indeed
political, dependsonwha we O0seed and what we Ohaved. o

Stott believed in an intrinsic connection between body, soul, and community.
He thought thaChristiars should not see a person as body alooeshouldthey seek

only to |l ove oneds s oulanssBauldnotminfstartotpdople c | ai n

David Hesselgrave, fARedefining Holism, 0 Missio
rg/redefiningholism/.

62 John R. W. StottChristian Mission in the Modern Worl@owners Grove, IL: InterVarsity
Press, 1975), 27.

63 Stott, Christian Mission in the Modern Worl(d 975),28.
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as body and sour isolationfrom society According to Stott, God created man as body

and soulwithin communityTherefore, Christissi must i nevi tably be conc

[ i . e. totaliwalfaré, th¢ goodofhissd , hi s body, % nd his comm
Some may perceive Stottds view as a Cco0mg

evangelism and social action. Regardless of how closelfstaitjhtthe two into

partnership, he resema particular priority for evangelism. Statintenedthat

Christians should react to social injustices with compassion and utter concern but, at the

same time, understand humanityobés greatest tr
Stott caledon the example of thapostle Paul in Romans 9 and 10 topthy

the Dbiblical priority of the reconciliation

unceasing anguish in my hedftr| could wish that | myself weraccursed and cut off

from Christ for the sake of my brothensy kinsmeraccording to thélesho (Rom 9:2 3).

Ontheseverse§t ott commentated, fiWhat was the caus

lost their national Jewish independence and were under the colonial heel of Rome? .

No....The context makes it dlvaitn omedy cPradu | d adwelsti rte

them was their &dbeptdoce,wiSthtGodomcl|l uded,

evangelistic concern our chief burden should be fothe more than 2,700 million

unreached peop®les of the world. o

LesslieNewbigin

Lesslie Newbigin, in many ways, aligned with the sentiments of Stott in his
theological understanding of the relationship between social action and evangelism.
However, Newbigin presented unique arguments in his understanding that display helpful

nuances of thexact relationship.

64 Stott, Christian Mission in the Modern Worl@008), 47.
85 Stott, Christian Mission in the Modern World 975),35i 36.
66 Stott, Christian Mission in the Modern Worl(d 975), 36.
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Newbigin chose to begin his argument with a proper starting position.
Evangelistic proponents tend to start with the individual and extrapolate out into society
indirectly, while social action proponents begin with society and extrigpahe
indi vidual . N¥ewdn gith the Bible gauthee diniquefinterpretation of
human and cosmic history and move from that starting point to an understanding of what
the Bible shows us of%ThaRiblemesealthe stogyofof per sona
Godds movement in history and contains proph
history is moving toward. Therefore, according to Newbigin, the Bible serves as the
appropriate source to determine action and provide hope.
Newbigin definel the Christian world mission in terms of proclaiming and
propelling. The proclamation oftiee b | i c al  sstife, death, and reSugestiors 0
offers humanity a hope that transcends any movement or program in history. In
Newbi gi nds Rpiodamationtcdnsiststofebotimword and deedo set the
t wo against each other is absurd. He stated,
but the total life of a community enabled by the Spirit to live in Christ, sharing his
passion and the powef o h i s r e®$Therneverealityi displayed through word and
deed confronts culture with a crisis.
In Matthew 10, Jesus sends his disciples out to heal the people of their diseases
and deliver them from evil spirits. Later in the passage, hegalss them instruction to
preach of the coming kingdom of d&heahg | n Newb
ministry indicateshat something new is happening acohsequentlydemands a
response. The acts in and of themselves cannot provide an adequate explanation for what
is happening. Therefore the later verses of the passaggsus commaisdis disciples

to preach. Preaching or proclaiming the words of the gospelus dethe explanation

67 Lesslie NewbiginThe Gospel in a Pluralist Societrand Rapids: Eerdmans, 1989), 128.

68 Newbigin, The Gospel in a Pluralist Societ{37.
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for the new reality in their midst. Given the presence of a new reality working through
word and deedndividualsthen haet he choi ce to firecognize the
else continue on their way facing in the wrong directioth pursuing that which is not
Godds k¥Pnhlgid® mmoment of decision and opportun
and future eschatological reality is brought into being by the combination of word and
deed. Without deed, there is no new reality, and withautiwthere is no true
explanation of what is transpiring. Both are intrinsically connected to serve the ultimate
goal of leading people to believe in the gospel of Jesus.
I n Newbiginds partnership between word e
identify evamelism, or word, as the essential Christian action. However, his version of
the relationship naturallydicated griority for the verbal proclamation of the gospel.
Deed exists in order to introduce a higher purpose. Word exists to explain this higher
purpose. The higher purpose is not connected with the social environment but to belief in
the historical reality of a man who died and rose agadoffers salvation to all who
believe.
Later in life, Newbigin spoke more directly to the issue of priontgm
address tohe World Conference on Mission and Evangelism at Brazil i16 198

explained,

Justice, peace, and the integrity of creationare part of our common

responsibility as human beings and insofar as we neglect them, we certainly
contradct the gospel that we preach. But that which has been committed to the
church exclusively, and to which no other agency will perform, is the responsibility
to tell this story’®

Newbigin maintained the use of the wadtdngdono but qualified his

sentimentgoward its meaning. He thought that the ecumenical version of kingdom

69 Newbigin, The Gospel in a Pluralist Societ}33.

0 esslie Newbigin and Geoffrey Wainwrigt8igns amid the Rubble: The Purposes of God in
Human History(Grand Rapids: Eerdmans, 2003), 115.
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described programs of justice and peace exercised by Christians. Newbigin argued for a

version of the kingdom completely defined

by

kingdomhadafacend a name. The cry for Godods Kkingdc

defined as delivering Goddés character of |
according td\Newbigin thec r y f okingdGotalcone was a cry for the return of
Christ. He viewed the sepion of kingdom from Jeswmdkingdominitiatives toward

social renewal as a complete betrayal ofrthe t i historizad meaning?

Arthur Johnston

Providing a thoroughly researched historical argument, Arthur Johnston
endeavored to combat the liberal shift in theology present in the ecumenical moasment
well asin some evangelical circles. Johnston feared that the new theology supported by
the ecurenical movement would eventually root out historical evangelism altogether.
Therefore, he battled to preserve the evangelical view of priority for evangelism that
seemed to be eroding in front of his very eyes.

Johnston perceived that higher criticisntlod Bible created a theological
environment that supported the growth of the social gospel. Johnston ardithilsiteew
theology or social gospel &sllows: iiThe kingdom was on earth (community) and Christ
sought to establish an ethical reign on easttha final objective of the Gospel. . .. The
Kingdom, consequently, is broader than the
consequently, is to work together with God
t he s o c f?%otial gospdl proponisisaw the declining moral state of the culture
as a hindrance tine comingolGod 6s ki ngdom to earth. Al so,

was no longer seen as individual but corporate. Therefore, they devised a social ethic

"X Newbigin, The Gospel in a Pluralist Societ{/34.

72 Arthur P. JohnstorThe Battle for WorldEvangelism(Wheaton, IL: Tyndale House, 1978),
37 38.
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f ounded sldeambring absucisaige in the moral environment of the society
as opposed to the sinful heart of individuals.
In this theological environment, individual evangelism was no longer seen as a
capable method of bringing society out of its sinful condition. Somethorg
significant and more expansive was needed. However, this expansion sought to maintain
a notion of evangelism. Johnston purported that after the sharp critique of the Jerusalem
conference in 1928 and the Hocking report in 1932, the IMC felt compelledain
some sense of evangelismorderto preserve fellowship with their evangelical
brothers’® Therefore, they proposed the notion of Larger Evangelftsm.
Even though they preserved evangelism in name, the view of Larger
Evangelism shifted the noh of individual sowwinning to a conception of the universal
church displaying Gododés |l ove to the world in
Johnston claimedhe corporate presence of love in the world replabedndividual
proclamation of theappel’®
I n Johnstonds view, the ecumenical redef
view of the Bible. Johnston believed that their critical biasthaotrejection of the Bible
as GWadsspplagdt he truth found i n hatthe He <c¢cl| ai med
Christian has no certainty in turning to passages like John 5:24, Romans 10:9,10, and 1
John 5:11, 12 and therein to find Apostolic assurance for his personal salvation by faith in
t he r esur r e c tEhdBibleianditheppstolichpattensirt thisdview, is
replaced by thehurch andbr the community of believers in the worlslccording to

Johnston,hle removal of truth and the pattern of Hpestolic leaders distorts the

73 Arthur P. JohnstoriWorld Evangelism and the Word of G@dinneapolis: Bethany
Fellowship, 1974), 166.

74 JohnstonBattle for World Evangelisn69 76.
5 JohnstonBattle for WorldEvangelism72.
76 JohnstonWorld Evangelism and the Word of G@b6.
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essential task given to them and entails a task devised by @tsistho today through

their belief in univer starhams mod alcwat ifigppmd mafr itl
system, not mands salvation from the moral |
God’ o

Johnston unapologeticalija i nt ai ned, H@AEvangel i sm i s ce

However, in his view of priority for evangelism, he spiteserved place for

sociopolitical action. Johnston understood social action as an integral part of the Great
Commission as represented®fris t 6 s Aweraccshi ng t hem to observe
commanded youo (Matt 28:20). Johnston believ
the command to follow Christ but not the actual mission otltheech. The Christian

expression of love, as evidewcdeyC h r i shospitals, sahools, and orphanages,

represents their care for the sociopolitical needs of society. However, Johnston saw these

social actions as means fAwhich® contribute to

Early Twenty-First Century

As the rew millennium appeared, the debate between the relationship of social
action and evangelism continued. Fresh voices replaced the great authors of the 1970s.
Bryant Myers, writing from the perspective of relief and development, championed the
idea of partneship with an emphasis on social action. Christopher Wright, filling the
shoes of John Stott, wrote from the perspective of partnership with a slight emphasis
toward evangelism. Lastly, David Hesselgrave, Kevin DeYoung, and Greg Gilbert wrote
works suppoitg unique levels of priority for evangelism. The various authors
argumentsarenot incredibly unique from their mentors of the late twentieth century.

However, the contemporary voices present the complexity of this debate and offer

77 JohnstonWorld Evangelism and the Word of Ga@b7.
8 JohnstonBattle for World Evangelisp857.
70 JohnstonBattle for World Evangelisp860.
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nuances that will seevthis project in evaluating the particular missiology of Adoniram

Judsa in relation to social action and evangelism.

Bryant Myers

At the dawn of the new millennium, Bryant Myers provided a few theological
resources that explained a theology ofrilationship between social action and
evangel i spmmaryMgrieWatkifg with the Poqgrrepresents how some new
thinkers of the modern age developed their reasoning. From the onset of his famous
work, Myers desireto present a new model of transfational development for the
changing world. In his depiction, Myesseksian under standing of deve
which physical, social, and spirfitual devel o
For this seamless interrelation to exist, Myers peéa de\elop new
terminology. For Myers, the terfievangelism falls short in serving as the appropriate
term to represent the Christian duty. If the word evangelism rentlaérd)is version of
development and the seamless interrelation betweesocial, physical, and spiritual
cannot exist. Myers argge i E vsan tegde tb be used in the limited sense of referring
to the verbal proclamation of the truth of the gospel of Jesus Christ. | need a phrase that
includes procl amat i onfThebeforte, Myensaprefetheserrmot | i mi t
AChristian witnessas opposed tievangelisnroHo we v e r sappégienots 6
intendedio completely erase the goal of evangelism. He mamtaini The best news
is the knowledge that God has, through his Son, made it possible for every human being

tobeincovenanerl ati onship with God. W& need only s

80 Bryant L. MyersWalking with tle Poor: Principles and Practices of Transformational
Developmen{Maryknoll, NY: Orbis Books, 1999), 1.

81 Myers, Walking with the Poqr4.
82 Myers, Walking with The Pogr3.
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Myersclains, A The gospel message IS an insepa
and &ihgrefor@ verbal proclamation, in terms of evangelism, is only one of four
aspects of the gospel andg$do completely define what is meant by its message. In his
framework, evangelisth or the mere proclamation of the story of Jésisonly one
way to witness and proclaim the gospéiersincludes social action as another form of
evangelism or proclaimintpe message of Jesus. Proclaiming in this sense moves beyond
words and entails actions in society. The term Christian witness serves to more
comprehensively represent the interrelation between the unique forms of procldthation.

The inclusiveness of thgospel, as defined by Myers, opens an opportunity for
social action to find equal partnership alongside evangelism. The gospel is no longer
solely comprised of the message of Jesus but now includes social action as an inseparable
aspect of proclaiming thgospel of Jesus.

Even though Myers wisls¢o provide an interrelated descriptiontbé
physical, social, and spiritual, these realms remain distinct. Myerssclaimi | f  we r ed u cC e
the gospel solely to naming the name of Christ, persons are saved buidghersier is
i g n o% Accbrding to Myers, the proclamation of the story of Jesus and the salvation
of the individual is a reductionistic version of Christianity. This version has nothing to
offer for the social environment.

Some propose that if inddiiak areintrinsically connected with society, then
by their salvation and change of person, they will naturally affect the social environment.

In Myersbdescriptionhowever this is not the case. The saving of souls does nothing to
impact the social oet. Therefore, one must conclude that Myers sithe individual

and the society as separate objects rather than viewing society as a structure comprised of

83 Myers, Walking with The Pogr134.
84 Myers, Walking with the Poqr4.
85 Myers, Walking with the Poqr49.
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individuals. In turn, Christians must work for the redemption of sasilsell aghe
redemption of the social order because both are compromised by the fall and both need a
separate gospel messdfe.

The basi c f r agstheoogyekablesfa uniyeantepr@tation of
Scripture. First, the Great Commission text in Matthew sHifim the individual to
corporatesocietydefined as nationdlyersargust hat t he fAsoci al di mens
life is also fallen and i s®Thhrefme e t arget of
proposest hat t he Great Commi s iensmtodistigles,Indbtpstf or mak
people. This commission of the living Christ instructs us to baptize the nations in the
name of the triune God. o

Second,Mark3:I4 5 serves as the bagel text that
understanding of the Christian lif@/ith this text, Myers poirgout that being precedes
action. Before Jesus sdhis disciplego do anything, he initially desired that they be with
him. From this being then comes the action of preaching, healing, and casting out
demonsMyers employ the illustration of a pyramidoeing with Chrisat thetop,
followed bythe three lower prongs preaching (GospeWord), healing (Gospals
deed), and casting out (Gosjasisign) & Using these texts, Myers atterafit unite the
ideas of evangelismandsdcia acti on into a full and equal p
dichotomy between material and spiritual, between evangelism and social action,

bet ween |l oving Go& and loving neighbor. o

86 Myers, Walking with the Poqr49.

87 Myers,Walking with the Poqr52.

88 Myers, Walking with the Poqr53i 54.

®¥Bryant Myers, AAnother Look at O6Holistic Missioc

1999, https://missionexumg/anotheflook-at-holistic-missiorra-response/.
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Christopher Wright

Utilizing biblical theology as a guide, Christoph&right proposes a missional
hermeneutic rooted in the unfolding plan of God. Most would agree that the Bible speaks
to missions or at least supports the idea. Wright goes beyond a mere reference to missions
by validating it as the plan of God from thédd estamento the New. Wright desires to
highlight the thrust or central message of the entire Bible. Simply focusing on proof texts
to establish a basis for missions misses the point of the entire grand narrative of God.

Wr i g hhe Mission of Godffers great value for the debate between
evangelism and social action by providing an expansive biblical argument of a particular
position. Wright desires to balance the idea of evangelism and social action by displaying

howthe two havevorked in unisorfrom the foundation of the world.

Wright sees the Great Commission in Mat:t
of the original Abrahamic commissidmo Go . . . and be a bl essing
on earth will b e%Wribhtdasnstitht Gertesisdl 2 B dtands asithe 6 0

original commission of God and is binding on all Christians today. Therefore, the
Christiands commission, according to Wright,
12213, Wr i ght comment s, 0 tetandwo hat tdinghifave teakt i r el vy
thist ext as O6the &weaghCdédwmiasgiumendofrom Genes
desire to elevate the nature of soci al actio
could be worse ways of summing up what missich s upposed to be alll a

and be a blessing. 60

Wright is very concerned that the Chri st

mission®? He argues that the exodus event serves as one of the clearest examples of

% Christopher J. H. Wrighf he Mi ssi on of God: Unlocking the Bi
(Downers Grove, IL: IVP Academic, 2006), 213.

91 Wright, Mission of Gog214.
92 Christopher J. H. Wrighf he Mi ssi on of Goddés People: A Bibli
Mission Biblical Theology for Life (Grand Rapids: Zondervan, 2010), 24.
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Godds mission. Gdiw@seftche napon ef lsradranislavery id
Egyptincluded political, economic, social, and spiritual redemptiokccording to
Wr i ght, T Go dlltrhees pdoi nnteends itoon $*Hedid ndtsimplyel 6 s need
redeem their spiritual nature, nor didrherelyredeem their social situation and leave
them to worship false gods. Wright uses the totality of redemption in Exodus to display
the missioal natureof God andfrom this example, sets tis¢age for Christian missions
today. Wright argues, 0T herodusshapedretieemptibne out c on
demand®xodusshaped missiarAnd that means that our commitment to mission must
demonstrate the same broad totality of concern for hureed that God demonstrated in
what he di® for Israel .o
Opening up missions to include economic, social, political, and spiritual
redemption presents many options to choose from as one pursues the missfon task.
Wr i ght closeemsto mtsere ard as many missions as there are kinds of
sciencé probably far more in fact. And in the same way, in the variety of missions God
has entrusted to his church as a whole, it is unseemly for one kind of mission to dismiss
another out of a superioritpcm p | % Theradore, Wright dislikes the old adage of
mi ssions that entails AdAlf everything i1 s miss
phrasing explicitly reserves the wdihissiord to define crossultural sending for
evangelism. Instead, Wrightr ef er s t o concl ude t.hfghen] Aii f eve
everything i s mi scaltural sending far the pugoss of evangetismo s s
is too narrow of a definition. The mission o

but also sociahction, creation care, and anything else the church does to participate in

SBWright,Mi ssi on of ,1Godés Peopl e
94 Wright, Mission of God271.
9 Wright, Missionof God 275.
®Wrightt Mi ssi on of ,2660d6s Peopl e
Wrightt Mi ssi on of ,260d6s Peopl e
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the exodusshaped mission of God to bring redemption to the political, economic, social,
or spiritual realm.
According to Wright, a proper portrayal
liberationist dimension. Throughout history, God has battled with oppression, bondage,
and injustice. Therefor&hristiansas his followers should fight the same battles, seeking
to deliver the whol®f creation and not humanity aloPféWhile proposing diberationist
perspective, Wright does not wish to align with liberationism as outlined by Gutiérrez.
Wright argues, fAiTo think that social action
people to the knowledge, worship and service of God in Cigi® condemn those
whom we may, in one way or another, Ol ead pe
l sr¥el . o
On the other hand, Wright aims to lead people away from a focus solely on
evangelism. For Wright, mission includes evangelismjmstiperiority to social action
but alongside it. Wright summarizes mission as evangelism, teaching, compassion,
justice, and creationcattThese five el ement rongapp®dch uct Wr
of cultivating the church, engaging society, andrafor creation. Wright concludes,
itThe gospel i's Goddés good news, through the c
individual personsandfor society,andfor creation. All three are broken and suffering
because of sin; all three are includedhe tedeeming love and mission of God; all three

must be part of the compr®hensive mission of

98 Wright, Mission of Gog44.

99 Wright, Mission of Gogl286 87.

WChristopher J. H. Wright, f@AParticipatory Missi
thewh ol e Bi blFo uSrt ofiye ws ionn t fhee. Ja€dam.Gextom Gaintdvpoists Bibben
& Theology (Grand Rapids: Zondervan, 2017), 80.

©iwr i ght, APartic8patory Mission, o 81
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David Hesselgrave

David Hesselgrave wes and sgaksextensively defending a view that
identifies evangelism and church planting in prioater other ancillary activities of the
church, including social action. Hesselgrave asgue i Wi t h r ef erence to sp
transformation and social transformation, it gives priority to spiritual transformation.
With reference to spirit, mind, and body, it gs/priority to the spirit or the soul. With
reference to social action and!®evangelism, i
Hesselgrave unapologetically ascribes priority to evangelism and renders all
subsequent ministries of the church as subordinatepmostive. The aim and the goal of
the Christian is evangelism. Social ministry may serve as a bridge or even as a
consequence of evangelisbutit does not share itheaim or functionof evangelism
Whenaskedo articulate the importance of different components of the missionary task,
Hesselgraveonclude as followsi Evangel i sm i s.. Trdinlh§s 100 or t ant .
important.. . . Church planting is 100% important.. All are of fundamental
importance 8°
In maintaining a priority for evangelism, Hesselgrageshot wish to neglect
social ministry or only confine crossiltural work to evangelisi?*His version of
priority doesnot necessitate dismissal but rather a reallocation of relationship.
Chalengers of his framework purport that Hesselgrave dissessential functions of
Christian obedience toward Scriptures like the Great Commandment to love God and
neighbor. Hesselgrave respaidy addi ng, AThe Great Commandme
the GreaCommission, nor competes with it. It was a summation of the Law and, as one

of Christdés commands, compl ements the Great

102 HesselgraveRaradigms in Confligt109.
WHesselgrave, ARedefining Holism.o

104 HesselgraveRaradigms in Confligt109.
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all other thi ng'®HeSsklgrave feathat viewmagthedceedt. o
Commandment afie Great Commission transmutes the Christian duty with the Christian
mission.

Hesselgrave, on more than one occasion, argg&inst the paradigm of
mission proposed by Stott. In his opinion, Stott attempted to establish a middle ground
between the lib@al and conservative perspectives. Instead of bringing liberals and
evangelicals togethelnpwever,Stott created a new and broader understanding of mission
that allowed evangelicals to deviate from their traditional perspelfiie reaction to
St o trdpdsal and the subsequent shift toward the liberal agenda, Hesselgrase plead

with evangelicals to return to their heriedd” Hesselgrave conters

We can feed some of the hungry, but we cannot feed the whole world. We can help
heal some of thsick, but we cannot heal the whole world. We can support the

rights of some disenfranchised people, but we cannot enfranchise the whole world.
But we can evangelize the whole world, and no one else will do it if we do not. In
Matthew 24 our sovereign Lotdlls us that it can and will be done; and in Matthew
28 he tells us both that we must do it and how it is to be t8ne.

Hesselgrave argsdérom other vantage points to establish his view of the
priority of evangelismOne such way ikis explanation of icarnationalism versus
representationalism. Relying on Andreas K°st
Hesselgrave highlights two very distinct biblical models of mis§iansarnationalism

and representationalist®

WHessel grave, fARedefining Holism.o
MHessel grave, fARedefining Holism.o

WWHessel graveds attempt to persuade the church t
evangekm led to the creation of the Evangelical Missiological Society. Harold Netland argues that the
group was organized due to the perceived need of Hesselgrave and Donald McGavran to establish a society
of leaders committed to the authority of Scripture anthé priority of evangelism and church planting in
mi ssions. Herol d A. Netl and, #fAEvangelical Mi ssi ol ogi
Engen Evangelical Dictionary of World Mission833 34.

Hessel grave, ARedefining Holism.o

109 For moreinformation on the biblical argument of incarnationalism versus
representationalism, see Andreas Jst€nbergerThe Missions of Jesus and the Disciples According to the
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Incarnationalists, accordingtodls el gr ave, fdattempt to bui
model s devel oped from the history of Goddos p
in his kingdom mission. In either case, they propose that we continue doing what they see
God doing throughout historyamdo st si gni fi cant |l y'0Asa t he mi ni
result, incarnationalists primarily focus on #x@dus narratig, the servant passages in
Isaiah, John 17:180hn20:21, and Luke 4:1&0 to build their theology.

Incarnationalism proponents actively attempt to establish shalom, liberate the oppressed,
andminister to individuals, society, and creation through word, deed, and sign because
that is the example set by God and Jesus in thission to the world.

According to Hesselgrave, proponents of incarnationalism use John 20:21 to
place ministries of healingndsocial bettermerds well aghe struggle for justice at the
very heart of missionsd'He s sel grave aggr e sosaythatbopd c o mment s
works constitute the Great Commission, or the heart of the mission, or that the Johannine
statement supersedes the synoptic statements, is to fly in the face of sound exegesis and
clear thinking. o

In distinction to incarnationalism,per e sent ati onal i sts see a
between the respective missions of Jesus and of his disciples. It acknowledges the

uni queness of Jesusd person and work whil e v

Fourth Gospel: With I mplications f otheQoMmtenpdfaoyur t h Gos pe
Church(Grand Rapids: Eerdmans, 1998).

110 HesselgraveRaradigms in Confligt132.

11 pavid J. Hesselgrav®lanting Churches CrosSulturally: North America and Beyond
2nd ed. (Grand Rapids: Baker Books, 2000), 22.

112 HesselgraveRlanting Churches Cros€ulturally, 22.
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wi t nessi ngTheredoreltleg, aceodd ng t o Chri stopher Litt]l
themselves as representing Christ %o the wor
Hesselgrave highligbta significant component of representationalism by
displayingtheepost | e Paul 6s e mptedwork of Chrisi asappasedt h e ¢ o mj|
to the details of his life while on earth. While one can certainly emulate partial aspects of
J e sswaloon earth, Hesselgrave neteh at t hrough i ncarnational.i
of detracting the uniqueness of hispersoand t he ful filil ment of hi s
Likewise, Hesselgrave purpsthat Christians best serve as ambassadors and withesses
to the distinct Christ instead afthe distinct Christ. In this frame of thought,
Hesselgrave identifsthe apostle Paul as the primary model for Christians to emulate in
their mission to the world.
Hesselgraveus®® aul 6 s model to co3hatisuct the Pal
Hesselgrave useseap o st | e P a u Sodiureeoxocanmmlate @ patiem for
followers of Christ to imitate as they obey the Great Commission. Hesselgrave identifies
this cycle as Paul 6s master plan of evangel.]
realizesthat Pal did not use the same cycle in every city or on all occasions.
ConsequentlyHesselgraveonstructs the Pauline Cycle by combining tifgcal pattern

of Paul 6s work as seen in his epistles and t

Kevin DeYoung and Greg Gilbert

In 2011, Kevin DeYoung and Greg Gilbert collaborated to offer a modern

articulation of the churchodés mission in rel a

113KostenbergerThe Missions of Jesus and the DiscipRist.

14 Christopher R. LittleMission in the Way of Paul: Biblical Mission for the Church in the
TwentyFirst Century Studies in Biblical Literature 80 (New York: Peter Lang, 2005), 84.

115 HesselgraveRaradigms in Confligt138.

116 HesselgraveRlanting Churches Cros€ulturally, 47.
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Commission. From the very beginning of their book, they contrast their view of mission
against anx@ansive expression of mission that entails every good thing a Christian can
do. This broad view would claim that environmental stewardship, community renewal, or
blessingo n enéighbor is mission. DeYoung and Gilbert seek to combat that view of
mission wth corrective theology and biblical analysis. They define their premise
definition of mission afollows: fiThe church is sent into the world to witness to Jesus by
proclaiming the gospel and making disciples of all nations. This is our task. This is our
uni que central calling.o

DeYoung and Gilberbelieve there are many great biblical passages that
people use to argue f or bubtleyrdydretinetGreaty of t he
Commission in Matthew8to define the mission of the churcfhey afirm thatall
Scripture is breathed out by Gaaid profitable to us. However, DeYoung and Gilbert
cl ai myamdBuher & @wrypabsage is prafitable onmlyinderstood and
applied in the right way'®® Therefore, they urge that one must pay chitsention to
what Jesus specifically calls and sends his followers to do. For DeYoung and Gilbert, the
strategic placement of the Great Commission and the message it entails should cause the
church to view it ith excessive importance. DeYoung and Gilbert propose a lengthier
definition of mission as defined by the Grea
the church is to go into the world and make disciples by declaring the gospel of Jesus
Christ in the pwer of the Spirit and gathering these disciples into churches, that they
might worship the Lord and obey his commands now and in eternity to the glory of God

the F&t her. o

117Kevin DeYoung and Greg GilbeMyhat Is the Mission of the Church? Making Sense of
Social Justice, Shalom, and the Great Commis@idmeaton, IL: Crossway, 2011), 26.

18DeYoung and GilbertWhat Is the Mission of the Churgl8D.
119DeYoung and GilbertWhat Is the Mission of the Churgh&2.
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Despite the cultural context or social situation of the world, the mission of
Godpesopl e, fAnas seen in the Great Commi ssions
the Apostle Padl is to win people to Christ and build them up in Christ. Making
discipled t hat 6 s Much like @reponerits of representationalism, DeYoung
and Gibert believe that the model of thgostle Paul establishes the pattern for what
Christians should be doing in the world.

I n affirming the New T&missomBayoudgs Vvi Si on

and Gilbert respond to Wringght 6s expos® of Ge

The New Testament does not understand the call of Abram as a missional charge.

Clearly, it is a glorious mission text anr
world. But the blessing is not something we bestow on others as we work for human
flourishing. Rat her, the Abrahamic blessing com
Offspring 1<t

According to DeYoung and Gilbert, the church has a tendency to broaden the
scope of its mission. Theuthorswish to refocus and narrow what the actual mission
entails.In doing so, tey remindreaderghat the church should not undersell what the
Bible says about the poor or social injustidbeYoung and Gilberelieve that Christians
should extend grace to others because of the grace given to them iraQhtisht
imni stering to the poor is a crltfddwever si gn tt
DeYoung and Gilbert qualify that the church should not oversell what the Bible says
about the poo They purport that while it is necessary to care for and meehisgal
needs of others, there still remains an alternative focus to missions. They céinfehde

alleviationof poverty is simply no the main story

20peYoung and GilbertWhat Is the Missionfdhe Church?63.
21 DeYoung and GilbertWhat Is the Mission of the Churghz3.
22peYoung and GilbertWhat Is the Mission of the Churgh?74.
23peYoung and GilbertWhat Is the Mission of the Churght?75.
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In their attempt to curtail biblical exaggeration of the poor, DeYoung and
Gilbertc | ai m, Athe pooro in Scripture does not U
society but to the members of our community of f&fAs an example, DeYoung and
Gilbert comment that the Al east of theseo0o in
ikely traveling missi d°hAaaresalsofthisviemaftbed of hosp
poor, DeYoung and Gilbert claim, AYou can ma
responsibility to see that everyone in their ladairchcommunity is cared for, but you
cannot make a very good case that the church must be the social custodian for everyone
in theil society. o

DeYoung and Gilbert, in their theological explanation, challenge the kingdom
motif of the decades prior. They spet i ¢ a | lltys wrang ¢osay that fhe gospel is
the declaration that the kingdom of God has cof€ln their view, announcing the
kingdom is only half of the task. Christians must also offer a means by which to enter it.
Therefore, MarKL:150fferst he i deal st atement by decl aring
the kingdom of God is at hand; repent and believe in the gospel

DeYoung and Gilbert establish a view of the relationship between social action
and evangelism with significant priority resedvier the latter. Although they do not
specifically reject the notion of caring for the social needs of people, their view pointedly
establishes evangelism defined by the proclamation of the gospel of Jesus for the
forgiveness of sins as the mainthrustdie churchdés task. Wright st
by stating, AnGood works in the world are ass

individual Christians in the world in obedience to Christ, they affirm, but these good

24peYoung and GilbertWhat Is the Missionf the Church?175.
125DeYoung and GilbertWhat Is the Mission of the Church?76.
26 DeYoung and GilbertWhat Is the Mission of the Churgh?76.
27DeYoung and GilbertWhat Is the Mission of the Churgh2L0 (emphasis original).
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works are not part of the mission bf & ¢ h'tf Deydungdand Gilbert maintain that
their narrow version of the churchoés task to

reductionistic version of the gosgaitrightly presents the true gosgé.

Conclusion

The proponents represented in this ¢aapffer some significant attributes on
the particular nuances of the understanding between social action and ewafrgetis
the early twentieth century to todayiewing these proponents in the form of a spectrum,
one can visualize how their articulat®flow from oneendto the other. A review of the
maj or proponentso6 theological expressions re
that articulate the basic parameters of each view.

The vast number of proponents surveyed rendered a thoroughgaties
unreasonable. Instead, the goal was to review multiple proponents in the twentieth and
twentyfirst centuries to present an array of theological descriptions. The unique
description and markers identified by the mission conferences and the nogjongnts
serve to provide working perimeters for examining the particular missiology of Adoniram

Judson in relation to his view of the relationship between social action and evangelism.

28 Christopher J.HWr i ght , A Response to JFaunVdewhoathe Leeman, 0
Church©és46Mi ssi on

29DeYoung and GilbertWhat Is the Mission of the Churgh2L1.
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CHAPTER 4
AN EXPANDED PARADIGM CONTINUUM OF THE

RELATIONSHIP BETWEEN SOCIAL ACTION
AND EVANGELISM

This chapterconsists of three sections. Firshighlight the particular markers
identified in the primary sources of mission conferences and major propwahigs.
Throughout the twentieth and twerfiyst centuries, various mission conferences and
missiological proponents presented a vast array of attributes associated with their
particular position on the relationship between social action and evangetismbine
the research from the literature reviewd&scribe sven specific markers. These seven
mar kers will serve as the primary component s
the relationship between social action and evangelism.
Second] presenthree existing continuums. Peter Wagner, David Hesselgrave,
and Christopher Littilaaveeach created a particular continuum to serve as models
attempting to graph each position of the relationship between social action and
evangelism. Also, the three camiums offer specific terms to represent the unique
views. In this part of sectio? | present the definitions of each unique term that the
continuum creators utilized.
Third, | combine the seven particular markers and the three existing models to
createan expanded and revised continuum. This expanded continuum will offer a precise
mo d el needed for the analysis of Judsonds mi
between evangelism and social action. The seven markers will serve as the specific
compoent s used in the analysis, and the contir
particular position as it relates to the views of mission conferences and other proponents
of the twentieth and twerdfyrst centuries.
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Seven Markers

The survey of missionarycomfee nces o6 pri mary sources
published literature revealed theological markers on the relationship between social
action and evangelism. The first step to identifying these markers consisted of a thorough
review of the literature. The sa#s surveyed limited their communication regarding
social action and evangelism to specific locations. Therefore, in my survey, | identified
these particular locations in each source. Once the locations where the authors discussed
their view of the relatinship were identified, | confined my research to these areas and
performed a detailed study, recording meticulous notes of their articulations.

The research revealed reoccurring themes and repeated language that authors
used to present their view of theationship between social action and evangelism. |
synthesized the reoccurring themes into particular categories. Initially, the research
presented ten unique areas comprised of shared themes and language. Upon further
review of the ten areas, certaineggries corresponded to each other. Therefore, |
combined these portions of the reoccurring themes to develop seven concise categories.
After doing so, | again surveyed the literature to confirm the accuracy of these categories.

The results of this resedrprocess present seven theological markers that
authors and conferences repeatedly used to articulate their positions on the relationship
between social action and evangelism. The seven markers are (1) dichotomy/integration,
(2) recipient/target, (3) bildal hermeneutic, (4) word/deed, (5) function, (6)
epistemological foundation, and (7) eschatological interpretation. In this séction,
highlight key aspects of each of the seven markers and then demonstrate how their
theological components are graphethgs continuum between social action and

evangelism.
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MerriamWe bst er defines a continuum as fa coao
collection, sequence, or progressioin of wvalu
In essence, a continuum is a scaledito measure differing positions between two
extremes. As the continuum moves from one extreme to the other, qualitative transitions
of gradual change occur.

Social action serves as one extreme end of the continuum, and evangelism as
the other The midle of the continuum presents a complete integration of social action
and evangelism. As the continuum moves from the far left to the far right, several
positions of varying degrees exist (see figuréHbw one understands the seven markers

or theologichunderpinnings determines the particular position he or she holds on the

continuum.
Social Action Integration of Evangelism
social action and
evangelism

Figure 1.A basic social action/evangelism continuum

Dichotomy/Integration

Proponents of the twentieth and twefitgt centuries utilized various ideas to
articulate their view of the relationship between social action and evangelism. Some
expressed a dichotomist notion of the relationship between social action and evangelism,

desiring to keep them completely separate. Others argued for a complete integration.

IMerriamWe bst er Dictionary, f@AContinuum, 0 accessed N
merriamwebstercom/dictionary/continuum.

2 At each end of the continuum, complete rejection of the opposite end is assumed. For now,
Car | F. H. H dundamehtalisteompletely rejectet fartns of social action serves to
highlight the existence of complete rejection. See Carl F. H. H&heyUneasy Conscience of Modern
FundamentalisnfGrand Rapids: Eerdmans, 1947), 27.
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Particular terms surfaced in their attempt to define unique levels of integration.
Concisely, the terms dbridgep fimanifestation/consequeno@ndfipartneo highlight
the unique views between a dichotonaatlintegrated understanding of the relationship.
The | MCO0s decl aration from Madras in 19:¢
isi gnpost s o pThe actual sodal ningstried n arid sfthemselves were not
an intended end but were subservient to another essential task. Likewise, the International
Consultation on the RelationsHyptween Evangelism and Social Responsibility held at
Grand Rapidsin®2 empl oyed t he tderhesonsutiatiom guyportecdb r i d g e
t hat social action Acan break down prejudice
heari ng f o%Asdbhidge, doas gutoh serves as a means to deliver
evangelism mie effectively.
The framers of the Edinburgh conference in 1910 provided an example of how
social action as a bridge functions in mission work. The framers pleaded to increase the
educational influence of the church around the world. However, the goalotves
strengthen academics. The framers saw the educational environment as a way to gain the
ear of people in order to present the gospel of Christ. In this line of thinking, education
plays a role in opening the door for evangelism to otcur.
Some prponents, such as David Moberg, rejected the idea of social action as a
bridge. He insisted that viewing social action as a bridge was merely like baiting and

luring people into the net of the kingdom of God. He feared that social action seen as a

3 International Missionary Council,he World Mis®n of the Church: Findings and
Recommendations of the International Missionary Council, Tambaram, Madras, India, December 12th to
29th, 1939 London: International Missionary Council, 1939), 28.

‘“Lausanne Movement, 0L aEgaaglismeand®ocialasi on al Paper 2
Responsibility: An Evangelical Commi t men2l, 6 June 25,
SLausanne Movement, fiLausanne Occasional Paper 2

5 World Missionary Conferenc&eport of Commission |: Carrying the Gospel to All K
Christian World(Edinburgh: Oliphant, Anderson & Ferrier, 1916),
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bridge wauld create rice Christians in which men and women convert to Christ for
material gair.

The bridge theory of integration also applies to the social action side of the
continuum. Proponents such aglJOldham viewed evangelism as a means to usher in
thegoal of social transformation. For Oldham, evangelism was the natural starting place.
Once a large enough volume of adherents was present in a commusigyatiherents
woul d be able to affect social change in the
framework, evangelism served as a means to assist in transforming the social
environment.

As one moves to both extremes on the continuum, the idiaid§e t@
begins to break down. If proponents reject any form of social action, they also reject
social actim as a viable means to its intended end. Likewise, if one rejects evangelism
and focuses solely on social action, they will, in turn, reject evangelism as a viable means
to their intended end. For example, a{gmvernmental organization (NGO) with theesol
purpose of social work may not have any Chrisbased background. This particular
NGO would not use evangelism or any other religious idea to guide or assist their work.
They would reject the use of such means.

The second type of words used throughustory to illustrate the relationship
is iconsequendmanifestatoroThe Madr as decl aration in 1938
activities, whether social service, education, the spreading of Christian literature, the
healing of body and mind, or any otlveork undertaken for man, follow from the
essential t a<$£¥Khet98ransultation dt Gtamd Rapids cdmmunicated
the same idea but used the wafidensequenaeandiimanifestatioro The consultation

stated, AFi r s tonsemoceofexsadngelsm.Thatig, dvangeliss is the

" David O. MobergThe Great Reversal: Evangelism versus Social Conéarangelical
Perspectives (Philadelphia: Lippincott, 1972), 20.

8 International Missionary CouncM/orld Misson of the Church26i 27.
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means by which God brings people to new birth, and their new life manifests itself in the
service °0of others. o

fiConsequencefimanifestatiorg andfifollow fromoé communicate unique
ideas, but the essential foundation remains unchanged. On the evangelism side of the
continuum, social action is understood, at different levels, as a manifestation or
consequence of the believer 6bsr ichtahyg edo mmands
In this frame of thought, social actions rely on the work of evangelism; therefore,
evangelism carries a notion of priority. If salvation and discipleship are igribesdiue
social change cannot ensue.

The thirdword describing a paicular relationship ispartnero The word
fipartned entails a complete integration of evangelism and social action as equals. A
complete integration denies the no8af fbridgeda n dnanifestatiofconsequencé A
complete and equal partnership neveoniizes either social action or evangelism.
Therefore, if a proponent stipulates a priority, one has to conclude that it is not a
complete integration. Priority, however slight it may be, presents a unique continuum
shift compaedto acomplete and equadartnership. In a full integration, no dichotomy
exists. When evangelism and social action stand asirtitemselvesthere can be no
natural priority. One no longer relies on the other. A complete and equal partnership
identifies the middle point on@ntinuum between social action and evange(see

figure 2)

Lausanne Movement, fiLausanne Occasional Paper 2
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Figure2. Dichotomy/integration continuum

] i Complete ] ]
Varying degrees of integration Varying degrees of
dichotomy dichotomy
Social Action % Evangelism
Rejection of Evangcl_is]n: as lt;{idgc Partner Social action as bridge ;
. to social transfor- o Rejection o
bridge theor . to evangelism €
g y mation & bridge theory
Priority for social action Equal Priority for evangelism
No conceived notion of manifes- Social action as manifestation/
tation/consequence theory consequence of evangelism

Recipient/Target

Another unique way of identifying particular positions on a continuum

between social action and evangelism isdéscription of the recipient. Throughout the

twentieth and the twentfjrst centuries, proponents chose unique descriptions to identify

the target or the recipient of their work. In the early 1900s, the individual served as the

recipient and target of th@roposed missionary work. Due to the influence of the social
gospel and the work of Walter Rauschenbusch, the target began to shift toward the
society'®The decl aration from Jerusalem in
view of society over indiduals highlight the different notions of targét.

The words at the heart of defining the recipient efitadividual 0 fisocietyp
finations) andficreationd The individual as target or recipient represents the idea of
evangelism. For proponents on theangelism side of the continuum, the target of

missionary work focuses on the salvation and redemption of individual souls. For

walter Rauschenbusc@hristianity and Social CrisidLondon: Macmillan, 1907), 65.

1928 a

1RolandAllend er usal em: A Critical Review of AThe Worl

(London World Dominion Press, 1928), 31.
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proponents on the social action side, the target of work focugés social
environmentFor proponents in the middle of thentinuum, both the social environment
and the individual soul exist as targets or recipients.

At varying degrees on each side of the middle point, the social environment or
the individual is not ignored. On the evangelism side, the social environnmextttise
target but the realm in which one works to meet the individual soul. In this position, one
does not entirely ignore the social environment but works in the social environment to
affect change in the individual. Likewise, the same is valid ondtialsaction side. The
individual soul is not the target, but one works witaindividual to ultimately affect his
or her social environment.

Beyond the fundamental distinction of individual, soul, and society, some
proponents added the nationortheert i on as reci pienss or targe
understanding of the relationship between social action and evangelism led him to
redirect the Great Commission text in Matthew to the nafibimsthe same way,
Christopher Wri ght Oledhimtoeevelop the ideh o creatoh at i ons hi
car e. I n Wrightos framework, a heavy emphasi
creation as a recipient or target of missionary wéikae literature reviewevealed that
multiple authors and conferencesiagd the phrases of target or recipient to explain their

understanding of the relationship between social action and evan@stisriigure 3)

2 Bryant L. MyersWalking with the Poor: Principles and Practices of Transformational
Developmen(Maryknoll, NY: Orbis Books, 1999), 553.

BChristopher J. H. Wright, #fAPartieRevaetdiory Mi ssic

the Whole BFblUe 8tewyg, 0ni h,lee JaSdn.EBextomh Cxintevpoists Biden
& Theology (Grand Rapids: Zondervan, 2017); &
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Figure3. Recipient/target continuum

Society and/or

individual
Society Individual
Social action % Evangelism
Nations/creation People/souls

Biblical Hermeneutic

Most proponents and mission conferences in thatiyand twentyfirst
centuries utilized the Bible in some form or fashion. From multiple sides of the
continuum, both social action and evangelism proponents refer8ogptiire in
attempting to describe their particular view of tekationship between social action and
evangelisnt? Therefore, it is impossible to determine a particular position on the
continuum based solely on the idea of referencing the Bible. Instead, one must look at the
particular verses they used and their hemgutical interpretation of those verses to
understand their position on the continuum.

The Great Commission of Jesus Christ appears in alGospels (Matt
28:18 20; Mark 16:1418; Luke 24:4449; John 20:21) and is also repeated by Luke in
Acts 1:8. Fo the vast majority of church history, the terminology offiGeeat
Commissiol did not exist. However, the church expanded and grew exponentially.

Hesselgrave claims that Justinian von Welz first used thefi@reat
Commissiol in the midseventeenthantury!® In the late eighteenth and early

nineteenth centuries, the central issue of the Great Commission revolved around

1 Gustavo Gutiérrez and David Hesselgrave represent very distinct views of thensbliatio
between social action and evangelism. However, Gutiérrez and Hesselgrave both cite multiple Bible
references in attempting to articulate their particular view.

“pavid J. Hessel gr av EvangdliclDetionary GfoMortd Msssopson, 0 i n

ed. A. Scott Moreau, Harold Netland, and Charles Van Engen, Baker Reference Library (Grand Rapids:
Baker, 2000), 41i214.
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applicability. In his famous inquiry, William Carey pleaded that the command given to
the apostles at the end of Matthew did not eegish the apostolic age but still applied to
Christians of his generatid® After Christians accepted the applicability of the Great
Commission, the controversy moved to the application of its principles.

In 1952 at Willingen, the delegates used Joh2Pihstead of Matthew 28:18
20 as their missi onGreat€ommissionpicksmpos thevideadi on o f
sending. By emphasi zi nsgommies®n, thecorderencgwaga s pect 0O
able to modify the exact nature of its task. The wleavangelizing and discipling new
believers as outlined in Matthew was replacedhiyy The Church 1 s sent to
inhabited area of the world. . The Church is sent to every social, political and religious
community of mankind... Thechurchis ent to proclaim Christods r
moment and e¥ery situation. o

The Johannine statement of the Great Commission allows the freedom to insert
what one is called to do ims or hersending. In the case of Willingen, the church is
commissionedand ent to the social and political com
in their particular situation. In this form of the commission, there is no precise call for
Christians to evangelize, baptize, and teach. Therefore, if one wishes to support the idea
of social action, the Johannine statement is preferred.

Hesselgrave picks up on this idea and notes that preferencing either the

Matthean statement of the Great Commission or the Johannine statement of the Great

% william Carey,An Enquiry into the Obligations of Christians to Use Means for the
Conversion of the Heathefisondon: Hodder and Stoughton, 1891).

7 International Missionary CounciMissions under the Cross: Addresses Delivered at the
Enlarged Meeting of the Committee of the International Missionary Council at Willingen, in Germany,
1952; with Statements Issiby the Meetinged. Norman Goodall (London: Edinburgh House Press,
1953), 190.
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Commission reveals a priority for eith@rangelism orsocial actio.!® Hesselgrave
argues,
Perhaps responding to the emphasis on the social task of the church in the WCC and
especially at the 1968 General Assembly in Uppsala, some evangelicals (e.g., JOHN
STOTT) revised their thinking on tligreat Commission and now argue against the
generally accepted position that the statement in MatthewiZB)16eing the most
complete, possesses a certain priority. Their revised position is that the statement in
John 20:21 (fAAs t ke nkatlherouhds tsaekrets npe,i 0src

Lord Jesusd6 earthly ministry as outlined i
missionst®

Christopher Wright dengghe priority of both the Matthean and the Johannine
statements by preferring Genesis 12 as theai commission text of the Bibfé.
Wrightodods use of Genesis reveals his increase
prefers the Genesis commission because of it
blessing in the Old Testament entailed nben mere spiritual renewal. Wright belisve
that the promise of blessing also included a social and political component. Therefore,
Genesis 12 supports hiexodusshaped missianby encouraging believers to care for
the church, society, and creation. TUse of commission texts and the hermeneutical
description of other Bible passages offer unique perspectives that assist in mapping a

particular location on a continuum between social action and evangsésrfigure 4)

BDavid Hesselgrave, fARedefining Holism, o Missio
rg/redefiningholism/.

®Hesselgrave, fAGreat Commission, o0 413.

20 Christopher J. HWright, The Mi ssi on of God: Unl ocking the Bi
(Downers Grove, IL: IVP Academic, 2006), 214.
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Johannine

and/or
Matthean
Johannine Matthean
Social Action % Evangclism
. . Mark 16:14-18;
Luke 4:18-1 senesis 12 ’
uke 4:18-19 Genesis Luke 24:44-49
Incarnationalism Representationalism

Figure4. Biblical hermeneutic aatinuum

Word/Deed
Simplistically, the terminology diwordo andfideed highlights another

marker provided by the literature reviéiWProponents on the evangelism side of the
continuum prioritize word, social action proponents prioritize deed, and théemidd
position combines the importance of both word and deed. In the early twentieth century,
word and deed were not the primary means of describing mission actions. Instead,
authors tended to utilize a n g u gopdamatibio afdfipresenceto define their view
of word and deed.

Throughout the conferences of the early twentieth century, proclamation
involved a verbal telling, presentation, or preaching of the gospel of Jesus?@lnrist.
1961, the terminology diwitnes® replacediproclamaion.o For social action
proponents, proclaiming a gospel with words is not enough. One must also demonstrate
their faith through their actions in society. Thus, witnessing to Jesus Christ can come
either by word or deed. Bryant Myers also utilized thishoeé by replacing

fievangelism with the termiChristian witnesg?® According to Myers, evangelizing

21 For a thorough description of word and deed3eaneA. Litfin, Word Versus Deed:
Resetting the Scales to a Biblical Balarf@é¢éheaton IL: Crossway, 2012

22World Missionary Conferenc®&eport of Commission I: Carrying the Gospel to All the Non
Christian World(Edinburgh: Oliphant, Anderson & Ferrier, 1910)76

23 Myers, Walking with the Poqri.
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through verbal proclamation only describes one way of sharing the gospel. Therefore, the
termfwitnes® allows for a more comprehensive description ofrthigsionary task and
gives a place for social action to exist.

Proponents who tended to focus on word through verbal proclamation also
believed in the idea of conversiéhThey desired that people convert from their sin and
superstitious religions to a ndife in Christ.By contrast proponents who prioritized
deed usually preferred the use of presence and dialogue as opposed to cofiversion.
Many of the conferences and proponents who replaced conversion with presence
bordered on a universalistic idea afstion.According touniversalism people do not
have to convert but are already saved. Bearing witness to Jesus and enhancing the good in
other religions help people more fully comprehend the salvation already pos$essed.

A priority of word entails vebal proclamation, preaching, hearing, listening,
and presenting the gospel of Jesus Christ. Faith or affirmation in the death, burial, and
resurrection story of Jesus Christ is enough
word produces conversioroim sin and from other religions. Conversion, in this sense,
goes beyond the mere modifying of belief to describe a total rejection of superstitious
religious practices. On the other hand, deed entails physical social actions as a
demonstration of love angresence in the community. Deed proponents attest to the
ineffective nature of affirming a set of truths. Word alone is not enough to adequately
present the gospel of Jesus Christ. Ateeed proponent$o not necessitate an overt
conversion from other ligions but prefer interreligious dialogue and a brightening of the

light already present in other religions.

24Edinburgh 1910, Amsterdam 1948, and Betl966 serve as viable representatives of
proclamation and conversion.

25 Jerusalem 1928, New Delhi 1961, and Upsala 1968 represent the notion of presence and
interreligious dialogue.

%SeeLaymends Foreign Missions | nWiliamEmwest( Commi s si
Hocking ReT hi nki ng Mi ssions: A Layme n(NewVYorkaldamper&proaf t er O
1932), 33; World Council of ChurcheBhe New Delhi Repo(iNew York: Association Press, 1962), 77.

on
ne
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In sum, the marker diword/deed is best described as an antithesis between
proclamatiorandpresence and between conversion and dialogue. Aerstanding of
the relationship between word and deed, proclamatipresenceas well as
conversiormndd i al ogue highlights a significant asp

between social action and evangelig®e figure 5)

Word and/or
deed

Deed Word

Social action % Evangelism

Proclamation/
conversion

Presence/dialogue

Pluralism Inclusivism Exclusivism

Figure5. Word/deedcontinuum

Function

The iterature reviewevealedhaton e s parti cul ar under st ar
relationship between social action and evangelism influenced their function. In his
critigue of the 1928 Jerusalem conference, Roland Allen revealeddhea of how oneéd
end goal determines the means. A goal centered on meeting physical needs naturally
leads to a physical campaign. Likewise, a goal focused on meeting spiritual needs
naturally leads to a spiritual campaign.

The end goal usually determimlesn e 6 s f uncti on. For exampl
emphasis on evangelism unilaterally entails a heavy emphasis on the spiritual actions of
proclamation, discipleship, and church planting. Allen and Hesselgrave, both holding

evangelism in priority, wrote extensively proclamation methodology and healthy
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church formatiort’ Similarly, a heavy emphasis on social action entails a heavy

emphasis on physical actions in the form of humanitarian or political efforts.
Determining oneds position using the mar

analysis of reason. At Edinburgh in I91he delegates held the spiritual actions of

evangelism in high esteem. However, the conference encouraged the strengthening of the

churchoés educational ministry. Therefore, | u

action initiatives such as eduaatireform does not necessarily mean that they fall on the

social action side of the continuum. The reason behind their education initiatives was to

increase the spread of the gospel among people who did not believe. Therefore, their

social actions were fdhe purpose of spiritual actions. In this frame of thought, the

principle of ends determining means still applies. However, when surveying function, one

must determine the precise purposedar eadtisns(see figure 6)

Humanitarian
aid and/or
church planting

Humanitarian aid Church planting

Social action % Evangelism

Hospitals, schools, o
NGOs Humanitarian aid as

bridge to or manifestation
of evangelism

Political
activism

Church formation,
street evangelism, crusades

Figure6. Function continuum

2’ Roland Allen MissionaryMethods: StPaul 6 s or Ours; a Study of the
Provinces Library of Historic Theology (London: R. Scott, 1912), 52; David J. HesselgPdamting
Churches Cros€ulturally: North America and Beyon@nd ed. (Grand Rapids: Baker Books, @Q@7.
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Epistemological Foundations

Epistemological foundations serve as a viable marker for mapping positions on
a continuum between social action and evange
to nonChristian religions as systems of thought and to@brigians as persons are all
determined to a great ext é&Ndivelealismpaiticalepi st e mo
realism, and instrumentalism present three basic positions addressing unique conceptions
of knowledge.
Hiebert describes naive realismthgview thatfithe external world is real. The
mind can know it exactly, exhaustively, and without bias Knowledge and reality are
equat ed u?hThe basighatkmowlédge. epistas real and knowable produces a
belief in objectivity. In naive realism, since knowledge is entirely objective, reality or
truth is also objective.
In distinction to naive realism, instrumentalism rejects the notion of absolute
truth. Hiebert argued thatn st r ument al i sm profeswes a belief
cannot know if our knowledge of it is true. In other words, Sciencenakes no
ont ol ogi cal 3dHemfore)accardmng to instrumentatism, truth is
unverifiable.
Between the twopposing positions of naive realism and instrumentalism
exists critical realismCritical realism supports the idea of knowatsigh, butma n ki nd 6 s
knowledge of it is partialTherefore, critical realism proposes that truth is both objective
and subjectig. Experience and testing can bring one closer to the truth and may at times
discover true reality. However, at other times one may not be atteripletely verify

truth.

28 paul G. HiebertAnthropological Reflections on Missiological Iss(i€and Rapids: Baker
Books, 1994), 35.

2% Hiebert,Anthropological Reflections on Missiological Issu23.

30 Hiebert,Anthropological Reflections on Missiological Issu23.
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The belief in objective or subjective knowledtjeectly applies to Christians
due b the nature of absolute truthtberejection thereof. Epistemological understanding
determines much about oneds view of God and
absolute truth define God as a knowable reality and the Bible as a form of absolute truth
Through instrumentalism, one may reject the truth of God and therefore also reject any
notion of truth in his Word. David Bosch, ©bo

epistemological foundations, claimed,

Evangelicals seek to apply Scripture deducyi@ein other words, make Scripture

their point of departure from which they draw the line(s) to the present sitdiation

ecumenicals follow the inductive method; the situation in which they find

themselves becomes the hermeneutical key. Their thesis is: werdéten e God 6s  wi |
from a specific situation rather than in it. The nature and purpose of the Christian

mission therefore has to be reformulated from time to time so as to keep iPace with

event s. In the words of the Upssatha 0As s e mbl

Ecumenical proponentas revealed by théerature review, lean toward a
critical realist to an instrumentalist view of knowledge. Higher criticism of the Bible and
a view of truth as subjective inevitably lead to an inductive form of bibkezeaning.
Godds Word is no longer the absolute truth t
who | ean toward instrumentalism tend to dete
process, one participates in a dynamic interaction between partehtrd cultural
context to determine best practices.
In 1961, at New Delhi, the congress feared that the old method of evangelizing
was no longer applicable to the current culture. According to the congress, the new world
situation created the need foeshways of evangelizing anitie need to create different
strategies for engaging in social relatioips . The congress proposed,

communication of the Gospel today consists in listening first and then in showing how

31 David Jacobus Boschyitness to the World: The Christian Mission in Theological
PerspectiveNew Foundations Theological Library (Atlanta: John Knox Press, 1980), 38.

112



the Gospel meets the need of tme¢is as we have | emthied to unde
process, the Christian first looks to culture instead of the Biadederto determine the
need. Once the cultural need is discovered, témetan turn to the Bible to seeiif
offersanything for thecurrent issue. H. Oldham and Gustavo Gutiérrez both aligned to
this instrumentalisidea of culture preceding biblical truth to determine actiddshn
Stott differed from Ol dnhwaew He presen@danid&r r ez 0 s |
that describs the critical realtsviewpoint as a mixture of both cultissand the Biblé s
working in a dynamic process to determine whether actions should be social, political, or
evangelistic*

Evangelical proponents who lean toward naive realism view the Bilae a
form of absolute truth. Scott Moreau cl ai ms,
Bible is our record of Godbés special revel at
have agreed that Godods revel ati oah(int o humanki
|l anguage) and pr op o s iFronthisaperspective, evamgslicalsr e r e v e
attest to a deductive form biblical reasoning that allows the Bildlenot the situation o
the cultural environmeitt o det er mi ne Godods wil | . Despite
napve realists believe the Bible delivers ev
godly fashion in any circumstance of any culture at anytime. This is not to say that
evangelicals think whave already unpacked all of this; we only maintain that everything

we need to know ab o ut3Thdcbneectiorsof gpistemmlegical i n t he

32World Council of Churchesyew Delhi Report84.

33See Willem Adolph Vissedt Ho of t a n @he ChurchHand I[t©®Fudctioa im,
Society Church, Community, and State, vol. 1 (London: G. Allen & Unwin, 1937), 172; Gustavo
Guti® r ez, HANotes f or aTheblbgical Stadepsl, no. £ (1970):245r at i on, 0O

34 John R. W Stott, Christian Mission in the Modern Worl@owners Grove, IL: InterVarsity
Press, 1975), 27.

35 A, Scott MoreauContextualization in World Missions: Mapping and Assessing Evangelical
Models(Grand Rapids: Kregel, 2012), 158.

36 Moreau,Contextualizabn in World Missions57.
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foundations to either inductive or deductive forms of cultural response determines a great

dealalp u t

figure 7)

oneods

posi tion

on

a continseaum bet ween

Critical
realism
Instrumentalism Naive realism
Social action % Evangelism
Environment Environment and/or Bible determines
determines God’s will Bible dstermines God’s will
God’s will
Inductive Inductive and/or deductive
deductive
Figure?. Epistemological continuum
Eschatological Interpretation
The interpretation of the worldoés condi't
understanding of how to quicken the return o

understanding of social action and evangefi§David Moberg explicitly linkdo n e 6 s
eschatological interpretation to his or her view of social action and evangiliesm

claimed that evangelistic Christi@iise s c hat ol ogi cal i
the destiny of human society is one of progressive degeneration, deterioration, and
until the est abl PIHismenwristbasedf

devolution

on a premillennial interpretation. According to this eschatological interpretation,

37 A thorough discussion of the differing views of eschatology is outside the scope of this
project. However, to gain a more comprehensive understanding of the eshatological views, see
Gregg R. AllisonHistorical Theology An Introduction to Christian DoctrinéGrand Rapids: Zondervan,
2011, 683701;John M. FrameSystematic Theology: An Introduction to Christian BgRffillipsburg,
NJ: P&R, 2013), 108®7.

38 Moberg,The Great Reversa®1.
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Christians are not meant to remedy the disor

the degeneration of soci et ywillbhthigimstavedy o ar e t h

the digression in society revealf’s that Godo6s
Moberg also descriltkan evangelistic eschatological interpretation that

invol ves a quickening of the Lordribbed return b

this view as believing in a certain quota of souls to be won. When that number is reached,

the Lord wild|l r e tSauk-wii.n nMonbge rtgh eprreofpoorsee di,s fid h as
coming6 of the Lord. He wi || r e seperfect t he wor |
society; therefore,somli nning is the chief mé&ans of solyv

On the other side of the continuum, social action proponents prefer a
postmillennial eschatological interpretation
amillennialism expets the Church to experience both victory and suffering
simultaneously until the second coming, postmillennialism maintains a gradual end to
much of the Churchoés s4Théworldismgtink stdteof e Chr i st
progressive degenerationtbn a gradual regeneration. Postmillennial proponents believe
that the time prior to Christoés return wil/

contends,

Walter Rauschenbusch, the pioneer of the Social Gospel, reinterpreted a Puritan
postmillenmalism in decidedly modern and liberal terms. The kingdom, in his
assessment, was the triumph of Christian principles of peace, love, and justice in the
structures of human government, economics, and society. The kingdom of God did
not come with Jesus ihe eastern skies, but in Christians assertingifdteerhood

of God and the brotherhood of ntethrough fair labor legislation, redistribution of

39 The description of premillennialism in this paragraph is small in scope. | am only speaking
of one aspect of premillennialism as it relates directly to the cultural environment. For a more thorough
discussion of premillennialism and eschatology, see GrReddlison, Historical Theology: An
Introduction to Christian DoctrinéGrand Rapids: Zondervan, 2011).

40 Moberg,The Great ReversaP1.

“Al an S. Bandy, AViews on the Millennium, 0 Gospe
https://www.thegospelcodibn.org/essay/viewsf-the-millennium/.
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wealth, racial reconciliation, and tR€hristianization of the world through
international diplomacy and peacemaking efféfts.

Therefore, social action proponents align to a postmillennial interpretation due

to the

promi se

of SOCI

prosperity

t he e

return of Qurist, the social order must progressively elevate to a better condition. Social

action, then, is a way to provide the environment necessary for the return of(§d®ist

figure 8)

Social action

Postmillennialism

Amillennialism

Premillennialism

Until this point inthe project, haverefrained from using any term to label the

Evangelism

Progressive societal
regeneration

Simultaneous
regeneration and
degeneration

Progressive societal
degeneration

Social action hastens
Christ’s return

Evangelism hastens
Christ’s return

Figure8. Eschatological continuum

Three Continuums

different views on a continuum between social action and evangelism. Instead, | have

opted to provide the unique factors thdluence @ch view. In this section present

three current comuums by Peter Wagner, David Hesselgrave, and Christopher

Littled thatarebeingused to order the different views of the relationship between social

action and evangelism. Each author of the three continuums employs specific terms to

define their viewsl provide definitions and descriptions as each author addresses the

“2Moore D. Russell . f@Per s oAThéologyfodtheClusshat. c

Daniel L. Akin et al. (Nashville: B&H, 2014), 690.
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unique terms. After presenting the continuuhrsymmaize the terms utilized by the

authors and conclude by describing the strength and weaknesses of each continuum.

Peter Wagneum6és Contin

Peter Wagner explains the relationship between social action and evangelism
in the form of a spectrum. On the far left of the spectrum is the cultural maaddten

the far right is the evangelistic mandate. Wagner describes the cultural manadaialas s

service and soci al action. Soci al service, a

ministry geared to meet the needs of individuals and groups of persons in a direct and

immediate way. If famine comes, social service will provide food for stgupaople. If

an earthquake or tidal wave devastates an area, social service will provide food, clothing,

bl ankets and “Wadriercdafihes sociggrtion il distinotion to social

service but inside the larger classification of the culturaldate. Social action,

according to Wagner, is not best described by relief and development but ministry

focused on the sociopolitical environment seeking to wrought changes in goveffiment.
Wagner defines the evangelistic mandate by describimgitse, purpose, and

goal . Wagnerds definition of the evangel

proper evangel i sm. Aatwenfrecangeligmistoe Wagner ,

communication of the Good News. Tperposeof evangelism is to give indivighls and

groups valid opportunity to accept Jesus Christ. gdad of evangelism is to persuade

men and women to become disciples of Jesus Christ and to serve him in the fellowship of

his CMFPurch. o

43 C. Peter WagneiChurch Growth and the Whole Gospel: A Biblical Mand&an
Francisco: Harper & Row, 1981), 36.

44 Wagner,Church Growth and the Whole Gosp@é.
45 Wagner,Church Growth and the Whole Gospgéi 57.
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Wagner admits that there are a vast numbeositions that one may hold
between the cultural and evangelistic mandate endpoints of his spectrum. However,
Wagner specifically chooses five options to describe the unique views. Beginning with
the cultural mandate side and moving to the evangelisticdatenWagner presents the

letter designations of A, B, C, D, and E

PositonAh ol ds t hat Godoés mission includes onl
evangelisticPosition Bholds that mission includes both the cultural and

evangelistic mandates, btiat the cultural mandate has the priorRgsition C

holds that the cultural mandate and the evangelistic mandate have equal part in
mission.Position Dholds that the evangelistic mandate has priority over the cultural
mandatePosition Eholds that migsn includes only the evangelistic mandate, and

not the culturaf®

Instead of providing extended definitions of each letter designation, Wagner
choosest o hi ghlight certain key Christian | eade
understanding of how they fit dhe spectrum. For position A, Wagner describes its
proponents in the form of secular humanists. According to Wagner, despite how liberal
they may be, most Christians do not alvgth position A. However, he belies¢hat the
WCC statement from Bangkok {973 is as close to position A as one can get without
fully embracing a secular humanist perspective.
According to Wagner, position Epresentshe view of most ecumenical
leaders. Wagnerrepgit fiEvangel i cal consultanWodd at t he
Council of Churches, held in 19687 described
Wagner agrees with their determination and describes Uppsala as position B leaning
toward position A.
Wagner describes position C as holistic mission. He links Reddd&

Orlando Costas, Carl Henry, and Harvie Conn with this position. The defining aspect of

46 Wagner,Church Growth and the Whole Gosp&02.
47Wagner,Church Growth and the Whole Gospe02 3.
48 Wagrer, Church Growth and the Whole Gospt03.
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this position is a rejection of dichotomy. Proponents of position C do not find it
appropriate to separate proclamation from service. Preachiggald@ews anchealing
the sick are equally important actiotis.

Wagner describes position D as his personal vigsiclaims that his position,
likethelausanne Covenant, Arecognizes at the sanmn
priority o°Proponents of ggikian B do.not refrain or shy away from
social ministry but also have no shame in claiming the priority of evangelism.

Wagner defines position E as the classical definition of mission. According to
his understanding, many in this position sympathize thighLausanne Covenant but take
issue with the acceptance of holistic mission. Wagner identifies Arthur Johnston and
Donald McGavran as the key proponents of position E. They tend to view the cultural
mandate as somethimgwhichthe churchmust participte, buttheyfail to recognize it

as a legitimate aspect of biblical mission.

David Hesselgraveds Continuum

David Hesselgrave offers a continuum comprised of three primary positions
liberationsm, holism, andprioritism. Liberationism and prioritism stand on their own,
but Hesselgrave divides holism into two separate posdioasisionist holism and
restrained holism. Therefore, Hessel graveos
action and evangelism encompas$es tinique positions.

Radi cal |l i berationism, according to Hes:
Mar xi st view of the class struggle and the ©b

from Egypt. Liberationists tend to equate the biblical notion of salvérom sin with

49 Wagner,Church Growth and the Whole Gospt04.
50 wagner,Church Growth and the Whole Gospt04.
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the struggle of poor a“hHesselpapacensestettievieveas pl e f o
liberationism with the struggle to work for justice in society and estadiislom on
earth. Hesselgrave identifies Gustavo Gutiérrez as thegyriptroponent of this
particular position.

In revisionist holism, evangelism and social action share priority. Revisionists
do not seek to divide the two mandates but unite them as one. However, in contrast to
radical liberationismproponents ofevisiorist holism do not quantify social action as
evangelism. They are distinct yet equal parts of the mission of God. Hesselgrave
contends, fiRevisionist holism does not go as
evangelism and social action full angl @ a | p ¥ Hesselgrave identifies Bryant
Myers as a major proponent representing the revisionist perspective.

Restrained holism, Hesselgrave algue ifat t empt s t o preserve
priority for evangelism, while elevating social action. In restrained holism,
evangelism and social action are made to be more or less equal partners, although a
certain priority i°Bothwewsshaveeadommanrageedatangel i s m.
elevate the nature of social action in the mission of God. Hawmewvesstrained holism,
social action is not a full and equal partner to evangelism. Although social transformation
plays a crucial role in the theology of restrained holism, a certain priority is still reserved
for evangelism. The notion of priority, thgh small, renders the integration of social
ministry and evangelism in restrained holism distinct from revisionist holism.
Hesselgrave identifies the Lausanne Covenant and John Stott as key representatives of

the restrained holism position.

51 David J. Hesselgrav®aradigms in Conflict: 10 Key Questions in Christian Missions Today
(Grand RapidsKregel, 2005), 11€20.

52 David J. Hesselgrav®aradigms in Conflict: 15 Key Questions in Christian Missions
Today ed.Keith E. Eitel, 2nd ed. (Grand Rapids: Kregel Academic, 2018),9.08

53 HesselgraveRaradigms in Conflic(2018) 109.
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Traditional pioritism outlines a theological opinion that views evangeism
defined by preaching, converting, and teac@irg the primary focus of Christian
mission. However, traditional prioritism, while upholding the primacy of evangelism,
does not attempt to excludecial engagement.

James Engel and William Dyrnessitics of traditional prioritismgefine its
practice as Acommunicating a set of biblical
people and declaring t he m>AcsordiigtoEagellareld 6 once
Dyrness prioritismis nothing more than a singteinded focus on evangelighbut this
singleminded focus, or merely the preaching and proclaiming of the gospel, does not
accurately define its position. Hesselgrave purports that in the jstipria r a dtheg m,
mission is primarily to make disciples of all nations. Other Christian ministries are good
but secondar y*®Thenetbre sacipl patian ts not &negative aspect or
something to avoid but serves as a valuable btisige a recessary consequence of
proper evangelism.

In restrained holism, some are called to evangelism and others to social action.
Believers are free to pursue either option exclusively, as the body of Christ functions as a
whole. According to traditional pridrsm, every believer is called to the task of
evangelizatior?® Therefore, an exclusive pursuit toward social engagement is not
warranted. This does not mean that every believer will forfeit his or her involvement with
social action. Instead, &hristiansengage with the social needs of people, the ultimate
goal of #angelism remains. Hesselgrave asserts himself as a proponent of this position

while including the World Congress on Evangelism at Berlin in 1966.

54 James F. Engel and William A. Dyrne§€hanging the Mind of Missions: Where Have We
Gone WrongZDowners Grove, IL: InterVarsity Press, 2000), 21.

55 HesselgraveRaradigms in Conflic(2018) 110.

56 Carl F. H. HenryEvangelicals at the Brink of CrisiSignificance of the World Congress on
Evangelism(Waco, TX: Word Books, 19675%.
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Christopher Littleds Continuum

Christopher Little attempts to bulthHe s sel graveds continuum
a revised model to decipher the unique positions of the relationship between social action
and evangel i sm. Littl eds clherdlismphwlisMmore ncompass
the fence, prioritism, and fundamentalighi.ittle borrows the terminology fra
Hesselgrave but combines and separates positions at distinct points. Little does not define
revisionist and restrained views as holjsnsteadheremoves the restrained position
from holism and simply defines holism as the revisionist perspectivie hétieves that
the affirmation of priority in prioritism and restrained holism naturally joins them
together Asince to make a distinction betwee
priority of proclamation, is somewhat arbitr
Another unique atr i but e of Littl eds continuum i s
prioritism and fundamentalism abeétweerholism and liberalig. According to Little,
the fundamentalist position rejects the notion of social action. In his assessment,
prioritism does not reject s@l action; therefore, a separate category must exist. In the
same way, holim maintains aspects of evangelism; therefore, another distinct category of
rejecting evangelism must exist.
Little attempts to explain that his continuum does not formulateretimist
description iWhat is being stipulated here is not that theredehotomybetween word
and deed, but also that there is noegunalitybetween them either. Rather, there exists a
hierarchyo f  wor d @ In this hiedtaeckichl.cantinuunh, i t t | e defi nes Wri

theology aswolismwhi | e presenting Stottds view as pri

SChristopher Little, fAUpdate Reflection: Holism
Good Ne ws ?Ramadigmsin Gnflic{2d18), 125.

Little, ANUpdate Reflection: Holism and Prioriti

®Little, AUpdate Reflection: Holism and Prioriti
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Expanded Paradigm Continuum

Wagnebd ,Hesselgravd,s and Littl eds continuums of f e
weaknesses. Combining the three continuums, one may discevaoiber
classifications and the number of positions that desenilrequeunderstandingfahe
relationship between social action and evangelism. However, the continuums present
three unique ideas that somewhat blur the lines of each position. Thegettexjng the
classifications and presenting tteengths andieaknessesf the continuums prove the
need to establish a more comprehensive combi
perspectives.
A combined and expanded continuum will allow one to ustded how the
historical views from the twentieth and twedfiyst centuries properly align. Also, an
expanded continuum will provide a more precise guide to measure the missiology of
Adoniram Judsonis-avis his view of the relationship between sociai@t and

evangelism.

Expanded Continuum Model

Wagner provides a webalanced continuum, but his classifications of letter
designations do not give readarproper understanding of the traditional terms in the
debate. Hesselgraveds terminological <creatio
provides a better way to label the unique positions on a continuum between social action
and evangelism. Hesselgeaoffers the terms radical liberationism, revisionist holism,
restrained holism, and traditional prioritism. Lititkentifies a far right and left position
on each endf the spectrunand designates them as fundamentalschliberalism.
Hesselgraveandi t t lee ins sati sfy Wagner 6s five | etter
in a more detailed manner.
Although Wagner presents a balanced continuum of five positions, he openly
admits that several other positions fall between each letter designatiomude a A Ther e
are probably an infinite number of positions that Christians could choose to take, but |
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have | ocated five as being typical of the op
mi ssi on i % AstWagner explaisihis fivedtypical psitions, he quickly insest

several additior$s designated by a letter and numbeo describe the positions in

between the main five. For example, he desstibe position of A.1 and A.2. Also, he

describe McGavran as E if not D.9. In these examples, Véaglescribes at least nine

continuum positions between eawhhis five major designationsollowing this pattern

for everymajorposition may result in a continuum of over fordyal positions.

(@}
(7]
<

Providing so many positions creates too large ofacontinua 0 measur e one
properly. On the other hand, Little provides essentially two cate§opsgsritism and
holismdt o descri be the unique Vi ews. Littleds f
positions creates too narrow of a continuum to measprecise position. Hesselgrave,
while providing great terminology, provides an unbalanced continuum. According to his
description, radical liberationism is the only position on the left side of a fully integrated
position leaving the remaining threeforhne r i ght si de of the conti |
balanced continuum offers a true middfgegrated position while presenting a
progression as one moves either left or right of center.

Hesselgraveds terminol ogi cal pasiioesat i on, \
on each end of the continuymovide the reasoning for offering a combined and
expanded continuum. Therefore, | propose an expanded continuum of seven positions
between the two broad constructs of social action and evangélism.

The termiisocial actbono has carried several unique titles over the yesarsh
asfisocial service fisocial responsibility fisocial ministryg fisocial concerm,and

fisocial mandate.Wagner proposea unique distinction between the terisscial

50 Wagner,Church Growth and the Whole Gospg02.
81 There are a few terms that have been utilized throughout history that are ns¢méguleoy

Hesselgrave and Little. Touched on briefly by Little, integral mission is a term that needs to be addressed.
Not mentioned are integral mission, soteriological mission, and participatory mission.
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actiord andfisocial servica& According to Wagner, social service deBmelief and
development workas in the case of natural disasters and food scarcities. Social action
entaik initiatives toward the sagpolitical environment. Hesselgrave aske term social
action more broadly to encompass both works in meeting the physical needs of people
and initiatives toward the sociopolitical sphere. Like Hesselgrave, | am employing the
termfisocial actiodin a nore general sense o mbi ni ng Wafgotigachos i de a
and social service into one construct.

The termfevangelismis also loaded with many connotations that demand
clarity. Given the nature of how proponents describe the root meaning of thistisrd,
imperative to establish a clear definition. For the purpose of an expanded continuum
between social action and evangelism, the best description entails proclamation
evangelism. Proclamation evangelism necessitates a distinct description compared to
presence evangelism. Proclamation evangelism focuses on the verbal witness of
preaching, teaching, and proclaiming the gospel of Jesus &hrist.

| offer seven positions partly due to the need for a true middle position. More
so,asevenpositioncontinuumutiizesWa gner 6 s pri mary positions b
eachside of the continuum Wagner 6 s conception does not | e
unique levels of priority between evangelism and social achsm result, Wagner
places Arthur Johnston on tfa rightend of his continuum. The problem lies in the fact
that Johnston did not completely reject social actidrherefore, a position more
extreme than For an additional position of priority but not rejectiom)st exist

Little argues that Wrighgéxists as a major proponent of holisehich serves

as the true middle position. Alsbiftlee x pl ai ns t hat Stottds theol o

2Raymond P. Prigodich,o idiPr oMd raemeau ,i oMe tElvamdy,e | d rsdn,
Evangelical Dictionary of World Missiong91.

63 Arthur P. JohnstoriThe Battle for World Evangelis@@heaton, IL: Tyndale House, 1978),
360.
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Wrightdéds position. I f there were only two po
Johnston would have tdnare a common position. As seen earlier, 8tatn d Johnst ond s
theology do not align. Therefore, Johnston has to progress further to the right than Stott.
Due to Johnstonds accept an daeenddbessob ci al actio
adequately desdre the major positions. This problem is easily solved by adting
position further r i gipdsitionEontibuurh allews Wmghts vi ew. A
Stott, Johnston, and a total rejection of social action to exist as separate and unique
descriptions offte relationship between social action and evangelism. In order to provide
balance, the same must be true for the left side of the continuum.

Beginning from the left and moving to the far right, the seven positions of my
proposed continuum ateé) liberalism,(2) radical liberationism(3) ecumenical holism,

(4) holism, (5) evangelical holism(6) traditional prioritism, an@7) fundamentalisnfsee

figure 9)
Liberalism _Radical Ecumf:pical Holism Evangelical ~ Traditional  pypdamentalism
Liberationism Holism Holism Prioritism

Figure9. The social action and evangelism continuum

Thetwo endpositions ofliberalism and fundamentalism come directly from
Littl eds c o teftdandfaraghipositibis entafl arejection of evangelism on
one end and a rejection of social action on the other. The desigoglioeralismcreates
a positon for proponents who only care for the physical needs of people while rejecting
any form of religious dogma. A secular humanist fits this particular profile. The

designation of fundamentalism borrows from the perspective of the early twentieth

century inwhich proponents, fearful of the new direction of modernism, distanced
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themselves from any form of social ministry. Carl Henry attempted to discredit this
position, but certain fundamental proponents remained who completely rejected any
notion of social etion as a viable option in the mission task.

The position of radical | iberationism, ¢
continuum, runs parallel wi fRropaegsoer 6s conce
radical liberationismsuch as GustavG u t i ®r r e z s position ihthe efvig C 0
1970s, prioritize social action but still maintain an aspect of religion and even, in some
cases, a form of evangelism. Regardless of how small, their use of the Bible and
retainment of some form of evangelism moves tlagray fromthefar left position.

Hesselgrave and Little do not have a term representing ecumenical holism on
their continuums. However, Wagnes0s position
APosition B is probably the most common posi
c hur ch ®Teemedsea prioritydfor social action, but evangelism holds a stronger
place than in radical liberatiomis thusrepresenting a unique position. Therefore, the
mi nor priority for social action and Wagner 0
for the classification of ecumenical holism.

The termfholismo exists as the most appropriate description of a true middle
position. For clarityds sake, foll owing the
Hessel graveds r &WHolisn as acosstructpestailsapcemplete v e .
integrationofd or an equal partnership betwéerocial action and evangelism.

Hesselgrave even defimeevisionist holism athe missiorito minister to society and

84 Wagner,Church Growth and the Whole Gosp&02.
85 Wagner,Church Growth ad the Whole Gospel 03.

Little, AUpdate Reflection: Holism and Prioriti
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individuals without dichotomizing between the physical and spiritual or the body and
soul /%pirit.o
Moving to the right from the true middle position of holism prestrgs
unique view of evangelical holism. Hesselgrave Iaties position restrained holism and
preseng William Larkin Jr. as a major proponent of its perspective. However, Larkin
prefers to label his view expansive prioriti§hiittle modifies Hesselgrav6s desi gnat i o
of holism and prefers to align with Larkin for a more prioritistic description. According
to Little, establishing priority, however incremental, moves this position beyond the
category of a full and equal partnersPifEven though the pasin of evangelical holism
signifies a certain level of primacy between two constructs, Wagaerd Hess el gr av e
determination help provide balance for an ex
expansive holism may offer a better description afeitetsbut evangelical holism serves
as a better description when comparing it to other positions on an expanded continuum
between social action and evangelism.
Traditional prioritism, or the view of Hesselgrave and Johnston, moves beyond
a slight prioriy but at the same time maintains a connection with social action.

Hesselgrave commest

What | will call traditional prioritism recognizes the importance of all or most of
those ministries that address the various medical, educational, economic, and socia
needs of individuals and societies. At the same time, it sustains thbdimeed
distinction between the primary mission of the church and secondary or supporting
ministries’®

67 HesselgraveRaradigms in Conflic{2018),122.

Wi Il Iliam Larkin Jr., fAPrioritism and Holism: The
International University, accessed December 7, 2021, https://www.ciu.edu/content/priaritiéralism-
contributionacts6.

®Little, AUpdate Refliesm,idoon26Hol i sm and Priori

0 HesselgraveRaradigms in Conflic(2018),121.
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Hessel gravefosnosedof pibvimdes honatsuffixeasoni ng f
Wagner supports Hesselgraveods designation of

which aligns with traditional prioritism, as the classical definition of missibns.

Conclusion

Examining mission conferences of the past several decddes aine to
discover particular theological beliefs that surfaced in the debate between social action
and evangelism. In particular, the seven markers that | present serve as viable attributes to
reveal oneds wunder st andi hagtiomand evamgelism.el at i on s h
However, without a particular model or graphing agent, it becomes difficult to
systematize each marker.

The three continuums presented in this chapter offer a working model on how
certain key proponents graphed the major viewb@ftelationship between evangelism
and social action. Utilizing the strengths and weaknesses of each model, | created an
expanded paradigm continuum. T¢@/en markers discovered in the literature review
and the expanded continuum provide methods forusdé andi ng and measurir
view of the relationship between social action and evangelibawsocial action and
evangelismcontinuum with added markers provides a descriptive synopsis of how each
of the seven markers aligvith each of the seven positio(seetablel).

The rendering ofhe expandedacial action andevangelismcontinuumwith
added markerwill serve asthespei f i ¢ model used to analyze Ac
missiology in relation to his particular position of the relatiopsietween social action
and evangelisirin the next chaptet,survey the primary and secondary sources of

Judsonspecifically focusing on h@ he viewed each of the seven markers. Graphing

*Wagner,Church Growth and the Whole Gospt04.
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Judsonods

Vi ew

and evangelism continuum.

of

t h bispartcwleg Incatioraon theesocsal ationl |

Table 1.The social action and evangelism continuum with added markers

Li . Radical Lib- | Ecumenical . Evangelical | Traditional Fundamen
iberalism M . Holism ; s .
erationism Holism Holism Prioritism talism
Marker Rejection of | Major Prior Minor prior- Complete in | Minor prior- Major Prior Rejection of
1: evangelism ity for social | ity for social | tegration ity for evan ity for evan social action
Dichot- action action gelism gelism
omy/ In-
tegration | Rejection of | Evangelism | Evangelism Social action | Social action | Rejection of
bridge theory | as bridge to | as bridge to as bridge to | as bridge to | bridge theory
social action | social action evangelism evangelism
No conceived| No conceived| No conceived Social action | Social action | No conceived
notion of notion of notion of as manifesta | as manifesta | notion of
manifesta manifesta manifesta tion/conse tion/conse manifesta
tion/conse tion/conse tion/conse quence of quence of tion/cong-
guence the guence the guence the evangelism evangelism guence the
ory ory ory ory
Equal part Social action
nership aspartner
with evange
lism
Marker Society Major em Minor em Society Minor em Major em Individual
2: phasis orso- | phasis on so | and/orindi- phasisonin | phasis onn-
Recipi- ciety ciety vidual dividual dividual
ent/ Tar-
get Nationstre- Major em Minor em Nations/ Minor em Major em Peoplegouls
ation phasis oma | phasis fona | creation phasis for phasis for
tions/ tions/ and/orpeo- peoplesouls | peoplesouls
creation Creation ple/souls
Marker No biblical Johannine Johannine Johannine Slight em Matthean
3: hermeneutic and/or Mat phasis on
Biblical thean Matthean
Herme-
neutic Luke 4:18 Gen 12 Mark 16:14 Mark 16:14
19 Exodus 18; Luke 18; Luke
24:44 49 24:44 49
Major Minor Incarnation Minor Major Representa
Incarnation Incarnation alism and/or | Representa | Representa | tionalism
alism alism representa tionalism tionalism
tionalism
Marker Deed Major prior Minor prior- Deed and/or | Minor prior- Major prior- Word
4: ity for deed ity for deed word ity for word ity for word
Deed/wo
rd Presence Pregnce/ Pregnce/ Pregnce/ Minor Major Proclama
dialogue dialogue dialogue and/| emphasis on | emphasis on | tion/conver
or prodama Proclama Proclama sion
tion/conver tion/conver tion/conver
sion sion sion
Pluralism Inclusivism Inclusivism Exclusivism | Exclusivism | Exclusivism
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Li . Radical Lib- | Ecumenical . Evangelical | Traditional Fundamen
iberalism M . Holism ; A :
erationism Holism Holism Prioritism talism
Marker Humanitarian| Major em- Minor em- Humanitarian| Minor em Major em Churchplant
5: Func- | relief/politi- phasis orhu- | phasis orhu- | relief/politi- phasis on phasis on ing
tion cal activism manitarian manitarian cal activism | church plant | church plant
relief/politi- relief/politi- and/or ing ing
cal activism | cal activism | church plant
ing
Hospitals, Major em Minor em Minor em Major em Church for
schools, and | phasis on phasis on phasis on phasis on mation, mass
other NGOs | hospitals, hospitals, church for church for evangelism,
schools, and | schools, and mation, mass | mation, mass| and personal
other NGOs | other NGOs evangelism, | evangelism, | evangelism
and personal | and personal
evangelism evangelism
Church for Church for Church for Hospitals, Hospitals,
mation, mass| mation, mass| mation, mass| schools, and | schools, and
evangelism, | evangelism, | evangelism, | other NGOs | other NGOs
and personal | and personal | personal as bridge to | as bridge to
evangelism evangelism evangelism or manifesta | or manifesta
as bridge to | as bridgeto | and/or tion of evan | tion of evan
hospitals, hospitals, hospitals, gelism geliam
schools, and | schools, and | schools, and
other NGOs | other NGOs | other NGOs
Marker Instrumental | Instrumental | Critical reat Critical reat Critical reat Naiverealism | Naiverealism
6: Epis- ism ism ism ism ism
temolog
ical Environment | Environment | Environment | Environment | Bible mostly | Bible deter Bible deter
Founda- | determines determines mostly deter | and/or determines mines (mines
tions everything Godos mi nes ( Bibledeter Godos | wil will
will mi nes
will
Inductive Mostly in- Inductive Mostly de Deductive Deductive
biblical anat | ductive bibli | and/or ductive bibli | biblical anat | biblical
ysis cal analysis | deductive cal analysis | ysis analysis
Marker No eschate Postmillenni | Postmillenni | Amillennial- Premillenni Premillenni Premillenni
7:Es logical stance| alism alism ism alism alism alism
chatolog
ical in- Progressive | Mostly pro- Simultaneous| Mostly pro- Progressive | Progressive
terpreta- societal re gressive so€i | regeneration | gressive soei | societal de societal de
tion generation etalregenera | and degener | etal degener | generation generation
tion ation ation
Social action | Social action | Social action | Evangelism | Evangelism | Evangelism
hastens hastens and/or evan | hastens hastens hastens
ChristqChri st ( gelismhas ChristqChrist{qChrist(
turn turn tens CI tun turn turn
return
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CHAPTER 5
AN ANALYSIS AND DETERMINATION OF
ADONIRAM JUDSONS POSITION ON
THE RELATIONSHIP BETWEEN

SOCIAL ACTION AND
EVANGELISM

In the previous chapters, | sought to survey the literature dWériethand
twenty-first centuriesgn orderto discover lie historical views of the relationship between
social action and evangelism. | systematically organized the theological presuppositions
and the methodological initiatives into a concise form of seven markers. Next, |
researched various models that speafithors used to graph the main positions between
social action and evangelism. Combining their research, | sought to create an expanded
continuum that allowed for a more precise description of the various vievs
relationshipbetween social actiomd evangelism. The seven markers combined with the
expanded continuum offers a model to analyze
In this chapterlf i r st briefly describe Burmabds re
the time of JIThardigioudasd satialrctexs groviges insightful clues
to his view of the relationship between social action and evangelism. Sesaneky
primary and secondary souraasAdoniram Judson to analyze his views of the particular
seven markers. Third,conduct a comparative agals of Judson and the social action
and evangelism continuuand ultimately attempt tdetermine his position on the

relationship between social action and evangelism.

The country of Burma is now known as Myanmar. J
When quoting the biographies and letters, | will tregr particular spellings. However, | will refer to
Myanmad or , as Juds ond asBaerrhaduestq thefifaricaincantext of the research and the
common spelling today.
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A Brief Descriptonof Bur mads Rel i gious
and Social Context in the 1800s

Burmasits nestled between the landmasses of India to the west and China to
the east. Burmads history is riddled with su
back hundreds of years. In the late 1700s, China invaded Burma with 50,000 Soldiers

theywerecut off from their supply chains and ultimately defeated. At the time of

Adoniramés arrival, Bur ma exi sdchnglial a sover
constraintg.

At the time of Judson, Burmads gover nmer
tyrannicd®Fr anci s Wayl and cl ai med, AThe gover nmen

despotism of t h*@heskingeffBormaspossessecabsolaté eontrol over

his subjects and was considered the | ord ove

rankor office protects a citizen from the liability of being ordered to immediate

execution, i f such °dhevitetoys, omildrsiof inmifidual he monar c

districts, operated under the same oppressive nakepeving the people of food,

chargng heavy taxes, and instilling a sense of fear at every turn. The oppressive

tyrannical government led the people to becomdaates Davig&nowles explained,

iindolent, inhospifable, deceitful and craft
The principal religion of the Burman empire sMduddhisn.In its moral

precepts, Buddhism offers a system of right and wrong with the capacity to provide a safe

2 James Davis Knowlesjemoir of Ann HJudson, Late Missionary to Burmahclading a
History of the American Baptist Mission in the Burman Emgiiteed. (Boston: Lincoln and Edmands,
1832), 108.

3 Robert Thomas MiddleditctlBur mah 6s Gr eat Missionary: Records
and Achievements of Adoniram Jud¢New York Edward H. Fletcher, 1854), 78.

4 Francis WaylandA Memoir of the Life and Labors of the Radoniram Judso®.D., 2
vols. (Boston: Philips, Sampson, 1853), 1:133.

5 Wayland,Memoir, 1:133.
& Knowles,Memoir of Ann HJudson 111.
" For a more detld description of the particular type of Buddhism practiced in Burma, see

Wayland,Memoir, 1:138 53.
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and peaceful society. However, the Burmans did not follow the letter of the law, and its
system of punishments with no atonement createapaless and desperate disposition
among the people. At the heart of Burman Buddhism lay incessant idolatry. Knowles
argued, fAThe essence of idolatry iIis everywhe
in its principles and its rites, and everywheredhese of indescribable and manifold
wr et ¢ h &Thareligisus and social context of Burma led AnnJudsen wr i t e, @ We
have found the country, as we expected, in a most deplorable state, full of darkness,
idolatry, and cruelt§ full of commotion and ucertainy.o’

The particular cultural situation at the time of Judson establishes the context of
his mission worklf the culture presented an atmosphere of peace and prosperity with
little to no oppression, then one could expect missions methodologgus 6n the
spiritual condition. However, the particular cultural context presents the question, What is
Judsonds methodology in the midst of extreme
Anal yzing Judsonds view of thetumleven markers
oppression highlights significant aspects of his view on the relationship between social

action and evangelism.

An Analysis ofJ u d s ¥iawbo$the Seven Markers

Four main biographers, Francis Wayland, Robert Middleditch, Edward Judson,
and James Knowles, who were contemporaries o
story. The four primary biographigsoduced by these meame the particular sources
usedinthemal ysi s of Judsonds missiology as it re
relationship between soci al-voumdbiographyand ev angd
consisting of over one thousand pages, was a

writings.Waylard att empt ed t gouroal entaes,isermons)tractss amah 6 s

8 Knowles,Memoir of Ann HJudson 115.

® Wayland,Memoir, 1:165.
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letters to the mission board, friends, and relativesderto present a firsthand
description of his |ife and | abors. Wayl and
importance wich | have found among his papers. The evidence is therefore before the
world, and let Yhe world judge of it.o

Mi ddl edi tch claims that Wayl andds biogr e
writingsin such a manner that thengthof his work istoo large formany readerto
attempt Nevertheless, Middleditch felt that Way
contribution to missions literature. Writing in 1854, Middleditch did not intend to
supersede Wayl andds biographyepltoiof r at her pr e
Judslden 6 s

Edward Judson, Adoniram Judsonds son, cC¢
|l ate 1800s. At this time, Waylandbs biograph
needed a fresh reminder of his fatherdos char
to compose a clear and consecutive story di sj
the collection of papers still available.

Distinctfrom the previous three biographers, James Knowles provided a
bi ography of Ann H. Judrmsthedeathddiowife,r amdés fir st
Adoniramspenttwo years searahg for and recovang the documents needed for a
proper biography. Ann destroyed many of her personal writings during the war to prevent
them from falling into the hands of Burman authorities. Howeawany were recovered
and sent to the United States by her hussandhand. Anndés private jour
help present a working narrative of the Burman mission.

Wayl andds extensive bi datersajpumg, and hi s u:¢
sermons, and tcismay have been enough to satisfy the content needed for an analysis of

Judsondéds missiology. However, for the sake o

o wayland,Memoir, 2:386.
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form of bias, Il thoroughly researched each o
contemporariesThe multiple biographies offer unique perspectives that work together to
supply a vast body of research needed to ade

view of the relationship between social action and evangelism.

Marker 1: Dichotomy/Integration

The major components that highlight a dichotomy/integration position on the
social action and evangelism continuum are notions of priority, bridge theory, and
consequence/manifestation. In this sectiatescribe how primary and secondary sources
on Judsn portray his view of these three ideasonclude this section by describing
Judsondés position on the continuum as it rel
In 1816, Adoniram Judson and George Hough drafted a list of principles
entitledfArticles of Agreemat.0 Judson and Hough hoped that the agreement would
solidify their work and lead to more effective ministry among the heathen. Principle three
stated, fAWe agree in the opinion that our so
of Jesus Christ intthe empire of Burmah; and that the means by which we hope to effect
this are, translating, printing, and distributing the Holy Scripture, preaching the gospel,
circulating religious tracts, a¥ldthipr omoti ng
agreement, Judson declared his sole object and highlighted the actual means to
accomplish its purpose. From this agreement,
motivation.
Judson and his biographers employed terms that spoke regarding notions of
priority.| n a | etter to Mr. Amariel Joy, Judson d

the heathen world is to preach the glorious gospel of our great God and Savior Jesus

“Adoniram Ju
Staught on, D. D.,
Magazinel (1817): 18884.

on d Geor H. Hough, @A
r c of o]

ge ticle
B a p t Bagtist MiBsmraary d i ss

ds an r s
Co Se f Mi s s i
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Christ, in the ver naAfltaer |Janmdgsucargées olf o nt ¢ ea o
detent on i n Ava, he i mmediately redhyred the w
Mi ddl edi tch added, AThus he showed, though t
to contemplate his work with diminished pleasure, that he was not forgetfegbgent
of his gr'Gnt optuhrepro soec.coasi ons, it was said th
preaching the gospel, and thus he was continually consecrated to thi$ wor&nalysis
ofhundreds of pages of | et toealsindicgtesthar nal s, anc
Judson believed in a grand means, a great purpose, and a preference for preaching the
gospel as a form of evangelism. Judsonds two
together to pull down the kingdom of God were not evangelisnsacidl actionas
according talohn Stotthut preaching and distributing the writtévord.*®

Inthe Ar t i ¢l es allidsoA gtairee@ ametion of edlucation that may
argue for a more integrated partnership between the work of evangelism and social
action. However, Judsondés attitudes toward s
social action as a bridge to evangelism. Mid

was not adverse, when they could be prosecuted without hindrance to thatmrboé

the Gospel. He regarded them as an ¥ mportant
Li kewi se, Edward Judson described his father
work of preaching the gospel to the adult mi

2 Wayland,Memoir, 2:108.

B Middleditch,B u r m &Ghedt Missionary 228.

¥ Middleditch,Bur mah os Gr e 446, WhjiasdMenmin 1a406y

S Wayland,Memoir, 2:127.

% Middleditch,Bur mahos Gr e4d45Mi ssionary

17 Edward Judsomdoniram Judson: A Biographilotable Baptists (Philadelphia: American
Baptist Publication Society, 1894), 61.
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Judson himself decladehat he was accused of being a discourager of schools.
To this claim, he admitted that it was only partly justifftdudson was not necessarily a
discourager of schools as long as they properly functioned to aid in the main work of
evangelism. On mujtie occasions, Judson attempted to secure funds and teachers from
America to establish and support schddldowever, when schools did not aligiith
their primary purpose, Judson questioned their usefuffiess.

Judson believed that schools had the oppdstuo influence the morals of
society positively but thatoing sowas not the main thrust of their functi®rMr. Wade
and Judson, in a letter to the corresponding secretary concerning the hope of schools,
c | ai B abpve @l that their minds belghtened and their hearts inspired by the
Holy Spirit to know a%ThisstabementlusttatesaSavi or of
valuable point of how Judson and his companions understood their educational work.
Theyofferedthe students a balanced eduaaid religion, science, geography, and math.
There was a partial hope that they would grow into morally decent petple
contribuedto the betterment of society. However, this was not the chief purpose of their
education Above all, they were to help eawgelize the native population.

The native Burman schools were much like seminaries contributing to the
religious instruction of its people. Mr. Boardman, an associate of Judson, explained that
the missionary schools helped combat the native religiousgdn@nd provided a
meanf instrucing the Burman children in the truth of the gospel. Ultimatedgir

work in education was to convert the students and possibly provide a ofi¢iansing

18 See WaylandMemoir, 2:121.

19 See WaylandMemoir, 1:410; 2:14Middleditch,Bur mahés Gr e2l?; Mi ssi onary
Knowles,Memoir of Ann HJudson 363.

20Wayland,Memoir, 2:6, 317 18.
21 See WaylandViemoir, 2:96.
22See MiddleditchBur mahos Gr g237. Mi ssionary
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local leaders for employment as preachers and teachers of the gospel to their ¥fllagers.
Knowles highlighted that for several years Ann Judson engaged insstajphnd
teaching 1 n schoolButsheHegavdedteerfear ofthe Locdlastheme d, A
beginning of wisdom; and she strove to guide her dear pupils to the Savior. She felt
herself to be intrusted, in some measure, with the charge of their €buls

Judson had very little involvement with governmental affairs that assisted in
promoting social action initiatives in the country. After his imprisonment at Ava, he
reluctantly agreed to a shadrm employment in the embassy to help construct a treaty
between Great Britain and Burma. The exception was only made to procure religious
toleration, which would in the future support the freedom to propagate the religion of
Jesus to the Burmese peopld.udsonds work in education and
his clear sentiments toward a bridge theory of how social work is not an end in itself but a
subordinate means to a greater obféct.

The 1982 consultation at Grand Rapi ds c
means by which God brings people to rawth, and their new life manifests itself in the
ser vi ce ?d\$a consduuwencs of @angelism, the character of men changes, thus
affecting the society in which they reside.
wi th the 19 8shatemenmtmegarding @nseqaenae.He claiimadudson
believedthatit he af fecti ons of the heart, by natur
him again, and the radical moral evil of the soul being corrected, there will flow from it,

by necessity, th&uits of justice and charity, and man, individual and social, transformed

23 See KnowlesMemoir of Ann HJudson 362.
24 Knowles,Memoir of Ann HJudson 34.

25 See Wayland, Memoir, 1:412.

26 See KnowlesMemoir of Ann HJudson 370.

27La

u z
Responsi b

sann Movement i L a IEgaagelisne and®3Iociah s i o n a
it i cal

e ; I Pap
y: An Evange a Commi t men2l, 6 June

er
25,
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in the image of his mind, 2Wudsohdicanatattesttot o a | i
a simple intellectual belief with no life change. His view of the consequence of
evangebm and the change wrought in individuals at conversion is demonstrated by his
requirement for believers to evidence their new life before being admitted as members of
the churches he plantéd.
Judson displayed a major priority for evangelism. He corsablié his sole
object, preference, and grand means. At the same time, he did not neglect forms of social
action. Judson participated in establishing and supporting schools, assisted in
governmental initiatives, and cared deeply for people, which resnltbd distribution
of medicine andhe provision otare for orphan® However, his social action initiatives
are best seen as bridges to or natural <conse
major priority for evangelism, combined with his minortgapation in social action,
places his view of dichotomy/integration in the traditional prioritism position on the

social action and evangelism continuum (see figure 10).

1

Radical Ecumenical Holism Evangelical ~ Traditional gy, qamentalism

Liberalism . - . > A
Liberationism Holism Holism Prioritism

Figure 10. Marker 1: Dichotomiyitegration

28 Wayland,Memoir, 1:155.
29 See Waylandvliemoir, 1:210.

30 See WaylandViemoir, 2:98; Knowles,Memoir of Ann HJudson 373.
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Marker 2: Recipient/Target

Proponerg discussedh the literature review continually utilized particular
terms to highlight their intended recipient or target of missionary work. The terms
individual, society, nations, or creation re
the relationkip between social action and evangelism. The language used at Jerusalem in
1928 and Roland Allenés %ritical reaction af
Bef or e Juds olndiashe pbiatpdy pnhad a famotusdetter to Ann
Hasseltineds f atohherhandin mariage.cNotoribusly, dudskre d
admitted that Ann might suffer many hardships and even a violent death if she were to
come with him to the East. Despite the fears, dangers, and prospects of suffering, Judson
asked, nCan vy oths, for the slke oftHimtwho ledt his heavdnly home,
and died for her and for you; for the sake of perishing immortal souls; for the sake of
Zion, and for *®Thesglotgnsé GetdPér calls onebd
of the missionaryl#, but for the sake of measuring Juc
directs one to the reason he is requesting n fattser toconsento his proposal. He calls
her fatherdés attention to the perishing i mmo
India, possessed an innate burden for individual souls, and it continued throughout his
entire missionary journey.
In a letter to the Thir€hurch in Plymouth, Judson described his initial
thoughts of the events during his voyage to a new land. This letter came early in his
ministry among the heathen. He spoke of the hope he had that his work would be blessed.

Judson describes this particutaork as the conversion of sodfsThe work of

S1Roland Allend er usal em: A Critical Review of AThe Worl
(London: World Dominion Press, 1928)

32 Knowles,Memoir of Ann HJudson 49.

33 See WaylandViemoir, 1:95.
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converting souls rightly describes Judsonoés

his task.

At times, Judson seemed disappointed that individuals had not come to faith.
Judson expl ai nthedhappifiess ohadding a smgletinditicual to the
branch of t he c¢c¥Howeavdr, ad his warkof evangglisa fromene. o
individual to another transpired, souls began to receive his message and trusted in Jesus
astheirSavi or . JressienaftebMoung Mao, the first Burman convert,
committed his life to Christ evidenghis care for individual souls. This glorious event
came after six years of plowing the hard ground of the Burman heart. Judson exclaimed,
Alt seems al bebesetthattGodbhasihagorto manifest his grace to the

Burmans; but this day | could not resist the delightful conviction that this is really the

case, PRAI SE AND GLORY BE TO HI S®NAME FOREVE

Nearing the end of his missiongourney, whié stateside for a brief season,
Judson pleaded with his br eteath@aithe@dss h o me.
made it fApossible for every i RDespitadtbual of
tremendous task and the hardships that awditedglieved that every soul could come
to a knowledge of salvation. It was this belief that continually prop#liecdne
individual to present the gospel daily with other individuals one by one.

After his stateside bereavement, Judsturned to Burmaral spoke about his
hope of establishing a new gospel work in
the way of the openings of Providence into the heart of the country. It may be that the
time for opening Burmabh to the gospel is near. . . . Teerfiotive is my leading one.

There are some souls in Rangoon who are groping in the dark and feeling after the

34 Wayland,Memoir, 2:19.
35 Wayland,Memoir, 1:217 (emphasis original).

%6 Middleditch, Bur mahos Gr g37. Mi ssionary
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t r u3f Fnom dis first realizations of the missionary call to the end of his journeys,
Judson continually felt the burden for individual soul® weregroping in darknesand
perishing.
Wayl and picked up on Judsonds passion fc
AHe believed that Christianity was to be pro
with individual mind, and hence he diligentigught every possible occasion for
personally offeri ng %Edvarcdhidsonsnauthvike Waytamd, by Chr i
also noticed Judsonods distinct focus on the
movement. Edward, attempting to explain his
work out a more searching revolution, nothiegs than a change of belief and of heart in
each individual. The millions of Burma were to be taken one b§ dineir affections
subdued, and their characterrs transfigured b
Proponents of the twentieth and twefitgt centuriesvho preferred the
recipient as society often believed that more spiritual good would come from a
transformed moral societthe effects of which would eventually stir pedpleearts
toward the reason for their actioasd they wouldliscover God. Judsdrelieved the
opposite to be true. Heaintainedhat a systematic and slow processiwindividual
mard sharing the gospel withnindividual man would eventually affect the moral
society in which these transformed souls resided.
Judson possessed an undeniable passion for the individual soul. He labored day
after day for individuals to grasp the truth he declared. He felt secuisewotk that
individual souls were coming to a knowledge of the gospel. Throughaftta

bi ogr aphi es alettdrs, purialsandfserrionstheswillrbé rarepressed to

37 Wayland,Memoir, 2:269.
38 Wayland,Memoir, 2:5.
39 JudsonAdoniram Judson59 60.
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find any notion of the recipient as anything other than the individina .individual soul
dominated his desires and directed his actions throughout his missionary career. Also,
there is no evidence suggesting that Judson participagety ecological initiatives.
Therefore, creation care, as outlined by Christopher Wrigd, not a sentiment that
Judsorheld With respect tdhe evidence at hand, Judson falls on the far right of the
social action and evangelism continuum regarding recipient/fafgetdamentalisnfsee

figure 11).

1

Radical Ecumenical Holism Evangelical Traditional Fundamentalism

Liberalism . L ) > A
Liberationism Holism Holism Prioritism

Figure 11. Marker 2: Recipietafget

Mar ker 3: Biblical Hermeneutic

The examination afission conferences and major propon@m#ings
revealedthat he Bi bl e played a significant ro
relationship between social action and evangelism. Howgivemthe extasive use of
biblical referencebdy multiple positions on the continuum, it became apparent that
simply referencing the Bible was not a
perceive a view, one must look at the particular references he or she edhahaythe
hermeneutical interpretations of those verses.

The classic four texts of the Great Commission and how one employs those
passageprovide clues of a motivation for missions. The left side of the continuum
prefers the Johannine commission duggmotion of sending as Jesus was sent and its
vague conception of what one is called to do in eg6irgg forth. Therefore, one is freer

to determine the particulars ofn eséndingotof ocus on t he hesal i
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ministry. The right sidefahe continuum prefers the Matthean commission as it explicitly

outlines the means of baptizing and making disciples by teaching them to observe the

commands of Christ. As one moves to the far right of the continuum, the Matthean

interpretation of the m&onary task drops out due to its connection with discipleship. If

there is a rejection of social action and even a perceived rejection of discipleship
ministry, then Markoés commi ssion is preferre
gospel.

Also, in the biblical hermeneutic marker, the idea of representationalism and
incarnationalism provides adhethertosfocosfls oneds v
on the work of the apostles in Actsarthe life of Jesugs the Gospelsan provide
much informatioc onc er ni n g the rekatdsshipf soeialacton and
evangelismTherefore, in this sectiohdescribe how Judson aligns concerning his
commission text preference and his viewge&presentationalism and incarnationalism.

While at Maulmain in 1837, Judson wrote a letter to Dr. Chapin describing his
mi ssionary <call. He first referenced the pow
The Star in the Eadf At first, this sermon induceith Judsora great excitement at the
prospects of missionary life. However, those feelings soon passed but gave him enough

motivation to dwell upon the prospects of such work continually. Judson claimed,

It was during a solitary walk in the woods behind the college, while meditating and

praying o the subject, and feeling half inclined to give it up, that the command of
Christ, fAGo into all the world, and preact
presented to my mind with such clearness and power, that | came to a full decision,

and thous% greatifficulties appeared in my way, resolved to obey the command at

all events:

40 Claudius Buchanarm,he Star in the East: A Sermon, Preached inRhgsh-Church of St
James, Bristol, on Sunday, Féh6, 1809, for the Benefit of the ASociet
E a s(Philadelphia: Bradford and Inskeep, 1809).

4 Wayland,Memoir, 1:52.
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Judsonds motivating commi ssion text at t
Mark 16:15. Judson considered the eastern regions of the world as a viable location to
fulfill his call to preach the gosp#In his journa) he continually updated a set of
resolutions. I n 18Gdandprhaicht hleagbspedAs eoewys dt
Judson addressed a room full of missionary candidates after years of labor on the field,
pl eaded with them to do their duty to please
know what will please him, but by his commands? Obey these commands, and you will
not fail to please him. And thereded® that &I
the Father, 0Go ye into all the “Wba !l d, and p
commission found in Mark would prove to be the motivating, guiding, and sustaining text
throughout his entire life.

Judson hel d Mar k0 s itychotimmpractice hecadherede xt i n pr
closely to Matthewb6és version. Juasson did not
teachingpeopleto observe albf thethings that Jesus commanded. After the first convert,
Moung Nau, trusted in Jesus as $awior, Judsomet with him daily to teach him the
truths of Scripture. Inhisjournal uds on recorded, AMoung Nau wa
great part of the day. He appears to be slowly growing in religious knowledge, and
manifests a teachable, humble spirit, ready tcelselall that Christ has said, and obey all
t hat he ha $ Thispattenaahtdaehing continued as Judson led Moung Nau
into maturity until he became ready to lead others in the same way of salvation.

Anot her aspect of denepeutimis theirnigwobneds bi bl

representationalism and incarnationalism. The major distinction between these two views

42See MiddleditchBur mahos Gr g3t Missionary
43 Wayland,Memoir, 2:114.
4 Wayland,Memoir, 2:235.
4 Wayland,Memoir, 1:217.
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rests in the nature dbw one is sent, and what one is sent toAde.Christians sent into
the world like Jesus to serve (incarnatioma)i®r are Christians sent into the world like
the apostles to proclaim the gospel of Jesus (representationalism)?
Wayland argued that the New Testamargenerabnd the Acts of the
Apostlesin particularo ut | i ned J dd\ayganddl ® c & @ Kper@mcs hadE
taught him[Judsonjto adhere with greater strictness to the example of missionary effort
contained i n t he*Jidsonisseenftohave eliedhgn Actstadehs . 0
ministry of preaching to represent Christ to the wétlde diligently sought to preach
and proclaim the message of Christ like @dpestles as a witness to his saving powes.
more accuratetoconcludeat Judsono6s presentationabsstHowenee of r e
while maintaining repesentationalismjudsordid not neglect a ministry of service.
Il n confor mi ng t elifefJhued spoant taerrgnu eodf, JfieVEeu sndu s
like him, not only in spirit andl@racter, but in the whole course and conduct of life; and
to become like him ought to be our whole aim. . . . It appears from the inspired writings,
that one |l eading characteristic “%JudGhornidsst wa
life proved tlese sentiments as he continually modified his character to align with Jesus
and sought to have others imitate him as he imitated Christ. Judson composed a small
tract calledThe Threefold CordThe third strand that he chose to outline the basis of his

lif e was that of doing good. Judson explained,

It is written of the Lord Jesus, that he went about doing good. Art though his
disciple? Imitate his example, and go about doing good. DO GOOQOD. Let this be thy
motto. Do good all the good in thy powér of every ®rtd and to every

person. . .. Comfort him in trouble; relieve his wants; instruct his ignorance;

46 Wayland,Memoir, 2:96 97.
47 Wayland,Memoir, 1:446.
48 JudsonAdoniram Judson61.

4 Wayland,Memoir, 2:232.
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enlighten his darkness; warn him of his danger; show him the way of salvation;
persuade and constrain him to become thy feti@weller in that blessed way.

Judson possesdaview of representationalis in his practice of missions, but he did not
neglect to conform his character and actions to the pattern of @hdisto good to his
neighbor He may not have modeled his missmimarily on doing goodo ahers but
servicewas a part of his work.

Judson clearly held Mark in priority among the commission texts and
dedicated his life to preaching. Nonetheless, he did not neglect discipling believers or
doing good to his neighbét.There is not enough evidence of his ministry of service that
would allow one to describe his work as incarnationalism. Also, there is not enough
evidence to conclude that his priority of Mark places him in a fundamental position. The
evidence presents aew of Mark in priority combined with Beavy discipleship
emphasisanda representationalism view witdareful consideration to serve otheks.
this conjunction, Judsond6s biblical her meneu

position on the socialction and evangelism continuum (see figure 12).

]

Radical Ecumenical
Liberationism Holism

Evangelical ~ Traditional  gypndamentalism

Holism Holism Prioritism

Liberalism

Figure 12. Marker 3: Biblical hermeneutic

Marker 4: Deed/Word

The marker of deed/word is best described as an antithesis between

proclamation and presence and between conversion and dialogue. Undegdtasndin

50 Wayland,Memoir, 2:464.

51 JudsonAdoniramJudson 116.
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relationship between these aspects highlight
social action and evangelism continuum. In this sectianalyzeand descheJ ud s o n 6 s
missiology concerning the three particular areas of deed/wordapratibn/conversion,
and view toward other religions.

Accor di ng t emanwbjetvenwas td ressore pavadise, redeem
his chosen people, and extend and establiskhsgdom on earth. Judson
means which he has appointed for theoagalishment of this purpose dearest his heart is
the univer sal pr>éTherdioredugsoroohclutied that tGeoceonpmand. o
to preach the gospel is binding on every Christian of every generation.

Judsonds ministry ofawayscoe intberfornpthae ac hi ng,
one may expect. His first means of preaching the gospel came in the form of privately
conversing with the natives and reasoning with them about the things 6f Gitel:
Judson acquired a working knowledge of lital languagein Burma he began to
translate portions of Scripture and produce small tracts.

Judson believed that the wdipreaching was best translated as
fproclaimingpHe used t he il | ust riftthismessenger a ki ngds
received the responsiity to announce a certain edict to his peofienan oral
announcement or an official document would suffice for the duty assigned. In the same
way, the proclamation of the gospel of Christ is delivered through oral means and also
through the officialw i t t en documents of the messenger.
communications of a missionary, sent to impart the gospel to an unenlightened people,

will probably be of an oral kind; but he will have very imperfectly fulfilled his

S2Middleditch,Bur mahés Gr e39. Mi ssionary
53 Knowles,Memoir of Ann HJudson 159.

54 See WaylandVliemoir, 2:236.
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commission, ifheleavrs t hem wi t ho u ®Therefae, ivhisindt en wor d. 0
translating the Scriptures apdoducingtracts were modes of proclamation and
preaching. As Judson completed his translation of the Bible in the Burman tongue, he
decl ar ed, i Maryinspired Wom, knev complete in the Burman tongue, the
grand instrument in filling all Burmah with songs of praise to our great God and Savior,
Jesus Chrfst. Amen. o
Eventually, after acquiring language proficiency and a substantial amount of
translaed written materialJudsordeveloped a public preaching ministry. In April 1819,
Judsonds construction of a zayat?>mnehe suffici
inauguration, Judson claimed that he had been preaching the gospel in the form of
conversations and tracts but had not until this point preached as in the full usage of the
word>8 On this day, public preaching in the zayat became a staple ofrigrmnto the
Burman people.
Some may be inclined to assume that the public preaching of the gospel in a
zayat was a common and acceptable form of missionary endeavor as opposed to other
hostile areas of the world. However, Knowles explainedddsora nd hi s compani o
attempt of proceeding with public preaching and conversing was a dangerous endeavor
and was | i kely to attract the displeasure of

well known, that a renunciation of the established religionlavbe punished by death.

5 Wayland,Memoir, 2:236.
56 Middleditch,Bur mahos Gr g36. Mi ssionary

5" The zayat was a common structure in Burmestiail The zayat was much like a shed built
on a busy road. The zayats were occupied daily by Buddhist priests who conversed and taught the people
the religion of Buddhism. In similar fashion, Judson constructed a zayat with the opening facing a busy
road h order to entice people who were passing by to stop in and converse. Judson added a large interior
room in which he held public worship gatherings.

58 See KnowlesMemoir of Ann HJudson 176. Also, according to his son, Judson believed
that oral preacinig was far more important than the work of translating and distributing tracts. Even while
Judson was engaged in translation work, Edward claimed that his father was always pining for the
opportunity to preach the gospel with his human voice. See Jutidoniram Judson62.
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But the missionaries resolved to maRe the at
Although Judson and his companions exercised great boldness in the face of an
oppressive government, there were times that they exezsgion and secred.

A priority of word entails verbal proclamation, preaching, hearing, listening,
and presenting the gospel of Jesus CHerémary and secondary soura@s Judson
provide many examples of such prioriyOn one occasion, Judsonpoop e d, fABut we
beg still to be allowed to feel, that our great work is to preach the gogpeloce and
build up the glorious ki AJulisombeggédth@ttis i st amon
great work of oral proclamation find support among the bretirémierica.

Judsorexemplifieda heavy emphasis on the ministry of word. He believed
that a ministry of word was enough to convert hearers to Christ. In a letter to the Rev. Dr.
Baldwin, Judson spoke of a momevitenan inquirer came to the zayat. Judson
recorded, AAnd here comes a man, this moment
will give him a tract, to keep him occupied
my friend, sit down, and read something that will carry you to heaven, ibgleeve and
receive the gl ori ou%wagland,inthe samdfashie,jargued x hi bi t e
that Judson believatiatfithe Holy Spirit should with irresistible energy accompany the
proclamation of the message of salvation wherever the gospebshatktached in simple

and earnest faith: so that the means are amply provided for carrying forward the

59 Knowles,Memoir of Ann HJudson 175.
60 JudsonAdoniram Judsonl61.

61 See MiddleditchBu r ma h 6 s Gr g &28, 33@;iKeosviesylemair of Ann H
Judson 125; WaylandMemoir, 50, 59, 95, 157.

62\Wayland,Memoir, 1:467.
63 Wayland,Memoir, 1:186.
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regener at i ¢&dudsoh beleved in theapoweer. obword, even in the form of a
tract, to save people from their sins and secure an eternalindmaven.

Judsondés belief in conversion and his vi
apparent in his writings. Not only did he employ the téconversion) butalsohis
actionsillustratewhat he meant by such a tefAPerhaps the most precise illustratiafn
Judsondés belief in the inadequacies of other
summarized by his attempt to describe the feeling he possessed when looking upon the

Burman. Judson exclaimed,

When he sees them lying in their ruin, ravaggdheir spiritual enemies, death
prowling near, and dragging them away to his dreadful charnel house, and the
bottomless pit opening to receive and imprison their lost souls in the burning tombs
of hell, where the eye of mercy must never look, nor angeewvhisper

consolation or hope through interminable ageshen he knows that the cross of
Christ is the only refuge from these horrors, the onlylddat which can bear away

the struggling, sinking soul from the abyss into which it is rus@irugg will

exclaim with the apostldjl am determined to know nothing among you but Jesus
Christ, and him crucified®®

Judson held a major priority for word. According to his beliefs, word alone
was enough to change the entire nation of Burma. However, he wasghgent of deed
ministry, as seen by his participation in education, orphan ministry, and medication
distribution. Deed was always near his h@arbt as means to salvation but as a natural
consequence of the Christian lifdso, he preferred proclamatmbut often held religious
dialogue with the native¥.He believed strongly in conversion from sin and other

religions. Therefore, his major priority for word and conversion but not to the exclusion

64 Wayland,Memoir, 1:155.

55 For examples from Judson, his biographers, and even the native Burman converts, see
JudsonAdoniram Judsons9; Knowles A Memoir of Ann HJudson 226, 267; Waylandylemoir, 1:152
53, 28586, 321; 2:3056.

66 Wayland,Memoir, 2:487.

57 See MiddleditchBu r ma h 6 s Gr g 3l4; Kidilssslemoinod Any HJudson
159 62.
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of deed and dialogue renders his view more in alignméhttraditional prioritism on

the social action and evangelism continuum (see figure 13).

1

Radical Ecumenical Holism Evangelical ~ Traditional gy, qamentalism

Liberalism . - . > A
Liberationism Holism Holism Prioritism

Figure 13. Marker 4: Deed/word

Marker 5: Function

The particular function that one administers in mission work determines much
abouthis or hewiew of the relatonship between social action and evangelism. If one
heavily emphasizes social action, tleem ewdrk centers on a physical campaign to meet
those demands. Likewise, if one possesses a heavy emphasis on evatigaiisenor
shewill employ the use of apéritual campaign to accomplighatgoal. In this section,
synthesize primary and secondary souredudsorio determinghe basic pattern of his
function.

Mi ddl editch observed that upon arrival
was to learrthe native languag® He employed a local tutor, but with such meager
means, language proficiency took several years. On occasion, Judson wrestled with the
amount of time spent in language acquisition but resolved that it was necessary to
intelligibly write and communicate the sacred truths of the gospel of Jesus®Agst.

Judson slowly progressed in the language, he conversed with the natives about religion,

68 Middleditch,Bur mahos Gr g@®t Mi ssionary
69 See Waylandviemoir, 1:177.
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translated portions of Scripture, and constructed various tfagtghis point, he had
never preached the gospel or prosecuted his
found that | could not preach publicly to any advantage, without being able, at the same
time, to put somet hi nd!Theefora thd nexphdsaosfds of t he
Judsonds work consisted of translating the E
intelligible copy of theGospel of Matthew before he moved on to his next phase of
ministry.

With a completed translation of tk@spel of Mathew, Judson felihatthe
time was ripe to introduce public teaching, preaching, and the distribution of literature.
As stated in the previous section, in April 1819, Judson held his first public worship
service in which he publicly preached the gogpéldson continued his preaching
ministry throughout his entire missionary journey, only interrupted by sickness,
imprisonment, and Scripture translation.

I n Judsondés function, the work of | angusz:
preaching were for the purpe of converting Burmans to Christ. Judson labored daily for
this cause, and eventually, Burmahearts were opened to the gospel of Jesus. On June
27, 1819, Judson baptized the first Burman coniiéks the days went by, more and
more Burmans trusted ChristastheiSsavi or and under went believe
Simultaneously, Judson endeavored to disciple the new converts while continuing to
preach to fresh inquirers. Judson explained,
those who are willing to reain, particularly the converts, and endeavor to make the

conversation instruct4ive and profitable to t

" See MiddleditchBur maho6s Grng @t102Mi ssi ona
*Wayland,Memoir, 1:189.

72 See KnowlesMemoir of Ann HJudson 176.

See MiddleditchBur mahos Gr g®¥. Mi ssionary
“Middleditch, Bur mahos Greg24l. Mi ssionary
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Once a sizable number of converts had dedicated themselves to the Lord,
Judson pronounced the formation of a church. In January 1821, idsenl ar e d , AnAl I
disciples but one, and all the hopeful inquirers, were present at worship; who, together
with some others, made up an assembly of about twimetyadults, all paying respectful
and devout attention; the most interesting assembly,iafjgltonsidered, that | have yet
s e e’tRefliecting on the same assembly some months later, Ann Judson exclaimed,
AWhen we hardly ventured to hope that we sho
how great is our joy to see a little church rise up imtiést of the wilderness, consisting
of thirteen c6nverted Burmans. 0

A few years later, the church grew to nineteen members, and some of the
disciples indicated a desire and possessed an aptitude for ministry. After training the local
leaders and feelgncomfortable with the churéh strength, Judson began to shift his
prospects to planting a new church in Ava. T
Paul, his eye was ever fixed on 6the regions
not yet been@amed. When a church had been planted in Rangoon, he felt compelled to
proceed with the meS3adeomds swowvltofonplt @ntAivm
continued in Rangoon, Ava, and Amhurst. Also, like the apostle Paul, he frequently
corresponded withhwrch leaders in those regions and felt the utmost concern for the
churches he left behind.

In 1835, Judson reflected on his missionary exertion and concluded that if he
translated and printed tt8eriptures and raised up a church on heathen grothreth, he

would die peacefully knowing that he had completed his work. As he wrote these

> Wayland,Memoir, 1:291.

6 Knowles,Memoir of Ann HJudson 226.

"Wayland,Memoir, 1:327.

8 See Judsomdoniram Judson122. WaylandiMemoir, 1:435, 48794.
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sentiments, the entire translation of the Bible was days away from coming out of the
press, and his church consisted of nifratye members with several hopeful inquirers.
Judson decl ared, AUnite with me, my dear mot
has preserved me so long, and, notwithstanding my entire unworthiness, has made me
instrumental of a |little good. 0
Judsonds functi on of tioh, preaghing teaching,c qui si t i ¢
baptizing, instructing believers, forming churches, training leaders, and then moving to
new regions was undoubtedly a spiritual camp&ighu d sonés function in m
closely with David He sagealvegderdifie®tidisscyclRasul i ne Cyc
Paul 6s master plan of ev8ngelism and church
Primary and secondary souraas Judsomeveal a major priority for personal
evangelism, mass evangelism, and a systematic protissing churches. There are
no references to the construction of hospitals or othegoearnmental organizatiof$.
As seen irthe discussion aharkerl, Judson had a minor connection with the
establishment of schools. However, his work in building schools must be seen as a bridge
to his primary goal of evangelizing the native Burman people. His major priority for
church planting and evangelism with the formation of schools as a bridge to evangelism
renders his position of functian alignment withtraditional prioritismon the saial

action and evangelism continuum (see figure 14).

®Wayland,Memoir, 2:105.

80 For a concise summary of his work, see Waylaheimoir, 2:164; MiddleditchBur ma h 6 s
Great Missionary450; JudsonAdoniram Judson84, 138, 173.

81 See David J. Hesselgravlanting Churches CrosSulturally: North America and Beyond
2nd ed. (Grand Rapids: Baker Books, 2000), 47.

82 Although he made no mention of hospitals, Judson employed and stmgside medical

personnel . However, Mr . Price, Judsondés main medical
his duty as a missionary. See Knowlglgmoir of Ann HJudson 355.

156



1

Radical Ecumenical . Evangelical ~ Traditional
Holism

. e ) > L Fundamentalism
Liberationism Holism Holism Prioritism

Liberalism

Figure 14. Marker 5: Function

Marker 6: Epistemological Foundations

Il n measuring oneds epistemological founc
Does truth exist, and how knowable is that truth? S&cdfhat determines our actions,
the culture, or some other truth source? Providing the answers to these questions helps
reveal oneds position on the relationship be
section,| seek to display howources odudsoranswer thestvo questions.

Judson described the process of salvation as being brought to the knowledge of
the truth® For Judson, God, through his infinite ability, enlightens the faculties of
depraved humans to perceive of real and knowable truthulrd s woew,dhe Bible,
containing adequate revelation, is the source that God chose to use to awaken men out of
the confines of darkness. Judson claimed that the Bible is perfect and Hrilgpataring
a truth source as perfect and knowable highlights his view of naive realism.

Revisiting David Boscho6s statements on ¢

reasoning sets the stage to answer the second question. Bosch argued,

Evangelicals seek tgaly Scripture deductive in other words, make Scripture

their point of departure from which they draw the line(s) to the present si@iation

ecumenicals follow the inductive method; the situation in which they find

themselves becomes the hermeneuticalkKdy.ei r t hesi s i s: we det e
from a specific situation rather than in it. The nature and purpose of the Christian

83 See WaylandVliemoir, 1:168.
84 See MiddleditchBu r ma h 60 s iGarg 388. Mi s s
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