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INTRODU eTION 

For an adequate interpretation or a New Testament 

book, it is a matter of cardinal importance for an inter

preter to address himself to matters relating to the 

historical milieu--the political, economic, social and 

religious atmosphere--in which the book was written. This 

is an essent ial starting point. But it is not enough. It 

is equally important to determine, as precisely as possible, 

the author's total world view, his "Weltanschauung," and his 

purpose in writing the book. The ease or dif ficulty of 

interpretation depends upon the adequacy of the information 

relative to these matters. The fuller the reconstruction of 

any aspe ct of t:re se background rna. terials, the more satis

factory is the resultant interpretation. This thesis deals 

with an aspect of this major concern of interpretation. 

Statement of the Thesis 

In the Lucan account of ~he preaching of Jesus in 

the synagogue at Nazareth, there is in a summary fashion the 

content of th e two-volume work of the author. In it the 

au thor pr esent s the main motifs wit.h which the reader of the 

work is confronted. Time and time again, he in trod uces some 

subsidiary themes, weaving them into the texture of his 

work, some more intricately than others. At anyone ,time, 

in point of fact, several interests are at work. This 
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thesis aims at showing that the narrative in Luke 4:16-30-

covers the maj or part of the Gospel According to Luke, the 

first volume of Luke-Ac~s. 

'I'he principle adopted by the author was quite 

popular wi~h New Testament writers. With reference ~o the 

Fourth Gospel, Turner designates the tendency of the author 

to see the end of a process in its beginning "the principle 

of teleological interpretation. ,,1 In Mark, Farrer finds 

every cycle of narratives an an~icipa~ion of the next and 

called the pr inciple "prefiguration. ,,2 

Indeed the principle has come down ~o the present 

time in several farms, one of which is of particular 

relevance. Occasionally in a worship service, a preacher 

reads ~he text of his sermon with great delibera~ion and 

then declares that he may as well dismiss the congregation 

since all he has to say is contained in what he has just 

read. Yet the congregation remains in their seats for the 

better part of ~he following hour listening to an exposition 

of the text! 

The author of LUke-Acts adopted a similar procedure. 

His intention was not so much to portray the liturgy of the 

IH. E. W. Turner, Jesus Master and Lord (2d ed.; 
London: A. R. Mowbray & Co., Ltd., 1954f; pp. 54 f. 

2A• M. Farrer, A study in St. Mark (London: A. & C. 
Black, 1951), passim, especially pp. 183 ff. 



xvii 

synagogue. 3 Incidentally, he has preserved for posterity 

the most valuable account in existence of that aspect of 

worship in the first century. Nor yet was he interested 

just in a sermon. 4 What attracted him were the themes of 

the Holy Spirit, the poor, the sinner; the concept of 

eschatology, the people regarded by Jews as foreigners and 

the rejection of Jesus the Christ by His own people. Here 

is indeed the key to the Lucan concept regarding "the things 

which have been accomplished" in the ministry of Jesus of 

Nazareth, the truth of which he wanted to assure Theophilus. 

Here in a nutshell are the significant elements of that 

movement of which he was a part. 

In the course of his two-volume work, the author 

picked up several strands of thought not introduced in this 

passage. The strong apologetic flavor of Acts would be 

found introduced not so strongly later on in this gospel, 

especially in the passion narrative. The author, more than 

any other evangelist, was interested in women. He chose and 

preserved many accounts of the part women played in the rise 

of Christianity, for which others found no room. However, 

it would be stretching the point unnecessarily to find that 

3G• D. Kilpatrick, The Origins of the Gospel Accord
ing to St. Matthew (Oxford: At the Clarendon Press, 1950), 
p. 99. 
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theme in the passage under consideration. 5 Again, in this 

passage, he di d not introduce his regard far children and his 

love far the miraculous intervention of angels. That the 

theme of prayer would be introduced might have been expected. 

But the author did not mention prayer even though that would 

have been easy.6 However, the ministry of the Holy Spirit 

was closely related to prayer in the view of the au thor. 

Probably, the author showed his medical interest, not only 

in a quotation peculiar to him among New Testament writers,7 

but in the use of other words in this passage. 8 This would 

5The reference to the woman who was a widow in 4:26 
was due to a different motif. 

6rn his reference to Elijah and the drought which 
lasted three years and six months, the author of James found 
an evidence of prayer. James 5:17 f. But prayer is mentioned 
in the Old Testament passage only in connection with the 
reviving of the widow's child. I Kings 17:21 f. 

7rrphysician, heal yourself. II Luke 4: 23. 

8See William Kirk Hobart, The Medical Language of 
St. Luke (Londen: Longmans, Green~Co., 1882), pp. lOS-ff. 
BeSides this book dealing with the medical interest of the 
author of Luke-Acts, see Adolf Harnack, Luke the Physician, 
.trans. J. R. Wilkinson (New York: G. P. Putnam's Sons, 1907); 
W. M. Ransay, Luke the Physician (London: Hodder & Stoughton, 
L190~); Theodor Zahn, Introduction to the New Testament, 
trans. John Moore Trout, et al. (Edinburgh:-r7 & T. Clark, 
1909), III, 146-148, 160-162:- Cf. A. T. Robertson, Luke the 
Histcrian in the Lighf of Research {New York: Charles-
Scribner's:So~ 1920 .--However, Cadbury has shown that the 
argument cannot be marked wi th a "Q.E.D." without further 
investigation. See Henry J. Cadbury, The Style and Literary 
Method of Luke (Cambridge: Harvard University Press, 1920). 
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not be a part of the primary motif, though. 

This study is an attempt to bring out the significance 

of t he Lucan account of this Nazareth episode in the light 

of the main motifs introd uced in the passage. It is not 

concerned with establishing the authenticity of the Lucan 

account. Besides, this the sis is co nfined to the Gospe 1 

only. 'l°he length of a study that would extend over both 

volumes of this author's work makes such an undertaking 

inadvis able far this pr 0 j ect. 

Importance of the Study 

When I started the research work onthis thesis, I 

was startled by the large number of previous scholars who 

had noticed the importance of this passage. But, in almost 

all cases, the matter had not been pursued beyond the 

notice. The commentators note the importance of the passage 

and seem to forget to apply it in later exposition. 

Dr. Stonehouse has· made a significant contribution in his 

book. 9 But he tends to eliminate many of the aspects of the 

episode in favor of one, that of eschatology.IO Dr. Creed 

notices that 'the passage presents the main motifs but warns 

agains t pressi:qs the point while agreeing that the author 

9N• B. Stonehouse, The Witness of Luke to Christ 
(London: The Tyndale Press;-r951). 

IOIbid., pp. 76 ff. 
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11 has used the passage effectively. This then, is why this 

study is important. It recognizes that the author of Luke

Acts has used the passage effectively throughout the rest of 

his work. Hence no interpreter can expect to understand the 

work of this author without considering the effect of the 

motifs here introduced in his interpretation. 

Of the studies which have taken the author seriously 

in the understanding of his work must be mentioned two 

studies of Dr. Lampe which came into my hands while I was 

already at work on this thesis. I am indebted to these 

t d ' 12 s u 1.es. Blass once notes trat lIany disquisition concern-

ing the origin and connection of the four Gospels containing 

the life and teaching of our Lord ought to start from the 

Gospel of 0t. Luke, • ,,13 This is so because it is the . . . 
only literary production of the stories of Christ available. 

The understanding of the gospel is therefore important. 

Another aspect of the importance of this thesis is 

that, if established, it calls attention to an interpre-

IlJohn Martin Creed, The Gosp el According to St. Luke 
(London: Macmillan & Co., Ltd., 1953), p. 66. 

12G. W. H. Lampe, liThe Holy :3pirit in the Writings 
of St. Luke," Studies in the Gospels, ed. D. E. Nineham 
(Oxford: Basil Blackwell, L955), pp. 159-200; "The Lucan 
Portrait of Chris t, II New Testament Studie s, II (February, 
1956), 160-175. -

13Friedrich Blass, Philology of the Go~els (London: 
Macmillan & Co., Ltd., 1898), p. 1 
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tation of t re me ssage of Jesus Christ which needs emphasis 

in this day and time. For this aspect of the study, the. 

question will be rais ed and discussed as to how true the 

Lucan portrait of Christ fairly represents the spirit of 

the Master, so far as it can be ascertained. Such a study 

is inevi tably bound up wi th a study of any New 'l'estament 

book. Its so lution involves a certain measure of cyclic 

reasoning. Yet it is a question which can hardly be avoided 

in any honest appraisal of Scripture conditioned by the time 

and place in which the inspiration that calls it into being 

operates. 

Basic Assumptions 

At the start of my graduate studies, I had a feeling 

that 'the synoptic problan was virtually settled. Of course, 

I realized that the extent of the documents and how much 

over-lapping existed were matters which still had to be 

worked out. But tha t did not affect the fact of the virtual 

proof of the existence of the sources. ·To me, Streeter's 

Four Documentary hypothesis was the solution to the synoptic 

problem. On that basis, I accepted the priority of Mark and 

of Q, the source common to Matthew and Luke. Then there was 

L, the material peculiar to Luke derived from several 

sources; and finally M, the material peculiar to Matthew. 

I still hold to the priority of Mark, and the existence of 
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L and M, certainly as sources peculiar to Luke and Matthew 

respectively, though there is same uncertainty as to how 

much of the se were writ ten befor e they were used by the 

evangelists. I am. now not so sure of Q. 

Several writers have shaken my belief in the existence 

of Q. For example, Burkitt notes that besides Mark, Luke 

certainly had other written sources, such as "the mysterious 

'Q' ,,14 This phraseology certainly makes a reader cast a 

shadowy glance at 'Q.' Another scholar, Butler, armed with 

a sharp "Occam.' s razor, ,,15 in a rather lengthy discussion16 

concludes that "Q" and Matthew are indistinguishable and 

that "QII is an "unjustified hypothesis." More recently 

still, Farrer has outlined his views along the same lines. 17 

He indicates the method of constructing Luke with the two 

documents Mark and Matthew and thus dispensing with Q. 

If these observations on the superfluity of Q gain 

14F. C. Burkitt, "The Use of Mark in the Gospel 
According to Luke, If The Beginnings of:::hristianity, ed. 
F. J. Foakes-Jackson and Kirsopp Lake (London: Macmillan 
& Co., Ltd., 1922), II, 106. 

15Ent ia ~ ~ multiplicanda. 

16Chris topher Butler, "St. Luke's Debt to St. 
Matthew," Harvard 'iheo logical .rieview, XXXII (Octob er, 1939), 
237-308. 

17A • .b'. Farrer, "On Dispensing with Q, il Studies in 
the Gospels, ed. D. E. Nineham. (Oxford: Basil Blackwell-,-
1955), pp. 55-88. 
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ground, it would necessitate a re-working or the whole or 

the synoptic problem. One thing appears certain thus rar to 

this investigator: the synoptic problem is rar rrom solved 

and should ccn tinually receive close attention. But ror 

this study the documents as itl Streeter's hypothesis have 

been used. In point or ract, any ruture solution should 

have little or no errect on the validity or this study. 

This thesis utilizes the passage in Luke essentially 

as it stands. Actually, the author has used the account in 

the rbrm now preserved, hence Whether it is secondary or 

primary has no errect on the use made or it by the author. 

Method or Approa ch 

The passage ror study will rirst be viewed broadly 

then, in greater detail. Having established the main 

motirs, these will be traced through the Gospel According to 

Luke, making use or parallel synoptic passages wherever 

relevant. A conclusion at the end or each chapter arter the 

first wi 11 pin-point the discussion or the chapter. 

The basic tools ror this approach are The Holy Bible, 

Revised Standard Version. All direct quotations will be 

made rrom this version except otherwise indicated. Huck's 

Synopsis, Gospel Parallels, Nestle's edi tion or the Greek 

New Testament, Greek dictionaries and concordances to the 

New Testament are assumed tools ror any study or the text or 



the New Testament. Only where considered necessary are 

these cited by page number. Quotations from the Hebrew 

Bible are fram the edition by Kittel; those from the 

Septuagint are from the edition by Hahlfs. The complete 

titles of volumes used appear in the bibliography. 

xxiv 
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CHAPTER I 

JESUS AT NAZARETH 

In this chapter, a comparative study of the synoptic 

accounts of the visit of Jesus to Nazareth will first be 

made, noting in particular any relationships that may exist. 

Very little space will be devoted to the question of 

historicity of the incident. However, the question of the 

chronological position of the accounts will be explored. 

Then a more detailed examination of the Lucan account in 

its context and its background in the Old Testament will 

follow. The prominent motifs in the Lucan account will 

finally be summarized. The stage will then be set to 

establish the thesis in the following chapters. 

I. A COMPARATIVE STUDY OF THE SYNOPTIC ACCOUNTS 

The incident of the preaching of Jesus at Nazareth is 

related in Matthew 13:53-58, Mark 6:1-6, and Luke 4:16-30. 

In this IIStory about Jesus" are found features which point 

to "genuine tradition."l The incident itself may indeed be 

"one of unique biographical value. 112 

IVincent Taylor, The Gospel According to St. Mark 
(London: Macmillan & Co., Ltd., 1952), p. 298. 

2B• Harvie Branscomb, The Gospel of Mark (liThe 
Moffatt New Testament Commentary"; London: Hodder & Stoughton, 
Ltd., 1952), p. 97. 
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However, most New ':['estarnent scholars hold the view 

that the Marcan account is the more original form, closely 

followed by Matthew. The Lucan fonn is held to be mainly 

due to the author's historical perspective or to his 

embelliShed source. 3 While this may be true, it is certain 

that no form of the narrative now extant is without some 

difficulty. Hence, an obvious inconsistency in the Lucan 

presentation ought not per se to make it secondary. A close 

study Shows that the Lucan account may not be as foreign to 

the original form as it appears at first sight. 

The Narrative in Mark 

Starting with Mark,4 the oldest account, it is found 

that Jesus went to His native home, Nazareth no doubt,S with 

3The Lucan account is Itmore highly elaborated by 
tradition, It according to Sherman E. Johnson, "The Gospel 
Accordi ng to St. Matthew," The Interpreter's Bible (New York 
and Nashville: Abingdon-Cokesbury Press, 1951), VII, 423; 
cf. Frederick C. Grant, "The Gospel According to St. Mark," 
ibid., p. 726. Luke "altered Mark's order •••• " 
S. MacLean Gilmour, "The Gospel According to st. Luke," The 
Interpreter's Bible (New York and Nashville: Abingdon- --
Cokesbury Press, 1952), VIII, 89; cf. Edgar J. Goodspeed, An 
Introduction to the New Testament (Chicago: University of -
Chicago Press-,-1950)7:P. 185. Besides altering the Marcan 
order, according to Rowlingson, Luke has written, supplemented, 
and dramatized the Marcan story. Donald T. Howlingson, "The 
Jerusal an Conference and Jesus' Nazareth Visi t," Journal of 
Biblical Literature, LXXI (1952), 69. 

4Mark 6:1-6. 

5Branscomb, .£E... cit., p. 98; cf. Taylor, .£E... cit., 
p. 299. 



His disciples. On the sabbath day, He "began to teach in 

the synagogue.,,6 The people who heard Him were amazed, 

3 

wondering about the source of His knowledge and power. They 

were acquainted with His background. ~hey knew His mother, 

brothers and sisters and did not expect any such display in 

one they had known as the carpenter. 7 Jesus seemed to have 

expected as much, since "A. prophet is not wi thou t honor, 

except in his own country, and among his own kin, and in his 

own house." 8 He was not able to do any mighty work there, 

but He healed a few sick people by laying His hands on 

them. 9 The unbelief of the people of His own home surprised 

Him, so He left to teach in the surrounding villages.10 

In this account, it is indeed surprising that the 

people who heard Him in t he synagogue did not con cl ude that 

He had received a divine mission. ll Instead, the text 

indicates that the people could not figure out how one of 

such a humble background as Jesus, whom they knew, could 

possess .the wisdom and power such as He displayed. There is 

truly a lack of connection in thought between verses two and 

6Mark 6:2. 

8Mark 6:4. 

lOMark 6:6. 

7 Mark 6:3. 

9Mark 6: 5. 

IlMaurice Goguel, "Le reject de Jesus a Nazareth," 
Zeitschrift far die neutestamentliche Wissenschaft, XII 
1T§Il), 322.--



three. 12 But this does not imply that the text was artifi

cially constructed. It may simply reflect the spiritual 

immaturity of the people. 

4 

The phrase b v~OS "1"5 Motl'/«.l3 is difficult and may 

not be original. There is no exact parallel. 14 However, 

c:, ~ C\ " JV1 ' 
the whole of the Marc8...."1. phrase 0 TE K,TcUJ} 0 "'(OS T"7S ''''0(/''«5 

has the textual weight of evidence in its favor. Yet "many 

important MSS., ••• p45 10 fame 13 33 472 543 565 579 700 

abc e i r2 & aur vg (plur.) bo (3 lIIISS.) aeth," as well as 
( ,.., t' 15 

Origen, read 0 TOu T~I< '(OJlOS V.OS. Most of these, but not 
\" , 

Chester Beatty p45, add Ko(l T'1S Mocl"«S the third CeIl tury 

or the anarthrous \ M ' Kou «.p ItJC5 or MOCI"~5 .16 Taylor 
t ,.. , 

concl udes that Mark mus t ba ve writ ten 0 TOll -rE-I( -rOllO..s 
( I 

\)(0,5 

and that the present reading of Mark was due to a later, 

·though early scribe .17 This conclusion is not satisfactory 

in view of the fact that no cogent reason has been advanced 

for such a scribal al teration. It is more credible that the 

variant 

12 Cf. Br ans com b , 10 c. ci t • 

l3r~Tark 6: 3. 

l4Taylor, ££. cit., pp. 299 f. 

l5Ibid; cf. C. S. C. Williams, Alterations to the 
Text of the S!noptic Gospels and Acts (Ox~ord: Basil -
BlackWSlr;-l9 1), p. 30; Branscomb, ~. c~t., p. 99. 

l6Taylor, loc. ci t. l7Ibid • 



may come from the parallel in Mt. xiii, 55 by 
assimilation and may have been preferred as it avoided 
the suggestion that Jesus was ever engaged in a menial 
and banausic occupation, though it was li~ble to imply 
that Joseph was literally Jesus' father. 

Be that as it may, this difficulty of the Marcan text is 

relevant to our :investigation. It shows that not all is 

well with t1::e oldest account. 

5 

Furthermore, it is observed that Jesus is represented 

as being prepared for a cool reception. He knew the common 

proverbial saying that a prophet was held in honor every

where except in his own home. 19 Yet it is said in verse six 

that He marvelled because of their unbelief. It is not easy 

to reconcile these aspects. 

More serious is the fact that, as it now stands, 

verse five contains an "absolute contradiction.,,20 Jesus 

was not a ble to perform any mighty work" except" that He 

heal ed a few sick people. This surely "looks like a 

redactional insertion, perhaps even a gloss, which interrupts 

l~willi~~s, loco cit.; Branscomb, loco cit. There 
was a general tendency for-a scribe to assimilate the text 
of Mark with that of Matthew, the most popular gospel in the 
early church. See ~illiams, ~. cit., p. 1; Branscomb, 
loc. ci t. 

19Taylor, ~. cit., p. 301. 
of the saying in John 4:44. 

20 Goguel, 2£. cit., p. 321. 
a similar observation by Wellhausen 
Taylor, loco cit. 

See the Johannine form 

Taylor, somehow, regards 
as "an exaggeration." 



the sequence.,,2l The "except" clause was inserted to tooe 

down the primitive account of the inability of Jesus to 

perform miracles for any reason whatsoever. The suggestion 

that the healing preceded the incident in the synagogue,22 

rather than improving matters, further underlines the 

difficulty. 

The Narrative in Matthew 

'I'urning next to Matthew,23 it is observed that his 

6 

source was Mark. However, he omits the reference to the 

disciples. 24 If his copy of Mark contained the reference it 

is hard to understand why he would anit it,,25 all the more 

so in view of his interest in the disciples. 26 Goguel is 

2lGrant, .2.E,. cit., p. 729. 
22 H. 3. Swete, The Gos§el According to St. Mark 

(2d ed.; London: Macmillan &0., Ltd., 1905T, p. 115. 

23Matt• 13:53-58. 24Mark 6:1. 

25The suggestion that the reference to the disciples 
is unnecessary appears weak. See Willoughby C. Allen, A 
Critical and Exegetical Commentary ££ the Gospel According 
to S. Matthew ( 1t 'I'he International Critical CommentaryH; New 
York: Vharles Scribner's Sons, 1907), p. 155. Cf. Alan Hugh 
MoNeile, The Gos~el According to St. Matthew (London: Mac
millan & Co., Lt ., 1955), p. 206:- Swete interprets the 
appearance of Jesus with His disciples as indicative of the 
fact that the visit "was not a private visit to His family; 
he came as a Rabbi, surrounded by His schblars." Swete,~. 
oi t., p. 111. However, on the previous page, Swete has sug
gested that the purpose of the withdrawal from Capernaum was 
"probably to escape from the enthusiasm of the crowd •••• " 

26James Moffatt, An Introduction to the Literature of 
the New Testament (3d ed:-revised; Edinburgh: T. & T. Clark; 
1949), p. 252. 
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probably right in ascribing the sentence K4l ~KoAo,,9oDcr(J' 
,,. t /J-.'" ~ 27 

Ol.cJT't' Ot r-OCv.r,"bU otUTOt/ to the work of a redactor It is, 

however, not easy to ascertain the motive ror such an 

insertion. 
(', t: 

Furthermore, Matthew alters the Marcan 0 "tE-K'fC4,)Y 0 

t'''' '28 ~ A' c, 29 
UtOS 7"15 M«I""'S to 0 TO\} T~I( -rOJ/os Vf 0S. This 

might be due to some motive originating rrom his reverence: 

"the Jewish reeling was that the true Rabbi gives himselr 

wholly and solely to t he study or the Law. 11 30 This motive 

of reverence is clearly shown a little later in the 

31 narrative. His source has the bold statement that Jesus 

was not able to do any mighty work at Nazareth.32 Matthew 

say s that Jesus "did not do many mighty works there • . . . 
He further gives a smoother narrative by omitting the ract 

that Jesus "marvelled" because or the unbelier or the 

Nazarenes. 

The Narrative in Luke 

Turning finally to LUke,33 an account is round 

similar enough to be identiried wi th the same event as 

II 

27Goguel, 10£. cit. 28Mark 6:3. 29Matt • 13 :55. 

30Theodore H. Robinson, The Gospel of Matthew (liThe 
Moffatt New Testament CommentarY";" London: Hodder & stoughton, 
Ltd., 1951), p. 125. Cf. Branscomb, ~. cit., p. 100; Allen, 
£E. cit., pp. xxxi, 155-156. See also supra, p. 4, note 18. 

31Matt • 13:58. 32Mark 6:5. 33Luke 4:16-30. 
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recorded by Mark, yet so different that dogmatic conclusions 

are out of place. Various verdicts have been pronounced by 

scholars. Some of these have been noted.34 Having 

concluded that Luke ms placed the account "too soon," 

Goguel proceeds to say that Luke sUbstituted "an entirely 

different s tory It far that of Mark. 35 This cannot be 

certainly established. 

The main points of the Lucan account will be 

discussed a little later. It is only necessary here to note 

that Luke's form of the question, "Is not this Joseph's 

son?" is closer to that of Matthew than to that of Mark. It 

should also be noted that Luke seems to be inconsistent in 

his reference to Capernaum36 when actually Theophilus has 

not been told of any work of Jesus specific ally at that 

place. When this bas been said, the fact of Luke as an able 

and discerning historian should be taken into consideration. 37 

It may be that there is room for such a reference even thus 

34Supra, p. 2, note 3. 

35Maur ice Goguel, "Luke and Mark: With a Discussion 
of Streeter's Theory," Harvard Theological Review, XXVI 
(January, 1933), 3. 

36Luke 4:23. 

37For a view which has a bearing on this point, see 
John Baker, "Luke, the critical Evangelist," The Expository 
Times, LXVIII (January, 1957), 123-125. ---



early in the gosp el account. 

Sherlock's Reconstruction. An ingenious conjecture 

has been advanced by Sherlock to explain the different 

accounts of Mark and Luke. 38 Sherlo ck dismis ses the 

hypothesis of two visits which would imply duplication of 

reacti ons, questi ons, and answers on two occasi ons. 

Utilizing the silence of the accounts in respect to the 

length of stay, he concludes that there are in the two 

accounts different incidents which happened on one visit. 

The visit lasted eight days during which Jesus preached 

twice in t he synagogue. Mark, obtaining his information 

from an eyewitness, probably Peter, records the incident 

that occurred on the first sabbath. The Na~arenes were 

9 

then only surprised and curious. Before the second sabbath, 

the disciples had been sent out on a preaching mission. On 

that sabbath, the visit came to a disastrous end. Sherlock 

is sure that the disciples were not present on that occasion. 

"We cannot imagine that if they had been there when the 

angry assault was made upon their Master, they would have 

suffered it without resistance. ,,39 Luke preserves the 

3Bw. Sherlock, "The Vi sit of Christ to Nazareth," 
The Journal of Theological Studies, XI (1910), 552-557. 

39 
Ibid., p. 555. This echoes the regret of Clovis, 

the ~rankish chieftain, who was so moved by the story of the 
crucifixion of Christ that "with clinched fists" he remarked, 
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account of the incident on that second sabbath, deriving his 

eyewitness account most likely from Mary, the mother of 

Jesus. 40 Sherlock, following Augustine, states that Luke 

has placed the account out of order "knowingly." In Luke's 

preface, ~9E. ~~ 5' "in order, ,,41 did not mean a mechanical 

order but meant "a rational order, shewing the relation of 

things. ,,42 Sherlock concludes his article by noting certain 

basic aspects of the Lucan account with which this investi

gator is in complete agreement. 

Sherlock's reconstruction, though able, leaves 

untouched the objections to two visits which it seeks to 

remove. It is hard to see how the setting of the incidents 

a week apart has improved matters. However, this reconstruc-

tion has the merit of pointing to a possible solution. It 

emphasizes the difference in sources though it may not be 

possible certainly to identify those sources. 

Source Consideration. The Lucan account is derived 

"If I had been there with my noble Franks, they wouldn't 
have done it. II See William Owen Carver, The Course of 
Christian Missions (New York: Fleming H. Revell Co.,--
1939), p. 73. 

40This speculative suggestion seems to have been 
accepted by Major in H. D. A. Major, T. W. Manson, and 
c. J. Wright, The Mis sion and Message of Jesus (New York: 
E. P. Dutton & Co., Inc., 1953), p. 82. 

41Luke 1:3. 42Sherlock, ££. cit., p. 556. 



from a non-Marcan source.43 A synoptic comparison of 

Matthew 4:12-13, 17, Mark 1:14-15, and Luke 4:14-16 is 

revealing. 44 '!'hat there is a gap between Matthew 4:12 and 

4:13 seems clear. 45 In verse 12 it is said that Jesus 

11 

withdrew into Galilee. In verse 13 it continues that having 

left Nazareth, Jesus went and dwelt in Capernaum. Matthew 

thus implies that Jesus visited Nazareth after leaving 

Judea. In Luke 4:14, it is said that Jesus returned to 

Galilee. In Luke 4:16 it reads that Jesus came to Nazareth. 

It is remarkable that the form NOL'otfelt occurs only in 
46 Matthew 4:13 and Luke 4:16 in the New Testament, just at 

the point where the two evangelists agree in indicating a 

43Bernard Weiss, A Manual of Introduction to the 
New Testament, trans. A.-J. K. Davidson {London: Hodder & 
Stoughton, l888}, II, 289; Moffatt, Ope cit., pp. 276-278; 
Alfred Plummer, A Grit ical and Exegetical Commentary £!!. 
the Gospel According to S. Luke ("The International Critical 
Commentary"; Edinburgh: T. &T. Clark, 1953), p. 118. 

44See table of synopsis on p. 13. 

45 Cf. G. C. Kilpatrick, ~. cit., p. 82; B. H. 
Streeter, The Four Gospels (London: Macmillan & Go., Ltd., 
1953), p. 206.--

46 Though there are variants in some important MSS, 
including ,,' i~, D, and e , there is little doubt that the 
correct reading is that of B-:~, 33 and k. :::>ome MSS also 
show variations in the much better attested reading in 
Luke 4:16. See Constantinus Tischendorf, Novum 'I'estamentum 
Graece (Editio octava critica maior; Lipsiae: J. C. Hin
richs, l872), I, 14, 457. 



visit of Jesus to His home town. 47 

Furthermore, the Marcan account does not preclude 

an early visit to Nazareth. In Mark 1:14-15, the text 

indicates that Jesus was preaching in Galilee, no definite 

place being mentioned. The ministry in this period might 

well have spread over several towns including Capernaum 

12 

and Nazareth though Mark does not mention the former until 

a little later in his narrative,48 and the latter never by 

name after the only mention before the baptism of Christ.49 

The obvious conclusion is that the Marcan account leaves 

room for a visit of Jesus to several places one of which 

might have been Nazareth. The agreement of Matthew and 

Luke at this point makes a rather strong case for their 

use of a source which placed a visit of Jesus to Nazareth 

early in the gospel story. This source is probably Q.50 

47 Creed notes this remarkable coincidence but does 
not accept the theory of a common source underlying the 
accounts of Matthew and Luke. See John Martin Creed, The 
Gospel According to St. Luke (London: Macmillan & Co., Ltd., 
1953), p. 65. 

48The name II Capernaum" occurs only three times in 
Mark: 1:21; 2:1; 9:33. 

49Mark 1:9. 

50Streeter, ~. cit., pp. 206 f. Cf. McNeile, 
££. cit., pp. 43, 206; Kilpatrick, loc. cit. 
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Viewing this discussion·from a totally different 

angle, some support is obtained far the view that the Lucan 

account might have been derived from Q by a study of Luke 4: 

18-19. That this quotation from Isaiah describes the Lucan 

concept of the ministry of Christ will be shown later in 

this study. The passage corresponds substantially with the 

answer of Jesus to the disciples of John the Baptist in 

Luke 7:18-23. That passage, as a cursory examination in a 

synopsis shows, is derived from Q.51 

The most serious objection to ascribing the Lucan 

account to a Q source is the. t "there is nothing except the 

name to suggest a common source" used by Matthew and Luke. 52 

If the account were in Q, it would surely have left more 

traces in Matthew and might have afforded another opportu

nity for Matthew to insert his favorite expression, "in 

order that it might be fulfilled,u 53 at the point of the 

visit to Nazareth. 

51Cf • Matt. 11:2-6. See Streeter,2£,. cit., p. 182. 
On the other hand, the possibility of this Q passage having 
influenced the choice of the Isaianic passage in Luke 4:18-
19 and hence the Lucan portrait of Christ cannot be easily 
ruled out. 

52 ereed , 2£,. cit., p. 65. This observation is true 
in spite of the fact that the form of the Lucan question, 
"Is not this Joseph's son'?" is closer to that of Matthew. 
Cf. Taylor, £E. cit., pp. 299 f. 

53Dwight M. Beck, Through the Gospels to Jesus 
(New York: Harper & Bros., 1954), p. 94. 
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Most scholars regard the source of the Lucan account 

as L. 54 This is a good source highly valued by Luke. On 

the whole, this is a more satisfactory solution. It does 

not seriously impair the estimation of the reliability of 

the account. However, this solution leaves unresolved the 

agreement of Matthew and Luke at this point. 55 

Conclusion. In this section, the synoptic accounts 

bearing on the visit of Jesus to Nazareth have been compared. 

54William Manson, The Gospel of Luke (liThe Moffatt 
New Testament Commentary"; London: Hodder & Stoughton, Ltd., 
1948), p. 40; C. G. Montefiore, The Synoptic Gospels (2d ed.; 
London: Macmillan & Co., Ltd., 1927), II, 399; Plummer, 2£. 
cit., p. 118; cf. Taylor, ~. cit., p. 299; J. Vernon 
Bartlett, liThe Sources of St. Luke's Gospel," Oxford Studies 
in the Synoptic Problem (Oxford: At the Clarendon Press, 
191I); pp. 329 f.; see also the classifications of Feine, 
B. Weiss, J. Weiss, A. Wright in Moffatt, 2£. cit., pp. 276 f. 

55Hawkins, working with Tischendorf's Synopsis Evan
gelica, found 68 of the 183 sections of the Synoptics suit
able for a comparative stuqy. Of these, 10 sections 
contained too much material in Matthew and Luke absent in 
Mark and hence derived from another source. In the other 
58 sections, he found about 218 instances of agreement of 
Matthew and Luke against Mark. See John C. Hawkins, Horae 
Synopticae (Oxford: At the Clarendon Press, 1899), pp. 172-
176. Abbott compiled a complete list of the corrections of 
Mark by Matthew and Luke. See E. 4. Abbott, The Corrections 
of Mark (IIDiatessarica, IIII; London: Adam & Charles Black, 
190ry;-pp. 307-324. Sanday counted these to be 230. See 
William Sanday, "The Condit ions Under Which the Gospels Were 
Written, in their Bearing Upon Some Difficulties of the 
Synoptic Problem," Oxford Studies, pp. 19 f. Cf. S. C. 
Carp ent er, Chris tian i ty Accordi ng to S. Luke (London: 
Society for Promoting Christian Knowledge;-r919), p. 130. 
Most of the cases of agreanent of Matthew and Luke against 
Mark are minor stylistic alterations but a few, maybe about 
20 according to Hawkins, are of real importance. perhaps, 
the case in point may be :included in these. 
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There are two main versions, one recorded by Mark, the other 

by Luke. Neither version is free from some difficulty of 

one kind or another. There is no reason to doubt that the 

visit took place. In point of fact, it may rightly be 

supposed tba. t Jesus visi ted His home town on several 

occasi en s. Too t the accounts preserve two dif ferent vi si t s, 

while not impossible, must be regarded as highly improbable. 

Each evangelist has reported the same event. Each is to be 

held responsible for the chronological order of the 

narrati ve: "whether S. Mark or S. Luke has misplaced it, or 

both of them, we cannot determine ,,56 . . . . 
II. THE LU CAN ACCOUNT 

The next step in this study is to examine in greater 

detail the Lucan presentation with a view to discovering the 

main ideas and the pivotal nature of the account in Luke. 

This aspect of the study is unaffected by the inconclusive 

nature of the pr evious discussion s:ince the Third Gospel is 

influenced by the account as it now stands irrespective of 

its source and its credibility. Beginning with a transla

tion of the passage and following wi,th a summary statement 

56A• Wright, The Gospel According to s. Luke in 
Greek (London: Macmillan & Co., Ltd., 190QT, p. 32. Cf. 
Ezra P. Gould, A Critical and Exegetical Commentary ~ the 
Gospel According to St. Mark'"" ( liThe Int ernati onal'cri tlcal 
Comment ary"; Edinburgh: T:& T. Clark, 1955), p. 102; 
Plummer, £R. cit., p. 118. 
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of the context and a brief commentary, the discussion will 

turn to the background in the Old Testament. Finally, the 

main motifs will be summarized. 

Translation 

The passage for this study reads as follows: 

16 And he came to Nazareth, where he had been 
brought up; and he went to the synagogue, as his custom 
was, on the sabbath day. And he stood up to read; 
17and there was given to him the book of the prophet 
Isaiah. He opened the book and found the place where 
it was written, 
18" The Spirit of the Lord is upon me, 

because he has anointed me to preach good news to 
the poor. 

He has sent me to proclaim release to the captives 
and recovering of sight to the blind, 
to set at liberty those who are oppressed, 

19to proclaim the acceptable year of the Lord." 
20And he closed the book, and gave it back to the 
attendmnt, and sat down; and the eyes of all in the 
synago§ue were fixed on him. 21And he began to say to 
them, Tod~ this scripture has been fulfilled in your 
hearing." 22And all spoke well of him, and wondered 
at the gracious words which proceeded out of his 
mouth; and they said, "Is not this Joseph's son?" 
23And he said to them, I1Doubtless you will quote to 
me this proverb, 'Physician, heal yourself; what we 
have heard you did at Capernaum, do here also in your 
own country.'" 24And he said, "Truly, I say to you, 
no prophet is acceptable in his own country. 25But 
in truth, I tell you, there were many widows in Israel 
in the days of Elijah, when the heaven was shut up 
three years and six months~ when there came a great 
famine over all the land; ~6and Elijah was sent to 
none of them but only to Zarephath, in the land of 
Sidon, to a woman who was a widow. 27And there were 
many lepers in Israel in the time of the prophet 
Elisha; and none of them was cleansed, but only Naaman 
the Syrian." 28When they heard this,t all in the 
synagogue were filled with wrath. 2~And they rose 
up and put him out of the ci ty, and led him to the 



brow of the hill on which their city was built, that 
they might throw him down headlong. 30But passing 
through the midst of them he went away .57 

context 

18 

After the prologue58 and infancy narratives, 59 Luke, 

following Mark, relates the ministry and imprisonment of 

John the Baptist. 60 He next gives an account of the baptism 

of Jesus,61 obviously before the imprisonment of John. From 

a non-Marcan source, he then records a genealogy of Jesus 

through Joseph. 62 Next he tells of the temptation of 

Jesus. 63 He follows wi th the return of Jesus from Judea and 

a report of His 'teaching ministry in the synagogues of 

Galilee. 64 In this connection no town is specifically 

mentioned. 65 Luke then relates that Jesus went to Nazareth 

and gives the narrative which is the subject of this 

scrutiny.66 

The scene of activity then shifts to Capernaum,67 

57Luke 4:16-30. 581 : 1 _4 • 591:5-2:52. 

6°3:1_20. 613:21-22. 623:23_38. 

634 : 1- 13 • 644:14-15. 

65In fact, thus far in the Lucan narrative, the only 
town mentioned by name in Galilee 'is Nazareth: 1:26; 2:4, 
39, 51. Incidentally, this town is not mentioned in the 
Old Testament, Talmud, Midrash or Josephus. 

66Supra, note 57. 

674:31-41. 
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though as alr eady noted, Jesus had aIr eady done some work 

there. 68 The ministry in Galilee then occupies the attention 

of the author for several chap ters. 69 At the end of that 

ministry, Jesus set himself towards Jerusalem, and death. 70 

A long section,7l variously described as the "Peraean 

Section, II the "Great Interpolation, II the IITravel Narrative, II 

precedes the narrative of the events in Jerusalem and the 

close of the ministry of Jesus in the flesh. 72 

Thus fer Luke, all the events before the episode at 

Nazareth are of an introductory nature. 73 The ministry at 

Nazareth was actually the point of entrance into his life 

work. He began his missi on in His own home, He announced 

the type of ministry to which he had been consecrated but 

His people would have nothing to do with that type of person. 

Comment 

The narrative gives a reliable account of worship 

procedure in the synagogue of the first century. In this 

connection, the view of Abrahams is relevant: 

694:31-9:50. 

719:51-19:28. 7219:29-24:53. 

73Robertson indicates that Marcion omitted chapters 
1-4 of Luke from his edition. See A. T. Robertson, Luke 
the.Historian in the tight of Research (New York: Gbarles 
Scr1bner's Sons, 1920 , p. 64. However it appears that 
Marcion retained 3:la and started from chapter 4. See 
c. s. C. Williams, .£E.. cit., p. 12. 
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I have been at some pains to show that the New 
Testament accounts of the preaching in the Synagogues 
refer to the normal and not to the exceptional, because 
these accounts are the most precise we possess and it 
is important to know that we may rely on them completely.74 

It was the custom of Jesus to attend the synagogue on the 

sabbath. 75 On this occasion, He was asked to read the 

lesson from the Prophets, just as any other member of the 

congregation could have been asked. 76 He was given a roll 

of Isaiah. 77 From this He read a short passage, in 

Hebrew,78 the Haftarah of the worship service. 79 He stood 

741 • Abrahams, Studies in Pharisaism and the Gospels 
(1st series; Cambridge: At the University Press, 1917), p. 7. 
Cf. George Foot Moore, Judaism in the First Centuries of the 
Christian Era (Cambridge: Harvard University Press, 1954)-;-
I, 301, notel. 

75ThO~h plural in form, and sometimes so in meaning, 
the phrase TCO.a1 rr«(hIH'T(A)V is usually singular in meaning as 
in this passage. See Theodor Zahn, Introduction to the New 
Testament, trans. John Moore Trout, et al. (Edinburgh: --
T. & T. Clark, 1909), I, 19. -- -

" 76Emil Schftrer, A History of the Jewish People in 
the Tlme of Jesus Christ, trans. TEdinburgh: T. & T. Clark, 
1924r;-II-,-ii, 79. 

77G"1 "t 0 d i 67 1 mour, 2£. ~., p. 9 ; Cree , ~. ~., p. • 
Finegan indicates that of four hundred and seventy-six 
second century non-Christian literary papyri manuscripts 
thus far discovered in Egypt, more than ninety-seven per 
cent of them are in the form of roll; however, the eight 
Christian biblical papyri found are all codices. See Jack 
Finegan, "'I'he Original Form of the Pauline Collection," 
Harvard 'I'heological Review, XLIX (April, 1956), 86. 

78Moore, ~. cit., p. 303. Of. Crawford Howell Toy, 
Quotations in the New Testament (New York: Charles Scribner's 
Sons, l885);-P:-79:--

79Moore, ~. cit., pp. 300 f. 
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80 up to read, the customary posture for so doing. After the 

selection,81 He rolled tha book and returned it to the 

attendant. 82 He then sat down, the normal method for 

exposition of the passage read. 83 Everybody gazed at Him 

attentively as He preached. The passage He had just read 

had found its fulfillment that day, He told them. The 

people wondered at His gracious words. How could the son of 

Joseph sp eak so? They questioned in amazement. Jesus was 

prepared for such an attitude. He spared them further words 

by saying: I know just what you are thinking; you will say: 

II Physician heal yourself J ,,84 Vubat we heard you did in 

Capernaum, you do here also in your own home. 

Up to this point, the sermon seemed to have gone 

80SchUrer refers to this passage as the custom, 
loc. cit. 

81It is uncertain who selected the passage. Moore, 
2£. cit., p. 301. 

82A salaried officer of the synagogue, Hazzan 
ha-keneset. Ibid., p. 289. "Sexton,1I Manson, OPe cit., p. 42. 

83 Jl Schurer, ~. cit., p. 8~. 

84Acccr ding to Strack and Billerbeck, Genesis Rabbah 
23 has the proverb, "Physi cian, heal your own lameness." 
Hermann L. Strack and Paul Billerbeck, Kommentar zum Neuen 
Testament aus Talmud und Midrasch (Manchen: C. H. Becksche 
Verlagsbuchhandlung Oskar Beck, 1924), II, 156; Logion VI 
lines 9-14 of the Oxyrhyncus papyri has the saying: "Jesus 
saith; A prophet is not acceptable in his own country, 
neither doth a physician work cures upon them that know 
him. II Bernard P. Grenfell and Arthur S. Hunt (eds.), The 
Oxyrhyncus Papyri (London: Egypt Exploration Fund, 189er; I, 3. 
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well. But Jesus proceeded to give two illustrations showing 

how gentiles had received the blessings denied to Israel in 

the days of Elijah and Elisha. 85 This was too much for the 

Nazarenes to bear. They became filled with anger. They 

rose up intending to catapult him down the brow of the hill 

on which their town was built. 86 But he just passed through 

their midst and went away.87 

Text Quoted 

An examination of the text read from Isaiah is now in 

order. 

Luke 4:18-19 in the Greek. The text has been well 

preserved in manuscriptsof Luke. Only a few points need 

mentioning. (1) There is a disagreement in the punctuation 
)/ , 

of the passage. 88 Moulton suggests a stop after fXfure:)J J"C-~ , 

85Luke refers to widows nine times as compared with 
three times by Mark" none by Matthew OvIatt. 23:14 is poorly 
attested and should be rejected as in Nestle's text). 
~Wright" ~. cit., p. 33. 

86It is not now possible to locate precisely the 
point referred to in this passage. Gilmour,,~. cit., p. 95. 
However, Nazareth is situated in a depression surrounded by 
hills; H. Guthe, "Nazareth,1I The New Schaff-Herzog Enc~clo
pedia of Reli~ious Knowledge,---ecI.~amuel M. Jackson ( ew 
York: Funk & agnalls Co., 1910), VIII, 92. 

87Luke . intends to s ug.s.est a deliverance "by the 
supernatural awe which his Li.e. Jesusy personality" 
inspired. W. Manson, ~. cit., p. 43. 

88"It is the p'r ivileg~ of each N. T. student to make 
his own punctuation. A.'!'. rtobertson, ~ Grammar of the Greek 
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" \ thus making o(1f~cr1'C("KE'JJ the governing verb of all the 

infinitives. 89 (2) The majority of minuscule manuscripts, 

A 9 )' \ ' 1\ as well as and Irenaeus insert after oclrErrQ(1\ K.~JJ ~e-

" J\ \ I \ col 
the phrase UXntO"'VCl(( TtHJS (l"fJJJTETf't"I"EJlOfJj T'JV KocpO(tI(V. 

This, no doubt, was an attempt to harmonize the passage in 

Luke wi th the Septuagint version. 'l'he insertion should be 

rejected. (3) F'inally, instead of the word (e;8pot.tJ?'lIOcJ.s 
the original scribe of D wrote TE 8fOlUjAOC T«(T;"i:JJOcJ.S. 90 The 

quotation follows fairly well the Septuagint. 91 

New Testfu~ent in the Light of Historical Research (4th ed.; 
Nashville: Broadman Press, zr92~), p. 245. 

89J • H. Moulton, A Graminar of New Testament Greek 
(3rd ed.; Edinburgh: T. & T. Glark-,-1949), I, 143. 

90Nestle, ad. loco The scribe must have erred by 
confusing the letter T wi th IJ • 

91For a comparative table, infra, p. 24. Hawkins 
notes that of the ~ynoptics, Luke shows most familiarity 
with the LXX; ££. cit., p. 162. In fact, Luke does not 
show any Imowl edge of t he original Hebrew text in hi s 
qaotations; Adolf Jalicher, An Introduction to the New 
Testament, trans. Janet Penrose Ward ( London :Smi th;-Elder, 
& Co., 1904), p. 033. 



24 

rr'ABLE II 

COli1PAHA'I'IVE 'l'ABIili OJ:-' 'I'EX'l'S 

Luke 4:18-19 Isaiah 61:1-2 (LXX) 

\ , ) , 
'2. fo(c(.1\ ecroe ( €:Vl 0( ""OJ) 

I r , 
KVf'OV OcKTOJ} 

\ ~ I ) 
10(.0( (. 1/4- E-j'J 0( V q,J),-

fJ(71t) b ci CiE ""...5 ' 

92Edi tors disagree on the accent of K"'IPIJ 'oe. c. • It 
is a matter of choice. ,sae J. B. j\loulton and \'u'. F'. Howard, 
A Gram~1ar of New 'Testament Greek (Edinburgh: 'i'. &- 'I. Clark, 
1929 ), 11,57-.-
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Isaiah 61:1-2 in the Greek. The great Septuagint 

codices have preserved the text quite well. 93 'l"'he only 

variant worthy of note is the t instead of lI"TWX0t'S in 

verse 1" I " 94 the original scribe of/~ wrote Tac.rr~\)lO'5. 

A comparisan of the Lucan text with the septuagint 

shows the following differences: (I) Luke omits the pbrase 
)1 n \ I" COl 
(ex ere( 0'"(1 OCt TOvS fT'eJ)J "Cf:TI''rft-EJ/01l5 "(" KOCf 0'1. (2) Luke 

) J\l II , " I 
adds the phrase oc.ii'OU"'CE-t,,«L TEOfotcJtr;"EJlIJVS f::JI «tp~trt:(. 

{3} In verse 19, he uses K"1t ~ J«1. in place of the Sep, 
tuagint '<oCftEcr«l.. It should also be noted that the Lucan 

version breaks off a t the middle of verse 2 of the Sep

tuagint. 95 

~nile all these changes may have been due to the fact 

that there is no certainty that present manuscripts are the 

same as those which Luke used, it is a good working 

hypothesis to assume that he had a text substantially the 

) "L_ 
same as in the present great codices. The phrase ClflroO""'l'E-'~( 

8 I ,)' 
TE- {JOl.cJcr~JJotJ..s t:v ot.ft::V(:( may have been reproduced from 

Isaiah 58: 6 where tre Septuagint text is Jtii'~V(E A~e 
" , ) " TErlf«.v?E)IOcJ.5 €:V oapeVEt . But it is probably better, 

93See the text on Table II, p. 24. 

cussed 

94 ~ 
The meaning of the word ""1'w XOI 5 will be dis-

later. This will involve the meaning of this variant. 

95This break is in harmony with the idea of univer
salism in the Third Gospel. 'l"'his point will be developed in 
a la t er c na pt er. 
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all factors considered, to explain the presence of that 

pbrase by assuming that the evangelist wrote from memory.96 

It is harder to account for the omission of the 

'I iI \ I A C" 
phrase Lct.ralC1"(J" CU. TO'"'5 O"'~Jl1"E= Tf'l"l" ~Jlo 1/5 TN K«(J (J I, · 
An attractive conjecture by Toy deserves serious considera

tion. 97 A scribe might have misread his Hebrew text or had 

a corrupt text. Instead of the Masoretic ~ J.. n, , 1 n ~ .u 
J..~ -"'l.\lJl~, 'ihe has sent me to bind up the broken

hearted," the scribe might have read 0" \IJ ~ n n ~ '" ~ 
O'~~ln, "to set free the broken," as in Isaiah 58:6. 

This new translation would, at first, be in the margin. A 

scribe, by error of the eye, might have omitted the clause, 

"to heal the broken-hearted," which another perceiving, 

repaired by the insertion of the new translation in the 

wrong place, inadvertently or for literary effect;" (it 

would have read literally: he sent me to send the crushed 

into liberty)." Luke or some later scribe of Luke's Gospel, 

followed this erroneous Greek text. 

96 Cf • l<'ranklin Johnson, The Q,uotations of the New 
Testament From the Old (Philadelphia: American-eaotisr-
Publication Society;-l896), pp. 29-61; A. Plummer: ££. cit., 
p. 120; A. T. Robertson, An Introduction to the Textual 
Criticism of the New Testament (Nashville:Broadman Press, 
1925), p. 154; M.-J. Lagrange, Evangile selon Saint Luc 
(3d ed.; Paris: Librairie Victor Lecoffre, 1927), p. 138. 

97 Toy, ££. cit., pp. 79 f. 
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Isaiah 61:1-2 in the Hebrew. The Septuagint was 

itself, of course, made from the Hebrew text. According to 

the Masoretes, t he passage under con sidera tion reads as 

follows: 

'J.~-"'!l.vil~ ~~n~ 'ln~"j 
•• •••••• • _. - • - 'T • 

Q'll\t '''''].~ 
• T -: ..1",,: .. . .,. . 

Isaiah 61:1-2 in 'l'ranslation. 'l'he translation of 

this passage in Hebrew by Kissane goes as follows: 98 

The spirit of the Lord Jahweh is upon me, 
Because Jahweh has anointed me; 

He has sent me to bear good tidings to the afflicted, 
To encourage the broken-hearted; 

'fo proclaim liberty to captives, 
'I'o prisoners deliverance; 

To proclaim Jahweh' s year of favour, 
Our God's day of vengeance; 

Lexical Hotes 

A few key words in this passage deserve consideration 

at this point. Other significant words will be discussed at 

the relevant parts oi' the succeeding chapters. 

98E • J. Kissane, 'l'he Book of Isaiah (Dublin: Browne 
& Nolan, Ltd., 1943), II~7r:--
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Evangelize. The first word for consideration is that 

usually transliterated "evangelize. II The word meant "to 

bear good tidings." The Hebrew equivalent was ,t~:l.~, a ,. ~ . 
• . 

piel infinitive cons truct form of the verb, Vi.!l... The word 
-'T 

occurs only about twenty-three times in the Old Testament. 99 

The root meaning was to rub or smooth the face. lOO Thus it 

primarily came to have a connotation of beauty.lOl The piel 

therefore came to mean to make anyone cheerful with glad 

tidings, to bear good news to any one. 102 However, the word 

was also used in the Old Testament in connection with tidings 

of evil. 103 The Septuagint translation of the Hebrew was the 

verb e,J«YYEA/~E(f9oc(. This word oc curs some fifty-three 

times in the New Testament. 104 The rare active form occurs 

in the papyri. Of course, the literary and biblical usage 

99Edwin Hatch and Henry A. Redpath, A Concordance to 
the septuagint (Oxford: At the Clarendon Press, 1897), 
I, 568. 

l00Francis Brown, S. R. Driver and Charles A. Briggs, 
A Hebrew and English Lexicon of the Old Testament (Oxford: 
At the Clarendon Press, 1952), p. 142. 

lOlSamuel Prideaux Tregelles, Gesenius' Hebrew and 
Chaldee Lexicon (Grand Rapids: Wm. B. Eerdmans Publishing 
Co.;-I952), p. 146. The word for flesh ,'~~, from the 
same root, denoted that in which a person's b'eauty was 
perceived. Ibid. 

l02Ibid • l03For example, I Samuel 4:17. 

l040nce in Matthew, not in Mark, ten times in Luke, 
not in John, fifteen times in Acts and twenty-seven times in 
the rest of the New Testament. 
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of' tre middle f'orm. is amply represented in the papyri .105 

From the number or occurrences of' the word in the 

New TestamEn t, it is observed that it was a f'avorite word 

with Luke. It is remarkable that not once in the Third 
J , \ 

Gospel does the noun form. ~UO(YrE/HOV appear. This noun 

occurs some seventy-six times in the New Testament,106 

including four oc currences in Matthew, s even in Mark, two in 

Acts and f'ifty-seven in Pauline writings.107 The cognate 

substantive, 400t yrE A i.'c,T-1s, occurs only three times in the 

New Testament. l08 

Send. The Greek word translated "to send" is the 

verb J(1rocrTJAAEtJ/. It meant to send away, to di spatch on 

l05James Hope Moulton and George Milligan, The 
Vocabulary of the Greek Testament (London: Hodder and 
Stoughton, Ltd~1929), p. 259. 

l06Jesse Burton Weatherspoon, Sent Forth to Preach 
(New York: Harper & Brothers, 1954), p. 64. ThiS-does not 
include references in Mark 16:15 and Ephesians 6:19. 

1071'he noun occur s three times in the LXX, in the 
plural f'orm: II Kings 4:10; 18:22, 25. It translates the 
Hebrew n, )\113" n,\lJ:t. See Hatch and Redpath, £E.. cit., 
p. 568. The plural f'orm. also occurs in the papyri: "But 
the birthday of' the god LEmperor Augustui7 was f'or the 
world the beginning of tidings of' joy on his account." 
Adolf' Deissmann, Light From the Ancient East, trans. 
Lionel n. M. Strachan (4th ed:; New York: Harper & Bros., 
L192~), p. 366. Deissmann also quoted the rare singular 
f'orm in the papyri. Ibid., p. 367. 

l08Acts 21:8; Ephesians 4:11; II 'I'imo,thy 4:5. 
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service, to send with a commission. It occurs many times in 

the New Testament. l09 It is common in the papyri in the 

sense of Latin mitto. 110 There are examples which illustrate 

the frequent New Testament sense of "commissioning."lll 

The Greek verb was us ed to translate the Hebrew n ~vi 
-T 

and thirteen ot her verbs 0
112 Ashcraft made a recent study 

of this and cognate terms. 113 ~~at fuller definition is 

here presumed. 

Procl aim. The Greek word translated "to proclaim" , 
is K'Yj(JV<J(f"e;UJ. It meant to be a herald, to proclaim. In 

the New Testament it was used with reference principally to 

the proclamation of the gospel. It occurs a number of times 

in the New Testament. 114 It was used in the septuagint to 

109Between 121 and 150 times, according to Bruce M. 
Metzger, Lexical Aids For Students of New Testament Greek 
(Princeton, 1950};-p7 13. Cf. Weatherspoon, ~. cit., 
pp. 22-24. 

110Moultan and Milligan, £E.. cit., p. 67. 

lllIbid. 

l12Hatch and Redpath, £E.. cit., I, 141. The occur
rences of the word in the LXX are listed in over ten columns, 
pp. 141-145. 

113J. M. Ashcraft, II Paul's Claim and Conc ept of 
Apostleship: Significance in the New Testament" (unpublished 
Doctor's thesis, The Southern Baptist Theological Seminary, 
Louisville, 1955), pp. 17 1'1'. 

l14Between 61 and 70; Metzger, £E.. cit., p. 18. 
Cf. Weatherspoon, £E.. cit., p. 62. 
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115 

translate six Hebrew words, chiefly ~,p. It occurs 
" 'T 116 

less frequently than it does in the New Testament. The 

word is rare in the papyri. 117 

In Isaiah 61:2, the word Ko( ~~t)) occurs far the sake 

of variety. Ko{Ac'lli was used many times in the Septuagint 

to tran slate eleven Hebrew words, chiefly X' '1 .118 
I ,.'T 

,1 
Release. The word otCP£O'"tS mean t dismissal, release. 

It occurs seventeen times in the New Testament. 119 It had a 

metaphorical use with respect to s ins to mean pardon, 

remissi on of penal ty. In the Septuagint, it was us ed to 

tran slate, ,,-:r and twelve other words. 120 It never had 
• • 

the metaphorical us e in the Septuagint. In the papyri, the 

word was used in Egypt in the pbrase 

• 115(1) \3 y" (2) ",!l.. 
(4) ~) p , '+~. (I. ( !3) T Xl \1. • X1V:- ~ 
and Redpath, . bp. ci t., 11, 76'.3. 

116About 29 times altogether; 
Ibid. 

(3) ~i\'l ))'\l 
(6) ~.), • - THatch -

only here in Isaiah. 

117Moulton and Milligan cite, only one apparent 
occurrence of the word in a papyrus and a new compound of it 
in another; ~ cit., p. 343. 

118Hatch and Redpath, 2£. cit., II, 712. 

1190nce in Matthew, twice in Mark, five times in 
Luke, five times in Acts, once in Ephesians, and in Colosians 
and twice in Hebrews. 

120 . Hatch and Redpath, ££. cit., I, 182. In Isaiah, 
it occurs only twice: in 58:6 for ,\ti~ ('l and in 61:1 for,),~ • 

• t T ~ . 



as a technical expression for the "release" of water from 

the canals for irrigation. It also denoted the official 

"release" of the harvest after the taxes had been paid so 

that t:re farmers might avail themselves of the produce. 121 

Meaning of the Passage in Isaiah 

For an adequate understanding of the meaning of the 

passage in Isaiah, it is ne ces sary to obtain some idea of 

the speaker, the people addressed and the concept of the 

ministry proffered to the people. 

32 

The Speaker. The first question to be answered is 

"Abou t whom, pray, doe s the prophet say thi s, a bou t himself 

122 or about some one else'?" That question asked concerning 

the speaker in Isaiah chapter 53 has been asked concerning 

the speaker in Isaiah 61:1-3 also. Insofar as the identity 

of the Servant of t he Lord is not introd uced into the 

discussion, the answers to the question of the speaker in 

this passage are far less complicated than the answers 

regarding t:re identity of the Servant of the Lord. 123 

121Moul ton and Milligan, 2£. ci t., p. 96. 

122 Acts 8:34. 

123For a summary of vari.ous identifications of the 
Servant, see Christopher R. North, The Suffering Servant in 
Deutero-Isaiah (London: Oxford University Press, 1950), 
pp. 6-116; Robert H. Pfeiffer, Introduction to the Old 
Testament (New York: Harper & Bros., 1948), pp. 459-462; 
H. H. Howley, The Servant of the Lord and Other E;ssays on 
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A few points are clear in attempting to identify the 

speaker. .B'irstly" the phrase "Servant of the Lord" does not 

occur here. However" it does not occur in some other 

124 passages accepted as Servant poems. Secondly" the 

prophet usually kept himself in the background quite obviously 

in ch~ters 40-55 but less obviously if the passage under 

consideration were later. 125 Thirdly, there are close 

resemblances between this passage and other passages 

accepted as relating to the Servant .126 

Skinner concludes with the probable theory that a 

disciple of Deutero-Isaiah wrote the present passage with 

the Old Testament (London: Lutterworth Press, 1954), pp. 3-57; 
Curt Lindhagen, "The Servant of the Lord," The Expository 
Times, LXVII (1956), 279-283, 300-302; S. Mowinckel" He 
That Cometh" trans. C. W. Anderson (New York and Nashville: 
Abingdon Press, L"n.d,J, pp. 187-257. "The figure changes 
so frequently and so disconcertingly as we endeavor to fix 
it that we must regard it in all probability as a standing 
theme which is differently treated in different poems." 
William Foxwell Albright" From the Stone tge to Christianity 
{Baltimore: The Johns Hopkins Press, 1940 , p. 255; liThe 
views that emphasize the many strands that went into the 
thought and the fluidity that marks it in the Servant songs 
are likely to be in the right direction." Rowley, £E. cit., 
p. 49. 

124For example, Isaiah 50:4-9. J. Skinner, The Book 
of the Prophet Isaiah (,'hapters XL-LXVI ("The Cambridge Bible 
for Schools and Colleges"; Cambridge: At the University 
Press, 1951), p. 204. 

125Ibid • 

, 126Ibid. Skinner, however, holds that the function 
of the speaker seems to be lower than that of the Servant. 
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reference to his own ~ophetic ministry.127 Advocates of 

this view, that the speaker was the prophet himself, include 

the Targums, Ewald, Hitzig, Diestel, Dillman, Bredenkamp and 

Kruger .128 Kissane is positive tba t "this poem is not part 

of the 'servant-songs.' The speaker cIa ims to be sent 

to the exiles in Babylon, whereas the 'servant's' mission 

was to the nations.,,129 

However, there are others who hold that the speaker 

was the Servant of t he Lord. 'I'his is the vi ew of Calvin, 

Delitzsch, Cheyne, Driver, Briggs, Nagelsback and Orelli. 130 

Torrey regards chapter 61 as II a '::::lervant' poem, with the 

figure of tre Servant i:v1essianically conceived • ,,131 . . . 
Similarly North regards Isaiah 61: 1 f. as "al together 

Deutero-Isaianic in tone. 11132 After a survey of various 

views, Smith concludes that on the whole there is less 

127Ibid ., p. 205. Cf. James Muilenburg, "'I'he Book of 
Isaiah Chapters 40-66, \I The Interpreter's Bible (New York 
and Nashvi:l:-le: Abingdon Press, 1956), V, 414. 

128G• A. 3mi th, The Book of Isaiah ("The Expositor's 
Bible"; New York: A. C. Armstr"'Cilg& Sons, 1898), II, 435, n. 

129Kissane, £E. cit., II, 271. 

130Smith, loco cit.; Muilenburg, loco cit. 

131Char Ie s C. Tor rey, The Secon d Isaiah (Edinburgh: 
T. & T. Clark, 1928), p. 452.---

132Christopher R. North, "The Interpretation of 
Deutero-Isaiah, II Interpretationes ad Vetus Testamentum 
Pertinentes (Oslo: Fabritius & Spnner, 1955), p. 141. 
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objection to the speaker being regarded as the Servant. 133 

The inevitable conclusion is that without further 

evidence than is now available, the identity of the speaker 

cannot be certainly determined. It is more probably the 

prophet himself. Actually, for this study, the identity 

need not be exact. Granting that Blank is along the right 

lines in stating that the features of the Servant are those 

of a prophet in the accepted Servant passages,134 the 

interpretation of tre ministry of the sp eaker can be said 

to be certainly prophetic. This aspect comes next for 

study. 

The People Addressed and the Ministry proffered. The 

question of the people addressed is related to that of the 

speaker and the authorship of the passage. The people might 

conceivably have been the exiles in Babylon. However, the 

probability is that thew were the Israelites in the decades 

of the restoration following 538 B.C. 135 The people were in 

such a cm di tion thl t they needed such a ministry as offered 

by the pr ophet • 

133Smith, £E. cit.; p. 435. 

134Sheldon H. Blank, "Studies in Deutero-Isaiah, II 
Hebrew Union College Annual, XV (1940), 21. Cf. Aage 
Bentzen, King and Messiah (London: Lutterworth Press, 1955), 
p. 49. 

135Muilenburg, £E. cit., p. 414. 
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The prophet declared that he had been called by God 

to the pI' ophetic office. For his work, God had equipped him 

with His Spirit. By means of a series of infinitives, he 

announced his ministry as (1) good news to the afflicted; 

(2) freedom to the captives; (3) proclamation of Jahweh1s 

year of favor Lto Israe~ and vengeance Lto Israel's 

enemiei7; (4) comfort to the bereaved and (5) joy to the 

sufferers .136 

III. THE MOTIFS IN LUKE 

The foregoing sheds same light on the background upon 

which the Lucan account was built. That Jesus viewed His 

work much in the light of the thought of Deutero-Isaiah is 

certain. Luke has used this particular passage as the key 

to his interpretation of the life of Christ. As previously 

noted, all else before this event is introductory; all 

after, the unravelling of the significance of the event. 

'l'he whole of the Lucan passage is, of course, more compre-

hensive than the corresponding Isaianic passage. 

The fundamental motifs in the Lucan form, in the 

order in which they are met, are as follows: (1) The Spirit 

of the Lord: introduced by the statement, "The Spirit of the 

Lord is upon me, because he has anointed me ll ; (2) the gospel 

136Kissane, ££. cit., II, 274. 
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of the despised: He has sent me to preach go.od news to the 

poor, to proclaim release to the captives and recovering of 

sight to the blind, to set at liberty those who are 

oppressed; (3) the advent of the new age: to preach the 

acceptable year of the Lord; today this scripture has been 

fulfilled; (4) the universality of the gospel; and (5) the 

rejection of the Messiah. 

A consideration of the inner connection of these 

themes suggests a different order of treatment Which is 

followed in the succeeding chapters. The themes of the Holy 

Spiri t and th~ eschatological message of Jesus are so 

closely related that the chapters follow each other 

directly. The other themes, which are, of course the effect 

of the ministry of the Holy Spirit, follow in a connected 

fashion: the ministry of Jesus to the despised among the 

Jews and His favorable view of non-Jews led to His rejection 

by the religious leaders of the Jews. Thus this discussion 

moves on to the motif of the Holy Spirit in the Gospel 

According to Luke. 
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CHAPTER II 

THE SPIRIT OF THE LORD 

The Spirit of the Lord operates in the Synoptics 

mainly in connection wi th the life and ministry of Jesus. l 

The role of the Spirit is emphasized by no evangelist more 

than by Luke. This role is further expanded in the Acts of 

the Apostles. In fact, "the connecting thread which runs 

through both parts of St. Luke's work is the theme of the 

operation of the i::Ipirit of God.,,2 In this chapter, an 

examination of the ministry of the Holy Spirit in the Third 

Gospel will be made and its significance explored. 'l'he 

references to the Spirit will be discussed in their various 

settings; then the background of the usage will be investi

gated briefly. The connection of the Spirit with prayer 

will also come up for discussion. The use of the motif of 

the Spirit is curiously coupled with its disuse in Luke 

after a certain point. This phenomenon will be examined. 

lHenlee H. Barne tte, "'l'he Bignificanc e of the Holy 
Spirit for Chris tian Mora Ii ty, \I Review and Exp osi tor, LII 
(January, 1955), 7. ---

2G• W. H. L.ampe, "The holy Spirit in the Writ:ings of 
St. Luke," Studies in the Gospels, ed. D. E. Nineham 
(Oxford: Basil Blackwell, 1955), p. 159; cf. ibid., p. 165. 
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I. LUCAN REFERENCES TO 'IRE SPIRIT 

Frequency 

There are twelve references to the Holy Spirit in the 

Gospel According to Matthew, II there are six in Mark,4 and 

seventeen in Luke. 5 These occurrences in Luke are 1:15, 35, 

41, 67; 2:25, 26, 27; 3:16, 22; 4:1 (twice), 14, 18i 10:21; 

11:13; 12:10, 12. 

In these passages, the expressions vary. There are 
\ A \ (I 

five forms: (1) 1:0 'Tr)ltV;",q 1:'0 O(f,oll in 2:26; 3:22; 10:21. 
, (I A ,. cl 

(2) TO c4YCOV 1f"'E~o(in 12:10, 12. (3) 'lfYEUjl« «ycoJ) in 

1:15, 35, 41, 67; 3:16; 4:1; 11:13. Cf. 1T'YE'~ ;v ~r,O)J 
, A A 

in 2:25. (4) 'TO 1T"JlE"r~ in 2:27; 4:1, 14. (5) 1T'VEU;"OC 

3Matt • 1:18, 20; 3:11, 16; 4:1; 10:20; 12:18, 28, 31, 
32; 23: 43; 28: 19. Only the use of the word -rrJlEO~. with 
reference to the "Holy Spirit" comes up for the discussion 
in this chap ter. 

4Mark 1:8, 10, 12; 3:29; 12:~6; 13:11. 

5 There are also fifty-seven Lucan references in Acts. 
See S. MacLean Gilmour, "The Gospel According to St. Luke," 
The Interpreter's Bible (New York and Nashville: The Abingdon 
Press, 1952), VIII, 7. Regarding the Spirit in Acts, Harnack 
comments: "We notice tba t the author of this work begins by 
laying for himself a broad foundation and seems to set 
himself the task of describing the victorious progress of the 
Gospel from Jerusalem to Rome through the operation of the 
mighty power of God indwelling in the Apostles • • . • II 
A. Harnack, Luke the Physician, trans. J. R. Wilkinson (New 
York: G. P. Putnam's Sons, 1907), p. 18. II'l'here is hardly a 
chapt er of t he book !Of Actil in which the Spirit is not 
represented as at work." C. K. Barrett, The Holy Spirit and 
the Gosp e1 r.I'radi ti on (London: Society :B'or Promoting Chris
tian Knowledge, 1947), p. 1. Cf. William Owen Carver, The 
Acts of the Apostles (Nashville: Broadman Press, 1916), pp. 9 f. 



l<uplotJ quoted frool the .:leptuagint in 4:18 and occurring 

here only in the Synoptics. 
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Of these expressions, it should be noted tha t "the 

Spirit" was a definitely Christian term. A Jew would have 

thought of a daemon or the wind. 6 The expression "the Holy 

Spirit II is not an Old Testament expression; "His,1\ or "Thy 

Holy Spirit," occurs only in Isaiah 63:10, 11 and Psalm 51: 

11.7 The more Jewish expression was "the Spirit of God.,,8 

• }. I IJ ' ,e' The phrase vr ,a- "7 (or -.rA'YJt1S ) 1rJlc!"~«;O..s a,Y'OIJ is 

peculiar to Luke. He uses it some thirteen times. 9 

Context 

Each of' the seventeen references to the Holy Spirit 

will now be examined briefly in its setting. 

6Vincent Taylor, The ~ospel According to St. Mark 
(London: Macmillan & Co., 1952), p. 160; A. H. McNeile, 
The Gospel According to st. Matthew (London: Illacmillan & 
Co., 1955), p. 31. ----

7H• B. Swete, "Holy Spirit," A Dictionary of the 
Bible ed. James Hastings (New York: Charles Scribner's 
~ons, 1912), II, 403, note. These are probably late exilic 
or post- exi lic. The LXX also has the expression in Ps. 143: 
10. J. E. It'ison, ~ Blessing of the Holy Spirit (London: 
Longmans, Green & vo., 1950), p. 42. On the other hand, in 
the New 'I'estament, the words "holy" and "spirit II in combina
tion occur some 90 times. Fison, ibid., p. 81. 

8McNeile, loco cit. 

9Arthur Wright, The Gospel Accordiga ~ S. Luke in 
Greek (London: Macmillan & Co., 1900), p. 5. 



Luke 1:15. In Luke 1:5-25, there is the account of 

the announcement of the birth of John the Baptist to 

Zechariah. He was told that the child, while yet unborn, 

42 

would be filled with the Holy Spirit. This prediction 

follows the injunction against the child's participation in 

the use of wine and strong drink. 'I'here is 'thus implied 

some contrast between strong drink and the Holy Spirit. lO 

The Holy Spirit would be the source of power by which John 

would sway the hearts of his people to the Lord their God. ll 

Luke 1:35. In Luke 1:26-38, the birth of Jesus was 

declared to Mary. The process whereby Mary would conceive 

was that the Holy Spirit would come upon her and "the power 

of the Most High" would overshadow her; the child to be born 

would then be called holy, the Son of God. 
A ~, 

In this context the anarthrous Tr,)lf"?-~ o(y,o" is 

equated wi th 'JJI~I' tJ., lfTTOU. Thus the Holy Spirit was 

regarded as an impersonal force, the creative power of God. 12 

10Cf. Ephesians 5:18; John Martin Creed, The Gospel 
According to st. Luke (London: Macmillan & Co., Ltd., 1953), 
p. 11; Gilmour, £e. cit., pp. 33 f. 

llWilliam Manson, The Gospel £f. Luke (" The Moffatt 
New Testament Commentary"; London: Hodder & Stoughton, Ltd., 
1948), p. 7. 

12creed, ~. cit., pp. 19 f.; Gilmour, £R. cit., 
p. 39; Burton Scott Easton, The Gospel According to Luke: 
A critical and Exegetical Commentary (New York: Charles 
Scribner's Sons, 1926), p. 9; Alfred Plummer, A Critioal 
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Luke 1:41. Luke, continuing the infancy narratives 

from sourcesall his own, reports the visit of Mary to her 

kinswoman Elizabeth. Mary's greeting stirred the fetus in 

Elizabeth and she was filled with the Holy Spirit. In this 

account, the future relationship between John and Jesus was 

foreshadowed,13 ~ vaticinium ~ eventu. 14 The unborn babe, 

John, was prophetically aware of the presence of the unborn 

Messiah,15 and the inspiration was transferred to. Elizabeth.16 

Under this influence, most likely Elizabeth rather than 

Mary,17 sang the hymn known as the Magnificat. 18 

and Exegetical Commentary ~ the Gospel According to S. Luke 
T"The International G'ritical Commentary"; 5th ed.; Edinburgh: 
T. & T. Clark, 1953), p. 24. 

13 Creed, ~. cit., p. 21. 

14 Cf. Manson, ~. cit., p. 11: "an idealizing 
interpretation of histary~ 

15A pertinent parallel is quoted by Strack and 
Billerbeck. Habban Gamaliel II (about 90 A.D.) was reported 
to have said that even the embryos in their mothers' wombs 
sang at the Red Sea (Exodus 15:1). This expansion of Psalm 
68:27 was followed by R. Meir (about 150 A.D.) See Hermann 
L. Strack and Paul Billerbeck, Kommentar zum Neuen Testament 
aus Talmud und Midrash (Munchen: C. H. Becksche Verlagsbuch
handlung Oskar Beck, 1924), II, 101. 

16Creed, loco cit.; Gilmour, ~ cit., p. 41. 

17 Creed , ibid., p. 22; Gilmour, ibid.; cf. Barrett, 
£.E. cit., p. 122:--

18Luke 1:46-55. This hymn contalm "whole verses from 
the prayer of Hmnah, the mother of Samuel (I Sam. ii. 1-10)." 
Joseph Klausner, Jesus of Nazareth, trans. Herbert Danby 
(London: George Allen & Unwin, Ltd., 1947), p. 239. Cf. Creed, 
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Luke 1:67. Luke records the birth or John the 

Baptist in Luke 1:57-80. At the circumcision and naming 

ceremony on the eighth day arter the birth or the child, 

Zechariah, who had been dumb, regained his power or speech 

and, rilled with.the Holy Spirit, uttered the hymn known as 

the Benedictus. 19 'I'he Holy Spirit thus runctioned as an 

agency or prophecy, a ramiliar role. 20 

Luke 2:25. The parallel story or the cLrcumcision 

and naming or Jesus is summarily told in one verse, 2:21. 

But Luke records the presentation of the child Jesus in the 

temple at greater length in 2:22-40. 21 Simeon, a righteous 

and devout man, had been 1I1ooking ror t~e consolation or 

Israel,1I the time when the messianic aspirations or the 

people would be realized. 22 Upon this man was the Holy 

Spirit. The rererence to the Holy Spirit in this passage is 
A l' tl 

in the rorm or the unusual expression: VJlE;UJAG( 7J} c(Y, OJ} 

ibid., pp. 22 r.; C. G. Monteriore, The Syno}ti c Gospels 
~ed.; London: Macmillan & Co., Ltd., 1927 , II, 371. 

19Luke 2:68-79. 

20Gilmour, ~. cit., p. 45. 

21There are reatures or the account which could have 
been due to Luke's imperrect knowledge or Jewish legal 
requirement s. Creed, £2.. cit., p. 39; Gilmour, £2.. cit., 
p. 60. 

22Creed, ibid., p. 40; Gilmour, ibid.; Jl1anson, 2£.. cit., 
p. 21. 
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, • , I 23 e'li C!(U TO)) • Plummer holds that t he meaning was II an 

influence which was holy was upon him. ,,24 In essence, this 

meaning would not be much different from saying that the 

Holy bpirit was upon him. The change of expression might be 

due to Luke's desire for variety. 

Luke 2:26, 27. lhe holy Spirit had assured Simeon 

that he would live to see the Lord Messiah. 25 Just at the 

appropriate moment he was inspired to go to the temple. 26 

There the child was with His parents. Simeon then blessed 

God with the hymn Nunc Dimittis. 27 

Luke 3:16. All the four evangelists agreed in 

relat:ing t he ministry of John the Bapt ist before the 

beginning of the ministry of Jesus. In the synoptic accounts 

of John's messianic preaching, John is reported as preparing 

the people for the Coming One who would baptize them with the 

Holy Spirit; both Matthew and Luke add "and with fire .,,28 

23 I " C I Cf. the expression ""J)f~"'l"O.s 6rrtJl ot.YIDllin 
lVla t t. 1: 20 • 

24 Plummer, ££. cit., p. 66. 

25Luke 2:26. 26Luke 2:27. 27Luke 2:29-32. 

28 ,c , 
Mark 1:8 has TJI£u,u,«'rc cx.YICt'. Tpe parB;llel c: , 

pas~ages, Matthew 3:11 am /Luke 3:16 have fCJ) rrJlEV~o(T' oc.y,tp 
Kc(' Trvpl • Most probably, John the Baptist did not refer 
to the Holy Spirit. His reference might have been to ""JI(:&.u~T' " , ~ 

KOCt 'frUf' , that is, "wind and fire. 1I 'l'hese would harmonize 
well with the fan and fire referred to in the context. See 



This was indeed a new expression implying that the life of 

the new age would be in the sphere of the Spirit, the 

entrance into which would be by immersion in the Holy 

Spirit. 29 

Luke 3:22. The Synoptics agree in reporting that 

46 

when Jesus was baptized, the Holy Spirit descended upon Him 

in the form of a dove. 30 Luke emphasized the corporeality of 

the Holy Spirit: "The holy Spirit descended upon him in 

bodily form, as a dove, and a voice came 'from heaven, 'Thou 

art my beloved Son; wi th thee I am well pleased.' ,,31 Though 

Luke thus objectifies the experience, it was nonetheless 

subj ective. 32 Accor ding to Good speed's translati on, the 

Barrett, .£E.. cit., p. 126; J. E. Fison, The Blessing of the 
¥OlY Spirit (London: Longmans, Greek & Co., 1950), p. 103; 

aylor, £12.. cit., p. 157. On the other hand, the reference 
to the Spirit might have been introduced under the influence 
of the Christian practice of baptism. See T. W. Manson in 
H. D. A. Major, T. W. Manson and C. J. Wright, The Mission 
and Message of Jesus (New York: E. P. Dutton & Co., Inc., 
1953), p. 333; cf. Gilmour, 2E. £!!., p. 76. 

29McNeile, .£E.. cit., p. 29. 

30 There are variations, as one might expect, in the 
details of the accounts in Matt. 3:13-13, Mark 1:9-11, and 
Luke 3:21-22. 

31The reading of Dab c ffSo Justin, Clement of 
Alexandria, Origen might have been the original Lucan text: 

"Thou art my Son; today I have begotten thee." See B. H. 
Streeter, The Four Gospels (London: Macmillan & Co., Ltd., 
1953), pp. 143, 188; W. Manson, ~. cit., p. 31. 

32McNeile, £12.. cit., p. 32. W. Manson, ~. cit., 
pp. 30 f. 
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voice from heaven addressed Jesus: "You are my Son, my 

beloved! You are my Chosenl,,33 'I'his would imply that Jesus 

was addressed as Messiah in three synonymous terms. 34 

The symbolism of the dove is hard of explanation. 
35 

It appears best to consider together both the dove and the 

heavenly voice (Hebrew ~; p J1 ~, bath qol, "daughter of the 

voice.,,).36 There are rabbinical parallels which justify the 

intimate connection of the two. In several passages, the 

bath qol was described as muttering softly as a bird.37 In 

one passage, the bath qol was actually compared to a dove. 38 

In rabbinical literature, the dove was a symbol for Israel, 

"its gentleness, fidelity, its persecution and its submission.,,39 

The Holy Spirit is ccmpared to a bird from the 

analogy of Genesis 1:2, "and the Spirit of God was moving 

33Edgar J. Goodspeed, The New Testament: An American 
Tran sla tion (Chicago: Universi ty of Chicago Press, 1946), 
p. 115. 

34Gilmour, ££. cit., p. 80; Barrett, ~. cit., pp. 40 f. 

35For various explanations, see Barrett, ££. cit., 
pp. 35 ff. 

361 • Abrahams, Studies in Pharisaism and the Gospels 
(1st series; Cambridge: At the-University Press, 1917), p. 47. 

37Midrash Qoheleth Rabbah on Eccles. 7:9; 12:7; 
possibly also Jerusalem Talmud Sabbath 6:9; Abrahams, loc. cit. 

38Babylonian"Talmud Berachoth 3a: "I heard a Bath-Qol 
moaning as a dove and saying: Woe to the children through 
whose iniquities I laid waste My Temple"; Abrahams, loc. cit. 

39Ibid., p. 48. 
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over the face of the waters." This comparison is credited 

to Ben Zoma, a younger contemporary of the Apostles, though 

there is no suggestion that he originated the idea. 40 But 

even in rabbinical sources, it is not implied that the Holy 

Spirit appeared visibly as a dove but that the motion and 

action of the Spirit were like those of a dove brooding over 

her young. 41 

The synoptic accounts are in harmony with the Jewish . 
belief that direct inspiration ceased after the death of 

Haggai, Zechariah and .Malachi, the bath qol taking its 

place. 42 The bath qol was actually a resonance or an echo 

conveying a message indirectly frem God .43 

By the use of this symbolism in the baptism story, 

Jesus was "bro ught at once into the category of the Rabbis 

40Babylonian Talmud, Hagigah l5a according to 
Abrahams, .9.£. cit., pp. 49 f. Cf. Swete, "Holy Spirit," 
~. cit., p. 406. 

4lAbrah ams, ~. ci t., p. 50. 

42Ibid ., p. 48; George }i'oot Moore, JUdaism in the 
First Centuries of the Christian Era (Cambridge: Harvard 
University Press;-1954), I, 237. In fact, the bath ~ol 
co-existed with prophecy, according to Ludwig Blau, Bat Kol," 
The Jewish Encyclopedia (New York: Funk & Wagnalls Co., 1903), 
II, 590. 

43Abrahams, loc. cit.; Moore, ~. cit., pp. 421 f.; 
Hermann L. Strack and Paul Billerbeck, Kommentar zum Neuen 
Testament aus Talmud und N~drash (Munchen: C. H. Beck'sche 
Verlagsbuchhandlung Oskar Beck, 1922), I, 125; Barrett, .9.£. 
cit., p. 39. Blau, however, denies that the bath qol was an 
echo. He holds that it was a voice like that heard by Paul 
on the road to Damascus, Blau, ££. cit., p. 588. 



and into that of the prophets. 1144 He was equipped for His 

mission. But a notable difference cannot be bypassed. As 

Manson notes, the inaugural vision of the prophet was 

essentially a commission; the baptism experience of Jesus 

indicated a status, a father-son relationship.45 

Luke 4:1. This relationship and the course to be 
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pursued was soon after to be subjected to scrutiny by Satan. 

nAnd Jesus, full of the Holy Spirit, returned from the 

Jordan and was led by the Spirit for forty days in the 

wilderness tempted by the devil.,,46 By this editorial 

introduction, Luke connects the experience at the baptism 

wi th the t empta ti on. 

Luke 4:14. After the subjective temptation experience, 

Jesus, having completely submitted himself to the will of 

God, returned in the power of the Spirit into Galilee where 

his mission would shortly be launched. This brings the 

discussion to the next reference to the Holy Spirit in the 

sermon at Nazareth. 

Luke 4:18. When in the synagogue at Nazareth Jesus 

44Barrett, ibid., p. 40. 

45T• W. Manson, The Teachigs, of Jesus (2d ed.; 
Crunbridge: At the University Press, 195U, p. 103. 

46Luke 4:1-2a. 



read: "The Spirit of the Lord is upon me because he has 

anointed me;" and a pplied that scripture to Himself, no 

doubt He was referring to the bap tism experience. 
I 

The w:>rd translated "to anoint" is Xptf.t)} • 

Besides this passage, it occurs only four times in the New 

Testament. 47 It was used only metaphorically by the New 

Testament suthors. 
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In the Septuagint, it was used many times to translate 

chiefly n viJj .48 This verb meant "to smear, anoint.,,49 It 
-T 

was used of smearing a house wi th paint, a shield or other 

weapon with oil; of consecration of a person to an office, 

"always by the use of oil poured on the head," as in the 

case of a prophet or a king; or to consecrate to religious 

service, as for an Aaronic priest or sacred objects. 50 The 

word occurs in the papyri in the sense "anoint with oil," 

with reference to camels; also "provide oil,1I and is common 

47Acts 4:27; 10:38; II Corinthians 1:21; Hebrews 1:9 
(LXX, Psalm 45:8). 

48It was al so used once for the cognate fl' tii" and 
once or twice for two 0 ther words, 11 2~ and 1)" o. Edwin 
Hatch and Henry A. Redpath, A Concordance to the Septuagint 
(Oxford: At the Clarendon Press, 1897), II;-1475. 

49Francis Brown, S. R. Driver, and Charles A. Briggs, 
A Hebrew and English Lexicon of the Old Testament (Oxford: 
At the Clarendon Press, 1952)-,-p:-60~ 

50 Ib id., p. 00 3 • 



in the magic papyri. 51 

The oognate verbal adjective XptfrTcJS occurs many 

times in the New Testament. 52 In the Synoptics, the title 

51 

was used of Jesus, both as a personal name and as a messianic 

title but not by Jesus with reference to Himself. 

It was used about fifty times in the Septuagint to 

translate n'.o,., .53 It meant anointed, and was used wi th 
- • T 

reference to the king of Israel, the high priest, patriarchs, 

Gyrus, and the messianic prince, 'scion of the house of 

Davjd~4 

The cognate substantive, Xfla-rtJ( , occurs only three 

times in the New Testament. 55 In the Septuagint it was used 

a few times only to translate i1 n vi'4 .56 It meant the ,. : . 
substance with whiCh the act of anointing was effected. 57 

51James Hope Moulton and George Milligan, The 
Vocabulary of the Greek Testament (London: Hodder~Stoughton, 
Ltd., 1929)-,-p:-693. 

52.F'or an adequate summary of t he usages of the term, 
see Ernest D. Burton, A Critical and Exegetical Commentary 
~ the Epistle ~ the Galatians (tiThe International Critical 
Commentary Ii; Edinburgh: Ill. & T. Clark, 1950), pp. 392-399. 

53Hatch and Redpath, loco cit. 
54 

Br own, Dr i v er , and Br igg s, ~ cit., p. 603. 

55I John 2:20, 27 (twice). 

56Hatch and Redpath, loco cit. 

57Brooke Foss Westcott, ,'l"'he Epistles of St. John 
(3d ed.; Grand Rapids: Wm. B. Eerdmans Publishing Co., 1955), 
p. 73. 
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Luke 10:21. Luke alone records the sending out of 

the seventy.58 These seventy returned with high spirits and 

glowing reports of the success of their mission. 59 Why 1 

even the demons were subject to them 1 To this report Jesus 

responded: "I saw Satan fall like lightning from heaven.,,60 

To the disciples he committed authority to step upon snakes 

and scorpions and every power of the enemy without harm. 61 

The disciples had a greater joy than that of power over 

demons: their names had been written in the heavens. 62 

Then turning from the disciples, Jesus exulted in the 

Holy Spirit and gave thanks to God. 63 The passage stood in 

Q being reproduced also in Matthew 11:25-27. 'rhe verse 22 

was described by Wellhausen, and rightly so, as the "Johannine 

thunderbol t. " 64 

The Lucan reference to the Spirit in this context is 

edi torial. 

58Luke 10:1-16. 

60Luke 10:18. 

62Luke 10:20. 

59Luke 10:17-20. 

61Luke 10:19 .. 

63Luke 10:21-22. 

64"Al1 things have been delivered to me by my Pather; 
and no one knows who the Son is except the Father, or who the 
Father is except the Son and anyone to whom the Son chooses 

to reveal him. II See H. E. W. Turner, Jesus Master and Lord 
(2d ed.; London: A. R. Mowbray & Co., Ltd., 1954), P:-2~ 
The authenticity and meaning of the passage are satisfac
torily established by T. W. Manson, ££. cit., pp. 109-112; 
cf. Rudolf Otto, The Kingdom of God and the Son of ~, 
trans. Floyd V. FIlSon and Bertram Lee-Loolf-rhevised ed.; 
London: Lutterworth Press, 1951), pp. 393-395. 



Luke 11:13. The next rererence to the Holy Spirit 

occurs in a Q passage dealing wi th .a.nswer to prayer. 65 

53 

Human rathers know how to give good gilts to their children, 

how much more would God give the Holy Spirit to those who 

ask? 66 The Ma tthaean version ins tead of the Holy Spirit has 

"good things. ,,67 This rits the context better and is 

68 probably the criginal rorm of the statement. 

Here then is a definite example or how Luke has 

introduced a rererence by way or interpretation in a passage 

which probably in the or iginal rorm was the vague "good 

things." 'This reference agrees well with the author's view 

of the importance or the Holy Spirit in the life of the 

Christian believer. The rererence at this point is to be 

viewed in the light or the experience of the Christian 

community at Pentecost. 69 

Luke 12:10. Several ~ passages are exhortatory 

sayings to the 1 it tle band of rol1owers of Jesus. 70 In one 

of these, Jesus warned that even though blasphemy against 

65Luke 11:9-13, Matt. 7:7-11. 

66Luke 11:13. 67Matt • 7:11. 

68T • W. Manson is sure tha t the Matthaean form is the 
original. See Major, Manson and Wright, £E. cit., p. 373. 

69Acts ch. 2. 

70Luke 12:2-12, Matt. 10:26-33; 12:32; 10:19. 



the Son of man would be forgiven, that against the Holy 

Spirit would not be forgiven. 7l Matthew reproduces the 

statement in the context of the Beelzebub controversy.72 

The passage is notoriously difficult. It is 

apparent that a distinction was being drawn between Jesus 
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personally and His ministry through the power of the Holy 

Spirit. 73 'I'he failure to recognize the sour ce of His power 

was the very depth of blasphemy. It was "the flat denial of 

all spiritual values whatsoevoer ••• and it is spiritual 

suicide. ,,74 

Luke 12: 12. Luke places -in.; the same ccn text but 

with a shift in setting his last reference to the Holy 

Spirit. 75 The disciples would be led before assemblies, the 

rulers and the authori ties but they were not to worry as to 

what they would say, "far the Holy Spirit will teach you in 

that very hour what you ought to say. " The Matthaean form 

means the same thing. 76 The Holy Spirit is thus anticipated 

in the role it would play in the life of the persecuted 

71Luke 12:10, Matt. 12:32. Mark records a version in 
3:28-30. 

72Matt • 12:25-37. 

73'1'urner, ~. cit., pp. 199 f. 

74'1'. W. Mansen, ~ cit., p. 107, note 1. 

75Luke 12:12. 76Matthew 10:20. 
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believers of the early community. 

other Instances 

In addition to the instances discussed above, there 

is one case which may be added and two ot:b..er cases where the 

failure of Luke to refer to the Holy Spirit needs some 

con siderati on. 

Luke 11:12. In the Lord's prayer, Luke 11:2-4, the 

critical apparatus shows a number or variations of which an 

imp or tant one for this study ap pears in verse two. 77 

According to the minuscules 162 and 700 and also the early 

writers Gregory of Nyssa, Marcion,78 and Maximus Confessor, 

the text of Luke had, ins tead of "Thy kingdom come," the 

,,79 peti tion 1t1'hy Holy ~pirit come upon us and make us clean. 

r.I'he scribe of D seems to have retained a part of the variant 

, , t 1\ , 9' e A \ I 
by wr it:ing E f "7f-OI.S E.~ ETl4,) ero\J " ,., 0(.(1' "E to(. 

This poorly attested and much disputed reading could 

77See the critical apparatus in Albert Huck, Synopsis 
of the l';irst Three Gospels, trans. E. L. Cross (9th ed.; 
New York: American Bible ~ociety, Ln.d~), ad. loco 

78According to 'l'ertullian, Marcion had both forms by 
omi tting "Hallowed by Thy Name." See Friedrich Blass, 
Philology of the Gospels (London: Macmillan & Co., Ltd., 
1898), p. 177. Cf. c. S. C. ~illiams, Alterations to the 
Text of the Synoptic Gospels and Acts (Oxford: Basil
Blackwell, 1951), p. 14. 

79 n!_ \ cI 1\, ), e" \ ,A \7Q[. ~w ~o O(.yLO)) VJlE-~~ a-OeJ E:cp "'1r0(5 KOt( 

1<.0(.90(., t ere( T W -,rO/.s· 
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indeed have been the true reading of Luke. 80 It surely is a 

harder reading than the attested text, though that is no 

proof of its genuineness. If original, it could easily have 

been harmonized with the text of MatthewSl at a very early 

stage in t he development of the canon. If the reading be 

original, it becomes another witness to the Lucan concept of 

the importance of the Holy Spirit and would be in harmony 

with other evidences which are already noted along this line. 

The petition would then be literally fulfilled at Pentecost. 82 

Luke 11:20. Next, attention is turned on two 

instances where Luke apparently failed to refer to the Holy 

Spirit. In. the first of these" Luke 11:20, the text reads: 

"But if it is by the finger of God that I cast out demons, 

then t he kingdom of God has come upon you. II However" the 

parallel passage in Matthew 12:28 reads: "But if it is by 

the Spirit of God that I cast out demons, then the kingdom 

II 

of God has come upon you. It is" of cour se, possible that 

variant Q readings gave ris e to the two versions in Matthew 

80G• W. H."Lampe, "The Holy Spirit in the Writings of 
St. Luke" II Studies in the Gospels, ed. D. 11;. Nineham (Oxford: 
Basil Blac}~ell, 1955), p. 170. Cf. Blass" £E. cit." p. 178. 

81Matt • 6:10. 

820n the oth3 r hand, the text might have been altered 
to conform to the experience of the early C,'hristian community. 
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and Luke. TIle verbal similarity of the two in this instance 

would eliminate that conclusion. 83 

'I'he expression "finger of God u is an Old Testament 

expression. 84 Plummer regards Luke's use as arising from 

his fen dness of "Hebraistic anthropomorphisms. ,,85 In fact, 

the phrase X4!!~1' l<uptotJ ,86 cited by Plummer among others, 

is an Old Testament phrase peculiar to Luke in the New 

Testament. 87 Thus the implication is that the Matthaean 

form of the verse under consideration is the more original of 

the two. 

On the other hand, many others prefer the Lucan phrase 

hi h th . d th .. 1 88 St k d w c ey consl. er as e more orl.gl.na • rac an 

Billerbeck note the 'interpretation of Exodus Rabbah 10 on the 

Old Testament account in Exodus 8:16-20. The thaumaturgic 

skill of the Bgyptian magicians failed to produce the gnats 

as Moses had done. This made them realize that the acts 

performed by Moses were of God and not of a daemon. 89 This 

83Streeter, ~. cit., p. 209. 

84Ex. 8:19; 31:18; Deut. 9:10; Ps. 8:4. 

85Plummer, ~. cit., p. 302. 

86 
Luke 1:66. 

87Creed, ~. cit., p. 25. 

88Gilmour, ~. cit., p. 207; Rudolf Otto, ££. cit., 
p. 168. 

89 
Strack and Billerbeck, ££. cit., II, 187. 
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is the meaning implied by Jesus in the Lucan passage. It is 

likely, therefore, that the original form of the verse is 

90 
preserved by Luke. In any case, both the Matthaean and 

the Lucan expressions m~ be exact equivalents. 91 

Luke 20:42. The second passage where the use of the 

expression "Holy Spirit" wO,uld normally be expected but is 

absent deals with the question about David's son. 92 The 

primary source reads: "David himself, inspired by the Holy 

Spirit, declared, " 93 Matthew, following that, has . . . . 
" ••• 'How is it then that David, inspired by the Spirit, 

•• "94 Luke, however, has: IIFor David himself says in . . 
,,95 the Book of Psalms, • • •• It is difficult to account 

fer this Lucan non-use of a favorite expression. 

Summary 

This surv~ of the Lucan references to the Holy 

Spirit reveals that in the infancy narratives, there are 

seven references to the Spirit working on individuals 

90}t'arrer warns sceptically: "There is scarcely an 
instance in which we can determine priority of form without 
invoking questionable assumptions." A. M. Farrer, "On 
Dispensing with Q," Studies in the Gosp el, ed. D. E. Nineham 
(Oxford: Basil Blackwell, 1955);-P. 64. 

91Barrett, £E. ~., p. 144. 

92Mark 12 :35-37a, Matt. 22:41-46, Luke 20 :41-44. 

93Mark 12:36. 94Matt • 22:43. 95Luke 20:42. 
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connected wi th the births of John the Baptist and Jesus. It 

was predicted that John. would be filled with the Holy 

Spirit; Mary would be overshadowed with the Holy Spirit; 

Elizabeth, Zechariah and Simeon were filled with the Holy 

Spirit. In these chapters dealing with the infancy stories 

of John and Jesus, "we meet a E:.2,-Christian church. n96 For 

Luke, the introd ucti on t 0 the' minis try of Jesus, the advent 

of the new age, was _a~ occasion for the outpouring of the 

Spirit, an experience that would be repeated in the 
97 Apostolic Chur ch. 

The other ten occurrences of the Holy Spirit in Luke 

are connected with the ministry of Jesus. These references 

are due to the importance Luke places upon the operation of 

the Holy Spirit. -There are instances which are clearly the 

work of the evangelist as an editor. These instances confirm 

the thesis that the Holy Spirit is a motif in the work of the 

au thor of Luke-Acts. 

II. BACKGROUND OF THE LU CAN USAGE 

A 
The meaning of the term If'JlE''tU( has been discussed 

so often that only a sketch of a few significant points is 

96Barrett, ££. cit., p. 122. (Italics are in the 
original.) 

97Cf. Fison, ££. cit., p. 105. 



presented here. 98 The Lucan usage has its background both 

in Greek and in Hebrew thought. 

Greek 

In Greek thought, the word 1I',;e;u.o( meant IIwind, II 

"air," "breath,1I "life. 1I99 In post-classical period, the 

meaning IIbreath ii dropped out. lOO At various periods, some 

aspect of the word became predominant at the expense of 

others. But t hr:'oughout the classical period down to the 
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fir st century of the Chris tian era, the mem ing "spirit" did 

not appear in Greek usage. lOl 

Hebrew 

" In the Septuagint, the word 1T)le~)"-O( usually trans-

lated the Hebrew word n'" ,ruach. l02 This word, in 

addition to the Greek meanings of IT)l60),,-OC also meant 

98Adequate discussions of "spirit" in Greek and in 
Hebrew thought are in Ernest De Witt Burton, A Critical and 
Exegetical Commentary on the Epistle to the Galatians --
(Edinburgh: 1'. & 'I'. Clark-;-I"950), pp.486-492; Johs. Pedersen, 
Israel: Its Life and Culture (London: Oxford University 
Press, 1946)-;--I-"IL99-l8l; E. C. Rust, Nature and Man in 
Biblical Thought(London: Lutterworth Press, 1953J,pP:-95-ll6; 
Norman H. Snaith, The Distinctive Ideas of the Old Testament 
(London: The Epworth Press, 1953), pp. l43-l58;-n7 B. Swete, 
"Holy Spirit," A Dictionary of the Bible, ed. Janes Hastings 
(New York: Charles ~cribnerls Sons, 19l2}, II, 402-411. 

99Burton, £E.. cit., p. 486. 

100Ibid., p. 487. lOlIbid., pp. 486-488. 

IJ J 1020ther words th,at translated 1I")I~C.l'« were :tlJE,tU OS , 
111" 05' ",po, , ,,\IX,. Swete,2.E.. cit., p. 402. 
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"spirit,1I coming early to be used in connection with God. l03 

In point of fact, in pre-exilic days, ruach, as spirit, was 

divine energy that invaded a man's personality temporarily, 

causing abnormal behavior. l04 But during and after the 

exile, ~ach became a normal con sti tuent of the personality 

of man. l05 Ruach then tOQk on psychic functions becoming 

almost the same as nephesh,106 only narrower in scope, with 

ethical dispositions.l07 In later usage, ruach, nephesh and 

lebl08 came to be a]most synonymous terms. l09 

In the Old Testament usage, lithe word ruach stands 

for power, strength, life, and all is of God, and from 

God. lIllO Of the charismatic gifts wi th which individuals 

103Irving .fi'. Wood, The Spirit of God in Biblical 
Literature (New York: A. C:--Arrnstrong& Son,1904), p. 27. 
Cf. Snaith, £R. cit., pp. lEO ff. 

104Hust , ££. cit., pp. 109 f.; Fison, 2R. cit., 
pp. 61 f.; Snaith, 9.E,. cit., pp. 154 f. 

l05R t i III -":1. i 72 us , ~ • .£......!.., p. ; .tt ~son, 9.E,. £.....!., p. • 

106Hebrew vil}.l, "soul, living being, life, self, 
per son, desir e, appeti"te, ernoti on, and passion." Brown, 
Driver, and Briggs, ££. cit., p. 659. 

l07Rust , ~ cit., pp. 112 f. 

108Hebrew .... L "inner man mind will, heart." .... 3 ' " Brown, Driver, and Briggs, 9.E,. cit., p. 524. 

109Rust ,· ~ cit., p. 113. 

110Snai th, .22. •. cit., p. 158. Cf. Harold B. Frazee, 
"A Study of the Use of the Concept 'Ruach Ha' Ish' in the Old 
Testamen t" (unpublished Doctor's thesis, The Southern Baptist 
'rheolo·gical Seminary, Louisville, 1945), p. 20. 



might be endowed was prophecy. Prophetism was early 

connected with ecstatic display.lll However, the prophets 
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of the eighth century B.C. were reticent in the use of the 

term ruach. 112 All the same they were inspired; hence 

inspiration did not necessarily imply ecstatic display.113 

This aspe ct was due to a reinterpretati on of the meaning of 

prophecy by the eighth 

Henc e when Luke 

. 
century prophets. 114 

,. 
uses the word lrJlf"p« , it is wi th 

thi,s dual backgro und th at the term is to be interpreted. 

The term is Greek but the Lucan sense is essentially that of 

the Old Testa.-rnen t. The phrase "Spirit of God II bears the Old 

Testa.>nent sense with the idea of the power of God in ac·tive 

exercis e .115 

IllJohs. Pedersen, Israel: Its Life and Culture 
(London: Oxford University Press, 1947y;-III-IV, 108. 

112Barrett, £E. cit., p. 147; Fison, 2£. cit., 
pp. 66 f., 78. 

113Barrett, 2£. cit., p. 150. 

114Fison, 2£. cit., p. 80. Barrett accepts the 
suggesti on of Volz that the idea of n·" was foreign to 
t,he prophets; that fl."" meant Demon in rabbinical litera
ture. Barrett, £E. cit. ,1' p. 151. However, it should be 
remembered that 'prophetism was of Canaanite origin, according 
to Pedersen, ££. cit., III-IV, Ill. 

115Swete, "Holy Spir it, II ££. ci t., p. 405; Barr et t, 
2£. cit., p. 153. 



I II • CONNE CT ION OF THE HOLY SP IRIT WI TH PHAYER 

In the 'l'hird Gospe 1, there are at least seven 

references to prayer peculiar to Luke. 116 At the baptism, 

it was as Jesus was praying that the heaven was opened and 

the Holy Spirit descended upon Him.117 Having healed a 
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leper, He withdrew into the desert places, there engaging in 

prayer. 118 Before He chose the twelve disciples, He spent 

all night in prayer. 119 The occasion that led to Peter's 

confession was when Jesus was praying alone. 120 Similarly, 

the oc casion of the transfiguration was when Jesus went to a 

mountain to pr~.121 He taught the disciples to pray when 

requested by one of the disciples on one occasion after He 

had ceased praying.122 Satan had been demanding to get hold 

of Peter but Jesus had prayed123 on his behalf that his 

faith would not fail. 124 

In addition, three of the parables peculiar to Luke 

116S • C. Carpenter, Christianity According to S. Luke 
(London: Society for Promoting Christian Knowledge, 1919r;-
pp. 116 f. 

117 Luke 3 :21. 118 . Luke 5.16. 

119The "ember prayer," Carpenter, loc. cit.; Luke 6:12. 

120Luke 9:18. 121Luke 9:28. 122Luke 11:1. 

123The wo~d us ed here is from S ~op.O(., , the word in 
the other instances is ...... or.oJ(oJot«( . In the context, either 
ward would have been just as good as the other. 

124Luke 22:32. 



are concerned with prayer: (1) the friend at midnight,125 

(2} the unjust judge,126 and (3) the Pharisee and the tax 

collector. 127 
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The second of these parables opens with an editorial 

comment whiCh might be a suitable co~~entary on the attitude 

of Luke towards prayer. He says that Jesus told a parable 

to illustrate the fact that they should always pray and not 

give up.128 

The import of this feature of the Lucan portrait of 

Christ lies in the connection of the Holy Spirit with 

prayer. 129 Jesus, in His ministry, operates through the 

agency of the Spirit of God. It is absolutely necessary 

that all He does be in accord with the will of God. So He 

remains in ccnstant communion with His Father, the source 

of His power. The prayer life of Jesus is an evidence of 

His humanity. The Son of God "emptied himself,,130 in 

becoming man: "the wiord became flesh.,,131 It was imperative 

that His holiness while He "tabernacled" among men be 

preserved. This was assured by His continual communion with 

125Luke 11:5-8. 

127Luke 18:9-14. 

126Luke 18:1-8. 

128Luke 18:1. 

129For the idea of this connection, this investigator 
is indebted to' Lampe, "'lhe Holy Spirit in the Vlrri tings of 
St. Luke, II 2.E..:. cit., p. 169. 

130philippians 2:7. 131John 1:14. 
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God th3 }<'ather. 132 

IV. LUCAN DISUSE OF THE SPIRIT MOTIF 

Befor e the dis cussion of this chapter is brought to a 

close, a phenomenon that at first sight appears curious 

cannot be bypassed. Barrett, a decade ago, c&led attention 

to lithe paucity of references to the Spirit of God in the 

Synoptic Gospels. ,,133 The discussion of this chapter has 

shown that Luke is not silent about the Spirit. In point of 

fact, if other Synoptic Gospels have as many references to 

the Holy Spirit as Luke has, it would hardly have been 

justifiable to refer to the paucity of references in the 

Synoptics to the sub ject. However, even in the case of Luke, 

it should be observed that in every one of the first four 

chapters, t here are references to the Holy Spirit, a total 

of thirteen times in these chapters. Thereafter, Luke seems 

to have ignored the theme. No further reference occurs 

before chapter ten and then only four references in the rest 

of the twenty chapters after chapter four. This is the 

phenomenon described here as the Lucan disuse of the motif of 

132A:. H. McNeile, "Our Lord's Use of the Old Testa
ment," Cambridge Biblical Essays, ed. H. B. Swete (London: 
Macmillan & Co .', Ltd., 1909), p. 249; Jame s Moffatt, The 
Epistle to the Hebrews ("'I'he International. Critical Commen
tary"; E<nn burgh: T. & 'I'. Clark, 1948), p. 33. 

133Barrett, 2E. cit., pp. 140 ff. 
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the Holy Spirit. It calls for an explanation. 

The last reference to the Holy Spirit in chapter four 

is the declaration of Jesus that in Him the prophetic reading 

from Isaiah had found fulfillment. 134 That is the focal 

point of the Lucan concept of the Spirit. All that Jesus 

did from that time on was a commentary on the work of the 

Holy Spirit. Thus in order to realize the full extent of 

the role c£ the Holy Spirit in the narratives that follow 

the episode at Nazareth, it would be necessary to substitute 

mentally the Holy Spirit wherever Jesus perf~med any 

acti on. 

That this actually provides the clue to the problem 

is obvious from the Beelzebu~ ccntroversy.135 The plain 

indication of the reply of Jesus is that He performed His 

miracles by "the finger of God," an evidence of the fact 

that the kingdom of God had arrived. His ministry was a 

testimony to the Spirit of God indwelling in Him; blindness 

to that fact was the prime blasphemy, an unpardonable sin. 136 

In the light of this observation, the reference to 

the Spirit in Luke 10:21, a mere edit~ial introduction, 

seems unnecessary. The reference in Luke 11:13, which 

Matthew does not have, refers to believers and is an 

134 
Luke 4:18. 135Supra , p. 54. 

136supr a, p. 54. 



67 

anticipation of a need that would arise. Similarly, 12:12 

anticipates conditions of the later Christian community. 

Thus, of the four references to the Spirit beyond Luke 4:18, 

only one, that in Luke 12:10, is necessary to an understand-. 
ing of tha operati on of the Holy Spirit in the Third Gosp el. 

That reference illuminates the relationship of the Holy 

Spirit to tha work of Jesus. It shows how Christ regarded 

His own ministry in the light of His consecration at the 

River Jordan. 

A further word and this point is done. The disuse of 

the themeof the Holy Spirit could not long continue. A time 

was co ming when the Lord would be taken away from the lit tIe 

flock. A vacuum would be created in the lives of the 

communi ty but not for long. Power from on high wo uld come 

after the exaltation, so that Christians would receive the 

as·surance of t:te presence of the Master and also His 

power. 137 

CONCLUSION 

In this chapter, the Luca1. references to the Holy 

Spirit have been discussed, their various settings noted and 

137Karl Heinrich Rengstorf, "'A1T'&crTOAO(," l'heolo
risches Worterbuch zum Neuen Testament, ed. Gernard Kittel 
Stuttgart: Verlag van W. Kohlhammer, 1933), I, 406-446, 

trans. J. R.Coates (1st ed.; London: A. & C. Black, Ltd., 
19 52), p. 4 6 • 
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an evaluation made of the Lucan use of the theme of the Holy 

Spirit. A background sketch of the meaning of the word 

supplies some gui~e relative to the meaning of the 

term in Luke. It is found that, essentially, Luke is close 

to the Old Testament in his use of the word wi th reference 

to God. Further, he connects somehow the idea of the Holy 

Spirit with ttat of prayer. Jesus Christ in His human life 

needed to keep close to the Father in order that the Father's 

will might be dene in every aspect of the use of the power 

which He gave for the ministry of the Son. The author's 

dl-s'use of' the theme of the Holy Spirit is dU'e to his concept 

of the operation of the Spirit in the person of Jesus Christ. 

V~hEl1 the Lord was removed f'rom the earthly scene, once again 

the theme became prominent. 

It has been noted also that Luke takes pains to 

introduce references to the Holy Spirit when other Synoptics 

are silent. This arises !'rom the importance Luke places 

upon the ministry of the Holy Spirit. It confirms the thesis 

that in the Third Gosp el, the reader is dealing wi th a motif 

which is prominent in the thinking of the author and which 

is bound to be further developed when the opportunity arrived. 

The discussion can now move to the next stage of the 

thesis. The Holy Spirit is the key to the message of Christ. 

'I'hat me ssage is eschatological. To this eschatological 

aspect of the Third Gospel the attention is focussed in the 

next c ba. pt er • 
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CHAPTER III 

THE ADVENT OF THE NEW AGE 

The fundamental message of the synoptic gospels, that 

to which all others are adjuncts, is the kingdom of God. 

The ministry of Jesus began with a proclamation of the good 

news of the kingdom of God. 1 His miracles were evidences of 

the presence of t:rn kingdom. 2 It was that to which He 

summoned men. 3 It was something to be received;4 it was 

sormthing to be entered. 5 Since the time of John, the 

kingdom of God was entered violently.6 The poor were to be 

congratulated. for the kingdom of God was their s. 7 Children 

were not to be hindered from coming to Jesus for of such was 

the kingdom of God. 8 It was the good pleasure of the Father 

to give the kingdom to the little band of followers of 

Jesus. 10 The kingdom was to be sought above all else. 

lMark 1:14 f., Matt. 4:17; cf. Luke 4:18. 

2 
Luke 11:20, Matt. 12:28. 

3 Cf • Luke 9:59-62; Matt. 8:21 f. 

4Mark 10:15, Luke 18:17. 

5Mark 10:23-25, Matt. 19:23-24, Luke 18:24-25; 
Matt. 5:20; 7:21; 18:3. 

6Luke 16:16, Matt. 11:12. 7Luke 6:20, Matt. 5:3. 

8Mark 10:14, Matt. 19:14, Luke 18:16. 

9Luke 12: 32. 10Luke 12: 31, Matt. 6: 33. 
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It 1s the case with the kingdom of God as with a grain of 

mustard seed .11 It is the case wi th tre kingdom of God as 

with leaven. 12 The kingdom of God was at hand. 13 It was 

already a present reality.14 It was tq cane. 15 Some of the 

people in the audience of Joesus would live to see the 

kingdom of God come wi th power .16 

And so illustrations from the synoptic gospels could 

be accumulated to indicate the baffling kaleidoscopic 

teaching of Jesus with respect to this central theme, the 

kingdom of God. The light thrown upon the subject from 

various sayings is in a few instances clear enough. In most 

instances, tho~gh, it is refracted and even diffused with 

the result tm t only a blurred image can be seen. It is the 

purp ose of this chapter to swnmarize the dominant Lucan view 

of eschatology as Theophilus might have understood it, 

unencumbered (or unenhanced) by the c omplexi ty of the 

IlMark 4:30 1'., Matt. 13:31, Luke 13:18 f. For the 
1'orm of the translation, see Joachim Jeremias, The Parables 
of Jesus, trans. S. H. Hooke (3d ed.; London: S:--G. M. Press, 
Ltd., 1955), p. 79. 

12Luke 13:20 f., Matt. 13:33. For the form of the 
translation, see Jeremias, loco cit. 

13Mark 1:15, Matt. 3:2; 4:17; 10:7; Luke 10:9, 11; 
~l : 31. 

14T k ..... u e 10:23 l' • ; 11:20; 17:21; Matt • 12: 28. 

15Luke 11:2, Matt. 6:10; Luke 19:11; Matt. 10:23. 

16Mark 9:1, Matt. 16:28, Luke 9:27. 
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pictur e derived from the oth er Synoptics. To this end, a 

few definitions are in arder at the outset. 

I. DEIi'JN ITION OF TERMS 

It is necessary to explain~ not only the expression 

"acceptable ye ar" which oc cur s in the pa s sage und er dis cus-

sion but also related tern~ commonly used in this connection: 

eschatology and apocalyptic. 

Acceptable Year 

In the phrase, ~V'alUT~.v kllpfou ~eKT~ the idea of , , 
eschatology was intrgduced, Though both E:JltQ(UTO..s and the 

non-classical verbal adj ective ~eKT~ 5 occur in a few 

passages separately,17 the phrase ~lI'Q{cJT~JI ~~K-r~occurs 

only here in the New Testament .1S It was us ed in the 

Sep tuagi nt to tran sla te the Hebrew phras e,n' it' ~ l'~' -J1.l vj, 
~ - ~ - \ 

the year of J.ahweh I s favor. For the Jews, this mea.."1t the 

dawn of the messianic age,19 the golden age to come,20 when 

17' " c ' I , f:VUU)TOS,-OV,O occurs 14 times, oekTOS,-"1,-OJ/ 
occurs five times. 

A 18Tho~gh a synonymous expression occurs in II Cor. 6:2 
"'fLIP" 8ef("'~, quoted from the LXX of Isaiah 49: 3. 

19Charles C. 'l'orrey, The Second Isaiah (Edinburgh: 
T. & T. Clark, 1925), p. 453-.--

20Gear ge Foot Moor e, Judaism in the Fir st Centuries 
of the Christian Era (Cambridge: Harvard University Press, 
1954T7 II, 323 ff-.--



"God would create his new Israel in an indissoluble 

coven an t. ,,21 

Eschatology 

The word "eschatology" is derived from two Greek 

words: 
,I \ -, 
f "X'" TO 5' last, and "6yE uJ, to spe ak. It means 

simply, a teaching about last things, lithe effective 

terminus toward which history moves. ,,22 

Apocalyptic 
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IJ:'he wor d "apocalypti cIt is derived als 0 from two Greek 
, , \ , 

words: Qura , off, and K«l\lJ1fT.,.v, to cover, to veil. It 
. 

therefor e means unveiling. Though apocalyptic was a 

development from prophetic literature, it showed distinct 

differences. Its chief characteristics were (1) as to 

authorship, pseudonymous; (2) in its view of history, 

deterministic; (3) in its hopes, extramundane; and (4) in its 

form, literary rather than or al, profuse wi th symbolic 

representati ons .23 

21John Marsh, "Time, II A Theological Word Book of the 
Bible, ed. Alan Richardson (New York: The Macmillan Co., 
1955), p. 262. 

22John Br~ght, The Kingdom of God (New York and Nash
ville: Abingdon-Gokesbury Press, 1953r;-p. 163; George S. 
Duncan, Jesus, Son of Man (London: Nisbet & Co., 1948), p. 50; 
cf. C. H. Dodd, The~pOStolic Preaching and its Developments 
(London: Hodder & Stoughton, Ltd., 1951), p. 62. 

23H • Wheeler Robinson, "The Religion of Israel,tI A 
Companion to the Bible, ed. T. W. I,Ianson (Edinburgh: T. & T. 
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II. CHARACTER OF THE MESSAGE OF JESUS 

In the 1 ight of the definit ion of terms a bov e, it is 

clear that eschatology is a broad term. which may, but need 

not, involve apocalyptic. On the other hand, apocalyptic is 

6f necessity eschatological. Thus there are two types of 

eschatology: prophetic and apocalyptic. With this fair 

distinction as a werking basis, it can be affirmed that the 

message of Jesus was of the prophetic eschatological rather 

than the apocalyptic eschatological type. Yet there are 

elements of the apocalyptic type of eschatology in the 

Synoptics. 

To determine our Lord's attitude toward the subject 
of apocalyptic is one of the really urgent tasks at the 
present time confronting New Testament scholars, and, 
indeed all vmo are concerned about2~hat he taught. It 
is al so one of the mos t difficult. 

In essence, apocalyptic was a decadent development from 

Clark, 1950), pp. 307 f. For this and similar description 
by Lindblom, see H. H. Rowl ey, The Relevance of Apocalyptic 
(2d ed.; London: Lutterworth Press, 1950), p. 23. Cf. 
John Wick Bowman, The Religion of Maturit~ (New York and 
Nashville: Abingdon-Cokesbury Press, 1948 , pp. 200-206; 
Harvie Branscomb, The l'eachings of Jesus (New York and 
Nashville: Abingdcn Press, 1931), pp. 122 f.; R. H. Charles, 
The APocrIPha and Pseudepigrapha of" t be Old Testamen t 
(Oxford: t the Clarendon Press, 1913T; II, vii-xi; s. 
Mowinckel, He That Cometh, trans. G. W. Anderson (New York 
and Nashville: Abingdon Press, Ln.d.J), pp. 270-279. 

24Bowman, £2.. ci t., p. 235. 
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prophetic 1 i tera ture. 25 The IIrelevan ce" it had was a result 

of what it owed to the prophets26 whom the apocalyptists 

slighted. 27 Fortunately, apocalyptic soon went into 

disrepute,28 those portions which included more prophetic 

elements being incorporated into the canonical Scriptures of 

both Judaism and Christianity.29 

III. ESCHATOLOGICAL VIEW IN LUKE 

It is not the purpose of this thesis to attempt to 

establish the attitude of Christ to the apocalyptist. To 

this investigator it is cl ear that His thoughts were more 

along prophetic lines. The real concern at this point is to 

indicate the eschatological view presented by Luke. As a 

starting point, it is advisable to discuss one reference in 

the passage under scrutiny usually assigned to the use of 

apocalyptic imagery. 

25For significan t dif ferences between the prophet and 
apocalyptist, ibid., p. 209. 

26This is the general impression conveyed by Rowley's 
summary; ~. cit., pp. 150-178. 

27Bovilllan, ~. ci t., pp. 197 f.; Bright, loc. cit. 

28It flourished from 165 B.C. to A.D. 90. Robert H. 
Pfeiffer, History of New Testament Times With an Introduction 
to the Apocrypha {New York: Harper & Bros. Publishers, 19491, 
p. 74. 

29Bowman, ~. cit., p. 206. 
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Three an d a Half Years 

In Luke 4:25, it is said that the famine in the days 

of Elijah lasted three years and six months. 30 The text of 

I Kings 18:1 indicates merely a vague period, "in the third 

year." Many c ornmentators hav'e seen in the reference in Luke 

a reflection of the use of apocalyptic imagery.31 True it is 

that the half of the number of completeness came to be 

regarded by the Jews as peri'ods of trial and judgment.32 

However, it is not certain that there was an influence 

of apocalyptic imagery. Actually, the famine might have 

lasted longer than the period of drought. Three years of 

drought would be a serious occurrence in such a country as 

30So also in James 5:17. 

31Alfred Plummer, A Critical and Exegetical Commen
tary 2E:. the Gospel According to S. Luke ("The International 
Critical--COmmentary"; 5th ed.; Edinburgh: 'I'. & T. Clark, 
1953), p. 128; John Martin Creed, The Gospel According 
to St. Luke (London: Macmillan & Co., Ltd., 1953), p. 68; 
s:- MacLeanGilmour, "The Gospel According to St. Luke," 
The Interpreter's Bible (New York and Nashville: Abingdan
Cokesbury Press, 1952) J VIII;·~4. 

32W. Taylor Smith, "Numbers," Dictionary of Chris t 
and the Gospels, ed. James Hastings (New York: Charles 
Scribner's Sons, 1908), II, 249. Smith cites from Josephus 
and other literature to show that the Jews reckoned that 
the worship in the temple was discontinued for three and 
a half years at the time of AntioChus Epiphanes; and that 
the siege of Vespasian against. Jerusalem lasted the same 
period. Cf. Emil Schfirer, A History of the Jewish People 
in the Time of Christ, trans. (Edinburgh:-T. & 'l'. Clark, 
1924")," ~i;-344 f.; Plummer, loc. cit. 



33 Palestine so dependent upon rainfall. Hence memories of 

the calami ty became synonymous with periods of evil which 

came to be extended in apoc~lyptic literature.34 
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With this point disposed of in this way, the discussion 
. 

can proceed to the nain point of this section: the eschato-

logical view t bat pr edominates in the Third Gosp el. 

"Today" 

"Today this scripture has been fulfilled in your 

hearing." With this announcement, Luke gives a notice of 

the predominant type of eschatology to which Theophilus 

would be e:xp osed. , 
The wo rd fl'1f'~fO)), "today," occur s some forty-one 

times in the New Testament. 35 The synoptic occurrences 

are: eight times in Matthew,36 once in Mark,37 and eleven 

times in Luke. 38 In the rest of the New Testament, the 

33 Cf • George Ernest Wright m d Floyd Vivian Filson 
(eds.), The Westminster Historical Atlas to the Bible 
(Philadelphia: The Westminster Press, 1945T, pp. 17, 19, 57. 

34Eric F. F'. Bishop, "Three and a Half Years," The 
Expository Times, LXI (January, 1950), pp. 126-127. ---

35Not counting the reading of D in Luke 3:22 which 
Nestle relegates to the margin. 

36Matt • 6:11, 30; 11:23; 16:3; 21:28; 27:8, 19;.28:15. 

37Mark 14:30. 

38 Luke 2:11; 4:21; 5:26; 12:28; 13:32, 33; 19:5, 9; 
22:34, 61; 23:43. 



word occurs nine times in Acts, once in Romans, twice in 

Second Corinthians, eight times in Hebrews and once in 

James. 39 
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In the discussion of the meaning of' the word in 

Hebrews, Viescott has: "The word both in its primary and in 

its secondary meaning naturally marks some def'inite crisis 

,,40 This ward belongs in the category of' New . . 
Testament words descriptive of' time in the new age ushered 

in by the ministry of' Jesus Christ. 41 It is closely 

related to "now.,,42 Thus the note is struck: the new age 

was here; the age to come had come. This is in f'act a clear 

indication of' "realized eschatology.,,43 

The use of' t his or any other word f'or that rna tter, 

would not of' itself' prove that the new age had dawned. It 

39Seven of' these occurrences in the rest of' the New 
Testament outside the Synoptics are quotations f'ran the Old 
Testament. 

40Brooke Foss Westc~tt, The Epistle to the Hebrews 
(Grand Rapids: Wm. B. Eerdmans Publishing Co.,-r952), p. 21. 
Cf'. H. McLachlan, St. Luke: The Man and His V~ork (Manchester: 
At the University Press;-r92or; P:-133. --- ----

410scar Cullmann, Christ and Time, trans. Floyd V. 
Filson (S. C. M. Press, Ltd., 1952},---P:--38. 

42Ibid ., p. 44. For the use of' this eschatological 
"now," see Marsh, £E.. cit., p. 263. 

43Dodd , ~. cit., p. 85; Jeremias, £2.. cit., pp. 93, 'f'.; 
cf'. Rudolf' Bultmann, Jesus and the Word, trans. Louise P. 
Smith and Erminie Huntress (London: Ivar Nicholson & Watson, 
Ltd., 1935), pp. 27, 30. 



must be seen in the light of the total picture of the 

ministry of Christ. Some instances of how this came to be 

in the ministry are here given t,o show that the Lucan 

presentation is essentially that the new age bad already 

begun. 

IV. ESCHATOLOGICAL PASSAGES 

The Kingdom a Present Heality 

There are many passages in the Third Gospel which 

show that the kingdom was already present in the life and 
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ministry or Jesus. Only a representative selection of these 

can be discussed briefly. 

The Baptist's Question • Probably the most striking 

instance or the presentation of Luke that the new age had 

dawned is the Q material relating the question of John the 

Bap tist. 44 Jom had sent to ask whether Jesus was "the 

Coming One" or not. The reply called attention to the 

ministry of Jesus. The indication is plain: "the super-

natural has manifestly entered history. The arm of the Lord 

is made bare.,,45 

44Luke 7:18-23, Matthew 11:2-6. For the text and 
another aspect of the saying, see infra, p.112. 

45Dodd , Apostolic Preaching, p. 86; Jeremias, £E. cit., 
p. 93; C. H. Dodd, The Parables of the Kingdom (London: 
Nisbet & Co OJ Ltd OJ 1953), p. 50. 



80 

The Beelzebub Controversy. In a Q passage is recorded 

the con trover.sy over the sour ce of power by which Jesus cast 

out demons. 46 He rejected the accusation that He was in a 

league w.ith Beelzebub, the prince of demons. His positive 

assertion reads: "But if it is ,by the finger of God tha t I 

cast out demons, then the kingdom of God has come upon you.,,47 

This definitely implies that the kingdom had begun in the 

miracle s of Jesus. 48 

The Question About Fasting. In reply to the question 

why the disciples of John and the Pharisees were fasting 

while those of Jesus were eatinG and drinking,49 Jesus 

introd uced the analogy of the wedding feast, "a natural 

fig~re for joy.," and especially for that of the new age. 

lience this is an additional evidence showing that the new 

age had arrived. 50 

46Luke 11:14-23, Matt. 12:22-30; cf. Mark 3:22-27. 

47Luke 11:20, Matt. 12:28. See also supra, pp. 56 1'1'. 

48Dodd , Parables, p. 50; Cecil John Cadoux, The 
Histor ic Mission of Jesus (New York: Harper & Bros.-;-
zn.d~), p. 129. --

49Mark 2:18-22, Matt. 9:14-17, Luke 5:33-39. 

50T • W. Manson, The Servant-Messiah (Cambridge: At 
the University Press, 1953), p. 67; Jeremias, ~. cit., 
p. 94. 



Congratulation of Disciples. After His prayer of 

thanksgiving to God,51 Jes'us turned to His disciples and 

congratulated them for seeing those things which mmy 

prophets and kings had desired to see and hear but did 

not. 52 The reference, no doubt, was to the advent of the 

new age. 53 
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The Sign far the Generation. The Q passage in which 

Jesus was asked for a sign54 implied that the Queen of Sheba 

and the Ninevi tes were wiser than the Jews who did not 

understand what was then happening before their very eyes: 55 

something greater than Solomon and Jonah. 

The Say ing About the Law. 

"The law and the prophets were until John; since 
then the good news of the kingdom of God is preached, 
and everyone enters it violently.,,56 

This extremely difficult Q saying implies the inauguration 

of the kingdom since the time of John the Baptist. 57 

51Luke 10:21-22. 52Luke 10:23-24. 

53 Cf • Creed, 2,2.. cit., p'. 150. 

54Luke 11:29-32; Matthew 12:38-~2. 
55 Bultmann, 2£. cit., p. 30. 

56Luke 16:16; Matthew 11:12. 

57Cadoux, ~. cit., pp. 129 f. 
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The Kingdom Among You. Jesus was asked by the 

Pharisees when the kingdom of God would come. He answered, 

"The kingdom of God is not coming with signs to be observed; 

nor will they say, 'Lo, here it isJ' or 'Therel' for behold, 
) \ c: Ito' 58 

the kingdom of God ellTDS ut'uJ~ ~"1")} ." The last phrase 

may be translated, "within you," or "in your midst," that 

is, "among you." Most scholars interpret it in the latter 

sense. 59 Dodd notes several objections to that sense. 60 

-T. W. Man son grants that the translation is possibly the 

latter but insists on making it refer to the future. 61 

Otto's discussion on this point deals with the objections to 

the latter interpretation satisfactorily.62 He shows that 

the latter sense is the only tenable one: "its obvious, 

absolutely unmistakable point is in the word: Lo, the 

kingdan of God is in your midst." This statement, Otto 

avers, is "of itself unequivocally intelligible.,,63 This 

assertion is too strong for such an obscure passage. 64 But 

58Luke 17 :21. 59cadoux, ££. cit., p. 130. 

60 Dodd, Parables, pp. 84 f. note. 

61Major, Manson and Wright, ££. cit., pp. 595-597. 

620tto , ££. cit., pp. 131-137. 63I bid., p. 131. 

64In the Oxyrhyncus Papyrus 654, Logion 2, the saying 
is clearly interpreted in the first sense: " ••• and the 
Kingdom of Heaven is within you; and whoever shall know 
himself shall find it. (Strive therefore?) to know your
selves 8..YJ.d ye shall be aware that ye are the sons of the • • • 
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the line of Otto's discussion must be conceded as satisfac-

tory. He shows al so that the reference was to the pr esent 

reality of the kingdom. 

The Parables. The parables of growth65 imply that 

though the climax was yet future, the process had already 

begun. 66 

In the same category belong to the similes referring 

to harvest,67 wine,68 which indicate the presence of the new 

age. 69 

Concluding Statement. There are other indications to 

the same end, that the kingdom was already a present 

reality, to which only a passing reference can be made here. 

The beatitude, "Blessed are you poor, for yours is the 

Father; (and?) ye shall know yourselves ••• It Bernard P. 
Grenfell and Arthur S. Hunt, ~he Oxyrhyncus Papyri (London: 
Egypt Exploration Fund, 1904)-;-rV, 6. 

65Mustard Seed: Mark 4:30-32; Matt. 13:31 f., Luke 13: 
18 f. The version in Matt. and Luke is derived from Q. 
Leaven: Luke 13:20 f., Matt. 13:33; from Q. 

66 Cadoux, ..2P. cit., p. 131. ., 

67Luke 10:2. 

68Luke 5:36-38. 

69Jeremias, ~. cit., p. 95. For a summary of 
this general character of the parables, see Dodd, Parables, 
pp. 197 ff.; Jeremias, ~. cit., pp. 93-99. 



84 

kingdom of' God, ,,70 is expre ssed with a pr esen t tens e which 

m~ indicate present time. 71 On one occasion Jesus is 

reported to have mdicated that He saw "Satan f'all like 

lightning f'rom heaven." 72 This may imply vi ctory over Sa tan 

as a benef'it of' the new age. 73 

A signif'icant omission by Luke also deserves a notice. 

Af'ter the transf'iguration experience,74 Jesus was returning 

f'rom the mountain with the three disciples who had shared 

the heavenly vision. According to Mark,75 the disciples 

were puzzled about the coming of' Elijah Who was to appear 

shortly bef'ore the Messiah. Luke conveniently omits the 

passage, t:ne f'uturistic or apocalyptic f'lavor of' which seems 

to be strong. 

An indirect corroboration of' the f'act that the 

predominant view of' eschatology in Luke is that the new age 

had dawned in the ministry of' Christ is supplied by modern 

exponents of' t he "thorough-going" eschatological school. 

70Luke 6:20. 

71 Cf'. Cadoux, ££. cit., p. 130. 

72Luke 10:18. 

73Jeremias, ~. cit., p. 98; Cadoux, ~ cit., p. 132. 

74Mark 9:2-8, Matt. 17:1-8, Luke 9:28-36. 

75Mark 9:9-13. Cf'. Matt. 17:9-13. 
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Schweitzer builds his theory on Mark and Matthew.76 For him, 

it is' clear that Mark, Matthew, and Paul are If the best 

sources for the Jewish eschatology of the time of Jesus. ,,77 

It is actually impossible to utilize Luke in the support of 

consistent eschatology.78 

The Kingdom a Future Event 

But, true to his SOlJ['ces and to his sense of historic-

it~, Luke preserves elements of futuristic eschatology which 

dominate the other Synoptics. 79 A few of the passages which 

imply that the kingdom would be a future event will now be 

examined. 

The Synoptic Apocalypse. A synoptic comparison of 

Luke chapter 21 and Mark chapter 13 shows that Luke has 

76Albert Schweitzer, The Quest of the Historical 
Jesus, trans. W. Montgomery (3d ed.; London: Adam & Charles 
Black, 1954), p. 392. 

77~., p. 366. 

78 Cf. H. E. W. Turner, Jesus Master and Lord (2d ed.; 
London: A. R. Mowbray & Co., Ltd., 1954), p:--6'6:--

7911In the New Testament (if we set aside LUke-Acts) 
LI'talics not in the originalJ theOld T6'Stament view or
history is preserved as well as the apocalyptic view, but 
in such a way that the apocalyptic view prevails." Rudolf 
Bultmann, "History and Eschatology in the New Testament," 
New Testament Studies, I (September, 1954), 7. Cf. Henry J. 
Cadbury, "Acts and Es chatology, II The Background of the ~ 
Testament and its Eschatology, ed. W. D. Davies and D. Daube 
(Cambridge: At the University Press, 1956), p. 320. 



reproduced the greater part of Mark including the "Li ttle 

Apocalypse." Regarding the thirteenth chapter of Iv'Iark, 

Streeter has this to s BY: 

It is the citadel of the extreme eschatological 
school of interpretation. Hence the question how 
far it fairly represents the mind of our Lord is 
crucial. 80 
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The first part of this statement is in error.81 The second 

part can hardly be evaded in any honest study of the 

Synoptics. 'I'hat it does not fairly represent the mind of 

Christ is the' concensus of New Testament scholars. Mark 

chapter 13 is usually regarded as incorporating a "fly

sheet" of a Jewish or Jewish-Christian apocalypse82 which 

since the work of TimothJe Colani in 1864 has come to be 

known as the "Little Apocalypse. ,,83 That the chapter 

contains pieces of genuine sayings of Jesus cannot be 

80B• H. Streeter, "Synoptic eri ticism and the 
Eschatological probl em," Oxford Studies in the Synoptic 
Problem, ed. William Sanday (Oxford: At the Clarendon Press, 
1911), p. 428. 

81G• R. Beasley-Murray, Jesus and the Future (London: 
Macmillan & Co., Ltd., 1954), pp. 56 r:----

82Vincent Taylor, The Gospel According to St. Mark 
(London: Macmillan & Co., Ltd., 1952), pp. 498 f.; A. H. 
McNeile, An Introduction to the Study of the New Testament 
(2d ed. revised; Oxford: At the Clarendon Press, 1953), p. 72. 

83Frederick C. Grant, "'I'he Gospel According to St. 
Mark, II The Interpreter's Bible (New York and Nashvi lle: 
Abingdan-Cokesbury Press, 1951), ~II,eS3 f. 
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doubted. 84 To retrieve these sayings rrom such a mass or 

complicated material is largely a subj ective process. 85 It 

should be recognized, though, that the material in Luke 

chapter 21 is regarded by the author as worthy or presenta-

tion to Theophilus. For Luke, it is part and parcel or the 

things which had happened the certainty or which Tbeophilus 

was to be assured. However, Luke re-interprets the material 

in his own way. For example, the Marcan "but when you see 

the' desolating sacrilege set up where it ought not to be (let 

the reader understand)', • • • ,,86 becomes ror Luke, "but When 

you see Jerusalem surrounded by armies, then know that its 

desolation has come near.,,87 The loss or apocalyptic 

imagery is pI' onounced. 

The Kingdom Not Immediately. In order to prevent any 

rash conclusion as to the i~~ediate arrival or the kingdom, 

84V. Taylor, ££. cit., pp. 498-500, 636-644; T. W. 
Mans an , Teachin~, p. 262; Archibald M:. Hunter, The Work and 
Words or Jesus Philadelphia: The Westminster Press~95or; 
p. 102;--t5. Harvie Branscomb, The Gospel or Mark ("The 
Morratt New Testament Commentary"; London: Hodder & Stoughton, 
Ltd., 1952), p. 233. 

85For a classic study or Mark chapter 13 and tr.e 
"Li ttle Apocalypse" theory rrom the early nineteenth century 
to the middle or the twentieth, see Beasley-Murray, £E... cit. 
For shorter adequate introductions, see J&~es Morratt, An 
Introduction to the Literature or the New Testament (3ded.; 
Edinburgh: '1'.& T":"'"""Clark, 1949)-;-pp.207-209; McNeile, ££. 
cit., passim, especially pp. 30-32, .71-73; V. Taylor, loco cit. 

86Mark 13:14. 87Luke 21:20. 
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"because they supposed that the kingdom of God was to appear 

im..mediately, ,,88 Jesus told the parable of the pounds .89 

Luke probably meant to imply "a corrective of ap ocalyptic 

excitement. 1190 

Sense of Urgency. A reader of Luke cannot fail to 

sense the urg'ency which pervades the narrative. Especially 

so fran the point where the shadow of the ensuing events in 

Jerusalem already begins to appear: "When the days drew 

near for him to be received up, he set his face to go to 

Jerusalem~ ,,91 Two aspirants to dis cipleship could not have 

missed the point of urgent demands upon them. 92 The same 

note pervades the Lucan account of the sending out of the 

seventy.93 In another passage, He of whom angels sang, 

" •• on earth peace among men with whom he is pleased, ,,94 

is reported to have said that He came to cast fire upon the 

earth. 95 Such sayings as these forecast a climactic event 

in the future. 

88Luke 19:11. 89Luke 19:12-27; cf. jVlatt. 25:14-30. 

90Burton Scott Easton, The Gospel According ~ St. 
Luke A Critical and Exegetical Commentary (New York: Charles 
Scribner's Sons, 1926), pp. 279 f.; cf. Creed, ~. cit., 
p. 232; William Mans en , The Gospel of Luke (" 'I'he Moffat New 
Testament Commentary"; London: Hodder &: Stoughton, Ltd., 
1948), p. 212; Gilmour, 2.£. cit., p. 238. 

91Luke 9:51. 92Luke 9:57-62. 93Luke 10:1-16. 

94Luke 2:14. 95Luke 12:49-51. 



Interpretative Summary 

If, however, anyone finds it impossible to accept 
the antinomy "the kingdom is 6~ture and yet present," 
argument with him is useless. 

89 

This statement by Harnack rather sums up the curious puzzle 

of New Testament eschatology. Schweitzer rightly notes that 

"the even ts had been thrown into this confusion by the 

volcanic force of an incalculable personality, not by some 

kind· of carelessness or freak of the tradition. ,,97 In other 

words, when Eternity invaded Time, the event was of such a 

magnitude that no human mind was able to integrate the 

multifarious aspects into a unity acceptable to all people. 

And this is just as well. Instead of a neat, immutable 

portrait of Christ, each person, throughout the Christian 

era, when confronted by the Divine, having made a decision 

of acceptance or rejection, has to interpret Him as he is 

able. 

Luke has presented an eschatological view in his own 

way which, as already noted, is predominantly that the new 

age had dawned in the life and ministry of Jesus. One could 

almost describe the Lucan view as IIrealized eschatology. ,,98 

96Adolf Harnack, The Sayings of Jesus, trans. J. R. 
Wilkinson (London: Williams & Norgate, 1908), p. 232. 

97Schweitzer, ££. cit., p. 349. 

98Cf • Dodd, Apostolic Preaching, p. 85. 



Some passages certainly lend credence to this view. 99 But 

if this loaded e.xpression be conceived in a sense which 

emphasizes the present leaving little or no room for some 

climatic future event,lOO then the expression is not 

99Supra, pp. 
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lOOCf. Dwight M. Beck, Through the Gospels to Jesus 
(New York: Harper & Bros., 1954), p. 289. Beck recognizes a 
balanced Litalics in origina~ eschatology. However, it 
appears that Dodd, the originator of the expression, 
"real ized eschatology, II has been misunderstood. On the one 
hand, there are several statements that tend to leave no 
definite event for the future: "In other 'words, the 'e13chato
logical' Kingdom of God is proclaimed as a present fact, 

." Dodd, Parables, p. 44; " ••• in the earliest tradition 
Jesus was understood to have proclaimed that the Kingdom of 
God, ••• had at last come. It is not merely imminent; it 
is here." Ibid., p. 49; "Here then is the fixed point from 
which our interpretation of t~e teaching rebarding the King-
dom of God must start. It represents the ministry of Jesus 
as 'real ized eschatology,' that is to say, as the impact 
upon this world of the 'powers of the world to come' in a 
series of events, unprecedented and unrepeatable, now in 
actual process." Ibid., p. 51. On the other band, there 
are such statements as these: "Nevertheless, the teaching of 
Jesus, as recorded in the Gospels, has reference to the 
future as well as to the present." Ibid. "We conclude that 
on the historical plane there is no 'eschatology of bliss' in 
the sewings of Jesus. • •• He declared that the Kingdom of 
God had come. When He spoke of it in terms of the future, 
His words suggest, not any readjustment of conditions on this 
earth, but the glories of a world beyond this." Ibid., p. 74; 
"1'here remains in His teaching a certain tension between 
'other-worldliness' and 'this-worldliness,' •• From this 
tension Christian thought cannot escape, while it is true to 
its original inspiration." Ibid., p. 207. At this point 
Dodd cites Schweitzer in evid~nce. Parallel statements can 
be cited from Dodd, Apostolic Preaching. Dodd admits that 
the phrase, "realized eschatology, Ii is "not altogether 
felicitous." C. H. Dodd, The Interpretation of the Fourth 
Gospel (Cambridge: At the University Press, 1955r;-p. 447, 
note 1. He notes Georges Florovsky's "inaugurated eschatol
ogy," and Joachim Jeremias's "sich realisierende Eschatol
ogie." Litalics not in the originay. Cf. Jeremias, .2£. 
cit., p. 159, note 2. 
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appropriate. Carpenter notes that Luke endeavors to show 

"that the life of Jesus was the necessary exordium to the 

dispensation of the Spirit. Where the King is, there is the 

Kingdom. 11101 ~'his view is called "Transmuted Eschatology.nl02 

Events which up till then had been connected with the future 

advent of the Messiah were now actually happening. l03 

No adequate interpretation of the eschatology of Luke 

can be" made without recognizing the fact that the author 

follows the gospel account wi th the history of the Church. 

"He is required by practical considerations to correct the 

over-expectant attitude by emphasizing the delay that was to 

be expected. ,,104 Conzelmann has made a stUdy of the 

eschatology of Luke-Acts in th~ light of this delay.l05 

According to Conzelmsnn, the period of the Church is Die 

Mitte der Zeit. l06 The beginning of the new age is found in 

lOIS. C. Carpenter, Christianity According !£ S. Luke 
(London: Society For Promoting Christian Knowledge, 1919r;-
p. 101. 

102Ibid • Carpenter credits van Dobschfttz with the 
invention Of1rhe term. 

103Ibid • 

104cadbury, "Acts and Escha to logy, II £E... cit., p. 320. 

105Ibid • This investigator is indebted to Dr. Heber F. 
Peacock for-being introduced to Hans Conzelmann, Die Mitte 
der Zeit (TUbingen: J. C. B. Mohr (Paul Siebeck), 1954). The 
dIScussion which follows in this paragraph is the view of 
Conzelmann as su~~arized by Dr. Peacock. 

106" The Mi ddle of the Time. II 
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the ministry of Chris t, which is followed by the period of 

the Church,107 which in turn will be followed by the 

fulfilment of all history. The delay in the parousi~ has to 

be explained. According to Luke, the delay is due to a plan 

of God. lOB Conzelmann indicates that this is presupposed in 

the t 6t al re-arrangement of the Lucan presentati on. l09 As a 

corollary to this view, the suddenness of the end is 

emphasized. 110 Furthermore, paraenetic purposes find 

expression in the emphasis of ~tr0l'-0tl; .111 The point of 

time yields to the fact of a future judgment which then 

forms the basis of ethical appeal. 112 The Church under 

persecution needed such paraenesis, which prepared the 

members for the hoped-for end to appear at a far distant 

future. 113 

107In a personal interview with this investigator, 
Dr. Peacock refers to this period of the Church as "interim 
eschatology. " 

10BConzelmann, ££. cit., p. 112. 

109Ibid. 

lllIbid. 

110Ibid. 

l12Ibid • 

l13Ibid., p. 113. With Conzelmann's interpretation 
of the eschatology of Luke, cf. D. Ernst Haenchen, Die 
Apostelgeschichte (GBttingen: Vandenhoeck & Ruprecht, 1956), 
passim, especially pp. 40, 153. 
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V. THE HOLY SPIRIT AND ES CHAIJ:'OLOGY 

The discussion of this chapter is introduced by a 

reference to the Holy Spirit as the key to an understanding 

of eschatology.114 Barrett, in explaining the silence of 

the Synoptics with reference to the Holy Spirit, suggests 

that the silence might be due to the messianic secret. 115 

IJ:'hough a t hick veil of secrecy is apparent in Mark, the same 

observation cannot be made in Matthew and in Luke. 116 In 

point of fact the position of the It'ourth Evangelist is clear 

and of interest in this respect. In John, the Messiah is 

known right from the start. But throughout the ministry of 

Jesus, "the Spirit had not been given, because Jesus was not 

yet glorified. ,,117 However, in Luke, as aIr eady noted, the 

ministry of Jesus was ushered in by an outburst of the 

Spirit on several individuals. This was in harmony with the 

prophecy of Joel l18 that at the last daysl19 God would pour 

out His Spirit upon all flesh. 'l'hat Luke gives such a 

16 ff. 

114Barrett, ££. cit., pp. 153 f. 

115Ibid., p. 142. 

116Schweitzer, ~. cit., pp. 357 f. 

117John 7:39. 

118Joel 2:28 ff. (Hebrew: Joel 3:1 ff.). Cf. Acts 2: 

119 "Afterward" in Joel 2:28; the LXX may be trans-
lated "After these things." 



pictur'e of the ministry of the Holy Spirit points to the 

fact that for him the eschaton120 had arrived. But after 

the exaltation, there had to be another outburst of the 

Spirit -in arder that power might be available to the new 

Christian community .121 

VI. MEANING OF THE PHRASE "KINGDOM OF GOD" 

'l'he phrase "kingdcm of God" occurs four times in 
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Matthew, fourteen times in Mark, thirty-two times in Luke. 

The usual Matthaean periphrasis, "kingdom of heaven," occurs 

thirty-t~ee times. 122 Manson's analysis of the occurrences 

of this phrase in the teaching'of Jesus shows that in Q, 

there are eleven certain references and three doubtful ones; 

in Mark, thirteen references; in III .. twenty-five and in L .. 

f o 123 1.ve. 

Nowhere in the recorded teaching of Jesus is there a 

12°'l'his convenient term is used here in spite of 
the objection of Cadoux, ££. cit., p. 195, note 2. 

121F • J. Foakes-Jackson and Kirsopp Lake .. The 
Beginnin~ of Christianity (London: Macmillan & cO:; 1942), 
I, 321 fr. 

122W. F. Moulton and A. S. Geden .. A Concordance to 
the Greek Testament (3d ed.; Edinburgh: T7 & T. Clark, 1953), 
pp. 141 f. 

123T• W. Manson, Teaching, pp. 118-128. 
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definition of this favorite expression. 124 It is generally 

agreed that there is no difference between the Matthaean 

"kingdom. of heaven," and the Marcan and Lucan "kingdom of 

God. ,,125 The expression meant for Jesus and for the Jews of 

His day, the rule or the reign of God. 126 There are several 

aspects to this definition. In the first place, God rules, 

indep endent of what His creatures think or do. His rule is 

transcendent. "It is a standing claim made by God on the 

loyalty and obedience of man.,,127 In the second place, God's 

rule can be made the determining factor in the lives of 

people. These people acknowledge Him and do His will. God's 

rule becomes real on the histo~ical plane. 128 In the third 

place, there are those who do not, in history, acknowledge 

the rule of God. There will be a final consummation when all 

things in heaven and in earth will own His sovereignty, when 

history will be wOlll1d up, and when God will be all in all. 129 

These various aspects of the teaching of Jesus confron t a 

reader of the Gospels. 

124Martin Dibelius, Jesus, trans. Charles B. Hedrick 
and Frederick C. Grant (Philadelphia: The -Nestminster Press, 
1949), p. 66. 

125Ibid ., p. 65; Dodd, Parables, p. 34. 

126Dibelius, ~. cit., p. 64; T. W. Manson, Teaching, 
p. 135. 

127Manson, Teaching, p. 135. 

128I bid., p. 135-136. 129~. 
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OONCLUSION 

In this chapter some of the most involved aspects of 

the teaching of Jesus have been discussed. For clarity of 

presentation, some key expressions were defined. The 

reference to the" acceptable year" in the reading at the 

Nazareth synagogue was eschatological. A distinction had to 

be maintained between "apocalyptic" and "eschatology." The 

latter was the more inclusive term. 'The former was essen

tially a decadent form whose merit was derived from prophetic 

insight. Though a distinction could be maintained between 

"apocalyptic eschatology" and "futuristic eschatology," such 

a distinction would of necessity be thin. 

The character of the message of Jesus was essentially 

pr ophe ti c r ather than apocalyptic. However, element s of both 

types of ideas abound in the records of His teaching. The 

examination of the relationship of Jesus to the apocalyp

tists did not engage the attention of this investigator 

since it was beyond the scope of the study. 

The dominant eschatological picture in Luke is that 

the new age had dawned in the life and ministry of Jesus. 

The examination of some representative passages indicating 

the kingdom as a present reality and the kingdom as a future 

event revealed the complexity of the question of eschatology. 

But it is clear that the emergent portrait of Christ in Luke 
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could by no means be that of a "Schwlirmer.,,130 The picture 

is essentially that of a prophet in whom God's purposes and 

will were being exposed in the eschaton. 

The advent of the new age was closely associated with 

the outburst of the Holy Spirit •. This phenomenon was 

prominent in the introduction to the ministry of Jesus. 

The burden of the message of Jesus was the kingdom of 

God, the rule or sovereignty of God. This cardinal theme 

comprised several phases: the transcendent rule of God, the 

rule of God on the historical plane, and the rule of God in 

the final consummation beyond history. 

What bearing has this discussion on the subject 

matter of this thesis? Much in every way. In the first 

place, the eschatological note struck at the beginning of 

the ministry of Jesus in the synagogue reading is maintained 

throughout the Third Gospel. One passage after another 

becomes meaningful only as seen in its eschatological setting. 

In the second place, the decisive eschatological "today" in 

the basic account for this study appears as a persistent note 

130The general idea of this untranslatable German 
word is that of an enthusiast, a visionary. See Beasley
Murray, ,2£. ci t., p. 23. Cf. the remark of Manson on the 
story of Jesus as told by Albert Schweitzer. T. W. Manson, 
"Present-day research in the life of Jesus, Ii The Background 
of the New Testament and Its.Eschatology, ed.-w7 D. Davies 
and D. Daube (Cambridge: At the University Press, 1956), 
p. 216. 



throughout the work. Even when the author reproduces 

material which, if alone, implies the totally futuristic 

aspect of the kingdom, the reader "never loses the sense of 
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an eschatology in the process of realization. In the account 

of the Nazareth episode, therefore, the author has indicated 

his line of development and has remained true to it, both in 

the development of the motif of the Holy Spirit and in the 

development of the eschatol~gy. How he has treated another 

aspect of what he promises in this opening key passage, that 

the ministry of Jesus would be to the despised, the next 

chapter unfolds. 
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CHAPTER IV 

THE GOSPEL OF THE DESPISED 

The concept of the gospel that is dominant in the 

minds of most Christians has been strongly moulded by the 

Gospel According to Luke. He, more than any other New 

Testament author, has assembled material showing God's 

concern for those for whom no one else cared. This recogni-

tion of the nature of the Third Gospel is a commonplace of 

New 'I'estament study. In this chapter will be found suffi-

cient instances to justify this concept. 

I. DEFINI'I'ION OF TERMS 

It is necessary first to attempt clarification of 

the terms used to designate various classes of people who 

were despised by the Jews. 

Poor 

" II. _ , ,,1 
The word translated poor ~s 1f, W~OS. -" -0)1. 

The primary meaning of the word was one who crouched or 

cowered. Hence, as a substantive, it meant a "beggar"; as 

an adject.ive, it meant properly "beggarly," or in a broader 

lThe word occurs 34 times in the New Testament, 10 
times in Luke, 5 times in Matt., and in Mark, 4 times in 
John, and in Jas., twice in G&., and in Rev., and once in 
Hom., and in II Cor • 

.. ~ 
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sense, "poor. II The word was alway s used in a bad sense until 

it was ennobled in the Gospels. 2 

The w Q[' d in the Sep tuagint was us ed to translate 

seven dllferent Hebrew words. 3 In the Isaianic passage, the 

Hebrew word is D' , l':l, the masculine plural of the sub-. ,.-: 
stan tive t l':t. The word meant "poor, afflicted, humble, 

TT 
meek."4 Prom its inception, this word, unlike the cognate 

, 1 ~, had an ethical connotation. 5 Thus in the cmtext in 
• T 

Isaiah, the word should be transl ated "pious," "meek," or 

humble. ,,6 
A 

The variant reading, Tcnr~u/o,S ' of the original 

scribe of ~ would have been a better rendering, therefore. 

But Luke tends to emphasize the physic al aspe ct of the poor / 

wi thout losing the sp iritual aspect. 7 Hence the discussion 

2Jarnes Hope Moulton and George Milligan, The Vocabu
lary of the Greek Testament (London: Hodder & Stoughton, 
Ltd.,-r929T, p. 559 • 

• 
3(l) l"l'~ (2) a. a,~ b ... t,~ (3) \1~~n (4) a."lY 

b. ,~~ (5) .,.,.,.,' (6) "~r ... -(7) 'IJ'.;";. Edwin Hatch and • T 
Henry A. Redpath~-A Concoraance to the Septuagint (Oxford: 
At the Clarendon Press, 1897), II, 1239. This work also 
supplies the Hebrew equivalents used throughout this study. 

4prancis Brown, S. R. Driver, and Charles A. Briggs, 
A Hebrew and English Lex! con of the Old Testament (Oxford: 
At the Clarendon Press, 1952)-,-p:-64:r:-

5S. R. Driver, "Poor," A Dictionary of the Bible, ed. 
James Hastings (New York: Charles ~cribner's Sons, 1902), IV, 20. 

6Ibid., Brown, Driver, and Briggs, loco cit. 

7 Cf , William Manson, The Gospel of Luke ("The Moffatt 
New Testament Commentary"; London: Hodder & Stoughton, Ltd., 
1948), pp. xxv f., 64; John Martin Creed, The Gospel According 



of Strack and Billerbeck on the meaning of the word more 

nearly represents the Lucan concept. 8 
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So strong is the Lucan emphasis on physical poverty 

that the Third Gospel has been described as having an 

Ebionite tendency.9 Goguel, for example, cites the beati

tudes,lO the reference to mOIl ey as "unrighteous mammon, ,,11 

and the story of the rich man and Lazarus,12 as evidences of 

this tendency in Luke. He concludes: "rr'he theme is the 

popular one, perhaps of Pythagorean origin, of the reversal 

of ccnditions in the other world.,a.3 He then notes that this 

"supposed" tendency might well be traced back to an aspect 

of the thought of Jesus partly dimmed by later tradition.14 

Captives 

The word translated "captives" is ac.1Xt"CI( ~':'''OCJ. 

to St. Luke (London: Macmillan & Co., Ltd., 1953), p. 91; 
Alan-Hugh McNeile, The Gospel According to St. Matthew 
(London: Macmillan & Co., Ltd., 1955), p. 50. 

8Hermann L.Strack and Paul Billorbeck, Kommentar zum 
Neuen Testament aus Talmud und Midrasch (MUnchen; C. H. -
Beck'sche Verlagsbuchhandluns OSEar Beck, 1922), I, 190. 

• 9The word "Ebionite" is derived from the Hebrew word 
11't:J.~~' meaning "needy." . . 

10Luke 6:20-24. 11Luke 19:9-11. 12Luke 16:19-25. 

13Maurice Gogue1, "Luke and Mark: With a Discussion 
of Streeter's Theory," Harvard Theological rteview, XXVI 

(January, 1933), 2. 

14Ibid ., p. 4. 
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It occurs here only in the New Testament. The singular form 
» , 

- 0)1 was derived .from «'XP" a spear and 

to be taken. 'I'hus the word literally meant 

"a captive in war." In the Septuagint, it was used about 

twenty-three times al together to translate three Hebrew 

• words .15 In Isaiah 61:1, the Hebrew word is D '0\']."', the . " . 
masculine passive ,articip1e of i1 ~.,j .16 Both in Isaiah 

,.~ 

and in Luke, the meaniag is .figurative. It refers to one 

spiritually captive o.f evi1. 17 ( 

Blind 

The word translated "blind" is T&Jf~ofS. 'I'he 
, I I , 

adjective TVf 1\0$ , -" - O)} , meant "blind," and was us ed 

literally and metaphorically. It occurs some .forty times in 

the New Testament,18 with both meanings. In the SeptuB~int, 

it was us ed to trans1a te the Hebr.ew a." ~ plural o.f the . . . . 
adjective "a'd , which was the pie1 o.f "'4, a .form not 

... • - T 

used in the Qa1. 19 The word occurs some twenty-.four times 

• 15 L' L (1) a. "-i,A b. "'l c. Niph. d. hOi 

b. Niph. c • .. ;j..f d • ..,. :J."~ (3) "")~i. Hatch 
(2) a. i1 ~" 
and Redp ath~ 

~ • ci t., I, 39"." " : ~ 

16Brown, Driver, and Briggs, £E. cit., p. 985. 

17See , .for exarnp1e, Luke 13:10-17 for the account of 
the heal ing o.f the woman "whom Satan bound .for eighteen years." 

18Fi.fteen times in Matt., .five times in Mark, seven 
times in Luke, sixteen times in John, once each in Acts, 
nom., II Pet., and hev. 

19Brawn , Driver, and Briggs, ££. cit., p. 734. 
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in the Septuagint. 20 Torrey accepts the Septuagint reading 

as the translation of the Hebrew original. 21 However, the 

Masoretic text has a It,.) O,\[, the plural passive participle . -: 

of-'ON ,to tie, bind. 22 The Lucan occurrences of the word -,. 
refer to those physically blind. 

Oppressed 

The word transla ted "oppressed" is the perfect 

parti ci pial form 'CE 9po(""JA-~JlOClj of the word IJpOlJw which 

occurs here only in the New Testament. The basic word meant 

to break in pieces, shatter. The Septuagint was for the 

Hebrew D'~ ·)1)1 passive participle of 11 ~, to crush. 23 

In the Septuagint, it was used for eleven different words. 24 

In the passage before us, both in Isaiah and in Luke, it is 

used metaphorically far those broken down spiritually. 

Summary. 'l'he basic meanings of these four terms may 

be described as essentially figurative of spiritual con-

di tions. li'ollowing Manson's modern terminology, they 

"indicate not primarily the down-trodden victims of material 

20Hatch and Redpath, ££. cit., II, 1379. 

21Charles Cutler 'rorrey, The ;:)ecand Isaiah (Edinburgh: 
T. & T. Clark, 1928), p. 453. 

22Brown , Driver, and Briggs, £E.. cit. , p. 63. 

23Brown , Driver, and Briggs, £2.. cit., p. 954. 

24Hatch and Redpath, £R. cit. , II, 654. 
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force, but the victims of inward repressions, neuroses, and 

other ills due to misdirection and failure of life's energies 

and purp oses. ,,25 But it should be reiterated that for Luke, 

the physical, literal interpretation of these terms is much 

more pronounced though he does not sacrifice the spiritual 

factor .26 

Tax Colle ctors 

The word tran slated "tax collector" in the Synoptics 

-is tll':'lI"'7S .27 It was derived from 1:~AOS' tax, and 

dJJlf,:.,lJol.I , to buy. 28 

The older translation of the word is "publican," from 

the erroneous Vulgate translation of the Greek as publicanus. 

Among the Romans, the publican was usually a man of eques-

trian rank who offered the highest bid to the government for 

the taxes of an area which he then f armed out through the 

agency of subordinate of ficers. 'I'hese latter persons were 

25W. Manson,~. cit., p. 42. 

26 Cf • ibid., p. xxv. 

27The word does not occur in the LXX nor in any other 
Greek verson of the Old Testament. It occurs only in the 
Synoptics, 8 times in Matt., 3 times in Mark, 10 times in 
Luke. 

2~or a more detailed examination of the material of 
this secti on see Thoma. s Leary Cashwell, Jr., "The Publ icans 
in the Synoptic Gospels," (unpublished Doctor's thesis, The 
Southern Baptist Theological Seminary, Louisville, 195~, 
pp. 38-53. 
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the -CE~~V«' , in Latin portitores,2~ the tax collectors of' 

the Synoptics. As a class, the tax collectors were hated, 

not only by the Jews, but by other peoples f'or their harsh

ness, rapacity, and deception. 30 Without these vices, the 

tax collectors would be hated any way by the Jews since they 

were in the service of' f'oreigners, the contact with whom was 

not solicited and the rule of' whom was, at best, merely 

tolerated. 31 Hence the tax collectors and sinners belonged 

II together. In f'act, the term '!!!!, ha-are~ applied pre

eminently to the tax collectors. 32 

People of the Land 

'I'he people of th eland, 'ttl, I~ 11 D'd, 'am ha-are§, were 
~·.·T'" - -

those regarded as ignorant and negligent by the Pharisees 

who were scrupulous about the provisions of the law. 33 They 

29Vincent 'I'aylor, The Gospel According to St. Mark 
(London: Macmillan & Co., Ltd., 1952), p. 204. 

30The tax collectors were regarded as robbers in later 
rabbinical lit erature. Emil Schtlrer, A Hist03 of' the Jewish 
People in the Time of Jesus Christ, trans. (E inburgh: 
T. & T. Clark, 1924); I, ii, 71; I. Abrahams, Studies in 
Pharisaism and the Gos)els {1st series; Cambridge: At the 
University Press, 1917 , p. 55. 

31Morton S. Enslin, "New Testament Times: II. 
Palestine," The Int erpreter' s Bible (New York and Nashville: 
Abingdon Press, 1952), VII, 107; Taylor, loco cit. 

32Charles GUignebert, The Jewish Viorld in the Time of 
Jesus, trans. S. H. Hooke (London: Routledge and Kegan Paul, 
Ltd., 1951), p. 207. 

33George Foot Moore, "The Am Ha-Are~ (The People of 
the Land) and the Jjaberim (Associates)," The Beginnings of 
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were held in contempt by the rabbis. 34 The religious Jew, 

punctilious in his observance of the regulations, would not 

give his Terumah or tithes to (a priest or levite) who was 

an 'am ha-are~.35 The presence of an 'run ha-are§ defiled 

the purification rites of the faithful observer of the law. 36 

A rabbi could neither be the guest of an '~ha-are§ nor 

entertain one in his house unless he left his outer garment 

outside. 37 The only worse person was the ,\:1., bor, who had 

all the faults of the '~ha-are§ in the superlative degree. 

The general attitude of the rabbis to these is summed up in 

a statement ascribed to Hillel: "No bor has scruples about 

sinning, an d no '~ha-are§ is pious. ,,38 Two instances 

ci ted by Moore are enough to show the a tti tude of t he rabbis 

Christianity, ed. F. J. l"oakes-Jackson and Kirsopp Lake 
(London: Macmillan & Co., Ltd., 1942), I, 439. From this 
point on this will be cited as Moore, "The Ha-Are~," 
Beginnings. Cf. Gear ge Foot Moore, Judaism in the Fir st 
Centuries of the Christian Era (Cambridge: At the University 
Press, 195if,-r; 60. (This-WOrk will be cited from here on 
as Moore, Judaism.) See also Guignebert, 2£. cit., p. 207. 

34 Cf. John 7:49, "But thdos crowd, who do not mow 
the law, are accursed." 

35Moore, Judaism, II, 159. 

36Ibid. 

37Ibid. 

38Moore, "The Am Ha-Are~," Beginnings, I, 440. 
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towards the 'am ha-ares: 39 - . 
Rabbi Eleazar said, "It is lawful to stab an am 

ha-are~ on a Day of Atonement that falls on a SabOath 
(a day of double holiness}." His disciples said, "You 
mean to say, to slaughter him." He replied, "Slaughter
ing requir es a benediction; stabbing does not." 

A Baraitha teaches: IISix things are laid down by the 
rabbis about the ~ ha-are~: Entrust no testimony to him, 
take no testimony from him, trust him with no secret, do 
not appoint him guardian of an orphan, do not mak e him 
the custodian of charitable funds, do not accompany him 
on a journey; many add, do not ir~orm him if you have 
found s anething belonging to him." 

It was possible to change from the status of 'am 

ha-areZ? to that of an "associate," :q.aber, , ~n, (plural, .. ,. 
D ":1n), by education and training. 40 Priests and even the ... -: 
high priest without rabbinical education were '~ ha-are~ as 

far as the scholars and the Pharisees were concerned. Jesus 

and his 

the 'ame 

disciples would certa1nly be classed with the masses, 

ha-are.!i, V ,N i1 • .., \f. 42 
\ .,' T ,. .. -

Summary Statement. Thus the bulk of the people with 

whom Jesus asso cia ted comprised the out casts of the Jewish 

society: the poor and the people who were indifferent to the 

reliGious regulations of the Jews; the tax collectors and the 

39Ibid., p. 443. Much of the material upon which the 
above summaries depend comes from various tractates of The 
Mishnah, ed. Herbert Danby (London: Oxford University Press, 
1933), passim, especially the tractate Demai, "Produce not 
certainly tithed, Ii pp. 20-28. 

40Moore, "The Am Ha-Aref}," Beginnings, I, 442. 

41Ibid ., pp. 441 f. 42 Ibid ., p. 445. 
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sinners; the depressed in body and in spirit. These people 

were despised by the rabbinical teachers az:1d the religious 

elements among the Jews who kept the minutiae of the legal 

requirements. These despised people reacted with hatred and 

contanpt for the rabbis and their associates. 

II. SAYINGS 

Such then were the people who formed the maj ori ty of 

the audience of Jesus. They were those upon whom His 

ministry was expended. A few examples of what He told them 

are preserved in the material common to Matthew and Luke. 

Of the most significant sayings of Christ are the beatitudes. 

Beatitudes 

In Luke 6:20 ff. are sayings from a sermon which Luke 

indicates to be on a plain, corresponding to the ~ermon on 

the Mount in Matthew chapters 5_7. 43 In Luke, there are 

four beatitudes44 on the poor, the hungry, the weeping and 

the persecuted which are set in contradistinction to four 

woes 45 on the rich, the full, the happy and the popular. 46 

While Luke begm s the section by Ilblessed are you poor, for 

43Creed, ~. cit., pp. 89 f. 

44Luke 6:20-23. 45Luke 6:24-26. 

46There are no parallels to the woes in Matthew. 
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yours is the kingdom of God, ,,47 Matthew interprets the saying 

as "blessed are the poor in spirit, for theirs is the kingdom 

of heaven.,,48 It is generally agreed that the Lucan fonn is 

the more original; firstly, because of its simplicity, and 

secondly, because of the use of the second person. 49 

Besides, the whole tone of the Lucan context savors of the 

material aspect of life. However, the point should not be 

over-emphasized;50 since the sermon51 was uttered to members 

of the kingdom, not mere poverty was denoted. 52 The 

characteristics of the religious temper of the people such 

as were addressed by Jesus are as follows: (1) Receptivity 

to the divine message. 53 

47Luke 6:20. 48Matt • 5:3. 

49E • F. Scott, "Poverty of Spirit," A Dictionary of 
Christ and the Gospels, ed. James Hastings TNew York: -
Charles Scribner· s Sons, 1908), II, 386; Manson in H. D. A. 
Major, T. W. Manson and C. J. Wright, The Mission and 
Message of Jesus (New York: h. P. Dutton & Co., Inc., 1953), 
p. 339; Amo~ N. Wilder, liThe Sermon on the Mount," The 
Interpreter s Bible (New York and Nashville: Abingdon-Cokesbury 
Press, 1951), VII, 159. 

50Kirsopp Lake and Silva Lake, An Introduction to the 
New Testament (London: Christophers, 1938), p. 47; cf.:S.-C: 
Carpenter, Christianity According to S. Luke (Society for 
Promoting Christian Knowledge, 1919T, p.-rI6. 

51No doubt a series of sayings uttered at different 
times in different places: A. M. Hunter, Design for Life 
(London: S. C. M. Press, 1954), p. 11. --- ----

52 Creed, £E.. cit., p. 91; W. Manson,.££.. cit., pp. 64 f. 

53Scott, £E.. cit., p. 387. 
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The wealthier classes, in their scrupulous 
to the Law, had become enslaved to custom and 
••• In the poor, the instinct for truth ~d 
perverted by mistaken habit and education. 

obedience 
tradition. 
never been 

It was almost exclusively among the poor that Jesus obtained 

the response demanded of those Who would enter the kingdom. 

Those who recognized their poverty of spirit were receptive 

while those who thought they were religiously sound went 

their om ways or became antagonistic to Jesus. (2} Humility.55 

As a rule, the rich were prone to arrogance and self 

satisfaction. On the contrary, the poor felt their need 

and were humble. (3) Renunciation of worldly goods. 56 Not 

that wealth as such would be regarded as evil. But rather, 

there would be an inward renunciation resulting in an 

attitude of indifference to worldly possessions. Indeed 

such are to be congratulated who are receptive to the divine 

message, who are humble, and who regard with indifference 

worldly goods with resultant social prestige. 

Reply to John the Baptist 

Another important saying preserved by both Matthew 

and Luke ccncerns the question which John the Baptist 

directed to Jesus. 57 John had proclaimed to.the people a 

54Ibid. 

55Ibid • 56Ibid • 

57Luke 7:18·23, Matt. 11:2-6. See also pp. 152 f. 
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a message of judgment. 58 He had told his audience that the 

Coming One would baptize them. with firel He would clear the 

threshing floor, store the wheat in his store house, and 

burn the chaff "with unquenchable fir e. " 

However, Jesus appeared on the scene, was recognized 

as the Coming One by John (at least so in Luke's mind), but 

did not fit into the picture of John1 59 It is therefore not 

surprising that a doubt arose in the mind of John. While in 

prison, he sent two of his disciples to Jesus to find out 

whether He was the one who was to come. 60 The reply of Jesus 

is preserved in Greek in sonorous dissyllabic oxytones in 

metrical version: 
\ 

'''fA 0 ( 

Xw~ol 
AETrpO~ 

\ '<."'cpo, 
\ 

JJfKpoC 
\ 

lTTC4>X 0 l 

) , 
COJ 0( fJ). e.1I'o lJ cr uJ 

". 
ref' roc TO 1)(1" Ij) 

1-\« Boct: ~ OJJTot' 

c:l K 0 Jo I) cr,,J) 
, I 

e yt:'f 0)) Tot.' 
J \ I 61 

E Ua( Y Y E 1\ , ~ ()lib( l 

58Luke 3:15-18. See C. K. Barrett, The Eoly Spirit 
and the Gospel 'I'radition (London: Society for Promoting 
Chri sti an Knowl edge, 1947), pp. 125 f.; William Ivlanson, 
£E... cit., p. 29; T. W. Manson, The servant-l'vIessiah (Cam
bridge: At the University Press, 1953), pp. 58 ff.; cf. 
Moore, Judaism, II, 363. 

59W• Manson, 21?.. cit., p. 78. 

60Luke 7:19; Matt. 11:3. 

61Actually Matthew does not include the last clause, 
evangelism of the poor, in his gospel. See Cecil John Cadoux, 
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The rhythmic pattern is preserved in Burney's translation: 62 

~'he blind see 
The lepers are cleansed, 
The dead are raised 

the lame walk 
the deaf' he ar , 
the poor are evangelized. 

The ministry of' Jesus was one of restoration of' li~es, of' 

joy in place of weeping, of spiritual uplif't in place of' 

depression. To this type of ministry, He was consecrated. 

Over and over again Luke brought out such elements in the 

things which had been f'ulfilled. 

That the s~ing was derived f'rom Q and recorded also 

by Matthew makes no dif'f'erence to the conclusion regarding 

the character of Luke's gospel. The important point is that 

Luke selects this s~ing out of many others and substantiates 

his concept of the ministry of' Christ by assembling an 

impressive array of' similar materials f'rom other sources. 

Of' such materials, none is more distinctive of' the teachings 

of Christ than the parables to which attention is now 

directed. 

The Historic Mission of' Jesus (New York: Harper & Bros., 
~d~), p. 57; G. D.~ilpatrick, The Origins of' the Gospel 
According to St. Matthew (Oxford: At the Clarendon Press, 
1950), p. 125-. 

62C. F. Burney, The Poetry of' Our Lord (Oxf'ord: At 
the Clarendon Press, 1925), p. 117-.- ------



III. PARABLES 

How many parables are there ia the Synoptic 

Gospels: The answer depends upon who makes the count. 63 

The uncertainty arises principally from the elasticity 

of the term "parable lt both in the Greek,64 and in the 

63According to Nourse, Jftlicher counted 53; Bugge, 
71 not counting 16 "paradoxes" which were in the form of 
mashal; Trench, 30. See Edward E. Nourse, "Parables 
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( Introductory and Biblical)," Encyclopedia of Religion and 
Ethics, ed., James Hastings (New York: Charles Scribner's 
Sons, 1917), IX, 630. Heinrici restricted himself to the 
enumeration: 4 common to the Synoptics, 9 common to Matthew 
and Luke, 10 peculiar to Matthew, 2 to Mark, 13 to Luke. 
See G. Heinrici, "'Ibe Parables of Jesus," The New Schaff
Herzog Encyclopedia of Religious Knowledge~d:-Samuel M. 
Jackson (New York: Funk & Wagnalls Co., 1910), VIII, 345. 
Dodd gives no total but from the index, it is seen that he 
discusses 32 parables in detail and referred to 10 others. 
C. H. Dodd, The Parables of the Kingdom (hevised ed.; 
London: Nisbet & Co., Ltd-=-; 1953), p. 211. "After allowing 
for doublets there is a total of sixty-five parables" in 
the Synoptics. T. W. Manson, The Teaching of Jesus (2d ed.; 
Cambridge: At the University Press, 1951), p. 69. Smith 
indexes 58 parables. B. T. D. Smith, The Parables of the 
Synoptic Gospels (Cambridge: At the University PresS; 1937), 
pp. 237 f. Similarly Jeremias indexes 32 parables not 
counting metaphors and similes. Joachim Jeremias, The 
Parables of Jesus, trans. S. H. Hooke (3d ed.; London: 
S. C. M. Press, Ltd., 1955), p. 177. Bowie counts 51 
passages "which may be regarded as parables," 6 common to 
the Synoptic s, 3 common to Uatthew and Luke, 11 in Matthew 
only, 2 in Mark only and 14 in Luke only. Vial ter Rus sell 
Bowie, "The Teaching of Jesus: III. The Parables," The 
Interpreter's Bible (New York and Nashville: The Abingdon
Cokesbury Press, 1951), VII, 166. 

64 lfCC/,-flo)..J, ( derived from the verb trr:l..p ot.fo~A).fH.lJ, 
to throw beside, lay beside, compare) could refer to a 
comparison, illustration, analogy or figure. Outside the 
Synoptics, the word occurs only in Hebrews 9:9 and 11:19. 
Cf. Dodd, Parables, pp. 15 ff.; B. T. D. Smith, ££. cit., p. 13; 
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Hebrew65 upon which the New Testament usages depend. 

However, in the Third Gospel, there are about twenty-

three parable s. 66 Well over half of these are peculiar to 

Luke. 67 Some of the parables in Luke which illustrate the 

point of this chapter are now to be cited. 

Two Debtors 

Luke alone r epor ts the story of the woman who was a 

sinner. 68 The incident took place while Jesus was dining in 

Jeremias, ~. cit., p. 18; Bowie, ££. cit., 166 F.; E. Basil 
RedliCh, Form Criticism (London: Duckworth, 1948), p. 149; 
Edwyn Hoskyns and Noel Davey, The Riddle of the New Testa
ment (3d ed.; London: Paber & Faber, Ltd.-;-1952)-;-P"p. 126 ff; 
T:'W. Manson, Teaching, pp. 59 f. 

65 "'tt'.l, (derived from an unused Qal root "'i~, to 
represent, be \ike) could be a proverbial saying, by-wo"d, 
figure, similitude, poem, wisdom saying. Brown, Driver, and 
Briggs, ~. cit., p. 605. Cf. B. T. D. Smitr, ~. cit., 
pp. 1 ff.; J. Jeremias, ~. cit.,' pp. 17 f; T. W. Mansen, 
Teaching, pp. 59 f. 

66Alfred Plummer, A Critical and Exegetical Commen
tary .2E:. the Gospel According ~ s. Luke (liThe International 
Critical Commentary-iii 5th ed.; Edinburgh: 'I'. & 'I'. Clark, 
1953), p. xli; A. 'I'. hobertson, Luke the Historian in the 
Light of Research (New York: Charles Scribner's Sons~1920), 
p. 150; cf. Bowie, ££. cit., p. 166. Bowie's list differs 
from Plummer's. 

67 According to Plummer, all but five are pe culiar to 
Luke. Plummer, loc. cit. However, according to Bowie, only 
14 are peculiar to Luke. Bowie, loc. cit. Both lists 
include the parable of' the pounds which was probably derived 
from t he same source as the Matthaean parable of the talents. 

68Luke 7:36 ff. 
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the house of a Pharisee. 'l'he woman69 !mew of the presence 

of Jesus, ent ered the hous e wi th a flask of ointment; .and, 

wetting the feet of Jesus wi th her tears, wiped them with 

her hairs; then she kissed the feet and anointed them with 

ointment. 70 Since Jesus raised no objection to her behavior, 

the Pharisee was sure that Jesus could not have been a 

prophett 71 In answer to the silent criticism, Jesus told 

the p arable of the two debtors. 72 The two debtor sowed 

unequal amounts. When their creditor remitted the debts, 

which of the two would love him more?73 In point of fact, 

tre gratitude of the debtors who had been fOrgiven depended 

upon their estimate of the value of their debts. 74 The 

parable illustr~tes the "contrast between the great debt and 

the small, the deep gratitude and the slight. Only the poor 

could fathom the full meaning of' God's goodness. ,,75 

Rich Fool 

'I'he parable of the ri ch foo1 76 is one of the 

69She was pr obably a pr osti tute or she was the wife of 
a man engaged in a business regarded as dishonorable. 
Jeremias, ££. cit., p. 101. 

70Luke 7:38. 71Luke 7:39. 

72Luke 7:40-43. 73 Luke 7:42. 

74B• T. D. Smith, 2£. cit., p. 212. 

75Jeremias, ££. cit., p. 102. 

76 Luke 12:16-21. 



"Example- stor ie s" recorded by Luke alone of the synoptic 

authors. 77 The setting of the parable is when some one in 

the audience of Jesus referred a question of disputed 

inheritance to him,78 a common oriental custom. 79 Jesus 
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then told the parable to illustrate the folly of absorption 

in the accumulation of worldly goods in view of the brevity 

and uncerta:in ty of life. 80 The point of' the parable is 

81 summarized in a statemen t, probably not or ig inal, "So is 

he Who lays up treasure fer himself, and is not rich toward 

God. ,,82 

Sui table Gue sts 

On one occasion, Jesus, noticing how those who were 

invited to a feast scrambled for the seats of honor, told a 

parable to teach humility.83 Immediately following this 

parable, Luke records the saying indicating the type of 

people suitable to be invited to a feast; the poor, the 

maimed, the lame, and the blind. 84 Such people would not 

77B• T. D. ,smith, ~. cit., p. 18. 1'he expression, 
"Example- storie s" (BeispielerZihlungen) is credit ed to 
J111icher. 

78Luke 12:13. 

79 Creed, 2E.. cit., p. 172, cites Wellhausen in evidence. 

80creed, loco cit. 81Ibid., p. 173. 

82Luke 12:21. Cf. Harvie Bransoomb, 'The Teachings of 
Jesus (New York and Nashville: Abingdon PresS;-193l), p. 219. 

83Luke 14:7-11. 84Luke 14:12-13. 
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be able to return the hospitality and so the host would be 

repaid "at the resurrecti~ of the just. ,,85 

Great Supper 

In the same context as the above, Luke inserts the 

pious exclamation of one of those at meal with Jesus, 

"Blessed is he who shall eat bread in the kingdom of God! ,,86 

This supplied the occasion for the parable of the great 

supper. 87 A man made a great feast and invited many people.S8 

But at the appointed time, one after another made excuses 

requesting to be absent. 89 'J:'he host, fuming with rage, 

ordered the slaves to bring in the poor, maimed, blind, and 

lame. 90 Viewing the parable from the point of the critics 

of Jesus, the parable .implies that granting that they were 

right in thinking that the heavenly feast was prepared for 

them, th~must be prepared for surprises of finding their 

places filled by men they had despised. 91 

Lost Sheep 

Both !ootthew and Luke record the parable of the lost 

85Luke 14:14. 86Luke 14: 15. 

87Luke 14:16-24. Cf. the parable of the marriage of 
the king's son in Matt. 22:1-10. 

88Luke 14:16. 89Luke 14:17-20. 

90Luke 14:21. 

91B• T. D. ~mith, ~. cit., p. 203. 
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sheep.92 In Luke the parable is one of a trio showing God's 

attitude towards the lost. The three belong to the series 

of "lost and found. II In the first of these, it is said that 

a man had a hundred sheep of which one was 10st. 93 He 

abandoned the ninety-nine, going in search of the lost one 

until he found it. He returned with it, rejoicing and calling 

his friends to share his joy.94 This reflects the heavenly 

scene wh en a repentant sinner is added to the family of God. 

Los t Coin 

The second parable of the trio is that of the lost 

co in. 95 It oc curs only in Luke. A "village woman ll had lost 

II a tenth of her lit tIe stbr e of money. ,,96 She lighted a 

lamp, swept diligently until she found it. 97 She then called 

her acquaintances to share her joy.98 These Lucan details 

heighten the dramatic effect showing the great concern of God 

for tb e lost. 99 

92Luke 15:3-7, Matt. 18:12-14. 'l'he account in Matthew 
is less dramatic than in Luke. It is not certain that both 
accounts were derived from the same version. B. T. D. Smith, 
££. cit, pp. 188 f. 

93Luke 15:4, Matt. 18:12. 

94Luke 15:5 f.; cf. Matt. 18:13. 95Luke 15:8-10. 

96See B. T. D. Smith, ££. cit., p. 191. 

97Luke 15: 8. 98Luke 15: 9. 

99For a fUrther point relative to this parable, 
see p •. 228. 
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Lost Son 

The third parable ·of the trio is tha.t of the lost 

son,lOO recorded only by Luke. The Lucan editorial intro-

duction shows that the Sitz im Leben of these parables was 

the antagcnism of the Pharisees and scribes to Jesus because 

of His association with tax collectors and sinners. lOl It 

is a more difficult parable than either of the other two. l02 

This difficulty is reflected in part by the variety of names 

us ed to des cri be it: "lost son," 103 "prodigal son," 104 

"Father's love," 105 "two sons, ,,106 The various nuances in 

these names indicate slight shifts of emphasis in interpre

tati on. 

There m~ well be two points in the story;107 if so, 

it is an evidence in favor of Wellhausen's position that 

100Luke 15:11-32. 

101Luke 15:1-2. The section of Luke chapters 15-19 
is described by T. W. Manson as the "Gospel of the outcast." 
Major, Manson and Wright, ~. cit., p. 574. 

102Ibid ., pp. 577 ff., Greed, ~. cit., p. 197. 

l03W• Manson, ~. cit., p. 178 ff. 

104Dodd, Parables, p. 120; B. T. D. Smith, ~. cit., 
pp. 192 ff. 

105 Jeremias, ~. cit., p. 103, note 70. 

106T• W. Manson in Major, Manson and Wright, ~. cit., 
p. 576. 

107T• W. Manson in Major, M.anson, and Wright, ~. 
ci t., p. 577 ff. 
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the story of the elder brother was appended to the story of 

the lost son. l08 At all events, Jeremias is right in noting 

that t.he primB:ry point of the parable is the father's love 

for the sinful sen .109 

Rich Man and Lazarus 

The story o:r the rich man and Lazarus llO is one of the 

"Example-stor1 es" in Luke .111 'rlhe con trast between the rich 

man and the poor man is drawn in bold reI ief; while the one 

was clothed luxuriously and feasted sumptuously, the other 

was full of sores with dressing provided by the saliva of 

dogs, and begged for the crumbs from the rich man's table. 112 

However, in the other world, the conditions were reversed: 

the poor man reposed on the bosom of Abraham while the rich 

man agonized in Hades. 113 Creed properly notes that the 

teaching of the story well accords with the Lucan beatitude 

and woe s .114 

108Creed, £E... ci t., pp. 196 f. Creed rejects Well
hausen's contention. """"B":" T. D. Smith, loco cit. seems to have 
sustained Wellhausen on this point. 

109Jeremias, loco cit.; cf. W. Manson, .2.£. cit., 
pp. 179 ff. -

110Luke 16:19-31. 

112Luke 16!"19-21. 

113Luke 16:22 f. 

111Supra, note 77. 

114Luke 6:20-26; Creed, ~. cit., pp. 208 ff. 
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Importunate Widow 

Luke aloner eports the parable of the importunate 

widow. 115 The request of the widow far vindication against 

her adversary, was repeatedly ignored by a judge "who neither 

feared God nor regarded man. ,,116 But the widow did not give 

up. To prevent flIr'ther trouble to himself" the judge 

finally decided to grant her request. 117 The point of the 

parable is the necessity for persistence in prayer as set 

out in the editorial introduction. 118 The point of interest 

in this study is the introduction of a helpless widow. "The 

widow throughout the Bible is the outstanding representative 

of the defenceless.,,119 

Pharisee and Tax Collector 

Another of the Lucan "Example-stories,,120 is the 

parable of the Pharisee and tax collector,121 told lito some 

who trusted in themselves that thew were righteous and 

despised others. ,,122 The Pharisee thanked God for what he 

was not and for what he was .123 Actually he had done more 

115Luke 18:1-8. 116Luke 18:2. 

117Luke 18:5. 118Luke 18:1. 

119B• T. D. Smith, 2£. ~., p. 149. 

120Supra" notes 77" Ill. 

121Luke 18:9-14. 

123Luke 18:11-12. 

122Luke 18:9. 
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than the law required.124 All that the tax collector could 

do was, while repeatedly striking his breast in anguish, to 

pr BY with bowed he ad, "God, be merciful to me a sinner 1,,125 

At the end of. the hour of prayer, the tax collector went 

. dom to his house justified126 rather than the Pharisee. 127 

Such a concl usion mllS t have ut terly overwhelmed its 
hearers. It was beyond the capacity of any of them to 
imagine. ~hat fault had the Pharisee committed, and 
what had the publican done by way of reparation?128 

According to the parable, the character of God is such that 

He forgives the penitent sinner and rejects the self

righteous. 129 

Sumrrary Statement. All these parables fit into the 

type of ministry which the reading at the Nazareth synagogue 

prepares one to expect. 'l'hey show without a doubt that it 

pp. 
124 Cf. Creed, ~. cit., p. 224; Jeremias, ~. cit., 

III f.; B. T. D. SMith, ~. cit., p. 177. 

125Luke 18:13. 

126The Greek word used here is '.&II(oc • ...,pJJlOj, 
"accepted with God." Creed, loc. cit.; "adjudged righteous." 
B. T. D. Smith, £R. cit., p. 178; was one whom God has 
justified (forgiven):W- Jeremias, £R. cit., p. 112. The 
~assage ~s the only one in the Gospels in whiCh the verb 
Ie K«' O~!J is used in the usual Pauline sense, notes Jeremias. 

~-j~/ 

127That tbe Lucan form of the Pharisee I s prayer was 
true to life is the inference derived from a parallel prayer 
ascribed to rl. Ne~unja b. ha-Qana (about A.D. 70). See 
B. T. D. Smith, loc. cit.; Jeremias, ~ cit., p. 113. 

128Jeremias, ..Q.E.. cit., p. 114. 

129Ibid .; cf. B. 1'. D. Smith, loc. cit. 
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was a ministry orientated to the needs and the yearnings of 

the poor but penitent individual. 

IV. MIRACLES 

From the say- ings and the 'parables of Jesus, the 

discussion turns to His healing ministry. The miracles 

introd uce an important aspect of the ministry of Christ to 

the despised. In the Gospels, some thirty-five miracles are 

described in some detail. 130 Twenty of these are in the 

131 1'hird Gospel. Of the twenty-six mir acles of healing, 

Luke reproduces sixteen, five being peculiar to him. 132 

Besides these miracles of healing, only one other miracle is 

peculiar to Luke. 133 Only the miracles of healing peculiar 

to Luke will be briefly discussed. 

Widow's Son at Nain 

Luke records graphically the raising from the dead of 

the Bon of a widow at Nain .134 Jesus wi th a great crowd 

130A. 1]:'. Robertson, Luke the Historian in the Light 
of Research (New York: Gharles Scribner i s Sons, 1920), 
p. 137. c-

131Ibid.; Plummer, ~. cit., p. xli. 

132Hobertson, Luke the Historian, p. 137. 

133The miraculous draught of fishes, Luke 5:1-11. 

134Luke 7:11-17. 
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including His disciples went to a city called Nain. 135 As 

He approached the city a funeral procession was coming out 

of the city. The dead person was the "only so n,,136 of his 

mother who was a widow. The scene was pathetic. Jesus was 

moved wi th compassi an 137 on seeing the woman in the funeral 

procession. Jesus comforted her, commanded the young man 

who had been dead to arise, and handed him alive to his 

frightened mother. Naturally, her sorrow and fright soon 

melted under the influence of divine visitation. 

Woman with a Spirit of Infirmity 

The inciden t connected with the healing of the woman 

wi th a spirit of infinnity took place in a synagogue on a 

sabbath daw. 138 The woman had been stooping for eighteen 

years. 139 Jesus could not bear to see her that way, so 

calling her, He healed her with His word and the. laying on 

of His hands. 140 Her heart overflowed with praises to God. 

But the sabbath had been violatedl Jesus had done some work, 

135 "-Actually, Nain was a small village, some six miles 
south-east of Nazareth, in the center of the region of 
Christ's ministry in Galilee. Madeleine S. Miller 8.lDl.d J. Lane 
Miller, Harp er' s Bible Dictionary (New York: Harper & Bros., 
1954), p. 477. 

l36Greek: }A-O)/0YEV-?S v1t1s· 
137The Greek verb, tr"AOI.r~)J/~f:"8-cc, , meant to be 

moved in the abdaninal viscera, the seat of the feelings. 

138Luke 13:18-17. 139Luke 13:11. 140Luke 13:12-13. 
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contrary to the law. The woman was in no danger of losing 

her life by any means. 'r'he ruler of the synagogue fumed 

wi th rage, "There are six days on which work ought to be 

done; come on those days and be healed, and not on the 

sabbath day."141 Jesus, by making use of the argument a 

fortiori,142 indicated that the meeting of a human need was 

the primary factor for consideration. 143 While this made 

His opponents blush with shame, the people re joiced, 144 and 

were consequently drawn closer to Him. 

Man with the Dropsy 

Another healing miracle took place on a sabbath day 

and led to a similar concl usion as the heal ing of the woman 

with the infirmity.145 Jesus was eating in the house of one 

ruler who belonged to the Pharisaic party.146 'rihere He saw a 

man with the dropsy.147 That the day was a sabbath did not 

141Luke 13:14. 

142This corresponds to the first of Hillel's principles 
of interpretation, " ;(1) -'11_. 

... T 

143Luke 13:15-16. 144Luke 13:17. 

145Luke 14:1-6. Cf. supra on Luke 13:10~17. 

146Luke alone of the evangelists reports that Jesus 
was a guest of Pharisees. Luke 7:36; 11:37; 14:1. 

147From its name, it was a disease Which resulted from 
accretion of water in the cellular tissue or serous cavities 
of t he body. J. R. W-illis, "Dropsy, II LDictionary of Chri st 
and the Gospels, ed. James Hastings (New York: Ch~rles 
Scribner's Sons, 1907), I, 500. 
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prevent Jesus from healing the man. Again, by use of the a 

f'ortiori argument, 148 Jesus underlined the necessity of 

meeting human need. 

Ten Lepers 

The healing of the ten lepers149 occurred somewhere 

"between Samaria and Galilee,,,150 as Jesus was on the way to 

Jerusalem. 151 As He entered a certain village ten lepers 

met Him. They prayed that He might have mercy on them. 152 

He told them to go and show themselves to the priests who 

would declare them fit to live among other people. 153 'l'hey 

were all healed. 154 No one ever asked Jesus far help in 

vain. 155 

Ear of the Blave of the High Priest 

After Judas had betrayed Jesus with a kiss,156 those 

around Jesus a~k.ed to engage in a fight. 157 one of them , 

148Luke 14:5. See also supra, note 142. 

149Luke 17:11-19. 150Luke 17:11. 

151 Cf • Luke 9:51; 13:22. 152Luke 17:13. 

1531n accordance with the regulations in Leviticus 
chapter 13. 

154Luke 17:14. 

155For another aspect of this incident, see infra, PI? 157 f. 

156Luke 22:48. 157Luke 22:49. 
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did not wait for an answer before striking the slave of the 

high priest, cutting off his right ear. 158 Jesus prevented 

further violence and healed the ear of the slave. 159 

Summary Statement. The persistent note in all the 

miracles noted here and in the others not discussed which 

deal with healing is that Jesus performed them in answer to 

human need. No principle for Him transcended that of doing 

the will of God in relieving people of the sinister for ces 

that hold them in bondage and thus causing an out-flow of 

the spirit of joy and gratitude to God which is a result of 

a wholesome personality. For this type of ministry, 

Tbeophilus was prepared by the account of the Nazareth 

ep isode. 

r--, -" , v. STORY OF ZACCHAEUS 

One of the most telling illustrations of the attitude 

of Jesus to the desp ised is the story of Zacchaeus, recorded 

160 by Luke alone of the evangelists. Jesus was passing 

158Luke 22: 50 • 

159Luke 22:51. Of the evangelists, 
that Jesus did not leave the slave without 
Cf. Mark 14:47, Matt. 26:51. In John, the 
identified as Peter, the slave as Malchus. 

l60Luke 19: 1-10. 

only Luke states 
his ear. 
assailant is 

John 18:10. 
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through Jericho where lived the wealthy, chief tax collec

tor,161 Zacchaeus .162 'l'his man was so desirous to catch a 

glimpse of Jesus that, unable to see Him because of the 

crowd, he made up for his small stature by climbing a 

sycamore tree.163 Jesus did not pass him by, however. 

Instead, calling him by name, He offered to be a guest of 

Zacchaeus. ~hile, on the one hand, there was murmuring 

because Jesus had gane in to be a guest of a sinner; on the 

other hand, a new person was made out of the one who had been 

an extortioner. Zacchaeus vowed to make a restitution for 

his past performances of greed and extortion. That was all 

that Jesus required: a contrite heart. "Today salvation has 

came to this house, since he also is a son of Abraham. For 

the Son of man cane to seek and to save that which was lost. ,,164 

VI. INFAN CY NARRATIVES 

This most prominent feature of the Third Gospel which 

has been the subject of this chapter has actually been 

introduced by Luke in the infancy narratives. Three 

161Greek: ~fX(";EA.1,JI"1S ' a word which occurs here 
only in Greek Ii terature. 

162The name is an abbreviation of Zachariah. Creed, 
~. cit., p. 230. 

163A type of w.ild fig tree, kno~n as fig mulberry. 
Gilmour, ~. cit., p. 322; Cashwell, ~. cit., p. 88. 

164Luke 19: 9-10. 
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instances are of particular interest at this point. 

Magnificat 

"He has filled the hungry with good things, and the 

rich he has sent anpty away,n165 is a statement ascribed to 

Mary in the hymn known as the Magnificat. 166 While it is 

true that both rna terial and spiritual elements are involved 

in the thought of the author, yet his sympathy for the 

physically hungry cannot be mistaken. 167 

Shepherds 

The same note is struck at the introduction of' the 

shepherds, of' all people, into the story of the birth of' 

Ghrist. 168 Shepherds were regarded as sinners, because they 

were "suspected of' driving their flocks into f'oreign i'ields, 

and of' embezzling the produce of their f'10cks.,,169 And yet, 

according to Luke, these were the people to whom the 

announcement of the good news of' the birth of' the Savior was 

f'irst made. 

165Luke 1:53. 

166Luke 1:46-55. See supra, p.43. 

167plummer, ~. cit., p. 33; cf'. W. Manson, .£E.. cit. 
p. 12. 

168 
Luke 2:8 1'1'. 

169Jeremias, ~. cit., p. 106. 
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Dedication 

At the dedication of the Christ child,170 His parents 

offered a sacrifice of "a pair of turtledoves, or two young 

pigeons. ,,171 

In point of fact, according to the provision in 

Levi ticus, the offering should be "a lamb a year old for a 

burnt offering, and a young pigeon or a turtledove for a sin 

offering.,,172 But if the woman could not afford a lamb then 
, 

the offering was "two turtledoves or two young pigeons, one 

far a burnt offering and the other for a s in offering. ,,173 

The inference in Luke is plain: the parents of Jesus were 

poor.174 

VII. LUCAN USE OF SIGNIFICANT TERNS 

It is not by accident that certa:in terms occur in 

this gos pel which are not found in the other Synoptics which 

harmonize with the feature under consideration. Two of 

these are significant words in Pauline theology. While 

170Luke 2:21 ff. 171Luke 2:24. 172Lev • 12:6. 

173 Lev. 12:8. Cf. Nathaniel Micklem, 1I'l'he Book of 
Levi ticus," The Interpr eter' s Bible (New York and Nashville: 
Abingdon-Cokesbury Press, 1953), II, 61. 

174W M • t • an son, .2.E. • ~., p. 
"Poverty,". A Dictionary of Christ 
James Hastlngs (New York: Charles 
II, 385. 

20; W • .ti'. Lofthouse, 
and the Gospels, ed. 
Bcribner's Sons, 1908), 



132 

their use in the Third Gospel cannot be said to be as rich 

in meaning and as developed as in Paul, their very occurrence 

needs to be noted. 

Grace 

The word, XotpaS ' "grace," derived from the verb , 
X«.lf EU/ , to r ej oice, was much us ed by Paul. 'I'he wor d doe s 

not occur in Mark nor in Matthew. It occurs eight times in 

Luke. 175 

Love. 

In the development of Christian thought, no theme has 

received more a ttention, am rightly so, than the theme lithe 

love of God." 'j.ne expres sion, .; Jty~ii, TOU 1Ja~ is rare. 

It does not occur in the Septuagint. 176 In the New Testa

ment, it occurs only eleven times. 177 But the synonymous 

expression, 

times. 178 

c,1 AX ,. ., tJl.Yd.li"1 'TOC/ (1'(1'10 &) , occurs three other 

175Luke 1:30; 2:20, 52; 4:52; 6:32, 33, 34; 17:9. 
Cf. Adolf JUlicher, An Introduction to the New 'l'estament, 
trans. Janet PenroseWard (London: .::lmith, Elder, & Co., 
1904), p. 332. 

176. Th Brooke li'OSS Vliestcott, _e_ EKistles of St. John 
(Grand Hapids: 'Wm. B. Eerdmans Publis ing Co., 1955), p. 49. 

177Luke 11:42; John 5:42; Rom. 5:5; 8:39; II Cor. 
13:13; II Thess. 3:5; I John 2:5; 3:17; 4:9; 5:3 and the 
anarthrous Jude 21. 

178Hom• 8:35; II Cor. 5:14;and Eph. 3:19. 
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£t'or our purpose it is of interest that the only 

occurrence of the phrase" ; /xy,J,-,r'1179 l"tJ~ f}60~" in the 

Synoptics is in the Q passage of which Luke 11:42 is a 

part .1SO 'l'his usage in Luke is in agreement with the total 

character of the gospel. lSl 

A IJ A lS2 The phr ase TOll l:OlJ here is obj ectiv e genitive. 

T . e,. AJI" hI hus the express~on" ." «YII(U'1 TOil l7eD'J, means t e ove 

which mm has for God •. 

VIII. WOMAN TAKEN IN ADUL'l'ERY 

From a consideration of these aspects of the ministry 

of Chri st afforded by the. generally accep ted text of Luke" 

this study turns to a considerati on of one instance which 

could possibly be regarded as Lucan. lS3 

179In fact" the only other occurrence of the noun 
in the Synoptics is in Matthew 24:12 with a totally 

d iff er en t meaning. 

. lSOThe parallel in !VIa tt. 23: 23 could have been 
derived from a different Q version. 

lSlThe non-classical word J .:cyolu.., , occurs frequently 
in every book of the New Testament except Mark" Acts and 
James. 'I'he verb JcYO(7i'~JJ , used far more frequently" does 
not occur in Acts, ~hilippians" I Timothy, 'Titus, Philemon. 
'l'hus curiously enough" the only New Testament book in which 
nei ther the verb nor t he noun occurs is the bo ok of Acts. 

182. A G G A. T • Roberts m" ramrrar of the~ reek New Testa-
ment in the Light of Historical Researcht4th ed.; Nashville: 
Broadnan Press" 1934)" pp. 499 f. 

lS3A mor e detal led examinati on of the 'I'hird Gospel 
along the lines suggested by this thesis would include 
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Some manuscripts have the story of the woman taken in 

adultery inserted at John 7:53-8:11. However, lIit is certain 

that this narrative is not an original part of the gospel. ,,184 

Several indications, including a consideration of the context, 

the peculiar textual history, and to some extent, the style 

and subject-matter, make this conclusion inescapable. 185 

'rhat tre incident itself took place must be regarded as 

highly probable. 186 

Textual His tOry 

Only a summary of the textual history of the pericope 

can be given here .187 (1) D, the chief representative cr: the 

instances fram variant readings of D, for example, the story 
of the sabbath worker, after Luke 6:4. 

184 C• K. Barrett, 'Ibe Gosp el AccordinSj, to St. JOM 
(London: s. P. C. K., 1955); p. 490. 't'his work will be cited 
fran here on as Barrett, John. 

185Edwyn C. Hoskyns, The Fourth Gospel, ed. Francis 
H. Davey' (2d ed. revised; London: Faber & l"aber, Ltd., 1954), 
p. 565. 

186Ibid., p. 566. 

187For exhaustive discussions of the textual problem 
of this section, see Constantinus Tischendorf, Novum 
Testamentum Graece (editio octava critica maior; Lipsiae: 
J. C. Hinrichs, 1872), I, 826-830; Brooke Foss Westcott 
and Fenton JOhn Antony Hort, The New Testament in the 
Original Greek (New York: Harper & Bros., 1882)-,-I1;
Introduction pp. 299-230; Appendix, pp. 82-88; cf. Casper 
Ren~ GregClr'Y, Canon and Text of the New Testam.ent ("'I'he 
Int erna tional 'I'heologicalLIbrary-rr; Edinburgh: T. & T. 
Clark, 1907), pp. 513 -518. 
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S -text, 188 some manuscripts of the Old Latin version, with 

S -text,~the Vulgate, and the majority of late Greek minus-

189 cules, with ~-text, have the story in John 7:53-8:11. 

(2) In one cursive Greek manuscript 225, the story follows 

John 7:36. In some Georgian manuscripts it follows John 7: 

44. 190 (3) In the Basel Manuscript 1 and in some other 

cursives, it is at the end of Jolm.19l The Lake group of 

manuscripts, ~ , family 1, probably had it in this position 

also .192 (Ii) In family 13, the Ferrar group of cursives, f, 
with y -text, it follows Luke 21:38. 193 It is in the same 

position in Evangelistarium also. 194 (5) The story is 

omitted altogether in >l , B, both with p -text; W, e , 
both with y -text; Old and Peshitto ~yriac, Coptic Versions 

and some Old Latin manuscript s (incl uding a) and by all 

early Fathers mel uding Origen, Cyprian, Chrysostom and 

Nonnus. A and C could not have included it. 

l88For a classification of the texts in this and 
following instances, see Frederick G. Kenyon, The Text of 
the Greek Bible (New ed.; London: Gerald Duckworth~o7; 
Ltd., 1953), pp. 197 ff. 

l89Hoskyns, ££. cit., p. 564. 190I bid. 

19lIbid". 192Barrett, Jolm, p. 491. 

193Hoskyns, loc. cit. 

194Henry J. Cadbury, "A Pos sible Case of Lukan 
Authorship (John 7:53-8:11)," Harvard Theological Review, X 
(July, 1917), 242. 

195IIoskyns, .9.E..!.. ci t ., p. 563; Barr ett, John, pp. 490 f. 
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A Cas e <for Lucan Author ship 

The mclusion of the pericope in the Gosp el According 

to Luke in some manuscripts is of interest for this study. 

Cadbury, after an examination of the style and subject-matter, 

regards the Lucan authorship possible, though he notes that 

no certain conclusion could be reached. 196 Blass assigns the 

passage to Luke .197 The passage was mor e exhaustively 

examined by McLachlan. 198 Having noted that the pericope did 

not belong to the ,ti'ourth Gospel, he finds verbal resemblances 

199 and similarities of ideas with the Lucan writings. A 

detailed scrutiny of the text follows, from which a resultant 

text anerges .200 McLachlan thus shows "reasonabl e grounds" 

far including the pericope in the Third' (josp el. 201 Creed 

indicates that the peri cope might have cane from the same 

cycle of tradi tion as the s tory of the woman who anointed 

the feet of Jesus during a meal at the house of a 

196Cadbury, "A Pos sible Case of Lukan Aut horship 
(John 7:53-8:ll}," ..Q12.. cit., pp. 237-244. The difficulty 
which any solution raises for textual criticism noted by 
Cadbury still stands. 

197Friedrich Blass, Philology of the Gospels (London: 
Macmillan & Co., Ltd., 1898), p. 160. 

198H• McLachlan, St. Luke: The Man and His Work 
(Manchester: At the University PreS'S; 1920},pP:-257-3l2. 

199Ibid., pp. 268 ff. 200Ibid ., pp. 311 f. 

20lIbid., p. 282. 
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Pharisee. 202 

If this Lucan authorship is accepted, as this 

investigator is inclined to do, the pericope de adultera 

becomes a further incident illustrating the concern of the 

author to preserve such material which shows Jesus as a 

minister to the despised. 

IX. CON CLUSION 

This section of the thesis being the most character

istic feature of Luke, will be concluded by an lnterpreta

ti ve summary, followed by a s wnmary of t he character of 

Jesus as portrayed; then a consideration of the authenticity 

of the Lucan presentation and finally the importance of the 

aspe ct of t he ministry of Christ thus presented in the light 

of the hi st Or' ical background. 

Interpretative Summary 

In this chapter, the most prominent features of the 

Third Gospel have come up for discussion. It bas been shown 

how, through the sayings, the parables, and the healing 

ministry of Je'Slls, the needs of the poor, the despised, the 

s~nner--in short--the outcasts, have been met. These were 

people for whom no one else cared. Through tre teaching of 

Jesus, treir minds were enlightened. The miracles of 

202Creed, ~. cit., p. lxviii; supra, pp. 115 f. 



healing enabled many to be relieved of f~ces under which 

they had been subj ected for so long. Thus deformed 
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vertebral columns became normal; tears of sorrow were wiped 

away; loneliness was removed from the lives of people. Such 

a relief enabled these people to devote their energies to 

loftier ideals. New horizons opened to them. Life became 

richer and more meaningful as the loving touch of the Master 

reached them. and the power of His word transformed their 

gloom into light. 

To reiterate a sp ecific example, take the case of 

Zacchaeus. The religious Pharisees would not think of 

association wi th the sinners. Great was t re wonder of such 

a man as Zacchaeus when on that memorable day a guest lodged 

in his house. One who had lived a solitary life in ill-

gotten wealth suddenly found that some one cared. Often, 

m~be, he had felt the shame of his life of greed and 

extortion and had attempted in vain to muster enough courage 

to live as if a change of mind had occurred. But, snubbed 

by his fellow men as a QUisling,203 he became callous in the 

routine of his notorious profession. Then came the Word in 

the flesh to "tabernacle,,204 in his house; and Zacchaeus, 

203A• Victor Murray, tiThe Kingdom of God in Our Day," 
The Exp osi tory Times, LXIV (Sept emb er, 1953), 371. 

204Cf. John 1: 14; Wilbert :B'. Howard, liThe Gospel 
According to St. John," The Interpreter's Bible (New York and 
Nashville: Abingdon-Cokesbury Press, 1952), VIII, 472 f.; 
Barrett, John, p. 138. 
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the rapacious chief tax collector, became a saved individual 

with the full joy of a son in the family of God. 

The ministry described involved tre whole personality. 

Here was no dichotomy or trichotomy of the personality, which 

might then possibly allow that one or other aspect could be 

given attention while others might be ignored. 'Ibis concept 

has fortunately been recovered in modern psyCho-somatic 

disciplines. The gospel of Jesus Christ was that which 

provided the needs of the Whole person: mental, physical, 

social, and spirit ual • 

With the popularity of Jesus with the masses must be 

reckoned His unpopularity with the religious leaders of His 

day. On many occasions, Jesus had undermined the hold of 

tradition and of religious tenets. He put the leaders to 

shame in tre presence of the masses. The animosity grew and 

the conclusion could not be escaped: one or other must yield; 

either Jesus must be removed from the scene or the leaders 

must admit their superfluity and stop further religious and 

social leadership. In this state of tension, Jesus gave 

some of the most beautiful s~ings and parables preserved in 

the gospels. 20 5 Eventually, the religious leaders won. So 

it seemedJ 

205 Cf. Jeremias, 2,E.. ci t., p. 100. 
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Character of Jesus 

At this stage of this study, it may be profitable to 

summarize the elements in the character of Jesus that emerge 

in the ministry the picture of which has been described. 

The influence of Jesus upon his disciples and 
followers was exceptional. In Galilee masses of 
people followed him: for his sake his disciples forsook 
all and followed him to the danger zone, to Jerusalem; 
they remained faithful to him both during his life and 
after his terrible death. Every word he spoke--even 
parables which they did not understand and the more 
enigmatic figures of speech--th6,1 treasured like a 
precious pearl. As time went on his spiritual image 
grew ever more and more exalted till, at length, it 
reached the measure of the divine. Never has such a 
thing happened to any other human creature in enlight
ened, historic times and among a peo~~g claiming a 
two thousand years old civilisation. 

That a Jewish scholar admits as much as this statement implies 

is significant. Most Christians will object to aspects of 

this statement, and so does this investigator. But, is the 

statemen t not of val ue in providing a cl ue to the perse n of 

Chris t? The brillian t student of the Jewish lore admits the 

uniqueness of Jesus. He accounts for His incalculable 

influence by the complexity of His personality and His 

methods of teaching.207 These are true, though, for 

Christians, there are other primary reasons. 

206Joseph Klausner, Jesus of Nazareth: His Life, Times, 
and Teaching, trans. Herbert DanbY-(London: George Allen & 
Unwin, Ltd., 1947), p. 408. 

207Ibid • 
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At the very center of any interpretation of what the 

ministry of Christ mant must be placed the fact that God 

was in Him working out the salvation of men. It was the 

willing self-sacrifice of God that came to be translated 

into the earthly ministry of Jesus Christ. 208 God was in 

Christ, "where the lame were healed, where sight was 

restor ed to the blind, where the cap tives were set free from 

bondage. 11209 From the very beginning of His ministry to the 

very end, God was giving Himself in sacrificial love for the 

redemption of man. 

The Cross is the final, clinching extension of the 
principle that operates through all the ministry of 
Jesus. It is the princ iple of urgently concerned and 
sel.f-sacrificing love. When the Pharisees scowled at 
Him fer seeking out publican and sinner, He told them 
by the aid of thr ee matchless parables, that God is 
always searching in His great love for His lost children. 
And He clearly implied not merely that He was searching 
as God searched but that God was searching through 
Him.210 

Thus the first and primary meaning of the magnetic force of 

Christ lies in the fact that it was the pull of God. 

Another aspect of the character of Jesus derived 

from the ministry as here described is His great faith in 

man. Anyone could come, and no one was too bad or too good 

208I1 Cor. 5:19. 

209 C• S. Duthie, "The Mind of Christ: III. Is the 
Gosp el Simple? II The Expository 'l'ime s, LXII (May, 1951), 
238. 

210Ibid ., p. 239. 
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to come. 

Long ago Celsus jeered and flouted because, while 
other teachers cried, Come to me you who are worthy and 
cle an and true, this strange Christ invites the fallen 
and beaten, and goa s through the world wi th this 
unsightly rag-tag and bobtail of humanity trailing 211 
after Him. A strange Master, surely, so he mocked. 

Yet it came true tha t what human being s desperately needed 

then was a Savior who could lift them above themselves. As 

it was, so it is. In point of fact this factor of faith in 

the person of an individual is actually a result of the 

faith of Christ in the omnipotence of God who could create a 

new person out of any human being who would respond to His 

call for a change of mind. Indeed, the Son of man came to 

call sinners to repentance. 

Authenticity of the Lucan Portrait 

There can be Ii ttle doub t that the LUcan portrait of 

Christ according to the discussion of this chapter goes back 

to the Master Himself. The Third Gospel is not alone in 

presenting these aspects of the life of Christ, though it is 

remarkable that so much prominence is given to them. The 

material that has been cited in the discussion of the 

chspter comprises elements from every area of what Jesus did 

and said, including the most penetrating of His parables. 

211A• J. Gossip, "The Mind of Christ: II. The 
Novel ty of the Gosp el," The Exposit ory 'rimes, LXII (Apr iI, 
1951), 197.· 
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A denial or the authenticity or these would necessitate the 

production of another personality whose genius created the 

mos t En during messages in the history of though t. This do es 

not mean that anyone can vouch ror the veracity or every 

detail or even or every incident reported. Editorial 

introductions to sayings and parables are in general not to 

be assigned to Jesus. Generalization of conclusions to 

parables, shirts or emphasis or sayings, provision or 

sui table settings wi th con sequent introducti on or meaning s 

not intended by Jesus--these and many other later touches 

are inevit able in a living message such as that or Jesus. 212 

But, allowmg ror the se natural development s, the total 

impact or the par trait is an authentic presentation or the 

ministry or Jesus, Master and Lord. 

The prominence or this reature of the ministry or 

Jesus in t he Third Gospel conrirms an obvious ract: the 

complexity or the event or the incarnation allows various 

interpretations. Each or the evangelists chose the material 

ror the gospels in accordance with his own sympathies and 

those or the community rcr which the gospel is intended. 2l3 

212For an able dis cussi on or these asp ects with 
regards to the parables or Jesus, see Jeremias, ~. £!l., 
pp. 20-88. 

213 cr. Robertson, Luke the Historian, p. 235; John 
Knox, Criticism and Faith-rNSw York and Nashville: Abingdon
Cokesbury Press, 1952), especially pp. 43-57; 71-96. 
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The resultant portrait in each case is due to the selection 

of elements from the diversified life of an incalculable 

personality. The Marcan Man of work, the Lucan Friend of 

sinners, the Matthaean Ecclesiastic, and the Johannine 

Mystic are all interpretative elements of the Master's life: 

each one interpreted Him as He was able. 

Importance of the Lucan Portrait 

No proper evaluation of the type of ministry here 

presented can be made without a consideration of the 

political climate at the time of the ministry of Jesus. 

This has been well done by Simkhovitch. 214 A summary of the 

situation is here given. 

The years A.D. 6 and 70 were significant years in the 

history of the Jews. On the former date, the ethnarchy of 

Archelaus was annexed as a Roman province administered by a 

Roman procurator. 215 The Jews themselves had requested 

such an annexation earlier in order to rid themselves of 

Herodian influence. 216 In the year 70, the Jewish rebellion 

214Vladimir G. Simkhovitch, Toward the Understanding 
of Jesus (Unabridged ed.; New York: The Macmillan Co., 
1951), pp. 1-83. 

215Josephus, Antiquities of the Jews, XVIII. i. 1; 
W. o. E. Oesterley, A History of Israel---rOxford: At the 
Clarendon Press, 1951), II, p. 385; Robert H. Pfeiffer, 
HistoIT of New ~'estament 'I'imes with an Introducti on to the 
Apocrypha-(New York: Harper & B~,-Publishers, 1949T,-P: 35. 

2l6Josephus, Antiquities, XVII. xi. 1-4; XVII. xiii. 2. 
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virtually came to an end with the destruction of the temple 

and the end of the cultic system. 217 During the intervening 

period, as always, there was among the Jews no differentia

tion between religious and patriotic aspects of life. 218 

The ministry of Jesus took place during this period. 

Jesus therefore could not meditate about the religious 
problems of the people to whom he ministered without 
giving consideration to their engrossing political 
probl em .219 

The ministry of Jesus provided a solution to the problem of 

the Jews: lithe problem of existence, the problem of escape 

from certain annihilation. ,,220 

Some, and the majority, eventually advocated the use 

of force to solve their national problem. The Pharisees and 

the Zealots belonged to these groups.22l There were some 

people who would offer no resistance against Roman rule but 

who favored universal Roman cUlture. 222 This element com

prised the non-influential minority.223 'rhere were others 

217Josephus, Wars, VI. iv. 5-7. 

218Simkhovitch, ££. cit., p. 11. 

2l9Ibid • 

220Ibid., p. 28; Oesterle,y ~. cit., p. 384. 

22lSimkhovitch, ££. cit., pp. 40 f., 47. Jos~hus 
calls the Jewish revolutionIS'ts against the Romans bandits 
or robbers. Josephus, Antiquities, XIV. ix. 3-5; xv. 4; 
Wars, VI. ix. 2. 

222Simkhovitch, 2£. cit., p. 44. 223Ibid • -
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who knew that rebellion against the power of Rome was useless. 

But they harbored hatred far Rome. 224 ~he solution Jesus 

offered was that of a Change of heart and a turn to God. 225 

It was a call for a religious revival. He showed the common 

people the necessity for repentance as the ground for 

acceptance with God. This approach did not satisfy the 

majority of the leaders and the zealously patriotic. The 

ministry of Christ offered no promise of a new political 

institution. Buttt offered an opportunity to belong to a 

family of God in which variations and differences would 

exist without regimentation. The bonds of affection would 

keep the family together. 226 

The economic conditions in Palestine as such have not 

came up for discussion in this study.227 On the whole, they 

were bad. The following succinct statement by Grant is 

suitable and relevant to bring the discussion of this chapter 

to a close • 

• • • it can be said with confidence that the 
economic background of the New Testament is one of a 
risir:g tide of general well-b~eing--except for the lit tIe 

224~., pp. 44 f. 225~., pp. 39 f. 

226A. Vic tar Murray, 2£.e ci t., p. 371. 

227For adequate discussions of the economic background 
of Palestine in the time of Christ, see Frederick C. Grant, 
The Economic Background of the Gospels (London: Oxford 
University Press, 1926), especially pp. 54 ff.; Klausner, 
~. cit., pp. 174-192. 
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land of Palestine with its poverty, over-population, 
declining food-supply, wasteful government, and recurrent 
rebellion. • •• Christianity was not a so cial revolu
tion disguised as a cult, perhaps as a 'mystery religion.' 
It was a religion, pure and simple; with a cult; with a 
body of doctrine, a faith, a didache, as well as with a 
kerygma (Professor Dodd has taught us to use these words); 
with a message of hope for men and women living in this 
impermanent and not too secure world; with means of grace 
for those who realized their inabili ty to master them
selves or to rise above their surroundings; with an 
assurance of forgiveness for the penitent, and of 
release from the burden of sin and guilt; above all with 
a spiri t of tendemess and canpassian, 'the lovingkind
ness of God our Savi our and his good-will toward man'-
these are among the factors, unique and powerful and 
universally attractive, which must be taken into account 
by anyone who seeks to understand the rise of the 
Christian religion and its swift spread to the far 
corners ~t that ancient world of the early Roman 
emplre. 2 

Much the s arne point is made by Rob ertson, when quoting Murray, 

he agrees tha t what made Chri stiani ty conquer in the Roman 

Empire was "its intense feeling of bro therhood wi thin its 

own bounds, its incessant care for the poor. 229 This 

important connection has too often been neglected. 230 

Concluding Statement. Enough has been said to show 

that the ministry described in this chapter has been clearly 

228F. C. Grant, "The economic background of the New 
Testament," The Background of the New Testament and Its 
Eschatology,ea. W. D. Davies and n.-Daube (Cambridge: At 
the Universi ty Press, 1956), p. 114. 

229A• T. Robertson, Luke the Historian, p. 237 citing 
Gilbert Murray, Four Stages of Greek Religion, p. 180. 

230 Cf • Adolf Deissmann, Light From the Ancient East, 
trans. Lionel R.M. Strachan (Revised ed.; New York: Harper & 
Bros.,Lf92z7), p. 272. 
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delineated in the episode at Nazareth. The use of the motif 

of the gospel to the poor throughout the Third Gospel has 

indeed been so pronounced that it is usually the one most 

students of the Bible think about in connection with the 

passage under consideration. 

But this is not all about this study. Luke makes 

certain that Theophilus would not think that the message was 

appropriate and intended for the Jews only. The next 

chapter deals with the universal scope of the gospel. 
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CHAPTER V 

THE UNIVERSALITY OF THE GOSPEL 

Closely r elated to the id ea of the pr evious chap ter 

is the concept of the universality of the gospel which is so 

pronounced in the Third Gospel. Whereas that chapter deals 

with the ministry to the despised among the Jewish people, 

this chapter deals with the extension of the ministry of 

Christ outside the Jewish people. 

It is plain that Jesus virtually limited His direct 

work within the confines of the Jewish people. l Yet there 

is much justification far this chapter; there are incidents 

in the life of Jesus and incidents principally due to Luke 

whiCh point in the direction of the fact that the gospel was 

meant for all the people. These incidents will be examined 

in this chapter. How far the Lucan presentation can be 

traced back to Jesus is a question that must be raised and 

discussed. 

I. SAYINGS 

First a few sayings, then some actions in the life of 

Jesus as recorded by Luke will be discussed to show that the 

IHarvie Branscomb, The TeaChings of Jesus (New York 
and Nashville: Abingdon Press, 1931), p.~2l. 
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concept of the gospel was conceived to be broader than the 

scope of the Jewish nation. 

Text Quoted at Nazareth 

As alr eady noted,2 in the synagogue at Nazareth, the 

sermon seaned to bive gone well until references were made 

that implied that the gentiles received blessings denied to 

the Jews. l~e idea of the ministry of Jesus to the gentiles 

is thus :Jndicated.3 

But a notice had been served earlier in the reading 

of the text on tha t occasion. 4 Jesus read th3 sele ction 

from Isaiah and broke off just before the phrase· "and the 

day of vengeance of our God.,,5 This statement was an 

integral part of the ministry of the speaker in Isaiah 

chapter 61. The prophet regarded it as part of his work, as 

2See chapter 1. 

3 
Cf. Cecil John Cadoux, The Historic Mission of Jesus 

(New York: Harper & Bros., fF.d"df, p. 154. John Martin 
Creed, The Gospel According to St. Luke (London: Macmillan & 
Co., Ltd., 1953), p. 66. 

4 In objecting to the motif of universalism in the 
references to the work of Elijah and Elisha to non-Israelites 
Whitehouse indicate& that there had been nothing earlier to 
suggest universalism. This objection is invalidated by this 
point. See N. B. Stonehouse, The Witness of Luke to Christ 
(London: The Tyndale Press, 1951), p. 90. ---

5Isaiah 61:2. See chapter 1. Cf. James Muilenburg, 
"The Book of Isaiah: Chap ters 40-66," The In terireter' s 
Bible. (New York and Nashville: Abingdon Press, 956), V, 710. 



a matter of course, that Israel's enemies would encounter 

the vengeance of God. When Jesus broke off before that 

particularistic tune, He was saying in effect that He was 

not sent to proclaim vengeance upon anybody, Jew or non

Jew. 6 

Reply to John the Baptist 

152 

It has been necessary to refer to the reply of Jesus 

to John the Baptist in the previous chap terse 7 One more 

aspect needs to be marked here. 8 The reply was a free 

quotation from Isaiah 35:5-6 and Isaiah 61:1. 9 It started 

at a point calculated to exclude the latter part of the 

previous verse: lO 

Behold, your God 
will come with vengeance, 

with the recompense of God. 
He will come and save you. 

It could hardly be m accident tha. t the same idea Jesus 

excluded by stopping short in His reading in the synagogue 

6Joachim Jeremias, The Parables of Jesus, trans. 
S. H. Hooke (3d ed.; London: S. C. M. Ltd., 1955), p. 151, 
note 59. 

7Luke 7:22 f.; Matt. 11:4-6. See pp. III f. 

~or this valuable thought, see Jeremias, loco cit. 
Jeremias credited G. Bornkamm with the original thoughr:-

9Ibid • Cf. R. B. Y. Scott, liThe Book of Isaiah: 
Chapters 1-39,11 The Interpreter's Bible (New York and 
Nashville: Abingdon Press, 1956), V, 358. 

lOIsa. 35:4b. 
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at Nazareth was by-passed on a later occasion. 

People in the Kingdom 

28There you will weep and gnash your teeth, When you 
see Abraham and Isaac and Jacob and all the prophets in 
the kingdom of God and you yourselves thrust out. 29And 
men will come from east and west, and from norfi and 
scuth, and sit at table in the kingdom of God. 

The source of this passage is admittedly Q. The parallel 

passage in Matthew reads: 

11 ••• many will come from east and west and sit at 
table with Abraham, Isaac, and Jacob in the kingdom of 
heaven, l2while the sons of the kingdom will be thrown 
into the outer darkness; there men will weep and gnash 
their teeth .12 

While the context shows that the kingdom was ccnceived of in 

terms essentially Jewish, Luke introduced a broader view by 

the introduction of the phrase "and all the prophets" as 

occupants of the kingdom. 

The fact that the material was derived from Q height-

ens the ccnsideration that it most probably preserved an 

authentic saying of Christ. The whole idea of the passage 

is, of cour se, t ha. t the genti les would also share in the 

ble ssings of t he kingdom of God. 

Lone Exorcist 

This liberal view-point is that which confronts the 

reader in the Marcan story of,the strange exorcist reproduced 

llLuke 13:28-29. l2Matt • 8:11-12. 
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by Luke. 13 The stcry has a very close parallel to that of 

Eldad and Medad who were prophesying in the camp while the 

main prophetic gro up were out side the camp .14 Just as Joshua 

want ed Mos es to prevent the two upstarts from fur ther 

ecstatic display, so John reported that they, the disciples, 

had forbidden the lone exorcist from the further performance 

of his art. And just as Moses would have nothing to do with 

the suggestion of Joshua, so Jesus wo uld not approv e the 

action reported by John. 15 

Taylor notes that this "pronouncement-storylt might 

possibly have been used in support of the ministry of paul. 16 

This conjecture of itself indicates the nature of the story 

as t ending to a universal view on the part of Jesus. 

Centur ion's Slave 

The stClr'y of the healing of the centurion's slave was 

proba~ly derived from Q. 17 There are some differences 

13Mark 9:38-41, Luke 9:40-50. There is no indication 
as to whether the exClr' cist was a Jew or a gentile, so that 
the story might cCIlvenimtly have been discussed in the 
previ ous chapt er. 

14Num• 11:26-30. 

15Num. 11:29; Mark 9:39, Luke 9:50. 

16Vincent Taylor, The Gospel According to St. Mark 
(London: Macmillan & Co., 1952), p. 406. 

17Luke 7:1-10, Matt. 8:5-13. 
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between the Matthaean and the Lucan versions. 18 According 

to Luke, the elders of the Jews appealed to Jesus earnestly: 

"He is worthy to have you do this far him, for he loves our 

nation, and he built us our synagogue.,,19 The story 

preserves a notable saying: "I tell you, not even in Israel 

have I found such fai the ,,20 

II. VIEW OF SAMARITANS 

Luke alone of the synoptic authors preserves material 

showing Christ's favorable view of the Samaritans. 21 That 

the relatioriship between the Jews and the Samaritans was not 

the best is certain. 22 Three references to the Samaritans 

in the Third Gospel are of particular interest. 

18The most pronounced difference is that in Matthew 
the centurion visited Jesus in person on behalf of his 
servant. In Luke the man sent a delegation. W. Manson 
comments: "Jesus came to the Jews in person: to the Gentiles 
he comes only through the pr eaching of the word." William 
Manson, The Gospel of Luke (liThe Moffatt New Testament Com
mentaryll; London: Hooder & Stoughton, Ltd., 1948), p. 76. 

19Luke 7 :4b-5. 

20Luke 7:9, Matt. 8:10. 

21See S. MacLean Gilmour, II The Gospel According to 
St. Luke,1/ The Interpreter's Bible (New York and Nashville: 
Abingdon-Cokesbury Press, 1952), VIII, 195. 

22The Fourth Evangelist preserves the taunt, IIAre 
not ri*ht in saying that you are a Samaritan and have a 
demon? John 8:48. Cf. Branscomb, Teachings, p. 326; 
C. K. Barrett, The Gospel According to St. John (London: 
S. P. C. K., 1955), pp. 194 f., 290. 

we 
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Inhospitable Samaritans 

The story of the re jection of' Jesus in a Samaritan 

village23 will receive f'urther consideration later. 24 The 

only point that is relevant at this point is that the 

narrative shows the attitude of Jesus plamly. As f'ar as 

James and John were concerned, it did not matter if' a couple 

of' Samaritan s were con sumed. 25 Af'ter all, they were just 

Samaritans! But f'or Jesus, the matter was dif'f'erent: the 

Samaritans were just as valuable in the sight of' God as the 

Jews or anybody else, f'or that matter. His ministry was one 

of' building up lives, not of' destroying them. 

Good Samaritan 

The stCl['Y of' the good Samaritan26 is one of' the 

"Example-stories" which only Luke records. 27 It might have 

forrmd a pair wi th the similar parable of' the Pharisee and 

the tax 00 llectcr .28 The setting is the question of' a 

lawyer as to what he should do to inherit eternal lif'e. 29 

This question led to another, HAnd who is my :neighbor?,,30 

23Luke 9:51-56. 

25Luke 9: 54. 

26Luke 10:29-37. 

24 Inf'r a, p. 175. 

27 Supra, pp. 117, 121, 122. 

28Creed ascribes such a view to Jftlicher. See Creed, 
!?E.. cit., p. 150. It is to be noted, however, that the word 
parable doe s not oc cur in this story under considerati on. 

29Luke 10:25-28. 30Luke 10:29. 
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The story is intended to answer that question.3l 

A man was going down from Jerusal an to Jericho when 

he fell among robbers who treated him roughly.32 A priest 

and a levi te who passed that way ignored the helpless man. 33 

At this point, the audience would be prepared to name the 

third traveller, an Israelite layman, of course.34 But Jesus 

shocked His audience by making the hero a Samaritan.35 

In point of fact, the story is not an answer to the 

question. Rather, it illustrates neighborliness: 36 any 

person in need is a neighbor. Love knows no limits of race 

or nationality. 

Grateful Samaritan 

In the story of the healing of the ten lepers,37 Luke 

3lThe answer might have arisen from an actual 
occurrence. Cf. Jeremias, ~. cit., p. 141. It compares 
closely with the complaint of two pig-merchants to the 
Strategus in 171 A.D. See Adolf Deissmann, Light From the 
Ancient East, trans. Lionel R. M. Strachan (Revised ed.; 
New York: Harper & Bros., LI9217>, pp. 134 f. 

32The road" was notorious for such incidents. See 
Creed, £E.. ci t., p. 152. 

33They might have thought the man dead and so would 
not want to be defiled. Jeremias, loc. cit. If so, it 
implies that ceremonial purity came aheaa-Df human need. 

34B • T. D. Smith, The Parables of the Synoptic Gospels 
(Cambridge: At the University Press, 1937r;-p. 180; Jeremias, 
loco cit. 

35Luke 10:33. 36Gilmour, loc. cit. 

37Luke 17:11-19; supra, p. 127. 



records that as the lepers went to show themselves to the 

priests they were cleansed. 38 One of them" a Samaritan" 

returned to show his gratitude to Jesus. 39 Thus in the 

158 

group of ten, the hero was the Samaritan. Creed comments, 

"We may suppose that we are here given an ideal scene, 

fOilnded upon the story in Mark, L,Mark 1:40 fJ which has 

taken shape in a Gentile Church.,,40 In view of other 

indications to confirm the attitude of Jesus to the 

Samaritans" this supposition is unnecessary. 

III. LUCAN ADDITIONS 

Besides these incidents reported by Luke in connec

t~on with the ministry of Christ" there are others which are 

better ascribed to the editorial skill and point of view of 

the Third Evangelist. 

Genealogy 

Whereas in Matthew" the genealogy of Jesus is traced 

from Abraham, the father of the Jewish people,,41 in Luke His 

descent is traced from Joseph tlu"ough Abraham to Adam, "the 

.son of God. ,,42 This is due to the desire of Luke to 

38Luke 17:14. 39Luke 17:15 f. 

4° Creed , ~. ~." p. 216. 

41Matt. 1:1-16. 

42Luke 3:23-38. 



represent Jesus as a man, a representative of the human 

race. 43 

Infancy Narratives 
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While the general tone of t he hymns embedded in the 

infancy narratives reflects the hope of redemption of 

Israel,44 there are a few indications here and there that 

prepare the reader for the universal concept of the gospel. 

Thus, the angel bra ught to the shepherds ilgood news of great 

joy," intended for "all the people" concerning a Savior, 

"who is Chri st the Lord. ,,45 This appeal is of universal 

nature: liAs 'Messiah' he fulfils the hope of Israel and brings 

the Kingdom of God; as 'Lord' he summons the wider world to 

'worship and ad or e. 1146 

The same note resounds in the chorus of angelic 

voices: 

Glory to God in the highest, 
and on earth peace among men with whom he is pleased147 

43 Cf • A. H. McNeile, An Introduction to the Study of 
the New Testament (2d ed.; Oxford: At the Clarendon Press-,-
1953), p. 90. Luke's "love of scholarly co mpletene ss" may 
be a secondary factor, not the primary factor as suggested 
by Jfrlicher. See Adolf Jfrlicher, An Introduction to the New 
Testament, trans. Janet Penrose Ward (London: Smith, Elder;
& Co., 1904), p. 333. 

44W. Manson, ~. cit., pp. 14 f. 

45Luke 2:10-11. 

46w. Manson, £E.. ill..., p. 18. 47Luke 2:14. 
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More definitely is the theme proclaimed in the song 

ascribed to Simeon: God's salvation was "prepared in the 

presence of all pe oples, II a light to the gentiles. 48 

References to Roman Rulers 

Since the ruling power at the time that the New 

Testament writings took shape was Rome, one might have 

exp ected that several of the au thors would refer to Roman 

rulers by name. As it is, Luke alone mentions Roman 

emperors by name. 49 

The birth narrative of Jesus begins with a reference 

to the decree of Caesar Augustus. 50 After the birth 

narratives, the account of the ministry of John the Baptist 

begins wi th a s ix-fold dating starti~ with reference to 

Tiberius Caesar. 51 These references are due to the historical 

skill of Luke, and they show that in Luke there is no 

aversion to referring to the emperors by name. 52 

48Luke 2:30-32. 

49H• McLachlan, St. Luke: The Man and His Work 
{Manchester: At the University Press, 192QT; P:-2g:--

50Luke 2:1. 

51Luke 3:1. 

52There are also references to Claudius in Acts 11:28; 
18:2 and to '£iberius in Acts 25:21, 25; see Greek text. 
Cf. al so Act s 27: 1 • 
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Missi on of the Seventy 

Luke alone of the evangelists reports that Jesus sent 

seventy cr seventy-tw0 53 disciples on a mission as an 

advance team into those places He himself intended to 

visit. 54 Except the editorial opening verse, much of the 

material has a parallel in Matthew. 55 Most probably, Luke 

has here given a doublet of the sending out of the twelve. 56 

The use of the number seventy might have suggested a 

universal ministry to the readers of the Third Gospel. 57 

l3The majori ty of manuscripts read 70: ,..: A C L W 
~ , 'J( sy" bo and others. But other manuscripts read 72: 

B D M R ace syC sys sa and others. The external evidence 
is thus inconclusive. Internal evidence tends to favor 72, 
rounded aff to 70. The same fluctuations between 70 and 72 
occur elsewhere. See Creed,2£.. cit., p. 144; Gilmour, 
£E. cit., p. 184; W. Manson,2£.. cit., p. 123, C. G. 
Montefiore, The Sf?OPtiC Gospels (2d ed.; London: Macmillan 
& Co., Ltd., 1927 , II, 460. 

54Luke 10:1-16. 

55Matt • 9:37-38; 10:7-16. Cf. Creed, ~. cit., 
p. 143; Gilmour, loco cit. 

56Luke 9:1-5, Mark 6:6-11, Matt. 10:1, 9-11, 14. 
Creed, loco cit., pp. 143 f.; Gilmour, loco ·cit.; Montefiore, 
loco cit.; B7J[. Streeter, The Four GOspels (London: 
MacmiI'I"8n & Co., Ltd., 1950), p. 217. However, some 
.scholars accept the historicity of the Lucan narrative. See, 
for exarrlple, Alfred Plummer, A Critical and Exe~etical 
Commentary on the Gospel Accordig§ to S. Luke "The 
International Critical Commentar~; 5th ed.; Edinburgh: 
T. & T. Clark, 1953), pp. 269 ff.; Vincent Taylor, Behind 
the Third Gospel (Oxford: At the 'Clarendon Press, 1926), 
p. 249 

57 Creed , £E.. cit., p. 144; W. Manson, loco cit.; 
cf. Plummer, loco cit. 
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The Number Seventy in Jewish Thought. 'llhe Jews early 

attached sane significance to the number seventy. Flrom the 

sens of Noah58 arose seventy nations. "The seventy nations 

are a standing featur e of Jewish ethnography. 1159 After the 

confusien of tongues at Babel,60 seventy ~gels were 

distributed to the dispersed people. 6l The languages of the 

world were seventy.62 The sons of Israel who went into 

Egypt were seventy. 63 At EliIn were twelve springs of water 

and,seventy palm trees. 64 The Sanhedrin comprised seventy-

one or seventy-two members. 65 "When Josephus was planning 

the rising in Galilee, he appointed seventy elders to take 

charge of the administration of this province. ,,66 The 

Zealots, during the Jewish War (A.D. 66-70), having seized 

67 centrol, established a tribunal of seventy. At Jamnia, 

the Tannaitic school was headed by a council of seventy 

elders. 68 The Septuagint translators were seventy in number 

58 I Gen. chap. O. 

59 
George Foot Moore, Judaism in the E'irst Three 

Centuries of the Christian Era (Cambridge: Harvard Univer
sity Press-,-1954), I, 227; III, 62. 

60G en. chap. 11. 

63Exo d. 1: 5 • 

61 Moore, loco cit. 

64Exod • 15:27, Num. 33:9. 

62 Ibid ., I, 278. 

65Emil SchUrer, A History of the Jewish Peo~le in the 
Time of Jesus Ghrist, translated "[Edinburgh: 1'. &. Clar~ 
1924)-,-11, i, 174 f.; 186. 

66Ibid ., p. 175 67Ibid • 68 Ibid • 
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and produced their finished work in seventy-two days.69 

Summary Statement. There is no doubt that number 

symbolism was rife an ong t he Jews in the time of Christ. 70 

It is unlikely that a writer as sensitive as Luke to the 

universal nature of the goap el would fall to utilize such a 

suggestive number as seventy.71 

IV. LUCAN OMISSIONS 

'I'here are certain narratives in Mark and in Matthew 

which significantly are not in Luke. If Luke actually knew 

of these materials but omitted them, there is further 

evidence far the contention of this chapter. 'Ihe first topic 

that calls for discussion at this point is what is usually 

called the "Great Omis sion." 

"Great Omission ll 

That Luke omits Mark 6:45-8:26 has been a puzzling 

69Josephus, Antiquities of the Jews, XII, ii, 6, 7, 
11, 13. The fluctuation between 70 and 72 occurs here also. 

70Cf • A. M. Farrer, "Loaves and Thousands," The 
Journal of Theological Studies, New Series, IV (April, 
1953), 1-14. 

71It is to be noted in passing that many commentators 
object to this point. Cf. Theodor Zahn, Introduction to the 
New Testament, trans. John Moore Trout, et ale (Edinburg~ 
~& T. Clark, 1909), III, 92; cf. CadouX;- ~. cit., p. 158. 
Gilmour, 2£. cit., p. 184. 
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New Testament phenomenon. This "Great Omission" has been 

variously interpreted. It must be admitted that it is not 

clear Why Luke has omitted the section. 72 That the section 

contains doublets seems certain. 73 Hawkins suggests three 

reasons for the omission. 74 First, he notes that the section 

might have been absent in the copy of Mark which Luke used, 

and might have been inserted into Mark later. 75 This reason 

he holds to be unlikely because of the uniformity of the 

section with the rest of Mark. Secmd, the omission by Luke 

might have arisen by homoeoteleuton. 76 The subject of 

Mark 6:42-44and of 8:19-21 being the same, namely, feeding 

of the multitude. Or, the mentioning of Bethsaida in 6:45 

and 8:22. Third, Hawkins indicates that the omission might 

have been intentional. Most of the material might have been 

unsuitable. 77 

72A• T. Robertson, Luke the Historian ~ the Light of 
Research (New York: Charles Scribner's Sons, 1920); p. 68; 
Maurice Goguel, "Luke and Mark: lJ'iith a Discussion of 
Streeter's Theory," Harvard Theological Review XXVI (January, 
1933), 49. 

73Vincent Taylor, ~, pp. 628-632. 

74 John Caesar Hawkins, "The Great Omission by St. 
Luke of the Matter Contai. ned in St. Mark VI .45-VIII .26," 
Oxford Studie s in the Synoptic Problem, ed. William Sanday 
(Oxford: At the-Clarendon Pfess, 1911), pp. 60-74. 

75~., pp. 63 ff. 76Ibid., p. 66. 

77~., pp. 67 ff. 
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In the items which Luke would be inclined to omit, 

Hawkins mentions the story of the Syro-Phoenician woman. 78 

This is relevant to the discussion of this chapter. The 

story "has to be read completely for its harshne ss to be 
79 

ful~ appreciated." To the request of the woman for Jesus 

to heal her daughter, Jesus is reported to have replied: 

"Let the children first be fed, for it is not right to take 

the children's bread md throw it to the dogs. n80 "No 

amount of critical exegesis can get rid of the compari

son.,,81 Luke, a non-Jew, writing for non-Jewish readers, 

could not fail to see the derogatory nature of the statement 

of Jesus and of the fact of His reluctance to heal the 

daughter of a nan-Jew. The Lucan universal concept of the 

78Mark 7:24-30; Matt. 15:21-28. See Hawkins, loc. 
cit.; cf. C. S. Carpenter, Christianity Accordi~ to S:-Luke 
{Landon: Society far Promoting Christian Knowle ge;-1919r;-
pp. 131-133. 

79Harvie Branscomb, The Teachings of Jesus (Nashville: 
Abingdon Press, 1931), p. 333. 

80Mark 7:27; Matt. 15:26. 

81Branscomb, TeaChings, p. 334. It is true that 
the word for "dogs" meant ordinarily, "little puppies." 
Actually, among t he Jews, only puppies were kept by children 
as pets; full grown dogs were kept domestically only as 
watch-dogs. Most dogs were mongrels held in contempt. See 
A. C. Bouquet, Everyda~ Life in New Testament Times (New 
York: Charles Scribner s-sO:ns;-1954), p. 143. cf. Vincent 
Taylor, Mark, p. 350. 
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gospel necessitates the omission of the story.82 And so did 

Luke. 

Charge to tm Twelve 

In the instruction to the twelve disciples as to 

their sphere of activity, Matthew includes the clause, "Go 

nowhere among the Gentiles, and enter no town of the 

Samari tans. ,,83 This injunction is in harmony with the 

practice of the Jews in the time of Jesus. 84 The universal 

concept of the gospel in Luke prevents the inclusion of such 

a statement, if genuine. 

Summary Statement. Thus the concept of universal 

salvation appears in the Third Gospel, positively in what 

Jesus did and said; negatively, in what Luke omits from the 

material from Which his selection was made. 

82Hawkins, "The Great Omission,1I .£E. cit., pp. 73 f.; 
Carpenter, .£E.. cit., p. 132; B. H. Streeter, liThe Literary 
Evolution of theLrospels, II Oxford Studi es in the Synoptic 
probl an, ed. W. Sanday (Oxford: At the Clarendon Press, 1911), 
p. 223. 

83 Matt. 10:5. 

84 Cf • various tractates of The Mishnah, trans. 
Herbert Danby (London: Oxford University Press, 1933), 
especially Abodah Zarah, I, 1-6; Shebiith, 8:10; Sherman E. 
Johnson, liThe Gospel According to St. Matthew,1i 'Ilhe Inter
~reter's Bible (New York and Nashville: Abingdon-Cokesbury 
ress, 1951), VII, 364 f. 
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V. CONCLUSION 

Authenticity of the Lucan Picture 

In concluding this chapter, it is necessary to face 

the problem whether the whole aspect of universalism of the 

Gospel According to Luke is due to the au thor or to Christ. 

According to Carpenter, Luke has fairly represented Christ's 

ministry as exclusively to the Jews, hence the element s of 

universalism that appear in his work are his own contri bu

tionsas editor.85 It must be admitted that the first part 

of this statement is true: Luke has fairly represented 

Christ's ministry as exclusively to His own people. The 

second part of the statement is only partly true. There are 

elements in the gospel which can only be ascribed to Luke, 

the edit or. These have been dis cussed above as Lucan 

additions. It is not certain that Luke invented these, 

however. He had, for some, very reliable tradition. Others 

are defi.ni tely due to his own ou t-look. But, as already 

86 shom, these are I\'R terials in Q and in Mark which provide 

the basis for the idea of universalism. To admit these 

evidences is to admit that some elements in the Third Gospel 

85Carpenter, ~. ~., p. 114; cf. D. Rudolf Bult
mann, Jesus and the Word, trans. Louis e Pettibone Smith and 
Erminie Huntress-rLondon: Ivor Nicholson & Watson, 1935), 
p. 43. 

86Supra, pp. 152 ff. 
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that ind icate the conc ept of universalism find their basis 

on more solid ground. 

In point of fact, the concept of universalism must be 

traced back to Christ. It is general~ recognized that His 

thought was steeped in that of Deutero-Isaiah. That prophet 

of the exile was responsible for the 

peculiar combination of a belief in the universal 
sovereignty of God with a highly conc§~te conception of 
His particular Providence in history. 

Both elements of particularism and universalism appear in 

the thought of Deutero-Isaiah. The high-water mark of 

prophetic religion is reached in the words: 

Turn to me and be saved, 
all the ends of the earthl 
For I am God, and there is no other. 

By myself I have sworn, 
from my mouth has gone forth in righteousness 
a word that shall not return: 
To me every knee shall bow'88 

every tongue shall swear. 

Throughout the post-exilic period, the tension between 

particularism and universalism in religion persisted. It 

was because the more universal path of Deutero-Isaiah was 

abandoned, while the more m ticnal trend of Ezekiel was 

88C• H. Dodd, The Authority of ~ Bible (London: 
Misbet & Co., Ltd., 1955), p. 114; cf. Sheldon H. Blank, 
"Studies in Post-Exilic Universalism, II Hebrew Union College 
Annual, XI (1936), pp. 159 ff., 190. 

89Isa • 45:21-23. Cf. Dodd, Authority of the Bible, 
p. 116. 



adopted by the Jews, that the message of Jesus proved 

unaccept able to t he Jews of His day. Jesus, in word and 

deed "preached a bro therly love which transcended the 
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ceremonial scruples of Judai sm and went beyond the national 

bounds •• ,,89 

Concluding Statement 

The cent ention of this chapter bears ou t the fact 

that the universal not e was struck by Jesus in the reading 

at the Nazareth synagogue. It must be borne in mind that 

the ministry to the non-Jewish peoples did not begin until 

after the crowning even ts of the death and exal tation of 

Christ. But that the ground work for such a development has 

been laid is the picture that Luke makes quite cl ear. It 

has been shown that some elements in the picture are the 

work of Luke, but the basis must be traced to elements in 

the thought of Jesus Chri st. It is na tural for Luke to make 

the gosp el appeal to readers in the Greco -homan world. 90 

However, Jnlicher is undoubtedly right in noting that in the 

two concept s of universality and the boundlessness of God's 

mercy, the early Church, Paul, and Luke were faithful 

interpr eters of Jesus Chri st the Lord. 91 

89Zahn , ~. cit., III, 72. 

90 Jtllich er, ~. cit., p. 333. 

91Ibid • 
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CHAPTER VI 

THE REJECTION OF' THE MESSIAH 

••• all in the synagogue were filled with wrath. 
And they rose up and put him out of the ci ty, and led 
him to the brow of the hill on which their ci ty was 
built, that they might throw him down headlong •••• 1 

With these words, Luke prepares Theophilus for the 

denoument of the narrative, the ultimate rejection of the 

Messiah by His own people. Here indeed we maw find, not 

only an indication of what wo uld eventually happen, but 

sanething. of the waw it would happen. Perhaps the point 

should not be pressed, but when finally death came, it was 

on a hill out of the city. The author of the book of Hebrews 

has immorta lized the scene in the famous words, "So Jesus 

also suffered out the gate in order to sanctify the people 

through his own blood. ,,2 

That the rejection and cmsequent vindication of the 

Messiah is the daninant theme of each of the gospels is 

certain. The Christian community arose as a result of the 

event s of the passion. These events led to the transforma

tion of the small band of "uneducated, common men, ,,3 mostly 

Galileans, :Into bold witnesses whom no threat, no tribula-

tion, no trials could silence. 

However, the method by which the evangelists prepare 

ILuke 4:28 f. 2Heb • 13:12. 3Acts 4:13. 
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the reader for this final outcome varies with each of them. 

In Mark, for example, no sooner than at the end of the 

description of a full day's ministry,4 and the healing of a 

leper,S the reader finds a series of conflict stories. 6 The 

atmosphere gathers cloud with an acceleration as the account 

unfolds. Finally the cloud bursts and the focal point of 

the history is reached. 

In Luke, the motif of rejection is harder to follow. 

There is no doubt that the end of the story is ever before 

the author, but he seems to leave the full unravelling until 

the last week of the ministry of Jesus. However, there are 

indi cati ons of the motif of rejection before the passion 

narrative. An examination of the broad outline of the Third 

Gospel shows that after the ~eface,7 the work is divided 

into four parts. 8 The first section is introductory.9 The 

4Mark 1:21-39; Vincent Taylor, The Gospel According 
to St. Mark (London: Macmillan & Co., Ltd., 1952), pp. 170 ff. 
Hereafter this volume will be cited as Taylor, Mark. 

5Mark 1:40-45; Taylor, Mark, pp. 185 ff. 

6Mark 2:1-3:6; Taylor, ~, pp. 191ff. 

7Luke 1:1-4. 

8See James Moffatt, An Introduction to the Literature 
of ~ New Testanunt (3d ed.; Edinburgh: 1,'.& r.-Clark, 1949), 
p. 264.~ereafter this volume will be cited as Moffatt, 
In tro duc ti on • 

9Luke 1:5-4:13. 
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secald deal s with the Galilean mission of Jesus. lO The third 

comprises the ministry of Jesus on the journey to Jerusalem.ll 

The f:inal section deals wi th the ministry in Jerusalem leading 

to the passion. 12 

It is observed, therefore, that both the second 

section and the third open with accounts of the rejection of 

Jesus: 13 the first being the rejection at Nazareth,14 the 

basis of this study; and the second, the rejection in a 
15 Samaritan village. Thus, after the introductory section, 

the next two sections open with rejection stories and the 

last section deals extensively with the final rejection. 

I. INCIDENTS 

Two incidents in the life of Jesus bear directly upon 

this topic. 

He j acti on by Herod 

A "story about Jesus n16 shows the hostile attitude 

10Luke 4:14-9:50. 

12Luke 19:28-24: 53. 

llLuke 9:51-19:27. 

13Moffatt, Introduction, p. 264; Alfred Plummer, A 
Critical and Exegetical Commentary on the Gospel According 
to S. Luke ("The International GriticalCommentary"; 5th ed.; 
Edinburgh: T. & T. Clark, 1953), pp. 261 f. 

14Luke 4:16-30. 15Luke 9:51-56. 

16Luke 13: 31-33; Vincent Tay lor, 'I'he Porma. ti on of the 
Gospel Tradition (London: Macmillan & co:;-Ltd., 1953);-p7'75. 
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. 17 d f of Herod Antipas to Jesus. Some Pharisees warne Jesus 0 

Herod's intEn tion to kill Him. 18 The reply of Jesus is 

preserved in a difficult saying: 

Go and tell that fox, 'Behold, I cast out demons and 
perform cures today and tomorrow, and the third day I 
finish my course. Nevertheless I must go on my way 
today and tomorrow and the day following; for it cannot 
be that a prophet should perish away from Jerusalem. 19 

The essence of this is that Jesus would continue His 

ministry in accordance with God's plan after which He would 

17 Jesus must have been sOIlBwhere within the jurisdic
tion of Herod, in Galilee or Perea. It is probably better 
to locate the incident earlier in Galilee at the height of 
Christ's ministry. See William Manson, The Gospel of Luke 
("The Moffatt New Testament"; London: Hodder & Stoughton;
Ltd., 1948), p. 168; cf. John Martin Creed, The GosQel 
Accordin g to St. Luke (London: Macmillan & Co., Ltd., 1953), 
p. 186; Mark 6:14-16. 

18Some commentators regard the warning of the 
Pharisees as an attempt to frighten Jesus into Judea where 
He would be mor e in the power of the Sanhedrin. So, for 
example, A. Plummer, ~. cit., p. 348. Manson regards the 
Pharisees on the occasion as "willing instrumEnts" of 
Herod's purpose. W. Manson, loc. cit. Easton also grants 
that t he Pharisees were pr obably in league wi th Herod bu t 
finds the view of Zahn unacceptable: that Herod intended 
to drive Chri st to His death in Jerusalem. Burton Scott 
Easton, 'I'he Gosp el According to St. Luke (New York: Charles 
ScribnerTSSons, 1926), pp. 221 f7 Thus Zahn's view is 
similar to Plummer's. Actually, there is no suggestion 
of the attitude of the Pharisees in the text. It should 
be assumed that they were motivated by good intentions. 
There is plenty of evidence that Jesus was on good terms 
with some Pharisees. Cf. S. MacLean Gilmour, liThe Gospel 
According to St. Luke," The Interpreter's Bible (New York 
and Nashville: Abingdon-Cokesbury Press, 1952), VII, 248. 

19Luke 13:32 f. 
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race death in Jerusalem. 20 

Luke places the lament over Jerusalem, derived rrom 

Q, immediately arter this statement.21 'l'hus, Jesus having 

been rejected in Nazareth, in Galilee and in Samaria would 

also be rejected in Jerusalem. 

Rejection in a Samaritan Village 

The third main section of the gospel or Luke opens 

with an account of the inhospitable reception accorded Jesus 

and his disciples in a Samari tan village. 22 lI\"Jhen the days 

drew near ror him to be received up, he set his race to go 

to Jerusalem • " So Luke begins the section. . . . 
It is a pity that Stephen Langton did not stay his 

hand at t he end or the rUtieth verse or the ninth 
chapter of Luke's Gospel, and begin a new chapter with 
the verse which rollows •••• the pivotal verse or the 
whole Gosp el ha~ been denied the emphasis that belongs 
to it by right. 3 

We concur with this estimate or the importance or this verse. 

The verse puts what rollows "under the solemn shadow or the 

Cross." 24 

Jesus was on the rinal journe,r to Jerusalem. He 

20cr. Easton, £2.. cit., p. 222; Creed, ~. cit., 
p. 187. 

21Luke 13:34 r. 22Luke 9:51-06. 

23Wilrrid L. Hannam, Luke the Evangelist. (New York: 
The Abingdon Press, 1935), p. 113-.-

24W. Manson,2£.. cit., pp. 119 r. 
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intended to pass through Samaria, as many Galileans did. 25 

Messengers were sent in advance to arrange for lodging. But 

the Samaritans were ill disposed to provide for Galileans 

who were destined far Jerusalem. Their reaction on this 

occasion was to refuse the hespitality, though worse things 

could have happened. 26 T. W. Manson rightly notes that even 

this refusal of hospitality was a serious matter. 27 

Summary Statement. 'I'here can be little doubt that 

the strategic location of this story is intended by the 

author to foreshadow the final rejection, the account of 

which is indicated in the editorial introduction. 28 The 

account of the rejection by Herod agrees with the same 

motif. 

II. SAYINGS 

Various sawings prepare the reader far the eventual 

rejection of the Messiah. Some of the most revealing are 

here noted. 

25Josephus, Antiquities of ~ Jews, XX. vi.l. 

260nce in a Samari tan village, many Galileans were 
killed as they journeyed to Jerusalem. Ibid. 

27H• D. A. Major, T. ~~. Manson, and 8. J. Wright, 
The Mission and Message of Jesus (New York: E. P. Dutton 

&-co., Inc., 1953), p. 5487 

28Luke 9:51. 
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Rejection of the Counsel of God 

In a section derived from Q in which is reported what 

Jesus said about John after the departure of his em1ssaries,29 

Luke inserts parenthetically30 that all the people and tax 

collectors justified God on hearing the commendation of John 

by Jesus but that the Pharisees and the lawyers rejected31 

the purpose of God for themselves, not having been baptized 

by John. 32 This rejection of the purpose of God extends to 

the rejecti on of the One Sent by God. 'l'hat Luke makes the 

connection is made plain by the concluding statement: 

To what then shall I compare the men of this genera
tion, and what are they like~ They are like children 
sitting in the market place and calling to one another, 

We piped to you, and you did not dance; 
we wailed, and you did not weep. 

• • • The Son of man has come eating and drinking; and 
you say 'Behold, a glutton and a drunkard, a friend of 
tax collectors and sinners!' Yet this wisdom is justi
fied by all her children.33 

29Luke 7:24-35, Matt. 11:7-19. 

30So it appears though there is some uncertainty 
aboutt:b.e expression. See Creed,.2£.. cit., p. 108. 

31The word ,is the non-classical ~8eTE-ZJ) , derived 
from the verb 'Tel.v., wi th ~ -privative. 

32 Luke 7:29 f. In a different setting Matthew states: 
"For John came to you in the way of righteousness, and you 
did not believe him, but the tax collectors and the harlots 
believed him; and even when you saw it, you did not after
ward repent and believe him." Matt. 21:32. 

33Luke 7:31-35. The last sentence is aptly paraphrased 
by Jeremias: "God is vindicated by his works." J. Jeremias, 
The Parables of Jesus, trans. S. H. Hooke (3d ed.; London: 
s.-C. M. PresS; Ltd., 1955), p. 121. 



Thus Luke, by this parenthesis,34 sets the stage far 

allocating the blame for the rej ection of the Messiah 

squarely on the shoulders of the religious leaders. 35 

Need for Repentan~ 
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Luke alone reports a saying of Jesus which emphasizes 

the need for rEpentance.36 Some people told Him of some 

IIGalileans whose blood Pilate had mingled with 1;he ir 

sacrifices.,,37 Jesus indicated that those unfortunate 

victims of the cruel procurator were not worse than others. 

Similarly those eighteen people who were accidentally crushed 

to death by the tower of Silomn38 did not meet with such a 

fate because they were worse than other people. 39 The 

34Luke 7:29 f. 

35Robert Leaney, fI"OIIIKOS in St. Luke I s Gosp el, II 
The Journal of 'I'heological Studies, New ,series, II (April, 
I95'l), 166. -

36Luke 13:1-5. 

37Luke 13:1. Nothing outside this reference is 
known of this incident. However, Josephus records the 
slaughtering of some of an angry Jewish crowd protesting 
the us e Pilate had made of sacred money. Josephus, Antiqui
ties, XVIII. iii. 2; Wars, II, ix. 4. Pilate also killed 
;rnne credulous Samaritans in searCh of sacred vessels 
supposedly hid by Moses on Mount Gerizim. Josephus, 
Antiquities, XVIII. iv. 1. Cf. Creed, ~. cit., p. 180; 
w. Manson, ~. ill., p. 162. 

38This tower was part of the fortifications of 
Jerusalem near an important water supply. Gilmour, ~. cit., 
p. 240. 

39Luke 13:4. 
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informants of Jesus naturally held that those people had 

suffered in consequence of their sms. 40 But Jesus indicated 

tha t except those then living changed their minds, they 

would also perish. 41 

The saying is illustrative of the deep concern of 

Jesus for the rejection of His message, the only way to the 

survival of His people. The parable of the fig tree which 

immedia tely follows 42 deals wi th the same theme. 43 

Rejection of Disciples 

In the conclusion of the instruction to the seventy 

disciples on the occasion of their mission,44 Luke records 

the statement of JOesus: "He who hears you hears me, and he 

who ~ejeots you rejects me, and he who rejects me rejects 

him who sent Ire .,,45 'l'hus the rejection theme is interpreted 

40 Cf • John 9:2; C. K. Barrett, The Gospel According 
to St. John (London~ S. P. C. K., 19551,pp. 2094 f. 

41Simkhovitch calls attention to this as a demand for 
national repentance from the suicidal course to which advocates 
of violence against Rome were bound to lead the people. 
Vladimir G. Simkhovitch, Toward the Understanding of Jesus 
(unabridged ed.; New York: The Macmillan Go., 195117 pp. 39 f.; 
cf. W. Mansen, ~. cit., p. 163. 

42Luke 13: 6-9. 

43W• Manson, loco cit.; Creed,.2£. cit., p. 181. 

44Luke 10:1-16; supra, pp. 161 ff. 

45Luke 10:16. There is a similar saying in Matt. 10: 
40: "He who receives you receives me, and he who receives me 
receives him who sent me." 
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in a broader sense: the rejection of the disciples amounts 

to the rejection of Jesus and o:f God. 

Forecast o:f Passion 

There are many sayings in the Gospels which point to 

the eventual death o:f Jesus. It is necessary at this stage 

o:f the thesis to give a summary o:f these. 46 Most o:f the 

47 synoptic sayings are :found in two sources, Mark and L. 
, 

Only some o:f those reproduced by Luke will be discussed here. 

Removal o:f Bridegroom. Luke :follows Mark in repro-

ducing the question about :fasting. 48 The "Pharisees and. 

their scribes,,49 asked Jesus why the disciples o:f John and 

those o:f the Pharis ees :fasted o:ften and o:f:fered prayers while 

those of Jesus a:te and drank. 50 To this, Jesus r e sp onded by 

reminding his questioners that wedding guests did not :fast 

46For a detailed examination o:f the passion sayings 
o:f Jesus, see Vincent Taylor, Jesus and His Sacri:fice (L.ondon: 
Macmillan & Co., Ltd., 1955). This section o:f the thesis 
relies chie:fly on this volume which will be cited herea:fter 
as Taylor, Jesus and His Sacri:fice. 

47Ibid., p. 79. 

48Luke 5:33-39, Mark 2:18-22, Matt. 9:14-17. 

49Luke 5:30. C:f. Mark 2:16. 

50Luke 5:33, Mark 2:18, r~tt. 9:14. In Mark, the 
questioners are some undesignated "people. II In Matthew, 
they are the "disciples o:f John." It is to be noted also 
that Luke alone refers to of:fering of prayers at this 
point. 
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while the bridegroom was with them. 51 But some day, the 

bridegroom would be taken away from them and then they would 

fast. 52 

There is no cogent reason for denying the authenticity 

of the saying,53 whiCh clearly indicates that Jesus early 

foresaw the fate that awaited Him. 54 The following state

ment regarding the incompa tibi1i ty of' the old and the new55 

is alone the same lines, that His message cannot be woven 

into the current religion of' His peop1e. 56 

Rejection of Son of Man. The confession of' Peter at 

Caesarea Philippi57 marks a significant turning-point in the 

ministry of Christ. 58 On that occasion., Jesus f'irst asked 

51Luke 5:34, Mark 2:19, Matt. 9:15. 

52Luke 5:35, Mark 2:20, Matt. 9:15. 

53Tay10r, Jesus and His Sacrifice, p. 83. 

54ill.£., p. 84. 

55Luke 5:36-39, Mark 2:21-22, Matt. 9:16-17; cf. B. T. 
D. Smith, The Parables of' the Synoptic Gospels (Cambridge: 
At the University Press, 1937),pp. 231 f. 

56 Cf'. Jeremias, ~. cit., p. 80. He regards the 
addition of Luke 5:39, a verse omitted by D and some other 
early wi tne sses, as unfortunate. 

57Luke 9:18-22, Mark 8:27-33, Matt. 16:13-22. 

58T • W. Manson, The Teaching of' Jesus (2d.ed.; 
Cambridge: At the University Press, 1951), passim, e.g., p.13. 
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59 what people thought about Him. Having obtained a reply, 

He then asked His di sciple s, "But who do you say that I 

am?" 60 Peter answered that Jesus was liThe Chri st of God. ,,61 

Jesus immediately enjoined the disciples to silence, and for 

the first time predicted the suffering and rejection of the 

Son of Man. 62 

Betrayal of Son of Man. A short while after the 

confession of Peter, Jesus took Peter, Jolm, and James to a 

mountain to pray. 63 'llhere, the transfiguration took place. 64 

Having descended from the mountain, Jesus reiterated the 

point regarding suffering: "Let these words s ink into your 

ears; for the Sen of man is to be delivered into the hands 

59Luke 9:18, Mark 8:27, Matt. 16:3. 

60Luke 9:20, Mark 8:29, Matt. 16:15. 

61Luke 9:20, Mark 8:29, Matt. 16:16. 

62Luke 9:22, Mark 8:31, Matt. 16:21. For the altera
tions in the three accounts, see Taylor, Jesus and His 
Sacrifice, p. 86. In particular, it should be noted that 
Luke omits Peter's protest at the suggestion that Jesus might 
suffer. "The impor"tant point in this narrative is the 
correction of Peter's concept--so obviously implied--of a 
triumphant 'Anointed one,' by the warning of the approaching 
Passion." F. J. Foakes-Jackson and Kirsopp Lake (eds.), The 
Beginnings of Christianity (London: Macmillan & Co., Ltd.;--
1942), I, 364. 

63Luke 9:28; cf. Mark 9:2, Matt. 17:1. 

64Luke 9:29-36; cf. Mark 9:2-8, Matt. 17:2-8. 
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of men.,,65 

A Coming Baptism. Luke alone reproduces the words of 

Jesus: 

I come to cast fire upon the earth; and would that it 
were already kindled! I have a baptism to be baptized 
with; and how I am constrai ned until it is accomplished. 66 

The symbolism of "fire" may be variously understood. 67 But 

there can be little doubt that the reference to the baptism 

was to the suffering and death that He foresaw. 68 

Rejection by This Generation. Luke alone repeats, in 

apocalyptic discourse relating to the day of the Son of man, 69 

that first "he must suffer many things and be rejected by 

this generati on. ,,70 This verse seems to be out of place. 71 

However, it probably belongs to the L source, rather than to 

65Luke 9:44; cf. Mark 9:31, Matt. 17:22-23. Luke here 
reproduces Mark to indicate that the disciples did not under
stand what Jesus meant. Matthew only notes that the disciples 
were greatly distressed. 

66Luke 12:49-00. 

67 Creed, 2£. cit., p. 178. 

69Luke 17:22-37, Matt. 24:26-28, 37-40. 

70Luke 17: 25. 

71The verse "seems interpolated"; C. G. Montefiore, 
The Synoptic GOS~lS (2d ed.; London: Macmillan & Co., Ltd., 
1927), p. 550. e verse "implies the Christian doctrine 
of the ~on of Man." Creed, 2£. cit., p. 220. 
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a later scribe. 72 The verse is therefore important in con-

firming the view that Jesus was convinced of His own death 

in fulfilment of His mission. 73 

Death and hesurrection of the Son of Man. Luke 

reproduces ~le third prediction of the passion from Mark, 

this time in Judea. 74 The ominous notes of fate knocking 

at the door sounded more clearly: 

Behold, we are going up to Jerusalem, and everything 
that is written of the Son of man by the prophets will 
be accomplished. Far he will be delivered to the 
Gentiles, and will be mocked and shamefully treated and 
spit upon; they will scourge him and kill him, and on 
the third day he will r is e. 

Wicked Tenants. The parable of the wicked tenants75 

is based on the Old Testament allegory of the vineyard. 76 

According to the parable ,77 a man gave the care of his 

72Taylor, Jesus and His Sacrifice, p. 173. 73Ibid • 

74Luke 18:01-34, Mark 10:33-34, Matt. 20:18-19. Only 
Luke states explicitly at this point that the disciples 
"understood none of these sayings; this saying was hid from 
them, and they did not grasp what was said." The other 
evangelists insert the request of the sons of Zebedee 
immediately after the saying, which amounts to the same 
thing that Luke states: the dis ciples did not understand. 

75Luke 20:9-19, Mark 12:1-12, Matt. 21:33-46. 

76Isa• 5:1 ff. 

77 An allegory, accordiqg to Taylor, Jesus and His 
Sacrifice, p. 106. To sustain this point Taylor says;-WWhile 
it is not the habit of Jesus to us e allegory, we cannot be 
certain too t He never did so. n Ibid. Ju'licher regards the 
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vineyard to some tenants and went to another country.78 At 

an opportune time he sent for the fruit of the vineyard. 

But the tenants ill-treated his servants one after another, 

sending them back empty-handed. 79 The owner' of the vineyard 

then resolved to send his beloved son to do what the servants 

had been unable to do. 80 This son the tenants killed. 81 

All the Synoptics correctly indicate that the scribes 

and the high priests knew that the parable was directed 

again st them. 82 

Though, there are real difficulties in the account, 

yet the IIworkmanship bears its own signature, ,,83 and the 

basis of the parable may be traced to Jesus. inhere is present 

Marcan account a product of tm early Church. See C. H. 
Dodd, The Parables of the Kingdom (revised ed.; Londen: 
Nisbet & Co., Ltd.,-r953),'p. 124, note 2. 

78Such a practice of absentee landlordism was common 
in the time of Christ. Dodd, Parables, p. 125, note 1. 

79Luke 20:10-12; cf. Mark 12:3-5; Matt. 21:35-36. 
The differences in the details lead to various cenjectures. 
See B. T. D. Smith, ~. cit., p. 223. 

80Luke 20:13, Mark 12:6, Matt. 21:37. Luke follows 
Mark to indicate that the son was "beloved." 

81Luke 20:15, Mark 12:8, Matt. 21:39. 

82Luke 20:19, Mark 12:12, Matt. 21:45. The quotation 
from Ps. 117:22-23 Which occurs in the passage was a 
favorite proof-text of the early Church. Cf. B. T. D. Smith, 
£e. cit., p. 224; Taylor, Jesus and His Sacrifice, p. 143. 

83Taylor, Jesus and His Sacrifice, p. 107; cf. Dodd, 
Parables, p. 1~4.----- --- ---
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the consciousness of rejection. 

Summary Statement. These instances are probably 

sufficient to illustrate the fact that Luke bas reproduced 

many sayings to indicate that Jesus knew that He would 

even tually di e. It only remains to consider the general 

problem of authenticity of these predictions. 

For the purpose of this investigation, it would be 

going on a tangent to enter into tre most intriguing 

discussions about the orig:in and use of the expression "Son 

of man," its relationship with liS on of David," and "Messiah," 

and r ela ted questi ons. It is clear to this investigator 

that the expression "Son of man " in the Synoptics was that 

used by Jesus and by Jesus alone with reference to Himself. 

The chief interest of the sayings above in this 

connection is that the predictions of impending doom were 

not vaticinia ex eventu. It cannot be denied that later 

reflections after the events of the passion and exaltation 

might have left their indelible impressions on the sayings. 

But the fact that Jesus foresaw the inevitable end of His 

ministry and forwarned His disciples accordingly has the 

weight of historical probability. The thermometric indica

tions are found in the whole course of the ministry of Jesus. 

The sayings regarding the old and the new84 amount to this: 

84Luke 5:36 ff.; Supra, p. 181. 



Jesus could not succeed in making men accept the new age. 

"In spite of Christ's offer, men still said, The old is 

better ... 85 
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The offer of Chri s twas re je cted for several reasons. 

For one thing, He would not uphold the established regula-

tions if He could meet same human need. Commenting on the 

healing of the man with the withered hand on the sabbath,86 

Hannam observes: 

It had became clear to the upholders of established 
order that no conventions would hold him in check, and he 
had the inconvenient and most objectionable habit of 
quoting the Scriptures wi th which they were familiar in 
such a way as to put them, their custodians, and official 
interpreters, ludicrously in the wrong. 87 

For another, suCh actions on the part of Jesus naturally made 

Him popular with the masses but it made Him unpopular to the 

au thorities. That is, on the one hand, He earned the 

gratitude of the '!! ha-are§, while on the other, He nursed 

the hostilit,y of the religious leaders. 88 It would have been 

a miracle if He did not realize the inescapable finale to 

85John Baker, "Luke, the Cri tical Evangelist," The 
Exposi tory 'I'ime s, LXVIII (January, 1957), 125. 

86Luke 6:6-11, Mark 3:1-6, Matt. 12:9-14. 

87Wilfrid L. Hannam, Luke the ~vangelist (New York: 
The Abi~don Press, 1935), p:-76. 

88W• Manson, ~. cit., p. 210; D. Rudolf Bultmann, 
Jesus and the word, tranS:-Louise Pettibone 3mi th and 
Erminie Hun"t"resS'TLondon: rvor Nicholson & Watson I Ltd., 
1935), p. 83; T. W. Manson, 'I'he Servant-Messiah (Cambridge: 
At the University Press, 1953T'; p. 69. 
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which His ministry so resolutely led. 

"There is a further c cnsiderati on that provides an 

evidence converging on the same conclusion. It has already 

been noted in another context89 that the thought of Jesus 

was strongly molded by that of Deutero-Isaiah. That great 

prophet had included in his writings much material which the 

Jewish people found incomprehensible. 90 For Jesus, the 

Suffering Servant of Yahweh provided the clue to the will of 

God: the path of suffering was far Him the path of redemption. 

And so to Jerusalem He went, realizing well the fate that 

await ed Him there. 

III. PASSION NARRATIVE 

~~en Jesus arrived in Jerusalem, He was having a 

popular teaching ministry in the temple during the day, 

going out to lodge for the night at the Mount of Olives. 91 

In the meantime, the chief priests and the scribes and the 

leaders of the people were seeking a way to dispose of Him. 92 

89supra, p. 168. 

" 90For the Jewish interpretation of Isa. 52:13-13:12, 
see William Manson, Jesus the Messiah (London: Hodder & 
Stoughton, Ltd., 1952), pp:-I68-171. The vast majority of 
the people of the "Israel of God" (Gal. 6:16) in this day 
find the me ssage incomprehensible as a way of life. 

91Luke 21:37 f.; cf. 19:47-48. 

92Luke 22:2; cf. 19:47-48; Mark 14:1, Matt. 26:3. 
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Satan came to their aid by entering into Judas Iscariot 

making him an. agent in fostering the machinations of the 

religious leaders. Judas consented to betray Him for a sum 

of money.93 As before a storm, cumulus clouds loom overhead. 

Under their shadow, Jesus instituted the Lord's supper. 

Eucharist 

The last supper of Jesus before the passion94 has 

been tre oc casion of much dis cussion. 95 ,!t'or this study the 

point to be noted is that the shadow of impending death 

darkened the whole atmosphere of the supper. 96 According to 

Luke, the meal started with the words: 

I have earnestly desired to eat this passover with 
you before I suffer; for I tell you I shall ~~t eat it 
until it is fulfilled in the kingdan of God. 

The words before the passing of the cup and the distribution 

of the bread fit into this picture of anticipation of death. 

Betrayal 

During the meal, Jesus noted that the hand of the 

93Luke 22:3. 

94Luke 22:14-20, Mark 14:22-25, Matt. 26:26-29; 
cf. I Cor. 11:23-25. 

95For a comprehensive bibliography on whetrer the 
meal was a passover meal or not see Joachim Jeremias, The 
Eucharistic Words of Jesus, trans. Arnold Ehrhardt (2d ed.; 
Oxford: Basil Blackwell, 1955), pp. 177-183. 

96Taylor, Jesus and His Sacrifice, pp. 116 f. 

97 Luke 22: 15- 16. 
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traitor was with Him at table. 98 Judas was not identified 

as the traitor in this passage; but there can be little 

dcubt that Jesus knew the role of this disciple at those 

crucial hours. 99 "The lmowledge that He will be betrayed 

by one of the Twelve is an element in His Messianic suffer-

i ,,100 ngs. 

Denial 

In the same category of thought belongs the prediction 

of the denial of Jesus by Peter. 10l Jesus had prayed on 

behalf of Peter that his faith might not fail and that the 

apostle s might be con firmed through him. 102 Peter indi ca ted 

that he was ready for any devel opment, even imprisonment and 

death. 103 But Jesus affirmed that before the cock crew that 

98Luke 22:21-23; cf. Mark 14:17-21, Matt. 26:20-25. 
Luke's version is probably independent of Mark's. Matthew 
follows Mark but adds a note of identification of Judas. 
Taylo~, Jesus and His Sacrifice, pp. 111 f. 

99 
Taylor, Jesus and His Sacrifice, p. 112. 

100Ibid., p. 113. 

101Luke 22:31-34; cf. Mark 14:26-31, Matt. 26:30-35. 

102Luke 22:31-32. These verses are peculiar to Luke. 
Cf. Creed, .£l2.. cit., p. 269. Creed notes that the verbal 
resemblance of verses 32-33 and II Kings 15:20-21 is 
probably not accidental. 

103Luke 22:33; cf. Mark 14:29, Matt. 26:33. Mark 
does not have a reference to prison and death. Peter 
affirmed strongly that he would not fall away even though 
others might. 



day, peter wou Id have denied any lmowl edge of' Him tbr ee 

times. l04 

Fulf' ilmen t 

An obscure passage peculiar to Luke 00 ntains a 

ref'erence to the fulf'ilment of Christ's destiny.l05 The 

disciples were asked to arm themselves f'or the crisis. 
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It is unlikely that Jesus seriously entertained the 
thought of armed resistance, which indeed !8~ld be in 
coni'lict wi th the whole tenor of his life. 

The reference to swords must be ascribed to the use of some 

unreliable material which the evangelist has not been able 

to work smoothly into the scheme of the narrative. l07 Of' 

greater relevance for this stu~ is the statement, 

For I tell you that this scripture must be f'ulfilled 
in me, 'And he was reckoned wi th transgressors'; far what 
is written about me has its fulf'ilment. l08 

This is in harmony with what is known about the thought of 

Christ at this period of' His ministry. It is the only clear 

104Luke G2:34; cf'. Mark 14:30; Matt. 26:34. Matthew 
and Luke agree against Mark, who indicates that the cock 
would crow twice, according to the text of Nestle. The 
external evidence of the manuscripts is not decisive. 

105Luke 22:35-38. 

106 Creed, .2£. ci t., p. 270. 

107Ibid .; Creed also notes the words may be liaccepted 
in a general sense as a warning that disaster is coming." 

108Luke 22:37. 



reference to Isaiah chapter 53 in the recorded sayings of 

Jesus. Its authenticity need not be doubted.109 

Arrest ---
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On the fateful night, He want "as was his custom," to 

the Mount of OlivesllO where in agony He prayed that the cup 

might be ~ared Him but He was wholly dedicated tothe will of 

GOd. lll However, the cup was not to be removed in accordance 

wi th the will of God. 
112 

He was arrested by a crowd with 

Judas. He would not allow any violence on the part of His 

disciples. 113 He submitted to the arrest with the wards, 

"But this is your hour, and the power of darkness. ,,114 

l09T~10r, Jesus and His Sacrifice, p. 193; cf. Creed, 
£2.. cit., p. 271. -- --

110Luke 22 :39. 'I'he name Gethsemane oc curs only in 
Mark 14:32 and Matt. 26:36. 

lllLuke 22:42, Mark 14:36, Matt. 26:39. The Geth
semane experience is indeed "historical and beyond the reach 
of invent ion." Taylor, Jesus and His Sacrifice, p. 147 
citing A. ~. J. Rawlinson, St.~~p. 210. 

112Luke 22:47, Mark 14:43, Matt. 26:47. Mark and 
Matthew state that the crowd was from the chief priests, 
scribes, and elders. Luke, a little later (22:52) specifies 
that the crowd comprised the chief priests and captains of 
the temple and elders. The stage has been set for this; 
supra, note.34. 

113Luke 22:49-51; cf. Matt. 26:51-54. Mark only 
notes the violence; Mark 14 :47. 

114Luke 22:53; cf. Mark 14:49, Matt. 26:56. Lightfoot 
notes that tlB Lucan interpretation is lIDique in the gospels. 
It is different from the co ncept of the fUl.filmen t of destiny 



193 

Trial --
During the night, Jesus was led to the house of the 

high priest. 115 In the morning, He faced the councill16 

which condemned Him for blasphemy.117 Then the Jewish 

leaders led Him to Pilate before whom He was charged with 

treason. 118 Time and again, Pilate wanted to release Jesus, 

finding nothing worthy of death in Him. 119 But his efforts 

were to no avail. Pilate sent Him to be tried before Herod 

Antipas. 120 But J-esus made no reply to any of the questions 

in Mark and Matthew at this point. Robert Henry Lightfoot, 
Histdry and Interpretation in the Gospels (London: Hodder & 
Stoughton, Ltd., 1935), p. l77:--But t h:l words in Luke have 
a "Johannine ring. II Creed,2£,. cit., pp. 274 f. Cf. I Cor. 
2:8. 

l15Luke 22:54. Cff. Mark 14:53 ff.; Matt. 26:57 ff. 
Luke reports no trial during the night. He reports that 
Jesus was mocked and beaten, apparently without trial; 
Luke 22: 63- 65. 

l16Luke 22:66. The council was the Sanhedrin, the 
highest tribunal of the Jews, which probably had no power 
to inflict the death penalty at that time. Creed,2£,. cit., 
p. 275. 

l17Luke 22:71, Mark 14:63-64, Matt. 26:65-66. 

l18Luke 23:1-5, Mark 15:1-5, Matt. 27:1-2, 11-14. 

l19Luke 23:4, 14, 22. In these three instances, with 
the exception of the que sti on repro duced from Mark 14: 14 at 
the beginning of Luke 23:~2, 11 Why , what evil has he done?" 
Luke is unique in noting Pilate's abortive efforts to free 
Jesus. However, each of the others has his own way of making 
the same point. Cf. Matt. 27:24-25. 

l20Luke 23:6-16. 
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asked by "that fox. ,,121 Pilate, having f'ailed to persuade 

the leaders to release Jesus, released Barabbas, a man who 

"had been thrown into prison for insurrection and murder .,,122 

Death 

He was then led ~way to be crucified. 123 The rejec

tion was complete, so it was thought, and that was all about 

Him! But He did not r ej ect anyone. True to the character 

of the Third Gospel, there is recorded the dying prayer of 

Christ on the cross, "Father, forgive them; for they know 

not what they do. ,,124 

IV. CON CLUSION 

In this chapter, an attempt has been made to show how 

the theme of rejection of the Messiah has been worked into 

the Third Gospel. The final scene of the episode at Nazareth 

is ever present before the reader as events and sayings 

bearing on the theme of rej ection are introduced. 

121Luke 23: 9. The expression "that fox" occur s only 
in Luke 13:32. 

122Luke 23:25. 

123Luke 23:26-49; cf. Mark 15:16-41, Matt. 27:27-56. 

124Luke 23:34. The external evidence of manuscripts 
is against the inclusion of this verse in the text. But the 
thought "is in peculiar harmony wi th the spirit of Chri st." 
Creed, .£E.. cit., p. 287'-
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Having depicted the unfortunate end of the sermon at 

Nazareth, Luke records the rejection of Jesus by Herod 

Antipas, the ruler of Galilee and Peraea. When Jesus set 

His face t awards Jerusalem, at the start of the trip He was 

rejected by some Samaritans. All along, Luke inserts 'a 

number of s~ings in which they keynote is the thought of 

the passion. Of the twelve Marcan sayings bearing on the 

theme,125 Luke reccrds about half; and he includes scme 

seven others peculiar to him. 126 

"At a number of points, differences in detail and 

interpretation by the evangelists have been indicated. It 

has been shown that essentially, the prediction of rejection 

is authentic. The popularity of Jesus, the radical nature 

of His ministry backed by His person, the origin of His 

thought as a fulfilment of destiny along the lines mapped 

out in the obscure language of Deutero-Isaiah--all these 

factors indicate the. t the thought of eventual rejection 

must have been dominant in His mind espe cially during the 

latter part of His ministry after the confession of Peter 

at Caesarea Philippi. Hence, when He arrived in Jerusalem, 

the end was clearly in sight. The events in Jerusalem 

moved fast to that end, the crucifixion of the Messiah. 

l25Taylor, Jesus and His Sacrifice, p. 82. 

l26Ibid ., p. 164. 
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It is obvious that in the LUcan account of the 

gospel, the rej ecti on motif, introd uced in the episode at 

Nazareth, is sustained throughout the rest of the account. 

The Lucan narrative shows how Jesus was rejected in Galilee, 

in Samaria, and in Judea. 

The glorious culmination of the narrative shows how 

the gospel witness was borne through these same regions, 

beginning wit h Jerusalem. And jus t as in the episode at 

Nazar.eth, Jesus passed thr ough the midst of them and went 

away, so the gospel moved through the same regions unto the 

ends of the earth, "unhinderedly. ,,127 

127c1ct"U~~TWS' Acts 28:31. Frank Stagg, The Book 
of ~ (Nashville: ~roadman Press, 1955), p. 1. 
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CONCLUSION 

Summary 

The visit o:f Jesus to Nazareth is reported in the 

three Synoptics in two :forms: one in Mark and Matthew, the 

other, in Luke. 'llhe :former is usually regarded as the more 

reliable account while the latter is regarded as the product 

o:f a later, less reliable tradition. There are dif:ficulties 

in the two ibrms which, when closely examined, amount to the 

:fact that the question o:f priority o:f one or the other is 

not easy. The Lucan account has been shown to compare 

favorably with the Marcan upon close study and may be more 

reliable than usually supposed. 

The Lucan account is dominated by a quotation :from 

the Old Testament. The background of the passage in the 

prophecy of Isaiah shows the proclamation o:f a prophet to a 

people Who were depressed and poor. The prophet had been 

endowed with the Spirit o:f the Lord :for his mission. The 

words of the pI' ophet conveyed hope to them as well as an 

assurance that God muld punish those heathen nations who 

had been oppressing them. The passage appears in Luke 

essentially as in Isaiah but signi:ficantly without the note 

o:f vengeance o:f God. Also the eschatological note appears 

prominently as Jesus declared that on that day the Scripture 

had :found fUl:filment. But the Lucan account includes other 

themes more clearly expressed: the extension of the ministry 



to non-Jews and the eventual rejection of the Anointed of 

the Lord. 
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There are more references to the Holy Spirit in Luke 

than in the other Synoptics. At the birth of Jesus, the 

Holy Spirit, which had ceased since the death of the last 

prophets of the Old Testament, came upon several individuals. 

Then at the b~tism the Holy Spirit endowed Jesus with the 

power He WDuld need far His mission and a voice from heaven 

assured Him of His sonship. In this power, Jesus spent some 

period in the desert in an attempt to know how God would 

have Him achieve His mission. He came out of the experience 

in perfect submission to the will of God. Soon after, He 

returned to Galilee from Judea and after a brief ministry in 

various places, went to Nazareth where, in accordance vdth 

the p~ssage in Isaiah, He declared that God had anointed Him 

with the Spirit far a type of mission depicted in the passage 

He had read. 

The reference to the Holy Spirit in this passage 

virtually ends the development of the work of the Holy Spirit 

in Luke. Of the four other references, only one can be 

regarded as important: that in which Jesus indicated that 

His ministry was in the power of the Spirit, to deny which 

was an unforgivable blasphemy. Thus, the Lucan relative 

disuse of the Spirit motif after the synagogue scene at 

Nazareth is due to his equation of the work of Jesus with 
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that of the Holy ~pirit. A study of the Third Gospel there

fore indicates that the Spirit of the Lord is a chief motif 

in accordance wi th the announcement in the episode at 

Nazareth. 

Jesus had read that He was sent to proclaim the year 

of God's favor. The eschaton was to be ushered in by His 

ministry. The eschatological "today" in the passage under 

discussion implies that in the work and ministry of Jesus, 

the new age was in the process of realization. Many aspects 

of the eschatological problem confront any reader of the 

Synoptics, hence, a distinction has to be made in the two 

key terms used, eschatology and apocalyptic. The message of 

Jesus was eschatological. His relation with the apocalyptist 

has not been satisfactorily established and is not the 

subject of this study. But His teachings contain elements 

of the apocalyptic. An adequate interpretation of the Lucan 

view of eschatology has to recognize the fact that the 

au thor also wrot e a second volume, the Acts of the Apostles. 

The author was therefore faced with the problem of the delay 

of the parousia which naturally bothered the early Christian 

community. In the Lucan concept, therefore, the new age had 

indeed begun in the work and ministry of Christ, but there 

was an interim period, the period of the Church, between the 

inauguration of the kingdom and the final consummation. 

Jesus nowhere defined the expression "kingdom of 
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God." The expression must have been current in His day. The 

meaning, it is generally agreed, was the reign or rule of God 

conceived as transcendent, historical, and supra-historical. 

This message of Jesus found a receptive audience in the 

despised of society. 

In the Isaianic passage read in the synagogue at 

Nazareth, the terms poor, captives, blind, oppressed, had 

more of spiritual qualities than literal. But in Luke, the 

physical, literal meanings became pronounced while the 

spiritual e lanents are retained. To these people must be 

added those people of the land and tax collectors who figure 

prominently in the Third Gospel. While on the one hand, the 

ministry of Jesus was popular with such people, on the other 

hand, it earned Him the animosity of the religious leaders. 

In controversy with these leaders, Jesus gave some of the 

most enduring messages preserved in matchless parables 

showing God's concern for the lost. Parables of the lost 

sheep, lost silver, lost son, to mention a few, immortalize 

the meaning of God's love for the sinner. 

The special Lucan feature thus described is present 

in the other Synoptics. The prominence of any feature of 

the life of Christ in any of the Go~els results from the 

variegated nature of the material from whien the evangelists 

selected those that appealed to them and to the community 

far which they wrote. The incarnation could not be contained 
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in anyone interpretation. 

'l'he good news was intended for all peoples, however. 

In spite of the fact that Jesus limited His ministry to the 

Jesus people, there are evidences that He was responsible 

far the universalism of the gospel which is a special aspect 

of the Third Gospel. 'fue reading in the synagogue at 

Nazareth significantly omitted any reference to God's 

punishmen t of non-Jews, as the pr oto-type in Isaiah had 

envisioned. Again, when John the Baptist, who had himself 

predicted a role of judgment for the Coming One, sent from 

prison to make certain just who He was, the reply, (drawn. 

frem Isaiah), omitted any reference to vengeance by starting 

at a oonvenient point. There are other indications in the 

life of Christ which enable a student of the gospels to be 

reasonably certain that the thought of a universal gospel 

did not start with Paul or with the early Church. However, 

Luke has introduced other notes which give his work a 

coloring different from the other Synoptics. The summation 

of the effect is to make his work more acceptable to his 

gentile readers. Thus the ground laid in the episode at 

Nazareth provid es the development of the id ea of universality 

of the gospel found in the rest of the work of Luke. 

All the aspe cts previously considered contri bute in 

various ways to the final rejection of Christ by His own 

people. The last scene of the episode at Nazareth prepares 
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the reader far the outcome of the narrative. Many sayings 

indicate the awareness of Jesus of the inevitable end. 

Hence, when that crisis developed in Jerusalem, it was no 

surprise. From one point of view, the forces of darkness 

had prevailed. They had crucified the Lord of glory. From 

another point of view, the eternal destiny of the incarnate 

Son had been achieved. On the latter rests the whole super

structure of the redemptive faith of the Christian Church. 

Concl uding Statement 

An exhaustive study has not been attempted in this 

thesls. The aim has been to show that, in brief, the account 

of the Nazareth episode supplies the clue to the thought of 

Luke. Each chapter of the thesis has shown how the themes 

introduced in that account have been developed in the rest 

of the book. There is not one motif there introduced. for 

which the Third Gospel is not particularly more adapted than 

the other Synoptics. These others share the same features 

to a Ie ss degree. 

To realize this is a great aid in interpretation. 

When in doubt as to the precise meaning of a passage, a 

student should first make an effort to interpret it in the 

light of the interests and purposes of the author. Only if 

this attempt fails to clarify the point should resort be 

made to other means of interpretation including conjectures. 
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Vlhat has been dane with regards to the Third Gospel 

can be done vvi th the Acts of the Apostle s. 

The importance of the Lucan portrait of Christ can 

hardly be over-estimated. An understanding of the meaning 

of the ministry of Christ as boldly depicted by Luke greatly 

enriches one's vision as to the need for a repentant heart, 

the value of decision to submit to the will of God wherever 

that decision may lead, and the depth of God's love and 

mercy. Once this message is grasped, though never fully 

understood, the desire to make it relevant becomes an urgent 

responsibility. 
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APPENDIX I 

REFEREN CES TO CO INS IN THE NEW TESTAMENT 

An examination of the references to coins in the New 

Testament further illuminates the discussion regarding 

Luke's interest in the poor. 

'l°he Hellenistic Period 

Duri r.g the Hellenistic period the basic co in in 

Palestine was the silver drachma, worth about sixteen cents 

in present exchange. l Other silver coins were the hemi

drachma, equal to half a drachma; the didrachma, equal to 

two drachmas and the tetradrachma, equal to four drachmas. 2 

Bronze currency was also in circulation as well as the 

rarer gold stater Which equalled about twenty drachmas. 3 

This latter coin differed from the daric, &"'f 6 ( K~S 
I tTTfJl.T,?P, first introduced into Palestine by the Persians 

IGeor ges Augustin Barrios, "Chronology, Metrology, 
Etd. ," The Interpr eter I s Bible (New York: Abingdon Press, 
1952), I, 158. In the statement of equivalent values in 
this and following pages, it should be noted that the 
fluctuations in money value make it difficult to determine 
the purchasing power of co ins of New Testament times in the 
present economy. The drachma was a little less than the 
denarius (see below). Manson indicates that the latter "was 
a day's wage for an agricultural labourer; the Roman 
legionary got 5/8 denarius per day." See T. W. Manson (ed.), 
A Companion to the Bible (Edinburgh: T. & T. Clark, 1950), 
p. 498. 

2Barrois, ££. cit., p. 157. 

3 Ib id. 



226 

under Darius I (522-485 B.C.).4 

In the New Testament there are references to five of 

these Hellenistic c01ns. 5 Three of them appear only in 

Matthew. Ta1AecJlTOJk>ccurs fourteen times. 6 It was wor th 

about six thousand drachmas which would be the equivalent of 

about nine hundred and sixty dollars in present value. 7 
I 

rTO(T" which does not occur in the Septuagint and therefore 

has no Hebrew parallel, 8 occurs twice. 9 & li{JfIl '/.,-OJI occurs 

twice. 10 The other two Hellenistic coins referred to in the 
11 A New Testament app ear only in Luke. plJOI. occurs seven 

times,12 while 'tOlX,,'" occurs thrice. 13 

4Theodor e Reinach, "Numismatics, II The Jewish Encyclo
pedia (New York: Funk & Wagnalls Co., 1906); IX, 350. 

5Barrois, ~. cit., p. 158. 

6Matt • 18:24; 25:15, 16, 20 (four times), 22 (three 
times), 24, 25, 28 (twice). 

7Barrois, loco cit.; supra, note 1. 

8 W. F. Moulton and A. S. Geden, Concordance to the 
Greek Testament (~d ed.; Edinburgh: T. & T. Clark, 1953), 
pp. viii, 902. 

9Matt • 17:27; 26:16. lOMatt. 17:24 (twice). 

llLuke was accustomed to the use of both in his 
medical pr actice, since they were the "common weights" used 
in dispensing medicines and in writing prescriptions. 
William Kirk Hobart, The Medical Language of St. Luke (London: 
Longmans, Green & Co.;-1882), p. 150. ----

12Luke 19:13, 16, 18, 20, 24 (twice), 25. 

13Luke 15:8 (twice), 9. 
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The Lucan con text in which the word JA-V«, trans-

lated pound (R.S.V.), occurs is the parable of the pounds. 

Christ told a parable of a certain nobleman preparing for a 

campaign to confirm his title to a kingdom who gave each of 

ten slaves a reasonable sum of ten pounds equivalent to 

about one hundred and sixty dollars in present value. 14 The 

total amount would tmn be about one thousand six hundred 

do lIars. In the parallel passage, Matthew gives the parable 

of the talents. Christ is represented as using the figures 

five, two and one talent as the amounts given respectively 

to three slaves. In present value, that would be the equiva-

lent of four thousand e'ight hundred dollars, one thousand 

nine hundred and twenty dollars and nine hundred and sixty 

dollars respectively, a total of seven thousand six hundred 

and eighty dollarsl This, to say the least, is impractical. 

Though there are significant differences in the 

accounts of Matthew and Luke, there can be little doubt that 

underlying both accounts there is just one parable.15 Each 

14Barrois, loco cit. 

15Sherman E. Johnson, "The Gospel According to St. 
Matthew," The Interpreter's Bible (New York: Abingdon Press, 
1951), VI 1-;-5"58 ; S. MacLean Gilmour, "The Gosp el According 
to St. Luke,ii The Interpreter's Bible (New York: Abingdon 
Press, 1952), VIII, 327; John Martin Creed, The Gospel 
Accordi ng to St. Luke (London: Macmillan & Co., Ltd., 1953), 
p. 233; William Manson, The Gospel of Luke (liThe Moffatt New 
Testament Comment ary"; London: Hodder & 'Stoughton, Ltd., 
1948), pp. 212 f. But campare the views of Robinson who 
notes the similarities of the two accounts but is compelled 
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or the evangelists is responsible for the final form of the 

account. Luke has used amounts more practical to the under-

standing of t he masses. 

The con text in which ~fo(.XP"; occurs has no parallel 

in any of the other gospels. However, the setting is or 

much interest in revealing something of the Lucan interest 

in the poor. The coin is the basic silver coin or the period 

under cm sideration. The woman does not havemany or the 

coins: ... • • the house is swept ror the sake or a lost 

drachma •• ,,16 . . 
The Roman Period 

In this period various coins of earlier times c"n-

tinued to be in circulation. These included Persian, 

Hellenistic, Maccabean and Phoenician coins. 17 The basic 

Roman currency was the bronze assarion, (as), translated 

by their dissimilarities to deny that both are derived from 
the same source. See Theodore H. Robinson, The Gospel of 
Matthew ("The Moffatt New Testament Commentary"; London: 
Hodder & Stoughton, Ltd., 1951), p. 206. Plummer's view 
that Jesus might have given both parables at different times 
is unsatisractory. See Allred Plummer, A Critical and 
Exegetical Commentary ~ the Gospel According to S. Luke 
("The International Critical Commentaryil; Edinburgh: T. & T. 
Clark, 1953), p. 437. 

l6Adolr Deissmann, Lig(t From the Ancient East, 
trans. Lionel R. M. Strachan Revised ed.; New Yo~arper 
& Bros., L192i7), p. 272. 

l7Madeleine S. Miller and J. Lane Miller, Harper's 
Bible Dictionary (New York: Harper & Bros., 1954), pp. 454-
457. 



229 

'penny.' Other bronze coins of the period were the sester-

tius which equalled four assesj dupondius which equalled two 

assesj semis Which equalled half as and the quadrans which 

equalled one-fourth as. 18 The new silver coins of the period 

were the denarius, the equivalent of sixteen asseSj the 

quinarius, the equivalent of eight asses and the sestertius 

of the same value as the bronze coin of the same name.19 

There was also the rarer gold aureus, the equivalent of 

twenty-five denarii. 20 

Of these only tbr> ee occur in the New Testament: 

""J."oJ) , dttl'rlc.ftoJ} and M..O&,ialT.,S .21 The ~,lI~loJ) 
, I 

was the equivalent of twenty cents, the f/(rr«"oll one cent 

and the 1(0 ',"lIT'5 a fourth of a cent, in present exchange.22 

'.,)lJ,U)J/ occurs sixteen times in the New Testament: six 

times in Matthew,23 three times in Mark,24 three times in 

LUke,25 twice in John,26 and twice in Revelation. 27 

18Barrois, ~. cit. , p. 157. 19Ibid • -
20Reinach, ~. cit. , p. 355. 

21Barrois, ~. cit. , p. 158. 22Ibid • 

23Matt • 18:28j 20:2, 9, 10, 13; 22:19. 

24Mark 6:37; 12:15; 14:15. 

25Luke 7:41; 10:35; 20:24. 

26john 6:7j 12 : 5. 

27Rev • 6:6 (twice}. 
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The context of the first of the Lucan passages is the 

story of the woman who was a sinner (7:36-50). Luke reports 

the case of two debtors who owed five hundred and fifty 

denarii respectively; about one hundred dollars and ten 

dollars in present exchange. The debts were not unreasonable. 

The passage has no parallel in the other gospels. 28 

In Luke 10:35, the Samaritan gave the innkeeper two 

denarii for the care of the wounded man. The amount, which 

would be about forty cents in present exchange, was a modest 

sum. 

Luke 20:24 occurs in the question regarding the 

payment of tribute to Caesar. The source is Mark. Both 

Matthew and Luke follow Mark fairly closely in this account. 
, I .) «.a-tritfLO" occurs only in one Q passage in the New 

Testament: Matthew 10:29 which parallels Luke 12:6. The 

ward does not appear in the Septuagint or in any other Greek 

version of the Old Testament and has no Hebrew equivalent. 29 

In Matthew, it is said that two sparrows were sold 

for a penny. In Luke, five sparrows were sold for two 

pennies. Both versions may be authentic. "On the purchaser's 

taking a larger number of birds the proportional price ma:i 

28Compare a debt of ten thousand talents in Matt. 18: 
24. Moffatt's translation makes this "three million pounds." 
See Robinson, £E. ~., p. 155. That would be almost eight 
and a half million do11arsJ 

29Moultan and Geden, £E. cit., pp. viii, 117. 
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well have been reduced. 1130 Luke either knows enly the 

quantity price cr prefers it to' the slightly higher quctatien. 

At 811 events, the Lucan reference substantiates the view 

regarding his interest in the pccr. 31 

KOSpJtYt'1S ccc urs twice cnly in the New Testament: 

Matthew 5:26 and Mark 12:42. Matthew 5:25 f. are in the 

Sermcn en the Meunt in a Q passage which Luke reprcduces 

later in his narration (12:57 ff.). Instead of the Matthaean 

Koaf.ft.vT'lS' hcwever, Luke has the smaller )..eTiT6JJ, dis

cussed belcw. The Marcan reference to' Koapc!tllr~s is 

intrcduced incidentally to' explain the value cf the widcw's 

cffering. Luke reprcduces the passage but cmits the 

reference to' the ccin. 

There is left fer ccnsideraticn enly the reference to' 

leptcn. 'I'he wcrd eccurs neither in the classics, ncr in the 

Septuagint, ncr in any cther Greek version ef the Old Testa

ment.32 In the New Testament it eccurs trree times: Mark 12: 

42 and Luke 12:59; 21:2. In Mark 12:42, it is said that two. 

lepta equal a quadrans. The leptcn is thus the smallest 

ccin referred to' in the New Testament. 33 Luke reprcduces 

30Deissmann, ££. cit., p. 273. 

31The whele cf Deissmann's dis cussien with reference 
to' sparrcws makes an interesting reading. !£!£. pp. 272 ff. 

32Ivleulten and Geden, ££. cit., pp. viii, 598. 

33A• C. Beuquet, Every Day Life in New Testament 
Times (New Yerk: Charles Scribnerts ~cns, 1954), p. 133. 
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rollowing Mark but omits the rererence to quadrans. 'I'he 
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other rererence in Luke has been rererred to above in the 

discussion or t<.DbpJ.)JT'J. The R.S.V. translates A~'ii~ sJo 
as "two copper coins. Ii "It is doubtrul, however, whether or 

not the lepton belongs to the Roman serie s or bronze coins .,,34 

Summarz. This surveyor the coins mentioned in the 

New Testament with special rererence to the Lucan usage 

shows that Luke is consistent in rererring to coins or low 

denomination Which were in common use among the masses or 

the people. In his selection or material ror the gospel, he 

reproduces such rererences to coins as were practical and 

meaningrul to these masses who were poor. 

34Barrois, loc. cit. cr. A. R. S. Kennedy, "Money," 
A Dictionary of the BibIe; ed. by James Hastings (New York: 
Charles Scribner~Sons, 1902), III, 428; Norman Fraser, 
"Money," ~ DictionaEj of Christ and the Gospels (New York:· 
Charles Scribner's ons, 1908), 11,201. Kennedy thinks the 
lepton "must be sought ror among the minute bronzes of the 
Hasmonaean and Herodian princes." 

35The references to large amounts in Matthew reflect 
wealthier conditions of the community in which the gospel 
arose. See G. D. Kilpatrick, The Origins of the Gospel 
Accord:ing to St. Matthew (Oxford: At the Clarendon Press, 
1950), p. 125. 



APPENDIX II 

OSTRACA CONTAINING NEW TESTAMENT TEXTS 

An archaeological note provides some corroboration of 

the point relative to the interest of Luke in the poor. 

Thus far very few ostraca have been found which 

contain texts from the New Testament. All told there were 

only twenty-five in 1933 according to E. von Dobschutz. l Of 

particular int erest are some twenty Greek os traca the 'texts 

of Which have been brought to light by Gustav Lefebvre.2 

These are now designated 01 to 020 though they were formerly 

numbered with the unicials. 3 Of these specimens, 

the gospel of ~t. Luke is the most amply represented. 
Two ostraca contain the consecutive text of Luke xii. 
13-16, and ten ostraca actually contain the complete 
text of Luke xxii, 40-71, i.e. a large portion of the 
account of the Passion. 4 

Deissmann accepts the theory of Lefebvre that the 

ostraca formed a cheap gospel lecti onary. 5 Since "ostraca 

lLeo Vaganay, An Introduction to the Textual criti
cism of the New Testam-ent, trans. B. V7 Miller (London: 
Sands & Co., Ltd., 1937), p. 34. 

2Adolf Deissmann, Light Fran The Ancient East, trans. 
Lionel R. M. Strachan (Revised eo:; New York: Harper & Bros., 
[19277), p. 57. 

3Vaganay, loco cit. 

4Deissmann, ££. cit., pp. 58 f. 

5 
~., p. 60. 
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were as a rule the writing material us ed by the poor, ,,6 

Deissmann further infers that these ostraca are an evidence 

of 

the gospels in the hands of the common people, 
the gospel among the poor of Egypt a~ the time when 
the deluge of Islam was approaching. 

True it is that details of time and place of discovery 

of these ostraca are shrouded in mystery,S a phenomenon only 

too familiar in modern archaeological investigation. Good-

sp eed indicates -that they were bought by Bouriant in Upper 

Egypt. 9 At all events they are authentic and are probably 

- 10 to be dated in the seventh century A.D. 

This late date is of little consequence to the point 

of view here maintained. That most of the estraca contain 

texts frem the gospel of Luke is, for the purpose of this 

study, a matter of more than passing interest. What Deiss-

mann notes with respect to the gospels is, a fortiori, true 

to the Gospel According to Luke. A basic element in the 

emergent picture of Jesus in Luke is as a minister to the 

6Ibid ., Cf. A. T. Robertson, An Introduction to the 
Textual crrticism. of the New Testament (Nashville: Broadman 
Press, 1925), p. 467 ------

7Deissmann, loc. cit. S Ib id., p. 57. 

9Edgar J. Goodspeed, "Ostraca," The International 
Standard Bible Encyclopedia (Chicago: The Howard-Severance 
Company, 1915), IV, 2203. 

10Ibid., Cf. Deissmann, loc. cit. 
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poor. These ostraca point to the popularity of the gospel 

of Luke with the poor. The message of the gospel must have 

registered with those whose interest is so prominent in it. 
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