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PREFACE

"Man has ever sought to make use both of a power
and a knowledge greater than his own. Saul seeking hls
father's asses, David uncertain as to the intentlions of
the men of Kellah, Ahab, anxious as to the lssue of the
coming campaign, allke turned to the seer or the diviner
to learn that which they could not themselves discover.%
It 1s this desire on the part of man for a knowledge
greater than hls own that has made him so vitally Ilnter-
ested in God's drawlng back of the vell which concealed
him from man. The drawing back of that curtain "reveals"
and "makes known" God to man. In the New Testament the
words amoxa«Mimre and Pavepde are used over and over with
reference to that which God has to reveal to mankind,
and although thelr use is not restricted to the making
known of God's nature or God's dealings with men, 1t 1s
in that connectlion that the words seem to "come into
their own."

My interest in the above mentioned words was
first aroused as I read Dr. A.T. Robertson's comments on

Revelation 1:1 in his Word Pictures in the New Testament.

1. Goudge, H.L., "Revelation," Encyclopaedia of
Religlion and Ethlecs, Vol. X, p. 745.

lv



Interest has grown in the long months during which this
delayed study has continued. The maln Iinterest has
naturally been 1ln the words as such, but there has been
a constantly increasing Interest in all the words can
and do mean 1n the Christlian experlence.

In this word study 1t wlll be necessary quite
often to use the word "revelatlon," but no attempt will
be made to dlscuss the theologilcal aspects of the word.
The study wlll concern 1ltself wlth all the uses of both
aroKaAimre and gavepéw without entering into a dis-
cusslion of thelr bearing on the theology of revelation
as such,

The Greek New Testament text followed through-
out is that of Eberhard Nestle, London, 1923, and no
attempt wlll be made to enter into a textual criticism
of any of the verses or contexts under conslideratlon.
Rather we shall, with Dr. Robertson, "thank God for the
heroes who have struggled and triumphed through the
centuries to give modern men an adequately correct text
of the New Testament as we do have it today. With all
the copylngs, translations, and printings there 1s no
heresy of moment 1n any manuscript or edition of the
New Testament. The Word of God has run and been
glorified through the ages as Paul urged the

2
Thessalonlans to pray for hls own preaching."

2. Robertson, A.T., "Romance and Tragedy in
the History of the New Testament Text," The Expository
Times, Vol. XXXVI, No. 1, p. 24.
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Tittman says we should not expect to find writ-
ings 1n the New Testament which are the result of a
palnstaking and laborlous word selection? However true
thls may be, one must bear 1ln mind that 1n studylng the
Greek language especial attentlion should be pald to the
words selected by different writers. Spoken as it was
"by a people of the subtlest intellect; who saw dis-
tinctions where others saw none; who divided out to
different words what others often were content to
huddle confusedly under a common term,% one should be
always on his guard to catch all the subtletles of
synonymous distinctions.

It 1s assumed in this word study that each
wrlter had a reason for selecting the particular word
he used and every possible care will be exercised in
seeking to find the exact ldea inherent in each
instance of the words under consideration. In the
words of Trench, "We shall ask the words . . . to give
an account of themselves, to say whence they are, and
whither they trend ..:5'

The method which wlll be followed is suggested

3. Tittman, Jno. A.H., Remarks on the Synonyms
of the New Testament, Vol. I, p. 4.

4. Trench, R.C., Synonyms of the New Testament,
Ninth edition, p. 8.

5., Trench, R.C., The Study of Words, Third
edition, p. 34.
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by Dr. Robertson in his Grammar of the Greek New Testa-

ment (p. 387f). Attempt will be made to establish their
etymology, to trace their historical development outslde
the New Testament, and to show the relation of each in-
stance of the words to their actual context.

Wherever references are made to Greek writings
outside the New Testament, the names of editlons used
are glven and 1n most Instances English translatlons
suggested by the editors are used. In some cases my own
translatlons are used. Passages quoted from the Engllsh
Bible are from the American Standard Version. The ma-
jority of passages clted in the Septuaglint are from
Rahlfs! editlion although both Swete and Brooke and/&;M
Lean have been used. In every case posslble credit has
been given to those responslble for ldeas expressed
hereiln, When one has done much reading on a given sub-
jeect, however, he often finds himself possessed of 1deas
the origlin of which cennot be given with certalnty.

My deepest gratltude 1s expressed here to my
three teachers of the Greek language, Professor Murray
Latimer of Misslssippl College, Dr. A.T. Robertson, and
Dr. W.H, Davis of the Southern Baeptist Theological
Semlnary. It would be the worthlest of ambitions to
hope some day to love the Greek language as they love
it. My minor professors, Dr. J. McKee Adams and Dr.

F.M. Powell have been exceptionally kind and helpful to
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me as have been also all the members of the faculty
of the Southern Baptist Theologlcal Seminary.
Especlal thanks are due Dr. H.W. Tribble for his
kind help and interest.

Howard E. Spell
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CHAPTER ONE

ETYMOLOGY AND HISTORY OUTSIDE
THE NEW TESTAMENT



CHAPTER ONE

ETYMOIOGY AND HISTORY OUT SIDE
THE NEW TESTAMENT

Language is the amber in whilch a
thousand preclous and subtle thoughts
have been safely embedded and preserved.
Although 1t 1s not always an easy matter to
determine accurately the thoughts which are brought
to us in the words of another language, the words of
the Greek New Testament are of such importance for us
that every possible effort should be directed toward
thelr understanding. If we can by careful study and
comparison find new meanings and 1ldeas 1n words com-
monly used, we shall have come much nearer to an
appreclation of the genlus of the Greek language.
Thls matter of dlligent word study 1s interesting and
important in any language; 1t is necessary in the
study of the Greek language. It 1s the language of a
people careful of thelr dilstinctions in word meanings,
rich in the use of synonyms, and palnstaking in thelr
gselection of proper vehicles for thelr 1deas. Exact

meanlngs and absolute flnality may not be reached for

1. Trench, R.C., The Study of Words, Third
edition, p. 33.




"there are factors of importance that escape the most
careful methods of investigatlon because they issue
from an environment and a psychology that to a large
extent are clothed with obscurity for the modern
scholar.%

It is only natural that for the etymology of
the words amokaAim7e and gavepdw we turn to Curtius.
The former of the two verbs is from amé and KAXdmre.
Concerning KaAJrra Curtius says, "Stem xxAJ8 , K&AJS-n
thut, ' kkAumrr« 'cover up,! has quite the appearance
of an expanslion of the root K«X, and the Latln clup-
eu-s makes 1t probable that origlinally p stood here
Iinstead of E.E It 1s shown further that the Greek k
has 1n etymology two different values correspondling
to Indo-Germanlc k and k. K«a\dmrre has the same root
as kadi< "hut," "storeroom" and is seen, according to
Curtlius, In the Latin cella. So also from the root
k4), the Latin has oc-cul-e-re, cel-a-re. "K«\imrrecr,
which was connected with cel-a-re can hardly be sepa-
rated from KpJﬂTE(V.% Concerning the etymology of

&mo Dr. Robertson says, "The etymology of this prepo-
sitlon is very slmple. We note the Sanskrit ééa,

2. Nordenhaug, Josef, Muawrnpcov and Kindred
Terms in Paul's Epistles, A thesis, p. 3.

3. Curtlus, Georg, Principles of Greek
Etymology, Fifth editlon, Vol. II, p. 160.
- 4. 1Ibild., p. 183.




5
Latin ab, Gothic af, English of, off." The root idea

is easily seen in azexdwrw "to cut off" (cf. John 18:
26). So amobrikn 1s a deposltory for putting things
away? The force of ame with xaAdmre is seen clearly
in the passage "for there 1s nothing covered
(kexkaAoppévov) that shall not be revealed
(&ﬂb&xlufﬂﬁ}eru&)z where xalimrs and & woxalJwrw are
shown 1n contrast. From the etymology then we learn
that amowxalmre means to take off that which covers,
hides, or conceals though different contexts will
give to thils orlginal significance various resultant
meanings. Some of the definitions given by Liddell
and Scott are "to disclose," "reveal," "let one's
design upon a thing become known," "to unmask.ﬁ

An Investigation of the etymology of‘¢uvgﬂéw
reveals the following: "root faw’. o o ¢a(?w, 'to
shine, show,'Pav -€-po-5 'cleag. '$AvY -n 'torch,!
7&4—«1-5, 760(-0’-;44 tappearance.!'" From its etymology
then we have the meaning "to show," "meke clear,"
"manifest." As in the case of dmoxahurts different

contexts wlll give a varlety of resultant meanings

which grow naturally out of the origlnal significance.

5. Robertson, A.T., A Grammar of the Greek
New Testament, Fifth edition, p. 574.

6. Ibld., p. 575.

7. Watthew 10:26.

8. Liddell, H.G., and Scott, R., A Greek-
English Lexlicon, New editlion revised by Jones.

9. Curtlus, op. cit., Vol. I, p. 356.




‘ArroxaAdmTe 1s so little used 1n the classics
that Jerome spoke of 1t as a Biblical word never
employed by any of the world's wilse mei? Although
Jerome's statement was not in keeping with facts, 1t
is true that only 1n the New Testament does the word
come into its richest and fullest significance. A
number of the examples of amexxAdmras from the classics
will be given in order that we may find its meaning
In the earliest recorded instances which we have.

The original significance of amex«Aumrw 1s
seen 1n Herodotus where those who were bringing in to
Harpagus a covered basket (the contents of which he
did not know) commanded him "to uncover" it
(;ﬂomuAJﬂTEvY}% The same use is seen also of
Harpagus'! uncovering the basket (kat dmoxaAdmroy,
Spé%? His realization of the contents of the basket
followed the removal of the cover.

This origlnal significance is well illustrated
also in Plutarch's "Crassus" (6,4.10) of uncovering
the head (kat Kc¢¢AEV'2ﬂoMAAJﬂvEJ€44%? A further
illustration is seen in Plato's "Protagoras" (352a)

where the editor's translation is "Come, strip, and

10, Deissmann, Adolf, Light from the Anclent
East, p. 78.

11. Herodotus, Edited by C.S. Wheeler from
the text of Schwelghaeuser, I. 119.

12. Ibid.

13. PIufarch's Lives, The Loeb Classical
Library, Vol. III.




show me your breast" ("I In’ poc amoxardyas wai 7
ornén érn'd'ecsow’:;-‘f

From the root idea of "uncover" it 1s qulte
an easy step to the 1dea of "1lift up" which 1s seen
in Aristotle's flept ouxns (422.2) where, in the same
sentence there 1s found the adjective &Kéku¢es(fr.
&kﬁkuﬂrag a privative plus xékyﬂ7bs) end the verb
&ﬂbxa&&h?i? The passage describes the sense organ
of smell and shows that in animals the sense organ
1s uncovered (&xéAu¢es) while men have a veil which
is "lifted up" in breathing (o AVATVECYTWY ATIO-
KaAdmreabac).

The next loglcal step in the development of
the use of amex«aAdmrwls seen in 1ts use with
relation to one's thoughts or plans. In Plato's
"Protagoras" this use is found in "lay open your
mind" («a ¢ Tode TS ;ﬂaxo(’/\usﬂa*/:;-?

An attitude of mind could be spoken of as
being "revealed." So 1n Plutarch's "Alexander" one
reads, "he reveals a hostillity to Aristotle," and

. 17
the present passive participle 0f¢;ﬂbddhvﬂ7w is used.

14, Select Dialogues of Plato, Edlted by
Henry Cary, "Protagoras," 3b2a.

15, Aristotiles Gracce, ex Recenslone
Immanuelils Bekkeri, Vol., I, "Protagoros," 352a.

16, Translation by Cary 1n Select Dlalogues
of Plato.

17. Plutarch's Llves, The Loeb Classical
Library, Vol. VII, "Alexander," 55.4,5.




Several examples from Diodorus Siculus 1lllustrate the
use of the word to reveal or make known one's
intentions. Upon Memnon's belng appolnted as general
"he revealed himself (&ﬂ?KKAJ?uﬂb) openly g#uonas)
with relation to war]..e In thls same work Memnon's
attitude toward the cltizens or common people 1s set
forth by a,urex.aoh;«,#aro and the adverb 9Sa(vc—p&3:.Ls? Simi-
larly there is noted, "he did not dare to reveal him-
» _ 20
self (aﬂox«z\u;ad.a-lac) in regard to absolute power."
Recognizing that 1n the Septuagint we have
"the most extensive work which we possess written in
the vernacular of the Kocvyn or Hellenistic languag§%
we shall certalnly be Interested in tracing in 1t the
usage of amonaAdimrw and of 9$dve,ao’w. The former i1s
used 1n the Septuaglnt to translate a number of
Hebrew words. The most common of these are /7?4,
"ancover," "remove"; f_f;l_, "roll away," "roll";gﬂ'_fa,
"sit," "sit up";?ﬁlz, "strip off," "strip," "make
bare";ﬂZ#, "be nakaiﬂ'"bare";yzg, "let go," "let

22
alone";f_}['?, "be lightly esteemed" (II Samuel 6:22).

18. Diodorus Siculus, Edited by L. Dindorf,
Vol. II, xvil.o62.

19. Ibid., xviil.o.

20, Tbid., xx.43

21, Thackery, H. St. J., A Grammar of the
0ld Testament in Greek, p. 16.

22, All these definltions are from Brown, F.,
Driver, S.S., and Briggs, C.A., A Hebrew and English
Lexicon of the 0ld Testament.




Of the nearly one hundred instances of
&woxaAdwra In the LXX cited by Hatch and Redpagg
only a few will be selected as illustratlions of its
use thereln. Its origlnal significance is well
11lustrated in Genesls 8:13 of Noash's removing the
covering from the ark (&ﬂfxéAu¢ev-r;v df?}nv).

This same use 1s seen also 1n Numbers, but the
Amerlican Standard Version in followling the Hebrew
text translates, "“and he will let the hair of the
woman's head go down?ﬁ This of course can be
looked upon as the result of the uncovering of the
head. In Levitilcus there are eighteen instances of
amokaNJmrw of uncovering one's nakedness. The fol-
lowing will serve as a good example of these: x«l
éwﬂquocd?nv‘ynﬁpégavu UK QbeuAJ¢ecs2?

Of especlal Interest 1s a passage 1n
Proverbs where 1n the contrast between revealed or
open rebuke and hidden love :(ﬂ’dl(a(/\(/,ﬂ‘r@ and lgﬂu’n'rw
are set over against each othe§?

The words 6¢J¢Lﬂé§ and ods are used fre-

quently with &Wozo()u;ﬂa to denote a perception

which comes about when objects or truths are un-

23, Hatch, E., and Redpath, H.A., Concor-
dance to the Septuaglnt.

24, Numbers 5:18.

256. Leviticus 18:7.

26. Proverbs 27:5.




covered for the eyes or ears. The American Standard
Version translates Ruth 4:4, "And I thought to dils-
close 1t unto thee" (Kiyé e?ﬂu.éﬂvdiJ¢m>1% oﬁs).
Others of thls same nature appear but need not be
repeated.

Much more common than the use of ;ﬂbdiJ%ﬁus
to uncover tangible objects 1s its use in connectlon
wlth the disclosure of secrets or truths not gener-
ally known. The following are some of the most com-
mon ones:7nv ad¢ fa,«v and 7« a’v.o-epn’f.cam(Lamentations
2:14; 4:22), 'ro\ts /(a(mfaos and T'r\n/ Woch—.Zar/ (Ezeklel
16:57; 23:18), and rnv éxd&qpcfkv (Hosea 2:10).

It is in connection with the wlll or purpose
of God, however, that Ao K AT has 1ts widest usage
In the 014 Testament. This is to be expected for
the word "revelation" suggests the action of a
higher power in maklng known truths by drawing back
a curtain or vell. Man cannot know that which God
hides from him, but the pages of hls Book are filled
with statements which have to do with the revelation
of hils power, his mercy, hils word, his love. With
all of these amox«AJmrw is found to be usegT

"Amonaddmra in connection with /u.uo'—rr{,owv is

quite frequent 1n Danlel, but one example will

27. Cf. Isalah 52:10; 56:1; I Kings 3:7.
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suffice. When Danlel told his companions that they
were to desire mercles of the Lord lest they be put
to death, 1t is sald the secret was revealed (13
JuoTripioY G mexaAugén) to Daniei?

As strange as 1t may seem the word d%vdié%nd
i1s comparatively little used in the Apocrypha.

Hatch and Redpath 1list fourteen instanceg? but in
one of these Rahlf gives éﬂv@pJﬂvw as having better
suppori? O0f the remaining thirteen examples eleven
are in Sirach, and in every case AmokaAdTrE is
translated "reveal' by Charleg% The most common
objects are 7« Kpuﬂracl and ,uua'rrf,o:.ar. An instance 1n
Susanna 22 is translated "unvell her" (Xmox«Ad@ac
af/'rn’v).

No attempt has been made to establish a date
for the examples clted from the Apocrypha for scholars
who have spent years of study on the problem are by
no means agreed. Suffice it to say they fall well
within the perlod of the Kbt&vfand give us good
examples of the use of ;ﬂvthéﬂnmduring that time.

That amorksAdmrs is preeminently a religious

word willl be seen by noting the lack of frequency

28. Danlel 2:19.

29. Hatch and Redpath, op. cilt.

30. Septuaginta, 1d eé Tetus Testamentum
Graece Iuxta Ei§ In%erpres, edldlt Alfred Rahlfs.

3l. Charles, R.H., The Apocrypha and
Pseudeplgrapha of the 0ld Testament In Engllish.
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with which it is used in the non-literary papyri.
Preisiggg lists less than ten lnstances in the non-
literary papyrl and only one of these 1s prior to
the Christian era.

The original significance of‘&ﬂbz«A&nﬁm is
found in a literary fragment which closely resembles
Susanna 22 noted asbove. The papyrus fragment hsas
q’[n'ox.]a)\ugﬁq}’ (va (dw auvrnv .

Its most common use 1n the non-literary
papyrl seems to be In connection with land which was
uncovered when the waters of the Nile or of some
other body of water receded. Good 1lllustrations are
seen in P. Gen. 16, Kae 4;[11'6]1‘4(\/ n 'roux[J] ™ In Ao~
Ko(/\u[rrrﬁ and in B.G.U. 640, /5ou,\a;aeﬂ¢o pigBioaabac
amo mk[u]éns a(i/ tot/\o%? In regard to the former
Spohr, in his discussion of P. Iand. 27.12 where
anoxaromre 1s used with az)'w\.)ka%'? suggests the sub-
stitution of c'r1ra/(u)~d¢ﬁ for airamhuﬁ’rzu_]. Moulton
and Milligan have thils to say: "One is tempted to
postulate an adjective of o’lﬂ’okacld¢¢;s which would

37
be quite regular in formation." But whether one

32. Prelsigke, PFrederich, Worterbuch der
Grieschischen Papyrusurkunden.
33. Grenfell, B.P., and Hunt, A.S.,
Oxyrhunchus Papyrl, Vol. III, P. 413,166,

34, Les Papyrus de Geneve, edited by Jules
Nicole, P. Gen. 1l6.

35. Berllner Grieschlsche Urkunden, B.G.U.

640,

36., Spohr, L., Papyri Iandanae, Vol. III,
P. Tand. 27.12.

37. Moulton, J.H., and Milligan, G., The
Vocabulary of the Greek Testament, in re: amewxaddmra
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thinks of the word as belng an adjective or as a form
of the verb makes llttle difference so far as the
meaning of the word is concerned. The main point 1s
that land was uncovered when the water had gone down.
These brief illustrations from the papyrl give us no
new insight into the meaning of the word, but they
strengthen that which has been learned from other
sources.

While it 1s recognized that "as a rule little
reliance is to be placed on observations of the
Fathers wilth regard to the statistics of language?g
we shall be interested In finding whether or not the
usage of our word ls the same as found elsewhere.

If any new significance has been attached to the
word, 1t will be well to find it out.

Goodspeed lists thirty-five Instances of
éﬂb&iké%ﬁu in the apostolic periog? As might be
expected the majority of these Instances are found
in The Vision of the Shepherd of Hermas where the
revelations are made to Hermas by the church, the

shepherd, and the great angel. Editors dlsagree as

to the date of composition, but 1t 1s suggested

38. Delssman oE. clt., p. 78.
39. Goodspeeé, ied oy Iﬁdex Patristicus,
and Index Apologeticus.
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40
that we think of it as being around 148 A.D. Every

Instance of the seventeen found In 1t has tle 1idea

of revealing secrets or vislons which are unknown

up untll the time of the revelation. In the Epistle
41 , _ ,

to Diognetus amokxlvrre and fowe,aoal are found in con-

trast and the 9$av¢;oar¢s is made known by means of

the ;ﬂbnixuvus.

We turn now to an enquiry into the history
of ¢o(vepo'u) in 1ts usage outside the New Testament.
Although thils word far surpasses énbxaAd%vw In the
number of occurrences in the New Testament, 1t 1is
found less than one-~half as often outside the New
Testament canon.

In Herodotus where Calllas 1s beilng praised,
the meaning is "to show oneself’l%;QT The idea of
"making known," or "evident" is found in an aorist
participle in Dionysius Halicarnissﬁg and "discover"
is the translatlon given to a passage in Plutarch by
Perrii% The example is as follows: 325 Kal T@v
”‘P;' cE/oF.cfkaov cfrnﬁouleuo-m,vrmf TS ’A}\e§o\,vJ/o¢.9 KL favc;oa')v

yev o,ucfvm/ ZSogav.

40, Lake, Kirsopp, The Apostolic Fathers,
The Loeb Classical Library, D. 3.

41, 1Ibld., Diog. 8:11.

42, FHerodotus, edited by C.S. Wheeler from
the text of Schwelghaeuser, Second edition, 6:122.

43, Dlonysll Halicarnassensls, Opera Omnla,
edited by Angelo Malo, Vol., IV, "Ars Rhetorlca, R

44, Perrin, B., Plutarch's Lives, The Loeb
Classical Llbrary, Vol, VII, "Alexander," 55.2,2.

37.
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The 1dea of "make public" or "show openly"
is well 1llustrated in Josephﬁg even though the
English translation of Whiston which 1s based on
Havercamp's Greek text does not indicate 1t.
’Efmvéoc'wv sults the context qulte well, however,
for the following lines tell of the grandees!
intention of walting for a suitable time to carry
out thelr plan of punishment. An example from
Dio Cassius 1s translated "make public" by the
editori? This translation, it will be found
later, willl suilt the context in a number of the
New Testament passages.

Hatch and Redpagg glve only two instances
of ¢ave/oo'u and only eight of 564\/&/00,5 in the canon-
ical books of the 0ld Testament. No instances of
the former are clted in the Apocrypha and only
nine of the latter. In Jeremiah 40(33):6 we find
KAL goivepwrw dUTols €iEaKOUEY Kal LXTPEUTA AUTAY
which is translated by Orelli, "I will open to
them abundance of peace and stability‘f'e'S The

Aldine editlon of the LXX has gavepsw in Psalm

45, Flavli Joseph, Opera Omnie, edited by
Immanuele Bekkero, Vol. III, "AntIquitles," 20.4,1.

46, Cary, Earnest, Dio Cassius, Loeb's
Classical Library, Vol. VII, 59,18.

47. Hatch and Redpath, op.cit.

48. Orelli, C. Von, The gropﬁecies of
Jeremish, p. 251.
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51(50):8, but it 1s rejected by others as lacklng
support. The instances afgﬁuvqpék in the LXX and in
the Apocrypha all have the idea of "evident," "mani-
fest," "known" and need not be cited here.

The only two 1instances of fdvqpéw'which have
been found in the non-literary papyril of the xotvvé
perlod are both later than the New Testament era.

In P. Goodsp. 15.19 é,éawz’)gwaw is translated "I have
made known" by the editor. The same meaning 1s seen
in a late papyri in the Berlin collectiog?

The apostolic perlod abounds 1n examples of
favqpéd. Although only a few will be cited here, an
examination of Goodspeed'!s list wlll reveal some
thirty-eight instanceg% In slxteen of these
instances ¢avepégeis translated "manifest" or "make
manifest" by Lake. One example from the epistle of
Ignatius to the Magnesians will suffice: o ¢nv§pﬁ}us
cauroy did *Incod chr'roﬁ (8:2). Although unanimity
of opinlon does not exlst concerning the date of

this writing, "there is a general tendency to think

Ignatius was really a martyr in Rome in the time of

49, Goodspeed, E.J., Greek Papyrl from the
Cairo Museum, 15.19.

o0, Ae tlsche Urkunden aus den
Koenlglichen WMuseen, Vol. 11, B. 404.7

ol, Goodspeed, E.J., Index Patristicus and
Index Apologeticus.

o2. Lake, Kirsopp, The Apostollc Fathers,
The Loeb Classical Library, Vol. I.
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53
Trajen." Hence we should expect the same usage as

that found in the New Testament and are not surprised
at the resemblance of the above example to some New
Testament passages. In II Clement 20:5 it 1s used of
mental perception or a disclosure made to the mind
(c:;éo(Ve;awo'ev nL,u.Z'v TRY an’kmv) .

In four examples In this group of writings
ﬁnyqpéu requires the meaning "make plain" gz "evident"
and suggests that which 1s visibly manifest. Closely
resembling this sense 1ls that seen in The Shepherd of
Hermas where "was shown" seems to be the correct idei?
In the same writing there 1s an example of a prayer
that the Lord would "make plain" gtavqu;p) a reve-
latlon (}ﬂ%ﬂfku¢:v??

In looking back over this chapter one finds
that the simple, original significance of';ﬂuxahéﬁhw
is "to take off (remove) a covering." This root ides
easily lends 1tself to various contexts so that re-
sultant ideas may vary greatly. In all of them, how-
ever, whether they are translated "reveal," "disclose,"

"1ift up," "uncover," or "show," the original signifi-

cance 1s usually easily dlscernible. The root idea of

53. Ibld., p. 166.

54, TCrI., Ignatius to the Romans 8:2

55. Vision of the Shepherd of Hermas,
Similltudes 9:1:2.

56. H. Vis., 3:1:2.
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/ /
¢owe)oow, related as it is to fu.vw, means "to show
in such a way as to make the thing shown easily
discernible." Here agaln contexts may vary

resultant 1desas.



CHAPTER TWO
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CHAPTER TWO

ATTOKAATIITQ AND QANEPQ
IN RELATION TO HIDDEN TRUTHS OR OBJECTS

A few words of a general nature with reference
to the occurrence of these words In the New Testament
will not be out of place here. *Aroxalumrs ls used
more frequently by Paul and Luke than by any other
writers In the New Testament. It 1s found a total of
thirteen times in slx of Paul's epistles and five
times in the Gospel according to Luke. John does not
use the word except in a quotatlion from the 0ld Testa-
men% though ;ﬂbxiiu¢as is found in Revelatlon 1:1.
Matthew uses the verb four times. The remaining in-
stances are found in I Peter? It 1s interesting to
note that favgpéb occurs frequently in John's writings.
It occurs also in Mark, In the epistles of Paul, of
Peter, and 1n the Eplstle to the Hebrews? With these
Introductory remarks in mind we turn to a consilder-
atlon of the subject of thls chapter.

Attention was called in the previous chapter

to the contrast between xaAvmrw and Froxalumrein

l. Cf. Jokn 12:38.

2. Moulton, W. F., and Geden, A. S., A Con-
cordance to the Greek Testament. -

3. Ibid., Cf. also Westcott, B. F., An
Introduction to the Study of the Gospels, p. 8.
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Matthew 10:26. Jesus said there is "nothing hidden
(KeKakqﬁyéQov) which shall not be revealed"
(Qﬂo&Aku¢9£}erao). Allen, along with a good many
others, suggests that this seems to have been "a
traditional utterance of Christ which could be
adapted to any context,% for Mark and Luke have it
In different contexts. A number of other commenta-
tors clailm the writers of the Gospels were gulilty of
jumbling their accounts and recording this saying in
the wrong place. Any truth of this nature, whether
1t be regarded as traditlional or not, wlll bear re-
peating and this 1s what Jesus apparently dld. As
Dr. Robertson points out, "Repetitlon is not simply
allowable; 1t is necessary for effectlve service,
especlally in the case of a popular teacher who had
to meet different audiences in various parts of the
1and.§ In thls context Jesus was sending the dils-
¢clples out on a new mission and he had sald much to
them which they did not understand and probably
despalred of understanding. As representatives of

the Master they would be persecuted but they were

not to fear, for there was the definite assurance

4, Allen, Willoughby C., The Gospel Accord-
ing to St. Matthew, The Internatlonal Critical Com-
mentary, p. 1l0O8.

5. Robertson, A. T., Epochs in the Life of
Jesus, p. 63.
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given that everything which was covered up then
would be uncovered. This could be taken iIn the sense
that if they d1d fear, a day would come when their
disloyalty would be revealed? but the context seems
to call for something to bolster thelr courage
rather than a threat 1n regard to the consequences of
fear. There can be no doubt that these men had
falled so far to get a clear conceptlon of the mlssion
of the Master. If they had falled in this, naturally
they did not understand all of the Master'!'s purpose in
sending them out. Likewlse they would not understand
the suffering and personal trials through which they
must go as hls representatives. But the Master sends
them out with a subtle appeal to thelr falth 1n his
ablility to draw back, at the proper time, the vell of
obscurity and reveal these hidden things in their
proper perspective. All of this can be expressed in
the relative clause for it can "imply cause, purpose,
result, concession, or condition" even if the sentence
1tself does not state it. The orlglinal significance
of amoxaMimTe 1s especlally clear here.

In the parallel passage In Luke 10:21 the idea

is the same as that expressed above although the words

6. Carr, A., The Gospel According to St.
Matthew, Cambridge Greek Testament, p. 166.

7. Robertson, A. T., A Grammar of the Greek
New Testament, p. 960.
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and context are different. Luke gives this statement
of the Master in connection with the report of the
seventy who had been sent out and had returned in a
happy frame of mind Quer; x4p:s). The Magter's state=-
ment seems to have a tone of triumph here, and though
he 1s naturally glad to hear from the seventy of the
visible signs of their success, warns them not to re-
jolce over these outward slgns. There was a greater
matter for rejolcing which seems to be llinked with
the 7a07ra which Jesus sald had been hidden from the
wise and revealed (dmee«aMvgas) unto babes. The
seventy had enjoyed the experience of having demons
bow to their power. This apparent success points to
the possesslion on thelr part of certain spiritual
forces which had been theirs. Here was power which
was "spiritually discerned" and would not be open to
the intellect unless the vell had been lifted. To be
sure Jesus is not disparaging intellectual faculties;
he 1s simply showing that spirltual power through
fellgwship with God 1s Independent of the human intel-

lect. The ignorance of scribal lore had been an "Open

sesame" to those who had not prided themselves on

8. Bruce, A. B., The Synoptlc Gospels, The
Exposlitor's Greek Testament, Vol. I, p. o4l.

9. Plummer, Alfred, The Gospel According to
St. Luke, The International Critlical Commentary,

.
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their wlsdom, for to them God had "taken off the
cover" (gmexa\imre) .

Both of the former references set forth God
as the revealer of divine truths. Further emphasis
1s added to this fact in Matthew 16:17 when Jesus
told Peter that the truth he had Just expressed had
not been revealed by any agency other than the
Father in heaven. This passage might well be dis-
cussed In the chapter dealing with amoxaAd s and
povepoa as they are related to Jesus Christ, but the
position assumed here is that azmowx«Aurra 1s related
to the truth which Peter had just expressed rather
than to the misslion or person of Jesus Christ.

Flesh and blood had suggested that Jesus was Eliljah
or Jeremlah, but tradition and education had missed
the truth which the Father had revealed. Meyer's
observation is that "amewxaAude compels us to think
exclusively of a knowledge whilch is obtalned in some
other way than through the exercise of one's human
faculties:.L9

Luke offers no explanatlon for the gathering
of the thousands (7BY‘puflé3uV) in Luke 12:1, but

the natural implication 1s that they had been drawn

10. Meyer, H. A. W., Gospel of Matthew,
Meyer's Commentary on the New Testament, p. 294.
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together by the severity of Jesus' denuncilation of
the Pharisees and the consequent Intensification of
their enmit;% At any rate one finds repeated in
thils connection the statement found in Matthew 10:
26, "there is nothing covered up, that shall not be
revealed" (én@mﬁ%u¢€£ﬁeruc). While some take the
words of Christ to mean that although only compara-
tively few were hearing his words the day would
come when they would become generally known and
listened to, 1t seems a different, and yet somewhat
similar 1dea should be sought. The discliples like-
1y could not understand Christ's estimate of the
Pharisees and other religlous leaders of thelr day.
It plainly excited a hostllity which, according to
their thinklng, would be a great hindrance to the
success of Chrlst'!s program. There were many of
his sayings which were "hidden" from thelr stand-
point and his condemnation of the Pharisees was be-
yond thelr present understanding. Jesus glves no
explanation about the time nor manner of thils

"uncovering," but he assures them these truths will

be revealed.

For another instance of the use of ;nbx¢AJ}ﬂm

11. Robertson, A. T., A Harmony of the
Gospels, pp. 125f.
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with reference to God's granting to hls servants in-
slght into divine truth we turn to Philippians 3:15
where Paul says, "thls also shall God reveal to you"
(éﬂbx«xJ@ec). Paul 1s thinking here about growth as
e Christian and apparently has reference to a true
standpoint of humllity which God wlll reveal to
those who do not have i%? "This simple sentence,"
says Dr. Robertson, "falrly bristles with diffi-
culties%ﬁ Although 1t hardly seems necessary, brief
attention may be called to the word Téhecos as used
here. It 1s not the equivalent of our English word
"perfect," for it suggests rather the idea of
maturity or the accomplishment of the end or design
for which a thing was intended. Proof of this may
be seen in the use of the word in the New Testament
generally and in the use of Tehecéw in Hebrew 2:10
with reference to Jesus Christ. It is colorless so
far as the 1dea of defect 1s concerned for 1t
nelther denles nor afflrms 1t. There 1s no sug-
gestion then that Jesus Christ was imperfect. The
word 1s objectlve and means that he was brought to

his proper end objectively. Paul's use seems well

Indicated in Epheslans 4:13f where the stage of

12. Kennedy, H. A. A., The Epistle to the
Phillpplans, The Expositor's Greek Testement, p. 459.
3. Robertson, A. T., Paul's Joy in Christ,

p. 204,
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é@{p& Terecov 1is reached through a knowledge gained
by experience. It 1s Dr. Robertson's opinion that
Paul is uslng the word 1n the absolute sense in 3:12
and in the relative sense in 5:1%% This is of
course true from one standpolnt and yet 1t does not
seem necessary to vary the sense of the word. The
entire sectlion 3:1-14) deals with Psul's passion for
likeness to Christ, but clearly afflirms that he has
not reached his goal. As paradoxiceael as 1t may seem,
one of the marks of a perfect (Tékezos) Christian 1s
that he reallzes his imperfectioni? Paul could
affirm that in hils likeness to Christ he had not be-
come complete (reAecow, 3:12) and still claim his
completeness (7éAecos, 3:15) as regards his reali-
zation of 1lmperfections. Hence there seems to be
little reason for varying the sense of réhecos in
the two passages.

Paul was apparently not uneasy about the
fallure of the Philipplans to agree with him 1n the
main sbout the matter of Christian development, but

he adds that if they differ, God willl unvell to

them the truth concerning this idea of perfection.

14. Ibig.

15. This idea is not orilginal. It was
gained from one of Dr. W. H. Davis! classes. If
thls does not express clearly his 1dea, apologiles
are due him for a failure to Interpret correctly
hls statement.
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The grékos with ﬁ{gVeZTG could mean "amiss" as
Lightfoot suggests, but "otherwise" seems better.
He was firm in hls convictlon that God made known
divine truths by means of revelation. In Galatians
2:2 Paul claims a special revelation concerning a
visit to Jerusalem., He was seeking to vindicate
his apostleshlip and this speclal revelation may be
taken as one of his proofs of Godt's approval and
direction. If one 1dentifies this visit wilth that
mentloned by Luke 1n Acts 15:2, as it seems best to
do, then Paul's statement may be taken to mean that
1t was not the action of the church nor pressure
from any smaller group, but the revelation from God
which made him go. In another connectiig he wes
careful to dilstinguish between his own Judgment and
what he knew by revelation. In II Corlinthlans 12:1
he speaks agaln of revelations of the Lord and in
Galatlans 1:16 he plainly shows that hls compre-
hension of Jesus as the Son of God had been due to
divine revelatlon. 1In his first letter to the
church at Corinth he affirmed his belief 1in divine

revelation of truth when he gave directions with

16. Lightfoot, J. B., St. Paul's Eplstle
to the Philipplans, en loco.
17. Lightfoot, J. B., The Epistle to the
Galatlans, p. 125,
18. I Corinthians 7:25.
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reference to the conduct of those who recelved reve-
lations in thelr servicei? Naturally then Paul be-
lieves God willl reveal through the Holy Spirit erro-
neous ideas to the Phlllippians about the matter of
perfection (maturity). In his thinking it is to be
an "uncovering" of the truti?

In Galatlans 3:23 the aorist passive infin-
itive of amowaAdms is found where Paul uses it to
refer to the manifestation or embodiment of faith in
Jesus Christ., Our study of ;ﬁax¢Aﬁwmm thus far has
shown us that 1t is used of the revelation or uncov-
ering of things already in existence though they may
be imperfectly known or entirely unknown. Hence one
does not understand from Paul's words that falth did
not begin until Christ came for "Abraham was but the
first of many.splendid examples of it?% The ldea 1s
rather that it was not until Christ came that failth
came to have its fullest signifilcaence and its great-
est promise. Men had exercised faith in God and in
the Messiah who was to come, but in the coming of

Jesus Chrilst into the world God had revealed faith

as never before. The object of falth gives to 1t

19. I Corinthians 14:30.

20. Moule, H., C. G., The Epistle of Paul
the Apostle to the Philippians, p. 70.

<l. Rendall, Frederlc, The Eplstle to the
Galatlans, The Expositor's Greek Testament, p. 173.
CTf. also Galatians 3:6; Romans 4:2-8.
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value and validilty, and in the coming of Jesus of
Nazareth as God incarnate the embodiment of faith
was revealed,

In T Peter 1:12 it 1s sald that the truths
revealed to the prophets were not for themselves
alone, but for others. As Biggs points oii the
reference could be taken to refer to distlinet pas-
sagzg or to the Indeterminate condition of prophecy
In general. The latter explanation seems most
natural. ‘AmoxkaAdmre 1is not used here of that
which man has to convey to his fellow-man, as
might appear to be true at flrst glance, but of the
revelation of truth which had been granted to the
prophets. Knowledge of the person and general mes-
sage of the Messiah had been revealed to them in
order that they might communlcate the truth to
others. Here was truly "revelation after research?%
Those who would try to find an instance of amoxaAdmm
in relation to what man has to disclose must look
elsewhere.

For our final example of amoxaivmrw with

reference to hidden truths or objects we turn to

22. Blggs, Chas., The Eplstles of St.
Peter and St. Jude, The International CrItical Com-
mentary, p. 110.

23. Cf. Numbers 24:17; Deuteronomy 18:15.

24. Robertson, A. T., Word Pictures, Vol.
Vi, p. 86.
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II Thessalonlans where, in the second chapter, the
word 1s used three times (3,6,8). In the words of
Findlay, "Thrice with persistent emphasis amoxaAd-
mTeobqc 1s asserted of o JQQPos, as of some por-

tentous, unearthly object holding the gazer spell-

25
bound." He is identifylng 6 &vomos of verse 8 with

0 avlpwmos Ths avopias of verse 3, but more of that
will be seen later. Although there may be much
about thls brief apocalyptlec of the apostle Paul
which we do not understand, the Thessalonlans
doubtless understood it. The enquiry into the use
of amoxaAdmrs in this section will not necessitate
a study of the eschatology of Paul.

There had been a mlsunderstandling on the
part of the Christlans in Thessalonica concerning
the second coming and Paul was seeking to correct
these misunderstandlings by telling them of some
things which must come to pass before that day.
The use of the definite article with amooTacie
would 1ndicate that Paul had spoken about the
apostasy, but apparently the second coming had
loomed larger 1n thelr thinking and this part of

his message had been overlooked. As Milligan

25. Quoted by Milligan in his commentary,
St. Paul's Epistles to the Thessalonlans, p. 103.
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well says, the full import of amosTaci« may be lost
to us, but we may rest assured that a religious
apostasy 1s in mind, and one about which, as the
definite article indicates, they had been told by
the Apost12? Following thls apostasy "the man of
sin" (or lawlessness) must be revealed (&ﬂbxuxu¢4ﬁ).
Paul has nothing to say concerning the conditions of
concealment of the man of lawlessness and his meaning
is uncertain. As Frame points out Paul's chief
interest seems to be in the character of the lawless
one (verses 3-4) and in his significance for the un-
believers (verses 9-12?? The use of amoxaAimTw
would suggest a superhuman character. At the same
time 1t places the lawless one in a position of
mockery with relation to the amowxaAuyes of Jesus
Christ which 1s mentiloned in 1:3? Dr. Robertson
calls attention to false prophets who pose as angels
of ligﬁg and Frame quotes a passage from the
"Ascension of Isaiah" in which the Beloved rebukes
"all things wherein Bellar manifested himself and

30
acted openly in this world."

26, Ibid., p. 98.

27. Prame, J. E., The Epistles of St. Paul
to the Thessalonians, The Internatlonal Critical
Commentary, p. <02.

28. Milligen, op. cit., p. 98.

29. Robertson, A. T., Word Pictures, Vol.
Iv, p. 50.

30. Frame, op. clt., p. 252.
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Many commentators admit quite frankly our
inability to understand the full meanling of 2:6
where Paul says W&t vov To xu1€kpv'oYJn1v,efs 70
amoKA\ vp#Aval aorov v Td AUTOD A/au/o@. . However
the opinions of the majority seem well summed up

by Milligan:

We have here a velled description of
the restraining power of law and order,
especlally as these were embodled at the
time in the Roman Empire or its rulers.
And 1n this vliew we are further confirmed
when we remember that St. Paul had
already found "a restraining power" in
the Roman officlals both at Paphos (Acts
13:6ff) and at Thessalonica itself (Acts
17:6ff), and that 1t was doubtless these
and slimllar experiences that afterwards
led him to write to the Romans of "the
powers that be" as "ordailned of God" . .
There 1s nothing unlikely, then, to say
the least, in hils having the same thought
in his mind on the present occasion,
whlle the fact that he does not give more
definlte expression to it 1is not only in
accord with the generally cryptlc charac-
ter of apocalyptic writings, but may also
be due to prudential motives, seeing that
afterwards he is to speak of this power
as being "taken out of the way."3l

It will be noted that Paul called attention only to
the power whilch restrained; that which i1s restrained
had not been made known. But this "impersonal prin-
ciple" can manifest itself in personal form as the
masculine (5 4dr€kuV) in verse 7 shows. In his own

season (ey 74 auTol gdgpé) the cover will be removed

3l. Milligan, op. cit., p. 101.
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(dmoxarugdnvat) and his true nature will be known and
understood.

In passling to 2:8 the use of Fuavﬂfaov in 2:7
should be noted. Paul says "the mystery of lawless-
ness already works." A study of this word as it is
used 1n Paul's eplstles willl show 1t to be the exact
correlative of 370&¢AJ%12§ The 1dea of "mystery," of
previous concealment 1s always suggested. So the two
words are quite naturally used 1n the same context.

But Paul says when S w«7éxev 1s removed then
Wi TOTE) o ;quos will be revealed. It will be
noted that Paul puts the emphasis here upon the value
of all thls for the spiritual lives of his readers
rather than upon a descrlption of the ﬂqpoua[&‘of
Christ or the conflict Implled 1n the destruction of
the lawless one. Whatever one may surmise about the
time or the manner of the revelatlion of the true
character of the man of sin must be secured from the
context. His true character is unknown (in the sense
of full understanding) now, but at the proper time
that which hinders perception will be removed and he
will be made bare.

Having examlined the passages in which ATMOKAN ~

mre 1s used wlth reference to hldden truths or objects,

32. Nordenhaug, Josef, op. cit.
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we turn now to a similar enquiry Into the use of
¢avqp5w. In each instance to be discussed here the
word 1s translated 1n the Americen Standard Verslon
by some form of the English "manifest."

In three instances (Ephesians 5:13; Hebrews
9:8; Mark 4:22) ¢avqpéb is used of the disclosure of
truths which at some time were not clearly percelved.
In Ephesians 5:13 it is used in connection with ¢ds
where it 1s sald of the things belng reproved that
they "are made manifest (gavepodrac) by the light."
In the same verse the present participle (¢angOQngw)
i1s found in "everything that 1s made manifest is
light." The translation in the Revised Verslon
treats thils verse as a general statement, but it
seems best to take 1t, as does Salmong? to refer to
the secret practices which are under condemnation 1n
this practical sectlon of the eplstle. There 1s a
great difference of oplnlon among the commentators as
to whether %dvgpoDTul and ¢avgpoé;éVbY are mlddle or
passive volce., Salmond takes both to be passive
while Abbot says, "we seem almost driven to take
favgpoéwﬂwas middle, in this sense, 'whatever makes

34
manifest is light.!" Salmond's argument that they

33. Salmond, S. D. F., The Epistle to the
Ephesians, The Expositor's Greek Testament, p. 5958.
« Abbott, T. K., The Epistle to the
Ephesians and to the Colossians, The International
Critlcal Commentary, p. 1l56.
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should both be tgsken as passive because there is no
"instance of ¢dvqpoﬁdéat being anything else than a
35
pure passive in the New Testament" is weak in that
1t 1s actually begging the questlon in regard to
the case at hand. A better reason can be found.
Abbottt!s "whatever makes manifest is light" makes of
the verse too much of a mere generallzing statement.
There are speclal warnings in this sectlon of the
epistle (5:3-14) against sins of impurity and the
sense of this verse might well be paraphrased:
All these things . . . when they are

subjected to open rebuke . . . are laild

bare by the light of Christian truth acting

in their reproof, so that the doers of them

are made to see them in the odlousness of

their real nature; for everything that 1s

disclosed In 1ts real colors ceases to be

secret and becomes of the nature of light.56
The sense of quPbJQ in this verse 1s to disclose a
thing in its true character or light. There 1s no
necessary suggestion of concealment, but rather that
the true nature of sin would not be disclosed save
by the light. In thils connectlon the meaning of ¢av-
€péw 1s easy to see.

A similar example - except that the manner

of manifestation is not set forth——is seen in

35, Salmond, op. clt., p. 358
36. Ibid., fa.‘g'sr—. ’
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Hebrews 9:8. Thls passage has to do wlth the way
into the holy of holies and says the Holy Spirit
shows that the way was not made manifest (ﬂefmvﬂ—
epdrdat, infinitive in indirect discourse) while

the first tabernacle was in existence. The priests
could enter the holy place to glve attentlon to the
burning of 1lncense and renewing the shewbread, but

a heavy veill separated them from the holy of holles.
This place symbolized the presence of God and though
they might wonder about the place beyond the vell 1t
was not theirs to enter., Once each year the high
prlest mlght enter thls place which was the symbol
of access to God, and, having offered blood for hils
own sins, might then offer for the sins of the
people. Now as long as this order was 1n existence
(éKoJ}M5 oraccy) the way of access to the presence
of God was not visibly plain. But one day things
were changed. "An unearthly Hand" tore the veil
between the holy place and the holy of holles dis-
closing to view that which was beyond. This example
of f«vqpéw 1s probably 1ts nearest approach to aro-
KAAUmTe in symbol and in meaning, and the rending of
the vell has led some to look upon it as being an
abéolute synonym for amoxaAorrae 1n this particular
instance. But one should bear 1n mind that thils

entlre scheme ls symbolic. The rending of the vell
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3did "uncover" the way into the holy of holles, but
¢qvﬁpéw has to do with more than the simple rending
of that vell. When 1t was torn aslde, the holy of
holies lost its significance and men were to feel
that the presence of God was not confined to a
single place and that he was no longer approachable
by only one chosen individual. Through Jesus Christ
as High Prlest dlrect access to God 1s now made
possible for all men, and that which was lmposed for
a season has served 1ts function. §mvepéw has to do
with making thls vislbly manifest or distinct. It
i1s not related simply to that whilch the rent vell
disclosed, but to the perfected work and sacrifice
of Jesus Chrilst and to the implications of this
truth. Hence 1t 1s not synonymous with &moid AT «
In Mark 4:22 we have one of the repeated
saylngs of Jesus which has been noted in Matthew 10:
26 and Luke 12:2. In the latter two cases damosAumra
1s found; here ¢¢vqpéw is used. At first glance one
would be disposed to say the words are used inter-
changeably, but a cursory examination will not suf-
fice. 1In the passages in Matthew and Luke dmossAdmra
is used 1n contrast to kvmne (Matthew) and its
compound vu)diJﬂTw (Luke). In both passages the
antithesls of present conditions 1s brought about in

a much clearer way by the contrast 1n the words
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chosen. But surely one must look further to find the
difference, 1f such be, in the words. The saylng 1is
given by Mark in the first great group of parables
just after the explanatlion of the parable of the

sower when the Master was emphaslzing the importance
of hearing aright (8Aémere 7 axodere ). So the
emphasis here seems to be on the hearers, the ones to
whom hidden truths will be made known, rather than to
the truth or object itself. Followlng all three ac-
counts of the parable of the sower Jesus told the dis-
ciples it was given to them to know the mysteries of
the kingdom of God (heaven), but to the others he must
speak In parables., Thls is not to be kept a secret
forever for "the ultimate end of the hiding is mani-
festing?z As we study these words further it will be
noted that Zﬂomékuwzs s In its relation to ﬁavékawu ,
precedes ?avé%aavs. The latter 1s galned by means of
the former. For an 1llustration of thls statement

one may examine particularly Ephesians 3:3 and I
Corinthians 3:13. In the latter passage Paul declares
each one's work will become manifest (¢dvgp5¥ Jévﬁ;?fdt)
because 1t (7o é%xov) 1s revealed (;ﬂbMdKJ%TETdL) in
fire, If thls referred to 1llumination, we should ex-

pect ¢dv§p037ut rather than dmoxadvnreéras . The more

37. Gould, E. P.,, The Gospel According to St.
Mark, The Internatlional Critical Commentary, p. 78.
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probable meaning is that the fire will burn away the
impurities and baser elements leaving the purity of
the work vlsible. Epheslans 3:3 points to the secret
revealed to Paul rather than to;Paul as the one re-
celving the revelatlon. Thus while the emphasis of
GmokdNumrw 1s upon the truth or object revealed, the
emphasls of ¢4vqp5b is upon those to and for whom the
revelatlion is made. The brief parable of the lamp
(Mark 4:21) which Jesus gave to drive home the lesson
contained in the parable of the sower has its empha-
sis upon the people for whose benefit the lamp is put
on the stand and not on the objects disclosed by the
light. In the passage In Matthew (10:26) thls saying
1s recorded in connection wlth the sending out of the
Twelve on their preachling tour and the Master was
anxlous to prepare them for some of the things they
would encounter. They would not understand them now,
but the day would come when they would be revealed.
Here the emphasis 1s plalnly on the truths to be re-
vealed and not on the ones to whom the revelation
would be made. Thils revelation is not promised in a
certain time., It 1s simply promilsed.

We assume that Mark 4:22 records the words
used by the Master and that his choice of gavepdw
rather then amexkandmrw as 1s used in the accounts in
Matthew and Luke is due to thls difference 1n empha-
sis between the two words which has been pointed out

ebove.
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By far the majorlty of the instances of
¢mvepéw to be noted in this chapter are instances
in which the word is used of persons in regard to
the disclosure of deeds or character. Of the
twelve such instancgg of this use only the more
representative ones need be discussed. Five Iin-
stances of ¢av§p539have to do with disclosures
made elther by means of divine power or in the
presence of divline power. In I. Corinthlans 4:5
the readers of the eplstle are warned agalnst
passing judgment since the Lord is coming "who
wlll both bring to light the hidden things of
darkness, and make manifest the counsels of the
hearts" (¢dvepa),a’eo 7xs Boulxs TV wxpdedv) .
Here the word 1s used in connectlon with the
things which wlll teke place as a result of the
Lord's coming since no attempt 1s made to locate
the time nor to describe the manner of that com-
ing. In 1:7 of thls same epistle Jﬂozéhu¢u has

been used of the manner of the Lordt!'s coming so

now attention 1s turned rather to the cause

38. John 3:21; I Corinthians 4:5; II Corin-
thians 3:3; 5:10; 7:12; 11:6; Colossians 3:4; 4:4;
I John 2:19; 3:2; Revelation 3:18.

39. I Corinthians 4:5; II Corinthlans 5:10,
11; Colosslians 3:4; Revelatlon 3:18.
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(fﬂfﬁkecwj and to a part of thzg which will come
about as a result of his coming. The counsels of
the heart are going to be made public, disclosed
to the knowledge of all. The chief point of
interest 1s not on the nature of the things made
man 1fest, but upon the fact that up until the time
of the dlsclosure they have not been open to
general perceptlon. The plans of the heart may
have been ever so dark and degrading, but they
were not vislibly manifest and hence were unknown
to others. But the coming of the Lord wlll change
this and men's hearts will appear to the world as
they have appeared to God.

Just as ¢avqpéb was used in the above in-
stance of the dlsclosure of the plans of the
heart so in II Corinthians 5:10, 11 1t 1is used of
the disclosure of the character of men before God
(rous Jf;(/o TAVTHS nU&S ﬁvefwdﬁvu de¢). Paul con-
ceived hils task to be an interpreter of the unseen
(cf. 4:18), and, since thls is true, he feels it
to be of supZime importance that he be well pleas-

ing to Christ. The day wlll come when his charsc-

40. Findlay, G. G., St. Paul's Flrst
Epistle to the Corlinthlans, The Expositor's Greek
Testament, p. 793.

41. Robertson, A. T., New Testament Inter-
pretation, Mimeographed Notes from Class Lectures,
p. *
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ter will be made manifest, dlsclosed to himself and
to the world just as it had been manifest to God all
of the time. As lmportant as the appearing before
Christ 1s, the matter of greatest import is that of
being disclosed "before the whole world of angels
and men" in one's true charactei? Man has ever been
more concerned about hiding his deeds from men than
about the fact of thelr belng openly manifest before
God. The scene pictured here 1is that of the great
judgment with Christ on the judgment seat and all
men standing before him publicly manifested in thelr
true character.

This same sense 1s seen 1In Colossians 3:4
(1éTe mAl Cueis ooV aury pavepaldiceabou v daén)
where rere¢ refers to the clause having to do with
the manifestation of Chrilst in the secongscoming.

The remaining instances of ¢acvc—,oa/w to be
Included in this chapter are more or less genersal
manlfestations or dlsclosures. These 1lnstances do
not differ 1n meanlng from the ones already noted,
but two of thii seem of sufficient interest to call

for a brief reference. In John S:Zlfkvgpéu is

42, Bernard, J. H., The Second Eplstle to
the Corinthians, The Expositor's Greek Testament,
p. 68.

43, John 3:21; II Corinthlans 3:3; 7:12,
11:6; Colossians 4:4; I John 2:19.
44, John 3:21; Colossians 4:4.
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used in connection withsba‘:s to show the distinctness
made possible by means of the light. Although the
Revised Version translates 3}4 "that," in thils case
it seems best to take it in the sense of "because"
for the individual 1s pictured as belng the opposite
of those who practice evil deeds. They love the
darkness because thelr deeds are evil; the one who
does the truth 1s not afraild of the light. These
deeds are not concealed although they may have been
unknown. So here ¢avgpém has that 1dea of publishing
or making wholly dlstinct that which would otherwlse
be unknown.

Our final 1nstance 1n this chapter is 1n
Colossians 4:4 where ¢uvqpéo 1s used of aim, plan,
or design (tuwc .;ddveloa;o—as aoTo ws det L€ xdnoad) .
Much space 1s gilven 1in all the commentarles about
the connection of thls clause. The connection has
little to do with the meaning of‘¢ava5@, however,
and it wlll be well to confine our thinking to the
meaning of this and the verse immediately preceding.
Williaig takes the reference to be to the need for a
dlsclosure of the mystery of Christ, but Abbott's

position 1s surely more correct:

45, Williams, A. L., The Epistles of St.
Paul the Apostle to the Colossians and to Phllemon,
The Cambridge Greek Testament, p. 156.
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St. Paul, as a prisoner awalting trlal,
had to explain what his preachling was.
How thls turned out, he relates 1in
Phllipplans 1:12ff. The sense then . .
is, "in order that I may make it mani-
fest, how I am bound to speak," the
emphasis beilng on def not ws. He de-
sires to make clear to his judges, not
only what he preaches, but that he can-
not do otherwise.46

With this idea in mind we shall recall that Paul
has in no way tried to conceal elther his preach-
ing or the motive for 1t. Hence the 1dea in
%avqp&b 1s not that of uncovering something pre-
viously hidden, but of seeking to disclose in its
true 1light, to publish openly, that which was
already open to perception had men been concerned

enough to reallze 1t.

46. Abbott, T. K., The Epistle to the
Ephesians and to the Colossians, The International
Critlcal Commentary, p. 297.
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CHAPTER THREE

ATTOKAAYTITQ AND @ANEPOQ IN RELATION TO GOD

It is only natural to think of JmoxaAdmrs and
¢uvep5@ as relating to God, for 1t 1s natural to
think of God as the agent or cause back of every
great revelatlion or manifestation. In this chapter,
however, we are concerned rather with these words as
they are used of revealling or making God more dis-
tinct to man. Although the number of 1nstances of
the two words wilth thils use is not large, they
present an interesting phase of our study.

There may be some questlon about the 1n-
clusion of Ephesians 3:5 and Romans 16:26 1n this
chapter slince they have to do with the revelatlon
of the mystery of Christ. They are included here
under the discussion of the manifestation or reve-
lation of the purpose of God, for 1n their contexts
it will be found that God's purpose in hilstory 1is
the central theme involved. The emphasis 1s upon
that rather than upon the person or work of Jesus
Christ. 1In these two verses he is more revealing

than revealed.

46
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Six instances of amoxaAm7a will be noted in
this chapter% but since one (John 12:38) is a gquota-
tion from the 0l1ld Testament, only five willl be given
special conslderation. In Matthew 11:27 and the
parallel passage In Luke 10:22 1t 1s stated that
knowledge of the Father comes only to the individual
to whom the Son wishes to reveal him. 1In both
verses the final clauses are identical (k«¢ ; e
BooAnTat 6 Tios Zﬂoxalé¢dc). Matthew gives this
statement of the Master's just after the pronounce-
ment of woes upon the cities of opportunity during
the Great Galilean Ministry? while Luke locates 1t
in the Later Judean Ministry in connection with the
return of the seventy? The use of repetition by all
great teachers has been discussed in the preceding
chapter, and it 1s deemed sufficient now to say there
1s no fault to be fourd with the different circum-
stances urder which the Master's statement 1ls recorded.
In both passages a knogledge of the Father "grounded

in personal experience" is affirmed to be dependent

upon revelation by the Son.

1. Matthew 11:27; Luke 10:22; John 12:38,
Romans 1:17, 18; Ephesians 3:5.

2. Robertson, A. T., A Harmony of the
Gospels, p. 59.

3. Ibid., p. 120.

4, Thayer, Greek-English Lexicon of the New
Testament, p. 118.
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It will be well to enqulre into the use of
the term "PFather" as found here before seeking to
ascribe a reason for the choice of the word dmo-
xkaAomTw. Certainly it 1is not to be thought that
Jesus was denying the possibllity of general
knowledge of God on the part of men, for the Bible
plalnly affirms such knowledge as being possible.
Truth of this is seen 1n the followlng passages:

The heavens declare the glory of God;
end the firmament showeth his handiwork.5

For the iInvlisible things of him since
the creatlion of the world are clearly
seen, belng percelved through the things
that are made, even his everlasting power
and divinlty; that they may be without
excuse: because that, knowlng God, they
glorified him not as God . . .6

And yet he left not himself without

witness, in that he did good and gave you

from heaven rains and frultful seasons,

f1l1ling your hearts wilth food and glad-

ness.
Hence 1t cannot be that Jesus was limlting general
knowledge of God to revelatlon of a speclal sort.
He had reference rather to the relationship exlsting
between the Father and the Son. The development
which the ldea of God as Father recelves 1in the New

Testament does not afflrm the same relationship to

5. Psalm 19:1,
6. Romans 1l:20f,
7. Acts 14:17.
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all concerned. Although God is represented as One
who sustalns an attitude of love and watchful care
over all men, it 1s rarely stated that he is the
Father of all men. Burton c¢laims, "the doctrine
that God 1s the Father of all can be ascribed at
most, only to the author of the Epistle to the
Ephesians.ﬁ It naturally follows that the relation-
ship which the Father sustalned to the Son would be
a unlque relationship--a relationship differing even
from that which he sustained to those who trusted
him and believed in Jesus Christ. The belilever
could be affirmed to be an helr of God and a joint-
heir with Chrisg and stlll sustaln a relationship to
the Father differing from that which Jesus Christ
sustained. He never used the term "our heavenly
Father" to include himself and men in the same
phrase, but he does speak of "our Father" and of "my
Father," of "your heavenly Father" and of "my
heavenly Father%e In Matthew 11:27 (Luke 10:22) the
word Father 1s clearly used to refer to God as the
Father of Jesus Christ. The contexts in both

passages affirm an unususl relationshlp as existing

between the Father and the Son in that all things

8. Burton, E. D., New Testament Word
Studles, p. 24.

9. Romans 8:17.

10. Burton, op. clt., p. 24.
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are sald to have been delivered unto the Son by the
Father. Hence there 1s a depth of intimacy sug-
gested which makes it evident that no one could come
to understand this relationship which the Father
bore to the Son unless 1t should be revealed by the
Son himself. All of the foregoing makes it clear
that from what has been seen of A7WoxANUTTH already,
it 1is the normal word to be used of thils revelatlon.
A relationshlp existed between the Father and the
Son which was not open to immediate perceptlion and
could be known only as the Son wlshed to reveal 1t.
The ldea expressed in BoUAnTa¢ and the aorist in-
finitive (amokaMyae) 1s not simple futurity, but
rather purpose or wili% Here as 1n many other cases
;ﬂoquJﬁVQ has the lmplication of appropriation of
perception. No one could clearly understand the re-
latlonship exlstlng between Father and Son unless a
revelation which would make 1t possible were gilven.

There 1s much difference of opinion con-
cerning what 1s implied in the term "attribute of
God." What one may choose to call an attribute may,
by another, be considered rather as an attitude or
an activity of God. 1In regard to the classificaetion
of the attributes of God Mullins says, "In fact

11. Robertson, A. T., A Grammar of the
Greek New Testament, p. 878.
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there 1s no form of classificatlon of God's attri-
butes which is wholly unobjectionable:l-'zt Since this
is a word study rather than a theologlcal dis-
cussion, it would be well to accept as simple an
understanding and statement of the attrlbutes of

God as the facts will justify. One must of course
bear 1n mind that God i1s personal and not mechanical.
Thus his attributes can be said to be "the qualities
of hls being as personal%é All of his attributes
are, In one sense, his attitude and these naturally
manifest themselves in activities. We shall enquire
then into the use of amowxMwra as 1t relates to the
activities of God's character.

In Romans 1:17 Paul affirms a righteocusness
of God revealed in the Gospel (Jixetosvyn J;P @eou
€V a:rréi ATORINO I TET AL éx WioTTEWs Gos Tl oTcv)e Al-
though Dr. Robertson says in his Grammii that G®eod
1s ablative, 1t seems best to take it as subjectlve

15
genltive as he later does 1In hils Word Plctures.

Clearly a righteousness according to God--a God kind
of righteousness--is meant. It 1is probably best

here to think of J;xatafévnrun;so much as an attri-

/7 12, Mullins, E. Y., The Christian Religion
in its Doctrinal Expression, p. 222.
I3, Ibid., p. 243.

14, Robertson, A. T., op. cit., p. 514.
15. Robertson: A, T.: Word FIcéures, Vol.
v, p. 327.

HARY
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bute as an sctivity of God. It 1s God's activity of
taking sldes agalnst the wrong and vindicatlng what
is right, and as such 1t of course declares a dilspo-
sition of the character of God. Dodd paraphrases
the verse: "God 1s now seen to be vindicating the
right, redressing wrong and delivering men from the
power of evil%g But why should it be sald a right-
eousness 1s being revealed (;ﬂvkdkdh757a‘) in the
Gospel when Paul later afflrms a witness borne to
God's righteousness by the law and the prophetiz
True enough God'!s vindicatlion of what 1s right has
been known before, but it has not been lmown 1in the
sense 1In which it is revealed 1n the Gospel, for
therein "is revealed the great, universal secret of
the righteousness of God which presses upon every
man of every rank. In Christ the consilstency of God
with himself . . . 1ls brought to light and honoured%ﬁ
This God kind of righteousness required a
divine revelatlon since man, in his own power, could
nelther have conceived nor attalned 1t. If left to
his own devices, the only righteousness of which man
could think would be a righteousness of his own for,

19
as Paul shows later, when men are ignorant of God's

l16. Dodd, C. H., The Epistle of Paul to the
Romans, The Moffatt New Testament Commentary, p. 1l3.

17. Romans 3:21.

18. Barth, Karl, The Epistle to the Romans,
Translated from the sixth German editIon, p. 40.

19. Romans 10:3.
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righteousness, they seek to establish their own.
Hence this righteousness must be revealed and it
actually is revealed in the Gospel "from faith unto
faith" (Jk'ﬂzéréws e;s WV}TZV). The lnstances of
;nouAAthw thus far noted show the fundamental 1dea
of an uncovering of that which 1s already in
existence though unseen or known only in part. It
is when one comes to recognize hls own insufficiency
and his need of absolute reliance upon God to do
what he says he will do that thls revelatlon is made
known to him, It 1s then the cover 1ls removed and
the continuous proclamatlion of a God kind of right-
eousness is made known 1n the preachlng of the
Gospel. The posltion of the Greek words in 1:17
shows that nelther év «g74 nor AmpsaA vrTeTas 1s to
be emphaslized. The emphasls 1s upon the truth to be
revealed in the Gospel--the righteousness of God.
Quite similar to the above use of ;hvmwu%vu
in Romans 1:17 1s that seen in the followlng verse
of the wrath of God. Dr. Mullins warns against the
error of attributing to God arbitrary or whimsical
actlion since his wrath 1s neither vindictive nor an
angry passioi? Hence we are not to equate the
statement in Romens 1:18 («7moxe JmreTac I%p éPX;’

Oeou ;ﬂ,o;ﬂdvoa)‘with anthropomorphic anger. It 1s

20. Mullins, E. Y., op. cit., p. 249.
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rather a principle of retribution, or God's "resis-
tance agalnst sin?% Barth speaks of the wrath of
God as "the righteousness of God apart from and
without Jesus Christ?ﬁ Every thought or act of man
carries with 1t lts own judgment and the results are
out of man's power to remedy. Consequently only the
operatlon of a higher law can overcome the result.
That higher law does step in 1n Christ, however, and
the forgiveness of gullt is the result. The present
passive (;WOKHAJﬂV?WuL) in 1:18 is the plain durative
or linear present. It 1s not used 1n a historical
sense to refer to the sufferlings of the old world,
nor 1s 1t used futuristically of the days of wrath to
come. There 1s suggested 1lnstead the continuous re-
action of God's holy nature against sin. This is
certalnly of an objectlve nature rather than of an
"Internal and subjective unfolding" as Alford holdi?
for 1t 1s taking place 1n the actual facts of 1life.
God 1s In this way reveallng hls continuous dis-
pleasure and his holy energy toward sin.

The choice of';ﬂbeukékmu in thils passage can

be traced to two causes. In the first place 1t was

shown iIn the precedlng verse that in the preaching

21, Ibid., p. 323.

22. Barth, Karl, op. ¢it., p. 43.

23. Alford, Henry, The Greek Testament,
Vol. II, p. 321.
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of the Gospel the righteousness of God recelves con-
tinuous revelatlon. So here, corresponding to that
fact and glving to 1t clearness and meaning by the
contrast, there 1s set forth by the use of the same
verb (;ﬂbxuké%vm) a continuous revelatlon of God's
wrath. In the second place the choice seems due also
to God's manner of deallng wlth specific cases of sin.
This attitude of God toward sin is, in a general way,
open to perception, but Paul wants 1t understood that
this 1s not an inanimate principle worklng without
purpose or direction. It is the activity of a per-
sonal God dealing 1n a personal way with vliolations
of the righteous law. Three times in this chapter
Paul says, "God gave them up?ﬁ but in II Peter 2:4fF
several speciflc cases of sin are mentioned and God's
attitude 1n each case is shown. Therefore since
God's method of deallng with sin 1s 1n keeping with
hls own holy and loving purpose and not simply the
working of an inanimate principle, it may differ
greatly in particular instances. With that in mind
it 1s easy to see why Paul chose to use &moxa\imrd.
The use of amoxaAvmrw in relation to God's
work or his purpose in history is well 1llustrated

in Epheslans 3:5, "whlch in other generations was

24. Romans 1:24, 26, 28.
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not made known unto the sons of men, as it hath now
been revealed unto hls holy apostles and prophets

in the Spirit." In this verse the relative refers
to the "mystery of Christ" of the preceding verse.
This mystery of Christ was with Paul the incluslon,
on the same basls, of both Jews and Gentlles in
God's plan of salvation. That 1t has been God's
plan all along will not be doubted, but in other
generations 1t had not been made known (grva{&GnJ
as it has now been revealed. The great prophetic
utterances had recognized no racial distinctlons 1t
is true, but.ws, comparative, with a,nre/éa(}\ulfh shows
that a new sense of perception is in the writer's
mind. Dale suggests "there 1s a hint of the passing
of the sanctity of the institutions of Judaisiﬁ in
Christ's conversation with the woman of Samaria when
he said, "The hour cometh, and now is, when the true
wor shippers shall worship the Father 1n spirit and
truth: for such doth the Father seek to be his wor-

26
shippers."

Be that as 1t may Paul says thils purpose
of God has been made known now to his holy apostles
and prophets in the Spirit. In regard to the ob-

Jectlons which have been raised relative to Paul's

25. Dale, R. W., The Epistle to the

Ephesians, p. 227.
26. John 4:23.
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inclusion of himself in the term "holy apostles"
Robinson says, quite pointedly, "Not his holiness,
but God's hallowing is in question--the hallowlng
which extended to all the members of the hallowed
people‘?"Z Furthermore 1t is well to remember that
the word &}Los is used of anything set apart for a
sacred purpose and need occaslon no worry here.
The experilence of Peter at Joppa in which
God had made known hls will concerning the messen-
gers from Cornellus 1s one example of how God's
purpose had been revealed. This one vislon would
warrant the use of';ﬂbxuhéﬁﬂm instead of the
simpler xyqpéxw wlth reference to the inclusion of
the Gentlles. God's purpose was made known to
Peter, but 1t was done 1in an unusual manner.
Nothing less than a vislon or revelation from God
would have caused him to go to Cornelius. While
he was thinking of the strange vislion which had
come to him on the housetop, the Holy Spirit
directed him to go with the men who had come from
Caesarea., Such a thing as golng into the home of
a Gentile was foreign to Peter's thinking and he
made this known in his first words to Cormellus:

27. Roblnson, J.A., St. Paull's Epistle
to the Ephesians, p. 78.
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"Ye yourselves know how i1t is an unlawful thing for
a man that is a Jew to joln himself or come unto
one of another natlon; and yet (&%uo;) unto me hath
God showed that I should not call any man common or
unclean?ﬁ Dr. Robertson calls attentlion to the
posltlon of emphasls which this emphatlc pronoun
(g{#af) has in the Greek sentencz? It suggests the
complete break with Peter's past thinking which
this actlon brings. Peter deemed his vision of
such importance that he related it to "those of the
circumcision" in Jerusalem as a proof of his having
acted 1ln accordance wlth God's revealed plan and
purpose. They dld not know about hls private
vislon in Joppa which had proved a revolutlonary
experience for him, but they had received reports
of his conduct, and he had to justify himself,
Although thelr criticism of him was "not because he
had baptized the new converts, but for having
jolned 1n a meal with them?9 yet in the maln 1t was
almed dilrectly at the 1inclusion of Gentiles 1in God's
plan of salvation. It 1s thls whlch 1s declared in
Ephesians 3:5 to have been revealed to his holy

apostles.

28. Acts 10:38.
29. Robertson, A. T., Word Pictures, Vol,

III.
30. Foakes-Jackson, F. J., Peter: Prince
of Apostles, p. 85.
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But Peter was not alone in the matter of
vislons concerning God's plan and purpose 1n
history. In Acts 22:17-21 Luke records, in Paul's
words to the people from the stalrs of the castle,
his account of what the Lord saild to him when he
was in a trance (geawibeo) in the temple after his
return to Jerusalem from Damascus. In that vislon
the Lord had commlissloned him to preach thils Gospel
to the Gentiles., One can only conjecture as to
visions or revelations which Paul probably recelved
during his sojourn in Arabla. He clalms, at any
rate, to have received the Gospel which he preached
(salvation by grace without raclal distinctlons) by
revelation. With visions and revelations playing
such an important part In the apostles! lives 1t 1s
small wonder that Paul should say this mystery was
made known wuva ;”oxa{?\u,mv(Ephesians 3:3). He does
not seek, however, to elaborate on the mammer of the
revelation which he had received. With him it 1is a
"dispensation of the grace of God" (3:2). DNeilther
is the manner of God's revelation to the apostles
and prophets made known. It was "in the Spirit"
just as 1t 1s 1n him that the bellever comes to
know God and comes to have the mind of Christ. The
point to be noted concerning the use of ;ﬂzxdhéh#m

c 7 "
is that now (vov, in contrast with €7epacs IéVédLJ)
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a special revelation has been made in order to bring
men to a realizatlion of God'!s plan for admitting the
Gentiles on equal terms wlth the chosen people. Fol-
lowing the day of Pentecost the apostles had indeed
preached the Gospel, but until Peter's vision and
subsequent journey to Caesarea and the followlng open
discussion in the clty of Jerusalem, they had not
emphaslized the Master!'s command to preach unto all
natlions. Paul has spoken at length (Ephesilans 2:1-22)
of the position of Jew and Gentile and of the fact
that those who "once were far off are made nigh in the
blood of Christ." Some of the readers of the epilstle
might have cause to wonder about Paul's positlon rel-
ative to the Gentlles, and the use of JWOMdAJmnu as
regards the purpose of God would suggest to thelr
minds a more adequate reason for his poslition than
would vap[ﬂd or even f«yeféﬁ. The middle wall of
partition between Jew and Gentlle would require re-
moval by a supernatural power., All of thils is sug-
gested in the use of A TmoKe NI .

Three passages (John 17:6; Romans 1:19; II
Corinthlans 2:4) furnish our examples of the use of
gavepsu with relation to the kmowledge of God. It
was seen in Matthew 11:27 (Luke 10:22) that dmoxaimrw
1s used of the revelatlon concerning the knowledge

of the relationship existling between the Father and
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the Son. In John 17:6 Jesus 1s recorded as saying
to the Father, "I have manifested.(éﬁdYéPuvww thy
name unto the men whom thou gavest me out of the
world." The sectlon of the 22nd Psalm which has to
do wlth the Messiah'!s acceptance of hls mission be-
gins, "I will declare thy name unto my brethren?%
As though he had looked upon this as belng a part
of his work, Jesus now (John 17:6) claims the com-
pletion of that part of hls task. In reviewing his
ministry he can point out the "successful accom-
plishment of his task with Jog&?ulin verse 4,7a%7ﬁ&
in verse 6, and.[qu[?aJ in verse 26?% These mani-
festations had not been made wlthout any regard to
those who were to receive them, but to those who
had been "given" or "“drawn" to Chrisg? or "chosen"
by higf Although all of the manifestations of the
Father's name had not been appropriated by the dls-
clples, the Son's work in this respect could be sald
to have been accompllished so far as the objective
elements In hls mission were concerned. The 1dea

inherent in fuvgpéb in this instance is probably

best expressed by our English "make clear" or "dis-

3l. Psalm 22:22. Cf. also its application
to the Messiah in Hebrews 2:12.
32, Robertson, A.T., Word Pictures, Vol. I,

p. 276.
33. Cf. John 11:24; 6:37, 44, 65; 10:29;
18:9.
34, Cf., John 6:70; 15:16.
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tinct." There 1s no suggestion of concealment in
the context, but that Jesus has, in hils earthly
life, added to what men lmew already of God and
cleared up misconceptions in their minds. Here
agaln it should be noted thatﬁﬂxVﬁpéé does not im-
ply perceptlon or appropriation. Chrlst's work of
manifesting the Father'!s name had been completed,
but the dlsclples did not understand it all.

The two other cases in which fave/oéa\ is
used of the knowledge of God (Romans 1:19 and IT
Corinthians 2:14) represent God as manifesting to
men the knowledge of himself, In the former pas-
sage the "knowable" (78 Iyw¢76% of God 1is said to
be manifest, for "God manifested it (;¢dvé}udzv)
to them." In the other passage noted above the
same ldea 1s expressed by means of the present
participle (ﬁavqpoiv71). The passages differ in
that 1n the former nothing 1s sald about the man-
ner of the manifestation which God has made known
while 1In the latter passage the manlfestatlon 1s
sald to be made known through those who were the
"ecaptives in God's triumphal march?ﬁ In both pas-

sages the emphasis l1ls not upon the perceptlion and

35. Bernard, J. H., The Second Epistle to
the Corinthlans, The Expositor's Greek Testament,
p. o0.
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actual appropriation of the dilsclosure brought about
by God, but to the disclosure 1ltself which made per-
ception possiblzé In Acts 14:17 Paul told the crowd
at Lystra that God had not left himself without wit-
ness, but he did not affirm an appropriation of this
wltness on the part of all people. In fact that is
exactly what they had not done. So 1n Romans 1:19
and in II Corinthlans 2:14 Paul 1s speaking of a
manifestatlon of the knowledge of God without regard
to actual perception which the use of <:7ra Kd X d,7f7"a)
would have 1mplied. It has been c¢lalmed that the
use of ;a;u.n/with }éaumfa'u in the latter passage gives
to the verb the sense of "uncover," but no such use
of 7$dw/e(oa/a.\ has been found elsewhere. Plummer says,
"There is no allusion7inn¢dv§Pkor4 to the opening
of & box of unguents?"

There are four 1nstances ln the New Testament
of ¢uvéf55 in connection with the attributes of God.
Romans 3:21 and Revelatlon 15:4 have to do wlth the
righteousness of God while John 9:3 and I John 4:9
have to do with the love of God. The nature of the
God kind of righteousness by whilch unrighteous men

may be Justified 1s set forth in Romans 3:21-31, and

36. Burton, E., D., op. cit., p. 81.

37. Plumme;, Alfréd, The Seéond Epistle of
St. Paul to the Corinthians, The Internatlonal
Crltical Commentary, p. 70,
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the first verse of the sectlon says this righteous-
ness "has been manifested" (ﬂeyiave;aurac). The per-
fect tense, it will be remembered, has nothlng to
say about when an action was completeE? So this
manifestation of a righteousness accordling to God 1s
represented simply as a completed state or condition
wlth no suggestion as to time or manner of manifes-
tation. Barth suggests that the verse "directs our
attention to time which is beyond time, to space
which has no locality, to lmpassive passibility?%
Thls of course 1s more or less an Implication of the
totallity of verse and context for the tense stresses
primarily the perfected state of the action.

Romans 1:17 has spoken of a God kind of
righteousness as belng continually revealed @ﬁbMﬂAJﬂk
7¢tay) 1in the Gospel, but in 3:21 there is set forth
the "completed ;bawé}awms in Christ." This righteous-
ness which is apart from any law has been made (and
st11ll 1s) manifest whether the provisions of the Gos-
pel have been appropriated by the indlvidual or not.
The word fuv$o&u is not dependent upon perception and
has to do with external manifestations more than does

&ﬂb&dAJ%vw as a comparlson of Romans 3:21 and 1:17

38. Robertson, A.T., A Grammar of the Greek
New Testament, p. 893.
39, Barth, Karl, op. clt., p. 92.
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will indicate. In addition to this difference 1in the
matter of perception whlch 1is iInvolved in these words
there 1s likely another reason for Paul's choice of
favepds in 3:21. The church to which this epistle
was sent was composed of Gentlles as well as Jews and
Paul's message must be understood by both classes.
The use of ;ﬂ-oxocm;ﬂfw In relation to the rlighteous-
ness of God would be clearly understood by the Jewish
element because of thelr familliarity with apocalyptic
literature, but there 1s the possibllity the Gentlles
would miss the real significance of the verse by
wrongly interpreting the force of dn—-oxothu'ﬂfrfr? Hence
Paul purposely repeats for the Gentlle element the
thought of 1:1%7.

In the song of victory gilven by the saints
who had "come off victorious from the beast, and from
hls Image, and from the number of his nam§% the first
aorist passive of yavvféb 1s used of the righteous
acts of God. They are mentioned as one of the
reasons for ascrilbing thls song of pralse to the Lord,

and the aorlst tense sums up all the manifestatlons of

these righteous acts in one polnt. Thls does not

40. Thils matter of a difference in understand-
Ing on the part of Jews and Gentiles of the word Ano -
xeAAumrra willl be discussed more in detail in the follow-
ing chapters.

41, Revelation 15:2-4.
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signify that the manifestation of God's righteous
acts was thought of as occurring 1ln only one polnt
of time, for the aorist tense can be used of an
action that was taking place over a long perlod of
time as 1s true of gléav in describing the mission
of Chris%? No new phase of meaning 1s seen 1in
fouvepow here as the idea is that of simple visible
manifestation.

The questlon of the disclples 1n regard to
the cause of blindness of one born blind led Jesus
to say he was born blind "that the works of God
should be made manifest ((vd gavepwdi) in him.h
In thelr questlon they were looklng backward, but
the Master directs their thinking to the divine
purpose which God may have in permltting suffering.
It is so often true that the works of God are hid-
den from general view, but 1In thils case, as 1s true
In many other instances in the Gospel of John, the
signs (7é%¢ﬂd of the Son make public God's work.

In this particular reference the public manifesta-
tlon of God's work 1s made in the man born blind

and yet 1t is made for him and has 1lts results for

the world at large. An actlivity on the part of

42, Robertson, A. T., op. cit., p. 832.
43. John 9:3. ’ ’
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God or of man declares a dlsposition of character.
Therefore in this activity of healing, the love and
grace of God are made known publicly, and publle
testimony 1s given to the divine mlssion of the Son.
The works of Christ are God's works.

Just as the knowledge of God was manifested
by Jesus Christ so also in the incarnation was the
love of God made msnifest (e,,ﬁdvsloa:&o) "in our cage"
(Revised Version footnote) as is seen in I John 4:9.
In this instance of t,'ﬁde-/po,u the idea of "make plain"
or "distinct" is well illustrated. The divine
nature 1ls love, and since the lncarnation 1s a mani-
festation of God's nature, it follows that the 1ncar-
nation makes evident God's love. David Smith com-
pares this verse with Galatlans 1:16 in which Paul
tells of God's revelation of Jesus Christ to him (ev
éﬁ0{§? Since the preposition év can be taken to
mean "in the case of" or "in the person of" in
I John 4:9, there seems to be no valld reason for
not taking it in the same sense in Galatlans 1:16.
Thls wlll be discussed more in detall in the follow-
ing chapter and it need only be noted here that
¢avﬂpéu 13 used of the incarnation as being one of

the ways In which God is making intelligible to men

44. Smith, Davld, The Epistles of John,
The Exposltor's Greek Testament, p. 191.
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his love for them. "God so loved the world that he
gave" and the incarnatlon 1s divine proof made
wholly discernilble.

One time only 1s the verb &ﬂvzukJﬂno‘used
in the New Testament of the purpose or work of God,
but there are four instances of fp(ve/pa'a in that
connectioi? John is especially fond of ;ﬁdve-loaid
wlth relatlion to Jesus Christ, but only twice does
he use it with relation to God--once of the knowl-
edge of God (John 17:6) and once of the work of God
(John 9:3).

In Colosslans 1:26 ¢¢w-fao,¢.s is used where a
casual examinatlon might lead one to expect«%mokumj;
7Td, or where 1t might seem the two words are used
synonymously. The verse 1s of suffliclent interest
to warrant an examination of the entire statement:
70 p,am',acov 7o ;#oI(GK/QU/A/-LGIon ame TN dLwvwY KeiaTo
TN yeye[iv—-yav de G'-ﬁuve/oa;ﬁv 70Cs afyc’m.s AUTOd
‘i’uvepo’w 1s found 1n this verse With//.da"'r'n,,ota\/ and as
the opposite of the verd énb@pénvw, but in Ephesians
5:5 dmosahvrra 1s used with o rrpeey and in Matthew
11:25 it appears as the opposite of;ﬁmﬁrnA. Here
¢uv3ﬂéuia used 1n the same way. It should be kept
in mind that/.u/a'Tr:/uav is not the equlvalent of our

English "mystery"; instead 1t refers to a truth,

45, Romans 16:26; Colossians 1:26; ITI Timo-
thy 1:10; Titus 1:3.
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whether mysterious or not, which was at one time
hidden but which has since been made known. Abbott
calls attention to 1lts belng used almost always in
connectlon with some word expressing the ldea of
revelatioi? But why should Paul have used amorarumro
in Epheslans 3:5 and %dV?péﬁ in Colossians 1:267

In order to settle the above question 1t
wlll be necessary to look 1lnto the purpose of these
two letters as well as into the inherent meanings
of the words. In Ephesians Paul emphasizes "the
dignity of the church as the Body of Christ the
Heac41Z and sets forth the entire scheme, scope, and
plan of God's redemptive purpose in history
stressing particularly the Incluslon of both Jew
and Gentlle in thls plan. It was a secret to men
and such a revolutlonary i1dea to many that a
speclal revelation would be necessary. For this
purpose Qﬂbx%k&hﬂﬂ suited well. Furthermore thils
word carrles with 1t the Implicatlion of perceptlon
as well as mere disclosure. Trench says 1t in-
cludes "not merely the thing shown and seen, but

48
the interpretation or unvelling of the same."

46. Abbott, T. K., op. cit., p. 15.
47, Robertson, A. T., Wor iictures, Vol.
Iv, p. 515.

48, Trench, R. C., Synonyms of the New
Testament, p. 355.
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Paul 1s concerned about a proper understanding on
the part of hls readers 1n regard to the dignity of
the Brilde of Christ, the Church, and of God's un-
velling his purpose to it. The world can know him
by the wltness he has lefﬁ? but it 1s to bellevers
that hils purpose 1n grace 1s to be revealed in such
a way that perception will follow.

In Colosslans much emphasis 1s put upon the
word ;ﬂ?}vuvvs because of the many c¢lalms to knowl-
edge which the Gnostics made. As Dr. Robertson
says, "The cure for these intellectusl upstarts 1s
not ignorance, not obscurantism, but more knowledge
of the will of Gods.)9 The apostle Paul was especlal-
ly adept at using situvatlons which presented them-
selves and in making them sult his own ends or
purposes. In Athens he used the altar erected "to
an Unknown God" as a spring-board for his message.
So now he takes the claims of the Gnostlcs to knowl-
edge possessed by a select group and contrasts wilth
that the universality of the Gospel he preached.
They had a false wisdom; he set forth the true wils-
dom. They supposed all the agencies through which
God created the world issued from‘wkﬁ}qna, or the

totality of divine power; Paul declared Jesus Christ

49, Romans 1:19.
50. Robertson, A. T., op. cit., p. 475.
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to be over all parts of the creatlon--the source of
it all. The Gnostlcs made much of mysteriles
(secrets) which the select few were supposed to
know, and using that as a point of departure Paul
shows to them that God's secret, whlch was hereto-
fore hidden, has now been made manifest. The oppo-
slte of secrecy, which they clalmed in the mysterles,
is publicégy and it 1s best to glve to ﬁaVﬁpLo that
sense here. As a matter of fact the emphasis is upon
neilther the former concealment of God's secret, nor
upon the manner of 1ts publicatlon, but upon the fact
of its publication--the very antitheslis of conceal-
ment and the clelms of the Gnostics with regard to
thelr secrets. Consequently there l1ls seen to be a
real reason for the choice of Sﬁatveloo'as in this passage.
The contrast exlstlng between ¢avgpéb and
other words In the contexts of Romans 16:26; Titus
1:3; and II Timothy 1:10 glves a key to 1ts meanlng
in those verses. No attempt need be made here to go
into the question of the genuineness or the position
of the final verses of the Epistle to the Romans.
The position 1s taken that they are "a genuine and

original conclusion to the Eplstle exactly harmoniz-

51l. Wwilliams, A. L., The Epistles of Paul
the Apostle to the Colosslans and to Phllemon,
Cambrldge Greek Testament, p. 67.




72

52
ing with its contents." In Romans 16:26 ?o\vtfw%{/ros

: /
stands 1in contrast wlth geocynpmevoy of verse 25.
The remarks of Sanday and Headlam 1n regard to this
passage are considered fittlng:

It (i.e., the thought expressed) repre-
sents In fact, the conclusion which the
Apostle has arrived at 1n musing over the
difflculties which the problems of human
history as he knew them had suggested. God
who rules over all the aeons or perlods in
time, which have passed and which are to

come, 1s working out an eternal purpose in
the world.53

This eternal purpose was for a long time "kept in
silence," but God has a time for all things and in
the fulness of time thls secret of his has been
published openly and 1s made known by the Scrlp-
tures of the prophets. God's secret was made known
(¢uvgpw0%@ros) in the person and history of Christ,
and had witness borne to 1t by the Scriptures. The
contrast between ;éave/no/m and a'z,rat/u gives to the lat-
ter the meaning of "publish" or "make evident."

In Titus 1:3 contrast 1s seen between.éﬁavéb-
woeY and gﬂn)]ezAdruof verse 2. God had promised
eternal life at definite times in the history of man
and in his own time has brought into evidence and

open manifestation that which he had promised.

52. Sanday, Wm., and Headlam, A. C., The
Epistle to the Romans, The International Critical
Commentary, p. 430.

53. 1Ibid., p. 434.
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In II Timothy 1:10 f«\/e,ouﬁéfmv 1s con-
trasted with Jofetony of the preceding verse. This
reference to the purpose of God 1s interesting in
that it 1s connected with gﬂk¢a§v¢a. God's purpose
"which was given us in Christ Jesus before times
eternal, has now been manifested by the appearing
of our Saviour Jesus Christ." Deissmann refers to
this instance of én7¢£gzcd as belng used of the
first parousla of Christ and to this there will be
no objectlion provided the whole l1life's work of Jesus
Christ in the world is thought of and not just his
birth as the son of Mary. Milllgan calls attentlon
to the use of this word in later Greek to refer to
any "intervention of the higher powers in behalf of
worshippers?ﬁ It 1s likewlse used of the accession
of a Roman Emperor. God's purpose and grace were
promised to man before the foundation of the world,
but it was not until the appearing (éﬂ?¢&§?c¢) of
the Saviour that thils promlse came to have evident
value for humenlty. In hls appearing God's promise

was made manifest.

54. Delssmann, Adolf, op. cit., p. 373.
55. Milligen, Geo., St. Paul's Epistles to
the Thessalonlans, p. 148.
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CHAPTER FOUR

ATIOKAATHTQ AND PANEPQ 1IN RELATION TO
JESUS CHRIST

It 1s not an easy matter to decide about the
categorles or divisions into which the passages con-
taining'QWoxuwamw and f&v§péw as they relate to
Jesus Chrlst should be placed. Partisel lists of the
uses of‘¢«V€péb were found in the commentaries or
books of seven different writers and there is a wide
divergence 1n their lists. Nineteen instances of
the word with relation to Jesus Christ are to be
noted in thils chaptei and yet in no list which was
found were there more than eight instances of thils
use noted. Several lnstances of dToxa vmrs and
ykveffd which were placed, after careful considera-
tion, 1n Chapter III are found in some commentariles

to refer to Jesus Christ. The most common of these

are Epheslans 3:5; Colossians 1:26; Romans 16:26;

l. Mark 16:12; II Corinthians 4:10; I John
3:2; Mark 16:14; II Corinthians 4:11; I John 3:5;
John 1:31; Colossians 3:4; I John 3:8; John 7:4; I
Timothy 3:16; I Peter 1:20; John 2:11; Hebrews 9:26;
I Peter 5:4; John 21:1 (bis); I John 1l:2; John 21:14;
I John 2:28,

75
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and II Timothy 1:10, but reasons have been assigned
already for placing them in the previous chapter.
Our chief concern 1s to study these words in rela-
tion to the truth or object revealed or manifested
instead of thinking of them 1n relatlion to the
method by which the revelation is glven.

Although only five passages in which amo -
zakd%ﬁmais used in relation to Jesus Chrlst appear
in the New Testament? there are slx instances of
amosarugss with this use. These will be examined
for any contribution they may make toward a better
understanding of the verb.

The passage in Galatlans (1:16) in which
Paul speaks of God's having called hilm to reveal
his Son in him G;WbM¢AJ¢aL Tov Yiov AuTes &v %pa:)
is taken here to refer to the life and work of
Jesus 1n which he reveaied himself as the Son of
God and Saviour of man. Much has been written on
the meanling of év éuof in the above named reference
and on it hangs the interpretation of the passage.
Dr. Robertson's position seems a little uncertain

as 1s evldenced by the following quotation:

2. ILuke 17:30; Romans 8:18; Galatlans
1:16; I Peter 1:5; 5:1.
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By "in me" Paul can mean to lay empha-
sls on hils Inward experience of grace or
he may refer objectively to the vision of
Christ on the way to Damascus, "in my case”
e o o Certainly Paul could not preach
Christ among the Gentiles wlthout the rich
inward experience and 1n the objective
vision he was called to that task.d

This seems clear enough but on the same page he says,
"On the whole Lightfoot seems correct here in taking
4
it to mean 'in my case,!'" and Lightfoot's position
does not agree with the above. He takes the fif-
teenth and sixteenth verses as setting forth three
stages 1In the history of Paul's consecration. In
the words of Lightfoot:
Filrst, the predestination to hils high-

er office, which dated before hils birth

(0 &gopioous), secondly, the conversion and

call to the apostleship, which took place

on the way, to Demascus (ktréoas dea THS

pcrus ag708); and thirdly, the entering
upon his ministry In fulfilment of this,

call, Acts 9;20ff, 13:2, 3 (amonkaAlgd: Tov
TioV aw-rou) 5

In view of these stages Lightfoot takes the expres-
sion to mean that the revelatlon was made through
Paul to others and that év was used instead of Ju:,
because of the strong testlmony he bore in his own

person to 1its power.

3. Robertson, A, T., Word Pictures, Vol,.
Iv, p. 279.

4. Ibild.

5, TIghtfoot, J. B., St. Paul's Epistle
to the Galatlans, p. 226.
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Blunt takes the expresslion to refer to an
"gectual union between Christ and himself" and that
his experilence was "the malnspring of his feeling
of commission to evargelize the Gentiles." Vincent
rejects Lightfoot's position mainly on the basis of
what he calls "the doubtful use of éwgz but there
are many cases In the New Testament where Ev is so
used?

Although there 1s much to commend the views
set forth above, 1t will be best to study further
before declding conclusively about the matter. That
which has been learned of amox«Ausmra so far indi-
cates 1t denotes a revelation or disclosure by the
removal of a covering. It is also used of subjec=-
tive revelations to the human mind. So far no in-
stance has been noted of é‘r:roxao\c;rrm (or e(’ﬂ"OI(‘(,)\L/¢IS)
in the New Testament in which 1t 1s used of anything
except that which comes from God to man. It 1s not
used of what one individuvual has to impart to an-
other. To say that no instance has been found where
the word is used of that which one man has to reveal

to another does not prove of course that 1t could

not be so used, but it does argue strongly agsalnst

6. Blunt, A. W. F., The Clarendon Bilble,
"Galatians," p. 66.

7. Vincent, M. R., Word Studies in the New
Testament, Vol. IV, p. 89.

8. Robertson, A. T., A Grammar of the Greek
New Testament, p. 587.
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such use.

Burton suggests, in view of the inherent
meaning of«Jﬁbx4XJnvw, "the 1dea of a manifestation
of Christ in and through Paul to others" could
hardly have been expressed simply by év éua: but
would require Jc&.époﬁ. Burton further favors tak-
ing év %poz as affecting Paul only because he sees
the revelation as the third and final stage of hils

preparation for his ministry and not, as Lightfoot

holds, as & part of his entrance upon his ministry.
It will be well to lnquire somewhat into
Paul's purpose in thils section of the Epistle. A
close examination will show that the Apostle makes
a defense of himself and of hls preaching from 1:10
to 2:21., In 1:12 he lays clalm to a speclal reve-
latlion concerning the Gospel he preached and at-
tempts to show that he 1s in no way inferior to the
other Apostles. Now i1f he 1s to preach thls Gospel,
it 1s only natural that there should have been to
him an Inwerd revelation of the Son of God. Burton
sums up the matter especially well: "The reference
of the central term of this sentence to the presen-

tation of Christ to others involves an impossible

9., Burton, E. D., The Epistle to the
Galatlans, The International Critical Commentary,

P. 50.
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10
digression from the theme of the whole passage."

The readers are already famlliar with the way 1n
which Paul had made known the Gospel; he wants

them to know how he had received 1t. Jesus had
been preached in the world as the Son of God, and
even though the testlmony of Stephen 1llkely made e
deep lmpression on him, Paul had falled so far to
comprehend all of 1ts implications. But on the
Damascus road God had revealed to him Jesus of
Nazareth as God incarnate. No longer was he simply
a teacher from Galllee; he was the Son of God. The
word;ifoxet)w,ﬂco in Galatlans 1:16 is well chosen.
It had pleased God to reveal his Son to Paul.

The remaining Instances of arokeswrTe With
reference to Jesus Chrii% are used of the second
coming. In Luke 17:30 Jesus speaks of the revela-
tion of the Son of Man as belng a surprise. Plummer
calls ;77'01(60\0,7'"]'(4 "a technical expression in this
connexion" and cells attention to a similar use of
the substantive ;W%Méxu¢/s in I Corinthians 1:7; II
Thessalonlans 1:7; I Peter 1l:7, 13; 4:1%? There is

in thls verse a foregleam of the apocalyptic dis-

10, 1Ibid.

11. Tuke 17:30, Romans 8:18; I Peter 1:5,
5:1.

12. Plummer, Alfred, The Gospel According
to St, Luke, The International CrltlIcal Commentary,
p. 408.
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course given by Jesus Christ as recorded 1In Mark 13:
1-37 (Matthew 24 and 25, Luke 21:5-36). In reply to
the question of the Pharisees as to when the Kingdom
of God would come (Luke 17:20) Jesus replied that 1t
would not come "with observation" (nqufﬁpékems).
Although the substantive is not found elsewhere in
the New Testament, the verbd ﬂqpafnpéw is used a num-
ber of times, and has the root meaning "to stand be-
side and watch%g This naturally comes to mean "to
watch assiduously" or "to observe carefully." The
statement of Jesus can be taken to mean that the com-
ing of the kingdom 1s not to be declded by a matter
of careful observation. Bruce, quoting from Meyer,
calls attention to the use of nqpqrﬁknavs of the ob-
servation of heavenly bodles with a vliew to deter-
mining the appearaence of an expected phenomenoi% The
Pharisees were seeking in thelr ToTe %;xevuc to get
some slgn concerning the coming of the kingdom which
would enable them to designate the time. Jesus
denies the possibllity of this and turning to his
disciples goes more into detall about the advent by
giving three analogles--the lightning, the days of

Noah, and the days of Lot. Thus he predlcts his own

13. Thayer, J. H., op. clt.
14, Bruce, A.B., The Synoptic Gospels, The
Expositor's Greek New Testament, Vol. I, p. 594.
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personal return, but he says nothing about the tilme
of the parousla. For a time, which time 1s in the
Father's keeping, there wlll be a vell hiding from
physical sight the Son of Man, but at that day the
vell willl be lifted. The present tense (éﬂvwdléﬁ
7e 74 ¢) 1s futuristic but suggests the immediacy of
the uncovering when the time has been fulfilled.
Here the second coming 1s represented as an objec-
tive disclosure which will meke perceptlon possible.
In Romans 8:12-17 Paul shows the contrast
which exlsts between the old life and the life which
1s lived by the Spirit. There are exalted privi-
leges accrulng to those who are sons of God. Yet 1n
splte of these exalted prilvileges there are suffer-
ings through which they are going, but there 1is a
glory which will "put in the shadow the present
sufferings." One of the main functions of apoca-
lyptic is 1llustrated here. It 1s a matter of
recoig that an apocalypse is one of the products of
times of adversity. Escape from suffering or de-
spair was sought 1n a speclal revelation of God's
beneficent purpose for the future since the indi-
vidual was conslidered wholly unable, apart from

some form of divine aid, to cope with misfortunes

15. Cf. Box, Burkitt, Charles, Case,
Oesterly, Thompson, and others on this subject.
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of a grave character. The Jewlsh apocalypses might
interpret or counteract to some extent the trilbula-
tions which the readers were enduring at the time of
writing. Similarly the Gentile apocalypses had a
practical purpose in view. Although it seems true
that "the stress of outward circumstances was far
less acute than in the case of the Jews, neverthe-
less the functlon of the Gentlle seer was that of
mediating superhuman wisdom to inquirers in moments
of extremity%ﬁ The plcture of Christ'!s return 1in
Messianic glory to right the 1lls of the world and
to establish his dominion was a favorite theme of
early Christian preachers.

In the face of the sufferings and frustra-
tlons of the early Christiens the Apostle Paul
speaks in apocalyptic symbol when he says, "For I
reckon that the suf ferings of this present time are
not worthy to be compared with the glory which
shall be revealed (;ﬂbzdku¢éﬁv¢c) to us-ward." Al-
though a fuller discussion of the meaning of Jéﬁt
will be found in the following chapter, it will be
well to note that the original idea of the word was
merely an oplnion without regard to quality. Later

as it was used of good oplinlion it came to be used

16, Case, S. J., The Revelation of John,

p. 126.
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of good character and consequently of that which is
radlated from a good character. The prophets
thought of the "glory" of God as being his crowning
revelatiiz of which, 1n the 0ld Testament, the
Shekinah was the symboi?

So the Apostle assures the readers of the
Epistle that the full manifestation of all the at-
tributes of character of the returning Lord are to
greatly overshadow present tribulatlions. The word
ATOKANI T 1s highly suggestive of the matter of
divine intervention to right present ills. More-

over 1t also suggests perception of the glory of

the returning Lord. The simple fact of the Lordls

return would mean little to suffering Christians

unless he would be revealed in a perceptible manner.
Before discussing the use of ;ﬂvzulJﬁVb in

I Peter 1:5 and 5:1 1t will be worthwhile to note

briefly the generel character or teachlng of the

book. In 5:12 the purpose of the book 1is sald to

be for encouragement and for testifying to the grace

of God that they might stand fast thereln., It 1s

beyond the scope of this study to go intoc the matter

of the dates of the New Testament books. However,

17. Cf. Exodus 33:19ff; Isalah 40:5; 46:13;
60:1f,
18, Cf. Exodus 24:16; Psalm 85:9.
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on the basis of the apparent traces of Romans in
the book, on the spread of Christianity which 1s
implied in the salutation, and on the lmpllied re-
lation of the state toward Christianity, 1t 1s
assumed that I Peter was written later than Romans.
It was noted in Romans 8:18 that the presence of
suffering and trials naturelly called forth a
prophecy concerning a future glory which would be
revealed. The fiery trials through which those to
whom I Peter was written were such that it has been
called "The Gospel for Suffering." Much stress is
put on the ldea of the future revelation (;ﬂbxéhu-
¢e¢s) of the Lord as 1s evidenced by the three in-
stances of the word with reference to the second
coming.

In I Peter 1:5 salvatlon in 1its fullness is
equated with the second coming for the bellevers
are sald to be "kept through falth unto a salvation
ready to be revealed.(énwzudufﬂ;vaq in the last
time." The writer has reference not so much to de-
liverance from sin as he has to the full blessed-
ness of the elect, to the culmlnation of all that
1s suggested by the word a'w_'rn/ac.’o(. It is that which
1s suggested as the goal of faith in 1:9. It 1s
that which 1s referred to i1n Romans 13:11 and which

1s in the writer's mind ln 2:2 when he glves cer-
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tain exhortations that they "may grow thereby unto
salvation." This i1dea of the revelation of salva-
tion is seen 1n Psalm 98:2, "Jehovah hath made
nown his salvation," where the Septuagint uses
;ﬂbMdAJﬂThsalso.

Just as salvation in its fullness is
equated with the second coming in the asbove refer-
ence, so 1s glory equated with the second coming in
I Peter 5:1 when the writer speaks of "the glory
that shall be revealed" (7as /ué)‘Xou’ru.s o 770 KANG 77 7€ 6ine
JK?nA). The idea of sudden and cataclysmic ends
is a favorite note of apocalyptic 1In general, but a
great many commentators err in always ascriblng to
the verd &wbk«héﬂvw the note of suddenness and
vividness. There 1s nothing in the root meaning
nor ln the historical development of the word to
warrant such an idea. With reference to I Peter 1:
S Johnstone says, "The aorist suggests the sudden
flashing forth of the glory of salvation%g Thils is
of course simply read into the aorist tense. In-
deed the uncovering of that which 1s hidden may be
sudden, but 1t may also be a long and varied
process., In I Peter 5:1 as also in 1:5 the refer-

ence 1s essentially to the removal of the vell by

19, Johnstone, Robert, The First Epistle
of Peter, p. 60.
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which the Master is hidden.
> /7

The substantive qmoxaiugs/s 1is used three
times in I Peter of the revelation of Jesus Christ
in his second coming (1:7, 13; 4:13) while éﬂiféﬂuw
and ﬂ&pouwéw do not appear at all though ﬂafovJ(;
1s found 1In II Peter. These three words are favor-
ites in the New Testament with regard to the return
of the exalted Lord, and since they emphasize dif-
ferent aspects of the same event, it will be well
to see the three words in thelr relationshlp to one
another:

ﬂapouwfk, lays stress on the "presence"
of the Lord with hls people, which, while
existing now, will only at that return be
completely realized.

’Eﬂ1¢é9€cm, draws attentlon to his
"presence" as the result of a sublime "man-
ifestation" of the power and love of God,
comlng to his people's help.

%nbtéku¢nh reminds us that the "man-
ifestation” is also a "revelation" of the
Divine plen and purpose which has run
through all the ages, to find its consum-
mation at length in the "one far-off divine
event," to which the whole creation is
slowly moving.20

The readers of I Peter were passing through peril-
ous times--tlimes which tested thelr faith to the
limit and by some 1t might seem as though the prom-

ise of his return were only an idle tale. They

20, Milligan, George, op. cit., p. 157.
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might feel he had long delayed, but the promise of
his return with the vell rent away would strengthen
their waning faith. It is In such cases that amo -
Ko\t has 1ts fullest meaning.

The instances of ¢uvqp;u in relation to
Jesus Christ might be put into variled categoriles
depending on one's attlitude or point of view. For
this study, however, 1t has seemed best to examine
them as they are related to hls lncarnatlon, his
work, the appearances after the resurrection, and
to the second coming. It willl not be necessary to
study in detall all of the nlneteen references
where the word 1s used in relation to Jesus Christ,
but enough of them will be examlned to give a clear
plecture concerning its use 1n this relationship.

The reference 1n I Timothy 3:16 need not de-
tain us long since "it seems probable from the paral-
lelism of the clauses and from the rhythmical arrange-
ment that the words os é#thmﬁéw év agﬂx{ are a quo-
tatlon from an early hymn on the Incarnation?% Al-
though the Textus Receptus has @eos here instead of
33, the latter 1s accepted by the majority of
scholars as belng correct. There is no expressed

antecedent but it 1s not difficult to see from the

21, Bernard, J. H., The Pastoral Epistles,
The Cambridge Greek Testament, p. 62.
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preceding words, T0 ThS ezcnﬁefﬂs /unrrgkcov, that

the antecedent can only be Christ. In the earlier
Pauline Epistles he 1s set forth as To ;wa'rr(f»wwzl?
Dr. Robertson sees in the quotation "an answer also
to the Docetic Gnostica?ﬁ but Bernard sees no need
for assuming "any polemical reference to Gnosticism
or Doceticism." To quote further from Bernard,
"fvapéa, when used in the passive, implies the pre-
exlstence of the Person who 1s the subject of the
sentenCE? There is set forth here the same idea as
1s expressed in John 1:14 (k«i o Aéxos aﬁkﬁ gIéYPTb
K e’d'K)lledd’c-Y év ):i,ufv). The word fave/aa’-' is used 1in
I Timothy 3:16 of Christ's becomling visibly manifest.
A previous existence may be implied, but ¢uVﬁp:Q
simply calls attentlon to the fact of a visible mani-
festation.

The same sense 1s seen 1n I Peter 1:20 where
the aorist passive participle (ﬁve’oaycfvros) implies
the existence of Christ and throws light on the pre-
ceding Tpo€ey Vua'/.:.e'w/ou.

In I John there are three references in

which ¢uv§péw is used in relation to the incarnation

22, Cf. Colossians 1:26; 4:3; Romans 16:26.
23. Robertson, A. T., Word Pictures, Vol.

Iv, p. 577.
24. Bernard, J. H., op. cit., p. 63.
25. TIbid. ’ ’
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(1:2; 3:5; 3:8). The thought of 1:2 (Kd¢ x Swn
2¢uv§Péfw)‘closely approximates John 1l:14 and I
Timothy 3:16. Kl o héjos aékf éJeQero, however,
points to the simple historical fact of the in-
carnation while Wa¢ n Luw éyﬂave/aa?on sets forth
the unfolding of that fact and relates it to
human perceptioi? This manlfestation had been
made 1n such a way that the writer could say
G‘ldlodfxa{/u-é‘/ KAL ,ua(/oTJ/boU’;u.a/. Brooke calls atten-
tion to the Johannine usage of "verbs of sight to
Include the understanding of that whlch falls
under the ocular vision (c¢f. John 5:5?Z and dis-
agrees wlth the positlon of Welss that ¢av€p;w is
never used of that which was formerly invisible.
The Instances of #dv&lao,d which have been examlned
so far 1n thils study indlcate that 1t is not cone
cerned with the previous state of that which was
made known or made manifest. The word¢;ﬂvxdkémnv,
both 1In 1ts etymology and historical development,

does 1mply previous concealment, but not so with

fwvgpgﬁ. In I John the writer is not as much con-

26. Vincent, M. R., Word Studies in the
New Testament, Vol. II, p. 307.

27. Brooke, A. E., The Johannlne Eplstles,
The Internatlional Critical Commentary, p. 6.
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cerned wlth the person of Jesus Christ as he is with
the manifestation to man of "the influences flowlng
28
through the medium of the person." It has been noted
before that fdvﬁpa; is often used where the emphasis
1s upon the ones to whom the manifestation is made
known rather than upon the truth to be made clear.
Certain parts of Westcott's "Addlitional Note on the
Aspects of the Incarnation" are particularly pertinent
here:
The phrases whlch St. John uses to de-

scribe the Incarnation fall into different

groups corresponding with different aspects

of the fact., 1In regard to the Father, 1t is

a "sending," a "mission." In regard to the

Son, 1t 1s a "coming." 1In regard to men, it
is a "manifestation."29

The incarnatlion had been so visibly manifest that the
disciples could base upon 1t thelr witness--both an
eye-wltness (éwfékquev) and a testimonial witness
944p1%p9%pev). In this one verse there are three
tenses: aorist (é¢4vqpééw), perfect (gwpéxqﬂmv), and
present Qqurqpoqﬂev). The perfect 1s aoristic here
in that the emphasis is upon the action rather than
upon the state which followed the actioi? This verd

relates e¢ayfpééw "to the human capaclity for recelving

28, Haupt, Erich, The First Eplistle of St.
John, Translated by Pope, p. l2.
29. Westcott, B. F., The Eplstles of John,
Fourth editlon, pp. 124ff.
30. Robertson, A. T., A Grammar of the Greek
New Testament, p. 898.
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31
and understanding 1t." ©No new light 1s shed on this

use of gpavepow in I John 3:5,8 or in Hebrews 9:26
which deal with the incarnation of Jesus Christ as
related to his work in taking away sins (;éd ras
&f“/’ﬂ/“‘ ‘;}"T")’ in destroying the works of the devil
((va AJcp 7 é;pﬂ), and of putting away sin (€ls
Abern oV Ths a‘r/.l.d/or(./acs).

Of the five instances of 56acve/oo’m in re-
lation to the work or earthly 1life of Jesus three
are from the Gospel of John and two are from II
Corinthiang? Bernard errs, however, in his comment
on John 1:31 in saying, "@avepoov. . . 1s a late
Greek word occurring In the LXX only at Jeremlah 33:6.
The verb always indicates emergence from mysterilous
obscurity, and a sudden breaking forth into clear
lighi'.s" Some of the editions of the LXX have ;borve/oo,w
in Psalm 50:8 though the best have it only in Jer-
emiah 33:6. But 1t is not true that it always in-
dicates a sudden breaking forth as a careful exami-
nation of a number of New Testament passages will

34
show. Its usage outside the canon as shown in Chapter I

3l. Vincent, M. R., Op. cit., p. 307,

32, John 1:31; 2:11; 7:4; II Corinthians
4:10,11,

33. Bernard, J. H., The Gospel According to
St. John, The Internatlonal Critical Commentary, Vol.
I, p. 48.

34. Cf. especially John 17:6; I John 4:9;
I Corinthians 4:10,11; 7:12; 11:6; or even Romans

16:26; Colossians 1:26,
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willl also prove Bernard'!s position to be 1n error.

John 1:31, "and I knew him not; but that he
should be made manifest to Israel (XAN (vd guvepwdi
Ta Iapéﬂd), glves a good 1llustration of the use of
¢dvéfé; where the i1dea 1s more than a simple outward,
visible manifestation. Moulton and Milligan para-
phrase the entire verse: "I baptize that I may de-
clare the necessity of that forsaking of sin wlthout
which no true menifestatlion of Jesus can be made to
the heari? There can be little doubt that John the
Baptlst had a personal knowledge of the Jesus of
Nazareth, but he could say, "I knew him not" so far as
his Messiahshlip was concerned. In the pluperfect ﬁ&av
the duratlve idea predomlnates and has reference to
the period of time durlng which the Baptist continued
wlithout deflnite knowledge of the Christ. When the
visible sign was glven (1:33), the manifestatlon was
made. In this iInstance there 1s clearly a slight empha-
sls on perception lnvolved 1n the use of ¢dVﬁpéﬂ. There
was the appeal to the physical vision in the "Spirit de-
scending as a dove," but understanding and perception
are involved so that Israel might come to recognlze him

36
as the One who would "baptize in the Holy Spirit."

35. Milligan, Wm., and Moulton, W. F., Commen-
tary on the Gospel of John, p. 14.
- 36. John 1:33.
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Similarly the use of fdvéféd in the suggestion
of the brethren of Jesus gﬁavé}uaav seauTOV W xﬁ%ug,
John 7:4) likely requires understandlng as well as
vislible perception with the probablllty of emphasis
upon visible manifestatlon. Jerusalem was the center
of the natlonal as well as the religlous 1i1fe of the
Jewish people and it seemed odd to the brothers of
Jesus that he should spend so muach of his time in ob-
scure places 1In Galllse and the surrounding territory.
They were 1interested primarily in hls being seen by the
people in the great religious center. Our posltion in
this respect 1s of course an assumptlon since we cannot
know positively thelr understanding of hls misslon and
nature at thils perlod 1n his earthly life.

The usage of 9$atVe,oo’w in John 2:11 (K¢ £¢¢ve;m,
oev oy Jofay Jﬂa) corresponds to that given above, and
while our main study of this passage (2:11) will be
reserved for the following chapter, it will be well to
note the usage briefly. John has spoken already of the
testimony of John the Baptist and comes 1n thils refer-
ence to speak of the testimony which the works of Jesus
bear to his dlvine mission. It will be remembered that
Jesus had told the disciples if they found 1t difficult
to accept hls word as to his dlvinlty that they were to

believe on him because of the works whlich they had seen
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37
him accomplish. Thls is 1n substance what he had told

the Jews at an earlier time, "If I do not the works of
my Pather, believe me not. But if I do them, though
ye bellieve not on me, believe the works: that ye may
know and understand that the Father is in me, and I in
the Father?g So here begins his work of proving his
divine power by visible signs. In the earthly life of
our Lord he 1s not portrayed as one who uses divine
power slmply for a display, nor as one who performs
miracles for the amazement of crowds, and we may rest
assured that favepé» refers to more than the physilcal
manifestatlion of power. There 1s Implied the under-
standing of a new vislon, a new appreclation of the
Lord's essentlial character.

The final reference in which ¢¢Vﬁpém is used
in relation to the life or work of Christ on earth is
in II Corinthlans 4:10, 11 which the American Standard
Version translates: "Always bearing about in the body
the dylng of Jesus, that the life also of Jesus may be
manifested (¢awe/oué‘f) in our body. For we who live
are always dellvered unto death for Jesus! sake, that
the 1life also of Jesus may be manifested @HVﬁpwﬂﬁ) in
our mortal flesh." The verses, it will be noted, ex-

press parallel ldeas with verse 11 merely intensifying

37. John 14:11.
38, John 10:37, 38.



96

:the 1dea of verse 10 by expanding &V 74 cépart)@wﬁv
into ev ™ ﬂvnrﬁ.oufxfyiu&n and using repetition to
call attentlion to the life-glving power of the Christ
who conquered sin and the gravz? Just as Jesus Christ
manifested his own glory (his true character) in his
first public "sign," so ought the Christien to live in
such a way that his dally life and conversation may
manifest to the world the character of the Savlour and
Lord whom he worshlps and serves.

It is significant that all of the instances of
faveﬂgd in relatlion to the risen Lord occur in what are
generally accepted as the epilogues or appendices to
Mark and John. No attempt need be made here to decide
when or by whom verses 9-20 were added to the last
chapter of the Gospel according to Mark. Dr. Robertson
shows that the argument by classes, by groups, by
single documents, and by transcriptlonal evidence re-
jects these verses from Mark, and, furthermore, "It is
pointed out by others that these verses are after all a
real summary of what is iIn Matthew 28. 1If so, Aristion
may very well have done it . . . But intrinsic evidence
e « o does not demand the long ending . . . So the pas-

sage as 1t stands seems condemned as not a genulne parﬁ

39. Plummer, Alfred, The Second Epistle of
Paul the Apostle to the Corinthlans, The Cambridge Greek
Testament, p. 77/. CIf. also the same author's work in
the International Critical Commentary, p. 131l.
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of the original Mark." Bruce shows certaln contribu-

tions which have been made toward answerling the ques-
tlons as to when and by whom the addition was made,
but so far the suggestlons cannot be accepted as belng
decisiv:% In view of thils and the fact that the ad-
dition 18 clearly a summary teken from the other
Gospels and added here, our study 0f7&xVﬂpéw in this
relationship will be confined to John 21:1 (bis); 14
where the same use and sense is given as 1s found in
Mark 16:12, 14.

A brief inguiry Into the matter of the epi-
logue or appendix found in John 21 will help us under-
stand the thought of the chapter. There can be lilttle
doubt that thls chapter 1s in one sense supplementary,
and yet there 1s no need for assuming any lapse of
time between the close of chapter 20 and the beginning
of chapter 21. The problem relating to this chapter
1s an Interesting one, but only a brlief survey can be
glven here.,

Although the majority of scholars look upon
John 21 as an epllogue, some even call 1t an appendix

and ascribe 1t to an entirely different hand. Iden-

40. Robertson, A. T., An Introductlon to
the Textual Criticlsm of the New Testament, p. 2Ll5T.

41. Bruce, A. B., The Synoptlc Gospels,
The Expositor's Greek Testament, p. 455.
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tity of authorship between this and the filrst twenty
chapters, however,klsassumed in this study, for the
agsertion that the language 1s greatly different lacks
sufficient proof. With thls assumption in mind we
shall note the varlous theories which have been ad-
vanced as reasons for the additlon of chapter 21.
1. The theory of some, as reported by Bernard
and subscribed to by him, 1s that the chapter was add-
ed to place Peter's rehabllltation on record. Peter's
denlal had been recorded by all the evangelists, and
his restoration is "assumed without any explanation%%
2. Another motlve suggested by Bernard for
the addlition of the chapter 1s that it was added to
remove milsapprehenslon as to the meanling of some of
the words of Jesus in hls apocalyptic as recorded in
Mark 13:1-37 (Cf. Matthew 24 and 25; Luke 21:5-36??
These statements had been misunderstood and the
parousia was expected during that generatioﬁ% Natu-
rally thls hope was dylng out during the latter part
of the first century and some explanatlon was felt
necessary. Consequently it 1s thought thils chapter

was added to reassure the believers.

3. Westcott sees 1In 20:24-49 a key to this

42. Bernard, J. H., op. cit., p. 691.
43. TIbid. ’ ’
44, Cf. also Mark 9:1.
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chapter in thinking it was added for the purpose of giv-
ing other 1llustratlions of the method by which obstacles
to faith may be overcomg?

4, McDowell favors the ldea that Peter and six
other disciples had returned to their old occupation of
fishing and that thls grave turn of events called for an
added explanation to the Fourth Gospel. His position is
well supported by evidence as to the apparent anxiety of
Jesus, the supernatural nature of hls manifestation as
the giver of 1life, by hls welcoming the disciples as
helpers (vv. 9-12), and by the voluntary cholce which
was secured from the disciplei?

While all the above theories have much to com-
mend them to our thinking, there 1is one objectlon which
applies to all of them. They all presuppose a lapse of
time between chapters 20 and 21. This hardly seems
possible, for as Lenskl points out, "If any copies with
only twenty chapters had ever been made, no power on
earth could have prevented thelir spread, or could have
obliterated all traces of such abbreviated cop:!.es.‘f"Z The

same need which called forth the wrltlng of the Fourth

45, As set forth by Reynolds, H. R., in The
Gospel of John, The Pulgit Commentary, Vol. II, p. 497.

46, McDowell, B.,A., ArArTAg and SIAEQL 1n the
Gospels, a Thesls, pp. 113ff.

47. Lenskl, R. C. H., The Interpretation of St.
John's Gospel, p. 1373.
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Gospel would have demanded its release as soon as it
was completed. If we grant even the earliest posslble
date for the writing of thls Gospel, there is a perlod
of about sixty years since Peter's rehabllitation, or
the crisis brought about by his fishing activities.
With all of this time intervening John would not have
left the subject matter of chapter 21 for a sort of
postscript.

The position taken In this study 1s that chap-
ter 21 1s placed 1In the Gospel corresponding to the
prologue in 1:1-18., The prologue presents the history
of Jesus before the incarnation; the body of the Gospel
glves us hils earthly history; the epllogue sets forth
the posteresurrectlon history wlth emphasls upon hils
continual spiritual presence wilth the believei? If it
be sald that the purpose of the body of the Gospel 1s
to secure faith 1In Jesus Christ as the divine Son of
God, surely 1t can be sald that the purpose of the epl-
logue in chapter 21 1s, in a narrower sense, to estab-
1ish the work which they had been left to di?

We have tried to understand the entlre scheme
of the 21st chapter 1n order that we might have clearer

insight into the meaning of 21:1, 14, "After these

48, Cf. further, Lange, J. P., The Gospel of
John, A Commentary on the Holy Scriptures, Schaaf's
translation, p. 629.

49, Cf. Lenski, R. C. H., op. cit., p. 1390.
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things Jesus manifested himself (Z¢ave}udtv é;urgp )
again to the disciples at the Sea of Tiberlas; and he
manifested (é¢¢v%kwawﬁ) himself on this wise . . &
This is now the third time that Jesus was manifested
(é¢¢vﬂpéind to the disciples, after that he was risen
from the dead."

The opening of 21:1 ()uerz\x TAUTA) 18 not to be
taken as an attempt on the wrlter's part to locate the
events chronologlcally, but merely as an indefinlte
note of time. We shall want to find whether ¢dv§p&»
as used 1n these two verses has any meanling other than
just a vislble manifestation appearing and appealing
only to the ocular perception. The two Instances in
21:1 merely point out 21:14 and it is there that we
shall find the meanlng of ¢¢préb. In I Corinthlans
15:5-8 J?dn appears four times as proof of %{ﬁkﬁpnac
in 15:4, but the emphasis there 1is solely on visual
perception and Paul simply says "he was seen." Here
there 1is more to be expected. During the time between
the resurrection and the ascension Jesus was not visi-
ble all of the time but "appeared" at different places
and under different circumstances.

John says that thils was "the third time that
Jesus was manlfested to the dlsciples." It was not his
third appearance for John has already recorded the ap-

pearance to Mary (20:14-18) as well as the two "manifes-
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tations" to the disciples (20:19, 26). The language
of 21:14 implles somethlng in common in these three
manifestations to the disciples. In the first two
cases Jesus 1s plctured as standing in the mildst of
the disciples (Kdl g&fn.e&s7% /Lé}vv) even though 1t
1s expressly stated the doors were shut. Here then
is no ordinary appearance and yet 1t 1s not a mere
apparition, for Thomas was asked to feel the place 1in
his side where the spear had been thrust and the
prints of the nails in hls hands. But what is there
about the appearance in 21:1, 14 which puts 1t along-
side the other two? In 20:19, 26 €67n was used of
Jesus and in 21:4 the same form is used of his stand-
ing on the seashore, but the disciples did not know
(ﬂ&eaauv) that 1t was Jesus. Thls word 1ls from o?&x
and is used of a knowledge galned by reflection . . .
a mental process based on intultion or 1nformatioi?
It 1s of course possible that the early morning light
prevented thelr recognlzing him, but the meanling of
¢dV6f;; seems to hinge more on the second miraculous
draught of fishes (Cf. Luke 5:1-11) and the breakfast
already prepared on the flre of coals. In the words

of McDowell, "Thus was attested, after hils ignominious

death, his claim to be the Son of God. The Son of God

50. Abbott-Smith, G., A Manual Greek Lexicon
of the New Testament.




103

demonstrates in this particular miracle his superiority
over the old 1life to which these, hls professed follow-
ers had returned: he was able to f1ll thelr empty net
with fishes . . . Jesus manifested himself as the giver
of 1ife. Such was the lesson of the meal of bread and
fish?% Marcus Dods would inject the idea of suddenness
in this appearance because of the use of é&rif but this
refers simply to Jesust! position at the time the disci-'
ples saw him. The minuteness of detail (not usually
characterlistic of John) with which the events in this
chapter are presented leads one to think the emphasls
here 1s on the ones to whom the manifestation is made
rather than the actual manner of manlfestation. Jesus
had already manifested himself in supernatural power to
the dlsciples In that he had appeared behind closed
doors. There are the added manifestations of super-
natural power here in the draught of fishes and the
meal, but, all things consldered, the characters in the
story seem to recelve more emphasis than the manner of
menifestation. Amesxalvmrw would have emphasized the
manifestation or revelation 1tself.

It 1s interesting to note that although ¢manm

53
is used four times of the second coming of Christ, the

51. McDowell, E., A., op. clt., p. 115.
52. Dods, Marcus, op. cit., p. 867.
53. Colossians 3:45 I John 2:28; I Peter 5:4.
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corresponding substantive (¢avéowavs) 18 not used at
all in that connection. On the other hand Qﬂbméhuhs
1s used five times of the second comiié whille jﬂbx&%ﬁ;
mTw 1s used only four times. In all four of the in-
stances of ;bawelpo’aa in relation to the second coming the
emphaslis seems to be on the simple visible appearance,
since the element of time 1s present in every case. I
John 2:28 and 3:2 are both translated "if he shall be
manifested" (2:28 has (va €Ay ¢bv5pw0§ and 3:2 has o7c
Edy #dVe/awﬁﬁ), but the uncertainty which 1is implied has
to do with the time of his comlng and not wilith its
assurance., Both 2:28 and 3:2 are third class condl-
tions, undetermined but with prospect of determinatiog?
In 3:2 kv ?éawglgwé)fi could be taken to refer toT¢ éo‘o,/u.c-aa(
but Brooke shows that the use of'¢ay¢ﬁéh in relation to
Jesus Chrilst 1in 2:28 and the general theme of the en-
tire passage requlre the phrase to be understood of
Christ In his second coming. Vincent's argument in
favor of the translation, "if 1t shall be manifested"
has little to commend 127 since as Westcott so ably

shows, "1t cannot be said that the knowledge that we

54, I Corinthlans 1:7; II Thessalonians 1:7;
I Peter 1:7, 13; 4:13.

65. Cf. Robertson, A. T., A Grammar of the
Greek New Testament, p. 1016ff., Cf. John 6:62; 12:32.

ob. Brooke, A.E., The Johannlne Epistles, The
International Critical Commentary, p. 82.

57. Vincent, M. R., Word Pictures in the New
Testament, Vol. IV, p. 344.




108

shall be like Christ (which is assumed) depends upon
the manifestation of what we shall be?ﬁ

In Colossians 3:4 we have Paul's use of fawe/oa'a)
in relation to the second coming. His use of Ao KNI TT
of the same event was seen in Romans 8:18. The 1ndefi-
nite temporal clause (c‘):ra'w o XfodT;s ¢o&ve/9w0;f\) of the
former passage polnts to the second comling as belng
"wholly uncertaln as to time." Abbott sees in the use
of ?Sa(v gow here the implication of "actual present ex-
1stence" which he thinks dmexardmre@ would not do. This
idea will be developed more fully in the followlng
chapter. Paul's ldeas concerning the second coming had
to undergo a number of changes. At one time he thought
he would live to see it (cf. I Thessalonlans 3:13; 4:13-
18). In a later epistle he implies that some of his
readers would be allve at the time (cf. I Corinthians
15:51-52), and even in Colossians 3:4 he speaks as
though they would still be living at his manifestation.
It is only in II Timothy that he seems to have lost
hope of an 1mmedlate coming of the Lord. The idea of
the second coming as belng a time of judgment wlth 1ts
attendant rewards and punlshments is wholly lacklng in
%avepéb. It refers rather to a personal, visible presence
and could well be translated "be made visibly present.”

50, Abbote, %. K., tne EpTEiss to the Ephesians
and to the Colosslans, The Internatlonal Crlitical Commen-
tary, p. <279.
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CHAPTER FIVE

®ANEPOQ IN THE GOSPEL AND FIRST EPISTLE OF JOHN

The word 754\/6,00/«-) occurs in _fii‘teen different
references (a total of eighteen times) in the Gospel
and First Eplstle of John? On the other hand dmoxaAd -
7w does not appear in elther of these books except in
the quotation from the 0ld Testament recorded 1n John
12:38. Since these two words are used elsewhere 1in
the New Testament of 1dentlcal objects by other writ-
ers, 1t appears strange that John should never have
used ;ﬂoedhdhvw. Can this fact be due to a difference
in the meaning of the words? Is 1t due to John's pur-
pose 1n writing, or is 1t due to some other cause?
These are some of the questlons which we shall under-
take to answer in this chapter.

It is not to be expected that all phases of
the Johannine problem can be presented and settled in
just a part of one chapter in a study of thils nature.

This writer lays no claim to any new or original ideas

concerning the authorship of the Fourth Gospel, but 1t

1. Two Instances appear in each of the follow-
ing, John 21:1; I John 1:2; 3:2. :

2. The term is used without attemptling to beg
the questlon of authorship, but because it 1s a term in
general use.

107
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seems advisable to present some deductlons relative to
the matter on whilch the study of thls chapter can be
based, One's first impression in studying the author-
ship of the Fourth Gospel 1s that there seems to be a
definite and determined attitude on the part of many
scholars that the book could not have been wrlitten by
John, the son of Zebedee. During the last decade of
the nineteenth century it was apparently considered a
mark of scholarship to look upon the Gospel as a work
of filction déting from the early second century or
even later.

The finding of a fragment of the Gospel (18:
31-33 and 18:37-38) only recently in a group of papyri
acquired by P. Grenfell in 1920 has probably been a
matter of embarrassment to a number of scholars. Thils
fragment 1s assigned by Roberts to the end of the
first or the beglnning of the second century since 1t
bears such a close resemblance to P. Fayum 110 (A. D.
94) and others written by 127 A. D. or earlier? No
one would suggest that the Gospel was written 1in Egypt
and yet thls fragment was found there hundreds of
miles from Ephesus. How did it get there? One can
only use his lmagination, but the rubbish heaps of

Egypt may have many more things to teach us about this

3. Un Unpublished Fragment of the Fourth Gos-
pel, Edited by C.H. Roberts.
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book and others of the New Testament canon.

To discuss the authorship of the Fourth Gospel
without discussing the author's purpose 1n writing 1s
a useless undertaking, for hils purpose 1in writing sac-
counts for many of the matters with which so-called
critics find fault. The stated purpose of the Gospel:
"These (signs) are written, that ye may belleve that
Jesus is the Christ, the Son of God; and that bellev-
ing ye may have life in his name,"ll might easily have
been written of any of the Synopties but they have a
different import here. It would seem as though the
writer were explaining why he had not undertaken a
chronological arrangement of the life of Jesus. Others
had written accounts of his life (cf. Luke 1:1-4) and
it is well to have the author's explanstion for adding
another to those already written. Thls fallure to
follow a chronological scheme has led to the different
theories of partition, redaction, and textual displace-
ment which have arisen and which have been ably summsa-
rized by McDowell in his "The Structual Integrity of
the Fourth Gospel.? The author of the Fourth Gospel
was interested in the facts of the earthly life of

Jesus, but he was more interested in the interpretation

of those facts. He was more concerned sbout proper

4, John 20:31.

5. McDowell, E. A., "The Structural Integrity
of the Fourth Gospel," The Review and Expositor, Vol.
XXXIV, No. 4, pp. 397ff.
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selection than about mere relation. Thls purpose has
led him, as McDowell has shown, (1) to set forth

0 &pcff;sin.emphatic terms, (2) to mold his thoughts
in terms of Hebrew custom, and to use a llne of reason-
ing "adaptable" to Greek thought? Thus the author,
with his plan and purpose fully in mind, goes about his
task of selection and Iinterpretation with a care which
makes one feel that he 1s deeply consclous of divine
guldance in the task before him.

Concerning the authorship of this book Blunt
feels that an eye-witness upon whose authority rellance
could be placed wlth all confidence supplied material
to the actual writer. "The story is thus told to us at
one remove from the eye-witness, yet 1t 1s so told that
we can be sure that the writer was of spiritual kindred
with him.Z But why must it be placed "at one remove"
from an eye-wltness, and who could have presented the
account better than "that disciple whom Jesus loved"
who was a member of the inner circle of the twelve?

The apostle John was not a man of the accredlted
schools, but well over & half century elapsed between

that day when he left his net to follow the Master and

the time when the Gospel was wrltten. A long, rich,

6. Ibld., pp. 403ff.
7. Blunt, A. W. F., The Gospels and the
Critic , p. 27.
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and varied experlence had mellowed and correlated the
knowledge he had galined of Jesus Christ, and the long
perspective which was his, equlpped him 1n an especial
way for the task. Furthermore, as Dr. Robertson
points out, "he writes from Ephesus, a great Greek
City, and with an outlook on the Greek world and so is
able to give the world . . . the Gospel for the whole
world and for all time.ﬁ

Thils 1s not an attempt to settle the Johannlne
problem. For some crltics it can never be settled,
but a rejectlon of the Johannine authorshlp of John
ralses one of the most difflicult problems in connec-
tion with the New Testament. Dr. Robertson has well
said: "For myself I prefer the claim of the book, the
confirmation of the Ephesian elders or friends of John,
the testimony of Polycarp, Irenseus, and all the rest,
to the modern guesses of men who have entangled them-
selves 1n their own ratioclnations. Admit the deity
of Jesus Christ and the reality of hils miracles, and
the difficulties disappear.% Sanday's statement: "If
the St. John of history did not exist, he would have

10
to be invented to account for his Gospel," 1s full of

8. Robertson, A. J., Epochs in the Life of
the Apostle John, p. 1859f.

9. Ibid., p. 198.

10, From Sanday's "Inaugural Lecture" as re-
corded in The Epistles of John, The Pulpit Commentary,
p. 1i.
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truth of the highest import.

When the authorshlip of the Fourth Gospel is
agreed upon, 1t is comparatively easy to agree about
the authorship of I John, fortifled as 1t is by a mass
of external evidence and presenting internal evidence
which only the most radical critics deny. The simi-
larity in style almost compel 1t to be ascribed to the
author of the Fourth Gospel--the Apostle John.

Brief reference has been made to John's pur-
pose in writing, but 1f we are to find anything in
that purpose which would shed lilght on his use of
P“Vﬁf&;’ more attentlon must be pald to hils design and
plan. If the Apostle John, writling during the last
decade of the flrst century, carefully selected the
material to prove the divinity of Jesus, why dld he
avoild the use of ;ﬂbdiJ%vw when other New Testament
writers had used 1t freely 1in relation to Jesus Christ?
If we can understand the background from which John
wrote, the prevelling attitude of his day toward the
second coming, amd John's work as a Christlan prophet,
we belleve our question can be answered.

There are two factors about the background
from which John wrote that should be consldered in
seeking to understand his language. The flrst of
these 1s the fact that John, in writing from Ephesu%}

11. A fact so generally accepted that no
proof 1s deemed necessary.
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was wrlting from an atmosphere which was thoroughly
Gentile (Grecian). This resulted in a book which is
the most Hellenistlc of any 1n the New Testament and
yet the thought 1is thoroughly Hebraistic. To people
who were thoroughly saturated with Greek tradition
and thought the word ;nbz¢kd%7m would have been far
too suggestlve. Thils does not deny the fact of Greek
or Gentlle apocalypses for these people were somewhat
familiar with apocalyptle method and Imagery as an
examination of their literature will show. The Ho-
meric poems were well known and apocalyptic media are
found in them. For example, in the Odyssey revela-
tions are given to Odysseus through hls conversation
wlth his mother who had dled whlle he was away from
hom;? In another language the experlence of Er in
Plato's "Republic" can be cited as an example of this
form of literature. The various Sibyls were popular
among both Greeks and Romans as sources of divine
wlsdom. The Gentlles had their own apocalypses, but
thelr attitude was not like that of the Jews. They
had the same pessimistic attitude toward existing

conditions and looked forward to a world dissolution,

but with them "the note of immediacy was far less

12, This by no means exhausts the apocalyptic
elements even in Homer.
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13
pronounced" than in Christlan apocalypses.

In this connectlon 1t 1s interesting to note
that John does not record any of the apocalyptic dils-
course glven by Jesus to which Matthew devotes two en-
tire chapters (24 and 25). Neither does John record
the statement of Jesus recorded in Mark 9:1 (cf.
Matthew 16:28; Luke 9:27) that there were some present
"which shall in no wilse taste of death, till they see
the kingdom of God come with power." Some commenta=-
tors look upon thls verse as the reason for the addi-
tlon of John 21 as was noted In our previous chapter.
The use of a7oKkaAI7Ta might easily have suggested to
the Greek mind a sudden cataclysmic overthrow of exist-
ing conditions and no one would have recognlzed the
fact better than John. He had knowledge of what had
happened in Thessalonlca and of how Paul had left Silas
in Corinth because of conditlons which had been brought
about 1n the former clty. Surely we can grant John the
abllity to profit by the mistakes of others.

Another factor in the background from which John
wrote and which should be considered here 1s the preva-
lence of Gnosticism. Lightfoot, in his commentary on
Colossians, has set forth very clearly conditions exist-

ing in the Graeco-Roman world and it 1s not deemed

13. Case, S. J., The Revelation of John, p. 100.
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necessary to enter into a full discussion of that here.
Paul had experienced trouble with their teachings when
they had erbraced Christianit%% These "lmowing ones"
claimed speclal lknowledge, but John wanted it known
that the Chrlistian had knowledge also. Kittel has
shown that amexahdmre 1s Jewlsh-primitive Christian in
color while ¢¢vep{?, "sowelt es nicht neutral steht,
gnostiche Farbung." The Word.¢dVﬁpé4 thus sets forth
that which to the Gnostic was internal or "inner-
weltlich" and accessible to perception. On the other
hand &mexaAImrs would have suggested that which was
baslcally supernatural and inaccessible to man except
as a speclal act of the divine willl intervened to re-
veal i%?

The attitude prevalling in John's day toward
the second coming of Christ likely had much to do with
John's use of fdveféb. Although we should not be war-
ranted in saying that iIn hls efforts to steer clear of
- apocalyptlc symbols or ideas John neglected the doc-
trine of the second comlng, 1t 1s apparent that the
Gospel does not reflect the attitude prevalllng in

many of the books of the New Testament. It 1s readlly

14, Cf. Robertson, A. T., Word Pictures 1in
the New Testament, Vol. IV, p. 471.

1I5. Kittel, Gerhard, Theologlsches Worterbuch
zum Neuen Testament, Band III, Lelferung 1O.

16, 1Ibid.
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seen that 1n the two lnstances of John's use of

with relation to the second coming (I John 2:28; 3:2)
the emphasis 1s upon the bellever and his condition
rather than upon the second coming itself. But why
should Jolhn have subordinated the doctrine of the
second coming? There was a time during the first cen-
tury when this doctrine furnished much of the subject
matter of Christian discourse, but near the close of
the century 1t was not a popular topic. There had
been repeated disappointments over the parousla and
the effect had been a weakenlng of faith. Already
there were those saying, "Where is the promise of his
coming? For from the first day that the fathers fell
asleep, all things contlnue as they were from the be-
ginning of creation" (II Peter 3:4). Things of this
nature did not help Christlan nature and fortltude;
thus 1t would appear that John sought consciously to
direct Christian falth in some other channel. The use
of dmoxardsmra with reference to the second comlng sug-
gested a divine Intervention and overthrow promising
even material reward to compensate for the period of
trlal and stresi? In answer to a question as to why

Jesus Christ should have sald anything about the

17. York, Harry C., "A note on the Interpre-
tation of the Fourth Gospel," Journal of Biblical
Llterature, Vol. XXXVII, part II, p. 104.
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future if he knew 1t would be mlsunderstood, Hastlngs
well says:

The revelatlion of the future was his busi-
ness as a prophet. More than it had ever been
the busliness of any prophet before him 1t was
his business to reveal the future. For he had
come to make the future and he could not make
it without in some degree making it known. For
the making of 1t was to be, not his own immedi-
ate act, but the work of his disciples,.l8

But John seems unwllling to wrlte so as to cause
further misapprehensions in regard to the second com-
ing. Hence there 1s found in John's wrltlngs a new
basls for Christian faith in that the bellever by
"actually tovercoming the world! as Jesus himself had

done, was . . « to become one with Jesus and with the
19
Father.,"

This 1dea of the indwelling Chrlst 1s no mere
theory wlth John for, as Streeter so well expresses
it:

Behind all John's thinking, maklng itself
felt in every word he wriltes, 1s an intense
conviction of a splritual presence. This ex-
perience, visvalized at Pentecost as tongues
of fire, had resulted iIn the spontaneous for-
mation of a brotherhood, pulsating with over-
flowing energy, courage, love, joy, peacé--
interpreted as the indwelllng, in group and
individual, of a Spirit which was at once that
of God and of the Risen Christ. In thls spir-
itual return of Christ and his continuous
presence as Indwelllng Spirit and Comforter,

18, Hastings, James, Editorial Comment in
The Expository Times, Vol. XXI, p. 200.
19. York, Harry C., op. cit., p. 104.
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John sees the true fulfllment of the expecta-

tion expressed 1n the earller Gospels and

Epilstles of Christ's vislble return on the

clouds of glory in the apocalyptic symbol.20
This emphasis upon a splritual return is after all a
development over the apocalyptic idea and comes nearer
interpreting the thought and teachings of Jesus.

Although the book of John is one of the most

Hellenistic of the entire New Testament, John still
had the soul of a Hebrew prophet 1In splte of his having
imbibed deeply of Greek thought and influence.
Streeter thinks of him as standing "at the confluence
of the two greatest spiritual and intellectual tra-
ditions of our raCE% and calls attention to the fact
that it 1is correct to call John a mystic only "so long
as one remembers that in the Hebrew traditlion the
prophet is the counterpart of him whom elsewhere we
style the m'ystic?% In discussing the word mpegnreda
from which our word "prophet" comes, Trench calls atten-
tlon to the fact that the prepositlon mpo- is not tempo-
rai? Hence the télling of things before they come to

pass 1s not the essential part of the prophet'!s message.

He may do that, but essentially he is one who speaks

20. Streeter, B. H., The God Who Speaks, p.

145,
2l. Streeter, B. H., The Four Gospels, p. 367.
22, 1Ibig.
23. Trench, R. C., op. clt., p. 356.
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out the counsel of God. 1In the classlcal period the
word had about the same sense as in the Bible since it
was used of interpreting the existing gods. Therefore
the prophet!s task is simply to interpret or communi-
cate God's willl and purpose to man.

Since John assiduously avolded any semblance
of apocalyptic in his Gospel and first eplstle, and,
in the manner of the prophet, lnterpreted or communi-
cated God's willl to man, it wlll be well to note brief-
ly the difference between apocalyptic and prophecy. In
regard to the literary style, apocalyptic was preemi-
nently a wrltten message while prophecy was primarily
a spoken message. Thilis dld not, however, as might be
expected, lead to a more elaborate style in apocalyptic.
Just the opposite 1s true for the prophet used a rheto-
rically ornate style. One 1llustratlion of thils fact
wlll suffice. Isalah 44:6-20 and the 5th chapter of
Daniel both rebuke 1ldolatry, yet the passages present
the rebuke 1n a different way. The prophet presents
the condemnatlon agalnst 1dolatry in a style suggestive
of speech with varied touches of tone and gesture.
Acting as the messenger of Jehovah he shows the glory
of the Lord and his preeminence, and relates in a very
dramatic manner the actual preparation of gods from
different materials. He assumes his hearers are pass-

ing along with him and even watchling the foolish one
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who would make a god with a part of a tree and then
warm himself by a fire made from another part of the
same tree. In Danlel the seer presents all of the
madness of the scene of drunken revelry 1ln a very
telling manner as he chooses carefully the objects
to be described. He tells nothing of the turmoil
caused by the handwrlting on the wall interrupting
the feast, nor of the consternation on the faces of
the guests, but the reader sees 1t just the same. In
fact the baldness of the narrative seems to accentu-
ate the terriblenes§%

There can be little doubt that the high
standard of religion which we find in the 0ld Testa-
ment was due in part to the work of the great prophets,
but these conditions changed. When the law became
more and more stereotyped following the exile, the
idea became more prevalent that prophecy had ceased
altogether, and one dared not proclaim himself a
prophet for fear of being called a heretic. One wone
ders 1f the prlests, because of jealousy of thelr
position and resentful of any step that might seem an
effort to supplant them, were not responsible for this.
In the New Testament conditlons have changed and the

prophets were held in high esteem as is evidenced by

24, Thompson, J. E. H., Books Which Influenced
Our Lord and His Apostles, pp. 96ff.
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the number of times the word "prophet" is found on its
pages.

The foregoing dlscusslion does not mean to imply
that the mere use of the word amoxaAdmrw would make a
writing apocalyptic in character. But 1t cannot be de-
nied that 1t would be highly suggestive. John was con-
vinced that there had come to him a more profound in-
terpretation of Jesus as God incarnate than the earlier
disciples had comprehended, and he thinks of 1t as hav-
ing come to him gradually "by the operation of that in-
dwelling Divine Spirlt which 1s both the Spirlt of the
risen Christ and of God himself?g Consequently ¢dVﬁpéa
sults John's purpose much better than AMorardmre would
have.

We close this chapter with another glance at
John's use of guvepsw as seen in John 2:11, "This, a
beginning of signs (onmelwv) Jesus wrought in Cane of
Galilee, and manifested (é#avékwvzy) his glory; and the
disciples grasped the point." John's choice of the
word wnﬂetov is highly significant here and it 1s to be
regretted that the English versions do not always dis-
tinguish between 7épas, onuctov, and duvamecs . The
word which John uses here 1s from crn/utu/vw which means

26
"to Indicate by the use of a sign or token." In Reve-

25. Streeter, B. H., The God Who Speaks, p.

144,
26. Thayer, J. H., op. cit., p. 573.
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lation 1:1 it 1s stated that the truths contalned there-
in were set forth in sign language (éawﬂuaveﬁ. Conse=-
quently it should be observed in connectlon with John
2:11 that the word points to something beyond itself
and seeks to "convey a meaning to the mind and heart"
rather than just to the eyes. In this connection a
brlef summary from Trench will prove helpful:

In thls word the ethlcal purpose of the
miracle comes out the most prominently, as in
7épas the least. They are signs and pledges
of somethlng more than and beyond themselves
(Isaiah vii.ll; xxxviii,.7); valuable, not so
much for what they are, as for what they indi-
cate of the grace and power of the doer, or of
the connexlion in which he stands with a higher
world., Oftentlimes they are thus seals of
power set to the person who accomplishes them
("the Lord confirming the word by signs follow-
ing," Mark xv1i.20; Acts xiv.3; Hebrews 11.4);
legitimating acts, by which he claims to be
attended to as a messenger from God. "What
sign showest thou" (John 11.18)%? was the ques-
tIon which the Jews asked, when they wanted the
Lord to justlfy the things which He was dolng,
by showlng that he had especilal authority to do
them . . « Many a common matter may be a "sign"
or seal set to the truth of some word, the an-
nouncement of which goes along with 1t; so that
when that "sign" comes true, it may be accepted
as a pledge that the greater matter, which was,
as it were, bound up with 1it, shall also come
true in 1its time.<8

Although the use of onmetov did not necessarily demand
a miracle, in this partlcular case 1t was a miracle,
but the emphasis is upon that which the miracle signl-
fied.

27. Lenski, R, C. H., op. cit., p. 192.
28. Trench, R. C., The MIracles of our Lord,

p. 3f.
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The word J6fa- originally meant opinlon and was
colorless as to quality, but this use 1s not found in
the New Testament. From this original use the word
came to be used of favorable opinion and hence 1t was
related to and used of character. Bernard shows, in
his discussion of the meaning of the word, 1its rela-
tion to the Jewlsh doctrine of the Sheklnah, and
points out that the Sheklnah was the form of the mani-
festation of Jehovah as glorious, but that "the glory
is distinct from the Sheklnah, whlch is used as equiv-
alent to the Divine Belng Himself, Thus the Targum of
Isaiah 60:2 1ls: 'In thee the Shekinah of Yahweh shall
dwell, and His glory shall be revealed upon thee.?ﬁ
According to Senday and Headlam §é£a 1s the LXX trans-
lation of [ );ZQ and 1s used of the visible glory of
God "conceilved as resting upon Mt. Sinai, in the pil-
lar of cloud, and in the tabernacle?9 Consequently 1t
symbolized the character of God as manifested to man.
Thus when Jesus manifested his "glory" he manifested
his true character. There had been other indlcations

which implied that he was no ordinary character. His

unusual knowledge which was displayed in the temple

29. Bernard, J. H., The Gospel According to
St. John, International Critlcal Commentary, Vol. I,

D.
p. 84.

30. Sanday, Wm., and Headlam, A. C., op. cit.,
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when he was twelve years of age had amazed the teach-
ers, and his reply to his parents had llkely occa-
sioned great astonishment. When he had presented him-
self for baptism, John the Baptist had remonstrated,
saying, "I have need to be baptized of thee, and
comest thou to me?% Even though the sign of the
"Spirit descending as a dove out of heaven" had not
been given to him, John the Baptist had personal con-
victions concerning the character of Jesus and felt
that 1iIn this matter of baptism the order should have
been reversed. Therefore we can say with all certain-
ty that there had been previous indicatlons of the
character of Jesus Christ, but there had not been such
manifestations as this onuetoy Ppresented.

Maurice calls John 1:14, "And the Word became
flesh, and dwelt among us (and we beheld his glory,
glory as of the only begotten from the Father)," the
text of the Gospel of Johi? That John might have
thought of thils verse as his thesls can be easily
Imagined, for hls selectlon of both the things which
Jesus sald and the signs which he wrought are eloquent
manifestatlions of hils glory. It 1s highly significant

that John used ¢av§péa of the first and last signs

31, Matthew 3:13.
32, Maurice, F. D., The Gospel of St. John,

p. 63'
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which Jesus wrought (cf. 2:11 and 21:1ff)., 1In regard
to this first manifestation the remarks of Maurlce are
particularly pertinent:

0f the Word it has been sald before,
"that all things were made by Him: that in
Him was Life, and the Life was the Light of
men." The manifestation of His glory we
might surely then expect, would 1lnclude a
manlfestatlion of Him as one who exercised
creatlive power, as one 1n whom the Life that
qulckens all things dwells 1lnexhaustlbly.
One might expect that this Life, if it was
exhibited upon things, would stlll beée in
some very remarkable sense an illumination
of men. But one would be certain that that
illumInation could not be outward to the
eye. As Life Is eternal, as all its move-
ments and operations are secret, though 1its
effects are so palpable; so the Light which
proceeds from this Life--that whilch 1s em-
phatically the Light of men, as dlstinguished
from mere animals--must be light penetrating
into the 1lnner belng, fllling the heart,
reason, and conscience.

This slign had 1ts effect, for the disciples got the
polnt of the whole matter (Zﬂk%?%uvav). Surely there

1s more to the meaning of mioTedw In thils case than :
is Involved in its use in Jesus'!' reply when Nathaﬂigz///
had sald, "Thou art the Son of God; thou art King of
Israel?% The experience of these early discliples as
recorded in 1:35-52 had been introductory, but when
Jesus manlfested himself as being all that was sug-
gested of him 1n John's prologue (1:1-18), they were

strengthened in their bellef. They see hlm now as

33. 1Ibld.
34, John 1:49.
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one in whom there is power and who 1s in himself Light.
As in many other cases in the New Testament the empha-
sis of‘%ayfféﬁ is upon those for whom the disclosure is
made rather than upon the dlsclosure itself or upon the
manner in which 1t was made. The guests di1d not know
of the "sign," but the disciples knew about 1t, and

they got the polnt of the manifestation.
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The etymology of the word gmoxalimrw shows
that 1its root meaning 1s "to uncover." Consequently
one of 1ts earliest recorded instances was found to
be In connection with removing the cover from a
basket. It was used likewlse of uncovering onets
head by removing a hat or head-dress. The next step
in the hilstorlcal development was noted iIn 1lts use
in connection with the ears or eyes in the sense of
uncovering them to the perception of truths which had
been unknown or unreallzed.

Allled as 1t 1s etymologilcally to the word
¢¢(Vm the root meaning of fuvqp;m was found to be "to
make manifest" or simply "to show." The context in
which a word 1s used can naturally vary its resultant
meaning, but the origlnal significance of the word 1s
still evident in its uses no matter what English
translatlon may be given to it.

One of the first conclusions to which this
study has led us 1is that Amoxarvmre and 7&v§pJé are
not absolute synonyms. Even in the area of usage
which seems common to both of the words, there 1s al-
ways a distinguishing characteristic. In many cases
the words are used of identlcal objects, but a differ-

ence of emphasis or of purpose can be seen. One 1llus-
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tration of this truth is found 1n a comparison of
Ephesians 3:5 with Colosslians 1:26. 1In both passages
the object revealed or manifested 1s God's purpose in
history. *Amonardmrs in the former passage emphasized
the divine interventlon necessary 1n bringing people
to a reallzatlon that Gentlles as well as Jews were
to be jolnt-helrs with Jesus Chrilst. In Colosslans
1:26 the word ¢AVepéb emphasized the fact that God's
purpose 1ls now made openly manifest--the very antith-
esis of the clalms of the Gnostlecs wilth regard to
their secrets.

*Atto kahdre and ?“Vfﬁém are both used of the
second coming of Jesus Christ, but with this differ-
ence., The former word looks upon the second coming as
belng a new development taklng place in an extreordi-
nary way by means of divine intervention. It 1s never
sald in the New Testament, not even of the Son of God,
that one revealed himself. The Son is sald to have
power to reveal the Father, but he 1s not sald at any
time to have revealed himself. On one occasion hils
brothers told him to manifest himself to the people
and later it is sald in another connectlon that he
manifested himself, but in both cases}bvgpéw was
used, The second coming 1s presented by éﬂbadAthm as
the result of the Father's plan and purpose. @avﬁpéw

looks at the second coming as the effect or outgrowth
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of agencies already at work. The second coming 1s
naturally thought of in terms of a judgment, but
7‘0(\/6,90’0 looks at it as being the outgrowth of the
unbellef whlch already exlsts lIn the world., There-
fore the emphasis 1s upon the 1ndividual rather than
upon the Lord Jesus or upon the manner of hils coming.
A few contrasts may help to clarify these
differences. *Amoxadrdrrs 1s used of communications
which are made known by means of dlvine interventlon
or unvelling. It 1s never used of truths which one
individual has to convey to another. <§uvqpém 1s not
restricted In 1ts use to the activity of the divine
will or purpose. The revelation or manifestatlon
which 1s accomplished by these words may cover a
long perlod of time and may, through a long and
varied process, reach 1ts final c¢limax. There 1s no
difference between the two so far as any note of
time 1s concerned since both are colorless in that
respect. While amoxaAdmrw generally emphasizes the
truth or object revealed, ¢myfp&o emphaslzes the per-
sons to whom the revelation is made mown. With amo-
KANTTI the thing revealed 1s set forth as belng su-
pernatural ard inaccesslble to man., With ¢uw§p£a it
may be simply the bringing into a clearer light of
that which was wholly accessible to man. *AmokelAd frres

1s suggestive of a disclosure to the mind Inwlving
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perception and understanding. davepsw 1s colorless
in thls respect.

With all their differences the two words
have this 1In cormon: they are almost exclusively
religious words and come Into thelr fullest signifi-

cance when used of spiritual truths.
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