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PREFACE

Completing this project at Prairie Hill Evangelical Free Church has been a
great honor. The support of the elders, fellow staff, parents, and students at Prairie Hill
made the process of financing, writing, and teaching this project smoothly, and | am
extremely thankful. | pray that this project will serve ministry leaders, especially those
working in individualistic contexts, in guiding their church members toward evangelistic
community that honors the Bible and makes disciples of Jesus Christ.

Additionally, I am incredibly grateful to all the colleges and universities that
have educated me over the past ten years. Thank you to Anoka-Ramsey Community
College for accepting me as a student at sixteen and enabling me to complete college and
high school simultaneously. Northwestern-St. Paul, thank you for discipling my mom and
me. | learned more than “how to be a youth pastor” from my bachelor’s and master’s
degrees. And finally, thank you to SBTS, specifically Jamus Edwards, my ministry
supervisor. It’s been an honor to interact with Southern Baptist theology and refine my
own views as a result.

I’d like to specifically thank six people for their support in this project. First,
thank you to my wife, Emily. You have helped me immensely in balancing the stresses of
family, school, and work in ministry. I could not have done this without you. Second,
thank you, Pastor Jerry, for supporting me as a twenty-year-old youth pastor embroiled in
immediate ministry conflict. With a “normal boss,” I likely would have quit ministry
within the first six months, but your support and encouragement enabled me to persevere.
Thirdly, thank you, Pastor Matt, for discipling me. You know I struggle with the term
“mentorship,” but your role in developing me through our conversations and working
together for the gospel has been incredibly important in my life. More than anything,
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thank you for showing me what it is to be a man of God. How you interact with your
family has taught me more than any ministry strategy.

Thank you also to my mom and dad, Mark and Jennifer Magnuson. You two
were the first to disciple me, and you gave me a loving home that showed me Jesus as the
only Savior. | do not take that for granted. Finally, thank you to my Grandma Magnuson.
| only knew you for my first seven years, and I wish you could’ve met Emily, but 'm so

grateful for you.

Tyler Magnuson

Eden Prairie, Minnesota

May 2025



CHAPTER 1
INTRODUCTION

In approaching the subject of evangelism and Christian community among
middle and high school students, the proverbial “elephant in the room” is Generation Z’s
increasing secularism. The secularization of the world in general and America specifically
has risen steadily for multiple generations, and this trend has continued among Gen Z,
with 34 percent identifying as religiously unaffiliated.* Because of this reality, Christian
students and young adults in Generation Z face a task unlike that of their parents or
grandparents; instead of evangelizing in a climate that views Christian religion as
commonplace, Protestant Gen Z students are (and will increasingly become) in an
environment of greater religious diversity, and a greater lack of religiosity altogether.?
Many students at Prairie Hill Evangelical Free Church experience this reality in a
tangible way. Prairie Hill is located next to Eden Prairie High School, so the church’s
students are confronted daily with this changing climate. In this context, students attend a
church of 150 situated next to a high school of 3,500. Though this evangelistic task is
daunting, it also provides a unique opportunity to show Christian community as a
counter-cultural source of belonging that the world cannot provide. As such, this project
sought to equip students by teaching an eight-week curriculum on evangelism and its
implications for Christian community so that they might be equipped for this type of

evangelism.

! Daniel A. Cox, “Generation Z and the Future of Faith in America,” American Survey Center,
March 24, 2022, https://www.americansurveycenter.org/research/generation-z-future-of-faith/.

2 Cox, “Generation Z and the Future of Faith in America.”



Context

Prairie Hill Evangelical Free Church is a community of roughly 150 believers
in Eden Prairie, Minnesota. Located 25 minutes from downtown Minneapolis and situated
next to Eden Prairie High School, one of the ten largest high schools in Minnesota,®
Prairie Hill is uniquely equipped to impact its community for the gospel of Jesus Christ.
This is particularly true for Prairie Hill’s student ministry of roughly 30 students, who
were the subjects of this project. In this context, Prairie Hill has several strengths that
enhance its potential for impact as well as a few weaknesses that prevent this potential

from becoming reality.

Strengths

Currently, Prairie Hill’s greatest strengths are its love of the Bible and thriving

prayer life among its members and students.

Love of the Bible

The self-proclaimed greatest strength of Prairie Hill attendees is their love of
God’s Word. At times, a church’s self-proclaimed greatest strength can be an
overstatement, but at Prairie Hill this is not the case. Staff and congregants alike share a
high view of the Bible as God’s infallible Word, and as such, the life of the church is
based on Bible interpretation and application. All teaching at Prairie Hill is grounded in
the Bible, whether it be the Sunday morning worship service or midweek programming.
Additionally, the church has a multitude of independent adult and student Bible studies
that meet weekly or monthly, evidencing the desire of church members to pursue God’s

Word.

3 “MSHSL Enrollments for 2023-2024 and 2024-2025,” Minnesota State High School
League, accessed April 10, 2024, https://www.mshsl.org/sites/default/files/2023.


https://www.mshsl.org/sites/default/files/2023.

Prayer Life

A second strength of Prairie Hill’s congregants is their devotion to prayer.
Though many churches employ prayer gatherings as a part of their church calendar, Prairie
Hill is noteworthy in this area for both its frequency and its engagement in prayer. For
one, the church holds weekly prayer meetings that coincide with, and engage the
congregation in prayer for, Wednesday night programming. Additionally, after every
Sunday service, designated members are available to offer prayer with and for anyone who
asks. Finally, Prairie Hill is specifically committed to praying for its students, and its
students are committed to praying for each other. A monthly “Prayer Partners” calendar
IS sent out with one or two students assigned for prayer each day of the month, and both
students and adults participate in this daily prayer. These strengths show Prairie Hill as an

evangelical church that cares deeply for the spiritual disciplines.

Weaknesses

Though Prairie Hill has many strengths, it is not a perfect place. Specifically,
this church struggles with being inwardly focused, failing to break the status quo, and

falling short of a balanced approach to spiritual disciplines.

Inward Focus

One of Prairie Hill’s primary weaknesses is its tendency throughout the church’s
history to look inward and thus deprioritize evangelism. Indeed, for most of the church’s
history, it has been content to focus almost exclusively on its members. This does not mean
the church is unwelcoming or disparaging to new people; on the contrary, people at Prairie
Hill are quite friendly. However, this friendliness has failed to translate into a welcoming
atmosphere that reaches outside its walls, either to non-Christians or to believers who visit

Prairie Hill.# This is true in the student ministry as well. Students are aware of the

“ In this project, Prairie Hill’s weakness in evangelizing the lost is addressed. Its failure to
assimilate believers who visit Prairie Hill is touched on briefly in the following discussion on Christian
community but is primarily beyond the scope of this project.



importance of evangelism and Christian community, but at this point that awareness is
not impacting their lives in a meaningful way. This inward focus is evidenced both in a
lack of evangelistic fervor and in a reticence to community engagement. This is a

particularly concerning weakness at Prairie Hill.

Adherence to the Status Quo

Along with its weakness regarding community engagement, Prairie Hill has
tended to maintain the “status-quo.” This may be attributed to leaders and key members
who have been at the church since its inception in the early 1990s. These faithful leaders
have had difficulty trying new things or moving in new directions, specifically because
they created these original processes and view them favorably. For the bulk of Prairie
Hill’s history, these methods have worked, and these processes have resulted in a
financially and numerically stable church. However, in the years immediately before and
during the COVID-19 pandemic, the lack of community engagement has contributed to
declining attendance. This status-quo attitude has trickled into the student ministry as
well. Most students are content to remain with their two or three close friends at student
ministry events rather than branching out to meet new students. For these reasons, Prairie
Hill has had a difficult time engaging the community in a changing culture. However, a

recent pastoral hire has begun moving the church to greater awareness in this area.

Spiritual Disciplines

Though Prairie Hill’s strengths are its deep commitment to the spiritual
disciplines of Bible study and prayer, the church has at times forsaken other crucial
disciplines in preference of these two. This can be seen in the lack of other spiritual
disciplines in the life of the church (fasting, hospitality, etc.), but is most harmful in the
church’s failure to practice noteworthy disciplines such as service and evangelism. These
disciplines, at least in my observation over five years of ministry, have been neglected

because they are uncomfortable. On the one hand, it is relatively simple for a Prairie Hill



attendee to join a Bible study or pray for the lost; on the other, it is much more difficult to
serve in the community and engage with lost people. Sadly, this difficulty has led to a

shortage of service and evangelism at this church.

Rationale

As identified above, the most concerning weakness present in Prairie Hill’s
student ministry is its inward focus among its students and thus its failure to attract and
retain newcomers or to reach the lost. As such, this project was needed for four reasons:
the biblical mandate to make disciples, the necessity of Christian community, Prairie Hill’s
location, and the negative trend present in Generation Z regarding Christianity. First and
foremost, this project needed to happen because of the centrality of evangelism in the
ministry of Jesus and the corresponding biblical mandate. A critical part of the Great
Commission, and some of Jesus’s final earthly words to his disciples, was the command
to make disciples of all nations (Matt 28:19-20). As such, his followers in the twenty-
first century should be expected to do the same. Second, this project needed to happen
because of the theological and practical importance of Christian community.
Theologically, fellowship among believers is an important aspect of the Christian life, as
evidenced by a multitude of passages.® Practically, a student may be more open to
hearing and receiving teaching about Christ, as well as encouraged to live for Him if they
decide to accept Him, through observing and participating in a Christian community.
Building from the second reason, a third reason this project is needed is because Prairie
Hill is in an ideal location to reach and disciple students. Both Prairie Hill’s location next
to Eden Prairie High School and the fact that the average Eden Prairie resident is roughly
forty years old with at least one child necessitates a focus on evangelism and Christian

community among the next generation.® Finally, this project was needed because of the

® Heb 10:24-25, 1 Cor 12:12, Ps 133:1-2, 1 John 4:11, Prov 27:17, Eph 2:13-16

& “Eden Prairie, Minnesota Population 2022,” World Population Review, accessed December
19, 2022, https://worldpopulationreview.com/us-cities/eden-prairie-mn-population.



negative trend among Generation Z regarding religious affiliation. Generation Z is the
least churched generation on earth today, with only 42 percent “churched Christians.”” As
such, Christ-centered and community-focused evangelism to this demographic is

paramount.

The Biblical Mandate

Though Prairie Hill’s location makes it pragmatically well-situated for student
evangelism and community, the ultimate reason for this project is the biblical mandate to
evangelize. This is most notable in the Great Commission. Jesus’s words to his disciples
provide a universal reason as to why evangelism cannot be overlooked. In Matthew
28:18-20, Jesus says, “All authority in heaven and on earth has been given to Me.
Therefore go and make disciples of all nations, baptizing them in the name of the Father
and of the Son and of the Holy Spirit, and teaching them to obey everything I have
commanded you. And surely I am with you always, to the very end of the age.”

Not only is evangelism beneficial for the growth of the church, but it is also a
central command of Jesus to his followers. As if the words of the Messiah were not
enough, Paul follows in Christ’s footsteps by connecting the necessity of evangelism to the
life of the Christian. In Romans 10, Paul moves directly from discussing salvation to
prioritizing evangelism, saying in verses 9-15,

If you declare with your mouth, “Jesus is Lord,” and believe in your heart that God
raised Him from the dead, you will be saved. For it is with your heart that you
believe and are justified, and it is with your mouth that you profess your faith and
are saved. As Scripture says, “Anyone who believes in Him will never be put to
shame.” For there is no difference between Jew and Gentile—the same Lord is Lord
of all and richly blesses all who call on Him, for, “Everyone who calls on the name
of the Lord will be saved.”

How, then, can they call on the One they have not believed in? And how can they
believe in the One of whom they have not heard? And how can they hear without
someone preaching to them? And how can anyone preach unless they are sent? As it
is written: “How beautiful are the feet of those who bring good news!”

7 «“Gen Z: Your Questions Answered,” Barna Group, February 6, 2018, https://www.barna.com/
research/gen-z-questions-answered/.



Paul is quoting Isaiah nearly verbatim. Isaiah’s words on the proclamation of salvation are
found in Isaiah 52:7: “How beautiful on the mountains are the feet of those who bring good
news, who proclaim peace, who bring good tidings, who proclaim salvation, who say to
Zion, ‘Your God reigns!”* Thus, from both an Old and New Testament perspective,
evangelism (the proclamation of God’s good news) is a core need for followers of God.
For a church that prides itself on its devotion to the Bible, this biblical reality cannot be

ignored, and as such, evangelism must be pursued.

Theological and Practical Necessity
of Christian Community

In addition to the biblical mandate to evangelize found in the Great Commission,
the Bible also speaks to the importance of Christian community in various ways. Much
time will be spent in chapter 2 identifying and exegeting passages to this end, but one that
should be front-of-mind in this discussion is Hebrews 10:23-25. The author of Hebrews,
in calling his readers to faithfulness in light of Christ’s sacrifice, says this about persevering
in faith: “Let us hold unswervingly to the hope we profess, for He who promised is
faithful. And let us consider how we may spur one another on toward love and good
deeds, not giving up meeting together, as some are in the habit of doing, but encouraging
one another—and all the more as you see the Day approaching.”

When the author speaks of how Christians are to continue in the sanctification
process (Heb 10:23), he identifies the body of believers first in helping individuals “hold
unswervingly to the faith we profess.” From a practical standpoint, and especially in
working with teenagers, this plays out in reality. Teens are highly influenced by peer
relationships, and a new believer who either meets regularly with other Christians or has
Christian life modeled by peers and leaders will be set up well to continue in their faith.
This benefit extends from believers to curious unbelievers as well. Though this goes
beyond the scope of Hebrews 10, it is nonetheless worthwhile to acknowledge that an

unbeliever who sees a vibrant, loving, and invitational Christian community may be



interested in joining this community and thus given the opportunity to learn more about
Christ and the gospel. As such, Christian community is a theological and practical

necessity.

Location

There is deep potential for macro-level success in the church’s impact if
evangelism and community engagement become a priority at Prairie Hill. This is largely
due to Prairie Hill’s central location. The church is located in the heart of Eden Prairie
and is about 100 yards from Eden Prairie High School, with almost 3,500 students.® The
school is quite literally in the church’s backyard, and at this point, Prairie Hill is doing
little to embrace this opportunity. As such, growth in the desire for evangelism and
community involvement among Prairie Hill attendees is paramount because they have a
unique opportunity to engage their community. From a wider perspective, Prairie Hill’s
location is also ideal in that it is a thriving community. With an average age of forty and
an average population growth rate of 0.5 percent per year for the past ten years, Eden
Prairie is a stable and intergenerational suburb that is worth investing in with the gospel

of Jesus Christ.’

Generation Z and Religion

A final reason this project needs to happen is the reality that Generation Z has
a lower religious affiliation than any of the three generations that came before it.
According to the Pew Research Center, the percentage of Generation Z that identifies as

“religiously unaffiliated” is 6 percent higher than any other living generation.° For many

8 “MSHSL Enrollments for 2023-2024 and 2024-2025.” Accessed April 101, 2024 from
https://www.mshsl.org/sites/default/files/2023.

9 “Eden Prairie, Minnesota Population 2022.” https://worldpopulationreview.com/us-
cities/eden-prairie-mn-population.

10 «Religious Landscape Study: Generational Cohort,” Pew Research Center, accessed
December 19, 2022, https://www.pewresearch.org/religion/religious-landscape-study/generational-cohort/.


https://www.mshsl.org/sites/default/files/2023

in Generation Z, this is not a matter of deconversion. Rather, 15 percent of Gen Z say
they were never religious, which is 33 percent higher than Millennials and 125 percent
higher than Generation X.! Christian students today have a unique evangelistic
opportunity, unseen for generations, in that they can speak about Jesus to peers who may
never have heard the gospel message. This is a particularly exciting and critical reason

why this project needs to happen now, with students of this generation.

Purpose
The purpose of this project is to equip students for evangelism that is united
with Christian community at Prairie Hill Evangelical Free Church in Eden Prairie,
Minnesota, by teaching an eight-week series on evangelism and Christian community at

Wednesday night student ministry gatherings.

Goals

To determine the effectiveness of this project, the completion of four goals will
provide a benchmark. These four goals are defined as follows:

1. The first goal is to assess the knowledge and desire for evangelism that leads to
Christian community among Prairie Hill students.

2. The second goal is to prepare an eight-week curriculum on evangelism and its
application for Christian community.

3. The third goal is to increase knowledge and desire for this type of evangelism through
teaching the curriculum in an eight-week series at Wednesday night Youth Group and
evaluating this curriculum’s effectiveness to incite a desire for evangelism leading to
Christian community.

4. The fourth goal is to empower students to practice evangelism and model community
through a post-teaching youth ministry event (to which they will be encouraged to
invite their non-Christian friends) that displays Christian community and gives their
friends the opportunity to hear the gospel proclaimed.

11 Cox, “Generation Z and the Future of Faith in America.”



A specific research methodology was created that measured the successful

completion of the four goals. This methodology is described in the following section.*2

Research Methodology

Successful completion of this project depends upon the completion of four
goals. The first goal is to assess the current evangelistic fervor among Prairie Hill sixth-
to twelfth-grade students. This goal will be measured by conducting a Student
Evangelism Survey.™® This goal was considered successfully met when 75 percent of
Prairie Hill students who regularly attend Wednesday night youth group completed the
survey.*

The second goal is to prepare an eight-week curriculum on evangelism and its
application for Christian community.'® This teaching series will integrate the dual
necessities of evangelism and community for Christian life and discipleship throughout
the curriculum. This goal will be measured by the evaluation of my pastor, project
supervisor, and a third-party expert with no affiliation to Prairie Hill or this project. This
goal will be considered successfully met when these three authorities rated the curriculum
according to the Curriculum Evaluation Tool'® and gave it an average rating of 3 or
better.

The third goal is to increase knowledge and desire for this type of evangelism
through teaching the curriculum in an eight-week series at Wednesday night Youth

Group and evaluating this curriculum’s effectiveness to incite a desire for evangelism

12 All the research instruments used in this project were performed in compliance with and
approved by The Southern Baptist Theological Seminary Research Ethics Committee prior to use in the
ministry project.

13 See appendix 2.

14 For the purposes of this project, “regular attendance” is defined as attending youth group at
least two times per month.

15 See appendix 4.

16 See appendix 1.

10



leading to Christian community. This goal will be measured by scheduling an eight-week
teaching session for this curriculum to be taught and executing the teaching within this
timeframe, administering the Student Evangelism Survey a second time following the
teaching to measure the change in students’ confidence level, and interviewing the three
students who demonstrated the greatest increase in confidence between the pre- and post-
surveys. This goal will be considered successfully met upon the completion of the
curriculum series and when the subsequent t-test for dependent samples demonstrated a
statistically significant positive difference in the pre- and post-survey scores. Evaluation
of interviews were summarized to explain the change in confidence level.

The fourth goal is to empower students to practice evangelism and model
community through a post-teaching youth ministry event (to which they will be
encouraged to invite their non-Christian friends) that displays Christian community and
gives their friends the opportunity to hear the gospel proclaimed. This goal will be
measured by planning and executing an outreach-focused youth event at which Christian
community is displayed, and at which the gospel is preached. This event will be
advertised during the eight-week teaching curriculum. This goal will be considered

successfully met when the gospel presentation that concluded this event was completed.

Definitions and Limitations/Delimitations

The following definitions of key terms will be used in this ministry research
project:

Evangelism. Evangelism, in the dictionary, is defined as “The action or work
of spreading the Christian gospel by public preaching or by giving personal testimony
about the experience of conversion.”” J. Mack Stiles, writing for 9Marks, includes a

helpful definition for everyday vernacular in his article “How Should We Define

17 “Evangelism.” Oxford English Dictionary. Accessed March 39, 2025
https://www.oed.com/dictionary/evangelism_n?tab=meaning_and_use#5109327

11



Evangelism?” and defines it as “teaching the gospel with the aim to persuade.”*® For the
purposes of this project, the 9Marks definition will be used, and the paramount
importance of community in this process will be identified.

Christian community. Christian community is defined as multiple attendees of a
church who gather for the purposes of worship, edification, and fellowship. In this project,
this definition will be specifically applied to those involved in Prairie Hill’s local church
ministry for the purposes of worship, edification, and fellowship.

Generation Z. One definition identifies Generation Z as people born between
the years 1996 and 2010,° though some would extend this range to include 1995-2015.2°
For this project, Generation Z was delineated as those born from 1999 to 2015.% This
generation is characterized by “a high degree of mobility, universal values, and
virtualization.”??

Discipleship. Discipleship is the process, accomplished both individually and
corporately, of helping an individual to grow in their sanctification, which according to
Grudem should itself be defined as “a progressive work of God and man that makes us
more and more free from sin and like Christ in our actual lives.”? Critical to this

definition is the reality that only disciples of Jesus Christ can truly be discipled, because

only Christians have the indwelling of the Spirit and regenerate heart that are required to

18 J. Mack Stiles, “How Should We Define Evangelism?” 9Marks, September 5th, 2014.
Accessed March 3", 2025 https://www.9marks.org/article/how-should-we-define-evangelism/

19 Maria Dolores Benitez-Marguez et al., “Generation Z within the Workforce and in the
Workplace: A Bibliometric Analysis,” Frontiers in Psychology 12 (February 2022),
https://www.frontiersin.org/articles/10.3389/fpsyg.2021.736820/full.

20 «Religious Landscape Study: Generational Cohort.”
21 Cox, “Generation Z and the Future of Faith in America.”
22 «“Gen Z: Your Questions Answered.”

23 Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Grand Rapids:
Zondervan, 1994), 746.

12



persevere in relationship with Christ.?*

Youth group. The youth group is Prairie Hill’s Wednesday night programming
for students in sixth to twelfth grade.

Two limitations applied to this project. First, the teaching portion of this
project could not be performed in the summer because Prairie Hill’s youth group breaks
from meeting weekly in the months of June, July, and August. To mitigate this limitation,
the teaching portion of this project was performed during the school year. Second, the
length of each teaching session was limited to less than forty minutes because of Prairie
Hill’s Wednesday night youth group schedule, which typically includes a forty-minute
teaching block. That time usually involves about five minutes of flex time for quieting
students, introducing topics, and praying. To mitigate this limitation, each teaching
session was presented in thirty-five minutes or less.

Two delimitations applied to this project. First, this project was delimited to
Prairie Hill’s sixth- to twelfth-grade students supervised by approved adults. This
delimitation existed for the sake of both content and engagement. On content, limiting
this project specifically to sixth- to twelfth-grade students allowed the content to be
shaped by this particular group’s learning needs and abilities. On engagement, delimiting
this project to students enabled them to feel comfortable in the learning environment, and
ideally enable them to ask questions and think critically about the curriculum. Second,
this project was delimited to eight weeks. This delimitation existed so that the students
could experience a sense of cohesiveness to the teaching. In my experience in student
ministry, teaching units longer than eight weeks lead to students feeling lost or failing to

grasp the scope and sequence of the unit as a whole.

Conclusion

Prairie Hill is a church that loves both the Bible and prayer yet struggles with

24 php. 1:6, John 16:13, Rom. 8:14.
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an inward focus and contentment with the status quo. Prairie Hill’s students are uniquely
situated to make an impact among their peers at Eden Prairie High School and will
benefit greatly from receiving training that guides them toward functioning as an
evangelistic Christian community. As such, this project sought to equip students for this
type of evangelism and evaluate its effectiveness in doing so. To that end, chapter 2 will
provide a biblical basis for evangelism that is united with community, while chapter 3
will seek to outline the historical, theoretical, and practical benefits of evangelism that is

united with Christian community.

14



CHAPTER 2

BIBLICAL AND THEOLOGICAL BASIS
FOR THE PROJECT

In addressing the biblical and theological basis for this project, it is essential to
begin by acknowledging that the most consistent theme canvassing the biblical text about
people joining the family of God is God’s faithfulness. God and God alone is the only
preeminent and defining force in all salvific work. Nonetheless, to survey the biblical text
as a guide in evangelizing winsomely is still a worthwhile and faithful exercise, provided
that the evangelist remembers that their work can only be effective because of God’s
work. As such, this chapter will examine texts from the Old and New Testaments to show
that the family of God has always been open to all people who submit themselves to God.
Additionally, this chapter will also show that observing and experiencing the love of this
family leads people to trust in God’s faithfulness. Thus, Christian evangelism that is
united with community follows Scripture.

In examining texts pertaining to joining the family of God and seeing its beauty
through its members, both the Old and New Testaments will be utilized. First, select
passages from the Torah and Prophets (Exod 12:37—49; Num 15:13-16; Lev 19:33-34;
confirmed by Num 32:12) will be examined to show that from the inception of the nation
of Israel, provision was made for foreigners to join the family of God if they would
submit themselves to him. Next, Zechariah 8:20-23, Isaiah 56:1-8, and Ezekiel 47:21-23
will be highlighted as they foretell that the diverse family of God will be an apologetic of
God’s faithfulness, such that many nations will desire to submit themselves to him. Finally,
Acts 2:38-47 will show the Spirit’s confirmation that the gospel is for all nations to join

the family of God, and that the love shown by members of this family makes the gospel
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message attractive. As such, the first section that will be studied is the Torah’s word

about the role of foreigners in Israel.

Torah Perspective on Foreigners in Israel

When addressing how the nation of Israel acted toward outsiders, pictures of
the conquering of Canaan and insular Pharisees likely spring to mind. This could lead one
to conclude that Israel had a low view of non-Israelites, and in practice this was often true
even during the time of Christ. This attitude developed throughout Israel’s history due to
their special place as God’s chosen people. John Goldingay writes that Israel “is Yhwh’s
possession and Yhwh’s treasure, separate and distinct from the rest of the world.”* Due to
this special status and because the Torah commands that Israel needed to maintain its purity
(Lev 11-16), Israelites could be suspicious of foreigners. However, this attitude of
suspicion runs counter to the view of outsiders presented in the Torah. Instead, in the books
of the law one finds that from the inception of the nation of Israel, provision was made

for foreigners to join the family of God if they would submit themselves to him.

Foreigners and Passover (Exod 12:37—49)

Exodus 12 is one of the most critical chapters in telling the story of the nation
of Israel. In this section one sees the exodus from Egypt for which this book is named.
Additionally, chapter 12 in particular prescribes the practice of one of Israel’s most sacred
feasts: the Passover. This meal is one of the defining characteristics that separates Israel
from the nations as the people of God and is at the very center of the nation’s inception.?
However, in this defining moment of Israel’s history, Exodus 12:38 identifies a surprising
aspect of the exodus escape: “Many other people went up with them, and also large droves

of livestock, both flocks and herds.” To say it clearly, in Israel’s escape they were

1 John Goldingay, Israel’s Faith, vol. 2 of Old Testament Theology (Westmont, IL: I\VP,
2006), 192.

2T. Desmond Alexander, Exodus, Apollos Old Testament Commentary (Downers Grove, IL:
InterVarsity, 2017), 231.
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accompanied by non-Israelites. One immediate speculation, which Exodus commentator
R. Alan Cole suggests, is that these people are rabble-rousers who used Israel’s escape to
aid their own.? This view is strengthened by the Hebrew word used for these people,
which means “swarm,” and is the same as the one used in Exodus 8:21 to describe the
plague of flies.* This negative view of foreigners can then be reinforced by Exodus 12:43,
when “foreigners” are shortly excluded from eating the Passover meal. As such, upon a
cursory reading it would appear that Israel’s practice reflects exclusionary tendencies based
on ethnic and racial grounds.

Despite the aforementioned exclusionary conclusions that could be drawn about
Israel’s practice of the Passover, the wealth of evidence suggests that the Israelites were
instead open to all ethnic groups joining with them in observance of this feast. Though
racial and ethnic discrimination is the stereotype, the reality is instead that Israel
differentiated based on religious practice, which was shown by circumcision.® Though this
may seem foreign to the modern reader, this type of differentiation is practiced and even
celebrated today in closed-communion churches, both Catholic and Protestant. In Israel’s
history, this distinction has been present since Abraham, who in Genesis 17:23 circumcised
all members of his household whether they were related to him by blood or not.® Thus, it
is fair to say that Israel was exclusive when it came to participating in the Passover, but
unfair to see this as racial or ethnic discrimination.

Another aspect that must be considered when addressing Exodus 12:43, which
seems to flatly exclude foreign participation, is the subtlety of the Hebrew word choice in

the passage. For one, the English text seems guilty of doublespeak in that verse 43 looks

3 R. Alan Cole, Exodus, Tyndale Old Testament Commentaries, vol. 2 (Downers Grove, IL:
InterVarsity, 1973), 120.

4 Cole, Exodus, 120.

5> Douglas K. Stuart, Exodus, New American Commentary, vol. 2 (Nashville: Broadman and
Holman, 2006), 308.

6 Alexander, Exodus, 248.
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to prevent foreign participation, while verse 48 (just five verses later) delineates the
grounds for a foreigner to eat the Passover meal. To this end, commentator Douglas K.
Stuart is enlightening. He writes that in verse 43 “the original uses nekar, a term for
persons who are simply not part of the covenant community—’outsiders’ might be a
suitable translation.”” On the other hand, in verse 48 the term is ger. This word,
according to the International Standard Bible Encyclopedia, means “anyone who resides
in a country or a town of which he is not a full native land-owning citizen.”® In the Torah,
this term could be used to refer to both the patriarchs and to the Israelites themselves in
Egypt.® In the present text, verse 48 highlights that ger could be eligible for Passover
participation even as one native-born if they would circumcise all the males in their
household. This difference in word choice strengthens the argument that Israel’s law,
received from God, did not encourage them to hate outsiders based on their race or
ethnicity. Instead, God’s people were to maintain their purity by only welcoming into the
family of God those who were willing to submit themselves to his law, and evidence that
commitment by being circumcised. One must not fail to see the connection between faith
expressed through circumcision in the Old Testament and faith expressed through
confession and repentance in the New Testament. As such, in the case of Passover and
the faithfulness mediated through it, the reader sees an image of salvation by grace

through faith.

Provision for Foreigners (Lev. 19:34;
Num 15:13-16)

The kindness extended by Israel to ger who submit to God goes far beyond

allowing their participation in Passover. According to passages in both Leviticus and

7 Stuart, Exodus, 308.

8 Harold M. Wiener, International Standard Bible Encyclopedia, ed. James Orr (Grand Rapids:
William B. Eerdmans, 1909), 649.

° Wiener, International Standard Bible Encyclopedia, 649.
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Numbers, foreigners have the potential to be considered on equal ground with Israel
before God. Leviticus 19:34 begins with this assertion: “The foreigner residing among
you must be treated as your native-born.” This kind treatment is not due to the goodness
of the ger. Rather, it is a way in which the Israelites “exemplify God’s holiness,” as
commentator Roland K. Harrison puts it.X° This perspective is intensified by God himself
in the second half of this verse, which reads “Love them (the ger) as yourself, for you were
foreigners in Egypt. | am the Lord your God.” Not only are the Israelites to treat foreigners
kindly in order to be a light to the nations (Isa 42:6), but they are also called to do so to
remember the state out of which God called them. In this, they are an image of all humanity
as helpless ones in desperate need of God’s salvation.

One final example of the equivalency between Israelites and ger in the Torah
can be found in Numbers 15:13-16. Set in the context of presenting offerings to God, this

passage reads,

Everyone who is native-born must do these things in this way when they present a
food offering as an aroma pleasing to the Lord. For the generations to come,
whenever a foreigner or anyone else living among you presents a food offering as an
aroma pleasing to the Lord, they must do exactly as you do. The community is to
have the same rules for you and for the foreigner residing among you; this is a
lasting ordinance for the generations to come. You and the foreigner shall be the
same before the Lord: The same laws and regulations will apply both to you and to
the foreigner residing among you.

The starkest aspect of the text for the present discussion is the end of verse 15: “You and
the foreigner shall be the same before the Lord.” R. Dennis Cole, in his commentary on
Numbers, sees this passage carrying forward the message of Leviticus 19:34. The Lord
grounds Israel’s right treatment of the ger in their previous status as ger themselves. Cole
writes on this passage in Numbers that “there were no ‘native-born Israelites’ when they

came to the land, and as such the ‘door was always open’ for proselytes who wanted to

10 Roland K. Harrison, Leviticus, Tyndale Old Testament Commentary, vol. 3 (Downers
Grove, IL: InterVarsity, 1980), 205.
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identify with Israel’s God.”*! These provisions for the Passover celebration, and within
the Torah as a whole, indicate that Israel was a nation called to exhibit kindness to all

people residing among them.

The Status of Devoted Foreigners
(Num 32:6-12)

One final question remains when addressing the status of foreigners in the nation
of Israel: did the principles of showing kindness and providing for these people extend to
the point that the ger could consider themselves truly a part of the family of God? Indeed,
the Torah points toward the affirmation of the committed ger as truly a part of Israel. A
hint in this direction comes in examining the Lord’s anger at Israel’s disobedience during
their wilderness wandering. Take the example of Numbers 32. In this passage, the
Gadites and Reubenites are being reprimanded for their desire to settle on the eastern side
of the Jordan. According to scholar Gordon J. Wenham, this desire showed a concerning
level of disregard toward God’s promise that he would lead his people to the Promised
Land.!2 Following the text, Wenham sees in this disobedience an image of the spies of
Numbers 13-14, who scouted the Promised Land and determined that God would be
unable to protect them in taking Canaan. The report and resulting unfaithfulness on the
part of the spies and the nation led to an entire generation of Israel dying in the wilderness.
Though it seems unrelated upon an initial reading, this passage provides a glimpse into
the status of the ger in Israel.

In the sad story of Numbers 13-14, it is presented as though Israel is rebelling
almost to a man. The only exceptions to this consensus were Joshua and Caleb. Numbers
32:11-12 illustrates this: “Because they (Israel) have not followed me wholeheartedly, not

one of those who were twenty years old or more when they came up out of Egypt will see

11 R. Dennis Cole, Numbers, New American Commentary, vol. 2 (Nashville: Broadman and
Holman, 2000), 247.

12 Gordon J. Wenham, Numbers, Tyndale Old Testament Commentaries, vol. 4 (Downers
Grove, IL: InterVarsity, 1981), 237.
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the land | promised on oath to Abraham, Isaac and Jacob—not one except Caleb son of
Jephunneh the Kenizzite and Joshua son of Nun, for they followed the Lord
wholeheartedly.” Caleb’s lineage is noteworthy in particular because he is distinguished
as a Kenizzite. This group is mentioned in Genesis 15:19 as one of the peoples of the land
of Canaan at the time of Abraham,®® and yet he is sent as a spy in Numbers 13:6 as “one
from the tribe of Judah.” This, then, is an indication that from the time the Torah was
composed, there was provision for foreigners to join the family of God if they would
commit themselves to his laws. This extends even to the point of allowing the ger to be a
part of a tribe of Israel (in Caleb’s case, moving from being regarded as a Kenizzite to a
member of the tribe of Judah). Allowing so much for people who were not ethnic Israelites
demonstrates the beautiful openness of the family of God that has existed from its

inception, and which is fulfilled in Christ’s death for all people.

Prophetic Hope for Foreigners in Israel

As has been illustrated through selected passages from the Torah, the nation of
Israel was always called to be open to outsiders who were willing to unite themselves with
Israel’s God. This is carried forward through stories of people like Rahab and Ruth, who
are commended and included in the family of God through their devotion to God
Himself.1* However, it is undeniable that throughout the story of Israel, such instances (of
the ger joining themselves with Israel) are the exception rather than the rule. Thus, the
question of how Israel can truly be a light to all the nations remains throughout their
history. Thankfully for those who hope in the multi-ethnic family of God promised to
Abraham in Genesis 12, the prophets speak of a hope for the nations to truly join the

family. In observing this theme, it will be helpful to study passages like Zechariah 8:20—

13 Derek Kidner, Genesis, Tyndale Old Testament Commentaries, vol. 1 (Downers Grove, IL:
InterVarsity, 1967), 136.

14 Space does not permit a full treatment of the contribution of the historical books to the topic
of evangelism and community at hand.
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23, Isaiah 53:1-8, and Ezekiel 47:21-23, which foretell that the family of God will be an
apologetic of God’s faithfulness such that many nations will desire to submit themselves

to him.1®

The Nations Desire God (Zech 8:20-23)

In discussing God’s prophetic word concerning the nations, a helpful place to
start is the message of Zechariah. Writing late in Israel’s history, during the return from
exile, Zechariah 8:20-23 prophecies that the destiny of the family of God is to be so
attractive that all the nations will desire to follow God. This happens due to God’s
steadfastness and Israel’s faithful response, which then leads to the nations realizing their
need and turning to God.

The importance of this passage to the present discussion on the family of God
springs from its context. In Zechariah 8, God is communicating through Zechariah a future
hope for Israel. The impetus for hope in the passage is, unequivocally, the faithfulness of
God. He is the one who prophecies that Israel will rebuild the temple, plant and harvest
crops, and live to ripe old ages to the point that each of them will have a cane in their hand
(Zech 8:4). He is the one who has “determined to do good to Jerusalem and Judah” (Zech
8:15). It is first in experiencing the faithfulness of God that Israel will be shown to be
different from all the nations around them. In the words of commentator Eugene Merrill,

God’s faithfulness will “manifest to [the nations] that God is with the Jews in a unique

15 By way of introduction, it should be noted that viewing God’s faithfulness as the ultimate and
best evangelistic tool has been recognized since the early church. Fourth-century theologian and bishop
Theodore of Mopsuestia writes about Zech 8:20-23,

God will make the return of the remainder so conspicuous that many people who are from different
nations and have shared that calamity will perceive God’s care for the people. They will lay hold of
any one of them and use him as a guide for a return to Jerusalem, since everyone is sufficiently
stirred up to that end from the clear realization that God is with them on the basis of the incredible
deeds done for them. (Theodore of Mopsuestia, Commentary on the Prophet Zechariah, in
Commentary on the Twelve Prophets, trans. Robert C. Hill in Fathers of the Church [Washington,
DC: Catholic University of America, 2004], 345)
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Way.”lﬁ

Though God is the sovereign source of all evangelistic work, in this passage his
work is specifically mediated through a restored Israel. In this chapter and through the
calling of God, Israel is empowered to rebuild the temple (v. 9), speak truth and judge
fairly (v. 16), and be lovers of peace (v. 19). Though God is the first cause, Israel is
nonetheless called to act, and their actions have the beautiful results outlined in Zechariah
8:20-23. These actions from Israel show the love of God to the surrounding nations such
that the nations realize the depth of their sin and desire to turn to him.” According to
George L. Klein, the result of this for the nations, is that “the bond tying together all
those who worship the Lord erases all nationalistic lines, including those that had
circumscribed the community of Judah for generations.”*8 It is not that this prophecy
indicates a loss of uniqueness on the part of Israel; rather, the family of God becomes
truly unique in its ability to be singly devoted to the Lord. The connection of this devotion
to attracting outsiders, in commentator Andrew E. Hill’s view, constitutes “the nearest
thing to an active missionary concept of the mission of the Jews that occurs in the Old
Testament, outside the book of Jonah.”® Ralph Smith affirms this view, seeing this
prophecy as both looking backward to the blessing on Abraham in Genesis 12 and forward
to the ultimate fulfilment of the Gentiles coming to faith, which Paul connects in Galatians
3:6-8.20

Especially relevant for the present discussion is how the faithfulness of God and

16 Eugene H. Merrill, Haggai, Zechariah, and Malachi: An Exegetical Commentary
(Richardson, TX: Biblical Studies, 2013), 206.

7 Merrill, Haggai, Zechariah, and Malachi, 205.

18 George L. Klein, Zechariah, New American Commentary, vol. 1 (Nashville: Broadman and
Holman, 2008), 248.

19 Andrew E. Hill, Haggai, Zechariah and Malachi, Tyndale Old Testament Commentaries, vol.
28 (Nottingham, UK: InterVarsity, 2012), 200.

20 Ralph L. Smith, Micah-Malachi, Word Biblical Commentary, vol. 32 (Waco, TX: Word,
1984), 241.
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his people impacts those who observe his family from the outside. This passage suggests
that the response to a faithful family of God is desperation to be a part of this community.
In the prophecy, this desperation is envisioned by the reality that the nations “will take firm
hold of one Jew by the hem of his robe and say, ‘Let us go with you, because we have
heard that God is with you” (v. 23). This action leads the reader to conclude that the nations
have resorted to begging God’s people to join them due to the faithfulness they have
observed.?* Along with Merrill’s perspective that this desire comes out of the Gentiles’
realization of the depth of their sin, as highlighted, Klein adds that Israel’s role as a light
will lead the nations to recognize and seek the unique relationship with God that Israel
has.?? The desire to enter a relationship with God is apparently worldwide. The number
“ten nations” in verse 23 is likely meant to indicate the fullness of the nations, as the
number ten in the Bible is typically used as a round number to show completeness.? This
passage has particular relevance for the present work in that its primary theme (that the

family of God leads outsiders to desire a relationship with God) is central to this project.

The Nations Can Join Israel (Isa 56:1-8)

As God’s prophecy through Zechariah communicates, the work of God through
his people will be an apologetic of God’s faithfulness that evangelizes the nations.
However, the desire of and provision for non-Israelites to join God’s family is present
much earlier in prophetic history. Specifically, the book of Isaiah contains pertinent
material in the discussion surrounding the desire and ability of foreigners to join the
family of God. Isaiah 56:1-8 provides the paradigm envisioned for God’s people: those
who do justice and righteousness in God’s name will be able to join his family, regardless

of their ethnic background.

2L Hill, Haggai, Zechariah and Malachi, 200.
22 Klein, Zechariah, 250.

23 Smith, Micah-Malachi, 241.
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Isaiah 56 comes at an interesting moment in his prophetic writing. This chapter
begins a new section of the book, and John Oswalt notes that its focus is that “any who
choose to live the holy life laid out in the rest of the book will be accepted by God’s
grace.”?* This emphasis is so different from the preceding chapters, which are predicated
on portraying Israel as God’s specially chosen people, that some commentators speculate
that the final eleven chapters (Isaiah 56-66) may be the work of a later author.?®
However, these emphases, while different, should be viewed as complementary rather
than contradictory. This section, building from the preceding discussion outlining how
members of the nations can join the family of God, provides further confirmation that
non-Israelites can be accepted by God by holding fast to his covenant.

The inclusion of other nations is not to the detriment of national Israel’s standing
as God’s chosen. Rather, it is an example of their role as “a light to the nations,” as Isaiah
himself calls them (42:6). In Isaiah 56, God reveals that this extends even to people who,
through God’s law, were unclean: eunuchs.?® Despite their low societal status and inability
to carry on their physical lineage, God reveals that if eunuchs follow God faithfully, they
will be given a “memorial and a name better than sons and daughters; I will give them an
everlasting name that will endure forever” (52:5). This would have been a revolutionary
ideal in a culture that viewed passing on legacy through child-rearing as paramount.
Interestingly, Oswalt sees a tangible example of this prophecy fulfilled in the New
Testament, specifically in the story of the Ethiopian eunuch of Acts 8. While this man
undoubtedly did not carry on a physical lineage of descendants, the Spirit used his

conversion to Christ as a testimony that has impacted souls for Christ for 2,000 years.?’

24 John N. Oswalt, The Book of Isaiah: Chapters 46-66, New International Commentary on the
Old Testament (Grand Rapids: William B. Eerdmans, 1998), 453.

25 Oswalt, Isaiah 4666, 452.

26 Claire Davidson Frederick, “Who Shall Prevent Me? Even Me . . . From Full Participation in
the Kingdom,” Trinitarian Life 1, no. 25 (December 2017): 3.

27 Oswalt, Isaiah 4666, 459.
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For God to include eunuchs in his family both in the prophetic hope and New Testament
realization provides evidence of what the Torah portrays—the necessity of being joined
with God is faith, not a specific bloodline. This openness is an attractive apologetic to

traditionally overlooked groups such as the ger.

The Ger and “Holding Fast” to God

At this point, it is appropriate to take a moment to address a piece of this
discussion that may be unclear: if eunuchs, the ger, and others can join the family of God
by “holding fast” to his covenant, as Isaiah 56 claims, what exactly does it mean to “hold
fast” to God’s covenant? This is an important delineation, for while it must be maintained
that Israel is open to foreigners, it must be equally clear that the God of Israel abhors
syncretism and demands true worship of him alone from his people (Deut 6:13-15). As
such, no foreigner or ger can attempt to join Israel while simultaneously continuing in the
worship of their nation’s gods. Thus, for a non-Israelite to join Israel in the Old Testament,
the requirement is full faith, trust, and obedience. In practice, it is envisioned and required
in the Old Testament that the non-Israelite uphold the covenant of circumcision within his
household and seek to follow the Mosaic law. This is all done out of a belief that the God
who gave this law is faithful to save those who obey. Oswalt is insightful here, asserting,
“The people whom Isaiah wants to include are those, like Ruth, who have abandoned
their false gods and wholeheartedly joined themselves to the God of Israel.”?® Though the
high demand of obedience must be noted, the radical inclusivity of this prophecy would
be observed immediately in Isaiah’s context. Specifically, it would have been difficult
and likely offensive to many of God’s chosen people to be confronted with the fact that
even members of their hated rivals, the Ammonites and Moabites, could be on level

ground with Israel if they obeyed the Mosaic law in faith.?° This was a revolutionary

28 Oswalt, Isaiah 40—66, 457.

29 Oswalt, Isaiah 40-66, 458.

26



framework for ethnic Israelites. Ezekiel’s prophecy adds to this discussion and will be

addressed next.

The Nations’ Equality with Israel
(Ezek 47:21-23)

The most revolutionary word on the ger in the prophetic writings is found in
Ezekiel 47. In this concluding section of Ezekiel’s prophetic work, an initial reading makes
clear that he is delineating the division of land that is to come in Israel’s future.®® Essential
to the present discussion is Ezekiel 47:21-23, in which he discusses the boundaries and
allotment of Israel’s land as a whole. Before he begins to allot land by tribes in Ezekiel

48, he writes to conclude Ezekiel 47:

You are to distribute this land among yourselves according to the tribes of Israel.

You are to allot it as an inheritance for yourselves and for the foreigners residing

among you and who have children. You are to consider them as native-born

Israelites; along with you they are to be allotted an inheritance among the tribes of

Israel. In whatever tribe a foreigner resides, there you are to give them their

inheritance,” declares the Sovereign Lord. (vv. 21-23)
With this comment, which in the context of the passage functions as a precursor to the land
divisions of the following chapter, Ezekiel makes a claim that, according to Jon Levenson,
is “more radical than anything else in all the legal corpora of the Hebrew Bible.”3! This
claim is that ger living among Israel are to be allotted land among the tribes of Israel,
specifically because they are to be considered as those who are native-born. This statement
serves as an incredible intensification of Isaiah 56, a fulfillment of God’s directive in
Leviticus 19:34, as well as an extension of the kindness shown to Caleb the Kenizzite in
providing land for non-Israelites within Israel (Josh 15:13).

The radical nature of Ezekiel 47:21-23 stems not purely from the Mosaic law

but also from Israel’s practice throughout their history. Although according to the law

there had always been provision made for the ger (as discussed in preceding sections),

30 The difficulty in interpretation surrounding Ezek 47-48 is beyond the scope of this work.

31 Jon D. Levenson, Theology of the Program of Restoration of Ezekiel 40-48, Harvard
Semitic Monographs 10 (Missoula, MT: Scholars, 1976), 123.
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commentator Daniel L. Block notes that any level of full equality with Israel had been an
“empty dream” for the ger throughout most of Israel’s history.3? That is, even though the
ger were allowed to join Israel, and even though there was precedent for the foreign-born
to be members of Israelite tribes, in Israelite history there was an apparent prohibition on
the foreign-born owning land (which makes the story of Caleb in Deuteronomy and Joshua
so noteworthy (Deut 1:36; Josh 14:3).3 This prohibition was the source of inequality both
in the Israelite view of the ger and in the ger’s ability to live as members of God’s family.
This is because social inequality and the inability to provide for one’s family would be
the natural result of ineligibility for land ownership.3*

To reverse the inequality present within Israel’s structure of land ownership,
Ezekiel communicates a new paradigm that includes native and foreign-born Israelites as
landowners in the new Israel. It is important to note that this prophecy is not situated alone
in the stream of biblical writing. Instead, Ezekiel 47 is a mirror of the original division of
the Promised Land in Numbers 34, but with an important twist. Numbers 34:13-15 says

this about the division of the land:

Moses commanded the Israelites: “Assign this land by lot as an inheritance. The
Lord has ordered that it be given to the nine and a half tribes, because the families of
the tribe of Reuben, the tribe of Gad and the half-tribe of Manasseh have received
their inheritance. These two and a half tribes have received their inheritance east of
the Jordan across from Jericho, toward the sunrise.”

After delineating the borders of Israel in Numbers 34:1-12, the law addresses what to do
with the “fringe” Transjordanian land. The plan for this land is to give it as an inheritance
to two and a half tribes of Israel. Compare this with Ezekiel 47:21-23, which comes at

the same point in the land division process as Numbers 34:13-15:

You are to distribute this land among yourselves according to the tribes of Israel. You
are to allot it as an inheritance for yourselves and for the foreigners residing among

32 Daniel 1. Block, The Book of Ezekiel, Chapter 25-48, New International Commentary on the
Old Testament (Grand Rapids: William B. Eerdmans, 1998), 717.

33 Block, Ezekiel 25-48, 717-18.

34 Block, Ezekiel 25-48, 718.

28



you and who have children. You are to consider them as native-born Israelites; along
with you they are to be allotted an inheritance among the tribes of Israel. In whatever
tribe a foreigner resides, there you are to give them their inheritance,” declares the
Sovereign Lord.
In these verses, Ezekiel is following Numbers’s pattern in addressing the fringes of Israel.
However, instead of addressing the fringe land of Israel, Ezekiel addresses the fringe
people in a climactic way. He says, unequivocally, that the ger are to be considered native-
born Israelites in the division of land.® This not only prophesies social and spiritual
equality for the ger, but it also predicts the fulfillment of Isaiah 56, in which the foreigner
and outsider is given a name and inheritance among Israel that supersedes even having
physical descendants.®® Ultimately then, this passage is another beacon toward the cross
of Christ, who creates a new family with an inheritance that will “never perish, spoil, or
fade” (1 Pet 1:4).

To conclude the discussion on both Ezekiel 47 and the prophetic hope for
foreigners as a whole, it is helpful to call to mind once more the two views of the foreign-
born held together throughout the Old Testament. First, God’s family is open to all. No
person or group is ineligible to join the family. Second, membership in the family of God
(which was the nation of Israel in the Old Testament), while open to all, is restricted only
to those willing to forsake their gods and faithfully obey the God of Israel. Those who are
willing to make this commitment are, according to the prophets, entitled to the same rights

and privileges as any native-born Israelite, to the point that Ezekiel refers to the ger on the

same level as the native born in Ezekiel 47. John B. Taylor may say it best when he writes,

The aliens (Heb. gérim) who reside among the Israelites are to have a share in the
inheritance of the tribe with which they live. This is in keeping with the regulations
of the Pentateuch (cf. Lev. 24:22; Num. 15:29) and with the teaching of Isaiah 56:3—
8, and it is not inconsistent with Ezekiel’s earlier words (cf. 14:7; 22:7). It is based
on the principle that if these men choose to accept the standards, the religion and the

3 This discussion is an expansion on Block, Ezekiel 25-48, 717.

3 Arno C. Gaebelein, The Prophet Ezekiel: An Analytical Exposition (Chicago: Our Hope,
1918), 337.
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way of life within Israel as a permanency, i.e. as proselytes who settle and have
children there (22), then they are entitled to the same treatment as native Israelites.®’

The balance between openness in nationality and exclusivity in religious practice was
rarely struck during Israel’s history as a nation, but it is present throughout the entire Old
Testament. This balance, if ever achieved, would be a powerful apologetic for observers
of the family of God that would lead them toward desiring a relationship with the God
who created such a beautiful, faithful, and diverse family. Unfortunately, this prophetic

hope did not become a reality in the Old Testament story.

Interlude

The Old Testament concludes on an unfinished note when it comes to the ger.
Israel’s law consistently provides provision for foreigners residing among Israelites,
whether in Passover celebration (Exod 12:37-49) or day-to-day treatment (Num 15:13-16).
The deciding factor was never ethnic origin but always a matter of who chose faithfulness
over disobedience (Num 32:6-12). Though Israel rarely provided for foreigners in the
manner and spirit taught in the law, there is nonetheless hope that God’s people will be
an apologetic to all the nations of God’s faithfulness throughout the prophets, to the point
that the ger will be explicitly the same as native-born Israelites (Ezek 47:21-23). This
reality will be so convicting for outsiders that they will beg Israel for the chance to know
their God (Zech 8:20-23). This all culminates in a hope for even the most disrespected
members of society to receive an inheritance that is more valuable than having physical
descendants (Isa 56:1-8). However, the Old Testament ends before this hope is realized.
One needs more revelation to understand how the family of God can be an attractive
apologetic to pull people toward YHWH. Thus, one must look forward to the New
Testament to see how the promise of equality and openness among the faithful in the

family of God will come to fruition.

37 John B. Taylor, Ezekiel, Tyndale Old Testament Commentaries, vol. 22 (Downers Grove,
IL: InterVarsity, 1969), 273-74.
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All Nations, through the Gospel in Community,
Join the Family of God (Acts 2:38—47)

During the time of the Mosaic law, foreigners were meant to have a place of
standing and a future hope within the nation of Israel. However, these ideals were rarely
practiced, and foreigners were subject to mistreatment and devaluation because of their
ethnic origin. Because of this, and because of Israel’s constant trend toward idolatry and
religious syncretism, the God of Israel was not worshipped among the nations in the Old
Testament. This leaves the question of whether God’s people can truly be a light to the
world in serious doubt. In this context Jesus lived, died, was resurrected, and ascended. In
his ministry, he both prioritized “the lost sheep of Israel” (Matt 10:5-6) and hinted at a
hope for “other sheep” to enter the fold (John 10:16). After his ascension, these parallel
missions are brought together at Pentecost by the Spirit. Acts 2, particularly verses 41-47,
show the Spirit’s confirmation that the gospel is for all nations to join the family of God
and that the love shown by members of this family makes the gospel message attractive.
In understanding how this is communicated, it is helpful to discuss who was present at
Pentecost, how the Spirit’s outpouring impacted the family of God, and how this passage
intensifies the preceding Old Testament discussion about the role of foreigners in this

family.

Attendees at Pentecost

The outpouring of the Spirit at Pentecost is one of the most crucial moments in
the history of the church. This is because the Holy Spirit’s descent upon the disciples, in
the minds of many, constitutes the beginning of the church as a body of believers indwelt
by the Advocate (John 14:16). One of the most pertinent aspects of this moment in church
history for the discussion at hand is the diversity of nations in attendance. Acts 2:5-11
identifies Jews of every stripe: “Parthians, Medes and Elamites; residents of Mesopotamia,
Judea and Cappadocia, Pontus and Asia, Phrygia and Pamphylia, Egypt and the parts of
Libya near Cyrene; visitors from Rome (both Jews and converts to Judaism); Cretans and

Arabs” who witness the Galileans speaking to them in their native languages. Oddly
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enough, this beautiful diversity can be attributed to the ugly reality of the exile, which
caused the Jews to be spread across the known world by the Assyrians (and, to a lesser
extent, the Babylonians).*® However, a remnant of Jews in every nation maintained their
identity and worship of God, and thus, at Pentecost, one sees these people groups
returning to Jerusalem, their homeland, for the Pentecost feast. As Acts 2:10 shows, these
pilgrims were joined by converts to Judaism who had become a part of Israel from afar.
John Calvin identifies the theological significance of this reality quite well. He writes that
“this was also a work of God deserving to be recalled and marveled at, that amid a
dispersion of such terrifying proportions He not only preserved a remnant in every place
but also caused foreigners to join themselves to an afflicted people who seemed on the
point of extinction.””® The presence of these converts, in particular, hints at the reality that
faithfulness among God’s people leads to outsiders desiring to join his family.

Though the presence of converts to Judaism at Pentecost hints at the
attractiveness of the community of God’s family, it must not be ignored that the attendees,
as far as one can tell, were still primarily ethnic Jews. While this does suggest that the
insular tendencies of the Jews have continued through the time of Christ, it is also in
keeping with the prophetic writing, particularly that of Zechariah, that the Jews are the first
witnesses to the new working of God. As the reader may recall, Zechariah 8:20-23
prophecies that through seeing the faithfulness of the Jews, the nations will desire to come
to God. Jerome saw this prophecy of Zechariah finding its ultimate fulfillment in Christ,*°
and it is indeed through the Spirit of Christ that the nations will see the faithfulness of

God’s people as attractive. Although the Christian movement does not cross the Jew-

38 John B. Polhill, Acts, New American Commentary, vol. 5 (Nashville: Broadman and
Holman, 1992), 101.

3 John Calvin, Calvin’s New Testament Commentaries, ed. Thomas F. Torrance and David W.
Torrance (Grand Rapids: Wm. B. Eerdmans, 1959-1972), 53.

40 Jerome, Commentaries on the Twelve Prophets, ed. Thomas P. Schreck, Thomas C. Oden,
and Gerald R. Bray (Downers Grove, IL: InterVarsity, 2016), 2:56.
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Gentile line until Acts 8-11,*! it is nonetheless apparent in Acts 2 that the seeds are being
planted for a universal evangelistic gospel mission stemming from the universal need for
Christ.#?

The hope of a universal mission is beautiful, but a question must be addressed:
how would these seeds, planted at Pentecost, be watered? According to commentator
I. Howard Marshall, this expansion will happen through the return of these newly Christian
Jews to their homeland, wherein the display of Christlike love in community will lead to
conversion in their native land. He explains that the attendees of Pentecost provide “a
general statement applicable to all the peoples in mind: there was a considerable Jewish
population in each of these areas, and the presence of Jews often led to the conversion of
Gentiles to become proselytes.”*® He continues later to claim that in the Christian church,
following Jesus and joining community went hand-in-hand.** All of this points to the
importance of a diverse group at Pentecost to hear the gospel, be saved, and create a
community that encourages others to join in following Christ. The next issue to be

discussed is whether this was the result of the Spirit’s arrival at Pentecost.

Result of Pentecost

Now that the significance of the crowd at Pentecost has been established, the
results of the day can be examined. As discussed, Jews from “every nation under heaven”
(Acts 2:5) witnessed the gift of the Spirit and the gospel message from Peter which
comprises the majority of the text of Acts 2. The result of this day is the subject of this

discussion on evangelism and community in the family of God. Immediately following

41 Darrell L. Bock, Acts, Baker Exegetical Commentary on the New Testament (Grand Rapids:
Baker, 2007), 101.

421, Howard Marshall, Acts, Tyndale New Testament Commentaries, vol. 5 (Downers Grove,
IL: InterVarsity, 1980), 75.

43 Marshall, Acts, 75—76.

44 Marshall, Acts, 91.
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Peter’s gospel presentation, Acts 2:37—40 shows many of the attendees convicted in heart
and mind and anxious to respond in faith to the gospel message. Then, verses 41-47
provide a summary statement outlining what happened on this day and those that

followed:

Those who accepted his message were baptized, and about three thousand were
added to their number that day. They devoted themselves to the apostles’ teaching
and to fellowship, to the breaking of bread and to prayer. Everyone was filled with
awe at the many wonders and signs performed by the apostles. All the believers
were together and had everything in common. They sold property and possessions
to give to anyone who had need. Every day they continued to meet together in the
temple courts. They broke bread in their homes and ate together with glad and
sincere hearts, praising God and enjoying the favor of all the people. And the Lord
added to their number daily those who were being saved.
In this summary statement is both an outpouring of the Spirit and acceptance of the gospel
on that day as well as a continuing movement of people toward God in the days that
followed. To what can this massive level of conversion be attributed? As has always been
the plan for God’s people, God Himself saves sinners as His people show his love to the
world through their Spirit-infused community. This is accomplished through the gospel,
which is “the power of God that brings salvation to everyone who believes” (Rom 1:16).
The Christian community that began in Acts 2 was characterized as a gathering
of teaching, fellowship, breaking bread, and prayer, the observation of signs and wonders, a
common sharing of everything for the sake of those in need, and a community that valued
time spent together sharing meals. A full treatment of any of these characteristics is beyond
the scope of this work, but it will be beneficial to discuss the common thread of shared life
that bound these disciples of Jesus together. In David G. Peterson’s commentary on Acts,
he highlights the importance of togetherness in the early church: “God was building a new
community and not simply dealing with individuals in isolation.”* This reality is present
in all aspects of their gathering and shows how God’s ultimate work, as well as the

resulting work of His disciples, led to believers growing together in accordance with His

4 David G. Peterson, The Acts of the Apostles, Pillar New Testament Commentary (Grand
Rapids: William B. Eerdmans, 2009), 158.
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will. With the work of the disciples in view, the fourfold gathering at which they were
taught, spent time in fellowship, broke bread, and were in prayer (v. 42) seems to have
been the primary sequence of an early church worship gathering*® and was done as a
community rather than alone. This type of gathering would have led to an overwhelming
sense of togetherness, which impacted all areas of their life together.

The lives of the first disciples were communal, in which all was shared among
those who had need (vv. 44-45). While the way the first disciples shared their possessions
undoubtedly has implications for the way disciples of Jesus today should treat their
resources,* pertinent to the current discussion is that this community was grounded in
love, to the point that “the Lord added to their number daily those who were being saved”
(v. 47). The Lord did this through signs and wonders (v. 43) and ultimately through setting
His Spirit on the hearts of humans, but particularly noteworthy in the present context is that
the Lord furthered the gospel through creating a community that incited reverent “fear®
of the divine and “enjoyed the favor of all people” (v. 46). In this way, a diverse group of
Christ-followers was formed. This community gained more members daily as a result of
the Spirit’s work.

The sort of community initiated at Pentecost could only be formed by the work
of the Spirit through the worldwide group of attendees present on that day. This is
especially true in that this group in Acts 2 provided the seeds of the worldwide Christian
church, as Jewish Christians of every nation were now empowered to return home and

share the message of Jesus in their context. To this end, Ben Witherington puts it well in

46 Marshall, Acts, 88.

47 Voluntary distribution is more likely in view than Christian socialism, see Marshall, Acts,
90.

“8 Bock outlines that one should see the “fear” of the disciples as the sort of reverent respect
associated with divine involvement. Bock, Acts, 151.
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saying that the message was “infectious.”*° On the foundation of Pentecost’s specifically
necessary context and beautiful worldwide impact, what remains to be discussed is how

the community of Acts 2 fulfills the biblical promises regarding evangelistic community.

Fulfillment at (and after) Pentecost

The community formed by the Spirit in Acts 2 should not be viewed in
isolation but rather as the fulfillment of Old Testament prophecy about the family of God.
Specifically, in view of the biblical story, Pentecost shows that the Jews, in Christ, will
finally mediate God’s blessing to all through communicating the gospel, even as the
foreigners among them join with the native-born to form one body in Christ. This diverse
community that begins with the Jews and committed ger and spreads to the nations is the
realization of what the law and prophets foretold.

As stated, the crowd at Pentecost was comprised of primarily ethnic Jews from
across the world, with a minority of Jewish proselytes. Many of these Jews (3,000 on the
first day and more in the following days) were indwelt by the Spirit and, presumably, went
home to spread the gospel in their communities, creating Christian communities
throughout the Roman Empire.>® This growing community of God-fearers, beginning
with the Jews and spreading to the Gentiles over the course of the book of Acts, should call
to mind the always-inclusive family of God highlighted and provided for by the law, as
well as the prophecy of Zechariah 8. For this community of 3,000 Jews and proselytes to
grow into the largest religion in the world is shocking, and the presence of God is
obvious. This is in keeping with Zechariah’s words. The Spirit said through this prophet
that “ten people from all languages and nations will take firm hold of one Jew by the hem
of his robe and say, ‘Let us go with you, because we have heard that God is with you’”

(Zech 8:23), and in Christ’s church this prophecy finds its fulfillment. Through the

49 Ben Witherington 111, The Acts of the Apostles: A Socio-Rhetorical Commentary (Grand
Rapids: Eerdmans, 1998), 163.

50 Marshall, Acts, 75—76.
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church of Christ, people are to see the love of God displayed, to the point that they
themselves are convicted and desire to turn to Him. In doing so, they are moved to
repentance, indwelt by the Spirit, and led to community with others who have been
similarly blessed.

The process of coming to faith and entering community is summarized well by
F. F. Bruce: “It is the Lord whose prerogative it is to add new members to His own
community; it is the joyful duty of the community to welcome to their ranks those whom
Christ has accepted.”® This statement is particularly helpful in that it balances the work
of God with the duty of Christians to maintain community for the sake of the gospel.
Ultimately, a community blessed by the gospel fulfills the promise to Abraham that “all
nations of the earth will be blessed through you” (Gen 12:3). Through Christ’s work on
the cross, at Pentecost, and thereafter, God uses His people to make this prophesied
community a reality.>? This was always imaged by the protection of the ger in the Old
Testament story, but in Christ this image is intensified by the new community of the Spirit.

Though the formation of the first Christian community has been the focus of this
section, the final question that must be answered is this: did the process work in a way that
continued gospel-centered communities? Yes, Pentecost shows a beautiful new
community, and yes, seeds were planted for further expansion. However, the spread of
the gospel through the book of Acts is evidence that the work of the Spirit far surpassed
what could have been expected to result from Acts 2. When the Jerusalem community is
persecuted in Acts 8, their scattering into Judea in Samaria immediately begins to widen
the gospel’s reach.>® After Paul’s conversion and resultant missionary journeys, the second

half of Acts shows the gospel’s further expansion across the entire Roman Empire. This

5L F. F. Bruce, The Book of Acts, New International Commentary on the New Testament
(Grand Rapids: William B. Eerdmans, 1988), 81.

52 Joyce G. Baldwin, Haggai, Zechariah and Malachi, Tyndale Old Testament Commentaries,
vol. 28 (Downers Grove, IL: InterVarsity, 1972), 166.

%3 This process begins with Philip and the Ethiopian eunuch in Acts 8:26-40.
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both fulfills Jesus’s last words to his disciples in Acts 1:8 and reinforces the reality that
God moves the message of salvation forward through human beings, despite their constant

failings.

Conclusion

An examination of texts from the Old and New Testaments shows that the
family of God has always been open to all people who submit themselves to God, and
that in this family all members are saved by the faithfulness of God. This can be seen in
the Old Testament law, which continuously provided access for foreigners who desired to
leave their gods and join the community of Israel. It can also be seen in the prophets, as a
future even for eunuchs and the ger in God’s family is predicted. This future, mediated
through the faithfulness of the Jews to the point that nations see and beg to join with
Israel’s God, finds its fulfillment in Christ and is seen in action at Pentecost, as the Holy
Spirit-led community is such an attractive apologetic that new converts are made daily. The
common thread intertwining these texts, then, is the importance of community for engaging
those outside of the family of God. As such, Christian evangelism that results in

community follows Scripture and should be practiced.
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CHAPTER 3

THEORETICAL, PRACTICAL, AND HISTORICAL
ISSUES RELATED TO THE PROJECT

In addition to this project being biblically grounded, it is also essential that this
discussion on evangelism and Christian community be theoretically, practically, and
historically relevant. As such, the following chapter will address issues related to
evangelism and community by examining this topic’s contemporary theory, practical
reality, and historical relevance. This research will show that evangelism united with
Christian community promotes deep discipleship and stronger community as a whole,

and thus will be particularly effective in reaching Generation Z.

Theoretical

In discussing the theory behind this project, it will be helpful to see evangelism
united with community as a shift in view for the individualist reader. These “view shifts”
include what is seen as evangelism’s “goal” and method, how Christians should view
themselves, and the definition of what it means to live as a Christian. These “view shifts”
will be clarified and explained in the following pages to aid good theoretical thinking
surrounding evangelism and community. Additionally, these “view shifts” demonstrate

the depth of discipleship that results from these concepts being united.

The Goal and Method of Evangelism

The first “view shift” that one must make in uniting evangelism and community
may initially sound controversial; the goal of evangelism is not simply the salvation of
one’s soul. The word “simply” is critical in the previous sentence, as salvation is
undoubtedly primary in evangelism. However, | follow R. B. Kuiper in seeing the aim of

evangelism as “not merely the salvation of individual souls, but [also] the addition of
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saved souls to the church.”! Christian community as a legitimate outcome of evangelism
rather than a potential bonus is both biblically supported and theoretically helpful in
reaching people for Christ, particularly those in Generation Z. The biblical case for
evangelism and community is outlined in chapter 2, in which Acts 2 is presented to
illustrate that community is both an immediate result and an essential part of faithful
evangelism. Theoretically speaking, the importance of uniting evangelism and community
is threefold. First, it allows the individual to “try on” commitment to Christian
community as they consider following Jesus. Second, it orients the individual to the
Christian life throughout the evangelistic process. Finally, this approach provides a faithful
witness to what it would be like to exist in the body of Christ, should the individual
commit to Jesus.

The first reason it is helpful to see community as an essential part of the
evangelistic process is that it allows the individual to “try on” commitment to a Christian
community as they consider following Jesus. The ability to participate in community is
incredibly important for students because of the individualistic undercurrent that pervades
the experience of Generation Z.? Involved in this process is a search for meaning,
purpose, and sense of belonging. Engaging an individual in the life of the church during,
rather than after, the evangelistic process will allow them to experience a sense of
security within an incredibly fluid life stage.® The need for community within
individualism is particularly great due to the rise of smartphones. Across both individualist

and collectivist cultures, the use of electronic devices has contributed to reduced

! R. B. Kuiper, God-Centered Evangelism: A Presentation of the Scriptural Theology of
Evangelism (London: Banner of Truth, 1966), 163.

2 Tim Elmore and Andrew McPeak, Generation Z Unfiltered: Facing Nine Hidden Challenges
of the Most Anxious Population (Atlanta: Poet Gardener, 2019), 167-74.

3 Elmore and McPeak, Generation Z Unfiltered, 55.
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wellbeing and autonomy,* as well as an increase in loneliness and depression.® To state it
plainly, tech access has made Generation Z lonely, isolated, anxious, and depressed.
More than half (56%) “expect the worst to happen,” according to Barna.® In light of all
this, the power of incarnational community will be paramount in reaching this generation.
The necessity of presence and community runs countercultural to the twenty-
first-century paradigm of defining the self individualistically without any external input.
Beth Severson, in her book Not Done Yet: Reaching and Keeping Unchurched Emerging
Adults, connects immediate Christian community involvement to effective faith formation
in this way:
Faith communities provide a social structure that buffers religious identity, keeping
people from caving into the pressures of competing identities that are countercultural
to kingdom values and norms. In Christian groups, campus ministries, and residential
Christian colleges, young adults are less likely to give up a religious identity . . .
mentoring communities are very significant in emerging adults’ formation of
meaning, purpose, and faith. Within supportive Christian communities like churches
and campus ministries, emerging adults find the support to make and to continue
religious identity commitments.
It is important to note that integrating a seeker into community life, especially in a local
church context, comes with boundaries, which will be explored below. At this point, it
will suffice to say that church involvement pre-conversion is a powerful apologetic and
evangelistic tool that will show individuals their potential place in a “larger story”

through participating in a faith community.®

4 Ashley Humphrey and Ana-Maria Bliuc, “Western Individualism and the Psychological
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(Westmont, IL: InterVarsity, 2020), 19-20.

8 Elmore and McPeak, Gen Z Unfiltered, 175-176.

41


https://hdl.handle.net/10125/102892
https://hdl.handle.net/10125/102892
https://www.barna.com/research/gen-z-success/

It is critically important to allow individuals to “try on” commitment to Christian
community and see their potential role in this community during the evangelistic process.
This is specifically true because it provides an immediate witness to the security and love
found within the body of Christ. The importance of security to human flourishing is
apparent both biblically and psychologically; even Maslow’s Hierarchy of Needs sees
security as a precursor to self-actualization.® Educators point to security as crucial for
psychological development and learning,® while failing to belong can be catastrophic for
behavior and self-esteem.!! Missionary Jim Petersen recalls an evangelistic Bible study in
which the presentations were quite poor and the answers during their Q&A time were
inaccurate, yet many were saved each week. How was this possible? Jim Petersen writes,
“People were responding to the open studies not because of what they were hearing, but
because of what they were seeing. They had never seen a group or a nucleus of Christians
before.”? In Petersen’s context, a community full of love, joy, peace, patience, kindness,
goodness, faithfulness, gentleness, and self-control was revolutionary. To be clear, this is
not to advocate for unclear gospel presentations or bad scholarship. The powerful witness
of the body of Christ must not be used as an excuse to ignore the right proclamation of
the Word. However, allowing seekers to see and experience the love of Christ’s body is
critical not only after they have joined His body but also before.

Enabling seeking individuals to experience community, specifically with
Christ’s body, is essential because of who Generation Z “is” at this cultural moment.

Stated simply, people in this age demographic and life stage are exploring their identities

® Saul McLeod, “Maslow’s Hierarchy of Needs,” Simply Psychology, accessed January 27,
2025, https:/iww.simplypsychology.org/maslow.html.
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Being and Identity, ed. Annie Guerin (Leiden: Brill, 2019), 1.

12 Jim Petersen, Evangelism as a Lifestyle: Reaching into Your World with the Gospel
(Colorado Springs: NavPress, 1980), 101.
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as they work to answer the question, “Who am 12”22 Instead of leaving individuals to
answer this question alone, according to Tim Elmore and Andrew McPeak, faith
communities will do well to “show them their place in a larger story.”* The practical
ways a church can do this will be outlined further below, but the ultimate “view shift”
here is to move away from seeing the goal and method of evangelism as individualistic
salvation accomplished solely by proclamation. Instead, viewing evangelism as a
community-oriented process is both biblically faithful and theoretically beneficial.
Shifting one’s view in this way allows seekers to understand what Christian life is like,
both by seeing it lived and by participating in it themselves. This does not have to lead to
theological compromise; it can be accomplished with healthy and biblical boundaries. As
such, the discipleship process should begin even during the evangelization of the

individual.

Christians as Community Missionaries

A second “view shift” Christians must make to unite evangelism and community
is to view themselves as missionaries to their communities. This must be true regardless
of whether the Christian lives in a country foreign to their birth or spends their whole life
in their hometown. Since the world is not their home (Phil 3:20; 1 Pet 2:11), Christians
have been sent to their communities (even in North America) as missionaries. Growing
from this, Ed Stetzer and David Putman advocate for believers to “exegete their
communities,” just as missionaries do when they prepare to go abroad.® Exegeting a
community involves analyzing one’s mission field to decide how their unique personal

and church setting can reach the lost for the gospel. This is increasingly relevant and may
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be overdue for many churches, as from 1980 through the present-day statistics show that
the majority of unchurched people are outside the typical “scope” of church advertising.®

One reason Christians must view themselves as community missionaries to
unite evangelism and community is simple—it prevents isolationism. The isolationist
tendencies of conservative Christianity can be traced to the early twentieth century when
the advancement of science seemed to run counter to biblical revelation. In response,
evangelicals embraced fundamentalism, drew firm boundaries around orthodoxy, and
retreated from “the world.”*’” Though the desire to maintain right doctrine and love of the
Bible is admirable, the fundamentalist response to liberal theology was an overreaction. If
Christians continue on this path and trend toward viewing themselves as insulated
communities within a dangerous culture, their ability to evangelize in their community will
be severely diminished. At times, insulation will stifle any evangelistic effort at all. Barna
Group suggests that six out of ten non-Christians believe that for a person to share their
faith is disrespectful, and that even Christian culture has been influenced by this secular
mentality.8

Alongside this trend of the world seeing evangelistic efforts as disrespectful,
there has been a corresponding drop in perceived responsibility among Christians to share
their faith. Specifically, only 64 percent of Christians see evangelism as every Christian’s
responsibility, down from 89 percent in 1993.1° According to Roxanne Stone, editor-in-
chief of Barna, the precipitous drop is due to the increasingly secular nature of society

and corresponding marginalization of religious matters in everyday life.2° This, then, is
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evidence of a negative feedback loop in which secular distaste for evangelism encourages
Christian isolationism, and Christian isolationism makes evangelism more difficult and
less attractive to outsiders. All this, then, causes the church to lack evangelistic effort.
Viewing all Christians as missionaries, by contrast, eliminates the desire to isolate
because of the specific evangelistic focus that characterizes missions work.

A second danger of isolationism to be combatted by a missional mindset is the
tendency to view the church as composed of “better people” than the world. While it is
biblical to state that Christians are chosen, new creations, and elected before the foundation
of the world, at times an isolated church can develop an “us vs. them” mentality that is
noticeable throughout the evangelism process. In a world where individuals need “safe
people and safe places to draw them towards faith,”?! it is a reality that well-intentioned
Christians can trend toward viewing themselves as morally superior to non-Christians
rather than those who have themselves been brought from death to life. By contrast, a
church engaged in its community, and especially one that models strong Christian
community, is well-situated to connect people to the gospel message through
relationships, for which Stetzer and Putman advocate.?? Growing from this, then,
Christians who view themselves as missionaries are well situated to participate in deep
discipleship that begins before and continues through a person’s regeneration by the

Spirit.

Centered-Set Christian Living

A final theoretical “view shift” Christians must make regarding evangelism
and community is to rethink what it means to live as a Christian. Specifically, individuals
and churches would do well to embrace a “centered-set” model of evaluating faithfulness.

This term, coined by Mark Baker, seeks to define peoples’ Christian journey not by

21 Stetzer and Putman, Breaking the Missional Code, 123.

22 Stetzer and Putman, Breaking the Missional Code, 84.
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common characteristics but by their orientation toward the “center” of Christian faith.?
What precisely is included in this center will vary from church to church, but belief in
Jesus the Messiah must be the first commonality.?* Albert Mohler is helpful when he
speaks of this idea in terms of “theological triage,” advocating that believers be well
equipped to “sort” the essentiality of a particular theological issue when disagreement
arises.?® As such, Baker advocates for churches to ascertain their theological “non-
negotiables” as the center, while simultaneously not using these to exclude people from
community.? This is crucial because of the reality that many churches embrace “line
drawing.” That is, it is common for churches to make a set of rules that identifies who is
“in” (a good person/Christian) and who is “out” (a dangerous person or non-Christian),
and correspondingly pursue community only with members of the “in” group.?” Moving
from “line drawing” to “centered-set” thinking will allow churches to embrace all people
as a part of their community while simultaneously demonstrating Christian love to the
watching world.?

One benefit of thinking about the Christian life in terms of movement
toward/away from the center is that it allows church members the freedom to extend
grace and love to all people journeying toward Christ. Baker opens his book with a
discussion about how he failed to extend grace and love in his own spiritual journey. This

was because, in his “line drawing” context, a faithful Christian life was evaluated by

23 Mark Baker, Centered-Set Church: Discipleship and Community without Judgmentalism
(Downers Grove, IL: InterVarsity, 2021), 15.

24 For a helpful overview on how to think about defining a theological “center,” see Gavin
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2020).
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family of God. These will be highlighted in the “Practical” section of this chap.
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observing an individual’s adherence to the faith community’s common characteristics and
beliefs.?® He also delineates the shortcomings of a “fuzzy” model that rejects anything
unique about Christian belief and life; such a perspective shortchanges the reality that
Jesus himself has requirements and commands for his people.® Rejecting both extremes,
a centered-set model views a faithful Christian life as one that is continually moving
toward the “center (defined above)” of Christian faith, which is a specific and unique
worldview. When the Christian life is viewed this way, the believer is freed to welcome
and support people in their community, both church and otherwise, without fear of being
associated with “bad” people. Additionally, in this framework, throughout the
evangelization process, the believer is empowered to challenge seekers to think honestly
about whether their behaviors and attitudes are consistent with Christ’s calling for those
who would follow him. If believers can shift their view toward being centered-set, they
will avoid both legalism and lawlessness in their view of self, each other, and friends they
seek to introduce to Christ.

In addition to this “view shift” being helpful for believers, the implementation
and presentation by deed of a centered-set model will provide a faithful picture to the
world of what Jesus himself was like. Jesus’s standards for following him were incredibly
high, including even choosing him above even one’s own family (Luke 14:26). Yet, in
his ministry, he spent time in community with pagans, tax collectors, and other “sinners”
(Matt 9:10). This reality aided in the compelling nature of his message and ministry even
for Gentiles like Zachaeus and the Samaritan woman, rather than only his “own” Jewish
people. When Christian community consists of genuine kindness to all and loving
direction toward the center, then the world is able to see that this community follows a
Savior whose death was powerful enough to save any sinner, not only those who conform

to a set of common characteristics. As such, it is not only the proclamation that marks the

2 Baker, Centered-Set Church, 1-5.

30 Baker, Centered-Set Church, 5-8.
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evangelist but also the lifestyle and relationships that demonstrate Christ’s love for
people.3! Thus, the discipleship that flourishes within a centered-set view of the Christian
life can be deeper and more honest than that which occurs within either a bounded or

fuzzy community.

The Ultimate Reality of
Evangelistic Theory

In concluding this section on evangelistic theory, it is important to acknowledge
the limits of all that has preceded. Evangelism that begins with community and moves
individuals into community promotes deep discipleship and leads to greater evangelistic
success. Ultimately, though, the success of any evangelistic effort is wholly dependent on
God’s Spirit regenerating lost souls. In His infinite kindness, the Father has chosen to
give humans the joy of evangelism and of community with Him. However, for believers to
move wholesale into thinking that methods can determine a person’s eternal destiny
scorns the biblical witness. As individuals, communities, and churches seek to practice
the best theories and present Christ winsomely, they will do well to remember that only
God saves. Thus, they must follow Lewis Sperry Chafer in both beginning and filling all
evangelistic processes with prayer.®?

In addition to the reality and necessity of prayer, a theory of evangelism united
with community does not remove the further necessity of a person’s individual
commitment to Christ. Simply existing in Christian community does not justify a person
before God. Moving toward the “center” of faith is purposeless if a person does not submit
wholly to Christ. While I may quibble with W. Curry Mavis’s consistent emphasis on the
personal nature of the Christian experience because of the way it seems to de-emphasize

the necessity of community, he is right to acknowledge the reality that “becoming a

31 Robert T. Henderson, Homebrew Churches: Re-Conceiving the Church for Tomorrow’s
Children (Eugene, OR: Wipf and Stock, 2018), 71-72.

32 |_ewis Sperry Chafer, True Evangelism: Winning Souls by Prayer (New York: Gospel, 1911),
93.
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Christian” is, in a real sense, a personal decision. It is important to recognize this both
biblically and psychologically due to the reality of “groupthink.” Stephen Robbins and
Timothy Judge state this concept well, defining it as “pressure to achieve consensus
overriding the realistic assessment of alternative solutions.”®* This pressure stifles critical
thinking and as such can be used as a non-Christian critique of the Christian experience.®
Even more concerningly, a “decision” made for Christ influenced by peer pressure could
be, in reality, no decision at all. According to the preceding theories, on the other hand,
this decision to follow Jesus can be buttressed and aided by community discipleship, but
the individual sinner must ultimately make the decision. Thus, acknowledging the realities
of prayer and personal decision are paramount in framing theories of community on a

biblical base.

Practical

The integration of community throughout the evangelism process, theoretically
speaking, is well-placed. However, this view of evangelism is helpful not only in the
theoretical realm but also in the real world. Specifically, the integration of evangelism into
as many areas of the church as possible, the presence of evangelistically minded small
groups, and the maintaining of biblically faithful “guardrails” will all benefit uniting
evangelism and community. Each of these practical steps will be discussed in the following
section. Additionally, the particular effectiveness of these methods for Generation Z will

be outlined.
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2013), 292-93.

3 Tim Tracy, “Column: Religion Is Nothing More Than Groupthink,” Collegiate Times,
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49



Evangelizing in the Local Church

A first practical step in uniting evangelism and community is to expand the
arenas in which a church seeks to evangelize. In contemporary American church life,
gatherings of the local church have traditionally been seen as preparation for evangelism
rather than evangelistic opportunities in themselves. Because of the Sunday morning
gathering’s position as the primary meeting space for Christ’s body, 9Marks states that
“the primary focus of church services should be to build up Christians.”® Though
building up Christians is undoubtedly a primary purpose on Sunday mornings, | follow
Wayne Grudem in seeing the church’s purposes as worship of God, nurture of believers,
and evangelism/mercy to the world and would advocate that even Sunday gatherings
should seek to accomplish each of these three purposes.®” This is important not only
because unbelievers are present on Sunday morning but because it ingrains evangelistic
language into the heart and mind of the Christian. Martyn Lloyd-Jones sought this balance
in his ministry, specifically catering his Sunday evening services for unbelievers.®

Making a worship service both evangelistic and discipleship-oriented is a
difficult task. A helpful guide on how to practically implement this method is Tim
Keller’s model of “evangelistic worship.” Practically speaking, this model seeks to make
worship comprehensible to unbelievers and thus get unbelievers to enter a worship
service.*® Examples of shaping a Sunday morning to be comprehensible for non-

Christians include preaching in common vernacular, directly addressing unbelievers as

3 «Should Church Services Primarily Be for Evangelizing Non-Christians or Building Up
Christians?,” 9Marks, October 13, 2014, https://www.9marks.org/answer/should-church-services-
primarily-be-evangelizing-non-christians-or-building-christians/.

37 Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Grand Rapids:
Zondervan, 1994), 867.

38 Darryl Dash, “Martyn Lloyd-Jones in Toronto,” The Gospel Coalition, January 8, 2020,
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though they are in the room, and presenting church ordinances in a gospel-centered way.*°
These and other service elements outlined by Keller create an atmosphere that prevents
Christianity from seeming irrelevant or impossible for the visitor to understand. However,
it is important to note that the goal of shaping a worship service is comprehensibility
rather than comfortability.** The preaching of the gospel message and call for sinners to
repent is, in its very nature, an uncomfortably convicting proclamation. Christian
distinctives such as worship through music and the Word must not be sacrificed in the
name of the unbeliever, as this would scorn the nurture of Christ’s body that must be
present in the local church gathering.*? The practical step is not to turn a worship service
into an outreach event but to make worship services a place where unbelievers are
evangelized while believers are simultaneously edified.

An important question to address at each stage of this discussion, especially for
this project, is whether these proposed evangelistic steps will create and edify Christian
community among Generation Z students. In the case of evangelistic church worship, the
answer is undeniably yes. One reason for this is that a comprehensible worship service
will create questions for Gen Z individuals while simultaneously placing them in a
community that is well-situated to answer these questions. ElImore and McPeak see this as
critically important due to the reality that Gen Z experiences a high degree of
“consumption without reflection”—the intake of information without the space or
opportunity to process that information.** Meaningful conversations happening within

community are also useful for legitimizing faith experience and beginning to see God

40 Keller, Evangelistic Worship, 6.
41 Keller, Evangelistic Worship, 7.
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work in the individual’s life.** These positives of evangelism within the local church
would likely aid community and faith formation for any generation, but are particularly

helpful for the individualistic yet isolated Gen Z student.

Using Small Groups for Evangelism

In addition to creating opportunities for evangelism within church community
during the Sunday gathering, another practical step that will create this type of community
is the presence of evangelistically-minded small groups in a church’s paradigm. These
small groups should not be forced to choose between being evangelistically focused or
discipleship-oriented; the principles of evangelistic worship outlined above also apply in
this area. Instead, groups that employ evangelistic community will seek to lead group
members toward Christ at every stage of spiritual development. An example of this is Matt
Carter’s decision at Austin Stone Community Church in Austin, Texas, to move from a
conventional small group ministry to a “missional community”” model. Small group
members at Austin Stone were encouraged to include both believers and unbelievers in
their groups via personal invitation. This method encouraged group members to join the
mission to evangelize together and form both deep bonds and an outreach fervor among
members. Carter writes, “When we aimed for community, we got neither community nor
mission. When we aimed for mission, we got both mission and community.”* Baker’s
centered-set model will be helpful as a theoretical backdrop in this area. That is, instead of
drawing harsh lines in the treatment of believers and unbelievers in group gatherings, all
group members will fundamentally be oriented toward Christ through evangelistic
discipleship.

Critiquing this model of small group evangelistic discipleship on two grounds

would be possible. First, a critic could claim that there is a fundamental difference between

44 Severson, Not Done Yet, 89-90.
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the believer and unbeliever. This is true, and it is also true that the fundamental goal for a
believer in a Christian gathering is discipleship, while the fundamental goal in relation to
an unbeliever is evangelism, leading to submission to Christ. However, this distinction in
goal does not mean that the practical organization of a small group must treat believers
and unbelievers in wildly different ways. To take a biblical analogy, the “solid food”
given to believers in a small group will likely incite questions by unbelievers about the
“milk” (1 Cor 3:2-3; Heb 5:11-14). In reverse, the “milk” provided for the
unbelievers/new believers provides a helpful foundation for mature believers to receive
their “solid food.” A small group setting is the perfect place for this mixture to happen
because both unbelievers and mature believers have space to process what they are
learning and considering about Christian faith and practice.

A second potential critique to the small group model of evangelistic
community is that evangelistic small groups are at risk of becoming churches in
themselves and thus detracting from their local church. Robert T. Henderson is aware of
this potentiality and, interestingly, sees these small “homebrew churches” as particularly
effective for Gen Z evangelism. In his view, the ideal would be to have many small
churches (3-12 people®®) interacting with each other, as it was in the early church. He
claims that this was the original vision of Jesus and his disciples.*” While in my view
there are deep benefits to larger local churches, Henderson highlights the reality that a
local church’s effectiveness can be great regardless of its size. As such, churches seeking
to implement evangelistic small groups have one of two options. One legitimate option,
for which Henderson would likely advocate, would be to empower lay Christians to
become pastors/leaders of small churches. Steve Erickson, planting pastor of the Cultivate
Network in St. Paul, Minnesota, has taken this approach. The vision of Cultivate is “to

cultivate the way of Jesus in everyday life so that we can multiply disciples, leaders,
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churches, hubs, and networks through the Twin City metro area, saturating it with the
gospel of Jesus Christ.”*® This vision is accomplished through the establishment of many
small churches that meet regularly and then gather together semi-regularly for fellowship-
oriented network gatherings. Adjacently, leaders could opt for a multi-site church model.
To do this in a healthy way, leaders should continually evaluate whether each site of their
church would be better served by transitioning to being an autonomous church.*® On
principle, a multi-site church can be another helpful way to multiply evangelistic
communities.

Many pastors and church leaders may not be comfortable with the
development of small satellite churches growing out of their ministry for one reason or
another. A second option, and one that keeps evangelistic small groups under the
umbrella of the local church, is to educate groups and group leaders on the importance of
local church distinctives. Educating a group about the necessity of church ordinances and
local church membership will guide them toward engaging with the church, rather than
seeing it as irrelevant and pulling away. Thus, though it is fair to question the
ramifications of small group evangelism for the local church community as a whole, the
potential issues arising from this model are not insurmountable.

Just as evangelism in the local church is effective in outreach to Gen Z, the
community provided by evangelistic small groups will aid this demographic in their
journey toward Jesus Christ. In addition to the great benefit of having a space to process
faith, as outlined previously, the ability to take ownership and “give back” to a community
is, according to the research, something for which Gen Z longs.* For a small group to not

only serve seekers with love, kindness, and truth but also enable them to serve the group
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as a whole, aids in spiritual formation, which, according to Joseph Hellerman, happens
primarily in the context of community.> While this is not unique to Gen Z, a small group
may be particularly effective due to the rarity of community that this technological-yet-
isolated generation experiences.> In light of all this, it will be beneficial for churches and
individuals seeking to reach Generation Z for the gospel to prioritize small group

evangelism and discipleship.

Maintaining Biblical Distinctives

To this point, discussions surrounding both the theoretical and practical
elements of evangelism and community have centered on how to ingrain non-Christians
into the Christian community even before they enter the family of God by faith.
Reasonably, one could ask if this model of evangelistic community recognizes any
difference between the Christian and the non-Christian. In response, it is important to
note that not only are there distinct differences between believers and unbelievers, but
these differences are also significant enough to have implications for both individual and
church practice. Specifically, Christians must wisely restrict the ordinances to believers
only and use precise language when discussing what it means to be a Christian. Wisely
taking these steps in ministry will guide non-Christians present in Christian community
gatherings toward understanding what makes Christian faith unique and will ultimately
be an evangelistic tool in itself.

One necessary Christian distinctive that must be maintained for a faithful
unification of evangelism and community is the restriction of the Christian ordinances of
baptism and communion to believers only. This restriction is not borne out of a desire to

separate man from man but rather from the biblical and practical realities surrounding
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these two institutions. In the context of baptism, the very action of being baptized is to
identify oneself with Christ.>® For a church to consider baptism of anyone other than a
professing believer would be to muddy the identification with Christ’s death and
resurrection that baptism is meant to represent (Rom 6:1-4). This identification of Christ-
follower with Christ has been the purpose of baptism since the earliest church fathers.

The Didache, written near the end of the first century, says this about baptism:

And concerning baptism, baptize this way: Having first said all these things, baptize
into the name of the Father, and of the Son, and of the Holy Spirit, Matthew 28:19
in living water. But if you have not living water, baptize into other water; and if you
can not in cold, in warm. But if you have not either, pour out water thrice upon the
head into the name of Father and Son and Holy Spirit. But before the baptism let the
baptizer fast, and the baptized, and whatever others can; but you shall order the
baptized to fast one or two days before.>

In light of what baptism represents and how Christ ordained this representation (Matt

28:19-20), the church must baptize only professing believers.

The necessity of restricting the ordinance of communion to believers alone
seems almost graver than the restriction of baptism due to Paul’s admonishment that
improper practice in this area can lead even to physical sickness and death (1 Cor 11:27—
32). As in the case of baptism, there are a variety of orthodox Christian perspectives on
the right recipients of this ordinance. These range from leaving the table open to all
believers™ to restricting the practice to only baptized members in good standing at the
particular local church where communion is being served.>® However, the commonality

across this range that must be maintained is that the church shall not knowingly serve
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communion to a person who is not a member of the body of Christ. To do so is to allow
individuals who are not members of the body of Christ to identify themselves with his
body and his blood symbolically. According to the biblical witness, this is a source of
judgment (1 Cor 11:17-34). In addition, practically speaking, the depth of identification
of unbelievers with Christ present through the improper administration of this ordinance
is nonsensical and thus must be avoided.>’

Along with the need to restrict the ordinances to believers only, Christians
seeking to maintain biblical distinctiveness as they form evangelistic community must be
precise in discussing what it is to be a Christian. Fuzzy language that enables a seeker to
see Christianity as anything other than full submission to Jesus Christ as Savior and Lord
is unhelpful and improper, both for the Christian and the non-Christian. For the non-
Christian, an unclear understanding of what it means to follow Christ, particularly in the
context of loving community, can lead to a false sense of security. For the Christian, any
intentional softening of the call of Christ enables individuals to happily go to hell,
thinking they are saved because they received kindness without truth. Charles Spurgeon’s
call to Christians concerning the necessity of evangelism comes to mind: “If the sinners
be damned, at least let them leap to hell over our dead bodies.”®® As such, not only in
practice but also in proclamation must the church be distinct from the world.

At this point, it would be understandable to view the case concerning
evangelism and community to Generation Z as inconsistent. How can the radically
inclusive community described previously be compatible with the strong distinctives now
outlined? In reality, the exact distinctives of restricted ordinances and precise language
concerning salvation can be evangelistic tools. Keller says that even as seeker-sensitive

worship pursued comfortability for the unbeliever, it fell short because it did not account
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for the reality that unbelievers (like believers!) desire reverence and awe.*® This makes
good sense in light of God’s general revelation about himself (Rom 1:19-20). Because of
this, a properly fenced communion table is not a deterrent but a curiosity if it is explained
lovingly by individuals who have proven to be kind, reasonable, and loving in the
unbeliever’s life. Baptismal waters that accept only those who wish to die to themselves
become not an elitist symbol but a rational decision made by faith. Even more, frank
honesty about eternal destinies with and without Christ becomes not a scare tactic but a
conversation motivated and informed by love. The perceived distance between Christian
distinctives and an inclusive community comes not from the irreconcilability of these
concepts but from a failure by the church to provide loving reasons for the existence of
these distinctives. These realities may not prevent all uncomfortability or even rejection

by the unbeliever, but they make the Christian worldview comprehensible.

Summary

Uniting the concepts of evangelism and community is more than a helpful idea;
it is also a practical aid that will benefit churches and individuals in making disciples.
This unification happens through the church’s concerted effort to evangelize within the
body, establish evangelistically minded small groups, and simultaneously maintain
Christian distinctives among a diverse community of seekers and believers. The final step
in this discussion surrounding the relevance of uniting evangelism and community is to
learn from the past to see whether it is historically warranted to pursue community-focused

evangelism.

Historical

Attempting to outline all the movements and interplays between evangelism
and community throughout 2,000 years of Christian history is far beyond the scope of

this work. However, it is essential for the relevancy of this project to show that uniting

%9 Keller, Evangelistic Worship, 3.
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evangelism and community is not only a contemporary ideal. Instead, examining the
relationship between evangelism and community in the early church, Reformation, and
twentieth century will demonstrate that evangelism through community is the preferable

method from a historical perspective.

Evangelism and Community
in the Early Church

In examining the historical relevancy of uniting evangelism and community, the
perspective of the early church is an appropriate place to begin. By observing the early
church’s approach to evangelism, Michael Green’s summative view is that the “joyous
fellowship of the early church must have had an appeal all its own.”®® His Evangelism in
the Early Church outlines five approaches to how the church made converts in the first
centuries. According to his study, early church evangelism was done on secular ground,
through personal conversation, in the home, via church planting, and with emphasis on
the Holy Spirit throughout the entire evangelistic process.®! The revolutionary aspect of
the early church’s approach is that it succeeded in evangelizing and discipling members
of incredibly diverse communities (whether wisdom-focused, law-abiding, or inclusive®?)
into the way of Jesus.%® These communities were tremendously attractive because they
did not withhold community from anyone, regardless of race, class, age, or education.
However, they “simultaneously hedged the sacraments and communicated right

doctrine.”%*
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While it would be odd to call the practically effective methods used by a small,
persecuted group an “evangelistic strategy,” it is striking to note the similarities between
the early church’s conversion method and contemporary evangelistic theory. Rick
Richardson of the Evangelism Institute codifies his outreach strategy into the acronym
BLESS: Begin with prayer, Listen and ask questions, Eat together socially, Serve them
and ask for their help, and Share your story and the good news of Jesus.%® Thematically,
the focus on personal relationship and reliance on the Spirit permeate both ancient and
modern approaches. However, it seems the early church method is even more concerned
with evangelism happening in the context of community than Richardson’s contemporary
strategy. In light of this, it seems fair to claim that early church evangelism included a
consistent community focus.

A significant reason for the early church’s focus on community and relationship
in the evangelistic process is that the Bible’s world placed a high value on collectivist
group identity, while twenty-first-century America is individualistically inclined.%®
Specifically, the Roman Empire in the early centuries placed an exceedingly high value
on familial relationships, with the pinnacle of this being the bond of siblings. Though it
may seem foreign to contemporary readers, it would be more likely for a sister to betray
her husband than her brother at this time.%” The relevance of this to the present discussion
of evangelism and community comes when the language of the Bible is placed in this
context. Suddenly, Paul’s constant refrain that Christians are brothers in Christ becomes
not a stylistic statement but a fundamental reality of group identity. For individuals to be

invited into the family of God and be brothers and sisters with anyone who would submit

8 Rick Richardson, “BLESS: A 5-Step Path to Relational Evangelism,” The Evangelism
Institute, July 17, 2017, https://outreachmagazine.com/features/18468-bless-relational-evangelism.html.

% For further description of individualist and collectivist cultures, see Harry C. Triandis,
Individualism and Collectivism (Abingdon, UK: Routledge, 2018).

57 See Hellerman’s example of Marc Antony and Octavia in When the Church Was a Family,
42-43.
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to Christ was a tremendous challenge for the early church, and yet served as a
tremendous attraction to the Christian movement.®® In Hellerman’s view, the justification
before God was unwaveringly accompanied by a “familification” into the church body.®°
Due to all these factors, it is clear that evangelism through community was the preferred

method of the early church.

The Reformation Perspective

As illustrated, the early church invariably pursued evangelism in the context of
community. However, it is evident that as Christianity spread throughout time and
culture, the high focus on being a unified family has not uniformly accompanied the
gospel message. One important moment in Christian history that must be studied is the
Reformation era. Though one might assume that the Reformers devalued community
even as they pursued evangelism, in reality these thinkers sought to root evangelism in
community, albeit in a different culture than the early church fathers. Specifically, Martin
Luther and John Calvin will be examined to ascertain whether their theology of
evangelism is compatible with an emphasis on community.

It is undeniable that Martin Luther is one of the most influential figures in the
history of Christianity. His role in (accidentally) beginning the Protestant Reformation
and the ink he spilled in defining and defending justification by faith represent a turning
point in Christian history and kicked off Protestantism as it is known today. To be clear,
justification by faith and the adjacent issues were his focus in writing, and the unification
of evangelism and community was not. However, critical to Luther’s view of Christian
community is that it is a place of ethical transformation. ShinHyung Seong, in his article
on Christian identity in Luther, outlines, “Ethical transformation occurs in Christian

community through Luther’s theology and ethics. My argument is that Luther’s ethical

% Green, Evangelism in the Early Church, 253.

% Hellerman, When the Church Was a Family, 132.
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notions are based on the Christian’s identity—a free being as well as a servant—through
the justification of God and his social and communitarian ethical acknowledgement about
the world.”™

This understanding of Luther, which sees him viewing Christians as free
servants of God, accords well with Luther’s own words on the relationship between faith
and works: “Yes, it is a living, creative, active, and powerful thing, this faith. Faith
cannot help doing good works constantly.””* In this theology of Christian identity and
action, it is clear that a faithful Christian is one who is living faithfully for others as well
as for self. It is not a stretch, then, to infer that Luther’s “social and communitarian
ethical acknowledgement about the world” "2 lends itself to an ethical community that
faithfully reaches out to the world by bringing the world into that community. This is
supported by other Luther commentators, including Seong, who sees in Luther’s view of
a Christian’s vocation that it ““is so constituted that it is conducive to the well-being of
neighbors; it serves others in love.””® As such, while Luther’s theological focus was
justification by faith rather than evangelism in community, his view of the Christian life
would be compatible with this view of evangelism.

Like Luther, John Calvin’s theological focus extended beyond evangelism and
community. However, like Luther, Calvin’s theological system would include a view of
evangelism that is bathed in community. One way to demonstrate this is to show Calvin’s
belief about his ecclesiology. Roger Haight demonstrates, in his four-volume work

Christian Community in History, that Calvin saw his structure for the church as a very

0 ShinHyung Seong, “ldentity and Community: An Ethical Approach to Martin Luther,” New
Blackfriars 95, no. 1057 (May 2014): 324.

"1 Martin Luther, “Preface to the Letter of St. Paul’s to the Romans,” trans. Robert E. Smith,
Christian Classics Ethereal Library, accessed April 14, 2024, https://www.ccel.org/l/luther/romans/pref_
romans.html.

2 Seong, “Identity and Community,” 325.

3 Gustaf Wingren, Luther on Vocation, trans. Carl C. Rasmussen (Philadelphia: Muhlenberg,
1957), 40.
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close appropriation of the New Testament model, even as he created space for a plurality
of polities.”* When this unity is paired with his belief that “it is always disastrous to leave
the church,”" it seems likely that Calvin’s evangelistic strategy would involve
community life. Even more, his evangelistic church community employed the same
“hedges” for which this project advocates, as demonstrated by his belief that the Lord’s
Supper creates a bond of unity for believers.” As such, it is fair to conclude that the

Reformation-era thinkers employed community-focused evangelistic strategies.

Evangelism and Community in Twentieth
and Twenty-First Century America

The final historical era to be examined is recent history, Christianity in the
twentieth century. Twentieth-century American evangelistic strategy may be the foundation
of this paper, as it seems that the past hundred years of American evangelicalism have
detached evangelism from community in noteworthy ways. The most prominent example
of this shift is the ministry of Billy Graham. To be clear, Billy Graham’s crusade ministry
was a beautiful and tremendously effective gospel-centered ministry, and Samaritan’s
Purse estimates that 215 million people heard the gospel throughout Graham?’s life.”’
Additionally, Graham’s ministry did not seek to divorce evangelism from community. A
critical part of his crusades was the immediate connection of a new believer to a counselor
who would speak with them about their decision and refer them to a church.”® Despite

this, these conversions came through Graham’s preaching that each individual must have

4 Roger Haight, Christian Community in History (New York: Continuum, 2004), 473.
5 Hellerman, When the Church Was a Family, 137.

76 John Calvin, Institutes of the Christian Religion, ed. John T. McNeill, trans. Ford Lewis
Battles, Library of Christian Classics (Philadelphia: Westminster, 1960), 44, 46.

7 «Biography: Billy Graham,” Samaritan’s Purse, accessed April 20, 2024,
https://www.samaritanspurse.org/media/bio-billy-graham.

8 Loren Dickinson, “A Look at the Billy Graham Crusades,” The Ministry 45, no. 6 (June
1972): 57-58.
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a “personal relationship with Jesus Christ.” This message received in a stadium setting,
while faithful, does color the Christian experience with American individualism and
implicitly instructs the seeker that their relationship with God is primarily focused on the
self.”® This twentieth-century shift has continued and even intensified into the twenty-first
century with the rise of online services, televangelism, and megachurches.® Each of
these ministries, while being used by God to make disciples, nonetheless downplays the
importance of relationship before, during, and after the evangelistic process.

The success of the individualistic gospel message in the twentieth and twenty-
first centuries should give pause to this project. Is the shift in evangelistic strategy over
the past hundred years evidence that the “personal relationship” emphasis is the best
contemporary evangelistic language for Christians to use in reaching Generation Z?
While the success of this evangelistic emphasis cannot be denied in recent history, it will
nonetheless be profitable to return to the evangelistic community that characterized
Christianity for the majority of its history. This is due not only to the realities surrounding
Generation Z (discussed both above and below) but also to the voices present in the
twentieth century, discussed below, that called for strong community before, during, and
after the individualist Christian movement took hold.

In thinking about the evangelistic strategy best suited to reach Generation Z,
the reality that this demographic is “inwardly rooted” must be acknowledged at the
outset.8! Generation Z is most likely to pursue meaning and identity based on self-
sufficiency rather than as part of a collective. While one might think that this inward

focus makes Gen Z more content and less needy of community, the reverse is true. The

8 This is the view of Mavis, Psychology of Christian Experience.

8 The inclusion of megachurches in this list is not to disparage large churches but to highlight
the similarity of an evangelistic call within a stadium setting.

81 Elmore and McPeak, Generation Z Unfiltered, 169.
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instability of individualism has led this generation to exceeding loneliness.®? In this
abyss, the message of a personal Savior and Lord is beautiful news. The full gospel
message that Jesus saves individuals and places them inside a family that is more
intimately connected than biological siblings is even more revolutionary. Recoupling
evangelism and community in the conversion process also more easily enables new
believers to understand the commands of Christ to live in community post-regeneration
(Heb 10:25). As opposed to a Christian who is saved in a crowd of thousands and must
then search for community post-conversion, a Christian discipled through community
during the evangelistic process will be prepared to live life together with other believers.
In light of this, it must be acknowledged that the Billy Graham method of large-group
individual evangelism was successful and used by the Spirit while simultaneously being
willing to edit these methods to reach the upcoming generation with the gospel.

While the individualism of contemporary Western society and the success of
the Graham crusades could suggest that community is no longer a cultural value, there
were influential movements and voices showing that this was never the case throughout
the twentieth century. One such voice was Dietrich Bonhoeffer, who in his book Life
Together blends the concepts of evangelism and community in discussing “ministries”
that Christians should perform. He says that one of these “ministries” is “proclaiming,”
which, simply put, is speaking the Word of God from person to person.®® While he
initially speaks of this rite as done from Christian to Christian, he closes by saying, “If we
carry out His Word, God will save our brother through us.””®* This terminology suggests
that proclamation of biblical truth in community should serve both an evangelistic and

exhortative purpose, and that a community in which to proclaim this truth is essential.

82 Severson, Not Done Yet, 12-13.

8 Dietrich Bonhoeffer, Life Together: The Classic Exploration of Christian Community
(London: SCM, 1954), 103-8.

8 Bonhoeffer, Life Together, 108.
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A second example of the desire for community in the twentieth century is,
according to Bruce Milne, the hippie movement in the 1960s. Existing in the same time
frame as the Graham crusades, Milne sees this movement as evidence that Baby Boomers
also wanted a communal life.8> These snippets from the 1900s indicate that even as
Western society hurtled toward individualism, the need for community did not disappear.
As such, evangelism that capitalizes on the continuing longing for community may be
particularly effective in this present cultural moment because of its rarity. This reality
reinforces the point that community-focused evangelism is not only theoretically and

practically beneficial but historically warranted.

Conclusion

This project, concerning the unification of evangelism and community, grows
from a biblical framework. It is also a strategy that has theoretical and practical benefits
and is historically warranted. Focusing this project on equipping students for evangelism
that is united with Christian community will help them reach their peers with the gospel
of Jesus Christ. This type of evangelism has been the norm throughout most of Christian
history and will continue to be biblically and practically relevant in reaching Generation Z.
As such, the curriculum developed and taught to the students at Prairie Hill Church is both
biblically and historically warranted, but also theoretically and practically wise. This
curriculum’s development and implementation will be the next phase of this project to be

discussed.

8 Bruce Milne, We Belong Together: The Meaning of Fellowship (Downers Grove, IL:
InterVarsity, 1978), 10-11.

66



CHAPTER 4
DETAILS AND DESCRIPTION OF THE PROJECT

In completing this project, one of the most critical aspects was teaching the
curriculum plan to Prairie Hill students. As such, the preparation, implementation, and
content overview Of this teaching curriculum is discussed in this chapter. This project was
comprised of eight teaching sessions targeted at educating and inciting desire for
evangelism and community among PHEFC students. All work was completed according

to the project goals and methodology outlined in chapter 1.

Preparation

The first aspect of this project that will be described is its preparation. Both an
overview of the development of the material and a description of how participants were

gathered will be included in this section.

Development of Material

In preparing to implement this project, I researched the biblical, theoretical,
practical, and historical basis for uniting evangelism and Christian community, as
outlined in chapters 2 and 3, with the project’s goals in mind. As such, investigating the
validity of uniting evangelism and community was essential for preparing this project.

Another critical step in developing the curriculum was the feedback given by
my review panel. This panel consisted of my Senior Pastor (Matthew Brant of Prairie Hill
Evangelical Free Church in Eden Prairie, Minnesota), my project supervisor (Jamus
Edwards of Pleasant Valley Community Church in Owensboro, Kentucky), and a ministry
expert with no affiliation to my project (Jenna Reycraft of Shamineau Ministries). Each

of these three panelists reviewed the curriculum and gave feedback. Their feedback
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enabled me to strengthen my biblical basis lesson-to-lesson and give attention to the need

for stories and examples when communicating the curriculum to my audience.

Gathering Participants and
Promoting this Project

Gathering participants was relatively straightforward in my context; all
students who regularly attended Prairie Hill’s student ministry were included in the
formal implementation of the project, provided their parents submitted a waiver on their
behalf. Students who did not have a waiver were welcome to attend Wednesday activities
during the implementation of this project but were not required to complete the pre- and
post-teaching evangelism and community survey.! This reality allowed the student
ministry to practice evangelism through community during the implementation of this
project while remaining in compliance with my research permissions.

Promoting this project to the church was a bit unique, given my context. From
the time I began this project until its implementation, the demographics of the student
ministry and Sunday attendance changed drastically. At the time of implementation in the
Fall of 2024, about 20-25 percent of Prairie Hill’s student ministry attendees were also
Sunday attendees compared to roughly 75 percent in the Fall of 2022, at the beginning of
this project. The rest attend other churches or do not attend any church on Sundays. This
was unexpected and due to a combination of factors. First, the graduating classes during
this project were quite large, and primarily composed of students whose families attend
Prairie Hill. Second, one family moved to Eden Prairie during the project, and this
family’s students are quick to invite friends, especially friends who are unchurched. This
reality was a blessing, but it nonetheless led to difficulty in promotion to the target
audience. Most of the students and families impacted by this project would not have been

reached by the Sunday announcements or church-wide emails. Instead, promotion

! See appendix 1.
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consisted primarily of student ministry-specific emails, along with several direct texts and
emails to parents of participating students.

Though the practical communication of my project to my church did not serve
a large purpose in gathering participants, I had the opportunity to educate adults on the
relevance and particular details of this project during its implementation. Providentially, I
was asked to preach during the implementation of this project. I preached on the key
points of evangelistic community (drawing heavily from week 7 of the teaching) and
explained that these points were particularly relevant for ministry to Generation Z. This
allowed the church as a whole both to understand the content of the project and benefit

from this research.

Implementation

This project was implemented as the kickoff curriculum for the 20242025
school year. Lessons were taught over ten weeks from September 18 through November
13, 2024, with two breaks—one for a vacation and one for a “student teaching” week. In
implementing this curriculum, I developed eight formal outlines for review by my panel?
as well as an expanded “thought-by-thought” outline for my personal use in
communicating the material. When presenting, roughly 35 students and 10 leaders sat in a
circle. Teaching was presented conversationally, with opportunities given for question
and answer. This teaching style enabled this project to benefit students in learning about
evangelism and Christian community as well as miscellaneous theological topics that
their minds were moved to ask about during these lessons.

Chronologically, the format for this curriculum was fivefold: the first four weeks
included an explanation of evangelism and how to participate in it, and an explanation of
Christian community and how to participate in it. Following this, the biblical and

philosophical basis for combining these disciplines was outlined, and a description of

2 See appendix 4.
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how to unite these disciplines practically was shared. The teaching concluded with an
encouragement toward participating in evangelistic community through the post-teaching
evangelistic event. Finally, this evangelistic community event was executed to give
students an opportunity to put this project into practice. Specific details regarding

teaching points and the post-teaching event are included in the following section.

Content Overview

The final step in describing the details of this project will be to overview the
weekly teaching content. Each of the weeks of teaching will be outlined, as well as the

post-teaching evangelism event.

Week 1

In the first week of teaching, I focused on educating students on “evangelism.”
The three main topics were (1) what evangelism is, (2) issues people may have with
evangelism, and (3) why a Christian should do evangelism. I defined evangelism as
sharing the gospel with people who are not following Jesus, and then I explained the
gospel message. Following this, I let students process and share reasons that discourage
them from engaging in evangelism. The most common response was that they were
concerned that the gospel message would be offensive, which I expected. In response, |
shared 1 Corinthians 1:23-25 to highlight that the gospel is a difficult and offensive
message, particularly for a Generation Z audience.® Though this is true, I taught that the
very offensiveness of the gospel (telling a person they need to be saved) is the aspect that
makes it the most valuable; every person experiences feelings of shame, guilt, fear, and
powerlessness. For this reason, the gospel is worth sharing even through the difficulty.

After this concern with evangelism, I briefly mentioned two other hesitations.

First, I discussed the stress of not knowing what to say. From 2 Corinthians 5:18-20, I

3 The high emphasis on tolerance among Gen Z students and adults makes a message about the
reality of sin and need for salvation particularly difficult to accept.
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described that in evangelism, God appeals to humans through humans; we are not the
guarantor or sustainer of a person’s salvation. I also discussed the idea of not wanting a
person to be saved; in light of a peer’s behavior, attitude, or actions, it is possible to
become jaded toward a person so that we no longer hope they are redeemed. This is a
legitimate byproduct of human sinfulness and can only be overcome through remembering
humanity’s collective need for Christ and salvation. Following these objections, |
concluded by sharing three reasons a Christian should engage in evangelism: (1) because
Jesus told us to do so (Matt 28:19-20), (2) because of love—in evangelism, believers
have the opportunity to invite people into the eternal community of love that has always
existed and will always exist between the Father, Son, and Holy Spirit, and (3) because
“the stakes are high.” By this I meant everyone will respond to the message of the gospel
with either acceptance or rejection and, in evangelizing, believers give others the

opportunity to turn to Christ and be saved.

Week 2

In the second week of teaching, I discussed Zow a Christian should do
evangelism. After week 1, students agreed that evangelism was a worthwhile task, but
they needed to be equipped to “do” it. As such, I highlighted three things to do before
having an evangelistic conversation, and three things to do while talking to people.
Before an evangelistic conversation, students should truly know the gospel, pray, and
model Christ with their lives. I encouraged students to be relational and talk about Jesus
everywhere (not only with people they are seeking to evangelize), be willing to share the
gospel either immediately or slowly over time (depending on the relationship and leading
of the Spirit), and to be adaptable in removing barriers to conversation. Examples of
adaptability were styles of dress, Christian terminology, and identifying a seeker’s “felt
need” to show them the relevance of the gospel in their life.

Many of these principles for participating in evangelism were qualified so as

not to be misleading. At the forefront, I made it clear that there is no “script” in
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evangelizing. The goal is to preach the gospel, and the Spirit leads in any conversation.
Additionally, certain principles required further elaboration. For example, the “pre-
evangelism” principles were not presented as prerequisites to communication; instead,
they are growth areas as one begins to have conversations. The necessity of prayer was
strengthened by 1 John 5:14-15, which highlights that if we ask according to God’s will,
we will have what we asked. However, this reality does not mean that all evangelistic
conversations will lead to conversion because God’s will and timing in a person’s life are
beyond one’s full understanding. Yet, we pray because Christ did and because a Christian’s
righteous prayers are powerful and effective (Jas 5:16). The principle of adaptability was
also qualified as I explained that being adaptable does not extend to doing wrong in the
name of evangelism. That is, the desire to make the gospel attractive should not extend to
sinning in the name of “becoming all things to all people” (1 Cor 9:19-23). Instead,
believers live holy lives and remove barriers without compromising the convictions to
which Christ has called them. The final word in the lesson was an encouragement not to
stress; evangelism 1s important and can be scary, but the Spirit gives growth. Christians

are simply called to be faithful in sharing the message.

Week 3

In the third week of teaching, the content focus pivoted from evangelism to
Christian community. The format followed closely to that used for discussing evangelism.
First, I defined what Christian community is—a gathering of people encouraging one
another to follow Jesus. Then, I discussed who benefits from this type of community,
teaching that Christian community exists both for the benefit of Christians and non-
Christians. Christians benefit by being encouraged, challenged, and sharing burdens (1
Thess 5:11; Gal 6:2). Non-Christians benefit from faithful Christian community in that
they see what it looks like to follow Jesus and can have physical/spiritual needs met.

After defining Christian community and sharing who it is for, the rest of the

lesson focused on delineating why every Christian should be in Christian community. The
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reason for spending time on this is primarily contextual—in twenty-first-century America,
individualism is rampant. It can be easy to see Christian community as nice but not
ultimately important for following Jesus.* In response, I shared three points that make
Christian community essential. The first is that Jesus himself calls believers to community.
Similar to evangelism, the command of the Bible is enough of a reason to bind a believer
to an action. The multitude of “one another” commands in the New Testament, particularly
Hebrews 10:25, show that community is assumed and essential. Second, Christians should
be in Christian community because it is difficult to follow Jesus without help. Left to
oneself, a believer is susceptible to self-justification and error. In community, Christians
can strengthen and sharpen each other. Finally, Christian community is essential because
it shows the gospel to the world. In illustrating this, I highlighted the beautiful prophecy
in Zechariah 8:20-23 concerning the future family of God, when ten foreigners will seek
to follow one Jew to meet God. All of these points make the case that Christian community

1s essential for followers of Jesus.

Week 4

In the fourth week of this project, I discussed how to have Christian community.
This topic followed the same format as previous discussions, in which I introduced and
explained the discipline’s relevance in the first week and then explained how to
participate in this discipline in the second week. I provided three points when discussing
how to “do” Christian community. First, the center of a Christian community must seek
to love each other as Jesus loves them. I discussed the depth of Jesus’s sacrificial love
and acknowledged all human insufficiency in routinely displaying this level of love.
Ultimately, showing the love of Christ through Christian community is only possible by
the empowering work of the Holy Spirit. The other two aspects of having Christian

community flow from this first non-negotiable aspect.

4 During this teaching session we had a guest student from South Africa. He affirmed that
while South Africa is primarily individualistic as well, America is on a different level.
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The second aspect of having Christian community is displaying radical
inclusivity toward all people.® This means being welcoming toward all believers
regardless of age, wealth, sex, race, or other differentiating factors. This should extend
even to believers with whom one has theological disagreement; we are to welcome and
love them with Christ’s love, even as we teach, show, and challenge them on faithful and
biblical ways to follow Jesus. The third aspect of Christian community was tricky to
explain but critically important: Christian community should be both inwardly and
outwardly focused. In one sense, Christian community must focus on meeting the needs
of believers first (Gal 6:10). This involves mercy ministry, the restriction of the
ordinances, and maintaining accurate theological teaching despite any external pressure.
This was illustrated with an analogy from the family; we would never be offended that a
parent or sibling is first concerned with meeting the needs of their immediate family. This
should be true, even to a greater extent, in the family of God. However, Christian
community must simultaneously seek to serve, welcome, and explain Christian
distinctives to outsiders. The very distinctness of this community should be a means to
conversation and allow Christians to make the teaching about Christ understandable (Col

4:5-6).

Week 5

In the fifth week of this project, I began to describe why evangelism and
Christian community should be united, using the Bible as the primary source. After
reviewing the concepts of evangelism and Christian community, I explained why
someone could object to my claim that we should unite the two. Someone could seek to

object biblically on the grounding that Old Testament Israel was largely separate from

5 Inclusivity in this context means welcoming everyone into an evangelistic community with
love and kindness. This love and kindness should not extend to compromising biblical standards of
theology. Examples of this in action would be an evangelistic community that allows all people to attend
while simultaneously maintaining and teaching a view of the Bible as the infallible word of God, a biblical
sexual ethic, and the belief that Jesus is God.
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other nations. If the first members of God’s family were set apart, would that not mean
that Christian community should be separate as well? In answering this question, I first
identified how the family of God has always been a mixed multitude. Exodus 12:37-38
provides a basis for this—even as Israel exited Egypt, they were not homogenous. Many
“other people” (v. 38) went with them. Leviticus 19:33—-34 strengthens this point by
showing that not only were non-Israelites allowed in this community, but they were
treated “as a native-born.” I discussed how a person should treat a native-born child in a
Christian community, raising the child with awareness and encouragement, but not
compulsion to join the family of God. In this vein, Old Testament Israel and New
Testament Christians seem to operate from a similar perspective.

After delineating this reality, the rest of the biblical case centered on prophecy
and fulfillment. Isaiah 56:6—8 prophesied that in the future, anyone who turns to God will
be saved, whether Jewish or not. Then, Acts 2:42—47 shows this prophecy becoming a
reality. In the first Christian community, believers met publicly in the temple courts and
private home meetings, and new believers were saved daily. These factors contribute to
the summative case that the unification of evangelism and community is a biblical reality

that has always benefited the family of God.

Week 6

In the sixth week of this project, I moved from explaining the biblical rationale
of this project to its philosophical and historical backing. This lesson centered on two
main points, which were each two-pronged. The first is that combining evangelism and
community has always been philosophically wise, and the second is that this combination
is beneficial in Gen Z’s contemporary context. In discussing the long-term relevance of
evangelistic community, the first point was that uniting these practices prevents the church
from becoming isolated. Even as Jesus prayed that Christians be preserved within rather
than removed from the world (John 17:14-18), Christians are reminded of their purpose

as they cultivate and evangelize within community. The second reason to continually move
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toward evangelistic community is the example of the early church. While not everything
the first Christians thought and did should be emulated, after the death of the apostles the
Holy Spirit used underground, community-focused evangelism to spur Christianity from
a small Jewish sect to the largest religion in the world (in just a couple hundred years).
These philosophical and historical aspects speak to the lasting relevance of evangelistic
community.

The second aspect of week 6 was a discussion on the contemporary relevance
of evangelistic community for Generation Z. The first reason for this is this generation’s
statistically backed and anecdotally experienced loneliness. In a technologically advanced
yet simultaneously isolated cultural moment, these students highly seek the ability to
connect personally. Personal connection in the name of Jesus can soften a seeker to the
gospel message and enable them to ask questions. One example given of this was TikTok.
For a student to hear a gospel message via the internet is a blessing. However, without
community, it can be difficult to understand the message they have received or to ask
questions they might have. This leads to the second aspect that makes evangelistic
community contemporarily relevant: it prevents people from feeling “targeted.” To
continue the TikTok example, a Christian message shared online is prone to feeling like
“gospel salesmanship.” That is, it may feel like the person sharing the message of Jesus
has an ulterior motive or is trying to “sell” the seeker on Christianity. This approach leads
Generation Z, who are marketed constantly via social media, to withdraw. In contrast, a
friend or community sharing the gospel message will feel much more accessible because
of their prior relationship and mutual affection. For all these reasons, pursuing an

evangelistic community is historically and contemporarily wise.

Week 7

The seventh week of this project was the summative week. We discussed the
particulars of Zow to unite evangelism and Christian community. Week 7 explained how

to pursue this unification by taking all that had been taught about evangelism and
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Christian community, along with the biblical and philosophical reasons, to make the case
that evangelism and Christian community should be united. The first step in this
discussion was to explain potential difficulties with overemphasizing either evangelism
or community at the expense of the other. Next, I explained four principles for creating an
evangelistic Christian community. The first principle in uniting evangelism and Christian
community that was shared was to evangelize everywhere. Students were instructed to
share the gospel at home, in school, with friends, and at church. As this is done, the second
principle was to connect evangelism with a Christian community. Students were
encouraged not to feel pressure to do all evangelism “out there” but instead to connect
evangelism to Prairie Hill or other Christian communities of which they are a part. This
enables non-Christians to see the love of Christ lived out rather than only hearing about
it.

The third principle, growing from the first two, was always to assume that
Christians and non-Christians are present in an evangelistic Christian community. If the
gospel is preached everywhere and simultaneously connected with invitations to
Christian communities, it can be assumed that this will lead to non-Christians present
within these Christian communities. This assumption should lead to a posture of kindness
and charitability toward people across the stream of religious belief. This is an especially
critical principle, as it is easy to develop “insider” thinking and thus speak insensitively
or unlovingly about people who believe differently.® A Christian community that operates
in this fashion undermines its gospel witness. The final principle was to maintain the
uniqueness of Christianity. Even as a Christian community seeks to welcome everyone and
be kind and loving, they must simultaneously restrict Christian practices, such as baptism
and communion, to Christians. Though this could be criticized as undermining the inviting

atmosphere that an evangelistic Christian community seeks, this need not be the case. If

6 See the discussion on “groupthink,” under “The Ultimate Reality of Evangelistic Theory” in
chap. 3.
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Christian essentials are explained well to outsiders, they will be able to see that it is not a

lack of love that leads to restrictions but faithfulness to Christ’s call on the believer’s life.

Week 8

The final week of this project served as a review, wrap-up, and vision-casting
week for the students. I told a story about a childhood friend who came to faith through
an evangelistic Christian community. This story illustrated that the teaching was not
simply a theory; [ have seen the fruit of this type of evangelism in practice as well.
Students were also challenged and encouraged by the reality that their ministry to their
friends is particularly critical due to their fluid life stage, which influences many students
to make worldview decisions in their age demographic.” Additionally, I highlighted
Zechariah 8:20-23 and Acts 2:42—47 as pictures of the beauty of an evangelistic
community.

The final piece of this project was to delineate for the students what will
“happen” as they unite evangelism and Christian community. The first result is faithfulness
to Christ’s call on the believer’s life. Jesus has called Christians to spread the gospel and
to be in community, and the unity of these two disciplines is both faithful and effective.
Second, uniting evangelism and Christian community allows believers to share the best
news ever, and to do so in a context that shows people love instead of “selling” the
gospel; they love people in words and actions, showing both the gospel message and its
effects. Third, uniting evangelism and Christian community allows believers the joy of
seeing transformation in people. The joy of watching a person move from death to life
and grow in faithfulness is beautiful, and it is a privilege that evangelistic community
allows them to witness this growth. After these principles were shared, I challenged

students to invite their friends to the evangelistic event at the end of the month; students

" Tim Elmore and Andrew McPeak, Generation Z Unfiltered: Facing Nine Hidden Challenges
of the Most Anxious Population (Atlanta: Poet Gardener, 2019), 172-74.
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completed their post-teaching surveys® and the class concluded.

Evangelism Event

Following the eight-week curriculum, I conducted an evangelistic event for our
Christian community. This was an opportunity for students to invite their friends to spend
time in a Christian community and hear the gospel proclaimed. The event was quite
simple in form—after praying for the evening, most of the two-hour event was spent
playing a group game that students and their friends enjoyed, and the final fifteen minutes
were an introduction to the student ministry and a gospel presentation. About 50 percent
of Prairie Hill students attended, but none of the student who attended brought any
friends. The reasons for this and the application of this reality will be explored in chapter

5.

Conclusion

This project on the unification of evangelism and Christian community was
conducted from September to November of 2024. Students received eight weeks of
teaching on evangelism, community, the biblical and philosophical case for uniting the
two, and guidance on how to do so. The teaching series culminated in an evangelistically
themed event to encourage students to invite friends to hear the gospel in a Christian
community. Chapter 5 will assess the goals of this project and investigate the reasons for

this project’s successes and failures.

8 See appendix 1.
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CHAPTER 5
EVALUATION OF THE PROJECT

While completing this project on evangelistic Christian community was a large
undertaking, it was also a great joy. Throughout this process, students had the opportunity
to learn what evangelism and Christian community are, how to practice them, and why it
is both theologically and philosophically wise to unite the two. In this final chapter, the
purpose and goals of this research will be evaluated to measure success, and the strengths
and weaknesses of the project will be identified. Additionally, I will reflect theologically
and personally on this doctoral work and program and highlight some improvements

future researchers could make to this work.

Evaluation of the Project’s Purpose

The purpose of this project was to equip students for evangelism that is united
with Christian community at Prairie Hill Evangelical Free Church in Eden Prairie,
Minnesota, by teaching an eight-week series on evangelism and Christian community at
Wednesday night youth group. This purpose was successful in both of its aspects. First,
the eight-week series on evangelism and Christian community was taught at Wednesday
night youth group. Though both ministry and personal scheduling conflicts led to a slight
difference in the weeks that middle and high school students were taught, all students
who completed the pre- and post-assessment survey had the opportunity to receive all
eight weeks of teaching. Second, the students were legitimately equipped for evangelism
united with Christian community. This equipping happened through both the teaching and
the post-teaching evangelistic event, as well as through the Wednesday night teaching

being an open opportunity to invite non-Christians. The successes and failures of this will
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be explored further below, but the purpose of this project was accomplished through its
implementation.

While not strictly part of the “purpose” of this project, chapter 1 also stated
that the eight-week teaching series would integrate the dual necessities of evangelism and
community for Christian life and discipleship in each lesson. This part of the project was
not accomplished. Over the course of preparing and implementing this project, and
specifically in preparing material for all eight weeks, it would have been detrimental to
the overall scope and sequencing of the teaching series to attempt to highlight both
evangelism and community in each lesson. Instead, because students need to become
familiar with both evangelism and Christian community, the first half of the project
sought to disciple the students into an accurate understanding of what evangelism and
Christian community are, why they are important, and how to practice them. The first two
weeks highlighted evangelism, and the second two highlighted Christian community.
While this departed from the implementation of this project’s stated purpose, it was more
beneficial for the project to highlight each aspect individually before explaining how and
why they should be united. The success or failure of this method will be evaluated against

goal 3.

Evaluation of the Project’s Goals

The first goal of this project was to assess the knowledge and desire for
evangelism that leads to Christian community among Prairie Hill students. This goal was
completed but diverged slightly from the research methodology. At a base level, this goal
was completed because knowledge and desire for evangelism were assessed by each
student completing the Student Evangelism Survey before the curriculum began.?

However, this goal diverged slightly from the research methodology due to the changing

! See appendix 4 for the lesson outlines.

2 See appendix 2.
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dynamics of Prairie Hill’s student ministry over the past three years. Instead of receiving
75 percent completion, the rate was closer to 60 percent. The reason for this divergence is
surprising, yet exciting as the youth pastor at Prairie Hill. Since the development of this
project’s goals and research methodology and completion of chapter 1, Prairie Hill’s
student ministry has grown dramatically in the number of unchurched students in
attendance each Wednesday. This led to two practical issues in adhering to the research
methodology. First, the definition provided for what constituted a “regular attendee”
(attending at least twice a month) was difficult to delineate in practice; Prairie Hill does
not have an attendance tracking system for student ministry, and as such, it was difficult
for me to keep track of who attended once, twice, or three times in a month. This difficulty
existed, at least in part, due to the ministry’s growth during this time. When creating
goals and evaluation tools, | assumed I could informally track attendance. However, the
addition of more students made informal attendance tracking unachievable. The second
and more significant issue with receiving a 75 percent survey completion rate was the
reality that many of these new attendees come from nominally Christian, non-Christian,
or anti-Christian homes. Because many of these families were not connected to Prairie
Hill, I could not receive permission to use these students’ survey results, and thus, their
results were removed from consideration.?

Despite these difficulties with data collection and permission to use this data,
Goal 1 was considered completed for two reasons. First, the goal of assessing knowledge
and desire for evangelism happened. The survey was distributed, and results were analyzed
to see what Prairie Hill students knew and did not know about evangelism and
community. Second, this goal was completed according to the research methodology
when assessing students belonging to families who attend Prairie Hill. Though roughly

60 percent of student ministry regular attendees completed the survey, the number for

3 Failure to receive survey permission was not due to lack of effort; I called, texted, and
emailed many of these families multiple times over the course of the fall.
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connected Prairie Hill families did, in fact, meet the 75 percent completion goal. Thus,
this goal was completed, and research integrity was maintained despite the changing
dynamics within Prairie Hill’s student ministry throughout this project.

The second goal of this project was to prepare an eight-week curriculum on
evangelism and its application for Christian community. This goal was completed
according to the research methodology. A full summary of the curriculum will be
included in the evaluation of goal 3, but both the biblical mandate for evangelism and its
natural implication for Christian community formed the backbone of this project. In
preparing this curriculum, evaluation was given by my pastor (Matthew Brant), project
supervisor (Jamus Edwards), and a third-party expert with no affiliation to my project
(Jenna Reycraft of Shamineau Ministries). Through their review, the curriculum was
refined to include more illustrations and analogies to engage students (from Jenna) and
the biblical case for each lesson was strengthened (from Matthew and Jamus).* Through
these revisions, the curriculum was rated with a score of “3” or better by this panel
according to the developed rubric,® which constituted the completion of this goal
according to the research methodology.

The third goal of this project was to increase knowledge of and desire for
evangelistic community through teaching this curriculum in an eight-week series at
Wednesday night Youth Group and evaluating this curriculum’s effectiveness to incite a
desire for evangelism leading to Christian community. The eight-week curriculum began
with two weeks centered on defining evangelism, highlighting its importance, and
explaining how to participate. This was followed by two weeks of doing the same with
Christian community. After this, weeks 5 and 6 delineated the biblical and theological
case for uniting these two Christian practices. Finally, week 7 identified strategies for

uniting the two, and week 8 cast a vision for what beautiful results come from applying

4 See appendix 7.

5 See appendix 1.
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evangelism to Christian community. Through this teaching, this goal was completed
according to the research methodology. The teaching was completed over eight weeks
from September 11 to November 13, 2024 (with one week off in mid-October for a
family vacation and another for a student teaching week). Following the completion of
the teaching, the Student Evangelism Survey was administered a second time to assess
whether the curriculum had increased knowledge and desire for evangelistic community
in the hearts and minds of Prairie Hill students. A t-test on the pre- and post-teaching
surveys revealed a statistically significant positive change in the knowledge and desire
for evangelistic community after the completion of the curriculum: tpy) =-3.78, p < .0005.
The statistically significant positive change resulting from this curriculum was
investigated through two means, as prescribed by the research methodology. The first
investigative tool was the short answer section of the survey, consisting of three questions
about the church, evangelism and community, and the curriculum as a unit.® Each student
answered the same three questions before and after the eight-week curriculum. These
survey responses did not reveal much change due to the curriculum. On a better note,
these answers were primarily positive regarding evangelism, community, and the church.
However, many answers were either tangentially related to the project or very generic. In
my estimation, this low data quality is likely due to the worksheet “feel” of these surveys.
For students completing the surveys after a full day of school, this task likely felt like
another worksheet to be completed rather than an evaluation tool. As such, the short
answers on the survey were primarily unhelpful in gaining insight into the t-test results.
The second investigative tool used to understand the t-test results was individual
interviews with students. This tool was much more helpful. As prescribed in the research
methodology, interviews were conducted with the three students whose t-tests revealed
the most positive change in their engagement with evangelistic community. These three

students were asked what was most helpful and important about this project. They were

6 See appendix 5.
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also given the opportunity to suggest areas to be explained more or less if the curriculum
were to be taught again. The most interesting finding from these interviews was that none
of the students identified the same helpful or interesting aspects of the project. One student
benefitted most from the emphasis on Christianity remaining unique through evangelistic
community, the second specifically appreciated the relational aspect of the curriculum,
and the third felt blessed by the opportunity to acquire knowledge about this topic.” On
the other hand, students uniformly agreed that there was not a specific aspect of the
project that needed more or less emphasis. As such, these interviews suggest that the
holistic nature of this teaching contributed to its effectiveness in producing a statistically
significant positive change on the t-test.

The fourth goal of this project was to empower students to practice evangelism
and model community through providing a post-teaching youth ministry event (to which
they will be encouraged to invite their non-Christian friends) that displays Christian
community and gives their friends the opportunity to hear the gospel proclaimed. This goal
was completed according to the research methodology. At multiple points throughout the
curriculum presentation, the opportunity to invite friends to the post-teaching outreach
event was announced. Additionally, parents and students were sent supplemental emails
to remind them of this event. The event took place on the Sunday following the
conclusion of the curriculum. At this event, called “Game and Outreach Night,” students
had the chance to play popular student ministry games. The night concluded with a
description of the student ministry and a presentation of the gospel message. These points
of emphasis constitute the completion of goal 4.

Though goal 4 was completed according to the research methodology, it did
not appear that this outreach event accomplished its purpose of allowing students to
practice invitational evangelistic community. This Game and Outreach night was sparsely

attended by Prairie Hill students (14 attendees, compared to 20+ at a typical Sunday event),

7 See appendix 6.
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and these students did not bring any unchurched friends. Some of this was circumstantial,
as conversations with students revealed that various sporting banquets, vacations, and
choir practices conflicted with this event. This circumstantial reality seemed legitimate;
the Halloween alternative event a month prior and the Christmas party a month after the
post-teaching event introduced newcomers to the student ministry. Beyond this, there
seemed to be a straightforward and understandable reason behind the lack of invitations
to this Game and Outreach night; throughout this project, students began to view
Wednesday nights as an effective time to invite friends to church. As stated, the dynamics
of Prairie Hill’s student ministry shifted drastically over the course of this project. This
shift is due to Prairie Hill students inviting friends to Wednesday nights, who in turn
invited other friends. This did cause a bit of tension in the presentation of my curriculum
because | was teaching about evangelism and community to many students who were
simultaneously being evangelized and shown Christian community. However, | think the
students’ strategy was better than mine. The church’s location next door to Eden Prairie
High School (and the free tutoring and meal we provide before youth group on
Wednesdays) makes it convenient for a student to visit the church on a Wednesday night
instead of coordinating rides to attend on a Sunday evening. In summary, goal 4 was
completed, though the purpose behind goal 4 (providing a space for students to bring
friends to hear the gospel) was achieved on Wednesdays throughout this project rather

than through the summative Sunday outreach event.

Strengths of the Project

One strength of this project was its timeliness for a Generation Z audience. As
outlined in the research portion of this project, Gen Z students experience a high degree
of loneliness and isolation. This is due to various factors, particularly the easy access to
technology that enables them to avoid uncomfortable and awkward situations. In this
cultural framework, a project emphasizing the need for community connected to the gospel

of Jesus Christ landed well with a Gen Z audience. One moment in the teaching that
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showed this strength was the week 6 discussion on the philosophical basis for evangelistic
community.2 While most students had a positive view of phones and social media, they
strongly agreed that hearing about Jesus in “real life” was far superior to seeing a gospel-
focused TikTok because of the ability to have continued conversations and ask follow-up
questions. This realization about the positive nature of incarnational ministry was new to
many students, particularly middle schoolers.

In addition to connecting with a technologically advanced audience, a second
strength of this project was its grounding in historic Christian teaching and practice. As I
began the research for this project, I was not completely convinced that I would find
historical and biblical grounding for my thesis. I saw evangelism and community as
strategically beneficial to unite, but it seemed possible that the Bible would contradict my
strategic thoughts. Through biblical and theological research, however, I have become
convinced that the Bible does not merely sanction evangelistic community; it is the
default method of creating and building disciples (Acts 2:42—47). During this project, |
mentioned to colleagues and peers that the case for evangelistic community needs to be
made specifically to individualistic twenty-first-century Americans. People who lived in
other historical moments (and people in different parts of the world today) intuitively
practice this type of evangelism. As such, this project served as an opportunity to
eliminate a “blind spot” in Christian living and discipleship for Prairie Hill students.

A third strength of this project was its cohesiveness with the overall direction
of Prairie Hill Church. This strength was not anticipated. As overviewed in chapter 1, one
weakness of Prairie Hill was its lack of engagement with outsiders. Three years ago,
Prairie Hill’s senior pastor was recently hired and had expressed interest in shifting the
church’s culture but had not made many practical movements in this direction. Now,
however, Prairie Hill is moving in an outreach-oriented direction. The church’s vision has

been “refreshed” and is now stated as “a place where food is served, questions are

8 See appendix 4.
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welcome, people are loved, and lives are transformed for Jesus Christ.” The tagline for
the church’s direction is that we are developing an “outreach culture.” In pursuing this,
the church has eliminated its “outreach committee” in favor of empowering all members
to do individual and corporate outreach within their neighborhoods, schools, and homes.
In the past year, Prairie Hill has planned and executed two large community-focused
events targeted at engaging unchurched Eden Prairie residents with a positive church
experience. This all constitutes a drastic change from the state of Prairie Hill at the
beginning of this project, and I can honestly take no credit. The elders and senior pastor
spearheaded these decisions, and a variety of new ministry teams planned and executed
these events. However, it is a great incidental strength that as the church moves toward
being an evangelistic community, the students have been instructed on how to do the
same. Along with this, as stated in chapter 4, I had the opportunity to present my project
to the congregation during a sermon, which was both an honor and an opportunity to
buttress this new direction for the church. This may have been the greatest strength of this
project from a ministry perspective.

A final strength of this project, which may seem counterintuitive initially, was
the presence of non-Christians in the eight-week teaching curriculum. This was also a
weakness, which will be discussed. It was an unintended strength of this project that
evangelistic community could be modeled even through the presentation of this curriculum.
This reality forced me to speak in a very measured and conciliatory way. This would have
been my goal anyway, but the presence of this mixed multitude heightened the necessity
of effective communication. This was a strength for the Christian students because it
allowed them to see the application of this project modeled in real time. This also seemed
to be a strength for the non-Christian and nominally Christian students in the room
because it showed them that our ministry desire that they become Christian because of
our love for them, not a desire to recruit people to our “team.” I emphasized nearly every

week that this project served as a “peek behind the curtain” for non-Christian students.
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This project showed these students that Christians want to make more Christians, but this
is because of love, care, and desire for more to experience the beauty and salvation that
come from faith in Jesus Christ. As such, the presence of non-Christians was a strength in
that it required me, as the presenter, to communicate with a high level of excellence

because the necessity of clear communication was even greater than expected.

Weaknesses of the Project

Though this project was successful according to its goals, there were
undoubtedly weaknesses throughout the process. Due to the realities of a young Gen Z
audience, one weakness was the length of the curriculum. In my experience doing student
ministry, it has been difficult for students to follow the scope of a teaching series that is
longer than four to six weeks unless it is a book of the Bible. This weakness was
observed mainly in the last two weeks of teaching; students appeared less interested and
did not answer questions or engage in discussion as readily as at the beginning of the
project. The length of this type of teaching may be unavoidable because of the rigor of
doctoral work, but it is nonetheless worth observing that an eight-week curriculum made
it difficult for students to connect with the entire project.

Students’ difficulty engaging with the longer scope of this project is likely due
in part to the shorter attention span of kids in general and Gen Z in particular. This is also
likely due to the second weakness observed in this project: irregular attendance. Of the
twenty-one students who completed the pre- and post-surveys and had waivers signed by
parents, all were present for at least six of the eight weeks of teaching. However, because
this teaching occurred during the regular Wednesday night youth group gathering, many
students attended for less than six weeks, fading in and out throughout the fall. These
students’ surveys were not used due to missing the pre- or post-survey, not providing a
parent waiver, or not attending for (at least) six weeks. While these stipulations show that
irregular attendance does not invalidate the research results, I still view this as a weakness

of the project from a ministry perspective. At times, it was a challenge to align all students
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with the purpose and particulars of the project, especially for those who began attending
on Wednesdays during the latter weeks of teaching.

A third weakness of this project was the timing of the post-teaching outreach
event. Some of the scheduling conflicts were unavoidable; it was unrealistic for me to
know the intricacies of sports and music schedules across the ten school districts in
Prairie Hill’s student ministry. However, I underestimated how difficult it would be to
coordinate rides and remind students about this weekend event in comparison with the
usual weeknight gatherings. Communication with parents was effective, as they were
notified via in-person meetings and multiple emails. As such, students whose families
attend Prairie Hill attended this event well. The issue is that the target audience for this
event—unchurched friends of the students—were either unaware of the event or
unavailable to attend. As outlined in the evaluation of goal 4, the failure of this event to
engage outsiders did not constitute a failure of Prairie Hill students to internalize and
practice evangelistic community, but the timing and execution of this event were
nonetheless a significant weakness of this project.

A final weakness identified in this project was also highlighted as a strength:
the presence of non-Christians in the eight-week curriculum. This reality was expected to
an extent, but I was surprised by how widespread this phenomenon was. To say it another
way, | expected two to four unchurched students to be present for teaching because of its
execution on Wednesday nights; I did not expect nearly half the room to be either non-
Christian, nominally Christian, or complete spiritual unknowns, and yet this was the reality
for multiple weeks of teaching. As stated under strengths, this is a positive part of this
project in that it allowed evangelistic community to be modeled in real time. However, it
also presented a couple of difficulties during this teaching series. One difficulty was
maintaining the relevance of this project for an audience that may not subscribe to
Christianity, let alone see evangelism as a good and necessary thing. I sought to combat

this by explaining at the beginning of my lessons that non-Christians were welcome in
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this space and that this teaching would allow them to see why Christians think and act the
way they do. This seemed helpful, even though it was a bit awkward at points.

The second difficulty with teaching to a mixed multitude was how it impacted
the depth of this teaching. I firmly believe that it is a mistake to “water down” curriculum
for the sake of the spiritually immature. God’s Word can pierce anyone’s heart when taught
faithfully, regardless of their prior experience with spiritual things. However, the lack of
spiritual formation among students in attendance made explaining many fundamental
Christian concepts necessary over the eight weeks. This was fruitful, but it also took time.
As a result, there were times when I had to move quickly through material that would
ideally have been presented more slowly because there was unanticipated foundational
work to do at the beginning of the teaching time. In light of all this, the presence of non-
Christians during the presentation of this curriculum was one of the most unique things

about my project and was both a strength and a weakness in its execution.

What I Would Do Differently

In light of the difficulties of this ministry research project, future researchers
may consider doing three things differently. The first consideration is the length of the
teaching series, particularly if the target audience is young, inconsistent, or spiritually
immature. The requirements of any project or program may necessitate a more extended
series, but a four- to six-week series would have been better suited for my audience.
Ideally, one week each would have been spent laying the foundation for evangelism and
community (combining weeks 1 and 2, as well as weeks 3 and 4). This would have
benefited students in two distinct ways. For one, students who attended the weeks of
teaching could have followed the scope of the series more cohesively. Second, for
students who began attending on Wednesday nights midway through the project, it may
have been helpful to pivot to another teaching series sooner. This would have allowed

them to avoid feeling like outsiders or latecomers to the teaching time.
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A second potential change for future researchers would be to consider teaching
this curriculum on a night separate from the large student ministry gathering. At Prairie
Hill, teaching this curriculum on Wednesday was wise as it fit well into our ministry
calendar and enabled the most students to hear and benefit from this project. In this context,
this project doubled as both a discipleship tool for Christians and an apologetic for non-
Christians. I see this as being uniquely helpful for my student ministry. In another context,
though, it may make more sense to target student leaders and/or spiritually mature students
and coordinate a night to teach them specifically. With this additional level of commitment,
the weaknesses in my project that were present due to irregular attendance and a mixed
audience could be avoided.

A third consideration for future researchers would be to conduct more pre- and
post-teaching interviews to supplement the survey results collected. I collected short
answer responses to gain insight into my students’ view on evangelistic community.
These were pretty unhelpful; there were few commonalities among students’ answers,
and sometimes answers did not make sense. Because of my comparatively small student
ministry, [ was able to counteract this by organically collecting feedback on different
points of teaching. In a larger ministry, however, the project, as completed, would have
difficulty explaining the positive change identified by the #-test results. As such, it would
be a benefit to future researchers to interview key students across the spectrum of interest
in the project, pre- and post-teaching (rather than only at the end, and only students who

responded positively, as I did) to get a better idea of the impact of this project.

Theological Reflections
Completing this project and attending The Southern Baptist Theological

Seminary for this degree program has been a theologically enriching experience. From
the perspective of my ministry research project, it was incredibly affirming to learn that
my project thesis was a legitimate biblical concept. For perspective, I did not enter SBTS

with a project in mind. As I considered what to do for this project, I identified that I was

92



interested in the interplay between evangelism and community and that I had seen the
effectiveness of uniting the two in my student ministry. However, I was unsure whether
this was even a biblical model of evangelism. When writing chapter 1, I wondered if this
project would ever be completed or if I would find through chapter 2 that evangelistic
community contradicted biblical fellowship. Not only did I learn that evangelistic
community is biblical, but I was also excited to learn that it is almost a default state of
evangelistic effort for both Old Testament Israel and New Testament churches. As such,
my project adds to a conversation about evangelism and community that has existed for
millennia.

A second theological reflection from this project builds from the first: if
evangelistic community is so important in the minds of the biblical authors, why have I or
my peers not been acquainted with this method? It seems twentieth and twenty-first-
century American Christians have struggled to unite these disciplines for two reasons.
The first is individualism. It is an indisputable reality that many Americans struggle to be
community oriented. This is much less of a challenge for collectivistically-minded
believers worldwide today and throughout history.

The second difficulty in uniting these disciplines is both theological and
practical: it is difficult. Theologically, evangelism united with community can easily
compromise Christian essentials in the name of “hospitality.” It is undoubtedly easier to
hold distinct theological positions if everyone at gatherings believes the same. However,
even if Christian doctrine is not compromised, the unity of these disciplines is still
difficult because the experience of Christian community can become less comfortable.
Again, living in a homogenous community feels easier, safer, and more comfortable. As
Prairie Hill moves toward being outreach-focused, one of the primary areas of pushback
is from longtime Christians struggling to adapt to people acting like non-Christians in the

church building. This is hard. And yet, as presented in my project, there is such beautiful
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potential to see transformation and discipleship if evangelistic community is pursued and
maintained.

Along with my project specifically, the opportunity to attend SBTS was a benefit
for my theology. I am not Southern Baptist. As a pastor of an Evangelical Free church, it
has been a joy and (at times) a challenge to acquaint myself with Southern Baptist theology.
As I expected, there are many areas of agreement between denominations. However, it
has been a refining experience for me to attend SBTS, specifically in the areas of church
membership, complementarianism, and the administration of the ordinances. In all these
areas, I have affirmed two things. First, I am still not Southern Baptist. I have humbly
disagreed with some of my peers and professors on the finer points of the above theological
disciplines. Second, though, I affirm that the Southern Baptist Church approaches these
theological topics, and many others, with discipline, grace, and faithfulness. As such, I
am blessed to have had the opportunity to consider these topics in new ways at a flagship
school of America’s largest evangelical denomination. On the whole, this opportunity has

been a massive blessing for me.

Personal Reflections

Along with refining my theology, the past three years have also impacted me
personally. The most succinct way to communicate this would be that I feel blessed by
the opportunity to continue to learn. I love learning, but it can be difficult to continually
pursue personal development without external motivation. This was one of the reasons I
began to consider a doctoral degree, and I have loved the chance to learn. Specifically,
growing holistically through my time at SBTS has been wonderful. Intellectually, it was a
blessing to study under professors such as Dr. Haste and Dr. Pennington. Their
knowledge aided my personal theological development. This program has done more for
me than increase knowledge, however. In addition to all I have learned intellectually,
SBTS has also done an excellent job of developing me pastorally. My interactions with

professors, fellow students, and my project supervisor have both been a source of
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academic growth and gave me a wide circle of trusted leaders and peers with whom I can
discuss ministry and family life. I anticipate continuing many of these connections post-

graduation.

Conclusion

Evangelism and Christian community are two wonderful disciplines that
benefit both the Christian and the non-Christian. Biblically and theologically, these
disciplines are both faithful and effective when done in tandem. In Prairie Hill Evangelical
Free Church’s student ministry, students were given the opportunity to learn about each
of these aspects of the Christian life, why and how they should be combined, and what
beautiful implications evangelistic community has for the expansion of the kingdom of
God. This curriculum was primarily successful according to its goals and methodology in
inciting desire for evangelistic community among Prairie Hill students. The project also
benefited the entire congregation of Prairie Hill Church in its pursuit of developing an
outreach culture. In light of all this, it has both been a blessing and a worthwhile
theological, practical, and ministry endeavor to equip students to unite evangelism with

Christian community at Prairie Hill Evangelical Free Church in Eden Prairie, Minnesota.
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APPENDIX 1
CURRICULUM EVALUATION TOOL

The following instrument was provided to Prairie Hill’s senior pastor, my
project supervisor, and an independent third party to evaluate the effectiveness of the

eight-week curriculum plan. This tool was created in conjunction with goal 2.
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Name of Evaluator:

Date:

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

[1]2]3]4]

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the
Bible’s theology of evangelism and
community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its unification
with Christian community.

The curriculum sufficiently covers a
biblical methodology for evangelism
united with Christian community.

Pedagogy

Each lesson was clear and fit into the
overall framework of the curriculum.

Each lesson provides opportunities
for participant interaction with the
material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course, participants
will be equipped to have evangelistic
conversations with their peers and
turn these conversations towards an
invitation to Christian community.

Other Comments:
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APPENDIX 2
STUDENT EVANGELISM SURVEY

The following instrument was provided to Prairie Hill sixth- to twelfth-grade
students before and after the presentation of the curriculum to measure their knowledge
and desire to engage in evangelism that leads to Christian community, and the change in

knowledge and desire as a result of this project.
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Student Evangelism Survey

Agreement to Participate

You will be taking a survey about evangelism and how it applies to Christian community.
This research is being conducted by Tyler Magnuson for two purposes. First, this
research is being conducted to aid completion of a Doctor of Ministry program. Second,
and more importantly, this research is being conducted to help you grow in your
relationship with Jesus as you think about evangelism, community, and the connection
between the two. This research is being conducted under the direction of the Professional
Doctoral Studies office at The Southern Baptist Theological Seminary. The responses
provided will be held strictly confidential and at no time will participants’ names be
reported or identified with their responses. Participation in the
survey/inventory/assessment is voluntary and the participants are free to withdraw from
the study at any time. By completing the survey and checking the appropriate box below,
you are giving informed consent for the use of your responses in this research.

Name [ 11 agree to participate [ ] | do not agree to participate

Directions: Answer the following questions by placing a check mark in the box that most
closely represents your current practices or beliefs.

The scale is as follows:
SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,
AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

Question SD| D |[DS|AS| A |SA
1 | I think all Christians should share their faith.

I think all Christians should spend time with
non-Christians.

3 | I want to share my faith with my friends.
| want to share my faith with strangers.
| want to invite a friend to church, youth

2 group, or other student ministry events.

5 I think bringing a friend to youth group would
be hard or strange.

7 I want my friends to have a relationship with

Jesus.
8 | I know how to share my faith with my friends.

I know how to invite a friend to church, youth
group, or other youth events.

I think that becoming a Christian should lead
to spending time with Christians.

11 | God wants me to share my faith.

10
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Question

SD

DS

AS

SA

12

I can define “evangelism” and know what it
means.

13

| can define “Christian community” and know
what it means.

14

I would not bring a friend to church, youth
group, or another youth event.

15

| think sharing my faith with others is
inappropriate.

Directions: Please provide a written response to the following questions:

1. What do you think about Christians sharing their faith with non-Christians?

2. What do you think about the church as a whole?

3. Do you have anything else you want to say about evangelism or community?
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APPENDIX 3
T-TEST RESULTS

The following instrument was used to analyze the pre- and post-Student
Evangelism surveys. The pre-test and post-test totals were used to determine whether the
curriculum had a positive impact on students’ knowledge and desire regarding

evangelism that leads to Christian community.
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T-Test: Paired Two Sample for Means

Pre-Test Total

Post-Test Total

Mean 72.85714286 78.80952381
Variance 50.72857143 63.16190476
Observations 21 21
Pearson Correlation 0.547151145
Hypothesized Mean Difference 0
Df 20
t stat -3.784578712
P(T<=t) one-tail 0.000581823
t Critical one-tail 1.724718243
P(T<=t) two-tail 0.001163645
t Critical two-tail 2.085963447
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APPENDIX 4
LESSON OUTLINES

The following instrument was used to teach the eight-week series on
evangelism and Christian community. Each lesson was evaluated by three people: the
project supervisor (Jamus Edwards), my senior pastor (Matthew Brant), and a ministry
expert who had no affiliation with this project (Jenna Reycraft). This was done in

accordance with the goals of this project.
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Evangelism and Christian Community Week 1

I.  Introduction
a. Topic for the next eight weeks is uniting “Evangelism” and “Christian
Community”
b. Give Evangelism and Christian Community pre-assessment survey
c. Introduce three parts of lesson; what, why, and issues
d. Pray
Il.  What is Evangelism?
a. Take their answers
b. A: Evangelism is sharing the gospel with people who are not following
Jesus
c. Follow up: what is the gospel?
i. 1Cor. 15:1-5, Rom. 4:24-25
ii. The gospel is the message that Jesus died and was raised to save us
I1l.  Issues Students may have with Evangelism
a. Won’t it be weird to tell people that they need to be saved?
i. Yes.1Cor. 1:23-25, the gospel is “a stumbling block™ and
“foolishness.”
ii. It can be seen as offensive to say that people are sinful and need
saving
iii. Yet, the truth of the gospel is both so potent and so important that
the message still needs to be shared (1 Cor. 1:23-25 again, it is the
“power of God to those who are being saved”)
b. What if I don’t want everyone to be saved?
i. We do not have the strength to love people as we should; the Holy
Spirit is the One who guides and leads us in life (in general) and in

evangelism (specifically)
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ii. Reminder: we are no better and no worse than people we dislike.

c. What if | say the wrong thing?

I. That does happen, and there is grace

ii. God also says that it’s Him making the appeal through us (2 Cor.

5:18-20)

Why should we do Evangelism?

a. Jesus told us to do it (Matt. 28:18-20)

b.

Out of love for people and desire for them to be saved

Conclusion

a.

b.

Evangelism is sharing the gospel with people who don’t know Jesus
We evangelize because we want people to be saved by Jesus, and because

Jesus tells us to do it.

Tease for next week: How are we supposed to do this?

Pray to close
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Evangelism and Christian Community Week 2

I.  Introduction
a. Evangelism is sharing the gospel with people who are not following Jesus
b. We evangelize out of love and desire for people to be saved, and because
Jesus calls us to do so
c. This week is about how to evangelize, both before and during your
conversations
d. Pray
II.  Before you Talk to People
a. Know the Gospel
i. Restate Gospel message
ii. The alternative is evangelizing without the gospel, which will be
misleading and/or confusing
iii. Knowing the gospel is different from rehearsing a speech; it is
news that needs to be shared!
b. Pray
1. On our strength, we can not convince anyone to follow Jesus
1. If we ask according to God’s will, we have confidence that He
hears and will do what we ask (1 John 5:14-15)
1ii.  Prayer is not a “Golden Ticket;” God’s purposes are beyond what
we can understand. We pray because:
1. He’s said our righteous prayers are powerful and effective
(Jam. 5:16)

2. It grows our own relationship with God
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c. Live for Jesus
i. Use me, the Youth Pastor, as an example. The message of Jesus
calling me to faithfulness falls flat if I am simultaneously living as
a drunk, an adulterer, a murderer, etc.
ii. We will not be perfect, but we are called to strive in faithfulness
III.  While you’re Talking to People
a. Be Relational
i. Have relationships with people rather than picking evangelistic
“targets”
ii. Talk to everyone about Jesus and the gospel, Christian or not
b. Evangelize Over Time and All at Once
i. Sometimes you’ll be able to share the gospel immediately
ii. Other times, you’ll share that you’re a Christian and slowly have
spiritual conversations before being led to present the whole gospel
message
c. Be Adaptable
1. Remove barriers to conversation such as clothing and vocabulary
i1. Do not change the essentials of the gospel message, or the
essentials of the Christian life
IV.  Conclusion
a. Evangelize before you talk by knowing the gospel, praying, and living for
Jesus
b. Evangelize while talking by being relational, adaptable, and willing to
move quickly or slowly
c. The next two weeks, we’re discussing Christian Community

d. Pray
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Evangelism and Christian Community Week 3

I.  Introduction
a. We have been talking about evangelism, which is sharing the gospel with
people who are not following Jesus
b. Now, we are going to talk about “Christian Community;” what it is and
why we should do it
c. Pray
II.  What is Christian Community?
a. A collection of people encouraging each other in following Jesus
b. Why does Christian community exist?
i. For Christians (1 Thess. 5:11, Gal 6:2) — more on this below
ii. For non-Christians to see what following Jesus looks like
II.  Why should we do Christian Community?
a. Jesus calls us to it (Heb. 10:25)
1. New Testament authors direct commands to life with “one another”
50-60 times; the Bible assumes Christian community is happening.
1. Similar to evangelism, Jesus calling us to something is enough of a
reason to do it. But, there are other faithful reasons to have
community as well.
b. We are weak
1. Left to ourselves, we will justify anything
ii. In contrast, Christian community provides an opportunity for
people led by the Spirit to encourage each other to walk by the
Spirit. We need community (Ecc. 4:9-12)
c. Because it shows the gospel to the world (Zech. 8:20-23)
1. God is so clearly in the community prophesied about in Zech. 8

that people beg to be with them so that they can know God
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ii. We do Christian Community in hopes that God will be so clearly
present that people want to know the God of our community
IV.  Conclusion

a. Christian Community is a collection of people encouraging one another to
live for Jesus

b. We do Christian Community because Jesus calls us to, because we need it,
and because it shows the gospel to the world

c. Next week, we will talk about how to do Christian Community

d. Pray

109



Evangelism and Christian Community Week 4

I.  Introduction
a. Review last week
i. Christian Community is a collection of people encouraging each
other to live for Jesus
ii. We should do Christian Community because Jesus calls us to it, we
need it, and because it shows the gospel to the world
b. Tonight, we are talking about how to do Christian Community; there will
be three things
c. Disclaimer: I am primarily speaking to Christians in this lesson. Glad for
the presence of non-Christians so that they might understand why
Christians act how they do
d. Pray
II.  The Center of Christian Community: The Love of Jesus
a. Christian Community is centered on loving each other as Jesus loves us
1. What does it mean to love this way?
1. To have the depth of love that compelled a man to be
tortured and die undeservedly, for the sake of other people
(Jn. 3:16, Rom. 5:8-9)
2. Can you imagine loving that deeply? Probably not.
i1. How do we love this way?
1. You are not strong enough
2. Jesus sends the Holy Spirit to guide us in loving others
III.  Radical Inclusivity
a. All Christians must be fully included in a Christian Community, regardless
of race, gender, economic status, etc.

b. This images to family of God as it will be in the new earth (Rev. 7:9)
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c. This is more than allowing presence; it includes intentionality
i. It is moving beyond accepting a new student “in the room” to
greeting them and inviting into conversation
1i. This is what Christ did, mention Zachaeus
IV.  Be Inwardly and Outwardly Focused Simultaneously
a. Inward-Focus: Restrict Christian practices to Christians
i. Examples: Baptism and Communion
ii. This is biblical (Gal. 6:10), but may sound harsh; why should
Christian Community restrict certain things from full participation?
b. Outward-Focus: Explain the meaning of Christian practices for the sake of
non-Christians who are present in the community
i. Ex. Christians restrict baptism because it represents identifying
with Jesus Christ; this is not an identification that a non-Christian
would claim
i1. Explaining these things provides opportunity for gospel
conversations
V.  Conclusion
a. Summary of doing Christian Community, from the Bible: function as one
body under Christ (Rom 12:4-5)
b. We do Christian Community be centering on Christ and His love, being
radically inclusive, and focusing inwardly and outwardly at the same time
c. We have now talked about what evangelism is, why we should care, and
how to do it, and have done the same with Christian Community. Starting
next week, we will talk about why these two Christian concepts should be
combined

d. Pray
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Evangelism and Christian Community Week 5

I.  Introduction
a. Review the two topics
i. Evangelism is sharing the gospel with people who aren’t following
Jesus
ii. Christian Community is a collection of people encouraging each
other to follow Jesus
b. In the rest of this series, | will explain why I think we should put these two
Christian things together; we should have evangelism in our Christian
Community
c. Acknowledge the weirdness; isn’t Christian Community for Christians?
d. Pray
I1.  Biblical Issues with combining Evangelism and Community
a. Old Testament law: God gives laws to show the distinction between Israel
and other nations; to be an Israelite, a person needed to submit to God by
following the Old Testament law
b. Jesus fulfills the Old Testament; if God’s people in the Old Testament
were separated, how can we claim that we should have non-Christians
present in our Christian Community and do evangelism?
1. What the Bible says about combining Evangelism and Community
a. Inthe Old Testament, non-Israelites always lived with Israelites
i. Ex.12:37-38
ii. From the time Israel was delivered from Egypt, “other people”
were present with them
b. Israelites were called to show kindness to non-Israelites
i. Lev. 19:34 — Israelites were called to treat foreigners like they

would treat their native-born
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1. How should a Christian treat their “native-born” (their
children) today?

2. Evangelize them within the community! Restrict certain
practices until they profess faith, explain Christian practice
to them in hopes they will turn to Jesus and be saved

ii. The Old Testament plants the seeds for evangelistic community
c. God prophesied that foreigners would “bind themselves to the Lord” (Is.
56:6-8)
i. Acts, beginning in Acts 2, shows the fulfilment of this prophecy
through Christian Community at Pentecost.
ii. Acts 2:47 “the Lord added DAILY to those who were being saved”
Conclusion
a. The Bible, Old and New Testament, presents community as an important
place to do evangelism
b. If the Bible presents this, then Christians should follow it. Next week, I’ll
talk about some other important reasons to combine evangelism and

community
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Evangelism and Christian Community Week 6

I.  Introduction
a. We are talking about combining Evangelism and Christian Community
b. The Bible’s default is to do this, as we talked about last week
c. Two things for tonight: why Evangelism and Christian Community should
always go together, and why it specifically should happen in 2024
d. Pray
Il.  Evangelism and Christian Community Should Always Go Together
a. Uniting Evangelism and Christian Community prevents the church from
being isolated from the world
i. John 17:14-18, Christians have a different home, yet we’re called
to remain here for a time
ii. The reason for this is to testify about Christ (Matt. 28, John 15:26-
27)
1. Thus, to present the gospel within community reminds us
of our purpose
2. We hear the news, and we share with others
b. Evangelism within Christian Community follows the example of the early
church
i. Between 100-300 AD, Christianity was persecuted; to preach
publicly was a death sentence. The gospel was spread through
worship gatherings; to say another way, it was spread through
community
ii. This is not to say that we should emulate everything from the early
church. However, the early church testifies to the Spirit using
evangelism through community as a means of advancing the

gospel
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Evangelism and Christian Community Should Go Together in 2024
a. Generation Z is lonely
i. Pros and Cons of Technological Advancement
ii. The gospel in community provides a place to
1. Experience love and belonging
2. Ask and have questions answered
3. TikTok vs Real Life
b. It prevents us from being “gospel salesmen”
i. If gospel conversations happen as we keep people at arms-length,
it will feel like a sales pitch — Technological gospel presentations
ii. If gospel conversations happen as we show kindness and care, the
loving bedrock of evangelism is evident
Conclusion
a. Combining Evangelism and Christian Community makes sense not only
biblically (which would be enough), but also philosophically
b. These concepts can always be united; their unity prevents isolationism
while following the example of the early church
c. 2024 in America is specifically a critical time to unite the two; Generation
Z is lonely, and we provide a space for belonging while avoiding
feeling/acting like salesmen.
d. These two weeks have made the case for combining Evangelism and
Christian Community both biblically and practically. Next week we’ll
discuss how to unite the two.

e. Pray
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Evangelism and Christian Community Week 7

I.  Introduction
a. Review evangelism, community, and why we should combine the two
b. Explain that this is the week to put it all together; how do we actually
combine evangelism and community?
c. Pray
Il.  Practical Difficulties to Avoid
a. Ifyou only do evangelism, your Christian Community suffers
i. Gatherings cease to be edifying for believers as basic evangelistic
teaching is rehashed
ii. People may trend to interact at arm’s length, with conversion as the
only or primary goal
b. If you only do Christian Community, your evangelism suffers
I. Gatherings become inaccessible for non-Christians or new
Christians; they have no idea what is being taught or shared
ii. Non-Christians are excluded from experiencing true Christ-like
love until they have converted to Christianity
I1l.  How to Unify Evangelism and Christian Community
a. Share the gospel in word and deed, everywhere (Col. 3:17)
i. Review Week 2 discussion
ii. Do not turn gospel conversations off/on depending on context; talk
about Jesus everywhere with everyone
b. Connect the gospel with community
i. Inwardly: Avoid thinking of evangelism as something done “out
there”
ii. Outwardly: Invite people to see Christian Community!

iii. Example: The church meeting in the temple courts in Acts 2:46
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c. Assume that there are non-Christians and Christians within your
community
I. Talk about sensitive topics kindly and conciliatorily
ii. Learn to disagree in a way that preserves relationship
ii. avoid language that demeans other people or their viewpoints
iv. Example: Jesus in John 4
d. Hold Christian practices for Christians
i. Review Week 4
ii. Give specific examples: As a youth pastor, | will not baptize,
encourage communion, or assure salvation to someone who is not
following Jesus
1. This is not out of disdain or dislike for non-Christians, but
rather a result of the uniqueness of Christianity
2. Example: Baptism. To symbolize dying to the self to live
for Christ (Rom. 6:1-4, Gal. 2:20) is only coherent if it is
maintained as a uniquely Christian identification
Conclusion
a. Combine evangelism and community by sharing the gospel everywhere,
inviting people into community, speaking kindly of everyone within
community, and reserving Christian practices to be practiced by Christians
b. Next week, to conclude, we’ll discuss what the Bible says will happen as
we combine evangelism and community

c. Pray
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Evangelism and Christian Community Week 8

I.  Introduction

a. Review everything; we have talked about evangelism, Christian
Community, why we should combine them, and how to do so

b. Tonight is the “wrap-up” week, and the goal is to bring everything
together coherently. What will happen as a result of uniting evangelism
and community?

c. Explain that tonight is pretty simple, I have a story and two passages of
the Bible for us, with some review mixed in along the way

d. Pray

[l.  An Example: Noah and Matt

a. Share story of my friend Noah; invited to church in 7" grade by Matt

b. Was evangelized in a Christian Community as he worked through mental
health struggles, and is a Christian today

c. Purpose for telling story: I know Noah. Nothing is guaranteed, but I have
seen fruit from uniting these concepts

d. Especially critical for students to engage in this; most people make
decisions about worldview by age 20

1. Biblical Testimony
a. Zech. 8:20-23
i. Remind of context from Week 3
ii. Briefly discuss exegesis; some commentators see this passage
being fulfilled in the past; some say it may be fulfilled in the
future.
iii. Mention the possibility of telescoping; we should strive for the

community presented in Zech. 8
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b. Acts 2:42-47
I. Review Week 5, highlight the beauty of this community
ii. Believers providing for each other and welcoming seekers with
daily conversions as the result
Conclusion: What will happen?
a. If we combine Evangelism and Christian community, we get to:
i. Be faithful to how Christ has called us to live
ii. Share the best news ever, and show people we love them as we do
it
iii. See people’s lives be transformed by Christ, and give them a place
to grow
b. Give them post-curriculum survey

c. Pray
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APPENDIX 5
SHORT ANSWER SURVEY RESPONSES

The following appendix presents the pre- and post-curriculum responses to the
three short answer questions in the Student Evangelism Survey (see appendix 2). These
responses were evaluated to understand the statistically significant change in desire for

evangelistic community that was revealed by the t-test results (see appendix 3).
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Pre-Test

What do you think of Christians sharing their faith with non-Christians?

I think it’s a good thing to share the word of God with people who don’t know

It should happen

It should happen

God calls us to do it so we should

Great do it

Very good

Good thing, but can be done wrong and most of the time people just don’t do it

| think it’s a good thing

| think it’s a good way to help non-Christians start to hear about the Christian faith
| think it’s great, God is the best thing that’s ever happened to me | want others to know
him too

It’s the word of God

It is good when it is done respectfully

That’s good

| think it’s amazing because they learn a new thing

That is how the gospel spreads

It is something God tells us to do, and if we are Christians, we will obey

It tends to be a good thing

| think everyone should know about God (Jesus)

| think it’s a good thing

What do you think about the church as a whole?
| think it’s a great place to be

Love it

It’s cool

The church is a Christian community; it’s nice
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It’s great

Good x2

Great thing but is not done right

It’s boring and 1’d rather not go

| think the church is a great place for Christian fellowship

I love this church

It is a very important thing but can be corrupted

It’s for an eternity

| love church because of the worship and praise

A place for believers to commune with each other/the believers themselves
It is a place/community for Christians to fellowship in God’s name and help each other
know him better

Too political, at least some times

| love church x2

Do you have anything else you want to say about evangelism or community?
LOVE JESUS

It’s amazing

Community is a group of people who interact with each other

It only works if a person has their views correct

Post-Test

What do you think of Christians sharing their faith with non-Christians?
Happy

| think it’s a good thing

I think it’s important and God wants us to

Good x2
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It’s good to do

Great

Good but hard

It’s good to do

| think it’s important to do it and that Christians should share if they are in a position to
do so

The gospel and God’s love

Good but awkward

It is good if done respectfully

It’s fun and caring

| think it’s amazing and what God wants us to do
Gospel tells us to spread the good news

Must have a relationship beforehand

They should share their faith

| think it’s great, they have to know about God

I think it’s really good

What do you think about the church as a whole?
Community

I think the church is great

It is broken but good

I love church

Very welcoming

Great

Not my favorite but | understand that it’s necessary
It’s ok

I think it’s a vital Christian community to help Christians grow in their faith
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I love it, I think church is great

It’s a safe place

Blessed

It is good, but people in the church can do bad things

It’s special

| think it’s a lovely community where there’s so much love and care and learning about
the Bible and God

Body of Christ, should act in Godly ways

Established by God, it is good can be too political

Good and I love it

It could be better

Do you have anything else you want to say about evangelism or community?
Very important to do
It’s the best type of community

| was baptized
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APPENDIX 6
POST-TEACHING INTERVIEW RESPONSES

The following appendix presents the post-curriculum responses to the three
short answer questions in the Student Evangelism Survey (see appendix 2). These
responses were evaluated to understand the statistically significant change in desire for

evangelistic community that was revealed by the t-test results (see appendix 3).
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Interview Questions

What made this teaching series helpful for you?

CB10: it showed how we’re supposed to work together in a Christian community by
supporting each other and helping each other when we need it

ZB10: probably because I didn’t know anything before

RB8: it was a good topic to learn about and | liked that it was applicable to my own life

What was the most important thing you learned?
CB10: When you’re in a Christian community, keep Christian distinctives unique
ZB10: probably that I’m not the only person who questions when to share the gospel

RB8: How to talk to others about Jesus and the gospel

Was there anything Tyler should have talked about more?
CB10: covered everything pretty roundly

ZB10: no, I feel like you covered it pretty good

RB8: no

Was there anything Tyler should have talked about less?
CB10: nope
ZB10: Christian community, everyone has a common knowledge

RB8: no

Please share any other feedback you had on this project
CB10: Don’t have any
ZB10: none

RB8: Tyler deserves his doctorate of ministry
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APPENDIX 7
CURRICULUM EVALUATIONS

The following appendix presents the completed rubrics of the Curriculum
Evaluation Tool (see appendix 1). This rubric was completed by my project supervisor
(Jamus Edwards), my senior pastor (Matthew Brant), and a ministry expert with no

affiliation with my project (Jenna Reycraft of Shamineau Ministries).
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Jamus Edwards

8/4 (week 1)

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

1

2

3

4

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the
Bible’s theology of evangelism
and community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

Each lesson was clear and fit into
the overall framework of the
curriculum.

Each lesson provides
opportunities for participant
interaction with the material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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8/4 (week 2)

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

1

2

3

4

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the
Bible’s theology of evangelism
and community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

FEach lesson was clear and fit into
the overall framework of the
curriculum.

Each lesson provides opportunities
for participant interaction with the
material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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8/4 (week 3)

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

1] 2[3]4]

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the
Bible’s theology of evangelism
and community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

FEach lesson was clear and fit into
the overall framework of the
curriculum.

Each lesson provides opportunities
for participant interaction with the
material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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8/4 (Lesson 4)

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

1

213

4

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the
Bible’s theology of evangelism
and community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

Each lesson was clear and fit into
the overall framework of the
curriculum.

Each lesson provides opportunities
for participant interaction with the
material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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8/5

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria 112 3] 4 Comments

Biblical Accuracy

Each lesson was sound in its X
interpretation of Scripture.

Each lesson was faithful to the X
Bible’s theology of evangelism and
community.

Scope

The content of the curriculum X
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers X
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

Each lesson was clear and fit into X
the overall framework of the
curriculum.

Each lesson provides opportunities X
for participant interaction with the
material.

Practicality

The curriculum clearly details a X
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an invitation
to Christian community.
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8/6

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Bible’s theology of evangelism
and community.

Criteria 1] 2] 3 4 Comments
Biblical Accuracy
Each lesson was sound in its X
interpretation of Scripture.
Each lesson was faithful to the X

Scope

The content of the curriculum X
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers X
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

FEach lesson was clear and fit into X
the overall framework of the
curriculum.

Each lesson provides opportunities X
for participant interaction with the
material.

Practicality

The curriculum clearly details a X
method for evangelism that
encourages Christian community.

At the end of the course, X
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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8/7

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria 11 2 31| 4

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the X
Bible’s theology of evangelism and
community.

Scope

The content of the curriculum X
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently X
covers a biblical methodology for
evangelism united with Christian
community.

Pedagogy

Each lesson was clear and fit into X
the overall framework of the
curriculum.

Each lesson provides opportunities X
for participant interaction with the
material.

Practicality

The curriculum clearly details a X
method for evangelism that
encourages Christian community.

At the end of the course, X
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an invitation
to Christian community.
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Jamus Edwards 8/4 (Lesson &)

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

1

23

4

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to
the Bible’s theology of
evangelism and community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

Each lesson was clear and fit into
the overall framework of the
curriculum.

Each lesson provides opportunities
for participant interaction with the
material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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Name of Evaluator:

Jenna Reycraft

Date: 7/28/24

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

[1[2[3]4]

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

The scripture cited in each lesson was
sound in its usage. | would suggest
adding more scripture or utilizing more
stories within the Bible to model the
points discussed. For example, in talking
about the importance of relationships in
conveying the Gospel — sharing stories of
Jesus using relationships in his ministry
such as his relationship with Peter, the
adulterous woman, and more stories like
Zachaeus used in one of the lessons. |
think students will relate more to those
types of Biblical stories and examples.

Each lesson was faithful to
the Bible’s theology of
evangelism and community.

I think your lesson’s are faithful to the
Bible’s theology, again | would reference
more stories from Jesus’ ministry
throughout the lessons to support.

Scope

The content of the
curriculum sufficiently and
systematically outlines
evangelism and its
unification with Christian
community.

It has a good flow starting with what the
Gospel is and how it connects and thrives
within Christian Community.

The curriculum sufficiently
covers a biblical
methodology for evangelism
united with Christian
community.

It does cover biblical methodology for
evangelism united with Christian
community. | would reference more
stories from the Word to support your
points.

Pedagogy

Each lesson was clear and fit
into the overall framework
of the curriculum.

Your content is easy to follow — each
lesson is focused and not
overcomplicated.

Each lesson provides
opportunities for participant
interaction with the material.

| think there is more opportunity to add
in practical questions, or interactions
with students to help them identify small
ways they can grow in Christian
Community and Evangelism.
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Practicality

The curriculum clearly 4 | Your curriculum clearly outlines how the
details a method for two intersect and the benefits of doing
evangelism that encourages both together.

Christian community.

At the end of the course, 3 | think with the addition of more biblical
participants will be equipped stories, real life personal stories and

to have evangelistic opportunities for the students to interact,
conversations with their students will be more equipped to engage
peers and turn these in these conversations.

conversations towards an
invitation to Christian
community.

Other Comments:

Lesson 1:

Love the idea of doing a pre-assesment survey to gauge their knowledge of the
topic and questions they may have regarding it, so you can pivot and be flexible in
your delivery.

| would start with a personal story or two from your own life regarding
connecting Christian Community and Evangelism — how have you seen this in
your own life?

In sharing the gospel — encourage you to be more detail as I’m sure you will be
when saying “Jesus died and was raised to save us” — may be important to briefly
touch on Adam and Eve’s sin in the garden — emphasizing they had a perfect
relationship with God that was broken — first time they ‘hid” from him.

May be useful to discuss how we grow a muscle in evangelism — thinking about
Peter’s growth in denying Christ to leading many to know him!

Lesson 2:

In 2.A. I would add in scripture 1 Corinthians 15 maybe — when Paul reminds us
that of ‘First importance’ we know the Gospel.

o This may be useful to time to do a quick micro-lesson on sharing their
testimony in a simple structure. “Turn to the person next to you to share
A(Your life before knowing Christ) and B(How has your life changed
knowing the Gospel and having a relationship with Christ). Sharing a
testimony should be brief — super simple and easy to understand.

In 2.b, John 12 may be useful to reference as Jesus talks about his sheep
“knowing his voice”. As we pray and read His Word — we learn his voice giving
us confidence in sharing him with others and living our lives for him.

In 2.c, fruits of the Spirit and a personal story may be effective. How we show up
as believers matters often more than what we say. Are we kind? Are we patient?
Do we show forgiveness?

Your conclusion may benefit from a story such as Phillip and the Ethiopian
Eunuch — he was obedient and listened to the Lord’s prompting, he didn’t force
himself into the conversation — he asked a question, and was willing to share.
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Lesson 3

In section 2, I would again share a personal story on how Christian community
has impacted your relationship with the Lord. It may be a great idea to ask some
of your students ahead of time to share how Christian community has influenced
their faith!

In 3.b — how do we call each other out in love? | would remind students we aren’t
the ‘morality police’. What is our intention when we see a friend struggling with
sin? If our intent is ‘to be right’, this isn’t helpful, but if our intent is to care for
our friend and their wellbeing and relationship with the Lord, this is where
community thrives.

| would add in a story from the Word showing the impact of Christian community
in leading others to know Christ. For example, it was Paul and Silas’s fierce
dedication to the Gospel and love for others that led the jailer to come to be saved.

Lesson 4

I think Jesus washing the disciples feet may be a great addition to Section 2 in
showing how Jesus loved his disciples. Willingness to wash their dirty feet.
People are messy and need to be loved.

Another idea, how can we encourage students to be curious as far as asking
questions of non-believers? “Tell me more about your story” I think everyone has
a desire to belong and be included — how inviting we are may make a huge
difference in an individual’s openness to hearing the Gospel.

Have students discuss times they felt excluded or included — how can they
challenge one another to be more inclusive of new kids and students who may be
struggling?

Lesson 5

| think the focus on the Old Testament in this lesson is insightful, but I would also
include more of the celebration of the power of the Gospel breaking down the
separation that existed before. Because of Jesus’ great love for us, ALL can be
saved. We have the opportunity to invite ALL people to have a relationship with
Him.

It may be useful as well to call out what to the ‘other people’ look like today.
How can we put this more into their context? Is it the kids that just ‘don’t fit in’ or
are ‘weird’ or come from rough homes. Is it kids who smell? Kids who dress
differently? When students walk into your youth group — do they feel like
outsiders?

Lesson 6

Section 2 may be a good spot to insert discussing again Jesus’ relational ministry.
He called his disciples to him, he felt compassion on the crowd, he was willing to
hang with the outcasts. He is our model — He wasn’t holding people at an arm’s
length. He drew them to himself, this relationship and community paved the way
for the Gospel to be received and shared.
| love the point of Gen Z being ‘lonely’ in a 24/7 social media world. You could
also share that while Evangelism sounds like a big word, simply knowing people
names and asking how they’re doing is the first step to successfully sharing the
Gospel. “People don’t care what you know, until they know that you care.”
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Lesson 7

One thought would be to be to discuss the layers of Christian Community. For
example, Jesus had mass gatherings of thousands, but then also drew away to be
with just a few close friends. I think touching on different kinds of Christian
community may be beneficial:

o Youth Group: Purpose to engage with non-believers, make them feel
welcome and open the doors to Gospel conversations.

o Small Bible Study: May be a great place for you and two of your close
Christian friends to dive deeper, check in on your faith and share more
personal information.

| would add in more Scripture references to Section 3, especially in point c. in
discussing areas of disagreement with respect. How do we remember to keep the
Gospel as of first importance? How do we call each other out humbly, with
gentleness and respect?

Lesson 8

| love the personal story of Noah and Matt! | would share one of these in the
beginning of the series as well. Or maybe start the story and finish it at the end?

| think it may also be helpful to encourage them to start small — what is one small
thing they can start doing, stop doing or keep doing to grow in Christian
community and evangelize within it?
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Name of Evaluator: Matthew Brant

Date:

8/11/24

Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria

[1]2[3]4]

Comments

Biblical Accuracy

Each lesson was sound in its
interpretation of Scripture.

Each lesson was faithful to the
Bible’s theology of evangelism
and community.

Scope

The content of the curriculum
sufficiently and systematically
outlines evangelism and its
unification with Christian
community.

The curriculum sufficiently covers
a biblical methodology for
evangelism united with Christian
community.

Pedagogy

Each lesson was clear and fit into
the overall framework of the
curriculum.

Each lesson provides opportunities
for participant interaction with the
material.

Practicality

The curriculum clearly details a
method for evangelism that
encourages Christian community.

At the end of the course,
participants will be equipped to
have evangelistic conversations
with their peers and turn these
conversations towards an
invitation to Christian community.
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APPENDIX 8
STUDENT EVANGELISM SURVEY RESULTS

The following appendix presents the pre- and post- teaching Student
Evangelism Survey (see appendix 2) results. Pre-test results are represented by the letter

“A” while post-test results are represented by the letter “B.”
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Name__ZB7__ [x] | agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA

1 | I think all Christians should share their faith. AB
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. AB
| want to invite a friend to church, youth

5 - B A
group, or other student ministry events.
I think bringing a friend to youth group

6 B A
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my A B
friends.
I know how to invite a friend to church,

9 A B
youth group, or other youth events.

10 I think that becoming a Christian should lead AB
to spending time with Christians.

11 | God wants me to share my faith. B | A

12 | can define “evangelism” and know what it A B
means.
I can define “Christian community” and

13 : A B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Name__ZB10__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD| D |[DS|AS| A |SA

1 | I'think all Christians should share their faith. A B
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. A | B
| want to invite a friend to church, youth

5 . AB
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my AB
friends.
I know how to invite a friend to church,

9 A B
youth group, or other youth events.

10 I think that becoming a Christian should lead B | A
to spending time with Christians.

11 | God wants me to share my faith. A B

12 I can define “evangelism” and know what it A B
means.
I can define “Christian community” and

13 : A B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Name__AB12__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - AB
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. AB
I want to invite a friend to church, youth

5 . B A
group, or other student ministry events.
I think bringing a friend to youth group

6 B A
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my A B
friends.
I know how to invite a friend to church,

9 B
youth group, or other youth events.

10 I think that becoming a Christian should lead AB
to spending time with Christians.

11 | God wants me to share my faith. B A

12 I can define “evangelism” and know what it A B
means.
I can define “Christian community” and

13 : B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Name__CB10__ [x] | agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA

1 | I'think all Christians should share their faith. B
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. B

4 | | want to share my faith with strangers. A B

5 | want to invite a friend to church, youth B
group, or other student ministry events.
I think bringing a friend to youth group

6 B
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.
I know how to share my faith with my

8 . B
friends.

9 I know how to invite a friend to church, B
youth group, or other youth events.

10 I think that becoming a Christian should lead A B
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it A B
means.

13 I can define “Christian community” and A B
know what it means.
I would not bring a friend to church, youth

14 B
group, or another youth event.

15 I think shgrlng my faith with others is B A
inappropriate.
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Student Evangelism Survey

Name__RB8__ [x] I agree to participate [ ] | do not agree to participate

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - AB
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. AB
I want to invite a friend to church, youth

5 . AB
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my A B
friends.
I know how to invite a friend to church,

9 B
youth group, or other youth events.

10 I think that becoming a Christian should lead B
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it A B
means.
I can define “Christian community” and

13 : A B
know what it means.
I would not bring a friend to church, youth

14 B
group, or another youth event.

15 I think shgrlng my faith with others is B A
inappropriate.
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Name__KC11 [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD| D | DS | AS SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - AB
non-Christians.

3 | I want to share my faith with my friends. B

4 | | want to share my faith with strangers. B
| want to invite a friend to church, youth

5 . A B
group, or other student ministry events.
I think bringing a friend to youth group

6 A | B
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.
I know how to share my faith with my

8 . B
friends.
I know how to invite a friend to church,

9 B
youth group, or other youth events.

10 I think that becoming a Christian should lead AB
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it AB
means.
I can define “Christian community” and

13 : AB
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is B | A
inappropriate.
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Student Evangelism Survey

Name__CC11__ [x] | agree to participate [ ] | do not agree to participate

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA

1 | I'think all Christians should share their faith. B | A
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. B | A
I want to invite a friend to church, youth

5 . A
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my Al B
friends.
I know how to invite a friend to church,

9 AB
youth group, or other youth events.

10 I think that becoming a Christian should lead A B
to spending time with Christians.

11 | God wants me to share my faith. A

12 I can define “evangelism” and know what it AlB
means.
I can define “Christian community” and

13 : A | B
know what it means.
I would not bring a friend to church, youth

14 A
group, or another youth event.

15 I think sharing my faith with others is A
inappropriate.
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Name__KE11  [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA
1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with
2 - AB
non-Christians.
3 | I want to share my faith with my friends. AB
4 | | want to share my faith with strangers. A
| want to invite a friend to church, youth
5 . B | A
group, or other student ministry events.
I think bringing a friend to youth group
6 A B
would be hard or strange.
I want my friends to have a relationship with
7 AB
Jesus.
8 I I_<now how to share my faith with my Al B
friends.
I know how to invite a friend to church,
9 B | A
youth group, or other youth events.
10 I think that becoming a Christian should lead AR
to spending time with Christians.
11 | God wants me to share my faith. AB
12 I can define “evangelism” and know what it AB
means.
I can define “Christian community” and
13 : A | B
know what it means.
I would not bring a friend to church, youth
14 A
group, or another youth event.
15 I think shgrlng my faith with others is A B
inappropriate.
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Name__TL12 [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD| D |[DS|AS| A |SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - AB
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. B
I want to invite a friend to church, youth

5 . B
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 A | B
Jesus.

8 I I_<now how to share my faith with my AB
friends.
I know how to invite a friend to church,

9 AB
youth group, or other youth events.

10 I think that becoming a Christian should lead AR
to spending time with Christians.

11 | God wants me to share my faith. B | A

12 I can define “evangelism” and know what it Al B
means.
I can define “Christian community” and

13 : A B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Name__TL10__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA
1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with
2 - A | B
non-Christians.
3 | I want to share my faith with my friends. AB
4 | | want to share my faith with strangers. B | A
| want to invite a friend to church, youth
5 . A
group, or other student ministry events.
I think bringing a friend to youth group
6 AB
would be hard or strange.
I want my friends to have a relationship with
7 AB
Jesus.
8 I I_<now how to share my faith with my B | A
friends.
I know how to invite a friend to church,
9 B | A
youth group, or other youth events.
10 I think that becoming a Christian should lead B | A
to spending time with Christians.
11 | God wants me to share my faith. AB
12 I can define “evangelism” and know what it AB
means.
I can define “Christian community” and
13 : A | B
know what it means.
I would not bring a friend to church, youth
14 A
group, or another youth event.
15 I think shgrlng my faith with others is AB
inappropriate.
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Name__ML10__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. AB
I want to invite a friend to church, youth

5 . AB
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my A B
friends.
I know how to invite a friend to church,

9 AB
youth group, or other youth events.

10 I think that becoming a Christian should lead AB
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it A B
means.
I can define “Christian community” and

13 : AB
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Student Evangelism Survey

Name__JM8__ [x] | agree to participate [ ] | do not agree to participate

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA

1 | I'think all Christians should share their faith. B | A
I think all Christians should spend time with

2 - A
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. A
| want to invite a friend to church, youth

5 . A
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.
I know how to share my faith with my

8 . A
friends.
I know how to invite a friend to church,

9 AB
youth group, or other youth events.

10 I think that becoming a Christian should lead Al B
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it Al B
means.
I can define “Christian community” and

13 : B | A
know what it means.
I would not bring a friend to church, youth

14 B A
group, or another youth event.

15 I think shgrlng my faith with others is A B
inappropriate.
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Student Evangelism Survey

Name__MM12__ [x] | agree to participate [ ] | do not agree to participate

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD| D |[DS|AS| A |SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. AB
I want to invite a friend to church, youth

5 . A B
group, or other student ministry events.
I think bringing a friend to youth group

6 B | A
would be hard or strange.
I want my friends to have a relationship with

7 B | A
Jesus.

8 I I_<now how to share my faith with my B | A
friends.
I know how to invite a friend to church,

9 B | A
youth group, or other youth events.

10 I think that becoming a Christian should lead AB
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it A B
means.
I can define “Christian community” and

13 : AB
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is Al B
inappropriate.
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Name__TM10__ [x] | agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA
1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with
2 - AB
non-Christians.
3 | I want to share my faith with my friends. AB
4 | | want to share my faith with strangers. A
| want to invite a friend to church, youth
5 . AB
group, or other student ministry events.
I think bringing a friend to youth group
6 B | A
would be hard or strange.
I want my friends to have a relationship with
7 AB
Jesus.
8 I I_<now how to share my faith with my A B
friends.
I know how to invite a friend to church,
9 A
youth group, or other youth events.
10 I think that becoming a Christian should lead AR
to spending time with Christians.
11 | God wants me to share my faith. AB
12 I can define “evangelism” and know what it B | A
means.
I can define “Christian community” and
13 : B | A
know what it means.
I would not bring a friend to church, youth
14 B A
group, or another youth event.
15 I think shgrlng my faith with others is AB
inappropriate.
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Name__MMS9__ [x] | agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA
1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with
2 - A
non-Christians.
3 | I want to share my faith with my friends. AB
4 | | want to share my faith with strangers. A | B
I want to invite a friend to church, youth
5 . B
group, or other student ministry events.
I think bringing a friend to youth group
6 B
would be hard or strange.
I want my friends to have a relationship with
7 AB
Jesus.
8 I I_<now how to share my faith with my AB
friends.
I know how to invite a friend to church,
9 A
youth group, or other youth events.
10 I think that becoming a Christian should lead AB
to spending time with Christians.
11 | God wants me to share my faith. AB
12 I can define “evangelism” and know what it A
means.
I can define “Christian community” and
13 : A
know what it means.
I would not bring a friend to church, youth
14 AB
group, or another youth event.
15 I think sharing my faith with others is B
inappropriate.
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Name__JN10__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - AB
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. A B
| want to invite a friend to church, youth

5 . AB
group, or other student ministry events.
I think bringing a friend to youth group

6 B
would be hard or strange.
I want my friends to have a relationship with

7 B A
Jesus.
I know how to share my faith with my

8 . A
friends.
I know how to invite a friend to church,

9 A B
youth group, or other youth events.

10 I think that becoming a Christian should lead A B
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it B
means.
I can define “Christian community” and

13 : A B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think sharing my faith with others is A
inappropriate.
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Name__AN12__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA

1 | I'think all Christians should share their faith. AB
I think all Christians should spend time with

2 - A B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. AB
I want to invite a friend to church, youth

5 . AB
group, or other student ministry events.
I think bringing a friend to youth group

6 A
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my Al B
friends.
I know how to invite a friend to church,

9 A | B
youth group, or other youth events.

10 I think that becoming a Christian should lead B
to spending time with Christians.

11 | God wants me to share my faith. B

12 I can define “evangelism” and know what it AB
means.
I can define “Christian community” and

13 : AB
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Name__RN10__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA

1 | I'think all Christians should share their faith. A | B
I think all Christians should spend time with

2 - A | B
non-Christians.

3 | I want to share my faith with my friends. B | A

4 | | want to share my faith with strangers. B | A
| want to invite a friend to church, youth

5 . B | A
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my AlB
friends.
I know how to invite a friend to church,

9 A | B
youth group, or other youth events.

10 I think that becoming a Christian should lead AB
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it B | A
means.
I can define “Christian community” and

13 : AB
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think sharing my faith with others is A
inappropriate.
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Name__ZP12__ [x] | agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA

1 | I'think all Christians should share their faith. A | B
I think all Christians should spend time with

2 - A | B
non-Christians.

3 | I want to share my faith with my friends. A | B

4 | | want to share my faith with strangers. B
I want to invite a friend to church, youth

5 . B
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my Al B
friends.
I know how to invite a friend to church,

9 A | B
youth group, or other youth events.

10 I think that becoming a Christian should lead AR
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it Al B
means.
I can define “Christian community” and

13 : A | B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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Name__ZS8  [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS SA
1 | I'think all Christians should share their faith. B
I think all Christians should spend time with
2 - A
non-Christians.
3 | I want to share my faith with my friends. AB
4 | | want to share my faith with strangers. B A
| want to invite a friend to church, youth
5 . AB
group, or other student ministry events.
I think bringing a friend to youth group
6 AB
would be hard or strange.
I want my friends to have a relationship with
7 AB
Jesus.
I know how to share my faith with my
8 . A
friends.
9 I know how to invite a friend to church, AB
youth group, or other youth events.
10 I think that becoming a Christian should lead B
to spending time with Christians.
11 | God wants me to share my faith. AB
12 I can define “evangelism” and know what it A
means.
13 I can define “Christian community” and AB
know what it means.
I would not bring a friend to church, youth
14 A
group, or another youth event.
15 I think shgrlng my faith with others is AB
inappropriate.
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Name__NV9__ [x] I agree to participate [ ] | do not agree to participate

Student Evangelism Survey

The scale is as follows:

SD = Strongly Disagree, D = Disagree, DS = Disagree Somewhat,

AS = Agree Somewhat, A = Agree, SA = Strongly Agree.

# | Question SD DS | AS| A | SA

1 | I'think all Christians should share their faith. A | B
I think all Christians should spend time with

2 - B
non-Christians.

3 | I want to share my faith with my friends. AB

4 | | want to share my faith with strangers. B A
I want to invite a friend to church, youth

5 . AB
group, or other student ministry events.
I think bringing a friend to youth group

6 AB
would be hard or strange.
I want my friends to have a relationship with

7 AB
Jesus.

8 I I_<now how to share my faith with my AB
friends.
I know how to invite a friend to church,

9 AB
youth group, or other youth events.

10 I think that becoming a Christian should lead Al B
to spending time with Christians.

11 | God wants me to share my faith. AB

12 I can define “evangelism” and know what it AB
means.
I can define “Christian community” and

13 : A B
know what it means.
I would not bring a friend to church, youth

14 AB
group, or another youth event.

15 I think shgrlng my faith with others is AB
inappropriate.
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ABSTRACT
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This ministry research project sought to equip the students of Prairie Hill
Evangelical Free Church in Eden Prairie, Minnesota, with the knowledge and skills
necessary to engage in evangelism that leads to Christian community. Chapter 1 outlines
the context of Prairie Hill and the foundation for the project. Chapter 2 identifies the
biblical basis for community-focused evangelism. Chapter 3 provides a historical,
theoretical, and practical basis for the particular effectiveness of this type of evangelism
and an explanation as to why Generation Z specifically can benefit from this type of
evangelism. Chapter 4 describes the implemented project as well as the teaching
contained within it. Chapter 5 evaluates the efficacy of this project against its stated
goals. This project aimed to equip Prairie Hill students to pursue Jesus through their

interactions with their peers.
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