Digital Collections

Equipping the Saints at First Baptist Church
of Tallahassee in Basic Baptist Doctrine

Authors Chilton, Aaron Jacob
Publisher The Southern Baptist Theological Seminary
Download date 2026-08-12 05:37:20

Link to Item https://hdl.handle.net/10392/7608



https://hdl.handle.net/10392/7608

Copyright © 2026 Aaron Jacob Chilton

All rights reserved. The Southern Baptist Theological Seminary has permission to
reproduce and disseminate this document in any form by any means for purposes chosen
by the Seminary, including, without limitation, preservation or instruction.



EQUIPPING THE SAINTS AT FIRST BAPTIST CHURCH OF
TALLAHASSEE IN BASIC BAPTIST DOCTRINE

A Project
Presented to
the Faculty of

The Southern Baptist Theological Seminary

In Partial Fulfillment
of the Requirements for the Degree

Doctor of Ministry

by
Aaron Jacob Chilton

May 2026



APPROVAL SHEET

EQUIPPING THE SAINTS AT FIRST BAPTIST CHURCH OF
TALLAHASSEE IN BASIC BAPTIST DOCTRINE

Aaron Jacob Chilton

Read and Approved by:

Chris H. Smith, Jr. (Faculty Supervisor)

Jeffrey W. Hunter

Date




To my wonderful wife, my sons, my parents,

and all who believed in my calling.



TABLE OF CONTENTS

PREFACE ..ottt s

Chapter

1. INTRODUCTION ......ooiiiiiiiiiiiiiiiicietceee e

Research Methodology .......c.coovieiieriieiieieeee et
Definitions and Limitations/Delimitations. ......ccoeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeennnn

L0003 1 To] LT TSI T ) o KR

2. BIBLICAL AND THEOLOGICAL SUPPORT FOR BASIC BAPTIST

DOCTRINE ...ttt st
Matthew 22:34—40 ....c.oiiiiiiieiieeeee e e
Deuteronomy 8:1—10.....cccueiiiiiiiiiieiie e
1 Corinthians 15:1—=8 ....coueiiiiiiriiiiieeeeee e
L PEter 3:8—9 e
2 TIMOthy 2: 1419 .ot

3. THEORETICAL, PRACTICAL, HISTORICAL ISSUES FOR BASIC

BAPTIST DOCTRINE......cooiiiiiiiieieeeeeee e
Theological TTIaZE ......cccvveiiieiieeieeiieee e
The Use of Statements of Faith in Baptist HiStory .........ccccccevviieviennnenen.

SIS R U1 R

Y



Chapter Page

4. PROJECT IMPLEMENTATION ...cccitiiiiiiiiieeiieeeeete e 67

Project PrOMOLION .....c.oovuiiiiieiiieiieiie ettt ettt et 67

Summary of Project GOals .........ceecuieiiiiiiiiiieeieee et 68

CONLENE OVETVIEW ...onviiiiiieiieiteeitete sttt sttt sttt st sbe et st e st et nees 76

5. EVALUATION OF THE PROJECT ....cccteiiiiieieireeeeeeeeeese et 83

Evaluation of the Project’s PUIPOSE ......c.coouieiieriiiiiiicieeiiecie et 83

Evaluation of the Project’s Goals..........cceeiieiieriiiiieiiicieee e 85

Strengths of the Project ........ccveviiiiiiiiieiieeeeee e 87

Weaknesses 0f the Project..........oocieiiiiiiiiiiiiiiecieeeee e 89

What Would I Do Differently ..........ccoeeieiiiiiiiniiiiiecieciese e 90

Theological RefleCtionsS ...........ccccueeiiieiiiieiiiiiiieieeie e 92

Personal RefleCtions.........co.eeviiiiiiiiiiiiieniieeeeee e 94
Appendix

1. Project PrOMOtION ....c..eeiiiiiieeiieeiieciie ettt ettt ettt et esnaeenee s 97

2. Basic Baptist DOCLrine ASSESSMENT ........cccveeiiierieeiierieeiienieeieeeteeeee e esee e 98

3. ReSUltS Of PreSUIVEY ...ccviiiiiiiieiecieeie e st 103

4. ReSUItS Of POSISUIVEY ..ccviiiiiiiiieeiiieiieeie ettt 105

5. Curriculum Evaluation RUDBIIC .....c..cooiiiiiiiiiiiiiniiiceeececeeee 107

6. Basic Baptist Curriculum EXample .........c.ccoceeiiieniiiiiiiniiiiiecccceeeee e, 108

BIBLIOGRAPHY ...ttt st 114

ABSTRAC T ...ttt b ettt ettt et et e bbb et ene e 118

VT A ettt ettt sttt et b e bt et s bt et e b sat e bt et e saeenaes 119



PREFACE

This project was completed in large part due to the tremendous support I
received from my family, friends, and church. I am thankful for the calling and desire
God has placed on my life. What a joy it is to be able to teach and preach the Word of
God.

Second, I am thankful for my loving and supportive wife, LeeAnn. She has
been by me since the time I was called into the ministry. She is willing to go wherever
the Lord leads us. Her service to the Lord is contagious. I am grateful to have her as my
helpmate in this journey.

Third, I am thankful for my sons. I pray that you will heed the call God has
placed on your lives. May you remember the sacrifice of Jesus so that you may have
eternal hope in him. I am a blessed man to have sons like you.

Fourth, I am thankful for my parents. Their sacrifice over the years instilled in
me the willingness to do whatever it takes for the Kingdom of God and the family he has
blessed me with. Your sacrifice did not go unnoticed. I am blessed to have godly parents.

Finally, I want to thank the faithful people of First Baptist Church of
Tallahassee. From the moment you called my family to serve, you all have done nothing
but support my ministry. It has been such a blessing to serve you all in the name of the

Lord Jesus. May he continue to bless the congregation of First Baptist Church.

Aaron Jacob Chilton

First Baptist Church of Tallahassee
May 2026
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CHAPTER 1
INTRODUCTION

The mission and goal of First Baptist Church of Tallahassee is to help people
find and follow Jesus. The church is to live out Christlikeness through word and deed so
others will come to find and follow Jesus. First Baptist helps people find and follow Jesus
through intentional discipleship and the sending out of its members to be on gospel
mission. In order to live out the gospel in word and deed, the members must know what it
is they believe. To help its members grow in their belief, the church emphasizes
intentional discipleship. For this reason, First Baptist Church seeks to equip its saints in

basic Baptist doctrine.

Context

First Baptist Church of Tallahassee, Florida, has been in existence for over 175
years. This historic church is located in the center of downtown one block from the
Florida Capitol. Florida State University and Florida Agricultural and Mechanical
University are both right down the street. Given its location, it is not surprising that many
church members work in white-collar settings as professors, lawyers, doctors, engineers,
lobbyists, legislators, and other state employees. However, the church also has many
members who work in blue-collar settings, creating a healthy socio-economic mix within
the congregation. The congregation is led by a team of pastors and ministers. My role at
First Baptist Church is Associate Pastor of Discipleship and Family Ministries. I oversee
all the small groups, discipleship groups, and church membership. I also serve in an
advisory role for our next generation ministries. It is part of my responsibility to ensure

sound doctrine is being taught and modeled in all these ministries.



The congregation of First Baptist Church boasts many strengths. Being a
historical downtown church, there is a strong multi-generational make up. Each
generation is thriving and growing both numerically and spiritually. Another strength of
the church is its level of professionalism. Our congregants expect things to be done with
excellence. Our congregational polity gives a sense of ownership in what is done.
Therefore, the congregants assist in the work of the ministry to see the church move
forward in a biblical way. This shared mentality leads to a thirst for knowledge and
understanding, especially when it comes to the Word of God.

A strength in the church is its pastoral staff. There is great unity among the
pastors which overflows into the congregation. A unified staff has helped the church
overcome many significant hurdles over the last several years, perhaps none more
significant than the church’s decision to make a full commitment to the Southern Baptist
Convention and to disassociate from the Cooperative Baptist Fellowship. The staff shares
the same theological convictions, passions, love for God, and love for one another. The
pastors would love to see the congregation grow in those same areas, toward a shared set
of theological convictions and toward a deeper love of God. Therefore, the pastors agree
with the desire to equip the congregants with more theological training.

Along with these great strengths comes a weakness: some within the
congregation lack a robust understanding of the basic Baptist doctrines. The doctrines
covered in this project will be the Word of God, God, Jesus Christ, the Holy Spirit, man,
salvation, ecclesiology, and eschatology. There has been a wide variety of doctrinal
beliefs within the congregation that have led to different interpretations and applications
of the Bible. It is for this reason that First Baptist Church has aligned with the Southern
Baptist Convention (SBC) and has disassociated with the Cooperative Baptist Fellowship
(CBF).

To provide greater clarity on the basic Baptist doctrines, I will be teaching the

church an eight-week series on basic Baptist doctrines of the Christian faith. This series



will be taught in a small group during our normal Wednesday night Bible study hour.
This group will be open to anyone over the age of eighteen in the church. The doctrines
being discussed will be the Word of God, God, Jesus Christ, the Holy Spirit, man,
salvation, ecclesiology, and eschatology. I will create a curriculum that fits our context. It
will be lecture-style with discussion questions built in throughout the hour so that the
listeners can process what is being taught in real time. The goal is for each member to

gain a greater understanding of the primary doctrines leading to unity in the body of faith.

Rationale

The church must be unified in its core beliefs. The Apostle Paul commanded the
church to “complete my joy by being of the same mind, having the same love, being in
full accord and of one mind” (Phil 2:2). Unity in the Word of God creates a healthy
church. The lack of unity in sound doctrine can lead to a host of issues within the church.
After the Cooperative Baptist Fellowship (CBF) churches split from the Southern Baptist
Convention (SBC) over issues of doctrine and practice, First Baptist remained affiliated
with both entities leading to a lack of unity and to a host of issues in doctrine and
practice.

In the fall of 2020, the church launched a committee to evaluate the doctrine of
both the SBC and the CBF. The committee met for months going through the published
small group materials, articles, posts, blogs, articles of faith, and interviewing state
leaders of both organizations. In the fall of 2021, the committee presented its findings to
the church. Their conclusion was that the CBF promoted lifestyles that were not biblical,
the CBF hired those unqualified for the office of pastor, and the CBF small group
materials contained heresy. The staff held multiple church meetings to discuss the path
forward. In February 2022, the church voted to disassociate with the CBF and become
solely committed to the SBC. After decades of doctrinal dissonance due to their dual

alignment, the church needs to refresh and deepen its understanding of primary doctrines.



Purpose

The purpose of this project was to equip the saints at First Baptist Church of
Tallahassee in basic Baptist doctrine by teaching an eight-week series during Wednesday

night Bible study so as to increase their understanding of these doctrines.

Goals

The following four goals were established to determine the completion of this

project.

1. The first goal was to assess the current basic Baptist doctrinal knowledge among
those of First Baptist Church who participate in the class.

2. The second goal was to develop an eight-session curriculum that will equip the
participants to identify and study basic Baptist doctrines. The curriculum covered the
following topics: the Word of God, God, Jesus Christ, the Holy Spirit, man, salvation,
ecclesiology, and eschatology.

3. The third goal was to increase the knowledge of the basic Baptist doctrines among
those of First Baptist Church who participate in the class.

4. The fourth goal was to increase the confidence of the participants as it relates to basic
Baptist doctrine.
Definitive research methodology will measure when these four goals have
been accomplished.! The research methodology and instruments used to measure the

success of each goal will be detailed in the following section.

Research Methodology

Four goals have determined the effectiveness of this project. The first goal was
measured by administering a presurvey to guage the initial, general doctrinal knowledge
of the participant. This goal was considered successfully met when the survey revealed a

clearer need for the doctrinal understanding taught.

'All of the research instruments used in this project will be performed in compliance with and
approved by the Southern Baptist Theological Seminary Research Ethics Committee prior to use in the
ministry project.
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The second goal was measured by an expert panel who utilized a rubric to
evaluate the biblical faithfulness, teaching methodology, scope, and applicability of the
curriculum. This goal was considered successfully met when a minimum of 90 percent of
the evaluation criteria met or exceeded the sufficient level. If the 90 percent benchmark
was not initially met, the material would have been revised until it met the standard.

The third goal was measured by administering a postsurvey which was used to
gauge the change in doctrinal knowledge of the topics discussed. This goal was
considered successfully met when the survey showed a positive statistically significant
difference in the pre- and postsurvey scores, specifically focused on the eight doctrines
taught in the class.

The fourth goal was measured by the results of the pre- and postsurveys which
revealed each participant’s growth in the doctrines taught. Additionally, this goal was
measured by interviewing participants who expressed a desire to meet with me to review

some of their specific questions and areas of doctrinal growth.

Definitions and Limitations/Delimitations

Certain terms used throughout this ministry project are defined below to aid
the reader’s understanding of the subject.

Christian theology. This term refers to “the discipline that strives to give a
coherent statement of the doctrines of the Christian faith, based primarily on the
Scriptures, placed in the context of culture in general, worded in a contemporary idiom,
and related to issues of life.”

Doctrine. This term refers to “what the whole Bible teaches us today about

some particular topic.”

2 Millard Erickson, Christian Theology, 3rd ed. (Grand Rapids: Baker, 2013), 8.

3 Wayne Grudem, Bible Doctrine: Essential Teachings of the Christian Faith (Grand Rapids:
Zondervan, 1999), 20.
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Two limitations applied to this project. First, the day and time of the project
was during the regularly scheduled Wednesday night Bible study. This eight-week series
asked people to break out of their normal Wednesday routine. To mitigate this limitation,
the project was open to anyone over the age of eighteen who desired growth in the
subject matter. Second, the one-hour time period given to this project limited the amount
of teaching time on each doctrine. To mitigate this limitation, the project utilized the
Wednesday night Bible Study hour to teach and apply each doctrine in a way that was
both comprehensive and tailored to the one-hour time slot.

Two delimitations applied to this project. First, this project was set in an eight—
week period. This timeframe was to help the project be specific and focused on the topic
at hand. Second, this project was not to be comprehensive nor an in-depth study of each
basic Baptist doctrine. The formation of the eight-week study was to help introduce each
doctrine in a way that equipped each member to grow deeper in their understanding

through relevant lectures and discussion.

Conclusion

Sound doctrine is necessary for living a life for the glory of God. The eight
basic Baptist doctrines in this project will help the believer have a greater understanding
of those doctrines. Thus, fueling the believer for every good work. It is critical that those
who have been redeemed understand the importance of these truths. The following
chapters will show how basic Baptist doctrine will enable the Christian to live a life that
reflects the truth of the Scripture. Chapter two will focus on how Scripture presents the

necessity of sound doctrine.
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CHAPTER 2

BIBLICAL AND THEOLOGICAL SUPPORT FOR
BASIC BAPTIST DOCTRINE

The first chapter laid the foundation for the need for basic Baptist doctrine to
be taught to the saints of First Baptist Church of Tallahassee. Chapter 2 will shift to the
biblical and theological support for the project. This chapter will focus on five different
passages that will reveal how Scripture commands a right understanding of doctrine as a
basis for church unity: Matthew 22:34-40, Deuteronomy 8:1-10, 1 Corinthians 15:1-8, 1
Peter 3:8-9, and 2 Timothy 2:14—19. Each passage will build upon the one before it.
From Matthew 22:34-40, I will argue that right doctrine fulfills the commands of God. I
will contend that Deuteronomy 8:1—10 reveals a believer’s need to both understand and
live out the Word of God. Then, I will argue that 1 Corinthians 15:1-3 shows that there
are levels of importance within biblical doctrine. From 1 Peter 3:8-9, I will reason that
believers must be unified in foundational doctrines of the Christian faith. The chapter will
end with a look at 2 Timothy 2:14—19 where I will argue that Paul encouraged the church
and Timothy to remain unified even during disagreements relating to doctrine. These five
passages will support the thesis that Scripture commands a right understanding of

doctrine as a basis for church unity.

Matthew 22:34-40

In this passage, Jesus reveals how right doctrine fulfills God’s commands.
Those who have saving faith are expected to both know and live out what they believe. In

doing so, faith through obedience to the Word of God develops the basis for church unity.

13



Context

Matthew 21 starts with Jesus’ triumphal entry. He enters the temple in
Jerusalem and begins to cleanse it by driving out those who sought self-gain. Jesus then
began healing all those who came to him. The chief priests and scribes became indignant
(Matt 21:15). These leaders began to lose their influence and financial gain because of
what Jesus was doing. The next day, this group was there waiting to ask him the question,
“By what authority are you doing these things, and who gave you this authority?” (Matt
21:23). Jesus responds by asking them a series of questions to which they could not
answer.

Progressing to Matthew 22, the Pharisees began trying to entrap Jesus. The
goal was to get him to misspeak in a way that they could prove that he is not who he says
he is. In Matthew 22:15-22, the Pharisees sent some of their disciples to ask Jesus about
taxes. They left amazed and speechless at Jesus’ response. Later that day, the Sadducees
came to ask him about the resurrection. Jesus called them out for being wrong in their
understanding of the resurrection (Matt 22:29). As with the Pharisees, the Sadducees did

not have a response. Those who witnessed this questioning were amazed.

A Holy Huddle (Matt 22:34-35)

The attempts to trap Jesus continued from both the Pharisees and the
Sadducees. In verse 34, the Pharisees decided to assemble in response to hearing that
Jesus had silenced the Sadducees. There needed to be an organized plan. They needed an
expert in the law.

The Pharisees sent their lawyer to test Jesus (Matt 22:35). This lawyer is not
like the lawyers in today’s society. The Pharisee lawyer was an expert in the Old
Testament law. David Platt writes, “The man who approached Jesus was a supposed
‘expert in the law,” but he had actually missed the One to whom the entire Bible was

pointing, since Jesus was standing right in front of him. This lawyer was deceived, and
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though his head was full, his heart was cold.” nepdlw is the word used for “test.” This
is the same word used in Matthew 4 when the Devil was tempting Jesus. neipalo literally
means “put to the test, examine, try.”® The Pharisees sent their expert to see if he could
make Jesus stumble.

The lawyer goes on to ask Jesus the question of entrapment. He enquired,
“Teacher, which is the great commandment in the Law?” (Matt 22:36). There are two
important words to note from this verse. First, the lawyer addressed Jesus as “teacher.”
The lawyer addresses Jesus in a respectful manner. A teacher was one who taught
concerning the ways of God. Though he addressed Jesus in this way, Jesus already knew
the intention of his heart. The lawyer asked Jesus what he thought was the great
commandment. This is the second word of significance in his question. “Great” is used in
conjunction with commandment. Why would the lawyer ask Jesus a question like this?
According to some Jewish calculations, the Law contained 613 commandments.” The
lawyer and the Pharisees wanted Jesus to single out which is the greatest commandment
of all. Leon Morris explains, “The rabbis divided the commandments in the law into the
light and the weighty. They did not mean that some commandments were so slight that
they could be neglected.”® They believed in the complete cannon of the Old Testament.
However, they would argue that some laws carried more judgmental weight. Morris goes
on to say, “All the commandments were God’s, and therefore all were to be treated with
full seriousness. But obviously some commandments were more important than others;

the command to do no murder is more important than that which prohibits boiling a kid in

4 David Platt, Matthew, Christ-Centered Exposition (Brentwood, TN: B&H, 2013), 294.

5 James Strongs, New Strong’s Exhaustive Concordance (Nashville: Thomas Nelson, 1996),
1343.

¢ Timothy Friberg, Barbara Friberg, and Neva Miller, Analytical Lexicon of the Greek New
Testament (Victoria, BC: Trafford, 2005), 305.

" Leon Morris, The Gospel according to Matthew (Grand Rapids: Eerdmans, 1992), 563.
8 Morris, Matthew, 562—63.
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its mother’s milk (Deut 14:21).”° When the lawyer asked Jesus this question, he wanted
to know which one would be the weightiest.

The intent of the lawyer was to get Jesus to pick one of the 613
commandments. The Jewish leaders had already ordered the weightiness of each
commandment. Even if Jesus selected the one the lawyer thought was the weightiest, the
lawyer could use it against him as a wedge that could have led to view of damaging
Jesus’ reputation. R. C. Sproul writes, “This lawyer asked Jesus to give His opinion as to
which of all the commandments was the most weighty, obviously hoping He would say
something that the Pharisees could contradict with their supposedly extensive legal
knowledge, perhaps impressing and influencing the people.”!° Jesus’ response would not

be one the Pharisees or the lawyer would have anticipated.

A Messianic Response (Matt 22:36—40)

Jesus answers the lawyer’s question with two different Old Testament
passages. In verse 37, Jesus quotes the Shema found in Deuteronomy 6:5. Israelites were
commanded to love God with heart, soul, and mind. This type of love was not
compartmentalized but holistic. Love for God required one’s whole being. Sproul writes,
“If the single most important commandment God ever gave to His people is to love Him
with all of our hearts, all of our souls, and all of our minds, it seems to me that the
greatest transgression is to fail to love Him with all of our hearts, all of our souls, and all
of our minds.”!! Therefore, this commandment carries significant weight.

This holistic love for God sums up the first four commandments given to
Moses. These commandments are to not have any gods but God, to not worship idols, to

not misuse the name of the Lord, and to honor the Sabbath (Exod 20:3—11). These four

 Morris, Matthew, 563.

10R. C. Sproul, Matthew, An Expositional Commentary (Sanford, FL: Ligonier Ministries,
2019), 598.

1 Sproul, Matthew, 600.
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commandments explain the importance of revering God above all other things. To love
God exclusively in this way enables believers to live out the commandments of God.
True love for God will be evident in how a believer loves others. Jesus goes on
to quote Leviticus 19:18. This would have been another familiar verse to the lawyer, the
Pharisees, and all those witnessing this conversation. Jesus reminds them that when you
love God completely then you are to love your neighbor as yourself. He concludes by
restating the lawyer’s question, “This is the great and first commandment” (Matt 22:38).
Jesus compares the two commandments. In verse 39, there is an interesting
word used here. The word “like.” How is the second commandment /ike the first? Knox
Chamblin writes, “We show love for God by showing love for neighbor starting with
fellow Christians, including those of other ethnic groups. The entire Old Testament is
based upon and gives guidance for obeying these two commandments.”!? One cannot
truly love another if one does not love God. Sproul writes, “I cannot say that I love God
with all my heart, soul, and mind if I disregard his commandment to love other people. I
can love people and not love God, but I cannot love God and despise my neighbor.”!3
Therefore, those who profess Christ as Lord and Savior must love others. Matthew Henry

explains it in this way,

There is a self-love which is corrupt, and the root of the greatest sins, and it must be
put off and mortified; but there is a self-love which is the rule of the greatest duty:
we must have a due concern for the welfare of our own souls and bodies. And we
must love our neighbor as truly and sincerely as we love ourselves; in many cases
we must deny ourselves for the good of others.!*

This love for neighbor displays the believer’s love for God.
Jesus ends his response to the Pharisaical lawyer by stating, “On these two

commandments depend all the Law and the Prophets” (22:40). As with the first

12 J. Knox Chamblin, “Matthew,” in Evangelical Commentary on the Bible, vol. 3, Baker
Reference Library (Grand Rapids: Baker, 1995), 750.

13 Sproul, Matthew, 601.

14 Matthew Henry, Matthew Henry’s Concise Commentary (Oak Harbor, WA: Logos Research
Systems, 1997), Matt 22:34, https://ref.ly/res/LLS:29.1.25/2006-03-24T01:23:527/2680244?1en=385.
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commandment, when Jesus quoted Leviticus 19:18, he was summing up the remaining
six original commandments given to Moses in Exodus 20:12—17. Douglas Mangum says,
“The usage of the Greek word ‘like’ in the previous verse draws a close correlation
between the two commandments, like two sides of the same coin.”!> Jesus responded
with two commandments not just with one as requested. He did so to show the
importance for true love for God and for man.

Love for God and man enable a believer to obey the Scripture. This is why
Jesus uses the phrase, “depend all the Law and the Prophets.” The lawyer only asked for
the greatest command in the Law. Jesus expanded on this by including the Prophets.
Without the love of God and the love of man, there is no need for the Law or the
Prophets. There is no proper understanding of biblical doctrine without true love of God
and fellow man. Morris writes, “Anyone who loves God and people wholeheartedly is
not going to come short in religious observances, nor in doing what is proper to other
people.”!¢ Morris goes on to say, “Love is the thrust of them all, and it is only as we love
that we fulfill them.”!” When Jesus responded to the lawyer in this way, he wanted to be
clear what God truly expects of those who follow Him. This right understanding of
doctrine shapes a believer’s life. In this passage, the lawyer and the Pharisees totally

missed it.

Conclusion

It is apparent that though this Pharisaical lawyer quoted the Shema daily, he
missed the application of the Law. He knew the commands in the Shema and in Leviticus

19 yet totally missed what the command really meant. He failed to understand and

15 Douglas Mangum, ed., New Testament, Lexham Context Commentary (Bellingham, WA:
Lexham, 2020), Matt 22:34-40, https://ref.ly/res/LLS:CNTXTCOMMNT/2020-10-
22T21:02:50Z/446447Nen=177.

16 Morris, Matthew, 564.

'7 Morris, Matthew, 564.
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practice the doctrine of these verses. Platt writes, “Even though this lawyer knew these
truths, he missed their application. Had he fully loved God with all his heart, he would
have recognized Jesus and loved Him. Yet he was rejecting Jesus instead.”'® Thus,
following God requires proper knowledge of his commands paired with godly love.

This biblical kind of love for God and man will establish right doctrine in the
church. In Matthew 22:34-40, Jesus reminds these professional believers that they have
missed the two foundation components of the faith: love for God and love for neighbor.
The right love for God according to the Scripture will empower the believer to love his
neighbor well. The result will be a unified local body of Christ.

There is no fulfillment of God’s commands without biblical love. The Apostle
John writes in 1 John 4:19-20, “We love because he first loved us. If anyone says, ‘I love
God,’ and hates his brother, he is a liar; for he who does not love his brother whom he
has seen cannot love God whom he has not seen.” The church needs people who
biblically love one another. For the church to know what to believe, they must be taught
by a faithful pastor. Right doctrine matters. If the church misses the importance of loving
God and loving neighbor, they will not be able to remain unified or faithful according to
biblical standards.

The love for God and the love for neighbor are essential components in the
Christian faith to establish and maintain unity. The Pharisees missed it. They allowed
their power and influence to shape their understanding of Scripture which resulted in not
seeing Jesus as Messiah. The church needs to have a right understanding of doctrine with

biblical love so that they can fulfill the commands of God.

Deuteronomy 8:1-10

18 Platt, Matthew, 294.
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In this passage, Moses emphasizes the need to both understand doctrine and
the importance of living it out. Doctrine is based on Scripture. The only way to

understand and live out the Word of God is trusting it completely.

Context

The book of Deuteronomy is the last book of the Torah. Eugene Merrill sums
up Deuteronomy as, “An amplification and advancement of the covenant text first
articulated to Moses and Israel at Sinai nearly forty years earlier.”!” The setting of this
book should be considered in order to grasp the context of chapter eight. The Israelites
are soon to enter the Promised Land. Moses was about to die, and Joshua would be their
new leader. He wanted to remind the people of who they are, where they came from, and
where they are going. Those about to enter Canaan were the second generation of the
Exodus. Since this generation was not at Sinai to receive the covenant originally, Moses
reminds them about the covenant. He tells them of their responsibility to God and to one
another.

The book of Deuteronomy serves as a covenant document. Moses gives the
people a historical prologue in chapters 1-4, “reviewing the faithfulness of the Lord even
in the face of the disloyalty of the previous generation.”?® From there, Moses shifts and
reminds the people of the general stipulations of their relationship with Yahweh in
chapters 5—11. It is within the general stipulation section that chapter eight finds its
context. Edward Woods writes, “Deuteronomy 8 is concerned with Israel’s past behavior

in the wilderness as a model for her future response in the land.”?! Moses is commanding

19 Eugene Merrill, Deuteronomy, The New American Commentary (Brentwood, TN: B&H,
1994), 22.

20 Stephen J. Andrews and Robert D. Bergen, Deuteronomy, Holman Old Testament
Commentary (Brentwood, TN: B&H, 2009), 5.

2 Edward Woods, Deuteronomy, Tyndale Old Testament Commentaries (Downers Grove, IL:
InterVarsity, 2011), 150.
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the people to always remember who Yahweh is and what he has done for them as they

enter the Promised Land.

Understanding the Commands (Deut 8:1-5)

If Israel keeps the commandment, God promises to bless them in ways
evocative of the Abraham covenant. Moses tells the Israelites that they must be “careful
to do” the “whole commandment” (Deut 8:1). Stephen Andrews states, “Life without
God at the center is a slow form of death; so Moses urged Israel to take God’s commands
seriously.””? God promised to bless the Israelites as he covenanted with Abraham, Isaac,
and Jacob. In Genesis 12, God swore to Abraham that he would make him a great nation,
bless him, and cause him to be the father of many people. Moses is telling the wilderness
generation that through keeping the covenant, they will experience these promises given
initially to Abraham. God is going to bless them with a place to live, cause them to
multiply, and protect them.

Israel’s time in the wilderness was not wasted. Moses explains the reason why
they journeyed through the wilderness for all those years. Moses calls on Israel to
remember “the whole way that the Lord your God led you” and reflect on how God was
humbling them along the way (8:2). God humbled the people to see what their heart
would reveal. Woods explains, “Here the humbling process is directly linked to causing
you to hunger and then feeding you with manna in verses 3 and 16—17, implying utter
dependence upon God, in contrast to pride and self-sufficiency.”?® This is why they are to
“remember the whole way that the Lord God has led you™ (8:2). This builds upon verse
one where Moses told them to keep the whole command. The word whole, in both verses,
explains the importance of complete obedience to God. The wilderness was used to

remind Israel of their total dependence on God.
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God humbled the Israelites to remind them of their need of him. Within verses
two and three, there are two repeated words that are notable: ~iumble and know. First,
Moses tells them in verse two that God “might humble you.” Then in verse three, he used
the past tense humbled. God chose to humble them to make them dependent upon him as
provider. Exell writes, “God seeks to bring men to the knowledge of Himself, to purify
them from false love and lusts, to teach them obedience, to make them fit for their great
and holy inheritance.”** Thus, he humbled them by letting them go hungry. The most
basic human need is food. He humbled them to the very core. Being a good God, he did
not allow them to stay hungry. Manna was provided.

In addition to humbling Israel during their wilderness wandering, God was also
testing Israel along the way (8:2). God wanted to know that the people would remember
what he has done for them. Not that God did not already know what they would do, but
that Israel would produce evidence of the heart change needed to obey his
commandments. The word fest is nasd in Hebrew.? This same word is used when God
tested Abraham in Genesis 22:1 to see if he would sacrifice his son, Isaac. It is used again
in Exodus 16:4 when God tested the people with manna. In these three references, God
tested to see if the people would obey his commandments.

Lastly, God humbled and tested Israel so that they might know him. Know is
used four times within verses two and three. The way God chose to provide for them was
in a way that they could have not known before. Even their forefathers could not dream
of God’s miraculous provision in this way. God provided bread from heaven. Woods
indicates that Israel’s knowing God in this way “will make the wilderness experience a

beneficial one for the time to come in the Promised Land.”?® God provided for them in
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their greatest need while in the wilderness. He desires to do the same as they prepare to
enter the Promised Land.

Israel was humbled and tested that they may not only know God but obey all
his commandments. The end of verse three clarifies the goal God had in mind as he let
the Israelites travel through the wilderness and experience what they did. Woods writes,
“The final weight of verse 3b seeks to emphasize the greater need to obey every life-
giving word that comes from the mouth of God, of which the provision of manna in the
wilderness may be seen as an encouraging beginning towards this end.”?” The bread
provided during the Exodus was to humble the people so that they may know to trust in
the word of the Lord. Merrill states, “The manna symbolized more than mere physical
nourishment but the word of God itself, for the God who could provide in such a mighty
and unexpected way was well worth listening to.”?® Manna was to point them to the
greater bread to come. Complete dependence on and trust in God is what is required to
live in accordance with his commandments.

God created man to be dependent on his Word. Deuteronomy 8:3 is the same
verse Jesus quoted when being tempted by the devil in Matthew 4:4. Satan told him to
make stones into bread. Jesus responded with Deuteronomy 8:3, “Man shall not live by
bread alone, but by every word that comes from the mouth of God.” Jesus depended upon
the Lord God for what he needed. Complete dependence on God is exactly what he was
trying to teach Israel during the wilderness and what he is reminding them of before they
enter the Promised Land. As Exell puts it, “All is humility in that kingdom where God
dwells.”?® Humbled believers enter the land of promise.

God’s provision goes beyond just food. Moses reminded them in verse four

that God sustained their health and their clothing. Leadership Ministries Worldwide
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states, “Obviously, this was a direct miracle of God. For believers down through the
generations, the application would be that God would meet the necessities of life for His
dear people.”?? God was still providing even when the Israelites did not recognize it.

He sustained them even when they did not acknowledge him. Moses, in verse
five, explains that God did these things out of love for his people. He humbled them from
their pride so that they could fully rely on him. It is as a father loves his son that God
disciplined the Israelites. Those who perished in the wilderness did so because they
neglected to follow God. Moses encourages the current generation that God desires to
bless his people, and his discipline is for their good. Blessings come through obedience to

the commands of God. To know God is to obey God.

Living out the Commands (Deut 8:6-10)

In verse six, there is a shift from knowing the commands to keeping the
commands. Following God is much more than head knowledge. There must be obedience
through action. God expected the Israelites to have nothing but complete obedience
through their wandering and that same expectation is on this generation of Israelites.>!
This complete obedience is through the Word of God. Therefore, Moses provides three
actions resulting from obeying the commandments of God. First, “keep the
commandments ” is practicing them in real time. Knowledge of the commands is not the
same as keeping the commands. To “keep” is to act on. It is a behavioral shift. A believer
must put into practice the commandments. They lay aside all other things that try and
keep them from putting the Lord first.

The Israelites are to follow the Lord. The second action is “walking in his

ways.” Walking is routine. Once someone learns to walk, they do not have to think about.
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The same is true when it comes to walking in God’s ways. It is an overflow from the
heart that results in action. Walking in the Lord’s way is living out what he has
commanded. It is faith that is visible. It becomes routine. Walking in the Lord’s ways is
practicing right doctrine.

The Israelites are to fear the Lord. The final action in verse six is “by fearing
him.” Fearing God is inspiring. The fear of God is to act as motivation. It gives the
believer the desire to keep and walk in the commandments. The Israelites were to do so
because of what God has done for them. Exell explains how Israel has been blessed,
“Delivered from slavery; given a noble system of laws; brought under the direct rule of
Jehovah in the theocracy; and given in promise ‘a land flowing with milk and honey’.”
Therefore, obedience is not to be done under obligation or compulsion but out of
gratitude.

God’s covenant with Israel was conditional based on their faithfulness.
Obedience resulted in blessings. The generation of the exodus perished without entering
the Promised Land because of their disobedience. This generation that Moses is speaking
to in chapter 8 has an opportunity to do what is right in the eyes of the Lord. Andrews
and Bergen explain, “God placed before his people enormous blessings and lavish
benefits. If they were wise, his actions would result in thanksgiving and a renewed sense
of devotion to him.”*3 Moses is imploring them to keep God’s commands by walking and
fearing the Lord. Doctrine lived out results in godly blessings. Moses uses verses seven
through ten to explain what this generation is about to inherit. The long-awaited land is
about to come. The word /and is used seven times in these verses. What God covenanted
with Abraham, Isaac, and Jacob was about to be fulfilled. Moses, however, did not want

the Israelites to become complacent. Merrill explains, “Moses therefore exhorts the
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people to remember that their fullness was from the hand of God.”** In verse ten, Moses
encouraged them to always remember how the Lord provided for them this land. Their
response should always be praise. Remembrance and obedience result in a proper
understanding and practice on the commands of God. His Word establishes right

doctrine.

Conclusion

In this passage, Moses emphasizes the need to both understand and live out the
Word of God. This same emphasis of understanding and living out the Word of God is
reiterated in the New Testament. Christians are to live on the Word of God. Every word
is valuable. Paul writes to Timothy, “All Scripture is breathed out by God and profitable
for teaching, for reproof, for correction, and for training in righteousness, that the man of
God may be complete, equipped for every good work™ (2 Tim 3:16—17). It is the Word of
God that guides the believer to understand and live for the Lord through the power of his
Holy Spirit. When believers are obedient together in the Word of God, there is unity
within the church.

Doctrine is based on Scripture, the very Word of God. The only way to
understand and live out the Word of God is by trusting it completely. The Bible
encourages believers to keep, walk, and fear the Lord. In doing so, the Word of God is

being lived out for the world to see.

1 Corinthians 15:1-8

While we are commanded to know and live the entire Word of God, Scripture
states that some doctrines are of first-order. In this passage, the Apostle Paul encouraged
the church of Corith to remember what is of first-order importance. The first-order

biblical doctrine he is going to emphasize is the gospel. He makes a compelling case for
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the gospel as primary to everything else. Laying a solid foundation upon the gospel, the

church will be able to pursue unity in every other way.

Context

The church in Corinth had many issues. They had a hard time distinguishing
between gospel and culture. The church was riddled with deviousness (1:10), sexual
immorality (5:1), and social pretentiousness (11:18). The church had its fair bit of
theological misunderstandings as well. There were questions about marriage (7:1),
divorce (7:10), other religions (8:1), spiritual gifts (12:1), and Christ’s resurrection
(15:12). This letter proves to be instrumental in bringing unity within the congregation.

This chapter is the “most in-depth discussion of bodily resurrection in
Scripture.”*® Why did Paul emphasize such detail with the resurrection of Christ? In 1
Corinthians 15:12, Paul writes, “Now if Christ is proclaimed as raised from the dead,
how can some of you say that there is no resurrection of the dead?”” There were people in
the Corithian church who did not believe in the resurrection from the dead. According to
Mark Taylor, “To deny the resurrection is to call into question God’s sovereignty and
transformative power.”3® This is why Paul goes into such detail regarding the

resurrection. It is of first importance when it comes to salvation.

Of First Importance

Paul opens this chapter with a clear and concise argument that the resurrection
is central to the gospel as preached by the apostles. He refers to the church of Corinth as
brothers. This term of endearment reveals Paul’s heart for them on the issue at hand.
What he is about to remind them of matters greatly to their salvation and eternal hope. In

verse 1, he indicates that he is reminding them of the gospel he preached to them. Derek
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Brown describes it in this way, “Paul wants to clarify that the resurrection of Christ is an
essential tenet of the gospel they have already received. To this end Paul repeats the
content of the early Christian kerygma.”” Kerygma in the Greek means to proclaim, act
of proclaiming, or to preach.>® He is proclaiming to them the death, burial, and
resurrection of Jesus Christ. In reminding them, Paul is going to make clear any
misunderstandings that they must have regarding the components of the gospel.

The gospel Paul preached is the same gospel they believed when he was there.
Notice the phrase “of the gospel I preached” (15:1). Paul euangelizo the euangelion.®® In
an English literal translation, it would be “he gospeled the gospel” to the Corinthians. He
preached the gospel which is of first importance. What was their response? First, verse
one shows that they received the gospel. They accepted it as true and believed it unto
salvation. Second, they now stand in this gospel message. The gospel is what they believe
in and live by for salvation. The third response is that they are being saved through the
gospel. In 1 Corinthians 1:18, Paul emphasizes, “For the word of the cross is folly to
those who are perishing, but to us who are being saved it is the power of God.” The cross
of Christ is the power of salvation. This is the gospel message. Akin and Merritt write,
“Certainly, the gospel is not the only message of the Bible or the church, but it is the first
and most important message of both.”*® Without the gospel, there is no message. Paul
uses an important conditional phrase in verse two, hold fast. If they do not believe in the
same gospel he proclaimed to them then they have believed in vain. Paul is reminding

them that there is only one gospel. They must remember this gospel. In the Gospel of
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John, Jesus says, “I am the way, and the truth, and the life. No one comes to the Father
except through me” (John 14:6). The gospel of Jesus, in its entirety, is the only way to the
Father.

The gospel of Jesus Christ is the only way to the Father. Eternity with Christ is
exclusively to those who believe in his gospel. This is why Paul pushes this as first
importance. Richard Pratt states, “Nothing was more central or more important in Paul’s
conception of gospel than these teachings.”*! Everything else is secondary compared to
the gospel. If the church is getting the gospel wrong, then all the disunity, sinful
lifestyles, and theological indifferences would continue. Paul reminds them that the
gospel he received is the same one he is preaching to them. In fact, he received this
gospel from Jesus Christ himself through special revelation.*? The gospel message has
not changed. It alone has the power to save. It is of first importance.

Paul implored that the church holds fast to the centrality of the gospel. In
verses three and four, he explains to the Corinthians what this gospel message involved.
Pratt writes, “Paul explained why it was important for the Corinthians to believe his
teaching about the resurrection. He justified his insistence that they hold fast to the
gospel, insisting that the resurrection was central to the gospel message.”** Paul does so
by laying out three important components each one starting with the conjunction thaz.**
The first component is that Christ died. Why did Christ die? Paul goes on to say that he
died for our sins. He died concerning sin.

Paul continues to defend the gospel by letting the church know that this

message is not one he made up but one that is in accordance with the Scriptures. He uses
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this phrase two times in these two verses. Pratt explains, “Paul repeated this phrase to
emphasize the importance of the scriptural witness and to demonstrate that the
resurrection’s importance paralleled the centrality of Christ’s death.”*> What he is
proclaiming is from Scripture. Isaiah 53 serves as a primary Old Testament example of
this concept. Isaiah writes, “He was pierced for our transgressions; he was crushed for
our iniquities; upon him was the chastisement that brought us peace, and with his wounds
we are healed” (Isa 53:5). In this passage, the prophet goes into detail what the promised
Messiah was going to endure. He would ultimately be the substitutionary death needed to
forgive sins.

The gospel message that Paul is reminding the church of is not new to them. It
finds its authority not only in Christ nor in the apostles’ witness nor in Paul’s
proclamation, but also in the Old Testament messianic prophesies. As seen in Isaiah 53,
the son of David would suffer on behalf of God’s people. Paul wrote on Christ’s death in
Romans 6:9-10, “We know that Christ, being raised from the dead, will never die again;
death no longer has dominion over him. For the death he died he died to sin, once for
all.” Christ’s death was once for all.

The gospel speaks to Christ’s death. The second component in the gospel
message is that he was buried (1 Cor 15:4). Only dead people are buried. Pratt writes,
“When Paul said that Christ’s death was according to the Scriptures, he probably had in
mind Isaiah’s prediction that the son of David would suffer on behalf of the people of
God.”*® Therefore, Christ truly died fulfilling the prophecy of Isaiah 53. Paul wrote to the
church of Rome, “We were buried therefore with him by baptism into death, in order that,

just as Christ was raised from the dead by the glory of the Father, we too might walk in
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newness of life” (Rom 6:4). The literal burial of Christ is a believer’s spiritual burial. It is
death to self.

The gospel declares Christ’s resurrection. The final gospel component is that
he was raised (1 Cor 15:4). Christ died and was buried. But to answer the church’s
question regarding the resurrection, Paul makes it clear that Christ did, in fact, rise again.
According to the end of Romans 6:4, the reason why Christ came back to life was so that
his followers could have new life. The resurrection of Christ provides resurrection of a
new self for the believer. Without the resurrection, there is no salvation. The life of Christ
would not matter. His death would have been in vain. The tomb would still have a body.
Yet, with the resurrection, there is hope and forgiveness.

The gospel message is of first importance to the Christian. Thomas Schreiner
writes, “The gospel is the priority as it represents ‘the fundamentals of the Christian faith’
— the baseline and touchstone for all that is taught.”*” Everything else in the faith builds
off a proper understanding and belief in the centrality of the gospel message. In Romans
14, Paul explains the nuances of theological differences. The church had disagreements
of what was unclean and clean. Paul reminded them that these differences should not
separate them. They can agree to disagree. The theological concerns of Romans 14 and 1
Corinthians 15 are not the same though. First Corinthians 15 points to gospel which is of
first importance while Romans 14 reveals that things secondary or tertiary ultimately do
not affect how a person is saved. The key is that the gospel remains foundational, of first
importance, while the other theological convictions stay in their theological lane.

Paul lists out multiple eyewitnesses to Christ’s resurrection. He uses 1
Corinthians 15:5-8 as more proof to what he is reminding the church of. If they needed
more evidence of this gospel message and the resurrection of Christ, then they can look to

all the eyewitness accounts. Paul gives a chronological order of who saw the resurrected
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Christ: Peter, the twelve, five hundred brothers, James, and then Paul.*® In verse six, Paul
even challenges them that they can go to any of the five hundred brothers and ask for
clarification. Notice that he describes most of these brothers are still alive (15:6). Paul
does not issue this test in a negative way. All he wants for them is to believe in the true
gospel. Even if that is asking for clarification and proof from another eyewitness.

Paul pushed for the church of Corinth to remember the gospel he preached to
them. Any other gospel would not lead to everlasting life. It is of first importance for
them to believe in the death, burial, and resurrection of Jesus Christ. Their salvation is

dependent upon this belief.

Conclusion

In this passage, Paul makes it very clear that if someone misses the true gospel,
they will not have salvation. The church of Corinth had many issues. The only way for
them to overcome these issues was to return to the centrality of the gospel message. This
is why this passage is important theologically. Andrew Wilson describes it as “the
essence of the Christian message: the death of Jesus Christ for our sins, his burial, his
resurrection from the dead on the third day and his appearances to many, all to fulfill the
promises of Scripture.”®® This is why Paul described the gospel as of first importance.

The message spoke to Corinthians is still relevant today. Akin and Merritt
state, “The mission of the church is actually determined by the message of the church.”>°
The church will drift from what is most important when it is not grounded in the Word of

God. The opposite is true too. A church that has the gospel at the center of all they do and

teach will see God work in and through them in miraculous ways.
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What must a church do today? Akin and Merritt penned, “The church must put
above everything else the proclamation of the message of the church, which is called ‘the
gospel.””>! The gospel is of first importance. The church will face secondary and tertiary
issues that will challenge the beliefs of the congregants. If the primary component of the
faith is off so will be the church. Unity in the church comes through the true gospel.
When the church is unified in the gospel message, it can work through other doctrinal

differences. All other foundations other than the gospel of Jesus Christ will falter.

1 Peter 3:8-9

When the gospel is of first importance, the church will find unity in their
biblical convictions. In this passage, Peter encourages believers to have common
agreement in first-order doctrine. This type of unity produces a healthy church.
Therefore, commonality between believers in first-order doctrine produces unity which

fuels the gospel mission to go forth.

Context

The book of 1 Peter was written to encourage the persecuted church. Though
the church was under harsh circumstances, Peter reminded them the importance of
perseverance in the faith. Hard times in this life will not begin to measure up to the

eternal reward. Therefore, Peter refers to Christians as sojourners. He writes,

Beloved, I urge you as sojourners and exiles to abstain from the passions of the
flesh, which wage war against your soul. Keep your conduct among the Gentiles
honorable, so that when they speak against you as evildoers, they may see your
good deeds and glorify God on the day of visitation (1 Pet 2:11-12).

Peter wanted the church to live for Christ regardless of what they were facing.
First Peter 3:8 is a transitional verse as he closes out his thoughts on a

“Christian’s conduct in an ungodly world.”>? John MacArthur writes, “After specific
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references to civil relationships (2:13—17), workplace relationships (2:18-20), and
relationships to unsaved spouses (3:1-7), Peter gives all believers a general exhortation,

which will open them to the life of blessing God desires for them to enjoy.”>?

Peter gives
some general instructions to the church for relating to others regardless of how they treat

the church.

Unity (1 Pet 3:8)

Unity must be pursued by all believers. Peter makes it clear by using the phrase

all of you that what he is about to say applies to everyone in the church. He

transitions from thinking about submitting to suffering, he calls us to maintain unity,
by loving one another sympathetically and compassionately. As we seek to live this
way within the church, we’ll be shaped and enabled to live that way outside of it
too—not to “repay evil for evil or reviling for reviling.”*

To help believers know what he means, he lists five spiritual virtues for believers to
pursue and practice to maintain gospel focus both inside and outside the church. Each
believer is responsible in doing their part.

The first virtue is to have unity of mind. Wayne Grudem defines unity of mind
as “sharing the same thoughts and attitudes, thinking harmoniously.”> Peter wants the
church to think the same. They are to live in unity together by maintaining their
commitment to the Word of God as the foundation. From their shared convictions of the
Word, they are able to share in all things.

There are complimentary verses in the New Testament that speak to Christian
unity. Paul writes, “Live in harmony with one another” (Rom 12:16). Jesus told his

disciples, “A new commandment I give to you, that you love one another: just as I have
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loved you, you also are to love one another. By this all people will know that you are my
disciples, if you have love for one another” (John 13:34-35). What Peter is encouraging
this church is what he experienced with Christ. Their unity of mind, regardless of
circumstance, will show the world that they belong to Christ.

The second virtue is to have sympathy. To be sympathetic is “sharing the same
feeling.”>® Once the church is grounded in common understanding of the Scripture, this
will help them to see each other the way Christ sees them. Their unity in the truth will
give them the ability to be sympathetic. The level of persecution in this church could
have been enough for them to separate. Instead, Peter calls them to see each other’s
burdens and to the help carry those burdens.

Sympathy for one another finds its root in the work of Christ. Matthew 9:36
shows Christ’s response to others, “When he saw the crowds, he had compassion for
them, because they were harassed and helpless.” Christ’s compassion, his sympathy,
drove him to fulfill his mission. Peter wants the church to do the same.

Paul writes about this same type of shared sympathy within his letters to the
early church. In Romans 12:15, he writes “Rejoice with those who rejoice, weep with
those who weep.” Furthermore, in 1 Corinthians 12:26, Paul says, “If one member
suffers, all suffer together; if one member is honored, all rejoice together.” Sharing in one
another’s lives is a clear marker of a Christian virtue.

The third virtue is to show brotherly love. This love for another refers to a love
shared by fellow church members.’” R. C. Sproul explains, “The love enjoined upon us
by the New Testament is one that transcends the earthly sort of love. Even the concept of

brotherly love does not quite capture the kind of love that we are to have for fellow
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Christians.”® Believers are in the same spiritual family. Peter extorts the church to
remember that they are family. They ought to love one another as such.

Brotherly love will bring unity in the church because each person will seek the
best for the other. They will serve one another unselfishly. This type of unselfish service
is shown throughout the New Testament. Paul writes, “Let each of us please his neighbor
for his good, to build him up” (Rom 15:2). Moreover, he told the Thessalonians,
“Encourage one another and build one another up, just as you are doing” (1 Thess 5:11).
Brotherly love helps believers serve one another. This type of service and love will build
up the church.

The fourth virtue Peter encourages is a tender heart. Grudem defines this
phrase as “caring, compassionate, not only in actions but even more in one’s feeling or
emotions.” Being tenderhearted is a deep feeling for another. Sproul writes,
tenderhearted “refers to one’s internal organs and is sometimes translate ‘bowels’ or
‘intestines.””%? This level of love and compassion for another is felt in a believer’s inner
most being.

Christians are to have the same tender heart as Christ. Paul writes in Ephesians
4:32, “Be kind to one another, tenderhearted, forgiving one another, as God in Christ
forgave you.” The drive behind having a tender heart is Christ. He was tenderhearted for
the lost. Therefore, he laid down his life for the church. Peter reminds this group of
believers to show the same type of affection to each other. Being tenderhearted in this
way will allow the church to stay unified by forgiving others as Christ has forgiven them.

The final virtue is to have a humble mind. Robert Jamieson defines this phrase

in this way, “It is slightly different from ‘humble,’ in that it marks a conscious effort to
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be truly humble.”¢! It is humility lived out. Paul encouraged the church of Philippi to be
humble in this same way. He pens, “Do nothing from selfish ambition or conceit, but in
humility count others more significant than yourselves” (Phil 2:3). Christian humility is
serving others at the expense of self. This is why MacArthur writes, “Humility is
arguable the most essential, all-encompassing virtue of the Christian life.”? If Christ
humbled himself on a cross, then the Christian should live out that same type of humility.
When these five Christian virtues are lived out in the church, believers will
have common agreement in first-order doctrine helping them be unified in the gospel.
Peter wanted to encourage the church to strive to be this way. These virtues can be
applied regardless of circumstances. Persecution is no excuse for neglecting their spiritual

responsibilities to their brothers and sisters in Christ. Unity must be protected.

Blessing (1 Pet 3:9)

The spiritual virtues of verse eight rightly applied extend beyond the walls of
the church. Christians are to live out these virtues within their community. MacArthur
writes, “A godly approach to life incorporates not only the right action motivated by the
right attitude, but the proper reaction when mistreated.”® In verse nine, Peter provides
motivation for right living. For those who choose to bless those who seek them harm will
receive a blessing from God in return.

Peter tells the Christian not to repay the evil they have received. Charles
Spurgeon writes, “Good for evil is Godlike. You, who are the children of God, should

seek to act as He does: ‘not repaying evil for evil.””%* It would be easy to retaliate. It is

6! Jamieson, Fausset, and Brown, Commentary Critical, 507.

2 MacArthur, / Peter, 188.

6 MacArthur, / Peter, 189.

64 Charles Spurgeon, / Peter, ed. Elliot Ritzema and Jessi Strong, Spurgeon Commentary

Series (Bellingham, WA: Lexham, 2014), 1 Pet 3:9, https://ref.ly/res/LLS:SPRGNCOMMS1PE1/2018-02-
14T19:21:49Z/197500?1en=120.
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much more difficult to choose to bless those who seek to do you harm. Peter tells them
not to repay evil and not to revile back. In other words, he is saying not to repay in deed
or in word. Be like Christ. In doing so, they will receive a blessing.

Peter makes it clear that those who choose to bless others, regardless of
circumstance, will obtain a blessing. Believers who live a godly life will inherit and
receive spiritual blessings. Sproul writes, “We are not to forget the inheritance laid up for
us in heaven. The incentive here is that when we return good for evil and blessings for
cursing, we stockpile an inheritance of blessing.”> In Matthew 6:19-21, Jesus tells the
people to seek to lay up their treasures in heaven where it will last forever. Peter wanted
to encourage the church to put their hope in the eternal not in the temporal.

The believers’ commonality in the gospel shaped their influence in their
community. For this reason, Peter gives these Christians some practical spiritual virtues
to pursue. In their pursuit of godliness, they will remain unified it the gospel. They will
love one another the way Christ loved them. Their love would also extend into the
community. The light of Christ would then shine brightly in their dark community. For
those who pursued this way of life, they would inherit blessings in heaven from God the

Father.

Conclusion

In this passage, Peter encouraged believers to have common agreement in first-
order doctrine. This type of unity produces a healthy church. Common agreement in the
Word of God trumps any type of selfish and cultural influences. Therefore, commonality
between believers in first-order doctrine produces unity which fuels the gospel mission to

go forth.

2 Timothy 2:14-19

65 Sproul, 1-2 Peter, 86.
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In this passage, the Apostle Paul is encouraging the church and Timothy to
remain unified even during disagreements relating to doctrine. The church in Ephesus
had false teachers in their congregation causing issues. They were distorting first-order
doctrines. Thus, causing disunity among the congregation. Unity in the church can be
subjected to complications when primary doctrines are being mishandled. It is the
responsibly of the elders to know and guard the Word of God so that the church can

remain unified.

Context

The Apostle Paul is writing to Timothy and the church in Ephesus. Unlike 1
Timothy where Paul was under house arrest, Paul is now in a Roman prison as a criminal
(2 Tim 2:9). Paul is anticipating his execution (4:6). With all this in play, Paul writes this

letter in a very personal way. Andreas Kdstenberger puts it in this way:

Paul’s second letter to Timothy is much more personal in nature than the first,
which included specific instructions on how to deal with problems in the Ephesian
church. Paul is in a reminiscent mood (1:3—6), and his second letter to Timothy
assumes the character of a last testament in which Paul writes to his foremost
disciple for the last time, appealing to him to “preach the word” of the Christian
gospel (4:1-2) as he passes on the mantle to Timothy.%¢

Timothy’s role as the elder of the church of Ephesus is important to the gospel ministry
and the work Paul has done. As Paul’s life is drawing to a close, he uses this letter to
remind Timothy of the work. He encourages Timothy to “guard the good deposit
entrusted to you” (1:14).

As with Paul, Timothy is having to deal with false teachers in Ephesus. In 2
Timothy 2:14-19, Paul will exhort Timothy to stay true to the gospel and his duty as
elder. Timothy must help the church keep first-order doctrine as primary and help them

work through their differences regarding other doctrines. Paul will remind Timothy not to

86 Andreas J. Kostenberger, 1-2 Timothy & Titus, ed. T. Desmond Alexander, Thomas R.
Schreiner, and Andreas J. Kostenberger, Evangelical Biblical Theology Commentary (Bellingham, WA:
Lexham, 2021), 203—4.
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be like the false teachers, but to be a godly example. In doing so, these false teachers will

not be able to bring any charge against him.

Timothy’s Role (2 Tim 2:14—17a)

Timothy must lead by example so the church will not fight over doctrine. In
this passage, Paul wants Timothy to have the “wisdom to know when to avoid conflict
and when to address it head on.”®” He implores Timothy to do three things. First, he is to
remind the church of the gospel (2:14). He is to teach the gospel that he learned from
Paul who learned from Jesus. “These things” is sound doctrine not personal opinion.*®
For this reason, Paul implores Timonthy not to deviate from sound doctrine and the
gospel message. Any deviation will lead to quarreling about things that do not really
matter.

The man of God must seek peace with others. To quarrel as a man of God does
not represent the gospel well. Paul explains to Timothy the result of quarreling. It will
lead to the hearer’s ruin. Fighting over things in the church that are not primary will push
people away instead of drawing them near. Paul says that there is nothing good to come
out of these types of discussions. Fighting for the gospel and finding common agreement
in primary doctrines will provide a lens for seeing other doctrines in their proper place.

Removing the gospel and its sound doctrine as the foundation for the church
will cause fracturing and division within the body. Timothy was reminded of the
importance of teaching the truth regardless of the pressure society was pushing on him.
To go outside the Word of God will cause more damage then good. Tony Merida writes,
“Once a teacher leaves biblical revelation for human speculation the final court of

authority has been removed. People will fight over all kinds of issues if they have no

7 Douglas Mangum and E. Tod Twist, 2 Timothy, ed. Douglas Mangum and Derek R. Brown,
Lexham Research Commentaries (Bellingham, WA: Lexham, 2013), 2 Tim 2:14-26,
https://ref.ly/res/LLS:LBG76T12/2019-09-04T23:00:25Z/82446?len=72.
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common source of authority for evaluating experiences, opinions, and traditions.”® Paul
wanted Timothy to understand the significance of staying true to the gospel message.

The centrality of the gospel message must remain at the heart of the church.
According to Spurgeon, it was the apostles “resolute purpose to declare those things that
pertain directly to the salvation of the soul, this being the all-important matter that they
would have all men to heed.””® Because there is no salvation apart from the gospel, the
church, like Timothy must remain focused on our gospel work so others may come to
know Jesus as Savior.

It is Timothy’s responsibility to lead the church through disagreements. The
second encouragement Paul issues Timothy is to present himself “to God as one
approved” (2:15). In fact, he is to “be diligent” in seeking God’s approval. Kostenberger
states, “The Greek word underlying ‘Be diligent’ conveys the notion of intensity; Paul
seeks to instill in Timothy a sense of urgency.””! Timothy must work hard at staying
faithful to the teaching of the gospel. He must be focused and diligent in the work. He
cannot let the disagreements in the church hinder the work of the ministry.

Paul knew how difficult the work of the ministry was. He was speaking to
Timothy based on his experience. It is Timothy’s responsibility to do the work of the
ministry. He is to labor in the gospel work. As a young elder, Paul encouraged Timothy
to keep up the work. He has no need to be ashamed because he has been given every
resource for “rightly handling the word of truth” (2:15). Thomas Lea explains, “Paul
showed concern that Timothy would present the gospel without perverting or distorting

it. He was not to be turned aside by disputes about words or mere empty prattle.”’> Hard

 Merida, I & 2 Timothy and Titus, 172.
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work in the ministry is not easy, yet it is necessary regardless of the pressures in the
church. Timothy needed reminding of the great task of the ministry.

Timothy must hold fast to the gospel. Paul’s final command to Timothy is to
“avoid irreverent babble” (2:16). This empty talk is what the false teachers thrived on.
Timothy is to fight against these teachers without being sucked into their foolishness.

Spurgeon writes,

What you have received of God, do not learn in order to fight with it, and to make
contention and strife, and to divide the church of God, and rail against the people of
the Most High, as some do. On the contrary, love one another as brothers, and hold
the truth in love, and seek after the unity of the Spirit and the perfect bond of
charity.”
Timothy was to fight for the gospel while not participating in the empty talk with these
false teachers.

Fighting over doctrines that are not primary can push people away from the
gospel. Paul tells him that there are two results of such empty talk. First, it leads to “more
and more ungodliness” (2:16). Second, it will “spread like gangrene” (2:17). The result of
this prophane, empty talk is destruction. It starts small and spreads until it takes over and
kills. Spurgeon describes gangrene and the church in this way, “False doctrine and an
unchristian spirit in the midst of the church itself must be regarded as such a gangrene: a
silent wolf ravenously gnawing at the heart.”’* Paul told Timothy to stay firm against this

type of talk within the church. He must protect himself and the church from being

infected.

False Teachers (2 Tim 2:17b—18)

The church was having to fight off an internal infection before it killed them.
Paul calls out these two false teachers by name: Hymenaeus and Philetus. He wanted the

church to know who they were and what they were teaching. These false teachers were

3 Spurgeon, 2 Timothy, 179.

4 Spurgeon, 2 Timothy, 181.
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trying to teach a gospel with no resurrection. What is the gospel if there is no
resurrection? There is no gospel without the resurrection. These false teachers were
distorting a first-order doctrine. The church must protect the work of the gospel by

identifying and calling out false teachers.

God’s Foundation (2 Tim 2:19)

Timothy was not fighting this battle alone. Paul ends this section with an
exhortation. He wanted to encourage his brother that “God’s firm foundation stands”
(2:19). There is nothing that can change or hinder God’s plan. Kdstenberger writes,
“Paul’s dual point is that (1) despite growing defections, God is not deceived—he has
known those who are his all along; and (2) the Ephesian believers must distance
themselves from the false teachers.””> God knows his people. There is no fooling him.
Timothy and the church of Ephesus are to trust in God who knows all things. They must
fight for first-order doctrine.

The church will prevail. Lea writes, “Paul’s description of the church as ‘the
pillar and foundation of the truth’ (1 Tim 3:15) makes the term in v. 19 appear to be a
reference to the church as a whole.”’® God will protect his church and the gospel
message. As Timothy and the church trust God’s protection, they must do the work of the
ministry. This understanding will help the church maintain unity and commonality in

sound doctrine.

Conclusion

In this passage, the Apostle Paul encouraged the church and Timothy to remain
unified even during disagreements relating to doctrine. The church in Ephesus had false

teachers in their congregation causing issues. They were distorting first-order doctrines.
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Thus, causing disunity among the congregation. Unity in the church can be subjected to
complications when primary doctrines are being mishandled. It is the responsibly of the
elders to preach and teach to their congregants how to know and guard the Word of God.
Chapter 2 focused on the biblical and theological support for basic Baptist
doctrine by examining these five passages: Matthew 22:34-40, Deuteronomy 8:1-10, 1
Corinthians 15:1-8, 1 Peter 3:8-9, and 2 Timothy 2:14—-19. These five passages built
upon one another to reveal how Scripture commands a right understanding of doctrine as
a basis for church unity. The next chapter will show that, with a unified belief and
understanding in basic Baptist doctrine, God will cause his church to flourish locally and

globally.
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CHAPTER 3

THEORETICAL, PRACTICAL, AND HISTORICAL ISSUES
FOR BASIC BAPTIST DOCTRINE

The first chapter laid the foundation for the need for basic Baptist doctrine to
be taught to the saints of First Baptist Church of Tallahassee. Chapter 2 shifted to the
biblical and theological support for the project. This chapter will show that with a unified
belief and understanding in basic Baptist doctrine God will cause his church to flourish
locally and globally. To give support to this thesis, this chapter will be broken down into
three different sections. In section one, I will argue the theoretical issues at hand with an
examination of theological triage. I will reason in section two the necessity for a
statement of faith by exploring its use in Baptist history. In the final section, I will bring
sections one and two together to prove the practical implications of a proper
understanding and practice of basic Baptist doctrine that results in the church flourishing

locally and globally.

Theological Triage

A proper biblical theology is the foundation on which the church is built.
Christ, being the cornerstone, will cause his church to grow and flourish when there is
unity of spirit. David Wells explains, “Without theology there can be no Church, because
theology holds the key to Christian identity, to Christian continuity, to genuine piety, to

serious worship, and to the sort of Christian thought that seeks to bring the import of
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God’s Word into our world.””” Without proper biblical theology, there will be no genuine
church. The gospel will not go forth. Lives will be lost for all eternity.

Christians are given certain responsibilities for helping the church grow in the
faith. Believers are to defend the faith. Jude writes, “Beloved, although I was very eager
to write to you about our common salvation, I found it necessary to write appealing to
you to contend for the faith that was once all delivered to the saints” (1:3). Christians are
not only to contend for the faith but also cherish it. The author of Hebrews implores, “Let
us hold fast the confession of our hope without wavering, for he who promised is
faithful” (10:23). What the church believes is crucial to the work of the kingdom. A
proper biblical theology matters regarding the advancement of the gospel.

The church must be immersed in the truth of the Word of God. In the High
Priestly prayer, Jesus asked God, “Sanctify them in the truth; your word is truth” (John
17:17). The truth of God’s word will bring and maintain unity in the church. Rhyne
Putman explains, “The pursuit of theological truth is no small matter in the life of the
church, and true Christian unity cannot be attained without it.”’® How, then, can a
Christian maintain unity if there is division in a doctrine?

There can be diversity within interpretations of biblical theology. Matthew
Haste writes, “Christians who share theological convictions can disagree about how to
apply their theology in everyday life.””® Diversity within biblical theology leads to some
practical questions that need to be answered. How does a Christian know what doctrines

are worth fighting for? How does a believer know what doctrines are acceptable to
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disagree on? What areas are worth dividing over? Can there be unity in diversity? This is
where theological triage comes into play.

The discipline of theological triage can keep a church unified while sharing in
doctrinal differences. Theological triage is a phrase coined by Albert Mohler over twenty
years ago. He took triage from the medical field and tied it to the church. If a medical
team can be trained to quickly assess the needs of a patient, then so can it be with the
church and doctrine. Mohler writes, “A discipline of theological triage would require
Christians to determine a scale of theological urgency that would correspond to the
medical world’s framework of medical priority.”*° This section will follow Mohler’s
three levels of theological urgency: first-order doctrines, second-order doctrines, and
third-order doctrines.

First-order doctrines are those that are central to the Christian faith. Apart from
these essential doctrines there is no faith. First-order doctrines separate Christians from
non-Christians.®! These are the non-negotiable doctrines. The ones worth dividing over.
First-order doctrines cannot be compromised. Salvation is found in these truths. Gavin
Ortlund states, “In theology as well as in battle, some hills are worth dying on.”®? These
doctrines are what separate the gospel message from other religions, ideologies, and
worldviews. Ortlund sums it up in this way, “Some first-rank doctrines are needed to
defend the gospel, and others to proclaim the gospel. Without them the gospel is either
vulnerable or incomplete.”®® First-order doctrines are worth dividing over because the

gospel message is dependent upon them.
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Denial of first-order doctrines has devastating effects. If first-order doctrines
are essential to true salvation, then denying any of them causes there to be no assurance
of salvation. One cannot deny the person of Christ and claim to believe his gospel. One
cannot knowingly and persistently speak against justification by faith and have a personal
relationship with Jesus.

First-order doctrines must be treasured, believed, and lived out. The gospel
message cannot be reduced so that sin can be justified. Ortlund writes, “There is a time to
fight. There are certain hills that must not be surrendered, even if the cost is losing our
lives.”®* To not fight will cause eternal damage. The church must stand its ground against
those who try to compromise first-order doctrines. Its gospel witness depends on the
church’s ability to stand for and on the truth.

Second-order doctrines are those that distinguish a denomination or tradition
from another. Second-order doctrines are ones on which it is acceptable to agree-to-
disagree. Mohler writes, “Christians across a vast denominational range can stand
together on the first-order doctrines and recognize each other as authentic Christians,
while understanding that the existence of second-order disagreements prevents the
closeness of fellowship we would otherwise enjoy.”®> Second-order doctrines shape
traditions among different evangelical denominations.

Third-order doctrines are disagreements within a shared denomination or
tradition. These doctrines are usually in challenging texts that cause various
interpretations. They are less significant and not worth dividing over. Ortlund writes,
“Fighting over tertiary issues is unhelpful. But fighting over tertiary issues while

simultaneously neglecting primary issues is even worse.”% It is for this reason why the
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discipline of theological triage is beneficial to the local church. Members need to know
how to tell the difference between and within biblical doctrines.

The discipline of theological triage will strengthen the church. For the
purposes of this project, eight different doctrines will be covered. These doctrines are the
Word of God, God, Jesus Christ, the Holy Spirit, man, salvation, ecclesiology, and
eschatology. Within each doctrine can be a variation of first-order, second-order, and
third-order issues. In this section, the Word of God and ecclesiology will be triaged as an
example of this discipline in practice.

The Word of God is primary to the Christian faith. For in it holds the very
words that lead to everlasting life. The doctrine of the Word of God contains first-order
components. First, the Word of God is divine self-revelation. God chose to reveal himself
through his spoken word, disclosed and written down by man. Paul encouraged Timothy
that this precious Word of God has been “breathed out by God” (2 Tim 3:16). It can be
trusted because it is from God himself.

Second, the Word of God is necessary for faith and practice. Millard Erickson
writes, “For when correctly interpreted, it can be fully relied on in all that it teaches. It is
a sure, dependable, and trustworthy authority.”®” Believers are to treasure and live out
every word contained in the Bible. The Word of God reveals the gospel. Salvation is its
end. Jesus is its focus. Wayne Grudem argues, “The Bible is necessary for salvation,
then, in this sense: One must either read the gospel message in the Bible for oneself or
hear it from another person.”®® There is power in the Word as revealed in Hebrews 4:12,
“For the word of God is living and active, sharper than any two-edged sword.” The Word
reveals a person’s need for salvation. Not only does it reveal the need, but it also provides

the solution, Jesus Christ.
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The first-order doctrinal components in the Word of God cannot be ignored.
To believe in a distorted version of the Word is to believe in a false gospel. Jesus prays to
the Father, asking him to “sanctify them in the truth; your word is truth” (John 17:17).
Truth is only found in believing the whole counsel of the Word of God.

The Word of God contains second-order components. One is the view of
verbal plenary inspiration. Verbal inspiration is the understanding that every word of the
Scripture is given directly by God. Plenary inspiration specifies that God inspired all
parts of the Bible as they were written. David Dockery and David Nelson explain, “This
approach is careful to see the Spirit’s influence both upon the writers and, primarily, upon
the writing. It also seeks to view inspiration as extending to all portions of Holy
Scripture, even beyond the direction of thoughts to the selection of words.”® Paul speaks
to this in Romans 15:4, “For whatever was written in former days was written for our
instruction, that through endurance and through the encouragement of the Scriptures we
might have hope.” God inspired the Word to give his people instructions on how to live a
life that reflects his gospel.

Verbal plenary inspiration can be considered a second-order doctrine because
people disagree on the different explanations of inspiration. Dockery and Nelson write,
“The precise relationship between divine revelation and the human writings that comprise
the canonical Scripture has been and continues to be a subject of contention.”° Verbal
plenary inspiration is just one of several views. Other views are the dictation view, the
illumination view, the encounter view, and the dynamic view. This is why the
understanding of verbal plenary inspiration is a second-order doctrine with the Word of

God.
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Another second-order issue is the inerrancy and infallibility of the Word of
God. Grudem defines inerrancy in this way, “Scripture in the original manuscripts does
not affirm anything which is contrary to fact.”! A believer who holds to an inerrant
conviction believes that the Bible says everything it needs to say in complete truth.
However, there are those in the Christian faith who do not hold to an inerrant and
infallible point-of-view. Those who are inerrantists are gracious in their understanding of
the historical-cultural use of language, unusual and uncommon grammatical
constructions, and the use of loose or free quotations.”> Those who do not hold to an
inerrant viewpoint would use these as their argumentative topics. This is why this issue
fits within the second-order category.

A third second-order issue deals with the Word of God as final authority for
faith and practice. This fits the second-order category because there are some believers
who claim that the Bible is only authoritative for faith and practice. Those who fit into
this group are those who would claim the Scripture to be infallible but not inerrant. They
would argue that the Bible only teaches things regarding to faith and practice.”®> Whereas
there are those who hold to both inerrancy and infallibility who would argue that
Scripture is “authoritative for contemporary cultural issues, as well as ethics and decision
making.”®* For these reasons, the authority of Scripture for faith and practice finds itself
in the second-order group.

In terms of thinking on the Word of God and third-order issues, one of the
biggest is the disagreement on which translation of the Bible to use. As the original
Hebrew and Greek were translated into the English language, various types of English

translations have been developed over the years. Though typically the type of translation
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used is not a make-or-break deal in the church, there are some congregations and
individuals who prefer one over the other. There will be those who hold to the King
James Version. Other believers may enjoy the English Standard Version. At the end of
the day, what matters most is that the English translation used is a reliable translation of
the original languages. Believers within the same congregation can disagree on which
one to use if this disagreement does not cause division.

As with the Word of God, ecclesiology contains first-order, second-order, and
third-order doctrines. One first-order doctrine in ecclesiology is that the church is one,
holy, universal, and apostolic. These four adjectives come from the Apostles’ Creed.”
The church is one in that it represents the oneness of God’s people. Mohler states, “This
unity must be seen in relation to a spiritual unity, not an institutional unity.”* At the heart
of the church’s confession “Jesus is Lord,” there is a oneness that transcends all
differences. Thus, confessing the church is one is a first-order doctrine.

The church as holy is another first-order doctrine within ecclesiology. Since
the church is one under the confession “Jesus is Lord,” it ought to be holy as the Lord is
holy (Lev 11:44; 1 Pet 1:16). Mohler explains, “The holiness of the church comes
through a qualitative difference from the rest of the world.”” The church should clearly
be different from the world. It is only by the power of the Lord that the church can
become and stay holy. Therefore, the holiness of the church is a first-order doctrine.

The church is also universal. Though there are many churches, each church is
united in that it represents the kingdom of God. D. A. Carson explained, “Each church is

the full manifestation in space and time of the one, true, heavenly, eschatological, new
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covenant church.”®® It is in the universal nature of the church to display the everlasting
kingdom to come. Each local church will join in with the universal church at the wedding
supper of the Lamb. For this reason, the universality of the church is first-order doctrine.

A final first-order component of ecclesiology is the church as apostolic. It is
the church’s responsibility to preach, teach, and pass on the faith from generation to
generation. Paul explains this to Timothy, “You then, my child, be strengthened by the
grace that is in Christ Jesus, and what you have heard from me in the presence of many
witnesses entrust to faithful men, who will be able to teach others also” (2 Tim 2:1-2).
The church must make disciples who make other disciples. Mohler writes, “The
designation apostolic, therefore, must exemplify the character and constitution of the
church and proclaim a wholly truthful and faithful apostolic message.”® Therefore, the
apostolic nature of the church is a first-order doctrine.

Ecclesiology contains second-order doctrines. These second-order doctrines
are issues that separate denominations and practices. One second-order doctrine is the use
of ordinances. Baptists acknowledge two ordinances: baptism and the Lord’s Supper.
Take baptism as an example. For the Baptists, baptism is done by immersion following a
believer’s profession of faith. Baptists often refer to baptism as believer’s baptism for this
reason. It is a public act done in the way Jesus modeled. In the Great Commission, Jesus
commands the disciples to baptize “in the name of the Father and of the Son and of the
Holy Spirit” (Matt 28:19). Baptism is a trinitarian act. Dever states, “The Christian
church is commanded to practice baptism by immersing in water a person who both
professes and evidences conversion.”!% Paul explains the picture of baptism, “We were

buried therefore with him by baptism into death, in order that, just as Christ was raised
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from the dead by the glory of the Father, we too might walk in newness of life” (Rom
6:4). This is why Baptists believe this to be the proper mode of baptism. So much so that
no one can enter church membership without following this act as prescribed in the New
Testament. This distinction is what separates Baptists from other denominations.
Therefore, making the use and number of the ordinances a second-order doctrinal issue.

Another second-order doctrine within ecclesiology is governance structure.
Southern Baptist churches are autonomous. SBC churches can form their governance
structure independently from the convention. Mohler explains, “Baptists do not believe in
a hierarchical system above the local church because none is found in the New
Testament.”!?! Other denominations do not allow each church to be autonomous. There is
a hierarchical structure that gives governance to all the churches associated with said
denomination. This is practiced in denominations like the Presbyterians, Methodists,
Catholics, Anglicans, and Episcopalians.

Not only is governance structured differently, but there are also disagreements
between Southern Baptists and others on who can be an elder in the church. Southern
Baptists hold that the role of elder is limited by Scripture to qualified men.!%? Thus,
Baptists practice complementarianism. Whereas other denominations practice
egalitarianism and have women elders. This is why governance structure and the office of
elders is a second-order issue.

When it comes to the doctrine of ecclesiology, there are some third-order
components. Though the New Testament is clear on the believer’s responsibility to
gather, it does not describe what style the meeting should be (Heb 10:25). Worship style
is subject to the congregation to design and implement. Some churches in a shared

convention may share the same statements of faith but vary significantly in worship style.
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There can be traditional worship with an orchestra and organ. There can also be modern
worship with a band, lights, and fog machines. If worship does not become heretical,
there is no reason why churches in a shared convention cannot worship differently.
Churches in a shared convention can also vary on their understanding when it
comes to the number of services and sites. There are churches in the SBC that have two
services set to two totally different worship styles. Some SBC churches disagree with a
church having multiple sites, while others are reaching deeper into their communities
through a multisite strategy. Issues like these are considered third-order. SBC churches
can agree to disagree on worship styles, number of services, and number of sites without

dividing over first- or second-order doctrines.

The Use of Statements of Faith in Baptist History

Historic creeds have defined the church’s stance on first-order doctrines while
statements of faith have defined second-order issues for churches and denominations. The
historical use of statements of faith in the Southern Baptist Convention is important to
understand for the sake of knowing where they stand in their doctrine beliefs. Before the
Southern Baptist Convention was established, it was common practice to use creeds and
confessions in the evangelical world. Mohler writes, “Over the centuries, the church has
turned to a series of creeds and confessions of faith in order to define and defend true

Christianity.”!%

These creeds and confessions gave guidance to the church in their
interpretation of the Word of God.

The early church developed and used creeds to bring unity within the body.
Heretics were numerous in the early church. These heretics did all they could do to cause

division in the church. Mohler writes, “The earliest creeds and councils of the church

were, in essence, emergency measures taken to protect the central core of Christian
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doctrine.”!%* According to Carl Trueman, creeds have two primary functions. First,
“There is the content, both conceptual and linguistic, that is designed to serve the
transmission of faith.”!% In other words, creeds were designed to address doctrinal
concerns facing the early church. Second, Trueman states, “There is the normative nature
of such creeds as being binding upon the church.”!% Creeds sought to help bring clarity
and unity in the Church.

The early church proved to be the most fertile period to produce creeds, church
councils, and doctrinal definitions.!®” Though many, there were seven councils that were
significant to the early church and still echo through the church today. These seven were:
The First Council of Nicaea 325, The First Council of Constantinople 381, The First
Council of Ephesus 431, The Council of Chalcedon 451, The Second Council of
Constantinople 553, The Third Council of Constantinople 680—681, and The Second
Council of Nicaea 787. These seven councils brought clarity and unity to many doctrinal
issues in the early church. Though most Protestants reject the last three councils, the two
most important contributions these councils made were the Nicene Creed and the
Chalcedonian Definition.

The creeds and definitions produced by these early councils were intended to
bring unity. They wanted to help the people of God know how to build upon the most
basic doctrines. For example, the Nicene Creed, the Chalcedonian Definition, and the
Athanasian Creed all provided parameters for talking about the identity of God. Creeds
were used to address doctrinal and ecclesiological concerns. Trueman writes, “They do

not answer the only questions that are important to the Christian, such as how the
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individual obtains salvation, but they do address the central part of Christ’s identity.”!?8

The church leaders of the councils offered biblical support for these different doctrines in
an effort to produce unity within the congregations.

The creeds, councils, and doctrinal definitions of the early church still shape
proper belief today.!? Over the centuries, these have helped bring clarity to the three
levels of theological triage. It was the work of these early church theologians that have
helped the church today know what is of first-order, second-order, and third-order
doctrines. Seminars, scholars, theologians, pastors, and lay people of today are influenced
by the early church’s development of these creeds, councils, and definition.

The ancient creeds do not say everything. It would be naive for a Christian to
believe all they need are the creeds. Trueman states, “As Protestants, we do not believe
that the ancient creeds say everything that a church committed to teaching the whole
council of God needs to say to the world.”!!? The creeds were produced to answer
questions raised from the Word of God not to replace it. A return to creeds as a means of
bringing unity to a denomination and the local church might be worth exploring.

The Southern Baptist Convention’s use of creeds will vary from congregation
to congregation. This variance is due to the governance structure of the convention and
the autonomy of each congregation associated with the convention. However,
historically, the SBC has not embraced formal creeds. James Leo Garrett states, “The
founders of the SBC in 1845 chose not to adopt an existing confession of faith or to
frame another for their own newly organized body; they even justified the absence of a

‘new creed’ by the ‘Baptist aversion for all creeds but the Bible.””!!! There was
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significant pushback to formal use of creeds that many other denominations were holding
onto.

Despite their aversion to creeds, Baptists recognized that they needed some
sort of doctrinal statement to formalize the basis of their cooperation. The Baptist Faith
and Message would not come into existence until eighty years after the founding of the
Southern Baptist Convention. Prior to the formalization of the Baptist Faith and Message
1925, Southern Baptists relied on several different doctrinal statements. Each statement
played a role in the SBC developing a unified statement of faith. Though the early days
of the SBC did not have a formal statement of faith or creed, they still operated using
similar statements.

In 1913, the Southern Baptist Convention was invited to participate in a
worldwide conference with other American Protestant denominations. This conference’s
goal was to foster unity on faith and order.!!? The SBC decided to appoint a commission
to determine what they should do. According to Garrett, “The eleven-member
commission presented to the convention for adoption in 1914 a ‘Pronouncement on
Christian Union and Denominational Efficiency.’”!!3 This pronouncement was meant to
tell the world what the SBC believed about Christian union and the doctrines that are tied
to it.

From the “Pronouncement on Christian Union and Denominational
Efficiency,” Southern Baptists brought clarity to what they believed regarding five key
doctrines: equality of humans having direct access to God, the regeneration by the Holy
Spirit, baptism as symbolic and by immersion, Baptist congregational polity tied to the

priesthood of the believer, and the separation of church and state.!'* This pronouncement
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served to clarify how the SBC thought about partnering with those outside the SBC.
Another important aspect of this pronouncement to note is that it opened the door for
there to be the adoption of doctrinal statements by the SBC like that of the London
Confession and the New Hampshire Confession.

The second doctrinal statement came in 1917-1918 at the founding of the
Baptist Bible Institute of New Orleans. From its beginning, this institution required its
staff to subscribe to the “Articles of Religious Belief.”!!> This document contained ten
articles tied to key doctrinal convictions held by Southern Baptists. These articles brought
theological unity to the Baptist Bible Institute of New Orleans.

The third doctrinal address came about in 1920 called “Fraternal Address of
Southern Baptists.” The issue that prompted this statement was World War I. During the
war the Army began providing care for the spiritual needs of soldiers in three categories
(Protestant, Catholic, and Jewish).!'® Southern Baptists wanted to have representatives
within the Army to provide gospel-centered care. A second reason for the address was
“the nature and results of the Interchurch World Movement.”!!” Postwar Europe was in
shambles. Southern Baptists were ready and willing to help fellow Baptists rebuild their
communities and churches. It was the belief of the SBC that true biblical religion was the
key to rebuilding the war-torn area.!'® This statement was an attempt to open
communication and partnership between Southern Baptists and European Baptists. This
address helped lay a foundation of cooperation that would later grow into one of the key
components of the SBC.

The fourth doctrinal statement was produced by the Foreign Mission Board in

1920. J. F. Love reported that the missionaries sent out of the FMB had to agree with the
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agency’s Statement of Belief. Each missionary had to read and subscribe to the thirteen
different articles. This was to produce basic Baptist doctrinal unity as these missionaries
went to the ends of the earth with the gospel.

The final doctrinal statement used before 1925 was on “Science and Religion.”
During his SBC presidential address, E. Y. Mullins spoke on the pervasive issue of the
theory of evolution. He broke it down into three parts. First, he dealt with the role of
science. Next, he spoke on Jesus and the supernatural components of the Christian faith.
Finally, he addressed the need for Christian scientists to understand the difference
between naturalism and supernaturalism. Garrett states, “The convention voted that this
portion of the address be ‘adopted as the belief of this body.””!!” This statement was the
first that the SBC voted to affirm together.

At the Southern Baptist Convention in 1924, the resolutions committee
appointed a committee to “consider the advisability of issuing another statement of the
Baptist faith and message.”?° This committee was comprised of three presidents of
Baptists institutions, three editors of state Baptist papers, and the editorial secretary of the
Sunday School Board.'?! The resolutions committee assembled the best minds the SBC
had to offer for this task.

What had changed in the minds of the SBC to create this desire for a more
formal statement of faith? The issue was not modernism or liberalism. Instead, it was
evolution.'?? Eighty years had passed since the SBC was founded with the mentality of
no creeds but the Bible. However, the idea of having a formal statement of faith was still

not universally accepted.

119 Garrett, Baptist Theology, 441.
120 Garrett, Baptist Theology, 442.
121 Garrett, Baptist Theology, 442.
122 Garrett, Baptist Theology, 443.

60



Mullins and the committee began the work. Instead of finding inspiration from
the Southern Baptist entities’ doctrinal statements from 1914-1923, the committee went
in a different direction. They chose to use the New Hampshire Confession 1853.123
William McGlothlin described the New Hampshire Confession as “the most widely used
and influential statement of doctrine among American Baptists at the present time.”!2*
Due to its influence and familiarity, this confession was used as a starting point. The
committee reviewed, edited, and added to the New Hampshire Confession. The resulting
document was called the Baptist Faith and Message, and it was formally adopted as the
Convention’s confession of faith in 1925.

The Baptist Faith and Message was developed to help “clarify and publish the
most basic beliefs that frame our faith, our witness, and our worship.”!?*> The doctrinal
statements within the Baptist Faith and Message helped establish the Southern Baptist
identity. The Baptist Faith and Message gave Southern Baptists commonality so that they
could confront false teachers and train up Christians in the faith. This document serves as
a basis for Southern Baptist cooperation. It has anchored Southern Baptists since 1925.

The 1925 Baptist Faith and Message served the Convention well for nearly
forty years. Then, in 1962, SBC President Herschel Hobbs and two executive committee
members, Porter Routh and Albert McClellan, had a conversation in which they shared
concerns about the direction of the SBC and the usefulness of the 1925 Baptist Faith and
Message. It was from this conversation that they deemed it appropriate “for a convention
committee to study the 1925 statement to ‘determine’ whether the convention ‘was

drifting to the left’ theologically.”!?® The committee assembled for the task was
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comprised of twenty-four state convention presidents of the SBC. They had three options:
“to reaffirm the 1925 statement, to draw up a new statement, or to revise the 1925.”127
They decided to revise the 1925 statement. According to William Lumpkin, “The
committee asserted that it had ‘sought to build upon the structure of the 1925 Statement,
keeping in mind the ‘certain needs’ of our generation’.”!?® The committee worked and
reduced the 1925°s confession from twenty-five articles to seventeen.!?” They rewrote
several articles, added to some, and left some as is. At the next annual meeting, the SBC
adopted the 1963 Baptist Faith and Message.

The Baptist Faith and Message 1963 was the most robust statement of faith the
SBC ever had. Over the next thirty-seven years, tensions would mount within the SBC.
The most notable were the inerrancy controversy and freedom-centered theology, which
divided the moderates from the conservatives. These theological differences came to a
head when, in 1991, “a sizable group of Southern Baptist moderated formed the
Cooperative Baptist Fellowship (CBF).”!3° The formation of the CBF resulted in a split
within the SBC. This doctrinal split caused theological questions to be raised that needed
addressing. Garrett writes, “Hence when in 1999 T. C. Pinckney of Virginia moved that
the president be authorized to ‘appoint a blue ribbon committee to review’ the 1963
confession and ‘bring any recommendations’ in 2000, the motion passed by a divided
vote of 2,327 to 1,963.”!3! This motion put into action a revision of the Baptist Faith and
Message.

The 1963 Baptist Faith and Message received revisions and brought

clarification on certain articles. It was presented at the annual meeting of 2000 where it
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was accepted. The Baptist Faith and Message 2000 is still in effect today. A lot has
changed since the founding of the SBC in 1845. It was in the 1990s where the SBC
“experienced the conservative resurgence, an almost unheard-of return to orthodoxy by a
modern definition.”!32 It is the Baptist Faith and Message that helps keep the SBC and its

churches unified in doctrinal convictions and mission efforts.

The Result

Understanding theological triage in relation to a proper statement of faith will
result in a unified, healthy congregation. A statement of faith based on Scripture will give
clarity to sound doctrine. Bobby Jamieson defines sound doctrine as “a summary of the
Bible’s teaching that is both faithful to the Bible and useful for life.”!*3 When a
congregation knows what it believes, they become of one mind. A healthy, unified church
will produce disciples that end up taking the gospel near and far. There are three
important results of practicing sound doctrine.

First, sound doctrine leads to healthy churches. A healthy church is not a
perfect church. Mark Dever defines a healthy church as “a congregation that increasingly
reflects God’s character as his character has been revealed in his Word.”!3* The unity
shared in sound doctrine through a statement of faith produces a healthy church. The
church is striving together to become more like Christ. Christians work to reveal God to
those around them by their actions and words. The Word of God reveals the character of
God. Thus, a church that is grounded in sound doctrine will reveal God to those around

them.
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Second, sound doctrine humbles believers into disciple makers. Dietrich
Bonhoeffer writes, “Christianity without the living Christ is inevitably Christianity
without discipleship, and Christianity without discipleship is always Christianity without
Christ.”!3> When a church is unified through the Word of God, it will produce disciple
makers. Jamieson states, “God has given us a road map for living the Christian life, and
that map is sound doctrine.”!3¢ Sound doctrine gives believers an understanding of their
responsibility to be disciple makers both in the church and in the world. Jamieson
explains, “This means that the godly life which flows from sound doctrine is not merely
an individual matter. Rather, sound doctrine is for life in the church.”!*” The beauty of
having a confession of faith like the Baptist Faith and Message brings clarity to the
Church’s mission to make disciples. Believers who are united in their belief will seek to
follow Christ’s command to reproduce disciples. A statement of faith derived from sound
doctrine gives fuel to the Church’s mission to make disciples.

Third, sound doctrine shapes the mission of the church. Healthy churches
produce mission-minded disciples. Since a healthy church is built on sound doctrine, it
will mobilize its people to be on mission. Andy Johnson says, “The church’s mission is to
display the glory of God by declaring the gospel to all peoples, by gathering churches in
every place, and by filling them with disciples who obey God and will praise him
forever.”!3® Sound doctrine is needed to be evangelistic and mission minded. Jamieson
writes, “Sound doctrine — gospel doctrine — is the content of our witness.”'** Sound

doctrine frees believers to share the gospel. Dever describes the mission of sharing the
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gospel as the heart of everything the church does.!*® A healthy church reads the Word,
prays the Word, and spreads the Word. Mission is only fueled by a healthy church.
Without sound doctrine, a church cannot faithfully send and sustain those it sends. Sound
doctrine provides the church with the tools to be faithful to the Great Commission. The
gospel goes forth from healthy churches.

First Baptist Church of Tallahassee has shown great strides in becoming
healthier because of the unity found through the Baptist Faith and Message 2000. The
church has a history of being a part of the CBF and the SBC. When the rift happened in
the late 1980s to early 1990s between these two groups, First Baptist Church decided to
stick with both. The notable issues within the SBC would be the same issues that would
influence First Baptist over the next few decades. The church held to the Baptist Faith
and Message 1963 until 2019. It was during that year the church voted and affirmed the
adoption of the Baptist Faith and Message 2000. The adoption of this statement of faith
paved the wave for the church to break from the CBF and become fully aligned with the
SBC. As a result of this move, the church is more unified and has a greater understanding
of what it is they believe.

First Baptist Church has a mission focus now that it is fully aligned with the
SBC and the Baptist Faith and Message 2000. The church can now push the mission
offerings for the North American Mission Board and the International Mission Board.
The church has sent out four long-term missionary families through the IMB. It is
equipping and sending college students as journeymen. The church has partnered with
our missionary families on the field by sending teams each year to encourage our
missionaries and to assist them in the work. Not only does the church partner with IMB
missionaries, it has also established a partnership with NAMB missionaries in New York

City. The church sends two mission teams a year to help. These mission partnerships are
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a result of the church’s covenant to fulfill the Great Commission. God is blessing the

church because of the members’ commitment to believing and living out sound doctrine.
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CHAPTER 4
PROJECT IMPLENTATION

This chapter describes the project implantation with a detailed review of the
four goals and their results. The purpose of this project was to equip the saints of First
Baptist Church of Tallahassee (FBCTLH) in basic Baptist doctrine. The project had four
goals: (1) to assess the current basic Baptist doctrinal knowledge among those of
FBCTLH who participated in the class, (2) to develop an eight-session curriculum that
would equip the participants to identify and study basic Baptist doctrines, (3) to increase
the knowledge of the basic Baptist doctrines among those of FBCTLH who participated
in the class, and (4) to increase the confidence of the participants as it relates to basic
Baptist doctrine. Implentation of the project began on September 3, 2025, and ended on

October 29, 2025.

Project Promotion

I began promoting and recruiting participants on August 15, 2025. I utilized
multiple avenues for promotion within the church. I wrote an article for our weekly
newsletter explaining the process and need for the project.!*! This article ran the three
weeks leading up to session one. I also put a small blurb on the back of our worship
bulletin. This blurb was also advertised for the three weeks leading up to the first session.
I promoted the project within our Sunday Morning Bible Study classes for the same three

weeks. I spent those same weeks inviting church members to participate face-to-face. On

141 See appendix 1 for the promotional verbiage.
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August 27, 2025, I pushed the project at our monthly church business meeting. It was at

this meeting that I passed out the presurvey and gathered my pool of participants.!*?

Summary of Project Goals

This ministry project had four goals. The first goal was to measure the initial,
general doctrinal knowledge of the participant by administering a presurvey. This goal
would be considered successfully met when the survey revealed a clear need for greater
doctrinal understanding in what was being taught. The survey generated a variety of
responses based on the participant’s current understanding of the doctrines to be
taught.!*3 This goal was successfully met with thirty-nine completed surveys revealing
the areas of each doctrine that need addressing.

The second goal was measured by an expert panel who utilized a rubric to
evaluate the biblical faithfulness, teaching methodology, scope, and applicability of the
curriculum.!** This goal would be considered successfully met when a minimum of 90
percent of the evaluation criterion met or exceeded the sufficient level. If the 90 percent
benchmark was not initially met, the material would be revised until it met the standard.
This goal was met with an evaluation exceeding the 90 percent benchmark.

The third goal was measured by administering a postsurvey which was used to
gauge the change in doctrinal knowledge of the topics discussed. This goal would be
considered successfully met when the survey showed a positive, statistically-significant
difference in the pre- and postsurvey scores, specifically focused on the eight doctrines
taught in the class. This goal was met with a positive increase regarding the doctrines

taught.!4
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The fourth goal would be measured by the results of the pre- and postsurveys
which would reveal each participants growth in the doctrines taught. Additionally, this
goal would be measured by interviewing a few participants who expressed a desire to
meet with me to review some of their specific questions and areas of doctrinal growth.
This goal was met in two ways. First, it was met through the growth revealed by the
postsurvey. Second, it was met by hearing from three participants who grew in their faith

from the study.

Goal 1 Results

The first goal of this ministry project was to access the understanding of basic
Baptist doctrine of the participants before the class. Thirty-nine people completed the
survey. This exceeded my expectations. The presurvey contained thirty questions with six
different responses: strongly disagree, disagree, disagree somewhat, agree somewhat,
agree, strongly agree.!#® From these presurveys, I was able to tailor each lesson to focus
on a particular need for increased understanding of each doctrine.

The survey results revealed a few areas of concern. First, the survey revealed a
need for a robust teaching on the doctrine of man. For question 16, I made the statement,
“Man is basically good.” In the responses, 14/39 (35.9 percent) selected strongly
disagree, 10/39 (25.64 percent) selected disagree, 7/39 (17.95 percent) selected agree
somewhat, and 4/39 (10.26 percent) selected agree. What was alarming with this result
was only 61.54 percent of the participants understood what the Bible says regarding the

state of man (see table 1).

146 See appendix 3 for the results of the presurvey.
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Table 1. Results of question sixteen

SD D DS AS

>
%

Q16. Man is

basically good. 14 10 2 7 4 2

A second area of concern was the group’s understanding of the equality
between man and woman. In question 15, I stated, “God created male and female as
complete equals.” Most participants, 20/39 (51.28 percent), selected strongly agree. The
remaining participants varied evenly across the other responses (see table 2). The results

showed a need for a clear biblical response to God’s created design.

Table 2. Results of question fifteen

SD D DS AS A SA
Q15. God
created male and 2 4 4 4 5 20
female as
complete equals.

The survey revealed a third concern that needed to be addressed. In question
20, I prompted a response to this statement, “Every Christian is a theologian.” With a
preexisting understanding of my congregation, I anticipated that this question would
result in varying answers. Only 10/39 (25.64 percent) agreed with this statement.

Whereas 8/39 (20.51 percent) disagreed with this statement (see table 3).

Table 3. Results of question twenty

SD D DS AS A SA
Q20. Every
Christian is a 1 8 2 15 10 3
theologian.
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A final point of interest revealed through the presurvey was the group’s
understanding of salvation. In question 25, I asked the participants to respond to this
statement, “I have the power to bring someone to Christ.” In their responses, 16/39 (41.03
percent) strongly disagreed and 8/39 (20.51 percent) disagreed with the question. These
two responses made up a majority. However, there were 13/39 (33.33 percent) that
agreed with the statement (see table 4). This revealed a need for clarity when it comes to

the work of the Holy Spirit and human’s role in the process of salvation.

Table 4. Results of question twenty-five

SD

|,
o
n
‘D>
%
>
%
>

Q25. I have the
power to bring
someone to
Christ.

16 8 2 5 5 3

The presurvey revealed a clear need for greater doctrinal understanding on
these eight doctrines. The results helped me develop teaching points in the curriculum I
taught. The prayer was that the things taught would help the participant grow deeper in

their walk with the Lord and the understanding of his Word.

Goal 2 Results

The second goal of this ministry program was to develop an eight—week series
on basic Baptist doctrine.!*” I utilized the six—-week bible study guide, The Baptist Faith
and Message, written by Charles Kelley, Richard Land, and Albert Mohler to frame each
lesson. I was able to customize each lesson to fit the needs of the participants based on
the results of the presurvey. This series was taught to adults during our normal

Wednesday night Bible study hour. Each lesson focused on one of the following

147 See appendix 6 for an example.
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doctrines: the Word of God, God, Jesus Christ, the Holy Spirit, man, salvation,
ecclesiology, and eschatology.

On August 25, 2025, I assembled my expert panel. This expert panel consisted
of three men: a pastor, a theology professor, and a state convention minister. The panel
was tasked to review all eight lessons with the provided rubric. The rubric covered six
different areas to ensure each lesson would be successful: relevant to basic Baptist
doctrine, faithful to biblical teaching, theologically sound, practical application, thorough
in its coverage of the doctrines, and clearly presented. The rubric was on a four-point
scale with a need to score a “3” or above on all categories for each lesson to move
forward. If I had not met the required score of “3” or higher, I would have had to revise
the lesson until it met the requirement. All three expert panel members graded my lesson

plans as a “3” or higher with no need for revisions (see table 5).

Table 5. Basic Baptist doctrine curriculum evaluation tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria 1 2 3 4
The lesson is clearly relevant to 3
basic Baptist doctrine.
The material is faithful to the 3
Bible’s teaching.
The material is theologically 3
sound.
The lesson contains points of { 5
practical application.
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1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria 1 2 3 4
The lesson is sufficiently thorough i 5
in its coverage of the material.
Overall, the lesson is clearly 3

presented.

Goal 3 Results

The third goal was to increase the knowledge of basic Baptist doctrine in the
minds of the participants through the teaching of the eight—week series. At the end of the
series, a postsurvey was administered to those who participated in the presurvey to
quantify changes in their understanding of the doctrines taught. Out of 39 who
participated in the presurvey, I was able to collect 32 postsurveys. Overall, the group
showed signs of positive change.

Using the same presurvey examples from goal 1, I will show the positive
change. Starting with question 16, “Man is basically good,” the postsurvey showed 18/32
(56.25 percent) strongly disagreed with this statement (see table 6). 5/32 (15.625 percent)
selected disagree. Combining these two percentage points, accumulated 23/32 (71.875
percent) proves that the group did increase their understanding of human sin nature from

their starting percentage of 61.54 percent.

Table 6. Results of question sixteen
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Question 15, “God created male and female as complete equals,” showed
positive growth (see table 7). The presurvey results revealed that 25.64 percent strongly
disagreed, disagreed, and somewhat disagreed with this statement. Only 51.28 percent
strongly agreed with the question. The postsurvey showed an increase in biblical
knowledge of God’s design for male and female. Every response was on the positive side

of the scale. 19/32 (59.375 percent) selected strongly agree.

Table 7. Results of question fifteen
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Question 20, “Every Christian is a theologian,” generation a balanced response
across the six options in the presurvey. However the postsurvey responses showed
positive change (see table 8). In the presurvey, 28.2 percent of participants strongly
disagreed, disagreed, or somewhat disagreed with the statement. However, the postsurvey
concluded that only 9.375 percent of the participants now disagreed. The participants

showed positive growth in that 90.675 percent believe the statement to be true.

Table 8. Results of question twenty
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74




Question 25 was one that raised a lot of questions. I formulated the statement
in such a way that prompted that type of response. The presurvey showed that 61.03
percent strongly disagreed and disagreed with the statement. Whereas 33.33 percent of
participants somewhat agreed, agreed, and strongly agreed with question 25. In the
postsurvey, results showed that 18/32 (56.25 percent) somewhat disagreed to strongly
disagreed with the statement (see table 9). Whereas 14/32 (43.75 percent) somewhat
agreed to strongly agreed with this statement. Therefore, the results show that many
people are still confused by the question. The answers vary as they did from the

presurvey.

Table 9. Results of question twenty-five
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Goal 4 Results

This goal was to increase the confidence of the participants as it relates to basis
Baptist doctrine. To evaluate the effectiveness of the lessons, I compiled data as seen in
Goal 2 results. I also interviewed a few participants to hear directly from them as it
pertains to their personal experience with these doctrines.

The first interviewee and I spoke about his experience through the series. He
explained to me that he believed this series to be very timely for our congregation. The
one lesson that stood out to him the most was on the doctrine of man. He was reminded
that God created man with intention and a purpose. He created us in his image. In doing
s0, God placed value in every life. This participant evaluated his own efforts to reach the

marginalized because of the inherit value given to every person. He was encouraged that
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First Baptist Church is a church that makes a concrete effort to reach all walks of life and
that our church is a church of hope, healing, and godly community.

The second interviewee wanted to speak about her growth in the doctrine of
the Holy Spirit. Before the series, she said she did not know much about the work of the
Holy Spirit. In fact, she did not normally come on Wednesday nights but wanted to
participate to grow in her faith. She told me that since the series ended she has been doing
her own personal study on the work of the Holy Spirit throughout the Scripture. She was
amazed at her discovery regarding the Holy Spirit. She thanked me for teaching in a way
that she could learn and grow from.

The third interviewee and I discussed the need this series fulfilled. He serves in
a few different lay leadership positions. Coming from that perspective, he saw the same
need I did. He was encouraged to see the growth from the participants. In fact, he
mentioned that we should be intentionally teaching biblical doctrines like this on a more
regular basis. He went on to say he grew the most from the lesson on the doctrine of man.
What stood out to him the most was the equality that God created both man and woman

with. One is not greater than the other. Both were created to complement the other.

Content Overview

Participants were encouraged to participate in all eight lessons. This series
started on September 3, 2025. Lesson one was taught on September 3, 2025. There were
75 people in attendance. This lesson centered on the doctrine of the Word of God. I
introduced the lesson with a reminder that, as Southern Baptists, our deep commitment to
the Word of God is what unifies us. We believe the Word of God to be the very words of
God. I then taught on God’s general and special revelation. I had everyone participate in
an activity where they were to label different examples as special or general revelation. I
then taught on the Bible’s authorship. I made it clear that it was God who chose to reveal
himself to us through the Word. He divinely inspired men to write down his words. I

taught through 2 Timothy 3:16—17 and 2 Peter 1:21 to back up the point that the Word of
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God is perfect and lacking in nothing. To end this section, I had everyone participate by
identifying six statements as true or false.

Next, I taught on the reason why God gave us the Bible. He did so that we may
come to know him and that we may be saved from our sins. Since salvation is its end, we
are to treasure the Word by reading, studying, obeying, and living out its words. The
Word of God will accomplish its purposes. The last section of this lesson focused on the
Bible as being truth without error. Here, I taught on the Word’s authority, infallibility,
inerrancy, sufficiency, and eternity. I concluded this lesson with a plea for the
participants to commit to spend fifteen minutes a day reading, praying, and meditating on
the Word of God.

Lesson two was implemented on September 10, 2025. There were 73 people at
the lecture. This lesson focused on the doctrine of God the Father. Before diving into this
doctrine, I briefly covered the Trinity. I used Isaiah 6:8, Matthew 28:19, and 2
Corinthians 13:14 as a basis for showing the Trinity within the Scripture. From there, I
developed a list of attributes that covered God as intelligent, spiritual, personal, self-
existent, self-sufficient, eternal, glorious and unchanging. I then explained God’s activity
as creator, redeemer, preserver, and ruler. From there, I described God as sovereign and
holy.

With a proper understanding of the Godhead, I transitioned and taught on God
as Father. I showed the congregation how God the Father gives providential care. He
does so through his protection, provision, and unfolding grace in creation and the lives of
his people. I explained that God the Father is omnipotent, omniscient, all-loving, and all-
wise. One of the takeaways I wanted the participants to know was that we are finite. We
can do all we can to explain and describe God, but we will fail at every attempt to fully
understand the vastness of our great God. I closed the session with a time for questions.

There was one question that stood out to me. An older man asked, “If God is sovereign,
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how do you justify man’s freewill?”” This was such an encouraging question. He was
processing the lesson in real time.

Lesson three was executed on September 17, 2025. There were 63 in
attendance. Lesson three covered the doctrine of Jesus, the Son of God. I focused on
seven different components in this doctrine: Christ’s eternity, birth, life, death,
resurrection, ascension, and coming return. In each of these seven components, I focused
on what makes them an essential part of this first-order doctrine. I used many cross
references from the Scriptures to back up each point. However, the primary passages
used were 1 Corinthians 15, John 1, and Philippians 2. I reminded the participants that the
Son of God has always been. Jesus was both fully God and fully man. He lived a sinless
life in order to be the perfect sacrifice. He died a literal, physical death. He was buried in
a borrowed tomb. He resurrected on the third day. He ascended after spending forty days
on earth. He will soon come again.

There were two good questions raised during the lecture. One man who is new
to the Baptist tradition asked what the difference was between atonement and
justification. Another man asked me what I thought about the idea of Jesus being
transformed instead of dying a literal death. I was encouraged that the lesson prompted
some varying questions. The participants showed that they were thinking critically about
the doctrine. At the conclusion of the lecture, I encouraged everyone to review the Baptist
Faith and Message 2000’s article on God the Son and answer the eight questions I
provided. Each question reinforced what Southern Baptists believe about Jesus, the Son
of God.

Lesson four was taught on September 24, 2025. There was 78 people in
attendance. In this lesson, I covered the doctrine of the Holy Spirit. To begin the lesson, I
reminded everyone where in the Bible we first see the Holy Spirit. We looked at Genesis
1:2. From there I divided this lesson up into three parts. First, I taught on the Holy

Spirit’s role in the inspiration of God’s word. We examined 2 Peter 1:21 and 2 Timothy
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3:16—17. This section was just a reminder from lesson one. Second, I taught on the many
ways the Holy Spirit ministers to his people. I focused on the following eight: the Holy
Spirit convicts sin, calls unbelievers to salvation, regenerates believers, indwells
believers, seals believers, illuminates truth, teaches believers, and intercedes for
believers. I ended the lesson by looking at how the Holy Spirit builds the church. I taught
this in two different sections. First, the Holy Spirit brings unity. We studied 1 Corinthians
12:13 and Ephesians 4:1-6. Second, the Holy Spirit gives spiritual gifts. I used 1
Corinthians 12:4, 11; 1 Peter 4:10; Romans 12:3-8 to teach the importance of every
member using their gifts to build up the church. I concluded the lesson by asking each
person to reflect on Romans 12:3—8 and 1 Corinthians 12:1-11. After reflection, I
encouraged them to pray about the gifts God has given them, and how they can use those
gifts to serve his church.

Lesson five was implemented on October 1, 2025. There was 69 people in
attendance. This lesson focused on the doctrine of man. I divided this lesson up into four
sections. In the first section, I taught on people being made in the image of God. I
encouraged the group that we are no accident. God intentionally created us in his image. I
explained that being created in God’s image separates us from the rest of creation. We
can know and worship God because of his image in us. The second section concentrated
on being created as male and female. I reminded everyone that biblical gender identity is
countercultural today. God created gender to reflect him. It is a gift. The third section of
the lesson covered humanity’s fall from innocence. I taught on the original sin from
Adam and Eve and the effects that one sin has caused that we still feel today. I explained
that we are born into sin and that we are not inherently good. In this section, one
participant asked how we can justify Romans 3:10-12 with the understanding that God
created humans with an innate hunger for knowing God. I spent a moment to bring clarity
to this question. The last section was on how God restored fellowship with man. He made

us dependent creatures who need him for our physical and spiritual needs. He has
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redeemed us for his glory and his purpose. I concluded the lesson with a reminder that
Christ came to rescue every tongue, tribe, nation, and people. His gospel is not racist or
prejudiced. Therefore, we must view everyone as imagine bearers of God with full
respect and love.

Lesson six was completed on October 8, 2025. There was 63 people in
attendance. This lesson covered the doctrine of salvation. This was the last of the primary
doctrines covered in this series. I started by reviewing God’s righteous demands for
atonement. From there, I reviewed our need for salvation because of sin. Since sin
separates us from God we needed Jesus. I summarized the work of Jesus through the
atonement. [ then transitioned into the exclusivity of the gospel. Jesus is the only way to
God. There is no other regardless of what other religions may believe. I ended the lesson
with two important sections. The first section dealt with the aspects of salvation: grace,
faith, regeneration, repentance, justification, sanctification, and glorification. In the last
section, I argued against the idea of someone losing their salvation. This lesson sparked
some good questions from the participants. One asked about man’s free will involvement
in salvation. Another asked, “What happens when someone dies the day after they are
saved? They didn’t go through the sanctification process.”

Lesson seven was given on October 15, 2025. We had 62 people present for
the lesson. This lesson focus on the doctrine of the church. I started the lesson with an
exercise. I asked those in the audience to define the church. We looked at 1 Corinthians
3:11, Ephesians 2:19-22, and Matthew 16:13—19 to remind us that Jesus is the foundation
of the church. He established it and maintained it. Moreover, the church is his body as
Ephesians 1:20-23 and Colossians 1:18 describe it. I reminded the church that every
single person who is a member has value regardless of giftedness. In the next section, I
went into detail concerning the characteristics of the church. I spoke on the church’s
autonomy under the lordship of Jesus. I reminded everyone that the church is a group of

baptized believers who have covenanted together for the sake of the gospel. After
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covering the characteristics of the church, I explained the ministry of the church. We
gather to worship and are sent out to spread the gospel. To close this lesson, I taught on
the two offices of the church: elders and deacons. After the lesson was over, I encouraged
all that wanted to stay after and participate in a fun exercise regarding women as deacons.
This was received well considering it is something that is not really taught on. We had a
good discussion trying to answer whether women can serve as deacons.

Lesson eight was taught on October 22, 2025. I was out leading a mission team
in New York City. I asked our Senior Pastor, Josh Hall, to teach the lesson I prepared.
There were 61 people present. In the last lesson of this series, he covered the doctrine of
last things. To set up the lesson, he explained what eschatology was and why it is a first-
order doctrine. He presented Matthew 24:36, 42—44; Isaiah 65:17; and Revelation 21:1 as
a basis for the lesson. He reminded the group that the doctrine of last things is a first-
order doctrine, but the how and when of Christ’s return can be classified as a third-order
doctrine. He divided up this lesson into five sections. First, Pastor Josh covered the return
of Christ. Jesus will return with power and authority. Second, Pastor Josh focused on the
resurrection of the dead. At Christ’s return, the redeemed will be raised and made like
him. In the third section, Pastor Josh explained our eternal destiny. There is a real heaven
and a real hell. The only way to heaven is through Jesus Christ. The fourth section
covered the final judgment. Those in Christ do not have to fear the final judgment. Jesus
will claim his children as his own. To finish off the lesson, Pastor Josh laid out the
various interpretations of the millennium and the tribulation. Overall, there was good

discussion and edification through this doctrine.

Conclusion

The purpose of this project was to equip the saints of First Baptist Church of
Tallahassee in basic Baptist doctrine. The project had four goals: (1) to assess the current
basic Baptist doctrinal knowledge among those of FBCTLH who participated in the class,

(2) to develop an eight-session curriculum that would equip the participants to identify
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and study basic Baptist doctrines, (3) to increase the knowledge of the basic Baptist
doctrines among those of FBCTLH who participated in the class, and (4) to increase the
confidence of the participants as it relates to basic Baptist doctrine. As this chapter
explained, each goal stayed true to the purpose of the project. The goals were achieved.

In the next chapter, I will give my personal reflection on the overall project.
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CHAPTER 5
EVALUTATION OF THE PROJECT

When evaluating the effectiveness of this project in equipping the saints at
First Baptist Church of Tallahassee in basic Baptist doctrine, there is much to consider.
Fully equipping believers in basic Baptist doctrine takes time. It can often take a lifetime
for believers to be firm in what they believe. As a believer matures in Christ, he will
grow in his understanding of doctrine. This understanding is seen in the way a believer
lives out their life. Though immediate measurable growth can be indicated through a
survey, its true effects will be determined in how one uses truth in the years to come. The
long-term effects of this project have yet to be realized, but there are some metrics that
can be used to evaluate the short-term effects of this project. Ultimately, each participant
must commit to continuing growing in the Word and allow the Holy Spirit to work in and
through them. This chapter will focus on a full evaluation of the project. The first section
will focus on the project’s purpose. The second section will evaluate the project’s goals.
Sections three and four will diagnose the project’s strengths and weaknesses. In the fifth
section, I will consider whether I would do it differently than I did. I will close with

sections six and seven with some theological and personal reflections.

Evaluation of the Project’s Purpose

The purpose of this project was to equip the saints at First Baptist Church of
Tallahassee in basic Baptist doctrine by teaching an eight-week series during Wednesday
night Bible study so as to increase their understanding of these doctrines. This purpose

laid the foundation on which the whole project was built and implemented on.
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Chapter 2 was developed to prove that there is biblical and theological support
for basic Baptist doctrine. I focused on five different passages to give a defense for the
thesis that Scripture commands a right understanding of doctrine as a basis for church
unity. First, I laid the foundation that right doctrine helps a believer fulfill the commands
of God by examining Matthew 22:34-40. The second passage I used was Deuteronomy
8:1-10 to show the necessity for a believer to not only understand that the Word of God
but to live it out. In the third passage, I argued from was 1 Corinthians 15:1-3 where I
explained the different levels of importance when it comes to doctrine. From here, I
continued to build upon the thesis with 1 Peter 3:8-9, where Peter compels believers to
share in first-order doctrines. I closed this chapter by exegeting 2 Timothy 2:14-19 to
reveal that church members can remain unified even during disagreements relating to
doctrine. It was from these five passages that I proved that Scripture does in fact
command believers to have a right understanding of doctrine as a basis for church unity.

Chapter 3 focused on the theoretical, practical, and historical issues for basic
Baptist doctrine. In this chapter, I gave significant attention to these issues in three
sections. Regarding theoretical issues, I presented the practice of theological triage.
Theological triage proved to be an important component during the implementation of the
project. In section two, I presented some historical issues. I did some historical research
on the use of statements of faith in the Southern Baptist Convention. I used the findings
to assess how my church ended up where it had been for years in a theological
indifference on certain doctrines. I closed chapter 3 by examining some practical issues
of combining the practice of theological triage and the use statements of faith. I
concluded that when both are being properly utilized the church will be unified and
healthy. When the congregation is like-minded in biblical doctrine, they will work
together to produce disciples that make other disciples. This agreement fulfills the thesis
for the chapter by showing that with a unified belief and understanding in basic Baptist

doctrine God will cause his church to flourish locally and globally.
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Basic Baptist doctrine enables Christians to live a life that reflects the truth of
the Scripture. Biblical knowledge paired with Christian living results in authentic
Christianity. Moreover, when believers are being faithful to the Scripture, the church will
be healthy producing unity. This was the heart behind the purpose for this project. The
short-term goal was to increase knowledge in basic Baptist doctrine. The long-term goal
was to increase faithfulness in not only knowledge of Scripture but also in living out the

call to follow Christ.

Evaluation of the Project’s Goals

Four goals determined the effectiveness of this project. The first goal was
measured by administering a presurvey which was used to assess the initial, general
doctrinal knowledge of the participants. This goal was considered successfully met when
the survey revealed a clearer need for the doctrinal understanding to be taught.

Overall, I believe the first goal was clearly met. In fact, it exceeded my
expectations. Thirty-nine people completed the survey. The average attendance for each
lesson was sixty-eight. Based on the average number of attendees, those who completed
the survey reached beyond 50 percent. I did not expect that high of a percentage.

The presurvey contained thirty questions with six different responses: strongly
disagree, disagree, disagree somewhat, agree somewhat, agree, strongly agree. These
questions were developed to assess where the participant’s general understanding was on
the doctrines to be taught. As a result of the high percentage of presurvey participants, I
was able to get a true evaluation from the participates. These results were shared in
chapter four. One of the strengths this goal helped me in was that I was able to take the
questions from the presurvey and tailor each lesson to illuminate any areas of concern.

The second goal of this ministry project was to develop an eight—-week series
on basic Baptist doctrine and have it measured by an expert panel. This expert panel
utilized a rubric to evaluate the biblical faithfulness, teaching methodology, scope, and

applicability of the curriculum. This goal was considered successfully met when a
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minimum of 90 percent of the evaluation criterion met or exceeded the sufficient level. If
the 90 percent benchmark was not initially met, the material was to be revised until it met
the standard.

My expert panel consisted of three men in ministry: a senior pastor, a theology
professor, and a state convention minister. I submitted my eight—week series to them for
review two weeks ahead of the start date. I provided each panel member with a rubric to
evaluate six different areas: relevant to basic Baptist doctrine, faithful to biblical
teaching, theologically sound, practical application, thorough in its coverage of the
doctrines, and clearly presented. They were to measure each of the six categories on a
four-point scale. If each panel member marked a “3” or “4” on each of the six categories,
I passed the evaluation and could move forward with implementing the series. This goal
was met. The second goal encouraged me that all my preparation and study time was not
in vain. Each panel member concluded that this series met all the requirements.

The third goal was to increase the knowledge of basic Baptist doctrine in the
minds of the participants through the teaching of the eight—week series. This goal was
measured by administering a postsurvey which was used to measure the change in
doctrinal knowledge of the topics discussed. This goal was considered successfully met
when the survey showed a positive statistically significant difference in the pre- and
postsurvey scores specifically focused on the eight doctrines taught in the class.

At the end of the series, the postsurvey was administered to those who
participated in the presurvey to track any changes in their understanding of the doctrines
taught. Out of 39 who participated in the presurvey, I was able to collect 32 postsurveys.
Though my hope was to have everyone turn in a postsurvey who participated in the
presurvey, 32 out of 39 is still a high percentage. Overall, the group showed signs of
positive change as seen in chapter 4. The positive change revealed that this goal was met,

and for that [ am thankful.
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The fourth goal was to increase the confidence of the participants as it relates
to basic Baptist doctrine. This goal was measured by the results of the pre- and
postsurvey which revealed each participants growth in the doctrines taught. Additionally,
this goal was measured by interviewing a few participants who expressed a desire to meet
with me to review some of their specific questions and areas of doctrinal growth.

Based on the results I compiled in the goal 2 results section of chapter 4, this
goal was successful met. I was not sure how much growth there would be between the
two surveys. After compiling all the data and running the percentages, [ was deeply
encouraged by the growth. Based on the participant interviews I had after the series
concluded, they, too, felt more equipped in their faith and understanding of the Scripture.

These four goals put the vision I had for this project into motion. Each goal
moved the project from a thesis to a personal reality. The goals helped me stay on track
and focused my attention on the process. I am thankful that these goals were all
successfully met. I am more thankful that those who participated feel closer to God and

have a greater understanding of his Word.

Strengths of the Project

This project presented several strengths during and after its implementation.
One strength I found was the desire for a study like this from the congregation. Before
this project series kicked off, we were averaging 44 adults in Bible study on Wednesday
night. During this series, we were averaging 68 adults. That is an increase of 54.5
percent. There were several people who committed to this series that rarely if ever show
up for Wednesday night Bible study.

A second strength was shown in the number of participants that participated in
the pre- and postsurveys. I was able to collect strong data thanks to the high percentage of
those who completed a presurvey that then completed a postsurvey. I received back 39
completed presurveys and 32 postsurveys. This accumulated for an 82 percent

completion rate.
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Another strength I found encouraging was the number of lay leaders that
participated. Those who commit to coming consistently on Wednesday nights are often
the core leadership of the church. This crowd is made up of people who are deeply
invested in the church: deacons, committee members, Sunday morning volunteers, etc.
Because of the various levels of service within this body, this series proved to be one that
strengthened our leadership’s understanding in what we believe. Thus, the class unified
the church by unifying our lay leaders.

A fourth strength of this project was the ability to craft the lessons to address
points of lack of understanding or misunderstanding that were identified in the
presurveys. I was not sure where everyone would be in their theological understanding
regarding the doctrines at hand. There were various levels of knowledge with some on
the positive side and some on the negative side. What I found as a strength from this was
that I was able to develop each doctrine’s lesson to go a little deeper in whatever point of
misunderstanding there was.

Another strength resulting from this project was the theological growth as seen
in chapter 4. Understanding where people were initially helped me speak into their
misunderstandings of the different doctrines. I believe because of this and the work of the
Holy Spirit everyone’s general misunderstanding of these doctrines trended in a positive
direction. People became more grounded in the Word of God and in their confidence
pertaining to their beliefs.

A sixth strength stems from the previous strength. As participants became
more confident, they also became more comfortable asking difficult questions during the
study. This is what I would hope to happen. People were processing the topic in real time.
The environment was tailored to allow for difficult questions to be asked. I was able to
walk through these types of questions each week at the end of the lesson. As a result, the

congregants continue to feel confident to approach their pastors with challenging
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questions of the faith. Thus, creating opportunities for the pastors to disciple them in a
more intentional way.

A final strength coming from this project is the understanding that there can be
unity even in disagreement. The practice of theological triage helped the participants gain
the ability to assess what is first-order, second-order, and third-order. They were able to
hear from me how each of the eight doctrines taught fall into each of these categories.
There had been some misunderstanding of these doctrines before the series started which
led to some disunity. However, those who were in the project can now assess what is fine

to disagree on without causing disunity within the body.

Weaknesses of the Project

As the project unfolded, I noticed there were several weaknesses. One
weakness was that the lessons had to take place on Wednesday nights. To host the series
midweek meant that the pool of participants was much smaller than that of a Sunday
morning. As [ was planning this project, I came to the realization that there really is no
perfect time to do it. If I had gone with the Sunday morning Bible study hour, there
would have been people who would not attend my series because they would not want to
miss their class for that length of period. Wednesday night had challenges, but it was the
best option.

Another weakness was the length of the series. To teach an eight—-week series
in consecutive weeks puts a strain on people who may miss a week or two because of
personal or work conflicts. Though many people were able to come week after week,
there were some who had to miss. One advantage of our times is the ability to record and
stream the sessions. If someone had to miss in person, they could easily watch the live
stream and the recorded video. There really was no away around the number of sessions.
If anything, some of the sessions could have been a two-part series.

A third weakness was that I only had one hour to teach each doctrine. I was

only able to cover each doctrine on a general basis. Though this was still impactful, it did
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cause me to be crunched for time. There were lessons in which I wished I could have
spent more time on a particular point. However, each lesson sparked conversations that
happened after the lesson or at another time. These conversations would have been
beneficial for the whole group to hear. This is why I considered the one-hour timeslot a
weakness.

Another weakness I faced from this project was the difficulty in getting
participants to do an interview with me. Part of goal four was to select a few people to
have a conversation with. This took me a couple of weeks to complete. I underestimated
this part of goal four. I thought I could easily get this done. I was wrong. At the end of
the day, I was able to get a few willing participants.

A final weakness this project posed was the response time from my expert
panel. I gave them two weeks to read over my lesson plans and give feedback based on
the rubric. One of the panel members was able to get it done and back to me in a week.
The other two panel members had to do a lesson at a time with the intention of turning in
their review a week before I taught that particular lesson. I found this to be challenging in
my preparation for teaching each lesson. In a perfect world, I would have liked their
feedback before I began teaching. However, I respect their busy schedule and their

willingness to give thoughtful feedback.

What I Would Do Differently

In light of some of the weaknesses and feedback I received, there are a few
things I would do differently. One thing I would do differently is find more time to teach
each doctrine. Given some of the restrictions on when and where I could do a series like
this, the best time was during Wednesday night Bible study. My pastor and I spent some
time talking through the logistics of a series like this. Sunday mornings would not work
because people are committed to their Sunday morning Bible study groups. If I were to
do it at another time, Sunday nights, the response would be much smaller because we do

not have regular Sunday night activities. Therefore, Wednesday nights was the best
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option. Given our Wednesday night schedule, I only had an hour to teach each lesson. I
thought an hour would be more than enough time, but I was mistaken. There were a few
lessons where I had to talk quicker than I wanted. Each doctrine had so much good
information that I wanted to share. To avoid speaking the entire time, I had to provide a
more general overview of each doctrine. This worked out fine as I decided to assign
homework to help each participant dig deeper. If I could, I would ask to add at least
another thirty minutes to the normal schedule for a series like this.

A second thing I would do differently is spend more time for questions at the
end of each lesson. The hour allotted for teaching kept me from having a weekly time of
group questions. Though time constraints did not happen every week, it did happen a few
times. I found that having the group ask questions in real time helped them process
everything they were hearing. I did make it a point to stay afterward to answer
participants’ questions on an individual basis. Participants also emailed or came to meet
with me for further clarification or discipleship. Though these actions were positive, I
would have liked the whole group hear some of these private conversations. I believe
many of them had similar questions or concerns.

Another thing I would do differently is to give my expert panel more time to
review my curriculum. There were a few factors that played a role in this. First, our
church has monthly business meetings on the last Wednesday of each month. It is
common practice to not have Bible study after the meeting because of time. If I did not
start the series when I did, then instead of eight weeks it would have taken me ten weeks.
This would have caused a delay in completing my project. I gave the panel two weeks to
review the curriculum and provide feedback. Though I thought that was plenty of time, it
turned out to not to be enough before I started teaching.

A fourth consideration for change would be to implement some type of follow-
up series. This series would help prevent some of the weaknesses that dealt with time

allowance and lack of discussion time. Developing a follow-up series would give me time
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to walk more in-depth with each basic Baptist doctrine and subsequent doctrines. Without
the time restraints of the project, I could spend as much time as needed on each doctrine.
The only concern for something like this is that [ am not the primary teacher on
Wednesday nights. The Senior Pastor would have to be on board to teach or co-teach a
series like this.

Another thing that I would do differently is somehow provide the participants
with an outline and the passages being used before the lesson is taught. Though I did
provide an outline with passages during the lesson, I believe that if the participants had an
opportunity to read ahead, they would be ready with questions or concerns that would be
presented in the lesson. In my experience, not everyone would take advantage of
something like this. However, those who would have used it could have benefited from it.

A final thing I would do differently is begin scheduling people to interview
with me before the series ended. I did not anticipate that it would be as difficult as it was
to get three people to meet with me. I simply presented it as a conversation where we can
discuss their areas of growth and a general overview of how the series was received. It
took me asking eight people to get three who would agree to meet with me. I believe that
if I had begun asking during the series, people would be more comfortable with a meeting
like this. The main reason I gathered was that they could take notes and be better

prepared to discuss the series.

Theological Reflections

As I reflect on this project, there were three key theological insights that are
worth reviewing. The first theological insight is the importance of the Word of God. It
became clearer to me as I studied for this project that the foundation upon which truth is
revealed is the Word of God. If the church gets the doctrine of the Word of God wrong,
then all other doctrines will fall short. Christians must believe that God breathed the
Word out (2 Tim 3:16), that this Word has been since the beginning (John 1:1), and that

the Word of God will never fail (Luke 1:37). Though no denomination or convention is
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perfect, we have seen such tragic theological drifts because groups have disregarded the
inerrancy of Scripture. As I presented in chapter 3, this drift and lack of belief in the
inerrancy of Scripture is what caused the CBF to split from the SBC. My church’s
theological understandings were skewed because of this. Now that we have a biblical
statement of faith, we can work together to make sure the Word of God stays at the center
of all we believe and practice.

The second theological insight I gleaned from this project is the responsibility
of the pastor to teach the full Word of God. As Paul encourages the church elders in
Ephesus, we are to “equip the saints for the work of the ministry” (Eph 4:12). Part of the
equipping is teaching them the Word of God. Paul commands Timothy to “preach the
word; be ready in season and out of season; reprove, rebuke, and exhort, with complete
patience and teaching” (2 Tim 4:2). Pastors must lead their congregations by the authority
of the Word of God. Pastors must teach them how to study the Word and put it into
practice. Pastors have a great responsibility as leaders of their congregations. This
responsibility is so heavy that the Apostle James gives a strong warning. He states, “Not
many of you should become teachers, my brothers, for you know that we who teach will
be judged with greater strictness” (James 3:1). There are dire consequences for those who
teach apart from the inerrant Word of God. They will be judged by the Almighty King.
The desire to pastor is a noble call, but it is one with great responsibility.

The final theological reflection I want to acknowledge from this project is the
importance that proper biblical theology plays in the mission of the church. The Word of
God commands the church to go and be a living example of their inward change. Jesus
tells his disciples to go and make other disciples by teaching and baptizing them (Matt
28:18-20). Teaching believers what the Word of God says is key to the health of the
church. The mission given by Jesus starts with discipleship. We are to help others come
to know the Lord so that they may go out and help others. We cannot send out people

who do not know what it is they believe. Future pastors, missionaries, and lay people all
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must be trained up in the Word of God so that they may go on mission for the gospel of

Jesus.

Personal Reflections

This project faced challenges and weaknesses, but I also found this project to
be greatly beneficial. My congregation has faced decades of theological indifference due
to the dual alignment of the Southern Baptist Convention and the Cooperative Baptist
Fellowship. The need I identified for this project was to teach basic Baptist doctrine. I
desired to bring to the congregation biblical truths that should unite us not divide us.

One of the greatest tools I was able to use in figuring out where the participants
believe in basic Baptist doctrine was the use of the presurvey. I believe that this survey
was a game-changer for the project. Assessing the congregation before implementation
helped me not only know what each person believed but also gave me a clear path
forward. Identifying the areas of theological indifferences allowed me to speak directly
into the hearts of the participants.

The presurvey gave me a platform as one of their pastors to exercise my
calling. It is my responsibility to train up the congregation for the work of the ministry.
How can they live in faithful obedience if they do not know what it is they believe? It is
my responsibility to teach biblical truth in a way that they can learn, grow, and apply to
their everyday lives. Understanding where the congregation stood in relation to these
doctrines helped me do what God has required of me. For that, I am grateful.

On the other end, the postsurvey results gave me a great sense of
accomplishment. Coming into the project, I was not sure how much growth I would be
able to see. In the ministry, change is often a long-term strategy. It takes time to see
people grow in their faith. However, over this eight-week series, I saw so much growth.
The postsurvey results revealed that the congregation grew in their understanding of what
we believe as Baptists. There was growth in the areas I identified as theological

indifferences. This growth gave me a great sense of accomplishment.
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There was one unexpected result from this project. I gained more respect from
the congregation. From what I heard, the level of intentionality I put into the lessons
made them feel valued and cared for. I made sure to go out of my way to answer people’s
questions and help them with their theological concerns. This level of pastoral care has
helped me be a better pastor. I can speak more deeply into the lives of the congregation
because of this project. Since the end of the project, I am still receiving emails and having
meetings on theological concerns. What a privilege to have earned the respect and trust of
the congregation to be able to speak into their lives.

I was taken aback by the amount of support I received for this project. My
pastor was willing and supportive to allow me to teach for eight weeks. This act is not
often shared among some pastors. I am grateful for his support. The congregation’s
support was encouraging. I can remember walking into the room before the first lesson
and seeing double the number of people there than what normally comes. I thought surely
this was a fluke, but I was wrong. The congregation showed up consistently. What was
really reassuring was to see people come who normally did not. They identified that they
had a need and desire to learn what was being taught.

I knew my time would be limited as I taught each doctrine. One of the ways I
tried to reinforce the lesson for a greater retention rate was to provide worksheets with
fill-in-the-blanks outlines. I taught with slides that corresponded with the worksheets. I
found that giving the participants something to take notes on yielded greater learning.
Just about every week, I was thanked by several participants for the worksheets. People
were taking them home to do their own personal study. My hope was confirmed. The
extra time it took to prepare the slides and worksheets did not go to waste.

One of my greatest encouragements was seeing the project fulfill its purpose.
The church grew in its understanding of basic Baptist doctrine. They learned how to
properly use the discipline of theological triage. The result proved to increase the

theological unity within the body. Over the last several years, our church has gone
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through significant theological revival. This project has continued that revival. [ am
grateful to have had the opportunity to lead the church in greater theological convictions

and biblical unity.

Conclusion

Equipping the saints of First Baptist Church in basic Baptist doctrine requires
more than just an eight—week series. As a pastor, my responsibility is to continually
develop the congregation in the truth of the Scripture. In every sermon and every lesson,
God’s truth must be presented in its entirety. When the people of God believe in the truth
of His Word and put it into practice, the church will grow in mission and in unity. This is
my prayer for the people of First Baptist Church. May God continue to bless the
wonderful people who call First Baptist Church home with godly preaching and teaching

for generations to come.

96



APPENDIX 1

PROJECT PROMOTION

Newsletter

“Starting Wednesday night, Sept. 3, Pastor Jacob will be leading an eight—week
series on basic Baptist doctrine. This study will take place in the Sanctuary at 6 PM.
Come out and grow in your understanding of what we believe and why we believe it. It
will be a fun time discussing and debating what makes us uniquely Baptist.”

“This series is in conjunction with his doctoral studies. As part of his study, he
needs several people willing to take a pre- and postsurvey. Help support him as he nears

the end of his studies.”

Worship Bulletin

“Starting Wednesday night, Sept. 3, Pastor Jacob will be leading an eight—week

series on basic Baptist doctrine. This study will take place in the Sanctuary at 6 PM.”
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APPENDIX 2

BASICS OF PRIMARY DOCTRINE ASSESSMENT

Agreement to Participate

First Baptist Church of Tallahassee is committed to helping people find and
follow Jesus. One of the ways we do this is through intentional discipleship. At
FBCTLH, there is formal and informal discipleship. The formal being structured around
collective worship time and Sunday Morning Bible Study. Informal discipleship happens
in the everyday life of a believer in how they live out their faith in front of others. In light
of this vision, our church has taken the seriousness of intentional discipleship within our
members. Part of helping the saints of FBCTLH live out their faith is equipping them
with proper theology. This survey will help us assess the church’s current understanding
of the basic Baptist doctrine.

This research is being conducted by Jacob Chilton for the purpose of collecting
data for a ministry project. Participation is strictly voluntary, and you are free to
withdraw at any time. By completion of this survey, you are providing informed consent
for the use of your responses in this project.

Because ministry is relational, we prefer that you include your name below, rather
than completing the survey anonymously. If you prefer to be anonymous, however,
please use the last four digits of your social security number or phone number for future
reference.

Date:
Name (or 4 digit code):
Gender Age

General Questions:

1. How many years have you professed Jesus Christ as your Lord and Savior?

2. How many years have you been a member in a Bible-believing church?

3. Are you currently serving as a ministry leader, teacher, or discipler of other believers?

a. Yes
b. No
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4. How many hours a week do you read your Bible for personal study or devotions?

5. Is memorizing Scripture a present practice of yours?
a. Yes
b. No

6. Do you have a daily discipline of praying with and for other people?
a. Yes

b. No

7. Briefly define essential doctrine:

8. Briefly define theology:

9. Have you ever been discipled in any kind of formal theology lectures? If so, please
describe.

10. Have you ever received any kind of theological counseling? If so, please describe.

11. How often do people come to you for help with theological, faith-based questions?

a. Daily

b. Weekly
c. Monthly
d. Seldom
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10.

Directions: Please mark the appropriate answer. Some questions may ask you to give

your opinion using the following scale:
SD = strongly disagree
D = disagree
DS = disagree somewhat
AS = agree somewhat
A = agree
SA = strongly agree

The Bible commands Christians to know
sound doctrine.

Every Christian has sufficient spiritual
resources to defend sound doctrine.

I am confident in my ability to help
someone understand a theological
concern.

I am confident in my ability to provide a
clear defense on a theological concern.

I depend upon the Holy Spirit in my
theological conversations.

I believe that prayer is one of the
primary means which God uses to teach
sound doctrine.

I believe the Bible is absolutely
sufficient and authoritative to address
any theological problems.

I know how to ask the kind of questions
that expose a person’s false
understanding of a Christian doctrine.

I can clearly articulate the gospel and
lead someone to salvation.

I defer the theological questions of
someone to a pastor or minister.
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11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

Jesus has always been, even before His
birth.

The Bible is without error.

If a friend is asking for evidence of God,
I can point to the work of His attributes.

If a friend is struggling with the
providence of God, I can point to ways
this has been lived out in my own life.

God created male and female as
complete equals.

Man is basically good.

The way we were raised determines how
we understand the doctrines of the
Christian faith.

Sin is the ultimate source of people’s
problems.

Suffering is never God’s plan for his
children.

After becoming a Christian, God
changes us so we no longer struggle with
temptation.

To be a member of FBCTLH, you must
have a profession of faith.

To be a member of FBCTLH, you must
be baptized by immersion.

The Lord’s Supper is only for baptized
believers.

All Christians are given equal but
different gifts from the Holy Spirit.

I have the power to bring someone to
Christ.
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26.

27.

28.

29.

30.

The Bible is the final authority for life
and faith.

The main goal of sound doctrine is to
grow in the faith, defend the faith, and
help others come to the faith.

I would like to learn how to help others
grow in their faith.

FBCTLH encourages its members to
grow in Christ through intentional
discipleship.

I feel confident in my ability to come to
the pastoral staff with a theological
concern.
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RESULTS OF PRESURVEY

APPENDIX 3

SD D DS AS A SA
Ql 2 1 7 13 16
Q2 2 5 3 7 13 9
Q3 1 2 4 17 12 3
Q4 1 3 5 15 13 2
Q5 4 17 18
Q6 1 1 12 15 10
Q7 3 1 12 23
Q8 1 4 11 17 5 1
Q9 1 13 19 6
Q10 8 6 12 11 2
Q11 1 3 35
Q12 1 2 2 5 39
Q13 1 4 20 14
Ql4 2 19 18
Q15 2 4 4 4 5 20
Q16 14 10 2 7 4 2
Q17 1 3 3 13 13 6
QI8 1 6 13 19
Q19 5 34
Q20 1 8 2 15 10 3
Q21 1 7 31
Q22 1 1 1 1 11 24
Q23 4 8 4 5 8 10
Q24 1 2 2 9 12 13
Q25 16 8 2 5 5 3
Q26 1 1 2 8 27
Q27 1 3 11 24
Q28 1 13 25

103




IS

>

Q29

18

16

Q30

11

24
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APPENDIX 4

RESULTS OF POSTSURVEY

SD D DS AS A SA
Ql 1 1 7 23
Q2 1 5 8 18
Q3 5 23 4
Q4 7 21 4
Q5 7 25
Q6 1 1 3 12 15
Q7 1 7 24
Q8 1 16 10 5
Q9 5 15 12
Q10 10 8 8 5 1
Q11 32
Q12 1 1 2 28
Q13 1 12 19
Ql4 1 10 21
Q15 1 3 1 3 3 21
Q16 18 5 3 4 2
Q17 5 16 5 6
Q18 9 23
Q19 32
Q20 1 2 3 10 16
Q21 4 28
Q22 1 2 5 24
Q23 5 8 3 2 5 9
Q24 1 1 4 1 7 18
Q25 13 4 1 2 4 8
Q26 1 1 4 25
Q27 7 25
Q28 11 21
Q29 8 24
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APPENDIX 5

CURRICULUM EVALUATION RUBRIC

Basic Baptist Doctrine Curriculum Evaluation Tool

1 = insufficient 2 = requires attention 3 = sufficient 4 = exemplary

Criteria 1 2 3 4 Comments

The lesson is clearly
relevant to basic Baptist
doctrine.

The material is faithful
to the Bible’s teaching.

The material is
theologically sound.

The lesson contains
points of practical
application.

The lesson is sufficiently
thorough in its coverage
of the material.

Overall, the lesson is
clearly presented.
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APPENDIX 6

BASIC BAPTIST CURRICULUM EXAMPLE

Basic Baptist Doctrine

Lesson 1 — The Word of God

Introduction

Southern Baptists are known as a people of the Bible. The SBC is made up of
over 50,000 churches all around the world. Not one church is exactly like the other. We
have portable churches to mega churches in arenas. We have rural churches, suburban
churches, and metro churches. What unites us all is our deep commitment and love for
the Word of God.

Our Bible is made up of 66 books divided into the Old and New Testaments.
The Bible is different from all other books. Why? The Bible isn’t full of human opinions
about their idea of God. No, the Bible is God’s spoken Word to his people. The doctrine

of the Word of God is primary to our faith. Let us look at why that is statement is true.

God’s Revelation

The Bible is God’s written revelation of himself to us. He is the one who chose
to reveal himself to us. What a gift. He did it in such a way that we could see and
understand. What if God chose not to reveal himself? Would we be able to know him?
Would we be able to saved from our sin? No. This is why God revealed himself. So that

we can come to know him and be saved.
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God’s revelation to us is a beautiful demonstration of his love for us. He did
not leave us on our own. The Bible speaks to two different types of revelation: general
and special. General revelation is God’s revelation through history and nature. Special

revelation is God’s revelation through the Word of God and the Son of God, Jesus.

Look at the items listed. Label which one you think is general revelation or special
revelation.

1. John 3:16 (S)

2. Mountains (G)

3. The Book of Jeremiah (S)

4. The beauty of creation (G)

5. Our conscience (G)

6. The Bible (S)

We are a blessed people to have God’s revelation both his special revelation
and his general revelation. Psalm 19:1, “The heavens declare the glory of God, and the
sky above proclaims his handiwork.” Romans 1:19-20, “For what can be known about
God is plain to them, because God has shown it to them. For his invisible attributes,
namely, his eternal power and divine nature, have been clearly perceived, ever since the

creation of the world, in the things that have been made.”

God as Author

God has given us his spoken Word, but how did he do it? As Baptists, we
believe that he divinely inspired men to record his words. What does it mean to be
divinely inspired? As Baptist, we believe that every word of the Bible is fully inspired.
Second Timothy 3:16-17, “All Scripture is breathed out by God and profitable for
teaching, for reproof, for correction, and for training in righteousness, that the man of

God may be complete, equipped for every good work.”
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God chose men to write down his words. Each man recorded through their own
writing styles, personalities, and personal experiences. Though the style may vary from
book to book, the Word of God remains completely inspired by God, himself. Second
Peter 1:21, “For no prophecy was ever produced by the will of man, but men spoke from
God as they were carried along by the Holy Spirit.” The Bible contains the very words of

God. It is perfect and complete. Nothing is missing.

Look at the following statements. Identify which ones are true or false.
1. God used the personalities, writing styles, and life experiences of the authors of
Scripture to accomplish His perfect purpose. (T)
2. We have exactly the Bible God intends for us to have. (T)
3. The Bible does not deceive us in any way. (T)
4. God guided the writers of Scripture to produce his truth. (T)
5. Some parts of the Bible are more inspired than other parts. (F)
6. God gave the writers of Scripture basic ideas that they developed in their own

ways. (F)

Salvation for Its End

God gave us his Word so that we may come to know him. So that we may be
saved from our sins. This is why the doctrine of the Word of God is a first-order doctrine.
It is essential to the faith.

Because his Word is perfect, complete, and lacking in nothing, it is to be
trusted and obeyed. God reminded his people over and over in the Old Testament the
importance of this. Deuteronomy 6:1-2, “Now this is the commandment—the statutes and
the rules—that the Lord your God commanded me to teach you, that you may do them in
the land to which you are going over, to possess it, that you may fear the Lord your God,

you and your son and your son's son, by keeping all his statutes and his commandments,
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which I command you, all the days of your life, and that your days may be long.” In these
verses, God clearly outlines the results or obedience and disobedience to his Word.
Obedience results in life and blessing. Disobedience leads to catastrophe.

The Psalmist describes God’s Word in this way, “Your word is a lamp to my
feet and a light to my path” (Ps 119:105). How do we show our love for the Word? We
read, study, and obey the Word. We listen to biblical preaching and teaching. We share
the Word through evangelism and missions.

We believe that God’s Word has the power to accomplish all that God desires
it to. Hebrews 4:12, “For the word of God is living and active, sharper than any two-
edged sword, piercing to the division of soul and of spirit, of joints and of marrow,
and discerning the thoughts and intentions of the heart.”

God works through his Word to accomplish his purposes. This is why we must
treasure this great gift. To neglect the Word would cause devastation in our personal
lives, churches, families, denominations, and nation.

Salvation is the intent of the Word of God. 1 John 5:13, “I write these things to
you who believe in the name of the Son of God, that you may know that you have eternal
life.” God’s Word was revealed to us through the incarnate Word, Jesus Christ. Jesus is
the ultimate revelation of God. Every word in the Bible points to Jesus. Jesus speaks to
this in John 5:39, “You search the Scriptures because you think that in them you have
eternal life; and it is they that bear witness about me.”

It is the written and incarnate Word that reveals to us the path of righteousness.

Christ is honored when the Word is taught, preached, and believed.

Truth Without Error

As Southern Baptists, we believe that the Bible is completely true without any
mixture of error. God is perfect therefore his Word is perfect. Psalm 19:7, “The law of

the Lord is perfect, reviving the soul; the testimony of the Lord is sure, making wise the
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simple.” As Baptists, we believe there are five specific ways that the Bible as the truth

without error.

Authoritative

Since we recognize God as its author, we trust in the Word’s authority. In it we
find the very breathe of God. This is why we only teach and preach the Word of God. We
stay true to the biblical text. We find every true doctrine from the Bible. It alone is where

we find the rule for our faith and life.

Infallible

Since God never fails, neither can his Word. Human wisdom fails every day.
God’s Word will accomplish his purposes. Nothing can stop it. Therefore, the Word of

God will never fail.

Inerrant

As Southern Baptists, we believe that the Bible is complete truth and contains
no errors of any kind. Think about this for a moment. What kind of faith would we have
if we did not trust in the complete Word of God? To not believe in the inerrancy of the
Scriptures is to not believe in its inspiration, infallibility, or authority. On the night of
Jesus’ betrayal, he prays for God to “Sanctify them in the truth; your word is truth” (John

17:17).

Sufficient

Since the Word of God is complete and lacking in nothing, there is no need for
us to add or subtract from it. God warns about this in Deuteronomy 4:2, “You shall not
add to the word that I command you, nor take from it, that you may keep the
commandments of the Lord your God that I command you.”

We rely on the wisdom God gives through the Bible. This is how we develop
our Christian worldview. The Bible is sufficient to provide what we need to know when it
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comes to the will of God. We believe that the Bible is central to everything in life. With
the Word of God and the power of the Holy Spirit, every believer has the spiritual

resources to defend doctrine.

Eternal

Since God is eternal, his Word is too. Peter writes, “All flesh is like grass and
all its glory like the flower of grass. The grass withers, and the flower falls, but the word
of the Lord remains forever” (1 Pet 1:24-25).

Over the centuries, people have tried to stop and destroy the Word of God. The
Word cannot be stopped. Man can try, but God is stronger. Man has developed other

divine books, but they will not endure. Only the Word of God will go on.

Conclusion

The doctrine of the Word of God is essential to the Christian faith. From the

Word every other doctrine is revealed. From its pages, we can hear the very words of
God. It is where we find the source of wisdom and salvation. We cannot neglect the
Word. We must not.
This week, I would encourage you to put into practice what we learned in a few specific
ways.

1. Commit to reading the Word at least 15 minutes a day.

2. Find a special time and place to be alone in the Word.

3. Pray the passage.

4. Meditate on the passage.

5. Write down one action point from the passage.

*Resources pulled from The Baptist Faith and Message by Charles Kelly, Richard Land,
and Albert Mohler.
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ABSTRACT
EQUIPPING THE SAINTS AT FIRST BAPTIST CHURCH OF
TALLAHASSEE IN BASIC BAPTIST DOCTRINE

Aaron Jacob Chilton, DMin
The Southern Baptist Theological Seminary, May 2026
Faculty Supervisor: Dr. Chris H. Smith, Jr.

This project sought to equip the members at First Baptist Church of
Tallahassee in basic Baptist doctrine. Chapter 1 provided the context and background of
First Baptist Church as well as the rationale, purpose, goals, and research methodology.
Chapter 2 utilized five passages of Scripture (Matt 22:34—40; Deut 8:1-10; 1 Cor 15:1-8;
1 Pet 3:8-9; 2 Tim 2:14-19) to reveal the need for Christians to have the right
understanding of doctrine. Chapter 3 focused on the theoretical, historical, and practical
issues of basic Baptist doctrine. Chapter 4 gave the details and account of the project
implementation. Chapter 5 provided an evaluation of the project based on its goals. This
projected desired that all members of First Baptist Church be equipped in basic Baptist

doctrine so that they be confident in what it is they believe.

118



VITA

Aaron Jacob Chilton

EDUCATION
BS, Baptist University of Florida, 2012
MA, Liberty University, 2014
MDiv, Liberty University, 2019

MINISTERIAL EMPLOYMENT

Calvary Baptist Church, Dothan, Alabama, Children’s Pastor Associate, 2009—
2013

Calvary Baptist Church, Dothan, Alabama, Interim Children’s Minister, 2013—
2014

Graffiti 2 Community Ministries, Bronx, New York, Church Planter Residency
and Children’s Directory, 2014-2016

Immanuel Baptist Church, Tallahassee, Florida, Minister of Children and
Families, 2014-2016

First Baptist Church, Tallahassee, Florida, Associate Pastor of Family and
Discipleship Ministries, 2016—

119



