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PREFACE 

Creating and implementing this project has been both a blessing and one of the 

hardest things I have ever undertaken. Through this project, my understanding of what it 

means to be a confessional Baptist has increased greatly, and my appreciation for Baptist 

history and distinctives has both broadened and deepened. 

I am thankful to the Lord Jesus Christ for allowing me the honor of serving as 

associate pastor at FBCAP. I am thankful, Lord, that you gave me all the wisdom, insight, 

and strength necessary to accomplish this task. I am thankful for the guidance of the Holy 

Spirit who called me, saved me, sealed me, and has built biblical conviction in me. 

I am thankful for the Southern Baptist Theological Seminary for the DEdMin. 

program and for making this training both accessible and affordable. I am grateful for the 

faculty and staff at SBTS. They are truly the best there is. 

I am thankful for the insight and guidance of Dr. Eric Smith throughout this 

project. Your encouragement and wisdom have been a blessing. I am thankful for Dr. 

Matt Haste and the PDS office. 

I am thankful for pastor Chris Snider and the wonderful people of FBCAP for 

allowing me six-weeks to teach this course and actively participating in it. 

Lastly, I am thankful for my wife, Rebekah. Your sacrifice and prayers got me 

through this. You definitely put more into this project than me. Thank you. 

John R. Wicker 

Avon Park, Florida 

May 2026
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CHAPTER 1 

INTRODUCTION 

The mission of First Baptist Church of Avon Park, Florida (FBCAP) is all 

about Jesus. The church exists to declare the gospel and to display the glory of Christ. 

FBCAP is a diverse community of repenting sinners who have been graciously reconciled 

to God and to one another through the sacrifice of Jesus Christ. FBCAP is also a Baptist 

church that holds to a historic Baptist faith. As a result, FBCAP upholds the Baptist Faith 

and Message1 as its statement of faith. The church desires for all of its members to have a 

clear understanding of what it means to be a Baptist. Having an understanding of Baptist 

history and distinctives supports this goal because understanding this should be a major 

part of being a member of a FBCAP. For this reason, FBCAP seeks to increase the 

understanding of Baptist history and distinctives of its members.  

Context 

This ministry project took place at First Baptist Church in Avon Park, Florida, 

where I currently serve as the Associate Pastor. FBCAP is in friendly cooperation with 

the Southern Baptist Convention, the Florida Baptist Convention, the Orange Blossom 

Baptist Association, and the Pillar Network. The town of Avon Park is located in 

Highlands County and is mostly a rural area with a growing population of around 

101,000.2 The church was founded in 1913 with sixteen charter members. Reverend 

Elmer Albritton and Reverend Sam Durrance both led a series of services in the Union 

 
 

1 See “The Baptist Faith and Message,” The Baptist Faith and Message, accessed March 3, 
2025, https://bfm.sbc.net/. 

2 United States Census Bureau, "Highlands County, Florida - Census Bureau Profile,” accessed 
May 28, 2024, https://data.census.gov/profile/Highlands_County,_...?g=050XX00US12055. 
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Congregational Church in Avon Park that year. Eventually they would organize the first 

sixteen members to form what is now FBCAP. The first pastor called was the Reverend 

Prentice who served from 1913–1914. The church originally met in a schoolhouse on 

South Forest Avenue. They had very little cash, but a charter member provided a lot of 

land and materials to build. Voluntary laborers got to work, and soon thereafter, a rough 

building was erected. FBCAP was one of the first Baptist churches to issue an indefinite 

call to their pastor, Reverend J. A. Davis who came to pastor from 1917–1920. The 

average worship attendance today is proximately two hundred people, and Sunday school 

is provided for all ages. 

FBCAP has many strengths. One of those strengths is its reliance on the 

authority of Scripture. In the last fifteen years, the church has undergone revitalization 

and a commitment to the authority of Scripture has led the way in this process. In the 

past, FBCAP was a dually aligned church with the Cooperative Baptist Fellowship 

(CBF). This caused doctrinal issues regarding the inerrancy of Scripture and 

egalitarianism, which led to the belief that females could be pastors. A recommitment to 

the authority of Scripture led to the church disfellowshipping from the CBF and 

proclaiming the inerrancy of the Bible, upholding its authority in all aspects of the 

church’s ministry. Another strength of the church is its commitment to the preaching of 

the gospel. The complete corporate worship service of the church is centered around the 

biblical text that is being preached. The gospel is clearly laid out not only in the sermon 

but in the hymns sung, the public reading of Scripture, the pastoral prayers, and the 

reciting of doctrinal statements or creeds. A third strength of FBCAP is its commitment to 

multigenerational worship and discipleship. The church has Sunday school for all ages 

followed by corporate worship where all ages gather for hymn singing, public prayer and 

Scripture reading, and expository preaching. On Wednesday nights the pastors lead an 

inductive Bible study through a text of Scripture for youth ages through adults while the 
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children chronologically walk through Scripture utilizing The Gospel Project3 

curriculum.  

With all the strengths of FBCAP, it also has some areas of concern and 

weakness. First, the church has a large older population that is only present during the 

winter months. Because the city of Sebring is located in central Florida, the year-round 

warm climate draws retirees from the northern states, many of whom have second homes 

in Highlands County. From October through March, FBCAP sees an influx of this older 

population. Essentially this population of the church has dual membership in both 

FBCAP and a church where they live the other part of the year, which may or may not be 

Baptist. Over time this has created a melting pot of doctrinal beliefs that has caused 

problems in the church in the past, especially when someone with errant or non-Baptistic 

beliefs becomes involved in leadership. 

A second weakness also brought about due to a portion of the membership not 

being present part of the year is how to handle membership issues or church discipline 

with members who are only present in the fall and winter months. How do you hold 

members accountable to a church covenant that are only present part of the year? It is 

also a challenge to uphold Baptist distinctives and polity among people who may not be 

part of Baptist churches where they live the other part of the year. 

A final weakness has to do with the church’s past affiliation with the CBF. 

While small in number, a few people still feel connected to that affiliation. Those few are 

still struggling with the complementarian stance on preaching, teaching, and leadership. 

This has presented a challenge when comes to amending the by-laws to reflect elder-led 

leadership which can consist of only males who meet scriptural qualifications. 

This Ministry Research Project addressed this seeming lack of understanding 

 
 

3 See “The Gospel Project,” Lifeway, accessed March 3, 2025, 
https://gospelproject.lifeway.com/. 
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of Baptist history and distinctives within the church brought about by its history with the 

CBF and challenges presented by the members who may come from non-Baptistic 

backgrounds. This issue was primarily addressed by providing a six-week course on 

Baptist history and distinctives to better increase the knowledge of the members of 

FBCAP, both longtime members, those who may be new to the Baptist faith, and those 

who only attend part of the year. A curriculum was developed, and a panel of pastors and 

experts utilized a rubric to examine and evaluate the curriculum’s biblical and theological 

faithfulness, teaching methodology, and scope and applicability. This course included a 

pre- and post-class survey given to participants of the course to measure their attitude and 

familiarity with and growth in understanding of Baptist history and distinctives during the 

course. 

Rationale 

This project was needed for several reasons. First, historically, Baptists have 

acknowledged the authority of the Bible and sought to ground their theological 

distinctives in Scripture.4 Studying Baptist history and distinctives, then, exposed 

participants to biblical teaching and helped them better understand how earlier 

generations of Baptists have used and valued the Bible. Being rooted in their 

denomination’s biblical heritage, the members of FBCAP will now be less likely to be 

“tossed to and fro by the waves and carried about by every wind of doctrine, by human 

cunning, by craftiness in deceitful schemes” (Eph 4:14).5  

Secondly, those who have a clearer perception of their heritage and theological 

identity gained a better understanding of and appreciation for their past and may be more 

equipped to face future challenges. When the people of FBCAP were taught about Baptist 

 
 

4 See Matthew Y. Emerson, Christopher W. Morgan, and R. Lucas Stamps, eds., Baptists and 
the Christian Tradition: Towards an Evangelical Baptist Catholicity (Nashville: B & H Academic, 2020), 
27–54. 

5 Unless otherwise noted, all Scripture quotations come from the English Standard version. 
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history and distinctives, they were learning historical theology. They were taught how 

Baptists historically came to believe those things that make them distinct. Gregg Allison 

says this work of historical theology is important because it offers the church the benefit 

of helping it “distinguish orthodoxy from heresy.”6 He also makes the point that it offers 

us “stellar examples of faith, love, courage, hope, obedience, and mercy.”7 In addition to 

giving the members of FBCAP a solid historical foundation, this project helped them see 

how Baptist distinctives can help them deal with contemporary issues such as religious 

liberty, separation of church and state, and the role of the believer in the social order. The 

hope is that in understanding their Baptist heritage and distinctives, the members of 

FBCAP will now not be Baptist in name only but will now be enabled to “become 

Baptists by theological conviction.”8 

Third, there were three practical reasons for this project. First, the church has a 

large number of people joining as members who are coming from non-Baptist 

backgrounds. They have very little if any knowledge of Baptist polity, history, or 

distinctives. As more people join from non-Baptist backgrounds, it will be important for 

the church to be able to educate them about these issues, as they are vital to their future 

involvement in the life of the church. Secondly, for some time there has been a slow 

eroding of Baptist identity among the people of the church. They were not knowledgeable 

about the issues facing the denomination. Many longtime members were not able to 

articulate what it means to be distinctively Baptist. Third, this issue was addressed for the 

sake of strengthening the membership process at FBCAP. This course, as it was 

developed, will be able to be inserted into the core membership courses and used for 

 
 

6 Gregg R. Allison, Historical Theology: An Introduction to Christian Doctrine: A Companion 
to Wayne Grudem’s Systematic Theology (Grand Rapids: Zondervan, 2011), 24. 

7 Allison, Historical Theology, 25. 

8 Jeff Robinson, “Eight Reasons to Study Baptist History,” Founders Ministries (blog), May 
20, 2016, https://founders.org/articles/eight-reasons-to-study-baptist-history/. 
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many years to come to help as more people from various church backgrounds (or no 

church background at all) continue to join the church in the future. 

Purpose 

The purpose of this project was to increase the understanding of Baptist history 

and distinctives at FBCAP by developing and teaching a 6-week discipleship course on 

core Baptist history and distinctives. 

Goals 

The following three goals were established to determine the completion of this 

project. They are progressive in nature and aided in the overall success of the project. 

1. The first goal was to assess the current attitude, familiarity, and understanding of 
Baptist history and distinctives among the members of FBCAP. 

2. The second goal was to develop a 6-week curriculum that will teach members of 
FBCAP foundational Baptist history and distinctives.  

3. The third goal was to see a statistically significant difference in the attitude and 
familiarity among the participants and to increase the understanding of Baptist history 
and distinctives of the members of FBCAP through a 6-week course. 

A specific research methodology was created that measured the successful 

completion of these three goals.9 This methodology is described in the following section. 

Research Methodology 

Successful completion of this project depended upon the completion of these 

three goals. The first goal was to assess the current attitude, familiarity, and 

understanding of Baptist history and distinctives among the members of FBCAP. This 

course was promoted to the whole congregation of FBCAP, however, the target audience 

was the adult members of the congregation. Promotion of the project consisted of 

 
 

9 All of the research instruments used in this project will be performed in compliance with and 
approved by The Southern Baptist Theological Seminary Research Ethics Committee prior to use in the 
ministry project. 
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advertising the course on the church website, through its current social media channels, 

and by word-of-mouth. The goal was to have both those new to the Baptist faith and 

those who have been lifelong Baptists take the course. This goal was measured by 

administering a pre-course survey to those who signed up to attend the 6-week course on 

Baptist history and distinctives. This goal was considered successfully met when at least 

thirty participants completed the survey, and it was analyzed to gain a clear picture of the 

current attitudes, familiarity, and understanding of Baptist history and distinctives among 

the members of the course. 

The second goal was to develop a 6-week curriculum that taught members of 

FBCAP foundational Baptist history and distinctives such as a (1) Survey of Baptist 

Origins, (2) Baptists and Biblical Authority, (3) Baptists and Church Polity (4) Baptists 

and the Ordinances, (5) Baptists and Religious Liberty, and (6) the Southern Baptist 

Convention and the Cooperative Program. This goal was measured by a panel of one 

Baptist pastor, one professor at a local Christian university, as well as an experienced 

curriculum editor and writer for a prominent Christian publisher. These evaluators 

utilized a rubric to evaluate the biblical and theological faithfulness, teaching 

methodology, and scope and applicability of the curriculum. This goal was considered 

successfully met when all rubric criteria met or exceeded the “sufficient” level. If any 

criterion did not receive a score of “sufficient,” the curriculum was revised to correct 

deficiencies.  

The third goal was to see a statistically significant difference in the attitude and 

familiarity among the participants and to increase the understanding of Baptist history 

and distinctives of the members of FBCAP through a 6-week course. This goal was 

measured by administering a post-course survey that was compared to the pre-course 

survey to measure the growth in attitude and familiarity as well as understanding gained 

of Baptist history and distinctives. In order for the participant’s survey responses to 

count, the participant had attend at least four of the six sessions. This goal was considered 
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successfully met when the t-test for dependent samples demonstrated a statistically 

significant difference in the pre- and post-course surveys. 

Definitions and Limitations/Delimitations 

The following definitions of key terms were used in the ministry project:  

Baptist distinctives. In this project, the term Baptist distinctives will refer to the 

“collective and unique theological heritage” of Baptist Christians.10  

Believer’s baptism. In this project, the term believer’s baptism will refer to the 

belief that baptism by immersion is only for “a professing believer in Jesus Christ.”11 

Local autonomy. In this project, the term local autonomy will refer the Baptist 

belief that “no outside ecclesiastical authority possesses jurisdiction over the local 

church.”12 

Religious Liberty. In this project, the term religious liberty refers to the belief 

that “every person is free to follow his conscience in religious matters without any human 

coercion.”13 This term will be interchangeable with the term religious freedom. 

Polity. During the course of this project, the term polity will refer to a church’s 

“management, organization, government, and structures of authority.”14 

Two limitations applied to this project. First, this course was limited to taking 

place on Wednesday nights from 6:30 pm until 7:30 pm because this is when Bible study 

currently takes place at FBCAP. Secondly, this course was limited by the willingness of 

 
 

10 R. Stanton Norman, More Than Just a Name: Preserving Our Baptist Identity (Nashville: 
Broadman & Holman, 2001), 11. 

11 Bobby Jamieson, Going Public: Why Baptism Is Required for Church Membership 
(Nashville: B&H Academic, 2015), 8. 

12 Mark Dever and Jonathan Leeman, eds., Baptist Foundations: Church Government for an 
Anti-Institutional Age (Nashville: B&H, 2015), 64. 

13 Anthony L. Chute, Nathan A. Finn, and Michael A. G. Haykin, The Baptist Story: From 
English Sect to Global Movement (Nashville: B&H Academic, 2015), 342. 

14 Dever and Leeman, Baptist Foundations, xix. 
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the members of FBCAP to participate. To mitigate this, I advertised the class well in 

advance of the first meeting through all the church’s communication channels (online, 

announcement video, social media, flyers, etc.) and promoted the class by word-of-mouth 

at every public gathering of the church for a month leading up to the first class. 

Three delimitations applied to this project. First, the participants of this course 

were confined to the adult members of the congregation. The reason for this is that the 

church has recently implemented ways to begin discussing core doctrines and distinctives 

with children from first through fifth grade as well as in the church’s youth program 

where sixth through twelfth graders participate in training as well.  

Second, this course took place during six weeks of the summer 2025 

Wednesday night Bible study of FBCAP that ran from the third Wednesday of July 2025 

and for six consecutive weeks after that. The reason for this was to have the course take 

place at a time of year and day of the week that the church is already used to meeting and 

to limit the number of weeks so that the course will be completed in a satisfactory time 

frame.  

Third, the curriculum for this course was intentionally limited in scope to a 

brief survey of Baptist origins lasting one week followed by five weeks of covering core 

Baptist distinctives. The sixth week was also for review and completion of post-course 

surveys. There was enough time to cover the whole gamut of doctrines Baptist believe. 

Many of the doctrines Baptist hold to are consistent with orthodox Christianity and, 

therefore, were not covered (justification by grace through faith alone, the trinity, deity of 

Christ, virgin birth, second coming of Christ, etc.). This course focused on the doctrinal 

distinctives of Baptists such as baptism by immersion, religious liberty, congregational 

polity, and local church autonomy to name a few. 
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Conclusion 

It is imperative that Baptists remain rooted in the biblical distinctives that set 

them apart. Chapter 2 of this project demonstrates the biblical and theological foundation 

of key Baptist distinctives. Chapter 3 demonstrates how the Baptist faith has always been 

rooted in a strong view of biblical authority, and it will explain the important and unique 

contributions Baptists made to key doctrines. In conclusion, this project increased the 

understanding of the members of FBCAP in Baptist history and distinctives, and through 

this, they gained a deeper appreciation for their own heritage and unique identity as 

Baptists.
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CHAPTER 2 

BIBLICAL AND THEOLOGICAL BASIS FOR THE 
PROJECT 

In order to promote unity and a sense of Baptist identity at FBCAP, there is a 

need to re-educate and re-emphasize the core Baptist doctrines that make the Baptist faith 

distinctive. Many in Baptist churches are truly convictional Baptists. Among convictional 

Baptists there is an understanding of Baptist heritage, doctrinal distinctives, and Baptist 

polity. Among others, however, there is what Chute, Finn, and Haykin call conditioned or 

conveniently Baptists.1 Many are Baptist by “conditioning because their church 

experience has been mostly limited to Baptist churches.”2 Others are Baptist by 

“convenience because they presently attend a Baptist church.”3 Baptists have always had 

a distinctive view of church polity as well as certain doctrines such as believer’s baptism 

and religious liberty. Unfortunately, it appears that over time some of those distinctives 

have gotten lost among those who are simply conditionally or conveniently Baptist. One 

can lament that many of the ministry teams, committees, and programs that have been so 

prominent in Baptist churches of the last fifty to sixty years, while pragmatic in their 

approach, lack a biblical foundation. In some cases, this programmatic and pragmatic 

approach to church governance and operation has worked in many Baptist churches to 

diminish the importance of the main distinctives that make Baptist churches historically 

Baptist in the first place.  

 
 

1 See Anthony L. Chute, Nathan A. Finn, and Michael A. G. Haykin, The Baptist Story: From 
English Sect to Global Movement (Nashville: B&H Academic, 2015), 325–26. 

2 Chute, Finn, and Haykin, The Baptist Story, 325. 

3 Chute, Finn, and Haykin, The Baptist Story, 326. 
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It is vital at FBCAP, that the members of the church understand that there is a 

biblical foundation for everything that makes the church distinctly Baptist. A main goal of 

this project is to help the members of the church see that Baptist distinctives are not just 

deeply rooted in Baptist history and tradition, but to help them clearly see that these 

distinctives are rooted in Scripture. In other words, the desire for this project is for the 

members of FBCAP to be convictional Baptists. 

This chapter seeks to exegete and exposit five key passages of Scripture to 

biblically examine the Baptist distinctives of believer’s baptism and regenerate church 

membership, religious liberty, and local church autonomy. This examination will 

demonstrate that these fundamental Baptist doctrines are rooted in Scripture and are thus 

worthy to be taught and upheld at FBCAP. 

Believer’s Baptism and Regenerate Church 
Membership 

From the moment of Christ’s command given upon the mount of his ascension, 

Christian baptism was instituted as the act of immersing only regenerate, professing 

believers in water as a symbol of salvation and entrance into the kingdom of God and the 

covenant community of the local church. Furthermore, the New Testament gives evidence 

that baptism by immersion symbolically proclaims publicly the death, burial, and 

resurrection of Jesus as well as death to sin in the life of the believer and newness of life 

granted to the believer by the work of the Holy Spirit. In this section, two passages of 

scripture will be examined to show that baptism should be by immersion, is reserved for 

only professing believers, and is the first step of covenant with the local body of 

believers.  

Matthew 28:18-20 

Jesus Christ has died on the cross, was buried, and resurrected. He spent a 

number of days among his disciples teaching them, and now the time had come for him 
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to depart. As he stands upon the mount of his ascension, he gives one final command to 

his people.  

Jesus begins what has come to be called the great commission by proclaiming 

his authority. R.T. France says this claim to authority echoes Daniel 7:14 where Daniel is 

having a vision of the Son of man. In the vision, this Son “was given dominion and glory 

and a kingdom, that all peoples, nations, and languages should serve him.”4  

In the great commission, Jesus calls for his disciples to begin a great 

ingathering of all those who belong to God from all nations. The “agents of this 

ingathering are not now to be the angels…but those who are already Jesus’s disciples.”5 

A key aspect of this commission is that Christ requires a public profession. The apostles 

were to baptize those who turned to Christ as followers. The apostles were commanded to 

make disciples, and those disciples would profess their allegiance to Christ publicly 

through baptism. France again is helpful here. He says that this great ingathering and 

making of disciples involves baptizing and teaching “which spell out the process of 

making disciples.”6 Therefore, baptism is a non-negotiable part of this process.  

Matthew uses βαπτίζοντες, the present active participle of the Greek word 

βαπτίζω. Broadus mentions that this was a word “which every Greek-speaking hearer and 

reader in apostolic times would at once and clearly understand.” 7This term means to 

immerse or baptize completely in water.8 Regarding this term clearly referring to 

immersion, Broadus would argue that “no one [in apostolic times] could have thought of 

 
 

4 Richard T. France, The Gospel of Matthew, New International Commentary on the New 
Testament (Grand Rapids: William B. Eerdmans, 2007), 1112. 

5 France, Matthew, 1112. 

6 France, Matthew, 1115. 

7 John A. Broadus, Commentary on the Gospel of Matthew, American Commentary on the 
New Testament Series (Philadelphia: Philadelphia American Baptist Publication Society, 1886), 39. 

8 Charles L. Quarles, Matthew, Exegetical Guide to the Greek New Testament (Nashville: 
B&H Academic, 2017), 351–52. 
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attributing to it a wholly difference sense, such as ‘sprinkler,’ or ‘pour,’ without distinct 

explanation to that effect.”9 This immersion in the name of the Father, Son, and Holy 

Spirit was a public profession and “enrollment into a process of learning which is never 

complete.”10 It is certainly not the end of the process of learning, but it is the beginning. 

Not only is baptism the beginning of a lifelong process of becoming more like Christ, but 

it is only for those who have declared themselves to be disciples of Jesus. In other words, 

it is only for professing believers in the Lord Jesus.  

Baptism itself was not without precedent. France states that “Christian baptism 

is introduced [in the Great Commission] without any indication that this was something 

new.”11 For example, many of the ritual washings in the Old Testament can be considered 

a foreshadowing of baptism, particularly those performed in the consecration of priests 

(Lev 8:6; 11–15), the unclean (Lev 14), and the high priest on the Day of Atonement (Lev 

16). The argument can also be made that baptizing those who repent and follow Jesus is a 

continuation and fulfillment of the ministry of John the Baptist. France notes that Jesus 

did not need to explain that baptism was for believers only because they understood that 

and the “practice [of baptism] was already familiar to the disciples.”12 In addition, John 

the Baptist only baptized those who repented. Therefore, it is the same with Christian 

baptism. Lastly, you also see baptism explained in typological terms. The Apostle Peter 

sees typological symbolism between the flood and Noah’s ark (1 Pet 3:20). Paul speaks 

of Israel walking through the parted water of the Red Sea as being “baptized into Moses” 

(1 Cor 10:2). These all speak to the fact that baptism was not a new concept, but it has 

precedent.  

 
 

9 Broadus, Matthew, 39 

10 France, Matthew, 1116. 

11 France, Matthew, 1116. 

12 France, Matthew, 1116. 
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Romans 6:1–5 

While Matthew introduces Christian baptism in the Great Commission, Paul 

further explains the significance of it in Romans 6:1–5. Stuart Olyott says there are two 

great truths found in Romans 1–5. First, it makes the case that we are not saved by 

keeping the law. Secondly, “the grace of God is at its best where sin is at its worst.”13 In 

Romans 6:1, Paul poses a question that might seem reasonable after expounding on such 

marvelous grace: “Are we to continue in sin that grace may abound?”. Paul answers 

emphatically in 6:2 that more grace never equals a license for more sin. One would think 

by the absolute emphatic nature of Paul’s answer that even asking such a question was a 

sin! In verses 3–6, Paul gives the reasoning for his emphatic answer, and Christian 

baptism is at the center of it. 

Paul is clear in verses 1–2 that God’s people should never increase their 

sinning in order to increase the amount of grace they receive. This was one of the main 

objections to the doctrine of justification by faith alone. According to Hodge, many 

thought that this doctrine “allows men to live in sin that grace may abound.”14 This is 

clearly a misunderstanding of this doctrine. Therefore, Paul is going to elaborate on that 

point. The solution to receiving more grace is not to sin more or to bend toward legalism 

but to embrace Christ, to die to self, and be radically transformed. F.F. Bruce says, “when 

men and women yielded their lives to the risen Christ and the power of the Spirit, their 

inward being was radically transformed: a new creation took place.”15 

In verse two, Paul answers his question in verse one emphatically negative. 

The phrase μὴ γένοιτο is used nine times in Romans “to express strong denial, always 

 
 

13 Stuart Olyott, Romans: The Gospel as It Really Is, 2014 ed., Welwyn Commentary Series 
(Leyland, England: EP Books (Evangelical Press), 2014), 77. 

14 Charles Hodge, Commentary on the Epistle to the Romans (Grand Rapids: William B. 
Eerdmans, 1953), 191. 

15 F. F. Bruce, Romans: An Introduction and Commentary, Tyndale New Testament 
Commentaries, vol. 6 (Downers Grove, IL: IVP Academic, 2008), 139. 
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after a question.”16 The phrase is so strong in the Greek that, according to Hodge, Paul is 

expressing strong “denial and abhorrence.”17 To Paul, it seems impossible to make a 

correlation between extravagant grace and abundant sinning. Why? Because how can 

those who have died to sin continue to live in it. Dying to sin is crucial to the regenerative 

process. 

This process of dying to sin is crucial in understanding Paul’s description of 

Christian baptism which symbolizes this death. Paul indicates that receiving Christ as 

Savior does not just deliver one from the penalty of sin but also from its enslavement. It 

is a “contradiction in terms, to say that gratuitous justification is a license to sin, as much 

as it is to say that death is life.”18 Hodge says that the phrase “died to sin” is best rendered 

“died on account of sin.”19 Therefore, the regenerate have died to sin and have received 

new life in Christ. Paul now turns in verse three to make the point that our death to sin 

and its power are symbolized in Christian baptism. 

The argument that only believers should be baptized is supported by verses 3–

5 as Paul is saying that baptism symbolizes deadness to sin. Someone who is not 

regenerate is not yet dead to sin. Paul did not regard baptism as an “optional extra in the 

Christian life.”20 Bruce makes the point that “in apostolic times baptism appears to have 

followed immediately on confession of faith in Christ.”21 Paul is going to emphasize the 

symbolic nature of baptism by immersion. It represents a death to sin and new life in 

Christ. 

 
 

16 John D. Harvey, Romans, Exegetical Guide to the Greek New Testament (Nashville: B&H 
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17 Hodge, Epistle to the Romans, 191. 

18 Hodge, Epistle to the Romans, 192. 

19 Hodge, Epistle to the Romans, 192. 

20 Bruce, Romans, 6:140. 

21 Bruce, Romans, 6:140. 
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In baptism by immersion, the believer shares in the death, burial, and 

resurrection of Jesus, is only for regenerate believers in Christ, and is a baptism into the 

membership of the local church.22 This is why the baptism of infants is not proper 

baptism. Infants being baptized cannot symbolize a death to sin and new life through 

faith and repentance. In 1 Corinthians 10:2, Paul says that the Israelites were “baptized 

into Moses and in the cloud and sea.” This further cements Paul’s argument that baptism 

is symbolic in nature and not salvific. Baptism professes the “believer’s exodus, his 

deliverance from the bondage of sin and his entry into a new life of freedom.”23 

To be baptized into Christ is to proclaim the union between the believer and 

Christ. Likewise, to be “baptized into his death” (v.3) means that the regenerate 

symbolically take part in the death of Christ. One’s debt of sin was nailed to the cross and 

that debt is attributed to Christ. Thus, the believer dies with Christ. Baptism speaks to this 

reality of death to sin by immersing the believer under water. This act is not salvific. It is 

not the ordinance of baptism itself that is important but “the nature of the union with 

Christ of which baptism is the sign and seal.”24 Baptism is how a believer makes 

profession of faith in Christ in a public manner. Therefore, those “who were baptized, are 

assumed to believe what they professed.”25 

In verse five, Paul links the death and resurrection of Jesus to the symbol of 

baptism. What Christian baptism symbolizes, death and resurrection, will be ultimately 

realized in the life of the believer when they themselves resurrect and live with him 

forever at his second return. To reiterate, baptism symbolizes the union of Christ with his 

 
 

22 Paul also argues for the symbolic nature of Christian baptism in Gal 3:27 and 1 Cor 12:13 
stating the believer is baptized into Christ and into the body of believers. This further supports that baptism 
is not only just for believers but also considered entrance into the body of believers at the local church. 

23 Bruce, Romans, 6:141. 

24 Hodge, Epistle to the Romans, 193. 

25 Hodge, Epistle to the Romans, 194. 
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people. It is an open profession of faith and belief in the death, burial, and resurrection of 

Christ, but it also symbolizes the believer’s own death to sin and newness of life in him. 

If you put all this truth together regarding only believers being baptized along 

with the fact that the early church only baptized those who were added to the church 

(Acts 2:41), it would support that believer’s baptism has an important link with 

regenerate church membership. The early church baptized believers as they were added 

to the church. Thus, those who were baptized and added were regenerate. So, baptism 

was both an entrance into the family of God and a covenant with the local body. 

Therefore, only the regenerate were baptized and admitted into the covenant fellowship 

of the local body. This stands to reason that baptism, because of what it symbolizes, is by 

immersion and only for the regenerate believer. Baptism symbolically proclaims the 

believer’s union with Christ in his death, burial, and resurrection, and it is the means by 

which one enters into covenant with a local body of believers. 

Religious Liberty 

From its inception, the church of the Lord Jesus has been at odds with both 

corrupt religious authorities and secular governing authorities. More than once in 

Scripture a faithful witness had to face fierce opposition and persecution while declaring, 

“be it known to you, O king, that we will not serve your gods,” (Dan 3:18). This section 

will demonstrate that the Baptist distinctive of religious liberty is rooted in Scripture and 

a necessary component of faithfully worshipping God in a secular culture. 

Acts 4:18–20 

The early believers in the book of Acts experienced oppression both from 

Jewish religious authorities and secular Roman authorities. In the context of this 

particular passage in Acts, Peter and John were preaching and subsequently arrested by 

Jewish authorities for preaching in the name of Jesus. In spite of this arrest, many who 

had heard the preaching of Peter and John repented and believed, and the church grew to 
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around five thousand men plus the women and children. The next day the rulers and 

elders led by Annas the high priest gathered Peter and John to question them regarding 

their preaching and the healing of a lame man at Beautiful Gate. The key question is 

found in Acts 4:7 when they were asked, “By what power or by what name did you do 

this?” Peter answered and said that the lame man had been healed in the name of Jesus, 

whom they had crucified. Then Peter boldly proclaimed that “there is salvation in no one 

else, for there is no other name under heaven given among men by which we must be 

saved,” (Acts 4:12). Thus, having no reason to hold Peter and John, they let them go 

warning them to no longer teach or preach in the name of Jesus. Their response to this 

warning is an example of religious liberty in action. 

The command by the authorities to stop preaching and teaching in the name of 

Jesus is not rooted in any law of the Jewish people. It seems they were making up law 

and punishment on the spot for the apostles. Marshall notes that “while one could make a 

show of legality in condemning Jesus as a messianic pretender, it is difficult to see what 

law the apostles could be regarded as having broken.”26 Given the popularity of the 

apostles among the crowd the authorities considered it wise to let them go. However, 

forbidding them to preach or teach in the name of Christ would give them leverage to 

charge them later down the road. 

The Greek term παραγγέλλω translated “commanded” in the KJV or “charged” 

in the ESV along with the Greek term καθόλου “strengthens the negation, so an absolute 

prohibition is being called for here.”27 One must notice that the authorities are 

commanding the apostles to neither speak nor teach in the name of Jesus. The Greek term 

for speak refers to proclamation and the second verb is referring to teaching. Bock says, 

 
 

26 Ian Howard Marshall, The Acts of the Apostles: An Introduction and Commentary, Tyndale 
New Testament Commentaries, vol. 5 (Grand Rapids: William B. Eerdmans, 1980), 102. 

27 Darrell L. Bock, Acts, 3, Baker Exegetical Commentary on the New Testament (Grand 
Rapids: Baker Academic, 2009), 198. 
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“the effort is both to silence and control the apostles and to bring any form of testimony 

about God’s work through Jesus to a complete halt.”28 

Peter and John’s response in verses 19–20 demonstrates that a higher authority 

binds their consciences than that of the Jewish officials. They knew that their consciences 

would not allow them to obey the command to stop preaching in the name of Jesus. In 

this case, the apostles chose simple defiance of a law that would forbid them to do what 

God had clearly commanded them to do. Marshal says, “the statement [in verses 19–20] 

can be seen as an affirmation of the freedom of the individuals conscience over against 

the state.”29 Marshall further states, “the individual claims the freedom to obey what he 

believes  to be the command of God.”30 In this case, the apostles were convinced that 

they were to preach Christ. They answered to a higher authority. Following the 

commands of God superseded that of the religious leaders. They proclaimed they “cannot 

but speak of what we have seen and heard,” (v.20) Bock points out that the “phrase on 

not speaking appears at the end of the Greek sentence to verse 20 and is emphatic.”31 It 

was a preposterous idea to the apostles to refuse the command of God in order to obey 

that of man. Bock rightly surmises that “here we see an affirmation of the limits of the 

power of human institution.”32 

The response of the apostles sets a precedent for believers that no political 

authority can command one to obey something contrary to conscience. Tony Merida says, 

that “while Christians are called to obey rulers and authorities on earth (Rom 13:1–17), 
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29 Marshall, Acts, 102. 

30 Marshall, Acts, 102. 
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they aren’t to do so in ways that contradict God’s word or violate their consciences.”33 

For believers, the ultimate authority is God as he is the Lord of the conscience. “The 

apostles had been called to be witnesses to Jesus Christ; they were duty-bound to 

continue their witness.”34 

Disobedience to governing authorities when one is commanded to violate 

conscience and disobey God is not just sometimes recommended but necessary. The 

apostle Peter will demonstrate that in the next passage examined. 

1 Peter 2:13–17 

The first letter of the Apostle Peter was written to “elect exiles of the 

Dispersion,” (1 Pet 1:1). He was writing to encourage the church spread throughout Asia 

Minor in modern day Turkey. They were in provinces under Roman control and were 

experiencing various forms of persecution and suffering. Peter reminds them in 2:4 that 

they “like living stones are being built up as a spiritual house, to be a holy priesthood.” In 

light of who they are in Christ, he admonishes them in 2:12 to live honorable lives before 

Gentiles. In verses 13–17, Peter reminds the churches to submit to earthly authorities, but 

they are to remember that their primary authority is God. In his instruction, Peter 

demonstrates how the people of God are to be good citizens of this earth, but their 

consciences are at liberty to defy earthy authority if they are called to violate the word of 

God or defame his character. His instruction is calling for the church to demonstrate 

religious liberty and maintain their freedom to worship God no matter what earthy 

authorities may say. 

In verse thirteen, Peter gives an opening command to this section. The 

Apostles says to “be subject for the Lord’s sake.” Davids says this opening command “is 

 
 

33 Tony Merida, Exalting Jesus in Acts, Chris-Centered Exposition (Nashville: Holman 
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the general overriding command that will govern all that follows, for 2:18; 3:1; and 3:7 

all contain participles that assume the main verb supplied here.”35 Submitting to God is 

the primary command for all believers. It is this submission that guides believers’ 

submission to other authorities.  

The Greek phrase ἀνθρωπίνῃ κτίσει interpreted “human institution” in the ESV 

is up for some debate. Stibbs says it “may refer to the common social institutions of 

ordered society,” and he goes on to say that “in their general character such institutions 

are in harmony with God’s will for the ordering of human life.”36 He admits that it is 

“probably truer of biblical usage to understand the phrase here as meaning ‘every divine 

institution among men’–thus ascribing the existence of such human institutions directly 

to the divine initiative.”37 

This phrase is further complicated, according to Greg W. Forbes, because it is 

“unparalleled in either BGk [biblical Greek] or non BGk.”38 He explains that the phrase 

could mean an institutional sense in that it refers to institutions created by humans but 

ordained by God for human flourishing, or it could mean a personal sense referring to 

submitting to one another in general. However, given the context of the phrase and the 

content that follows using emperors and governors as examples, this would “indicate that 

an institutional sense is to be preferred.”39 

Therefore, Peter is commanding Christians to submit to the human governing 

authorities over them. Christians should do this for the “Lord’s sake,” (v.13) because 
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these institutions were created by God. Christians should also submit to human 

authorities because it reflects the example of Christ. In submitting to proper governing 

authorities, believers “commend to others Christ as Lord, and not to bring reproach on his 

name…by unruly behavior.”40 Peter further elaborates in verse fourteen that believers 

should submit because civil government was established by God and ought to reward 

good and punish evil.  

In verse fifteen, Peter gives his reasoning for this command to submission. The 

command is undergirded by the fact that this submission is God’s will for his people. By 

doing good in submitting to proper human authorities, believers “put to silence the 

ignorance of foolish people.” In other words, unbelievers are silenced by the good virtue 

of believers. For, “in their rebellion against God [unbelievers] are ignorant of his ways 

and thus perceive the behavior of Christians in a warped manner.”41 Their ignorance 

could also be due to their “possible obstinate unwillingness to learn or accept the truth.”42 

The timing of this silencing of unbelievers is up for debate, but it will happen one day.43 

Peter is emphasizing that Christian obedience to human authorities is done in 

order to silence a hostile world into shame. Christians are to follow the laws and be good 

citizens, but they are to retain their primary allegiance to God. This is at the heart of 

religious liberty. Religious liberty can be a means of promoting the gospel to a lost world. 

It has an evangelistic component to it. When believers are left free to worship God as he 

commands, the world responds. Some respond by placing their trust in Christ, but some 

respond with hostility. There is a price for freedom, and it is to the topic of freedom that 

Peter turns to in verse sixteen. 
 

 
40 Stibbs, First Peter, 110. 
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In this verse, Peter says Christians are to live as free whether they are 

oppressed by human authorities or not. Christians are to serve God as if free. But that 

freedom, Peter says, should never be a “cover-up for evil,” (v.16). Peter is making the 

case that submission to human authority and freedom in Christ go hand-in-hand. The 

freedom Christ gives is not a freedom to gratify the flesh ( 2 Pet 2:19), but it is a 

“freedom that was not the product of personal effort, but a gift of God’s spirit.”44 Davids 

is correct when he states that “freedom is not release from bondage to a state of 

autonomy, but release from bondage to become a slave of God.”45 In Christ and in service 

to him is where true freedom is found. Thus, believers are to serve other authorities in the 

freedom offered by Christ and by offering ultimate allegiance to God above all else. 

Afterall, Peter does not “envision Christians submitting themselves to government 

regardless of the circumstances, even if ruling authorities prescribe what is evil.”46 

Peter further cements his teaching on offering ultimate allegiance to God in 

verse seventeen. Peter ends his argument on honoring human authority by giving a series 

of commands bracketed by two “honor” statements. The first is to honor everyone and 

love our brothers and sisters in Christ. The second is to fear God and honor the emperor. 

The “injunction to ‘fear God’ is placed in contrast to honoring the ‘emperor.’ Believers 

are to honor the king and show him respect because of his office, but they are not to fear 

him.”47 Only God is sovereign and should be feared as fear is an attribute that is uniquely 

exhibited towards God. 

There must be a recognition among believers of the calling to be both good 

citizens who honor earthly authority and faithful followers of Christ who offer allegiance 
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to God above all else. When faithful worship of God is in conflict with rules given by 

human authorities, faithfulness to God wins out every time. Christians must be willing to 

respectfully disobey earthly authority when commanded to defy the word of God. 

Christians are free people commanded to freely worship God whether that worship is 

deemed acceptable by earthly authority or not. While worshipping in a free church in a 

free state is ideal, it is not always expected to be the case. Christians can and should 

advocate for religious liberty, but ultimately if that liberty is not granted by human 

authority, it is still commanded by God. The freedom to worship and serve God cannot be 

bound by human laws. To reiterate the words of the Apostle Peter, Christians are to “live 

as people who are free,” (v.16). 

Local Church Autonomy 

The word ἐκκλησία appears 114 times in the Greek New Testament.48 The vast 

majority of those usages refer to the gathering of the local church. As the Apostles handed 

down instruction, they entrusted that instruction to be carried out in the life of local 

churches. They never appealed to ecclesial bodies outside of the local church in matters 

of discipline, care, or doctrine, but they appealed to local congregations. This section will 

explore and provide biblical support for the autonomy of the local church by exegeting 1 

Corinthians 5:1–5. This passage demonstrates the authority of the local congregation to 

carry out what God has called it to do. 

1 Corinthians 5:1–5 

Paul wrote this letter to the Corinthian church to address divisions within the 

congregation. In chapter 5, Paul calls for the church to handle an issue of sexual sin 

committed by one of its members. Paul “summons them to mourn and to remove the 
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offender from the church.”49 In calling for the church to handle this issue among its 

members, Paul provides an example of local congregational autonomy. Specifically, he 

demonstrates how the congregation as an autonomous body is responsible for protecting 

its membership.  

In verse one, the Apostle Paul calls out the sexual sin. He describes the sin as 

so heinous that it is a sin “not tolerated even among pagans.” According to Leon Morris, 

“sexual laxity was rife among first-century Greeks…from the beginning, the Christian 

attitude to the prevailing practice and thought was one of uncompromising opposition.”50 

In other words, this is a sin that should not have been tolerated in their midst. But the 

church in Corinth was not dealing with the sin, so Paul called for them to act. 

Paul uses the term πορνεία to describe the sin. This term “properly denotes the 

use of a harlot, but it comes to signify any form of sexual evil.”51 Schreiner agrees stating 

that this is a “broad term designating sexual sin, and the context specifies the nature of 

the sexual sin in question.”52 Therefore, from the context we conclude that the sin being 

committed is that a man is having sexual relations with his father’s wife. This was 

probably the man’s stepmother. It is indicated that the church is aware of this issue, but it 

is failing to act.  

Paul’s next indictment against the church is that they are being arrogant. The 

reaction of the church to this sexual issue should have been one of mourning, but instead 

they are acting pridefully. Before calling the church to act on this great sin and the 

sinners involved, Paul is going to rebuke the church in their lax attitude towards it. 
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Schreiner says, “possibly they are proud because of a perverted view of grace and 

tolerance.”53 Their inaction may be possibly due to the social status of the person 

involved. They may be an extraordinarily rich or influential member of the church. 

Regardless, the church is failing to take action, and they should be mourning. The term 

translated as “mourn” is “often used of mourning for the dead.”54 The church should be 

grieving for this member and their sin.  

Paul then instructs the church to remove this person. It is here that we see the 

local autonomy and authority of the church taking shape. Paul is appealing to the 

congregation to use its authority to discipline and remove this member. As Calvin states, 

“it appears that churches are furnished with the power–that whatever fault there is within 

them, they can correct or remove it by strictness of discipline, and that those are 

inexcusable that are not on the alert to have filth cleared away.”55 Calvin also declared 

that “the power of excommunication is established from this passage.”56 One can 

conclude with Calvin, that Paul is calling on the church to use its authority to remove this 

member, thereby, establishing the veracity of excommunicating members who live in 

open unrepentant sin. 

What Paul states next in verse three goes to further rebuke the inaction of the 

church at Corinth. Paul was “absent in body,” but he had already pronounced sentence in 

this case. The verb Paul uses in the Greek in verse four is “in the perfect, which gives an 

air of finality to the sentence.”57 
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Scholars admit that verses 3–5 are difficult to translate from the Greek. 

Schreiner notes that the structure of verses 3–4 is “complicated and controversial.”58 At 

the center of the controversy is whether to join the phrase “in the power of our Lord 

Jesus” to Paul’s “pronounced judgment” in verse 3 or to his admonition to deal with the 

sinner when the church was “assembled” in verse 4. From a syntax standpoint, Schreiner 

says that the phrase is closer in proximity to “assembled.”59 This could lead one to 

believe that Paul was referring to when the church assembled corporately in Jesus’s name 

and under his power and authority.  

Morris believes that the phrase could either be linked with “you are 

assembled” in verse four or with “to deliver this man to Satan” in verse five. He agrees 

with Schreiner, and his reasoning is as follows: 

In the name of the Lord Jesus could be taken with [you are assembled], or with [to 
deliver this man]. This solemn formula is more likely to go with the main verb “to 
deliver” than with the subordinate verb. We would then have an opening which 
prepares us for a solemn judicial sentence, but the sentence itself is held back until 
the end for emphasis. There is a similar ambiguity about the verb which we should 
take “with the power of our Lord Jesus.” It might be that the offender is to be 
delivered “with the power,” but, on the whole, it is more likely that Paul is affirming 
that they “are gathered together…with the power.” He is bringing out the solemn 
nature of the assembly. It is not a gathering of a few obscure Corinthians. The 
apostle is there in spirit, and the Lord Jesus is there in power.60 

While the Greek syntax may be difficult, it seems the intent is clear. Paul sees 

the gathered church as locally authoritative enough to deal with this issue because they 

gather in the authority of Christ, with the support of one of Christ’s apostles, and act in 

the power of Jesus. It is the whole church Paul calls upon to act. Schreiner makes a good 

point when he rightly states, “It is noteworthy that Paul does not call upon the leaders of 

the church to make the decision about excommunicating the offender. Instead, the entire 
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church is to render a judgment to exclude him.”61 Paul is making an appeal to the 

congregational authority of the locally autonomous Corinthian church. Calvin supports 

this notion of congregational authority when he says that “Paul, though an Apostle, does 

not himself, as an individual, excommunicate according to his own pleasure, but consults 

with the Church, that the matter may be transacted by common authority.”62 

The purpose of the excommunication is offered by Paul in verse five. Not only 

should the offender be subject to the authority of the church and excluded from 

gatherings, but he should be handed over to Satan “for the destruction of the flesh.” The 

handing over to Satan is synonymous with excommunication. Inside the church, the 

people meet under the authority of Christ and in his power, but “outside the church is the 

sphere of Satan.”63 However, this handing over to Satan is “remedial and salvific, not 

punitive.”64 They were turning this brother back over to the world in the hopes that his 

“spirit may be saved” (v.5).  

Paul’s hope is for the “destruction of the flesh” of the offender (v.5). This could 

be taken in a physical sense in that the church was turning the man over to experience the 

physical consequence of his actions. This could mean sickness or death. However, it 

“seems more likely that Paul conceives of the flesh here as the sin-principle which rules 

over those who do not have the Holy Spirit.”65 In other words, Paul is not wishing for the 

man to die but rather that sin’s hold on him would be destroyed.66 

What one sees in this passage is the Apostle Paul calling on the congregation to 
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take action. He did not take it upon himself to call the church to act, nor did he appeal to 

a group or body outside of the church. Instead, he appealed to the authority of the local 

congregation. As Dagg states in his Treatise on Church Order, “When Paul would have 

the incestuous person at Corinth excommunicated from that local church, he did not 

pronounce the sentence of excommunication by his apostolic authority; but left it with the 

church to perform the act.”67 A local, autonomous body of believers in Corinth were 

charged with protecting their membership by expelling an unrepentant sinner.  

This type of autonomy is reiterated in historic Baptist documents. A Summary 

of Church Discipline, a document printed by the Baptist Association of Charleston, South 

Carolina in 1774, says, “a church thus constituted has the keys, or power of government, 

within itself, having Christ for its head, and his law for its rule.”68 It further states that the 

locally autonomous church has the “power and privilege of…exercising its own 

discipline.”69 W.B. Johnson points to scriptural precedent for local autonomy when he 

states, “For, in the account given of the first churches, each one managed its own affairs 

within itself, by the voice of its own members, not amenable to any other church or body 

of churches.”70 

For clarity, it should be noted that a locally autonomous church is called to do 

more than protect its membership. They are also to help settle disputes (Matt 18:15–20), 

call leaders and deacons out for service (Acts 6:1-7), and restore the repentant to 

membership (2 Cor 2:5–11). Though comprised of imperfect people, the church has a 

 
 

67 J. L. Dagg, A Treatise on Church Order (Richmond, VA: Southern Baptist Publication 
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68 David Bruce, “A Summary of Church Discipline: Shewing the Qualifications and Duties of 
the Officers and Members of a Gospel Church,” in Polity: Biblical Arguments on How to Conduct Church 
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69 Bruce, "A Summary of Church Discipline",119. 

70 W. B. Johnson, “The Gospel Developed Through the Government and Order of the 
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great responsibility before the Lord, and each church can only fulfill these responsibilities 

if they are locally autonomous and free to act according to Scripture. 

Conclusion 

It is paramount that Baptist churches in general, and FBCAP specifically, 

understand that the Baptist distinctives that they claim to believe and practice are rooted 

in Scripture. This chapter has demonstrated that the specific Baptist distinctives 

addressed are indeed biblical and worth understanding and clinging to in order to 

promote unity in the church. Baptist distinctives were not born out of simply history or 

tradition. They are deeply rooted in biblical conviction. If Baptist churches are to retain 

their identity, they must grasp the biblical truths that make them distinctly Baptist. As this 

project seeks to increase the understanding of Baptist distinctives among the members of 

FBCAP, it is vital at the outset to point the church towards the bible. For it, and it alone, 

is the one true and steady foundation for Baptist doctrine and practice. 
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CHAPTER 3 

THEORETICAL, PRACTICAL, AND HISTORICAL 
ISSUES RELATED TO THE PROJECT 

In his 2005 book, The Baptist Way: Distinctives of a Baptist Church, R. 

Stanton Norman addressed the state of Baptist churches’ seeming lack of concern to 

embrace their Baptist heritage. He stated that he believed “we are witnessing a steady 

erosion of ‘doing church’ from a Baptist perspective.”1 He lamented that many churches 

had begun to measure success by the numbers of baptisms performed, worship 

attendance, budget size, and the number of building projects underway. To Norman, a 

“commitment to certain theological convictions is perceived by some as a barrier to 

growth.”2 Norman was also concerned that many Baptist churches were giving into 

theological and ideological pluralism. To him, Baptist churches were slowly losing their 

identity and were being constantly challenged to safeguard their convictions and 

distinctives. He stated, “if Baptists today do not intentionally and consistently restate our 

Baptist distinctives, our unique theological identity may be lost in the swell of this 

rampant ideological pluralism.”3 

Norman expresses well the concern of this project. Since it has been 

established in the previous chapter that Baptist distinctives are rooted in Scripture, this 

chapter seeks to show that Baptists hold to a high view of biblical authority while 

maintaining a distinctive view of ecclesiology and religious liberty. This will be 

 
 

1 R. Stanton Norman, The Baptist Way: Distinctives of a Baptist Church (Nashville: Broadman 
& Holman, 2005), 2. 

2 Norman, The Baptist Way, 2. 
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demonstrated by examining the Baptist belief of biblical authority followed by an 

examination of Baptist distinctives regarding polity, the ordinances, and religious liberty. 

Each section will begin with an overview of how Baptist statements of faith and 

confessions have addressed each issue followed by a discussion of literature written by 

prominent Baptists through the years.4 This will demonstrate that Baptist beliefs 

regarding these distinctives has remained consistent throughout the centuries and why 

FBC AP should embrace and come to more deeply understand and appreciate these 

distinctives today. 

Baptists and Biblical Authority 

Al Mohler states that the Bible “sets the rules for the church.”5 This is certainly 

true of Baptists who have traditionally had a high view of biblical authority. History 

shows us that Baptists have built their distinctive theology “from a solid 

foundation…what God said, Baptists believed.”6 This historic belief regarding biblical 

authority is best displayed in Baptist confessions down through the ages. This section will 

briefly examine three historic Baptist confessions of faith regarding biblical authority 

followed by an examination of this particular Baptist distinctive and its implications for 

church health. 

 
 

4 It should be noted that due to space constraints in this writing the examination of Baptist 
confessions will be limited to the Second London Confession (1689), the Abstract of Principles of the 
Southern Baptist Theological Seminary, and the Baptist Faith and Message 2000. The Second London 
Confession is an excellent summary of Baptist thought up until that point, and the first consequential 
American Baptist confession, the Philadelphia Confession of 1742, is only a slight revision of the 1689 
Second London Confession. The Abstract of Principles reflects the beliefs and practices being instilled in 
those training for ministry in the flagship Baptist seminary, and it is still in use today. The Baptist Faith 
and Message 2000 closely reflects the New Hampshire Confession of 1833 which was a standard 
confession of faith among American Baptists and formed the basis of the Baptist Faith and Message 2000 
which is still adopted today by the Southern Baptist Convention. 

5 R. Albert Mohler Jr., ed., Confessing the Faith: The Living Legacy of Southern Seminary’s 
Abstract of Principles (Louisville: SBTS Press, 2016), 7. 

6 Mohler Jr., Confessing the Faith, 4. 
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The Confessions 

The purpose of Baptist confessions has always been “expression rather than 

repression.”7 In many ways, Baptist’s confessions spelled out their agreement with 

Protestant theology. Early Baptists “did not think exclusively in terms of Baptist 

distinctives,” but they affirmed orthodox Christian doctrine.8 When it comes to biblical 

authority, many Baptist confessions of faith affirm the supremacy of the Bible at the 

beginning of the confession. 

The Second London Confession states that the Bible is “the only sufficient, 

certain, and infallible rule of all saving knowledge, faith, and obedience.”9 It also states 

that the Bible is the means by which God declared “His will unto His church.”10 With this 

succinct statement regarding Scripture, early Baptists affirmed that the Bible in and of 

itself, without any need for outside authority, was sufficient and unerring in what it 

proclaimed. In the sacred Scriptures is contained all that is needed in order for one to be 

saved, grow in their knowledge of the faith, and to follow the Lord in obedience. This 

confession also affirms that in the Bible is also where one can discern the will of God for 

the church. In stating this, early Baptists were affirming that the Bible, and it alone, were 

to be the foundation of all other doctrines and practices. 

The Abstract of Principles of the Southern Baptist Theological Seminary states 

basically the same affirmation regarding Scripture. Mohler recalls the need for a Baptist 

institution in America that would be a place where pastors could be rightly taught, and 

that the instruction that they received would be “solidly anchored in biblical authority.”11 

 
 

7 L. R. Bush and Tom J. Nettles, Baptists and the Bible: The Baptist Doctrines of Biblical 
Inspiration and Religious Authority in Historical Perspective (Chicago: Moody Press, 1981), 341. 

8 Bush and Nettles, Baptists and the Bible, 341 

9 “Second London Confession,” in, Baptist Confessions of Faith, ed. William L. Lumpkin, rev. 
ed. (Valley Forge, PA: Judson Press, 2006), 248. 

10 Lumpkin, "Second London Confession," 248. 

11 Mohler, Confessing the Faith, 2. 
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The Baptist Faith and Message 2000 (BFM 2000) states regarding Scripture 

that it was “written by men divinely inspired and is God’s revelation of Himself to 

man.”12 While affirming divine inspiration, the BFM 2000 also affirms biblical inerrancy, 

infallibility, sufficiency, and authority. It clearly states that in the Bible we have “the 

supreme standard by which all human conduct, creeds, and religious opinions should be 

tried.”13 

All three of these historic confessions affirm the inerrancy, infallibility, and 

sufficiency of Scripture. They also affirm that the Bible alone is the supreme standard by 

which all other confessions and creeds are to be examined. All three of these confessions 

list the doctrine of Scripture first in their statements of faith because the Bible alone is the 

foundation for everything else that flows thereafter. 

Biblical Authority in Baptist Life 

A particular issue that many early reformers, including Baptists, had to contend 

with was the issue of traditionalism. This was the belief that certain traditions, papal 

edicts, and creeds stood equal with Scripture in authority. Early Baptists stood against 

this traditionalism by “their constant witness to the supremacy of the Scriptures as the all-

sufficient and sole norm for faith and practice in the Christian life.”14 

As Torbet states, “It may be said without hesitancy that Baptists generally have 

quite universally placed their uncompromising faith in the authority of the Sacred 

Writings.”15 Early Baptists clearly drew a line in the sand when it came to authority. The 

 
 

12 “Article I: The Scriptures,” Baptist Faith & Message 2000, accessed January 23, 2025, 
https://bfm.sbc.net/bfm2000/#i. 

13 “Article I: The Scriptures,” Baptist Faith and Message. 

14 Robert George Torbet, A History of the Baptists, 3rd ed. (Valley Forge, PA: Judson Press, 
1980), 513. 

15 Torbet, History of the Baptists, 515. 
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Bible reigned supreme, and everything else fell below that. But does this alone make 

biblical authority clearly a “Baptist” distinctive? 

Baptists, while being confessional, do not elevate creeds or traditions to have 

the same standing as the Bible. The Bible is supreme in its authority. This belief in 

biblical authority and inspiration is consistent with other non-Baptist Christians, but 

“Baptists insist that their consistent and exclusive adherence to the Scriptures for matters 

of faith distinguishes them from other Christians.”16 Norman would claim that “Baptists 

originated as a people who were unswervingly dedicated to the belief that the Bible is the 

authoritative, written revelation of God.”17 Many early Baptists viewed themselves as the 

end result of the Reformation. They were the “logical outcome to the Reformation 

principle of sola Scriptura.”18 

Therefore, what makes the Baptist view of biblical authority unique, especially 

when compared to those who would elevate traditional or experiential authority, is that 

Baptists view nothing as rising to the level of the authority of the Bible. Norman reminds 

us that “Baptists have historically maintained that [their] existence arises from [their] 

attempt to apply biblical teaching to all realms of life, particularly the church.”19 

While affirming both the Old and New Testaments are the infallible, inerrant, 

and inspired word of God, “our distinctive theological identity as Baptists, however, is 

derived from the New Testament.”20 Norman warns of the danger of applying OT laws to 

the NT church. He reminds us that Baptists have historically rejected this as it can lead to 

“deviant and harmful doctrines that we as Baptists consider unbiblical and hurtful to the 

 
 

16 R. Stanton Norman, More Than Just a Name: Preserving Our Baptist Identity (Nashville: 
Broadman & Holman, 2001), 66–67. 

17 Norman, The Baptist Way, 11. 

18 Norman, The Baptist Way, 18. 

19 Norman, The Baptist Way, 18. 

20 Norman, The Baptist Way, 24. 
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church.”21 These harmful doctrines include infant baptism, the creation of a special 

priesthood, and state-established churches.  

Why is the NT primary for Baptists? Norman refers to the NT as the “starting 

point from which [Baptists] develop all matters related to church life,” and it “regulates 

our convictions and conduct.”22 Norman makes the argument that at the end of the day 

“our convictions about the primacy of the New Testament impacts and shapes our 

ecclesiological beliefs and practices.”23 All of Baptist ecclesiology is developed from the 

NT. This is one of the primary Baptist distinctives. Baptists are committed to the primacy 

of the Bible when it comes to developing doctrine and practices, and particularly Baptists 

are committed to upholding a NT ecclesiology. Norman reminds us that this commitment 

to NT ecclesiology is vital for church health: 

Church health begins with a commitment to have churches that follow and imbibe 
the New Testament pattern. If the New Testament is the rule for church life, and if 
Baptists are right in their ecclesiastical beliefs and practices, then a healthy New 
Testament church is a Baptist church.24 

With the understanding of the Baptist high view of biblical authority in place, 

we now turn to how that view shapes every other distinctive of a Baptist Church. 

Baptists and Church Polity 

Since the Bible is the supreme authority for Baptists, it makes sense that 

Baptist ecclesiology and polity would reflect the primacy of the Bible. This unique 

Baptist ecclesiology and polity manifests itself in four ways. First, Baptists hold to a 

belief in church membership consisting only of regenerate, baptized believers. Second, 

Baptists hold to the autonomy of the local church and reject that any outside ecclesiastical 
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22 Norman, The Baptist Way, 25–26. 

23 Norman, The Baptist Way, 26. 
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body has authority over the local church. Third, Baptists practice congregational polity. 

Fourth, Baptists historically have held that the local church has two biblical offices: 

elders and deacons. These four facets of Baptist ecclesiology and polity are reflected both 

in the Baptist confessions and in Baptists writings, and an examination of both will 

demonstrate this. 

The Confessions 

The Second London Confession states that the church “consists of the whole 

number of the Elect, that have been, are, or shall be gathered into one, under Christ the 

head thereof.”25 To clarify that the local church consists of only the regenerate, the 

confession goes on to state that the “members of these churches are Saints by calling, 

visibly manifesting and evidencing their obedience unto that call of Christ.”26 In stating 

that churches consist of only believers, this confession makes clear that the way that 

Baptists uphold regenerate church membership is by recognizing that believers called of 

God also give evidence of this calling through their obedience to Christ. 

The Second London Confession also speaks clearly on the issue of local 

autonomy. It states that “to each of these Churches thus gathered…he [God] hath given 

all that power and authority, which is in any way needful, for their carrying on that order 

in worship, and discipline.”27 This statement affirms both local autonomy and 

congregational polity. Also, further in the article on the church, the confession clearly 

states that the officers appointed by God to oversee the matters of the church are elders 

and deacons. The confession even gives an early call to cooperation in the article on the 

church when it states, “As each Church, and all the members of it, are bound to pray 

continually for the good and prosperity of all the Churches of Christ, in all places,” and it 
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also encourages local churches in proximity to each other to meet together for “their 

peace, increase of love, and mutual edification.”28 

The Abstract of Principles of Southern Seminary emphasizes that a church is 

composed of “all true disciples,” thus implying that in order to be a member of a local 

church a person must be regenerate and baptized since those are defining marks of a 

disciple.29 This confession mimics almost word-for-word the Second London Confession 

regarding local autonomy and congregational polity. Both documents strongly imply that 

congregations are apt in and of themselves to be self-governed and to conduct corporate 

worship and discipline without outside authority. Along with other historic Baptist 

confessions, the Abstract of Principles affirms that the officers of a church are “bishops, 

or elders” as well as “deacons.”30 

The Baptist Faith and Message speaks more plainly regarding issues of local 

autonomy, congregationalism, and regenerate membership. This statement of faith 

affirms the local autonomous nature of the church by stating a church is “an autonomous 

local congregation.”31 It also affirms that a church consists of those believers who have 

been baptized, who fellowship in covenant with one another and the gospel, and observe 

the two ordinances of the church: baptism and the Lord’s Supper. The document’s 

support for congregational authority is clearly addressed when it claims that “each 

congregation operates under the Lordship of Christ through democratic processes.”32 

Like the other confessions observed, the Baptist Faith and Message 2000 reaffirms that 

the two offices of the church are pastors and deacons, and just to clarify the office of 

 
 

28 Lumpkin, “Second London Confession,” 288–89. 

29 Mohler Jr., Confessing the Faith, 93. 

30 Mohler Jr., Confessing the Faith, 93 

31 “Article VI: The Church,” Baptist Faith & Message 2000, accessed January 23, 2025, 
https://bfm.sbc.net/bfm2000/#vi. 

32 “Article VI: The Church,” Baptist Faith & Message 2000. 



   

40 

pastor, the messengers to the Southern Baptist Convention’s Annual meeting in New 

Orleans, Louisiana, in 2023 agreed to change this article to not just say “pastor” but to 

say “pastor/elder/overseer.”33 

Baptist confessions certainly agree and affirm that Baptist polity always has 

been consistent on membership (regenerate, baptized believers), government 

(congregational), local autonomy, and the offices of pastors and deacons. This is further 

supported by Baptist documents and writings. 

Baptist Polity in Church Life 

Regenerate church membership is the foundation of Baptist polity and 

ecclesiology. If the belief about membership is wrong, then polity will fail. But how can 

one tell if someone is regenerate and, thus, be admitted into membership of a Baptist 

church? To answer, Baptists generally affirm that church membership should consist only 

of “individuals who provide credible evidence they have repented of their sins and trusted 

in Jesus Christ as their Lord and Savior.”34 The belief regarding a regenerate church 

membership just simply affirms that only those who are under the Lordship of Christ 

should be admitted as members in a Baptist church. Two practices in Baptist churches 

closely aligned with this belief are the adoption of local church covenants that members 

are to abide by when entering into membership with a local church and “redemptive 

church discipline.”35  

Also closely aligned with this view of membership is the Baptist belief in 

believer’s baptism. Believer’s baptism is the belief that baptism should “only be applied 
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to individuals who give credible testimony of personal faith in Christ.”36 Baptists are 

adamant that there is no evidence in Scripture of anyone being admitted into the life of 

the local church apart from being regenerate and professing that in and through the waters 

of baptism. For there is “no evidence in the Bible of a known unbeliever being 

baptized.”37 

Dagg would emphasize both regenerate church membership and believer’s 

baptism in his well-known work Manual of Church Order. He would say that “in a 

church, organized like the primitive churches, none but baptized persons can be admitted 

to membership.”38 The biblical proof Dagg offers for this is that the first church in the 

book of Acts only “admitted to membership those who repented and gladly received the 

word.”39 

The admitting of only regenerate, baptized believers into membership must be 

true of every Baptist church. Hammett concludes that “the image of the church as the 

people of God assumes that these are people who belong to God.”40 In other words, if 

Baptist churches are to be portrayed to the world as an assembly of people who worship 

God, then those churches must consist of those who have genuinely repented and placed 

their faith in the God of the Bible and his Son, Jesus Christ. Of course, this particular 

distinctive stands in stark contrast with those who would baptize infants and admit them 

to membership. Hammet correctly responds to an objection to consider infants for 

membership by stating: 
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Those who advocate regenerate church membership acknowledge that the children 
of believing parents have a great blessing and many advantages, but they would note 
that the children of believing parents must still trust Christ personally to be saved, 
and that until they are saved, they are not proper subjects of baptism, for baptism in 
the New Testament is baptism of believers only. And since Baptists agree with most 
other Christian denominations that baptism is the proper ceremonial rite of initiation 
into church membership, they object both to baptizing infants and to including them 
among the church’s membership, for both are appropriate only for believers.41 

Regenerate church membership and believer’s baptism are intricately 

connected to another facet of Baptist ecclesiology– congregational church government. 

Congregational church government “rests on the assumption that the church will be 

composed of those who are regenerate, and thus able to receive Christ’s guidance.”42 The 

Baptist belief in congregational governance depends deeply upon only believers being 

admitted to membership. 

Baptist convictions regarding congregationalism have deep roots that go all the 

way back to the Puritan movement in England in the late sixteenth century. Puritans, who 

sought to purify the Church of England, became discouraged that the church would never 

fully reform. This caused some of them to separate from the church, and they became 

known as the Separatists. Haykin would reference Robert Browne, an early Separatist, 

who acknowledged the right of civil authorities to govern, but “drew a distinct line 

between their powers in society at large and their power with regard to local churches.”43 

So, from the very beginning, Baptists have felt that their churches ought to be free from 

interference from civil authorities and left to govern themselves based on their biblical 

convictions. Hammet observed that “in their confessions of faith and other literature, 

Baptists have stood virtually unanimously in favor of congregational church 
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government.”44 The congregation is the primary human authority in the church operating 

always under the ultimate authority of Christ, the head of the church.  

This view of church government is indebted to the Baptist belief of the 

priesthood of believers. If every believer has direct access to God through Christ, then 

they have no need of outside authorities, councils, or popes, to govern them. Each 

believer is accountable to Christ primarily and to the local church. In observing a 

congregational government, Baptists recognize that each regenerate believer, empowered 

and indwelt by the Holy Spirit, can have a say in matters of church governance. However, 

because all humans are fallible, it is important for all believers to seek the face of God in 

prayer and in Scripture when it comes to seeking direction for the local church. 

According to Dever, one of the benefits of congregationalism is that it helps churches to 

not drift in error doctrinally. He states, “the verdict of history is in. While it is clear that 

no certain polity prevents churches from error…the more centralized polities seem to 

have a worse track record than does congregationalism in maintaining a faithful, vital, 

and evangelical witness.”45  In addition to that, “congregationalism preserves the 

congregations’ direct responsibility to submit to Christ’s headship.”46 As the church 

submits to Christ, they also submit to one another to govern their own affairs for the sake 

of the Great Commission and the glory of God. 

In addition to practicing a congregational form of church government, Baptist 

churches also advocate for the autonomy of the local church. The belief in local 

autonomy flows from the Baptist belief that “every local church is considered a body of 

Christ.”47 Therefore, as Dagg states, every church is “independent of every other church. 
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No intimation is anywhere given that the acts of one church were supervised by another 

church, or by any ecclesiastical judicatory established by a combination of churches.”48 

Much can be learned about the Baptist belief of local autonomy by observing 

how Baptist churches handle matters of disputes with their ministers and with church 

members. For example, Baptist churches do not look to outside councils to expel a 

minister. In this matter, P. H. Mell answered in the affirmative that a local congregation 

could indeed expel a minister caught in sin because “no passage in the Bible, in direct 

terms, instructs the church to call in a Presbytery or Council” to try a minister.49 The 

conclusion of this is that a local church can accept or expel a minister within its own 

authority. Mell would state that in matters related to a local church “the decision of the 

church is final.”50 Mell believed that in matters related to the local church that the church 

has all it needs within its own membership to govern themselves. 

Regarding autonomy, J. L. Reynolds would advocate that each church is 

charged with the “reception and discipline of its members, the election of its officers, and 

the general management of its affairs.”51 To Reynolds, there was nothing related to the 

church that the local church cannot and should not handle. To him, a church needed to be 

free to govern its own affairs because the independence of churches “agrees best with the 

free spirit of Christianity, and is best adapted to the development of Christian life in the 

individual.”52 

Locally autonomous churches are responsible for calling and electing their 

own officers, and historically Baptists have embraced only two offices in the church—
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that of pastors (elders) and deacons. According to Benjamin Griffith, elders are 

“men…that are qualified for the work” per the qualifications set out in Scripture.53 To 

Griffith, a church was to affirm elders by calling them and ordaining them “by and with 

the unanimous consent or suffrage of the church.”54 The elder, duly elected, is then to 

commit himself to preaching, to shepherding his people, and to the study of God’s word.  

There has been some debate in Baptist life throughout its history on the 

distinction between a ruling elder and a teaching elder. Some, such as Keach, “rejected 

the Presbyterian practice of having a separate group of ruling elders who do not teach.”55 

On the other hand, Dever notes that Benjamin Griffith in A Short Treatise actually “wrote 

in favor of distinguishing ruling elders from the pastors or teaching elders.”56 However, 

by 1774 in the Charleston Association document Summary of Church Discipline, the 

distinction between a ruling and teaching elder was not recognized. What was agreed 

upon by early Baptists was that church leadership should consist of a plurality of elders, 

and if some churches chose to call men to the office of a ruling elder in order to aid its 

pastors and teaching elders, they were free to do so. 

Addressing deacons, Griffith would state that they are “men called forth by the 

church, to serve in the outward concerns thereof whose office is to serve tables.”57 In 

giving examples of the service of deacons, Griffith offered that they assist the poorer 

members of the church, help in preparing and serving the elements of the Lord’s Supper, 

and provide care for the pastor himself. 

In his work, The Glory of a True Church and its Discipline Displayed (1697), 
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Benjamin Keach agreed with Griffith that “the work of the pastor is to preach the word of 

Christ” along with administering the Lord’s Supper, committing himself to his studies, 

and to be “faithful and skillful to declare the mind of God, and diligent therein, also to 

preach in season and out of season.”58 To Keach, pastors were also to be present with 

their people. They were to visit them, care for them, and pray with them. Deacons 

provided the needed assistance in these matters.59 

To conclude this section, it can definitively be said that traditionally Baptist 

polity and ecclesiology has always included a belief in a regenerate membership, a 

commitment to congregational government and local autonomy, and the view that Baptist 

churches have two officers: elders and deacons. With this view of Baptist polity in place, 

it is now worth examining how Baptists have historically viewed the ordinances of 

baptism and the Lord’s Supper. 

Baptists and the Ordinances 

Baptists have always maintained a distinctive view of the ordinances. This 

section will examine what Baptists have believed about the ordinances of baptism and the 

Lord’s Supper from the confessions. Following a brief look at the confessions, there will 

be an examination of Baptist literature. From this, one will see that Baptists have 

maintained a belief in believer’s baptism as a memorial of the work of Christ and as a 

sign of the new covenant, and one will see that Baptists have maintained that the Lord’s 

Supper is an act in memorial of the atoning work of Christ and a sign of a renewal of the 

new covenant. 
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The Confessions 

The Second London Confession regarding baptism states that it is an 

“ordinance of the New Testament ordained by Jesus Christ,” and it is a sign of fellowship 

with Christ “in his death and resurrection.”60 The confession emphasizes that only those 

who “actually profess repentance towards God, faith in, and obedience to, our Lord Jesus 

Christ” are proper subjects of this ordinance.61 It affirms the Trinitarian nature of baptism 

in the name of the Father, the Son, and the Holy Spirit as well as the proper mode of 

baptism being by immersion. 

With regard to the Lord’s Supper, the Second London Confession emphasizes 

that it is a memorial for the “perpetual remembrance” and public proclamation of the 

sacrificial death of Christ.62 The confession recognizes the vertical and horizontal aspects 

of the Lord’s Supper as it is an act of worship to God as well as a sign of the bond of 

unity in the local church. It clearly dispels the Roman Catholic notion of 

transubstantiation and also the Lutheran doctrine of consubstantiation by stating that 

Christ is not in the supper “offered up to his Father, nor any real sacrifice made at 

all…but only a memorial of that one offering up of himself by himself on the cross once 

and for all.”63 It also affirms that the table is for all of God’s people, but it is unfit for 

unbelievers or those living in active rebellion against God. The confession affirms that 

both baptism and the Lord’s Supper are ordinances that are to be “continued in his church 

to the end of the world.”64 
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The Abstract of Principles reaffirms past confessions that baptism is being 

“immersed in water,” and it also declares the Trinitarian nature of this act.65 In addition it 

emphasizes the symbolic nature of the act as identifying with the death, burial, and 

resurrection of Christ. This document also clearly states that baptism should be a 

prerequisite to the Lord’s Supper and church membership. 

Like the Second London Confession, the Abstract of Principles repudiates 

transubstantiation and affirms the memorial and symbolic nature of the Lord’s Supper. It 

also speaks of the Lord’s Suppers importance for the church in serving as a “renewal of 

their communion with Him, and of their church fellowship.”66  

The Baptist Faith and Message 2000 affirms with the other confessions that 

baptism is the act of immersing a believer in water. It is an act “symbolizing the 

believer’s faith in a crucified, buried, and risen Savior, the believer’s death to sin, the 

burial of the old life, and the resurrection to walk in newness of life in Christ Jesus.”67 

This statement also affirms that baptism is a prerequisite to church membership and the 

Lord’s Supper, and it supports other Baptist confessions in that the Lord’s Supper serves 

as an act to “memorialize the death of the Redeemer and anticipate His second 

coming.”68 

The Baptist confessions are amazingly consistent in maintaining that baptism 

is by immersion of only believers. They maintain that both baptism and the Lord’s 

Supper are symbolic acts commemorating the work of Christ. They are also very 

consistent in maintaining that baptism should be a prerequisite to both church 

membership and the Lord’s Supper. 
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Baptism and the Lord’s Supper in Baptist 
Life 

Since their beginning Baptists have maintained that baptism is only for 

believers, is a sign of the new covenant, and is required for church membership. In 

providing a historical overview of baptism in the life of the church, Matthew Y. Emerson 

concludes that since baptism symbolizes the forgiveness of sins, the new birth, and being 

identified with Christ that many “aspects of the baptismal theology and practice [of the 

early church] imply the person being baptized is an adult.”69 For example, the 

“renunciation of Satan by a person being baptized would imply the ability of the 

individual to renounce.”70 Therefore, they must be of an age to be able to understand sin, 

forgiveness, and having a new identity in Christ. Early Baptists and radical reformers 

“felt that magisterial reformers had not gone far enough in their reformation project.”71 

Therefore, they desired to “recover what had been lost, retain what was biblical, and 

reform what was not.”72 This all led to the distinctive Baptist view of believer’s baptism. 

Mark Dever laments that today’s Baptists tend to teach the right thing about 

baptism but “our practice seems far from correct.”73 He states that “confusion, ignorance, 

prejudice, and a misplaced and distorting cultural conservatism all beset most churches 

today in their practice of baptism.”74Baptism is not for rededication or for the changing of 

church memberships. It is a public profession of faith in Christ and a display of the death, 

burial, and resurrection of Jesus. Dever states that the one being baptized should be 
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someone who, “as far as the local church has good reason to believe, desires to follow 

Christ and be baptized and who lives consistently with an earnest confession of sin and 

repentance and a faith in Christ’s life, death, and resurrection for him.”75 Dever also 

indicates that candidates for baptism should be faithful attenders of corporate worship, go 

through a pastoral interview, and be someone who desires continual discipleship.  

Baptism is not just a sign of a person’s new identity in Christ, it is also a sign 

of the new covenant. Bobby Jamieson explains the importance of covenants in Scripture, 

and he states that many biblical covenants “come with signs.”76 Jamieson offers a 

compelling argument that baptism is indeed a sign of the new covenant. Jamieson states 

that in his death, Christ “inaugurates the new covenant.”77 He argues that since baptism 

symbolizes the atoning death of Christ then it makes sense that baptism would also 

symbolize entrance into the new covenant community of Christ. As Jamieson explains, 

“Baptism is a sign of the new covenant because it is tied to Christ’s covenant-

inaugurating death, it pictures the realities of the new covenant, it was instituted along 

with the new covenant, and it picks up circumcision’s covenantal boundary-marking 

function.”78  

As a new covenant sign, baptism sets believers apart as those under the new 

covenant. It provides a public distinction between those who are in covenant with God 

through Christ, and those who are not. It also establishes who is in covenant with a local 

church. It is the means by which someone joins the covenant community of the local 

church. Baptism is a dramatic display of  the new covenant initiated by Christ on the 

cross and of the believer’s new life in Christ. As one is plunged under the waters of 
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baptism, the death of the old person is symbolized, and as they are raised up it declares to 

the world and to that church that they are indeed new in Christ. 

Just as baptism is a sign of the new covenant, so also the Lord’s Supper is not 

only a sign of the new covenant but is an act of covenant renewal. To Baptists, the Lord’s 

Supper commemorates the work of Christ, provides a visible sign of covenant renewal 

among members of a local church, and is done perpetually until Christ returns. 

The meaning of the Lord’s Supper has been debated for centuries. The debates 

in the medieval Roman Catholic Church “tried to untie the knot of whether Christ was 

present spiritually or bodily in the elements of the Supper.”79 Of course, the Reformation 

would push back against the doctrine of transubstantiation. This was especially true of 

Ulrich Zwingli whose view was posited in the Marburg Colloquy of 1529. Zwingli taught 

that “the supper was best viewed as a memorial to the death of Christ.”80 

Baptists have historically shunned transubstantiation and consubstantiation, but 

they have debated whether there was a spiritual presence of Christ present in the elements 

or if the supper was purely memorial. Today, the spiritual presence view is not prominent 

among Baptists, but this was the majority view in England until the 19th century. For 

example, Charles Spurgeon was a memorialist, but he did believe in “Christ’s spiritual 

presence with his people, which could be grasped by faith especially at the Lord’s 

Supper.”81 

While there are debates among Baptists regarding open and closed 

communion, Baptists agree on the core meaning of the Lord’s Supper.82 Wright states 
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that the Lord’s Supper “shows that God has initiated a relationship with his people that 

will never end since the Supper represents the new covenant.”83 He goes on to say that 

“in portraying this covenant to us, the Supper recounts God’s faithfulness to save us by 

his grace, to raise us to new life with Christ, to grant us faith, to give us hearts that love 

him.”84 The Lord’s Supper proclaims the whole truth of the gospel in a meaningful and 

climatic way. In many ways, Vickers is right when he states that “along with baptism, the 

Lord’s Supper is the defining and shaping event in the life of the church.”85 Baptists 

believe that when they take the bread and the cup they are remembering, reliving, and 

cherishing the most important redeeming event in history. The Lord’s Supper means for 

Baptists that “God keeps his promises. When Jesus called the cup ‘the new covenant in 

my blood,’ he signaled that the time had come, the long-awaited fulfillment of a promise 

of a new relationship, a new covenant.”86 

Jamieson sums up the Baptist position on the Lord’s Supper in the life of the 

church with four foundations. First, he states that the Lord’s Supper is the 

“transformation of the Passover.”87 In the Lord’s Supper, the church acknowledges that 

the suffering of the lamb provided by God has always been the plan of God for 

redemption. Secondly, the Lord’s Supper is a “communal participation in the benefits of 

Jesus’ death.”88 Jamieson says the third foundation is that the Lord’s Supper is the 

“renewing oath-sign of the new covenant.”89 Whereas baptism is a one-time event, the 
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Lord’s Supper is a repeated and reaffirming of the new covenant and participation in the 

benefits of Christ’s atoning work. Fourthly, the Lord’s Supper is “celebrated by the 

church, as a church, and it entails responsibility for the church.”90 Baptists have 

traditionally believed that the Lord’s Supper is meant primarily for the corporate 

gathering of the church. It is not for small groups or individuals but for the whole 

gathered congregation. 

To sum up the Baptist belief regarding the Lord’s Supper, it can be said that 

Baptists have maintained that it is an ordinance meant for the gathered church, it is for 

baptized believers only, and it is a sign of the new covenant. The Lord’s Supper, for 

Baptists, looks back and commemorates the work of Christ on behalf of his people, it is a 

visible, present sign of our unity under the new covenant, and it looks forward to the time 

when we can sup with Christ face-to-face. 

Baptists and Religious Liberty 

The final Baptist distinctive to examine is religious liberty or liberty of 

conscience. Baptists have always maintained that people should be free to worship and 

follow their conscience in matters of religion. They have also always believed that 

churches ought to be free and independent of the state. This section will examine the 

Baptist confessions on the topic of religious liberty or liberty of conscience, and that will 

be followed by and examination of Baptist writings on the topic. 

The Confessions 

The Second London Confession celebrates Christian liberty by clearly stating 

that believers in the Lord are free, and that freedom has been purchased by Christ. 

Regarding that freedom, the confession states that a believer has “freedom from guilt of 

sin, the condemning wrath of God, the rigor and curse of the Law, and their being 
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delivered from this present evil world, bondage to Satan, and dominion of sin.”91 

Regarding the individual conscience, the confession states that “God alone is the Lord of 

the conscience and hath left it free from the doctrines and commandments of man which 

are in any thing contrary to his word, or not contained in it.”92  

The wording of this confession implies that to be forced to believe or follow 

anything contrary to the word of God is a betrayal of true human liberty. The Second 

London Confession is emphatic that Christian liberty should not be used as a pretense to 

“practice any sin or cherish any sinful lust.”93 In other words, the belief in Christian 

liberty is not a license to sin. To do so perverts the gospel and leads to a person’s own 

destruction. According to this statement in the confession, the main point of Christian 

liberty and liberty of conscience is to be able to “serve the Lord without fear in holiness, 

and righteousness” before God all the days of one’s life.94 

The Abstract of Principles has very similar wording to the Second London 

Confession. It also affirms that God alone is Lord of the conscience and also maintains 

the believer’s ability and right to reject any doctrine of man that is contrary to the word of 

God. Tom J. Nettles writing on this particular article states, “liberty of conscience as a 

confessional issue and a theological proposition is a distinctive contribution of Baptists to 

the historical development of Christian doctrine.”95 Nettles also links Baptist ecclesiology 

with this particular distinctive, calling it the “foundation of its development.”96 
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The Baptist Faith and Message 2000 article on religious liberty uses the same 

wording to describe God being the Lord of the conscience. It more clearly than the other 

confessions states that “church and state should be separate.”97 It further elaborates that 

“the state owes to every church protection and full freedom in the pursuit of its spiritual 

ends.”98 According to this reasoning, no group or church should be favored over another. 

The article explains that civil government is ordained by God, and Christians should obey 

those authorities as long as the rules and laws of that government do not run contrary to 

Scripture. It is clear from this article that Baptists believe that the church should be free 

to conduct its matters without interference from the state. 

Religious Liberty and Liberty of 
Conscience in Baptist Life 

Baptists have always been a champion for the cause of religious liberty and 

liberty of one’s conscience. One author defines liberty of conscience as “the belief that 

every person is free to follow his conscience in religious matters without any human 

coercion.”99 Baptists have given this belief different names throughout the years such as 

religious liberty, soul competency, and soul freedom. 

While religious liberty can be distorted and overemphasize individual freedom, 

at its core religious liberty “provides the freedom for individual Christians to follow 

Christ’s will as it is revealed in Scripture.”100 That is why historically Baptists have 

argued for a separation of church and state. The Great Commission is central to this 
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distinctive. The separation of church and state “protects the freedom of Christians to 

proclaim Christ to non-Christians and make disciples from people of all nations.”101 

R. Stanton Norman observes that the Baptist distinctive of liberty of 

conscience is expressed in two ways: (1) religious liberty and (2) soul competency. 

According to Norman, soul competency “has been defined as the premise that all persons 

have an inalienable right to direct access to God.”102 What this entails is that there should 

not be any impediment to a person’s ability to fellowship with God. It also means that 

when God’s grace enlightens a person’s heart and mind to the truth of the gospel, that 

person is now “fully competent or capable of responding directly to God.”103 Norman 

offers four qualifications to a biblical understanding of soul competency. First, it is a 

“competency under God.”104 Humans are not absolutely autonomous. Second, soul 

competency implies the ability of a person to actually know God. In Scripture God is 

revealed to man, but through the enlightening of the Holy Spirit a person can know him. 

Third, a correct view of soul competency cannot trump biblical authority. Human 

conscience can be mistaken, and the Bible stands over human conscience to correct it. 

Fourth, he states that soul competency “cannot be fully considered independent of the 

effects of sin upon the individual.”105 In other words, humans are fallible, and our 

conscience can lead us astray. 

The second way liberty of conscience is expressed is in religious liberty. 

Norman again provides a helpful definition here. He states that “religious liberty assents 

that the human, temporal realm has no authority to coerce religious commitments because 

 
 

101 Chute, Finn, and Haykin, The Baptist Story, 344. 

102 Norman, The Baptist Way, 160. 

103 Norman, The Baptist Way, 160. 

104 Norman, The Baptist Way, 161. 

105 Norman, The Baptist Way, 161. 



   

57 

God alone is sovereign over conscience.”106 Early Baptists were often persecuted for their 

beliefs, and many of these Baptists fought for religious freedom and paid the ultimate 

price for it. In his book, The Baptist Way, Norman details the accounts of John Clarke, 

Issac Backus, and John Leland. All three of these men endured persecution, and all three 

chose to respond to that persecution in different ways. Clarke broke off from the 

mainstream and sought to form a separate society where he could exercise his views on 

religious liberty. Bacckus did not seek to withdraw but to “disestablish the state church 

and bring a transformation of religious freedom predominantly through the church.”107 

Leland went the political route. He was willing to engage the political process in order to 

bring about change. Whatever the method, Baptists have always fought for religious 

liberty. 

It could be said that “Baptists have dissent hardwired into their spiritual 

history.”108 In the book Baptist Political Theology, the authors state that “the legacy of 

dissent and persecution [of Baptists] tells us a great deal about why most Baptists have 

not embraced a Christian establishmentarian political theology.”109 No one should be 

coerced into a belief against their will. Since Baptists hold to soul competency, “it is 

pointless for the state to use its tools, which touch outward behavior, to try to compel 

inward belief.” Baptists rightly reject this type of influence from the state. Baptists 

understand that “state religion cheapens religion, turning religious authorities into 

cheerleaders and boosters of the status quo, with all its injustices, and of whomever 
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exercises power regardless of what that power is used for. State religion has no prophetic 

witness and no independent voice.”110  

When Baptists claim religious liberty, they claim that there are some realms 

into which the influence of the state cannot go. Baptists are drawn to liberty. Religious 

freedom is so engrained in Baptist thought that Baptists are “naturally sympathetic to 

forms of government that recognize their own limits, have checks on their power, and 

respect the religious rights of people.”111 This belief is also the bedrock of the Baptist 

practices of congregational polity and self-governance. 

In 1920, George Truett gave an address from the steps of the National Capital 

on religious liberty to the annual meeting of the Southern Baptist Convention in 

Washington, DC In that address, Truett first harkens back to the founders of the nation 

and to “our Baptist fathers, who have paid such a price, through long generations, that 

liberty, both religious and civil, might have free course and be glorified everywhere.”112 

He rightfully stated that the “supreme contribution of the new world to the old is the 

contribution of religious liberty.”113 He made it clear that this contribution was primarily 

a Baptist one. He went on to elaborate that Baptists had a long history of promoting 

religious freedom and have never “been a party to oppression of conscience.”114 

Truett’s address made it clear that Baptists always have, and always should, 

believe that true religion and worship of God must be unhindered and uncoerced. As 
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Truett would state, “Christ’s religion needs no prop of any kind from any worldly source, 

and to the degree that is it is thus supported is a millstone hanged about its neck.”115 

To say that Baptists support religious liberty is an understatement. Historically, 

regarding this distinctive, Baptists have taught it, defended it, fought for it, advocated for 

it in every human sphere, and many have died for it. Some principles are worth dissenting 

over. Some principles are worth dying for. For Baptists, religious liberty and liberty of 

conscience is one of those principles. 

Conclusion 

After a thorough review of key Baptist distinctives historically, theologically, 

and practically, it is clear that Baptists own a unique place in religious history. These 

distinctives show that Baptists are committed to the supreme authority of Scripture while 

maintaining a distinctive view of ecclesiology and church polity. It is a heritage worth 

embracing. This is why it is imperative that the believers of FBCAP come to understand 

and embrace their Baptist heritage more deeply. 
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CHAPTER 4 

DEVELOPMENT AND IMPLEMENTATION OF THE 
PROJECT 

The purpose of this project was to increase the understanding of Baptist history 

and distinctives of the members of FBCAP. To fulfill this purpose, I developed and 

implemented a curriculum. This development and implementation consisted of four 

stages: the development stage, the promotion stage, the implementation stage, and the 

evaluation stage. 

Development Stage 

The development stage consisted of getting the ethics packet approved by the 

ethics committee, the writing of the curriculum, the evaluation of the curriculum, and the 

administration of the pre-course survey. The research profile for the project was 

submitted to the PDS office on Wednesday February 5, 2025. Notice was received on 

February 10, 2025, that the research profile had been approved and that my project was 

considered low risk. At this point, I began the preparation for writing the curriculum. 

I wrote the curriculum during a six-week period from May 5, 2025– June 

14,2025. I wrote one lesson each week for a total of six.1 The first lesson sought to 

provide a brief historical sketch of the origins of the Baptist movement. The goal of this 

lesson was to provide the people of FBCAP a brief historical outline of the beginnings of 

the Baptist movement. It started with a brief overview of the English Reformation and the 

rise of the Puritans. The lesson then detailed the beginnings of the Baptist movement and 

described the difference between Particular Baptists and General Baptists. The last item 
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this lesson covered was the emergence of Baptists in America.  

The second lesson sought to provide a Baptist perspective on biblical authority. 

The goal of this lesson was to biblically describe the authority of Scripture. The lesson 

began by defining biblical authority and providing scriptural support. After this, the 

doctrine of the Bible was defined. This included discussion on the inspiration, 

infallibility, and inerrancy of Scripture.  

The third lesson covered four elements of Baptist polity: membership 

consisting of baptized believers, regenerate church membership, elder-led 

congregationalism, and the local autonomy of the church. The goal of this lesson was to 

provide an overview of Baptist polity and its distinctiveness. Each element of Baptist 

polity was defined and biblically defended. This lesson concluded with a discussion of 

historic Baptist confessions and how they described Baptist polity. I did this to show that 

Baptists have been consistent on matters of polity for over four hundred years.  

The fourth lesson was a discussion on the Baptist perspective of the ordinances 

of the Lord’s Supper and baptism. The goal of this lesson was to show how Baptists have 

held distinctive views on these ordinances. First, I defined baptism and biblically 

defended it as being only for professing believers. This was followed by a discussion on 

what baptism signifies. After this, I provided a survey of different views of the Lord’s 

Supper. The main point of the discussion on the Lord’s Supper was to show that Baptists 

had historically saw it as a memorial to remember and reflect on the death of Christ and 

to anticipate return. The lesson concluded with a discussion on closed versus open 

communion and a detailed description of what the Lord’s Supper signifies.  

The fifth lesson was on religious liberty. The goal of this lesson was to 

examine the BFM 2000 article on religious liberty and describe how Baptist have a 

distinct view of this doctrine. This lesson defined religious liberty and defended it 

biblically. This lesson also described the Baptist belief on what it means to be a proper 

citizen and included a brief discussion on Baptists and the social order.  
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The sixth and final lesson covered the Baptist view on missions and 

cooperation with a detailed summary of the Cooperative Program of the Southern Baptist 

Convention. The goal of this lesson was to bring an awareness to the Baptist distinctive 

of cooperation and to highlight how FBCAP participates as a Southern Baptist church.  

In essence, the first five lessons provided information on what it means to be 

distinctly Baptist, and the final lesson explained the purpose of the church being Southern 

Baptist. The primary purpose of all the lessons was to increase the understanding of the 

members of FBCAP in Baptist history and distinctives. 

Once the curriculum was finished, I emailed detailed outlines of the curriculum 

to evaluators on June 16, 2025 along with a rubric to evaluate the curriculum.2 The 

evaluators consisted of one pastor, one college professor and head of the department of 

ministry at his school, and one curriculum expert who has been writing curriculum for a 

prominent evangelical publishing company for over fifteen years. They were asked to 

respond no later than July 3, 2025, in order to include their feedback in the curriculum 

before the course began.  

I administered a pre-course survey on Wednesdays July 9,2025 and July 16, 

2025.3 This was done over a two-week period in order to give participants the most time 

possible to take the survey prior to the course. The survey measured the congregants’ 

attitudes towards Baptist distinctives, their familiarity with Baptist doctrinal concepts, 

and it consisted of three open-ended questions in order to gauge their prior understanding 

of key Baptist distinctives. Forty-one people took the pre-course survey. 

Promotion Stage 

The promotion of the project was simple. Since my pastor and I had 

determined that the best time to do the project would be during the normal gathering of 
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the church for bible study on Wednesday nights, promotion of the project was mostly 

word-of-mouth during the whole month of June and the first two Wednesday nights of 

July 2025. This was done to ensure as many people as possible heard about the course 

and would be available to participate. 

Implementation Stage 

The project course took place on six successive Wednesday nights beginning 

July 23, 2025, and concluding on August 27, 2025. Each lesson lasted for an hour from 

6:30 p.m. until 7:30 p.m. The course was entitled “Baptist History and Distinctives.” 

These dates were chosen for two primary reasons. First, it was deemed best to do the 

course on a night of the week and time that the church as a whole was already used to 

meeting. Second, the pastor of the church had just wrapped up his teaching on one 

subject and doing this course during this time provided a natural break before he began a 

new study. Teaching the course during this time also ensured that as many people as 

possible would be able to participate.  

Each class began with prayer and the singing of a hymn followed by the 

lesson. Each lesson consisted of some lecture material along with discussion questions in 

order to ensure that participants would have an opportunity to interact with the material 

and ask questions if needed. The course took place in the church’s fellowship hall. This 

was done because it was the only place other than the main sanctuary that could 

accommodate more than fifty people which was, on average, how many came to 

Wednesday night Bible study. The room was arranged where the participants sat at round 

tables dispersed throughout the room. Approximately eight people could sit at each table. 

The teaching podium was at the front of this room where all seated could see the speaker. 

Handouts were provided each week for participants to be able to follow along with the 
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lesson and take notes.4 At the end of each lesson, the floor was opened to receive final 

questions or comments related to the lesson. This question-and-answer time generally 

took five to ten minutes. The class consisted of mostly adult participants. There were 

fifteen to twenty under the age of eighteen. While minors were allowed to attend and ask 

questions, none were given surveys nor asked to participate in the project. Any surveys 

returned by a minor were tossed out and not included in the results. The majority of the 

participants were over the age of fifty and had been Baptist their whole life.5 

Figure 1. Age of participants in the study 

 

At the end of the course, I administered a post-course survey.6 The results of 

this survey were compared to the results of the pre-course survey to determine the 

project’s effectiveness. Twenty-seven participants completed the post-course survey. Of 

those, only twenty-five of them had also completed the pre-course survey. Therefore, 

those twenty-five surveys were compared to determine course effectiveness. 

 
 

4 See appendix 5. 

5 Of the 41 participants who completed a pre-course survey, only 39 gave their age. 

6 See appendix 3. 
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Evaluation Stage 

After completing the project, the survey results were compiled and the whole 

project was evaluated to see if the goals stated in chapter one had been achieved. These 

goals were to assess the current attitude, familiarity, and understanding of Baptist history 

and distinctives, to develop a six-week curriculum to teach the members of FBCAP about 

Baptist history and distinctives, and to assess whether a positive difference was made in 

the participants’ attitude and familiarity along with an increase in their understanding of 

Baptist history and distinctives during the six-week course. 

To determine the success of the first goal, I compiled and assessed the pre-

course surveys. The survey contained three sections. The first section was designed to 

assess the participants attitude toward Baptist history and distinctives. There were twelve 

survey statements with responses based on a six-point Likert scale using the range of 

Strongly Disagree, Disagree, Disagree Somewhat, Agree Somewhat, Agree, and Strongly 

Agree. The second section of the survey was designed to measure the participants’ 

familiarity with key Baptist doctrines and distinctives. There were six survey statements 

with responses based on a six-point Likert scale using the range of Very Unfamiliar, 

Unfamiliar, Somewhat Unfamiliar, Somewhat Familiar, Familiar, and Very Familiar. The 

third section consisted of three open-ended questions designed to see if the participants 

could accurately articulate their understanding of three key Baptist beliefs and practices. 

To complete the second goal, I developed a six-week curriculum. Once 

developed, it was sent to three evaluators along with a rubric to evaluate the curriculum. 

They used the rubric to measure the curriculum’s biblical accuracy, scope, pedagogical 

design, and practicality. To determine the success of this goal, all aspects of the 

curriculum for each section would have to have been rated as sufficient or higher. 

To complete the third goal, I administered a post-course survey. This goal 

would be considered a success if a t-test revealed a positive significant change when 

compared to the pre-course survey results. In addition to that, the goal would be 



   

66 

considered met if the participants’ answers to the three open-ended questions revealed an 

increase in understanding of Baptist distinctives and practices as well as the ability to 

better articulate their responses when compared to the answers from the pre-course 

survey. 

Conclusion 

The primary purpose of this project was to increase the understanding of 

Baptist history and distinctives among the members of FBCAP. To accomplish this, I 

developed and taught a six-week course. The results of a pre-course survey were 

compared to the results of a post-course survey to determine the course’s effectiveness. 

The complete evaluation of these results is in the following chapter.
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CHAPTER 5 

EVALUATION OF THE PROJECT 

The main concern that led to the creation and implementation of this project 

was a seeming lack of knowledge and appreciation of Baptist history and distinctives. I 

had a desire to see the members of FBCAP become more convictional Baptists. The hope 

was to see them grow in their understanding of Baptist history and distinctives while 

gaining a deeper appreciation for the doctrines, beliefs, and practices that make them 

Baptist. 

Evaluating the purpose and goals of this project will establish whether or not 

the project was successful. After evaluating the purpose and goals, the strengths and 

weakness of the project will be addressed along with some reflection on what could have 

been done differently. Finally, the theological impact of the project will be discussed as 

well as providing personal assessment and reflections on the project.  

While it was my goal to provide this teaching to all members of FBCAP, this 

project was conducted on Wednesday night rather than a Sunday morning. This did limit 

the number of people who participated to those who regularly gather on Wednesday 

nights for Bible study. While this impacted the number of people who could participate in 

the project, there was still enough participants to complete the project and provide 

valuable feedback. 

Evaluation of the Project’s Purpose 

The purpose of this project was to increase the understanding of Baptist history 

and distinctives of the members of FBCAP. To achieve this purpose, I developed a six-

week curriculum to teach the members of FBCAP about Baptist history and distinctives. 
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The course curriculum was entitled “Baptist History and Distinctives.”  

The purpose of aiding the members of FBCAP in growing in their 

understanding of Baptist history and distinctives was met, but it was to a limited extent as 

the whole congregation was not part of the study. It was successful in the fact that a six-

week curriculum was developed and taught. However, this success was limited to only 

those who regularly attended Wednesday night Bible study. The membership of the 

church is 178 people. Of those, approximately sixty to seventy attend regularly on 

Wednesday nights. I received forty-one completed pre-course surveys and twenty-seven 

completed post-course surveys. All together there were twenty-five people who 

completed both the pre-course survey and the post-course survey.  

The participants in the course were guided through a brief survey of the origins 

of the Baptist movement. The objective of this lesson was to provide a historical 

foundation for the Baptist movement and to introduce key historical people, events, and 

places to show that the Baptist movement was very much a part of the larger Protestant 

movement. The participants were also taught how Baptists, while part of the Protestant 

movement, were distinct in their beliefs and practices. To show the distinctiveness of 

Baptists, the final five lessons included discussion on the Baptist view on biblical 

authority, church polity, the ordinances, and religious liberty. The sixth lesson was an 

overview of the Baptist doctrines of cooperation and missions and specifically how 

Southern Baptists carry out those beliefs through the Cooperative Program. 

Overall, the purpose of this project was achieved. Twenty-five people, who are 

a good representation of the church at-large, completed the course. The curriculum 

developed for this course can still be used to teach and train others in Baptist history and 

distinctives. 

Evaluation of the Project’s Goals 

There were three goals for this project. Goal one was to assess the current 
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attitude, familiarity, and understanding of Baptist history and distinctives of the 

congregation of FBCAP. Goal two was to develop a six-week curriculum to teach the 

members of FBCAP about Baptist history and distinctives. Goal three was to assess 

whether a positive difference was made in the participants’ attitude and familiarity along 

with an increase in their understanding of Baptist history and distinctives during the six-

week course. 

Goal 1 Evaluation 

The first goal was to assess the current attitude, familiarity, and understanding 

of Baptist history and distinctives of the congregation of FBCAP. I accomplished this 

through administering a pre-course survey.1 Forty-one people completed this survey out 

of an average attendance of seventy for the church’s Wednesday night Bible study. This 

goal was considered successfully met because more than thirty people filled out this 

survey. The survey provided a great understanding of the people’s attitude towards 

Baptist history and doctrine as well as familiarity with Baptist distinctives. 

The survey consisted of four sections. The first section was designed to 

provide basic demographic and background information about the participants. One thing 

that stood out in this section was that over thirty-five percent of those who took the 

survey came from non-Baptist backgrounds. This finding helped demonstrate the need for 

this teaching at this church. Two people opted not to answer this question, so out of the 

thirty-nine who answered, fourteen of them were part of another denomination before 

being Baptist. This consisted of those who had been Lutheran, United Methodist, non-

Denominational, or Roman Catholic before becoming Baptist.  

 

 
 

1 See appendix 2. 
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Figure 2. Members who were part of another denomination before Baptist 

 

This section of the survey also revealed that eighty-five percent of the 

participants had been Christians for over fifteen years. This indicated that most of the 

participants were seasoned Christians and should have been familiar with at least some of 

the content to be covered.  

The second section of the survey consisted of twelve survey statements used to 

measure the participants attitudes towards Baptist history and doctrine. One key response 

in this section revealed that the majority of the participants of the study had an 

overwhelmingly positive view of Christ being spiritually present in the elements of the 

Lord’s Supper. This was surprising given the fact that it is regularly taught at FBCAP that 

we practice the Lord’s Supper in a commemorative way. Only six respondents disagreed 

with that statement. Based on that response, it was determined that special emphasis 

needed to be given to the church’s position on the Lord’s Supper during the course. I had 

planned on briefly covering the view of Christ’s presence in the elements, but the survey 

results indicated it need to be addressed more fully. 

The second section also revealed that, for the most part, the participants felt 

that their Baptist identity was important to them, and they were confident in their 

understanding of Baptist history and distinctives. Over eighty percent of them were 
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confident of their understanding of basic Baptist history. Only five percent disagreed that 

their Baptist identity was important to them. When it came to their confidence in being 

able to identify multiple areas where Baptist theology is unique within the Christian 

tradition, 80 percent expressed confidence in their ability to do that.  

The participants had an exceedingly positive view that only baptized believers 

should be members of the church. One other surprising find in this survey is that there 

were three people who disagreed at least somewhat with the statement that baptism 

should be reserved for only professing believers. I believe this can be explained by the 

fact that some of the participants were either Roman Catholic or Lutheran before 

becoming Baptist. This response did indicate, however, that further teaching on believer’s 

baptism was necessary.  

The third part of the survey consisted of six survey questions attempting gauge 

how familiar the participants felt they were with key Baptist distinctives. The responses 

were based on a six-point Likert scale with answers ranging from Very Unfamiliar to 

Very Familiar. A vast majority of the respondents expressed familiarity with Baptist 

distinctives. 

 

Table 1. FBCAP familiarity with Baptist distinctives 

Survey Item VU U SU SF F VF 

Baptist Polity 0 4 2 14 16 4 

Closed Lord’s 
Supper 

2 0 0 4 9 25 

Local Church 
Autonomy 

2 0 2 3 17 16 

Regenerate 
Membership 

1 2 2 6 9 20 

Believer’s 
Baptism 

2 0 0 2 7 29 

Cooperative 
Program  

4 2 2 4 13 15 
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As the responses indicate, most of the participants expressed familiarity with 

Baptist concepts. The one survey item where participants expressed the most 

unfamiliarity with was the Cooperative Program (CP) of the Southern Baptist Convention 

(SBC). For that item, twenty percent expressed being at least somewhat unfamiliar with 

the CP. This response indicated that elaboration on this topic was needed, and this did 

cause me to expand that portion of my teaching on that topic in lesson six. 

The fourth section of the survey consisted of three open-ended questions. The 

purpose of these questions was to gauge the participants’ understanding of two key 

Baptist distinctives and the CP of the SBC. The hope was to see how well they would be 

able to articulate those beliefs and understandings, and based off of those responses, I 

could hone my teaching in areas of least understanding. The first question in this section 

asked participants to articulate their understanding of Baptist polity. Most understood that 

Baptist churches consist of a membership made up of baptized believers. Some expressed 

that they understood Baptist polity to consist at least of being congregational in nature. 

Some could not articulate Baptist polity at all or felt no need to. One participant stated 

that Baptist polity is “one God, one Jesus, and forget all that other stuff you may have 

been taught.” Another participant stated, “I’d walk them through the Baptist Faith and 

Message.” This helped me understand that while most of the participants at least 

understood some components of Baptist polity teaching was needed in order to broaden 

and deepen their understanding.  

Question two on the fourth section asked them to articulate the concept of 

religious liberty. Most of the participants understood this to mean being free to worship 

as one sees fit. Some also expressed some understanding of the separation of church and 

state. Much like their responses to question one, their responses to this question showed a 

need for deeper teaching on the topic. 

Question three asked them to explain the CP of the SBC. Most understood that 

the CP in some way funded missions, but most could not articulate what else the CP 
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benefitted. Therefore, a need existed to deepen understanding here as well. 

Goal 2 Evaluation 

Goal two was to develop a six-week curriculum to teach the members of 

FBCAP about Baptist history and distinctives. A three-person team was selected to 

evaluate the curriculum once it was completed. This team consisted of one doctoral level 

professor of Christian Ministry at a local Christian university, one seasoned curriculum 

editor and writer for a well-known Christian publisher, and one local pastor who has 

taught and preached the Bible for over thirty years and has a Master of Divinity from a 

well-known Christian university and seminary. They evaluated the curriculum using a 

rubric to evaluate its faithfulness to Scripture and viability for the project.2 

Specifically, the rubric covered four areas to be evaluated: biblical accuracy, 

scope, pedagogy, and practicality. In order for this goal to be considered successful, the 

curriculum must have received a score of at least sufficient in every category. One 

evaluator evaluated the pedagogy as requiring attention. In discussion with that evaluator, 

and after making some changes, that section was brought up to sufficient for all lessons. 

All other evaluators scored every section as sufficient or higher. Therefore, goal two was 

successfully met. The highest scores were for lesson three on Baptist polity and lesson 

five on religious liberty. 

Goal 3 Evaluation 

Goal three was to assess whether a positive difference was made in the 

participants’ attitude and familiarity along with an increase in their understanding of 

Baptist history and distinctives during the six-week course. In order to measure this goal, 

each participant must have completed and have been present at four of the six lessons. 

 
 

2 See appendix 1. 
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Following the final session, the participants had to complete a post-course survey.3 Of the 

forty-one participants who took the pre-course survey, twenty-five of them took the post-

course survey. A total of twenty-seven post-course surveys were turned in, but two of 

those had to be thrown out due to them not having taken the pre-course survey. 

In order for this goal to be considered successful, two criteria need to have 

been met. First, a t-test for dependent samples between the pre-course and post-course 

surveys needed to show a positive, significant increase in the participants attitude towards 

and familiarity with Baptist history and distinctives. This part of the goal was considered 

successful as a series of t-tests revealed a positive, significant difference between the two 

surveys for the twenty-five participants that completed both.  

The first t-test ran was on the total of responses from both sections two and 

three of the surveys. The total t-test demonstrated a significant statistical difference in its 

score: (t (24) = -5.842, p < .0001).  

 

Table 2. Results of total t-test for dependent samples 

  PRE-TEST TOTAL POST-TEST-TOTAL 

Mean 84.52 95 

Variance 275.1766667 107.5 

Observations 25 25 

Pearson Correlation 0.878670972   

Hypothesized Mean 

Difference 0   

df 24   

t Stat -5.842937654   

P(T<=t) one-tail 0.000002510   

t Critical one-tail 1.71088208   

P(T<=t) two-tail 0.000005020   

t Critical two-tail 2.063898562   

 

The second t-test was ran on just the responses to section two of the survey. 

 
 

3 See appendix 3. 
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This section surveyed the participants’ attitude towards Baptist history and distinctives. 

This score also demonstrated a significant statistical difference: (t (24) = -4.978, p 

< .0001). 

Table 3. Results of t-test for dependent samples (attitude) 

  PRE-TEST TOTAL 

POST-TEST-

TOTAL 

Mean 55.2 62.48 

Variance 113.75 39.01 

Observations 25 25 

Pearson Correlation 0.745341967   

Hypothesized Mean 

Difference 0   

df 24   

t Stat -4.978366968   

P(T<=t) one-tail 0.00002196   

t Critical one-tail 1.71088208   

P(T<=t) two-tail 0.00004391   

t Critical two-tail 2.063898562   

 

A third t-test was ran on just the responses from the third section of the survey. 

This section surveyed the participants’ familiarity with key Baptist distinctives. This also 

showed a significant statistical difference in its score: (t (24) = -2.862, p = 0.004). 

The second criteria for the success of goal three to be determined was to 

evaluate the answers to the open-ended questions in section four of the post-course 

survey and compare them to the answers from the pre-course survey to see if an increase 

in understanding took place. After evaluating the participants responses, I consider this 

part of goal three to also be a success. The majority of the participants could articulate 

much better the Baptist distinctives asked about as well as better describe the CP of the 

SBC. Four aspects of Baptist polity were addressed in the course in lesson three: 

membership consisting of baptized believers, regenerate church membership, 

congregational polity, and local autonomy. In the first question of section four on the 

post-course survey the vast majority of participants could list and articulate at least three 
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of those aspects, and many of them were able to list and describe all four.  

 

Table 4. Results of t-test for dependent samples (familiarity) 

  PRE-TEST TOTAL POST-TEST-TOTAL 

Mean 29.32 32.52 

Variance 51.89333333 32.59333333 

Observations 25 25 

Pearson Correlation 0.64723305   

Hypothesized Mean Difference 0   

df 24   

t Stat -2.862167011   

P(T<=t) one-tail 0.00429474   

t Critical one-tail 1.71088208   

P(T<=t) two-tail 0.00858948   

t Critical two-tail 2.063898562   

 

For question two in this section, many of the participants could articulate what 

was taught about religious liberty in lesson five. Their understanding went beyond just 

seeing religious liberty as the right to worship as one sees fit. They were able to articulate 

more of what religious liberty entails as it was taught in the course. 

Most participants were also able to better articulate the CP of the SBC. They 

understood that it goes beyond funding missions to also funding seminaries and other 

agencies. However, their answers to this question were not as robust as the answers to the 

other two. 

In total, goal three was considered successfully met due to the t-tests revealing 

a significant, positive increase. It was also considered met due to most participants being 

able to better articulate and describe Baptist polity in section four of the post-course 

survey. 

Strengths of the Project 

The main goal of this project was to see the members of FBCAP grow in their 

appreciation and understanding of Baptist history and distinctives. Four primary strengths 
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made this possible. First, this project presented faithful, biblical truth. I conducted 

extensive biblical research, and it has been demonstrated that Baptists have historically 

stood on that strong foundation of biblical authority for everything they believe and 

practice. Therefore, the first strength of this project was its biblical faithfulness.  

The second strength of this project was the number of people who completed 

pre-course surveys. These surveys gave a great assessment of the participants attitudes, 

familiarity, and understanding of Baptist history and distinctives. Due to responses from 

this survey, I was able to zero in on specifics areas of Baptist history and distinctives that 

needed to be addressed. Particularly, the surveys showed that more teaching was needed 

in the areas of the Lord’s Supper, religious liberty, and the CP of the SBC. The fact that 

more than thirty people took the survey helped make this part of the project a success and 

provided valuable data for it moving forward. 

The third strength of the project was the curriculum itself. The curriculum that 

was developed was concise and addressed key areas of Baptist history and distinctives. 

Several aspects of the curriculum were rated as exemplary by the evaluators. The lessons 

with the highest marks were lesson three on Baptist polity and lesson five on religious 

liberty. This is reflected in the post-course surveys as the participants were better able to 

articulate those two concepts in the short-answer section.  

The fourth strength of the project was the classroom setting. The room was set 

up in such a way that people were able to openly talk and discuss the topics addressed. 

The set up consisted of several round tables around which seven to eight people could sit. 

The class took place during the summer when the church does not have kids’ activities on 

Wednesday nights. Therefore, families were together for Bible study. Many younger 

participants, while not included in the surveys, were able to participate in the classes. 

Through this, it was instilled in them a sense of importance in Baptist history and 

distinctives. 
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Weaknesses of the Project 

While the project overall was strong, it did have three weakness worth 

addressing. First, fewer people completed the post-course survey compared to the pre-

course survey. The data was impacted slightly by the fact that only twenty-seven took the 

post-course survey. Of those, only twenty-five had also filled out a pre-course survey. 

While this was beyond my control, I do think the timing of the project was part of this 

problem, and that is the next weakness.  

The second weakness was the timing of the project. Originally this project was 

supposed to take place later in the summer or early fall. Due to the church calendar and 

other events on the schedule, the class was moved up to take place the last two 

Wednesdays in July and all of the Wednesdays in August. Moving the class up to this 

time meant that many of those who are winter guests and only attend church in the fall 

and winter were excluded from participation. While this was not a substantial number of 

people, it did impact the number of participants. Late summer is also a time when some 

of the older retirees travel. Some of the older adults who began the study in July and 

filled out a pre-course survey went on planned trips in August and missed the last 

sessions. 

The third weakness of the project was the scope of six weeks in which to 

complete the teaching. Originally it had been envisioned to complete the teaching for the 

project in eight weeks. Changes in the church teaching calendar for Wednesday nights led 

to the class being condensed to six weeks. Due to this time frame, I was not able to go 

deeper into Baptist History. I was only able to cover Baptist Origins. I also had to 

condense what was two weeks of teaching on Baptist polity into one lesson. While all the 

topics were addressed and covered, this short time frame meant that some topics were not 

covered to the depth I would have liked.  

What I Would Do Differently 

After reflection, there are three things I would do differently for this project. 
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First, I would extend the course to at least eight weeks. During the six-week course, 

certain lessons felt rushed. The lesson on Baptist polity could easily be split into two 

separate lessons. I would also have liked to explore more of Baptist history on the front 

end. By my assessment, the overview of Baptist origins was successful and accomplished 

much in providing a historical foundation for the Baptist movement, but much had to be 

left out. If the goal is to see people come to an appreciation of Baptist heritage and 

history, then presenting more historical background could greatly enhance this study.  

The second thing I would change builds off of the first. I would add a ninth 

week in order to provide an open question and answer session for the participants at the 

end of the course. I believe this would provide an opportunity to dive deeper on topics 

covered in the class. This could also provide a chance for participants to ask questions 

that might have arisen as they have reflected on the lessons. An end of course question 

and answer session would also provide an opportunity for a final recap which could lead 

to even better results on the post-course survey. This session would also be a better place 

to administer the post-course survey instead of rushing it in at the end of session six. 

The final thing I would change is that I would have conducted the course at a 

different time of year. It would be better to do the project either in March/April or in 

October/November. Changing the time of year this course took place would mean that 

more people would be able to participate as it would include the church’s winter guests 

who come down to Florida from the north during the fall and winter. This would also 

enhance the class by providing more data for the surveys. 

Theological Reflections 

In the course of conducting research for this project, three truths stood out. 

First, the study of history is particularly important for the development of theology. 

Obviously, the Bible is the most crucial tool for the development of theology, but history 

shows how the church has wrestled with doctrine throughout the years and fought for 
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biblical faithfulness. Many have stood on biblical truth at the risk of their lives. This was 

also true of Baptists. I gained a new appreciation for Baptist history and our Baptist 

forbears. They risked much to stand on principles they believed were biblical. They 

risked much scorn and derision promoting believer’s baptism and by advocating for a 

separation of church and state. I think many Baptists could greatly benefit from exploring 

their history, and it would lead to more Baptists being Baptist by conviction. 

 The second truth is that I have never been more convinced of the biblical basis 

for believer’s baptism. This is especially true after my study of Romans 6:1–5. Baptism 

symbolizes being dead to sin and having new life in Christ. Only the baptism of believers 

can symbolize that. While I have always been an adherent of believer’s baptism, this 

study deepened that conviction. As many Baptists have seemed to downplay the 

importance of baptism or have gotten lax in who they baptize, this study reveals that 

biblically we need to be convinced that those being baptized in our churches into 

membership are believers. Infants or unbelievers being baptized can never symbolize, 

and therefore cannot accurately portray, what baptism means.  

The third truth that should be emphasized from this project is that of the 

biblical nature of religious liberty. My research of 1 Peter 2:13–17 was vital to 

developing my understanding of this concept. I admit that when I began studying for this 

project that the concept of religious liberty was the one I felt least sufficient to teach. I 

could define it, but I had not emphasized it much in my own teaching before now. I 

gained a deeper appreciation for how the Bible speaks about the relationship between the 

believer and the state. I come to recognize that Scripture has much to say about what kind 

of citizens we are and should be in this world. It also has much to say about being defiant 

in the face of state pressure to deny God and his word. Persecution may come for the 

believer, but we should always live as free people. 

From all of this it should be concluded that being Baptist is a decision not of 

convenience but of conviction. This was a deeply theological study and research project. 
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Every week I walked our people through Scripture to show them that being Baptist is not 

just being part of a movement, but it is reading our Bibles and coming to specific 

theological conclusions about our lives and the church. I hope that this study helped the 

people of FBCAP become theologically convicted about being Baptist. The results show 

that at least for the twenty-five that completed the study, they did. 

Personal Reflections 

My great hope is that this project will help FBCAP turn the corner in their 

revitalization. For almost fifteen years FBCAP has been undergoing revitalization both 

theologically and governmentally. We are currently reviewing and proposing new by-

laws. Many changes in the by-laws reflect the church aligning its polity to be more in line 

with Baptist polity. I hope this class has strengthened the church’s resolve to see this 

process through and embrace the positive changes needed. 

I am also hoping that his study helps the members of FBCAP embrace their 

identity as Baptists and hold to their biblical convictions. I hope they see the importance 

of their Baptist heritage and continue to teach it to future generations. 

 It was exciting to introduce key Baptist principles to a younger audience. By 

God’s providence, this study took place during a time of year when children are in the 

main Bible study on Wednesday nights with their parents. While they were not included 

in the study, it was encouraging to see them taking notes and engaging with the teaching. 

Through this my own resolve to emphasize the importance of reclaiming our 

history and embracing our Baptist heritage has been strengthened. I hope FBCAP 

continues to strive to be biblical in all areas of ministry. We should be more resolved than 

ever to see the importance of our polity for maintaining healthy membership so that many 

of the problems from the past do not present themselves again. 

Conclusion 

While this project succeeded in every goal, I hope this is only a starting point 
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for FBCAP. I hope that this curriculum can be used for years to educate many who may 

come to the church seeking to become a Baptist for the first time. I recognize that 

becoming a Baptist is not the ultimate goal for the believer, but for those who claim to be 

Baptist they should be convictional about it. We must embrace our history, our 

confessions, and stand confidently on the Bible for all we believe and practice. The 

participants of this study grew in their attitude, familiarity, and understanding of Baptist 

history and distinctives. May that growth continue for years to come.
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APPENDIX 1 

CURRICULUM EVALUATION RUBRIC 

The curriculum evaluation rubric was used to evaluate the biblical faithfulness, 

pedagogy, and scope of each lesson in the curriculum on Baptist history and distinctives. 

A copy of the rubric was presented to a panel of three experts for their assessment. The 

experts consisted of a pastor, a professor at a local Christian university, and an 

experienced curriculum expert who has edited and written for a prominent Christian 

publisher. The feedback and results from this rubric were used to edit and refine the 

curriculum. 
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 Name of Evaluator: ______________________________ Date: __________________ 

Curriculum Evaluation Tool  

 1 = insufficient  2 = requires attention  3 = sufficient  4 = exemplary 

Criteria 1 2 3 4 Comments 

Biblical Accuracy 

This lesson was sound in its 

interpretation of Scripture.  

 

     

This lesson was faithful to 

the theology of the Bible. 

     

Scope 

The content of the lesson 

sufficiently covers the issue 

it is designed to address.  

 

     

The lesson sufficiently 

covers a biblical 

pedagogical methodology. 

 

     

Pedagogy 

This lesson was clear, 

containing a big idea. 

     

This lesson provides 

opportunities for participant 

interaction with the 

material. 

 

     

Practicality 

The lesson clearly details 

how to develop a lesson to 

teach the material. 

 

     

At the end of the lesson, 

participants will be able to 

explain to others the 

material presented.  

 

     

 Other Comments: 
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APPENDIX 2 

PRE-COURSE SURVEY ON BAPTIST HISTORY AND 
DISTINCTIVES 

At the opening session of the course, participants completed the course survey 

on Baptist history and distinctives. This survey is composed of items using a six-point 

Likert scale along with three open-ended questions. This survey assessed each 

participant’s attitude towards, familiarity with, and level of understanding of Baptist 

history and distinctives. 
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Pre-Course Survey on Baptist History and Distinctives 

 

 

Agreement to Participate 

The research in which you are about to participate is designed to reveal your 

understanding, attitude, and familiarity with Baptist history and distinctives. This 

research is being conducted by John Ryan Wicker for the purposes of a doctoral research 

project. In this research, you will complete this survey and questionnaire and complete a 

6-week course. Any information you provide will be held strictly confidential, and at no 

time will your name be reported or identified with your responses. Participation is 

strictly voluntary, and you are free to withdraw at any time. By completing this survey, 

you are giving informed consent for the use of your responses in this project. 

 

Name______________________ [ ] I agree to participate [ ] I do not agree to participate 

Gender: ____Male  ____Female 

Age: ___18–21 ___22–29  ___ 30–39  ___40–49 ___50–59 ___60+ 

How long have you been a Christian (check one): __0–5 yrs __6–10 yrs __11–15 yrs 

__16–20 yrs __over 20 years 

How long have you been a Baptist (check one):__0–5 yrs __6–10 yrs __11–15 yrs __16–

20 yrs __over 20 years 

Where you a member of another denomination before becoming Baptist  ___yes  ___no 

If so, what denomination: ____United Methodist  _____Presbyterian  ____Church of 

Christ ___Assembly of God/Pentecostal ____Lutheran  ___ non-Denominational 

____Other: _______________ 

Please select a 4-digit identification number. This number will only be used for statistical 

analysis and will remain confidential unless you choose to reveal it: ___ ___ ___ ___ 

 

Directions: Answer the following questions by placing a check mark in the box that most 

closely represents your current practices or beliefs. 
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The scale is as follows:  

SD= Strongly Disagree, D= Disagree, DS = Disagree Somewhat,  

AS = Agree Somewhat, A = Agree, SA= Strongly Agree. 

 

# Item SD D DS AS A SA 

1 
I am confident in my understanding of the 

basics of Baptist history. 
      

2 My Baptist identity is important to me.       

3 
I can explain how Baptist doctrine is 

consistent with orthodox Christian beliefs. 
      

4 
I can identify multiple areas where Baptist 

theology is unique within Christian tradition. 
      

5 
Church membership should be restricted to 

only baptized believers. 
      

6 
The Lord’s Supper should be open to anyone 

who wishes to partake. 
      

7 
Baptist churches should be locally 

autonomous. 
      

8 
Baptists have historically believed in a 

separation of church and state. 
      

9 
Religious liberty should be granted to people 

of all religions. 
      

10 
Baptism should be reserved for only 

professing believers 
      

11 
Christ is spiritually present in the elements of 

the Lord’s Supper 
      

12 
I understand the organization and structure of 

the Southern Baptist Convention  
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Directions: Answer the following statements by placing a check mark in the box that 

most closely represents how familiar you are with the listed concept/belief. 

 

The scale is as follows:  VU= Very Unfamiliar, U= Unfamiliar, SU- Somewhat 

Unfamiliar, SF= Somewhat Familiar, F= Familiar, and VF= Very Familiar 

# Item VU U SU SF F VF 

1 Baptist Congregational Polity       

2 Closed Lord’s Supper/Communion       

3 The autonomy of the local church.       

4 Regenerate Church Membership       

5 Believer’s Baptism by immersion       

6 
The Cooperative Program of the Southern 

Baptist Convention 
      

 

 

Directions: Please provide a written response to the following questions: 

 

1. If you had a believing friend or family member of another denomination 

interested in joining a Baptist church for the first time, how would you explain 

Baptist church polity? 

 

 

2. In your own words, explain the concept of religious liberty. 

 

 

3. In your own words, explain what the Cooperative Program of the Southern 

Baptist Convention is. 
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APPENDIX 3 

POST-COURSE SURVEY ON BAPTIST HISTORY AND 
DISTINCTIVES 

At the closing session of the course, participants completed the course survey 

on Baptist history and distinctives again. This survey is composed of items using a six-

point Likert scale along with three open-ended questions. This survey assessed each 

participant’s attitude towards, familiarity with, and level of understanding of Baptist 

history and distinctives after the completion of the course. The pre- and post-course 

surveys were analyzed by running a t-test to check for positive statistically significant 

difference in the pre- and post-course surveys and the answers to the open-ended 

questions were compared in order to determine if an increase in understanding occurred.  
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Post- Course Survey on Baptist History and Distinctives 

 

 

Agreement to Participate 

The research in which you are about to participate is designed to reveal your 

understanding, attitude, and familiarity with Baptist history and distinctives. This 

research is being conducted by John Ryan Wicker for the purposes of a doctoral research 

project. In this research, you will complete this survey and questionnaire and complete a 

6-week course. Any information you provide will be held strictly confidential, and at no 

time will your name be reported or identified with your responses. Participation is 

strictly voluntary, and you are free to withdraw at any time. By completing this survey, 

you are giving informed consent for the use of your responses in this project. 

 

Name______________________ [ ] I agree to participate [ ] I do not agree to participate 

Gender: ____Male  ____Female 

Age: ___18–21 ___22–29  ___ 30–39  ___40–49 ___50–59 ___60+ 

How long have you been a Christian (check one): __0–5 yrs __6–10 yrs __11–15 yrs 

__16–20 yrs __over 20 years 

How long have you been a Baptist (check one):__0–5 yrs __6–10 yrs __11–15 yrs __16–

20 yrs __over 20 years 

Where you a member of another denomination before becoming Baptist  ___yes  ___no 

If so, what denomination: ____United Methodist  _____Presbyterian  ____Church of 

Christ ___Assembly of God/Pentecostal ____Lutheran  ___ non-Denominational 

____Other: _______________ 

Please select a 4-digit identification number. This number will only be used for statistical 

analysis and will remain confidential unless you choose to reveal it: ___ ___ ___ ___ 

Did you attend at least 4 of the 6 sessions? ____yes  _____no 

Directions: Answer the following questions by placing a check mark in the box that most 

closely represents your current practices or beliefs. 
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The scale is as follows:  

SD= Strongly Disagree, D= Disagree, DS = Disagree Somewhat,  

AS = Agree Somewhat, A = Agree, SA= Strongly Agree. 

 

# Item SD D DS AS A SA 

1 
I am confident in my understanding of the 

basics of Baptist history. 
      

2 My Baptist identity is important to me.       

3 
I can explain how Baptist doctrine is 

consistent with orthodox Christian beliefs. 
      

4 
I can identify multiple areas where Baptist 

theology is unique within Christian tradition. 
      

5 
Church membership should be restricted to 

only baptized believers. 
      

6 
The Lord’s Supper should be open to anyone 

who wishes to partake. 
      

7 
Baptist churches should be locally 

autonomous. 
      

8 
Baptists have historically believed in a 

separation of church and state. 
      

9 
Religious liberty should be granted to people 

of all religions. 
      

10 
Baptism should be reserved for only 

professing believers 
      

11 
Christ is spiritually present in the elements of 

the Lord’s Supper 
      

12 
I understand the organization and structure of 

the Southern Baptist Convention  
      

 

 



   

92 

Directions: Answer the following statements by placing a check mark in the box that 

most closely represents how familiar you are with the listed concept/belief. 

 

The scale is as follows:  VU= Very Unfamiliar, U= Unfamiliar, SU- Somewhat 

Unfamiliar, SF= Somewhat Familiar, F= Familiar, and VF= Very Familiar 

# Item VU U SU SF F VF 

1 Baptist Congregational Polity       

2 Closed Lord’s Supper/Communion       

3 The autonomy of the local church.       

4 Regenerate Church Membership       

5 Believer’s Baptism by immersion       

6 
The Cooperative Program of the Southern 

Baptist Convention 
      

 

 

Directions: Please provide a written response to the following questions: 

 

1. If you had a believing friend or family member of another denomination 

interested in joining a Baptist church for the first time, how would you explain 

Baptist church polity by listing the 4 aspects of Baptist polity as covered in 

session 3 of the course? 

 

2. In your own words, explain the concept of religious liberty as taught in the course. 

 

3. In your own words, explain what the Cooperative Program of the Southern 

Baptist Convention. 



   

93 

 

APPENDIX 4 

DETAILED TEACHING OUTLINES 

For this project, a six-week course was designed in order to teach the members 

of FBCAP about Baptist history and distinctives. The course consisted of six lessons 

taught over six consecutive Wednesday nights. The detailed teaching outlines were used 

to teach the course. These outlines were sent to three evaluators for evaluation. The final 

detailed teaching outlines reflects the results of these evaluations and incorporates 

suggestions provided by the evaluators.  
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Baptist History and Distinctives 

Session 1: Baptist Origins 

Intro: 

What will be accomplished in this session is to discuss the rise of the Puritans and 

Separatist in England just after the English Reformation. I also want to help us make the 

distinction between the two prominent strands of Baptists that emerged in England: The 

General Baptists and Particular Baptists. Then I want to discuss how that Baptist 

movement made its way to the United States, along with discussing some primary Baptist 

confessions of faith. Finally, I want to discuss some major branches of the Baptist 

movement in the US. 

As a side note, this is a very brief history of the Baptist movement. There is no way in 

one session to cover all the life-changing events, people, or movements of Baptist history. 

I am going to highlight some key movements and people so we can begin to see that 

Baptists have deep ties in the history of the church. They are not an outlier sect but a 

major part of the Protestant movement. I will also demonstrate that what we believe and 

practice today is very much rooted in that history and heritage, and that it is also deeply 

rooted in the authority of God’s word and committed to his mission in the world. 

I. The Puritans and The Separatist Movement 

a. Henry VIII 

i. Henry’s marriage precipitated the English reformation. 

ii. In 1509, Henry married his brother’s widow, Catherine of Aragon. 

This was against church canon law but through payments paid to 

the pope it was allowed. 

iii. The marriage produced no male heirs (1525). 

iv. The Pope stalled and refused annulment. 

v. Thomas Cranmer says that the marriage never was legitimate, so it 

should be annulled. He advised Henry to make himself the head of 
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the Church of England and declare the marriage null and void, 

which Henry does. 

vi. Cranmer was given a prominent position in the church. 

b. Church of England Independence 

i. In 1533, Henry married Anne Boleyn.  

ii. An English church court declared his first marriage null. 

iii. The Pope excommunicated Henry. 

iv. Parliament’s 1534 Act of Supremacy declared Henry “the supreme 

head of the Church of England.” 

c. Independence, Not Reformation 

i. Parliament’s Six Articles Act of 1539 upheld Catholic doctrine. 

ii. Henry attacked Luther. 

iii. He renounced papal authority over the English church. 

iv. Two things helped fuel a Protestant Reformation. 

1. Henry authorized an English translation of the bible. 

2. He ordered a copy placed in the front part of the church in 

every parish. 

B. It was Henry’s agents who killed William Tyndale 

for trying to do this first. 

C. The translation authorized by Henry was basically 

Tyndale’s translation. 

v. He dissolved and confiscated the monasteries and their wealth. 

1. This was partly to maintain control. 

2. This left no Roman Catholic institution to oppose 

Protestantism when Henry died. 

d. So, in recap, what was the main motivation behind the English 

Reformation? 
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e. How do you think that affected the reformation in England moving 

forward? 

II. The Puritans 

a. Out of that reformation, the Puritan movement arose. In many ways, the 

Baptists are more intricately linked to the Puritans than any other 

movement. When Henry broke from the Catholic church and became head 

of the church, he was succeeded by his son Edward the VI. Following that 

was the reign of Bloody Mary. This was a challenging time to be a 

Protestant because she tried to turn everything back to Catholicism. 

Eventually she died and was succeeded by Elizabeth I in 1558. England 

would remain permanently Protestant after that.  

b. Now the question would remain, how much reform and change is needed 

scripturally and theologically? Elizabeth was ok with the church being 

Protestant in theology, but still very Catholic or medieval in practice. And, 

of course, the monarch would still hold the reins of power in the church. 

The Puritans rose in response. They wished to “see the church purified of 

this old leaven of Catholicism.”1  

c. They wanted pastors who could be trained to preach the word of God. they 

wanted to see parish elders who could exercise church discipline, they 

wanted the people to be able to choose their own pastor and office of 

bishop abolished. In short, they wanted their churches to look more like 

the reformed churches in other parts of Europe.  

d. The Puritans would go on over the next one hundred years or so and 

produce for us some of the most theologically rich sermons and books 

 
 

1 B. K. Kuiper, The Church in History (Grand Rapids: William B. Eerdmans Publishing 
Company, 1964), 250. 
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ever written or preached. They were devoted to the disciplines of reading 

Scripture and prayer. 

e. Prominent Puritans 

i. John Owen 

ii. Richard Sibbes 

iii. Richard Baxter 

f. In their midst to strive to see a church be purified from within, they left a 

rich heritage.  

g. The rise of Separatists 

i. Not everyone was willing to stay with the church of England. This 

is where the Separatists come in in 1590s.  

ii. The Separatists were Puritans that did not believe the church could 

be reformed as is, so they sought to break away and plant new 

churches. So, they separated from the Church of England. 

iii.  They believed in congregational church government, local church 

autonomy, and that no church should have power over another 

local congregation.  

iv. Both Puritans and Separatists were Calvinists doctrinally. The 

Pilgrims that came to settle in Plymouth Colony in 1620 in 

America were Separatists. Those who colonized the Massachusetts 

Bay Colony were Puritans. This movement would spread to 

Amsterdam in Holland and to the Netherlands.  

v. What distinguished the Puritans from the Separatists? 

III. General Baptists vs. Particular Baptists 

a. General vs. Particular Baptist Beliefs on Atonement 

i. While General Baptists and Particular Baptist agreed on many 

things. What they disagreed on sharply was the extent of the 
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atonement. In other words, General Baptists were Arminian, and 

Particular Baptists were Calvinists. 

ii. General Baptist believed Christ died for every person and that all 

who believe in Jesus Christ can be saved. They believed heavily in 

what we call today a libertarian free will. Which meant that not 

only did they believe salvation was available to all if they so 

choose, but that a person could also fall from grace and apostatize 

their faith and willingly lose their salvation. General Baptists 

sharply rejected Calvinism (as it was dubbed) and accepted many 

tenets of Arminianism (Jacob Arminius).  

iii. Particular Baptists held to the classic reformation doctrines of 

foreknowledge, predestination, and election. They believed that 

from the foundation of the world that God, in Christ, elected some 

to be saved. Thus, the atonement is particular in that they taught 

that Christ died for the elect, a particular group of people.  

iv. Particular Baptists still preached the gospel and called people to 

repent because that was the means by which God called the elect, 

and the elect would respond with repentance and faith. 

v. Because Particular Baptists believed in election and predestination, 

they also taught that a person once saved cannot lose their 

salvation.  

vi. Both groups taught infants were secure in God’s hands. 

vii. In summary, how did General and Particular Baptists differ on the 

atonement? 

viii. Would you see modern equivalents to both of these inside the SBC 

today? 

b. Some Prominent General Baptists 
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i. John Smythe 

ii. Thomas Helwys 

c. Prominent Particular Baptists 

i. Henry Jacob (1563-1624).  

ii. The JLJ Church, as it is known today, is named JLJ after the first 

three pastors: Henry Jacob, John Lathrop, and Henry Jessey. It was 

this church that would later give rise to Particular Baptists.  

iii. William Kiffin 

1. Only individual to sign both the 1st and 2nd London 

confession. 

IV. American Baptists 

a. Roger Williams and Rhode Island 

i. Roger Williams studied at Cambridge and became a puritan. 

ii. In February of 1631, he and his wife came to Massachusetts. 

iii. He left England in 1630, and while voyaging across the sea to 

America he studied scripture intensively and became convinced of 

believer’s baptism and that the Puritans should separate from 

Church of England. So, he became a Separatists and a Baptist on 

this voyage by his own study of the bible.  

iv. He would clash with local leadership over issues of religious 

liberty and separation of church and state and was ordered 

deported back to England. 

v. He would flee to Providence, RI  

vi. In1638 was the establishment of the First Baptist Church of 

Providence, and it was the first Baptist church in America.  

1. He is remembered fondly for his zeal for religious liberty. 

The church early on held to Particular Baptist principles, 
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but by 1652 the church would split over the issue of 

Arminianism. 

b. John Clarke 

i. John Clarke led the second Baptist congregation formed in the new 

world, and he was influential in the spread of Baptist beliefs in 

America. 

c. Persecution  

i. While their persecution was not as extreme as what early 

Anabaptists faced, they were still persecuted heavily primarily for 

their beliefs on infant baptism. They were fined, thrown in prison, 

and publicly whipped.  

d. What about Baptist theology drove this persecution do you think? (We 

will discuss Baptist doctrine in more detail in the coming weeks. But this 

should get you thinking) 

e. Legacy 

i. It was during the 1700's that the Baptist churches in America 

began to gain a widespread voice. In 1700, there were only 24 

Baptist churches with 839 members, but in 1790 there were 979 

churches with 67,490 members. 

ii. It was in 1707 that the Philadelphia Baptist Association was 

founded. This strong Particular Baptist fellowship has had a lasting 

effect on Baptists in America. In 1742, this association adopted 

the London Baptist Confession of 1689 as its founding confession 

and gave it a new name: The Philadelphia Confession of Faith.  

V. Major Historical Confessions, Documents and People 

a. 2nd London Confession of Faith 1689 

b. Philadelphia Confession of Faith 1742 
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c. New Hampshire Confession 1833 

i. Foundational document for today’s Baptist Faith and Message 

d. Baptist Faith and Message 1925, 1963, 2000 

e. John Bunyan 

f. Charles H. Spurgeon 

g. Adoniram Judson, missionary to Burma (modern day Myanmar). 

h. Billy Graham 

VI. Branches of Baptists Today in the US 

a. Free Will 

b. Primitive 

c. Missionary 

d. Independent Fundamental 

e. Northern or American Baptists 

f. SBC 
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Baptist History and Distinctives  

Session 2: The Scriptures and Biblical Authority 

Intro: 

- What kind of things have you been taught about the Bible? How has it been 

described to you? 

- How has what you have believed about the Bible impacted your own person 

devotion to it? 

As Southern Baptist, we believe in the full authority, necessity, and sufficiency of the 

Bible. We believe it is the word of God.  

Read Baptist Faith and Message article. 

The Holy Bible was written by men divinely inspired and is God's revelation of 

Himself to man. It is a perfect treasure of divine instruction. It has God for its 

author, salvation for its end, and truth, without any mixture of error, for its matter. 

Therefore, all Scripture is totally true and trustworthy. It reveals the principles by 

which God judges us, and therefore is, and will remain to the end of the world, the 

true center of Christian union, and the supreme standard by which all human 

conduct, creeds, and religious opinions should be tried. All Scripture is a testimony 

to Christ, who is Himself the focus of divine revelation.2 

I. The Authority of Scripture 

a. Baptists and Sola Scriptura  

i. This is the view of Baptists. We believe the Bible is the “the supreme 

standard by which all human conduct, creeds, and religious opinions 

should be tried.”3 

 
 

2 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. Accessed September 
April 10, 2025, http://bfm.sbc.net. 

3 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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ii. How the New Hampshire Confession puts this is by saying the Bible 

“…shall remain to the end of the world, the true center of Christian 

Union, and the supreme standard by which all human conduct, creed, 

and opinions should be tried.”4 

iii. A modern English version of 1689 2nd London Baptist Confession 

states, “The authority of the Holy Scriptures obligates belief in them. 

This authority does not depend on the testimony of any person or 

church but on God the author alone, who is truth itself. Therefore, the 

Scriptures are to be received because they are the Word of God. 5  

- Why is it important we believe this about the Bible? 

- What would the Christian life look like doctrinally and practically if this were not 

true? 

b. We believe in the full authority of the Bible for several reasons: 

i. The Bible claims authority for itself. The phrase “Thus says the Lord” 

appears over four hundred times.  

ii. The NT affirms the authority of the OT. When Paul is speaking of 

“scripture” in this 2 Timothy passage, he is referring to the OT. 

iii. Jesus often quotes Moses and the prophets in the NT. 

iv. In 2 Peter 3:16, Peter affirms the letters of Paul as authoritative 

Scripture. 

v. The Early Church affirmed the authority of both the NT and the OT in 

authorizing the canon and accepting the letters of the apostles and the 

gospels as Scripture. 

 
 

4  William L. Lumpkin, Baptist Confessions of Faith, Rev. ed., (Valley Forge, PA: Judson 
Press, 2006), 362. 

5 “Of the Holy Scriptures,” The 1689 Baptist Confession of Faith, modified June 1, 2017, 
https://www.the1689confession.com/1689/chapter-1. 
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1. Why is it important for the Baptist belief in the authority of the 

Word for us to believe in a closed canon? 

c. Scriptural Support 

i. Exodus 24:3–4a6 

ii. Deuteronomy 4:1–2 

iii. Joshua 8:34–35 

iv. Psalm 19:7–10 

v. Isaiah 40:8: The word of God is Supreme because only it will remain 

forever. 

vi. Jeremiah 15:16: what other claims of truth have that affect? 

vii. Matthew 5:17–18 

viii. Luke 21:33: Again, Jesus affirming the eternal authority of God’s 

word. 

ix. John 5:39: Authority of Scripture as only it bears witness to Jesus. 

x. John 16:13-15 

xi. Acts 17:11: Scripture used as supreme authority to verify Paul’s word 

to the Bereans. 

xii. Romans 15:4 

xiii. 2 Timothy 3:15–17 

xiv. Hebrews 4:12 

xv. 2 Peter 1:19–21 

II. The Baptist Doctrine of Scripture 

a. Inspiration 

i. The Baptist Faith and Message 2000 says it this way: “The Holy Bible 

was written by men divinely inspired and is God’s revelation of 

 
 

6 Unless otherwise noted all Scripture quotations come from the Christian Standard Bible 
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Himself to man.”7  So, there is a clear statement that God is the author 

of Scripture, and we are convinced of this. 

ii. We even know from the Bible that God chooses to reveal himself to us 

in two ways. 

1. Generally, through the revelation of nature and creation.  

a. Psalm 19:1 

2. Special Revelation: this is God making himself know though 

both the written word and his Son.  

3. So, if we believe in the divine inspiration of Scripture, then we 

also believe in its infallibility and inerrancy.  

b. Infallibility and Inerrancy 

i. Infallibility and inerrancy are linked. In calling Scripture infallible, we 

are saying it is true, trustworthy, and reliable. It is without any defect 

and will never lead someone astray. All it says is true. 

ii. Inerrancy means that the original Greek NT and Hebrew OT 

manuscripts are without error in facts or statements, and it does not 

contradict. One part of Scripture will never speak contrary to another 

part of Scripture. 

iii. It is not only completely true regarding what it speaks about God and 

doctrine but also about culture, science, history, geography, etc.  

iv. Scripture itself supports infallibility and inerrancy. 

1. Psalm 19:7, “The instruction of the Lord is perfect, renewing 

one’s life; the testimony of the Lord is trustworthy, making the 

inexperienced wise.”  

 
 

7 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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2. Psalm 119:30–31, “I have chosen the way of truth; I have set 

your ordinances before me. 31 I cling to your decrees; Lord, do 

not put me to shame.” 

3. Psalm 119:172, “My tongue sings about your promise, for all 

your commands are righteous.” 

4. John 17:17,” Sanctify them by the truth; your word is truth.” 

v. God takes the full truth of his word so seriously that he warns those 

who might seek to add to it or take away from it. 

1. Revelation 22:18–19, “I testify to everyone who hears the words 

of the prophecy of this book: If anyone adds to them, God will 

add to him the plagues that are written in this book. 19 And if 

anyone takes away from the words of the book of this prophecy, 

God will take away his share of the tree of life and the holy city, 

which are written about in this book.” 

2. To defame the Bible is to defame God. Every letter, every 

syllable, every pause, every iota, every quotation, every 

prophecy, and every detail are completely true and utterly 

trustworthy. We must either take it all as it is as truth or take 

none of it. 

vi. What does this mean for us as Baptists? 

1. It means we can trust everything the Bible tells us about God, 

about ourselves, and about salvation. We can whole-heartedly 

believe it and have no doubts.  

2. Because it is completely true, our journey for truth begins and 

ends with Scripture. We never have to look to anything or 

anyone outside of the Bible to find the truth about God and 

salvation.  
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c. The Bible is the Final Authority: It is complete and never-ending. 

i. The Bible is full and final in what it says regarding the rule and 

practice of our faith. We need nothing else outside of Scripture to 

teach us about God or salvation. 

ii. We do not now, nor will we ever, need anything else. The Bible has 

the final say and authority over our Christian lives. Nothing supersedes 

the authority of holy Scripture because it carries the very authority of 

God himself.  

iii. However, creeds and confessions have historically been reliable 

documents that have expressed scriptural doctrines we hold dear. 

Baptists historically are very confessional, and the Baptist confessions 

uphold the primacy of the Bible. 

iv. Scripture is final in its authority for two reasons. 

1. It is complete. 

a. Nothing needs to be added to or taken away from the Bible, 

nor do we need anything outside of the Bible to teach us 

about God and salvation. Nor do we need anything outside 

the Bible to be our sources in living a holy life. God’s word 

before us and God’s Spirit in us are sufficient. 

b. Revelation 22 

c. Hebrews 1:1–2 tells us that Jesus is the final revelation of 

God to man.  

2. The Bible is final in authority because it is eternal. 

a. Why must it be eternal (never-ending) in order to be 

authoritative? 

b. The word of God is the only thing that will survive this 

world. 
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i. Jesus taught his disciples this in a parable. 

ii. Matthew 24:32–35 

iii. 1 Peter 1:24–25  

iv. 2 Peter 3:10–13 

III. Examining Historic Confessions of Faith on Scripture and Authority 

a. Second London Confession 1689 (https://founders.org/library-book/1689-

confession/) 

b. The Philadelphia Confession 1742 

(https://www.reformedreader.org/ccc/pc01.htm) 

c. New Hampshire Confession 1833 

(https://www.reformedreader.org/ccc/1833newh.htm) 

d. BFM 2001 (https://www.nobts.edu/baptist-center-

theology/confessions/Baptist_Faith_and_Message_2000.pdf) 
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Baptist History and Distinctives 

Session 3: The Baptist Church 

Intro:  

- Give me a simple definition for the word church. 

- To you what does a church consist of? Why is that important? 

Baptist Faith and Message on the Church: 

A New Testament church of the Lord Jesus Christ is an autonomous local 
congregation of baptized believers, associated by covenant in the faith and 
fellowship of the gospel; observing the two ordinances of Christ, governed by His 
laws, exercising the gifts, rights, and privileges invested in them by His Word, and 
seeking to extend the gospel to the ends of the earth. Each congregation operates 
under the Lordship of Christ through democratic processes. In such a congregation 
each member is responsible and accountable to Christ as Lord. Its scriptural officers 
are pastors and deacons. While both men and women are gifted for service in the 
church, the office of pastor is limited to men as qualified by Scripture.8 

The New Testament speaks also of the church as the Body of Christ which includes 

all the redeemed of all the ages and believers from every tribe, and tongue, and people, 

and nation. We will discuss the church Local versus the Church universal. 

Four Key Aspects of the Baptist Church: 

I. Consists of Baptized Believers 

a. Paedobaptists vs. Creadobaptists (Definitions). 

i. Pedobaptism is the baptizing of infants. Many denominations 

practice this because they view baptism as similar to the 

Abrahamic covenant of circumcision. It is an outward display of 

the covenant with God, and it is a sign that we are aligned with 

him. So, they baptize infants to have them “in” the covenant. 

Padeobaptists also baptize professing adult believers who have 

never been baptized. 

 
 

8 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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ii. Credobaptists see baptism as something that is only commanded 

for professing believers no matter the age. Baptism is seen not only 

as entering into a covenant with God but as entering into a 

covenant with the local church. It is an outward expression of what 

God has done for you in salvation, and it signifies the believer’s 

death to self and sin and symbolizes the new birth in Christ. It also 

symbolically portrays the death, burial, and resurrection of Jesus. 

b. Baptism is NOT regenerative. 

i. We do not believe that going in the waters, in and of themselves, 

saves you. A person is saved through professing faith in the person 

and work of Jesus Christ and repenting of their sins. That signifies 

the new birth. That is regeneration. 

ii. Some denominations teach that the act of baptism itself is when a 

person is regenerated or saved. To many, it is the act of baptism by 

immersion that saves a person. Baptists do not subscribe to that, 

nor do we believe Scripture teaches that. So, what is it? 

c. What Baptism Signifies  

i. Public Profession of Faith and Repentance 

ii. A Sign of Forgiveness and Cleansing 

iii. Represents our Union with Christ 

iv. Sign of the New Creation in Christ 

d. How it makes Baptists distinctive 

i. It sets them apart from Roman Catholics and the Greek Orthodox 

as well as many Protestant denominations such as United 

Methodists, Presbyterians, Lutheran, Dutch Reformed, etc.  



   

111 

ii. Other denominations that also practice believer’s baptism are 

Church of Christ, Christian Church, and most all 

Pentecostal/charismatic denominations, etc. 

II. Practices Regenerate Church Membership 

a. Regenerate Church Membership 

iii. Baptists affirm that their churches are made up of baptized 

believers. Coinciding with that, we say that Baptists practice 

regenerate church membership. This means that Baptists believe 

that only those who have confessed Christ, repented of their sins, 

and have been baptized are members or have covenanted with the 

local church.  

b. Scriptural Support 

i. Acts 2:41–47; Acts 4:4; Acts 14:21 

ii. I Corinthians 1:2, “those sanctified in Christ Jesus”9 

iii. Ephesians 1:1, “the saints at Ephesus, the faithful in Christ Jesus.” 

iv. Philippians 1:1, “to all the saints in Christ Jesus.” 

v. Colossians 1:2, “to the holy and faithful brothers in Christ at 

Colosse.” 

vi. The baptisms of John the Baptists 

vii. Jewish proselyte baptism and ritual washings 

c. How do we “enforce” or maintain only regenerate membership? 

i. Inevitably false believers make their way into every church. But 

Baptists do provide guard rails for maintaining the purity of the 

church. I would list three. 

1. Baptism/Repentance  

 
 

9 Unless otherwise noted, all Scripture quotations are taken from the Christian Standard Bible. 
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2. Most Baptist churches have a covenant that they expect 

members to agree to. We do. (provide a copy) 

3. Church discipline. When a professed believer openly sins, 

Baptist churches advocate discipline, which is usually 

excommunication from the Lord’s table, in order to restore 

that person back to the church. Church discipline is not 

punishment, it is a reconciling act meant to lead a person to 

repentance and to restore them back into good standing in 

the church. 

III. Recognizes the Priesthood of All Believers (Congregationally Ruled) 

a. Definitions and Explanations 

i. Baptists have historically practiced a congregational polity. The 

word polity just refers to the basic structure or pattern of leadership 

and church governance. 

ii. Congregationalism is the belief that local churches should be 

governed by their own membership. This is affirmed in the BFM 

when it simply says “each congregation operates under the 

Lordship of Christ through democratic processes”10 

iii. What does this mean practically? Well, it means that in general 

Baptist churches are responsible for maintaining its membership 

and selecting church officers.  

iv. But at the very least, congregationalism means that each Baptist 

church is responsible for appointing and ordaining its own 

pastors/elders and deacons, helping maintain accurate membership 

 
 

10 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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(affirming members), and practicing church discipline (affirming 

excommunication or other means of discipline). 

v. The priesthood of believers when referring to the whole church is a 

reference to congregationalism. The term “priesthood of a 

believer” usually refers to how we as individuals have the ability to 

go to God in prayer and petition on our own without going through 

a mediator like a priest. In this lesson, we are referring to the 

whole church. 

vi. Of course, a true Congregationalist recognizes the head of the 

church and King of all is Christ, and as such we operate out of 

Lordship to him as Head of each local church. 

b. How does this set us apart?  

c. The Offices of Elders and Deacons 

d. Scriptural Support 

i. Exodus 19:6: Israel referred to by God as a “kingdom of priests.” 

ii. Matthew 18:15–20 

iii. Acts 6: 1–6 (entire church sets apart deacons to serve) 

iv. 1 Corinthians 5:1–13 (An example of Matthew 18 in action) 

v. 1 Timothy 3:1–13 and Titus 1:5–9: whole churches given guidance 

on selecting elders and deacons. 

vi. 1 Peter 2:9: the church is called a “royal priesthood.” 

- What are the pros and cons of congregationalism? 

- Pros and cons of other forms? 

- Thoughts/Opinions/Questions  

IV. Is Locally Autonomous 

a. Definition 
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i. Local church autonomy is the idea that every church is free to 

determine its own agenda apart from any external ecclesiastical 

coercion. 

i. As Baptists, we see this as a biblical pattern. There is no 

evidence in the NT that any church influenced or coerced any 

of the others.  

ii. So, we here at FBCAP have the freedom to: 

1. Spend our resources as we see fit according to the will 

of the Lord and his mission for our church. 

2. Call, ordain, and elect our own elders and deacons. 

3. Determine our own mission and ministry according to 

the will of God and according to the authority of 

Scripture. 

4. We can worship the Lord as we see fit, as long as we do 

not violate Scripture or worship God in a way he has 

not commanded or forbid. 

5. This does not mean that we do not value or have a 

robust theology of the church in a universal sense.  

b. Scriptural support 

a. Same as congregational verses.  

b. Reading the letters from the Apostles you find no mention of a ruling 

body or office that oversees a group of churches or all churches except 

the office of apostle which does not exist anymore. 

V. Historic Confessions of Faith on The Church (relevant sections from these 

confessions will be quoted here in order to support the historic Baptist 

position on polity.) 

a. 2nd London Confession 
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b. Philadelphia confession 

c. New Hampshire Confession  
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Baptist History and Distinctives 

Session 4: Baptists and the Ordinances 

BFM Article VII: 

Christian baptism is the immersion of a believer in water in the name of the Father, 
the Son, and the Holy Spirit. It is an act of obedience symbolizing the believer’s 
faith in a crucified, buried, and risen Saviour, the believer’s death to sin, the burial 
of the old life, and the resurrection to walk in newness of life in Christ Jesus. It is a 
testimony to his faith in the final resurrection of the dead. Being a church ordinance, 
it is prerequisite to the privileges of church membership and to the Lord’s Supper. 

The Lord’s Supper is a symbolic act of obedience whereby members of the church, 
through partaking of the bread and the fruit of the vine, memorialize the death of the 
Redeemer and anticipate His second coming.”11 

I. What is an Ordinance? Why does it matter? 

a. The word ordinance itself means “decree or command.”12  As Baptists, we 

recognize two specific commands or ordinances given to us by the Lord: 

baptism and the Lord’s supper. Some churches call these sacraments. The 

word sacrament implies “that the act itself conveys grace to the 

believer.”13 Baptists do not use the word sacraments for that reason. We 

believe the Lord’s Supper and Baptism do not, in and of themselves, 

convey grace, but they are pictures or symbols that affirm the grace given 

to us. So, we will talk of both the Lord’s Supper and Baptism as symbols 

or signs representing a spiritual reality that has taken place. Another way 

of putting it is that these two ordinances are remembrances or illustrations 

of grace. We have received grace, and we are continually receiving grace. 

These ordinances are huge sources of blessings for us as we remember the 

saving acts of Jesus on our behalf.  

II. Baptism 

 
 

11 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 

12 Charles S. Kelley et al., The Baptist Faith & Message (Nashville: LifeWay Press, 2007), 94. 

13 Kelley et al., Baptist Faith and Message, 94. 
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a. Defining the word (baptizo) 

i. The Greek word baptizo simply means to immerse or submerge in 

water. It is the complete immersion of an object or person in water. 

We could have very well used the word immerse as a translation in 

our Bibles instead of the transliterated word baptize. 

b. Modes of Baptism 

i. We discussed this in the session on the church, but there are two 

primary modes: immersion and sprinkling, or christening. We also 

discussed who is baptized when we talked about padeobaptism vs. 

creadobaptism.  

ii. Baptists believe in the immersion of believers. We do not baptize 

infants.  

iii. We believe that immersion of believers best represents the 

practices of the early church. In addition to that, the Greek 

Orthodox church also baptizes by immersion. Even Catholics and 

paedobaptistic protestants admit “the antiquity of immersion, but 

they deny that a particular mode is essential for valid baptism.”14 

iv. Why only believers?  

1. Christ commanded us to baptize only those who repent. 

2. Only ones baptized in Acts where those who repented and 

believed. 

3. Paul’s letters assume those who have been baptized have 

repented and believed and vice versa.  

4. Peter associated Baptism closely with salvation. 

 
 

14 Mark Dever, The Church: The Gospel Made Visible (Nashville: B & H Academic, 2012), 
30. 
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c. What Does Baptism signify?  

i. Public Profession of Faith and Repentance 

1. In Acts 2:38 Peter says, “Repent and be baptized every one 

of you in the name of Jesus Christ for the forgiveness of 

your sins.”15 

2. Peter tells them to repent and then to publicly acknowledge 

that with baptism. Repentance is an inward confession, but 

baptism is the public display of that. Baptism is in the open 

and not in secret. Whether in the company of a small group 

of believers or in the presence of the whole church. 

3. To put it simply, baptism is your public profession. 

“Baptism is the visible embodiment of a person’s decisive 

turn from sin to Christ.”16 It is a renunciation of our former 

life, and an embracing of Christ. 

ii. A Sign of Forgiveness and Cleansing 

1. Baptism is a sign of our cleansing from sin. It is in essence 

a ritual washing. This is another reason we immerse. In 

immersion, we represent a complete and total cleansing.  

2. The precedent for this symbolism is found in the Old 

Testament ritual washings and cleansings which also 

signified cleansing and forgiveness. 

3. Ezekiel 36:25, “25 I will sprinkle clean water on you, and 

you shall be clean from all your uncleannesses, and from 

all your idols I will cleanse you.” 

 
 

15 Unless otherwise noted, all Scripture references are taken from the ESV. 

16 Dever, The Church, 45. 
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4. Hebrews 10:19-22, “19 Therefore, brothers,[c] since we have 

confidence to enter the holy places by the blood of 

Jesus, 20 by the new and living way that he opened for us 

through the curtain, that is, through his flesh, 21 and since 

we have a great priest over the house of God, 22 let us draw 

near with a true heart in full assurance of faith, with our 

hearts sprinkled clean from an evil conscience and our 

bodies washed with pure water.” 

iii. Represents our Union with Christ 

1. Through baptism we are signifying that we are united with 

Christ in his death, burial, and resurrection. It is a visible 

testimony that we have died to self, been buried under the 

water, and raised. 

a. Romans 6:3, “All of us who have been baptized into 

Christ Jesus were baptized into his death.” 

b. Romans 6:4, “We were buried therefore with him 

by baptism into death.” 

c. Galatians 3:27, “For as many of you as were 

baptized into Christ have put on Christ.” 

d. Colossians 2:11–12, “ In him also you were 

circumcised with a circumcision made without 

hands, by putting off the body of the flesh, by the 

circumcision of Christ,  having been buried with 

him in baptism, in which you were also raised with 

him through faith in the powerful working of 

God, who raised him from the dead.” 

iv. Sign of the New Creation in Christ 

https://www.biblegateway.com/passage/?search=Hebrews+10&version=ESV#fen-ESV-30136c
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1. Baptism also signifies that we are something new. We are 

not what we were, we are not yet what we will be, but we 

are new. In some ways, baptism is apocalyptic in that it 

looks ahead to a time when we really will be raised and 

united with Christ for all eternity.  

2. Right now, we enjoy new life and are indwelt by the Holy 

Spirit. He has “circumcised” our hearts. But one day we 

will see him and enjoy a new life in a new body in a real 

resurrection.  

3. But for now, we celebrate and signify the new creation by 

baptism. 

v. I love how one author puts it. He says, “baptism is where our faith 

goes public.”17 And that is true. We stand before the local 

assembled body of the Lord and publicly declare we belong to the 

Lord, he has changed us, and he has given us new life. It is a 

beautiful picture that, I believe, is best captured by immersion. 

III. The Lord’s Supper 

Read Luke 22:14–23 and 1 Corinthians 11:17–34 

a. 4 Main Views 

i. Transubstantiation 

1. Became confirmed at the 4th Lateran Council of Catholic 

Church in 1215 and was affirmed by Thomas Aquinas. 

 
 

17 Bobby Jamieson, Going Public: Why Baptism Is Required for Church Membership 
(Nashville: B & H Publishing Group, 2015), 48. 
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2. Describes the Lord’s Supper as “a re-presentation of the 

sacrifice of Christ.”18 Or, put simply, it means that the 

bread become the body and the cup becomes the blood of 

Christ once it is blessed. They change in substance (bread 

to body and wine to blood) but not in appearance. 

3. Catholics and Eastern Orthodox believe that the Eucharist 

is a real and effective sacrifice. By partaking, you receive 

grace. 

4. This is problematic because it teaches that Christ must 

continually be ceremonially sacrificed and his blood 

applied in order to save. It also teaches that the act itself is 

where we receive grace. No participation in the Supper, no 

grace, no salvation.  

ii. Consubstantiation (Luther) 

1. Denies that the body and blood are present in a literal 

sense. But proposes that the body and blood of Christ join 

together with the substance of the bread and wine at the 

Lord’s table.  

2. Con=Latin prefix for with. 

3. Allowed Luther to hold a deep reverence toward the 

elements while also rejecting Rome’s view that something 

appears to be what it is not. 

iii. Spiritual View (Calvin) 

1. Similar to Luther where he taught that Christ really is 

present in the elements but only in a spiritual sense. 

 
 

18 Dever, The Church, 107 
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2. In partaking you express faith in Christ and union with 

Him, and that apart from faith in Christ the Supper is not 

effective. So, they really believe something is imparted to 

us and our faith is built up because Christ is present.  

iv. Commemoration or Memorial (Zwingli, Anabaptists, Baptists) 

1. All the three previous beliefs would also agree that the 

supper is commemorative but go beyond that.  

2. This view teaches that the Lord’s Supper is a 

commemorative act where we symbolically proclaim the 

death of Christ until he comes again. 

3. We recall and reflect on the death of Christ and its meaning 

for us. 

4. “The Lord’s Supper is not merely a memorial to be 

received by Christians. It is a congregational act in which 

the covenant community, in obedience to God’s command 

and united in on faith, one Lord, and one baptism, obeys 

Christ by memorializing His sacrifice. The Lord’s Supper 

is not a simple reenactment of the Last Supper. It is a post-

resurrection celebration and commemoration of the 

complete work of Christ.”19 

5. Plus, we have the history and precedent in the OT of God 

memorializing great acts of rescue and acts of God. 

Afterall, the Lord’s Supper was instituted by Christ during 

a commemorative feast—the Passover.  

b. Is the Supper a means of grace? 

 
 

19 Kelley et al., Baptist Faith and Message, 98 
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i. The question the church has been asking for ages is what the 

relationship between faith and the ordinance is. Does our faith 

make the ordinance a means of God’s grace to us where he blesses 

us not just by the act but by increasing the faith of the one who 

does it? Or does the ordinance itself apart from faith bestow grace? 

In other words, can I benefit from it even if I come with a 

lukewarm or unbelieving spirit? 

ii. Baptists believe that the Lord’s Supper, like baptism, is a mark of 

being a believer and it is carried out in obedience to Christ. It is a 

visible sermon, a demonstration of our faith, and a call to 

remember the greatest thing that has ever happened.  

iii. We recognize the presence of Christ not in the elements 

themselves but in his people as they partake, reflect, and proclaim 

the death of Christ. 

c. Open vs. Closed 

i. Closed communion says that communion is only open to those 

who are believers and who have been baptized (immersed). Some 

go as far as to say that communion is closed and only open to 

members of that local body. 

ii. Open communion is the belief that communion is open to every 

professing believer regardless of if they have been baptized. In 

some extreme cases, some may teach it is open to all people 

regardless of professing faith or not. 

iii. (Here I will teach the specific view of FBC Avon Park where we 

practice that communion is open to all baptized believers but 

closed to unbelievers, those living in unrepentant sin or under 

discipline, and those who have not been baptized as believers.) 
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d. What Does it Signify? 

i. We look back at the sacrifice of Christ (Luke 22). 

ii. We look into our own hearts and reflect (1 Cor 11). 

iii. We look ahead to the return of Christ. 

IV. Other Confessional Statements 

a. 2nd London Confession 1689 

b. Philadelphia Confession 1742 

c. New Hampshire 1833 
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Baptist History and Distinctives 

Session 5: Baptists and Religious Liberty 

Introduction: 

Read 1 Timothy 2:1–2 

- What is your definition of religious liberty? 

- How do we express that daily? 

I. Examining the Article of Faith and Definition 

a. BFM Article XVII on Religious Liberty: 

God alone is Lord of the conscience, and He has left it free from the doctrines and 
commandments of men which are contrary to His Word or not contained in it. 
Church and state should be separate. The state owes to every church protection and 
full freedom in the pursuit of its spiritual ends. In providing for such freedom, no 
ecclesiastical group or denomination should be favored by the state more than 
others. Civil government, being ordained of God, it is the duty of Christians to 
render loyal obedience thereto in all things not contrary to the revealed will of God. 
The church should not resort to the civil power to execute its work. The gospel of 
Christ contemplates spiritual means alone for the pursuit of its ends. The state has 
no right to impose penalties for religious opinions of any kind. The state has no right 
to impose taxes for the support of any form of religion. A free church in a free state 
is the Christian ideal, and this implies the right of free and unhindered access to God 
on the part of all men, and the right to form and propagate opinions in the sphere of 
religion without interference by the civil power.”20 

II. God is Lord of the Conscience 

a. Read John 8:32,36; Acts 4:19–20; Philippians 3:20 

i. From these verses you see that true freedom is given only through 

Christ. Our first loyalty is to God. And, our primary citizenship is 

in heaven with Him. We have no guarantees of being able to freely 

worship in this world, but we also recognize that the state cannot 

coerce us to believe against our conscience. God is our primary 

loyalty. 

ii. One author put is that we are not talking about toleration but true 

liberty. “Toleration is a matter of expediency while liberty is a 

 
 

20 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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matter of principle. Toleration is a gift from man, while liberty is a 

gift from God…God wants free worshippers and no other kind.”21 

1. I should say that when I talk about liberty and freedom, I 

am not referring to being free from accountability to God. 

He is the Lord. We are not free from his commands but 

from the world’s. We are not called to follow the 

commands of man when they violate God’s. When man’s 

law and God’s conflict, we follow God. This flies in the 

face of modern culture. 

2. “Our Modern culture, especially in the developed nations, 

increasingly sees humanity as fully autonomous, with every 

individual free to define his or her own existence. This is 

not a biblical understanding of human freedom. Although 

the Bible charges Christians to respect governing 

authorities, government has no right to demand ultimate 

allegiance. But God does.”22 

III. Baptist Believe in a Free Church in a Free State 

a. Baptists have always agreed that the best way to promote religious liberty 

is by a clear separation between church and state. Today, the United States 

often views this separation as needed to protect the public, secular sector 

from the influence of religion, but that is not what it was at its core. We 

believe that this separation is good for both parties. We reject the idea of a 

state church, and we reject the idea that the church should rely on the state.  

 
 

21 Charles S. Kelley et al., The Baptist Faith & Message (Nashville: LifeWay Press, 2007), 
163. 

22 Kelley et al., Baptist Faith and Message, 164. 
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b. At the core of this is that the state cannot ask us to leave our biblical 

convictions at home. They inform everything we do and say. It is the core 

of who we are.  

c. This is why early Baptists were forbidden to preach in England and 

arrested. They did not recognize the church of England’s or the 

government’s authority over their conscience or the practice of the religion 

and therefore were viewed as a threat. So even today we must contend for 

a free church in a free state, even it if puts at odds with the state. 

IV. We Practice Loyal Obedience 

a. To put it simply, we are also called to be good citizens. We obey the law if 

it does not violate our religious conscience. We pay taxes, we obey the 

law of the land, we respect the rights of others, and we participate in our 

democracy. 

b. We will talk of this more when we discuss the social order below. At its 

core, we still believe that God establishes government, and we respect its 

authority while recognizing it does not have a right to coerce our 

conscience or to persecute citizens because of their religious convictions. 

c. Read Romans 13:1–7 

V. Historical Precedent 

a. Historical persecution of Anabaptists 

b. Persecution of Baptists in VA. 

c. Fight to add religious freedom in the Constitution 

d. John Leland (Baptist pastor in VA) had an outsized influence on the 

establishment of religious liberty in America through his relationship with 

James Madison, the primary author of the U.S. Constitution. Leland, who 

was considered the leader of the Virginia Baptists, helped Madison get 

elected both as a delegate to the Constitutional Convention and to the first 

http://pennstatelawreview.org/articles/113%20Penn%20St.%20L.%20Rev.%20733.pdf
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Congress. Madison repaid Leland and the other Baptists by keeping his 

campaign promise to support a Bill of Rights that included the 

Establishment Clause which prohibits government from establishing an 

official religion, and also an Free Exercise clause which guarantees 

citizens’ rights to practice religion as they please so long as it does not run 

afoul of public morals (e.g.: if your religion involved child sacrifice, this 

clause wouldn’t guarantee that practice because it runs afoul of other laws 

and human rights) 

VI. Scriptural Support 

a. Speaking of keeping a clear conscience before God – Matthew 16:26 

b. Matthew 22:21- responsibility to give respect to government that it is due. 

c. Galatians 5:1- our conscience has been set free. 

d. Galatians 5:13- using our freedom to serve others. 

e. James 4:12, God is the ultimate Judge we owe loyalty to 

f. 1 Peter 2:12–17- responsible citizens 

g. 1 Peter 4:12–19- you may suffer for loyalty to Christ above all. What do 

we do when religious freedom is violated? We entrust our souls to God. 

VII. What is Our Responsibility to Government and the Social Order? 

a. BFM Article on Social Order 

All Christians are under obligation to seek to make the will of Christ supreme in our 
own lives and in human society. Means and methods used for the improvement of 
society and the establishment of righteousness among men can be truly and 
permanently helpful only when they are rooted in the regeneration of the individual 
by the saving grace of God in Jesus Christ. In the spirit of Christ, Christians should 
oppose racism, every form of greed, selfishness, and vice, and all forms of sexual 
immorality, including adultery, homosexuality, and pornography. We should work 
to provide for the orphaned, the needy, the abused, the aged, the helpless, and the 
sick. We should speak on behalf of the unborn and contend for the sanctity of all 
human life from conception to natural death. Every Christian should seek to bring 
industry, government, and society under the sway of the principles of righteousness, 
truth, and brotherly love. To promote these ends, Christians should be ready to work 
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with all people of good will in any worthy cause, always being careful to act in the 
spirit of love without compromising their loyalty to Christ and His truth.”23 

i. To me two things stand out here 

1. Establishment of Righteousness 

a. We oppose sin because we are motivated by 

Christian love and concern. We engage society as 

Christians. We do not put that on the shelf in the 

secular world. So, we operate in a very distinctively 

Christian way. 

b. We recognize that this world is temporary and that 

only what is righteous will last. 

c. We act as salt and light. 

d. Read Matthew 5:13–16. 

i. we are to have a purifying influence in 

society. How we interact with the world 

matters because our actions and words can 

affect the way people live and think. 

2. The Improvement of Society 

a. This is simple. We look at Scripture and look at the 

world. We uphold things that are just and reject the 

unjust. 

b. Some things are clearly laid out in scripture. We 

oppose racism, selfishness, greed, hatred, sexual 

immorality, etc. 

c. We seek to care for those who are defenseless. 

 
 

23 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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d. Who are the defenseless among us? Who are the 

vulnerable?  

i. The orphaned, the elderly, the abused, the 

forsaken, the needy and poor, the unborn, 

the truly helpless and sick 

e. What does this look like for us today? Well for 

everyone this can be different, but denominationally 

I can think of three things. 

i. Foster Care and the Orphaned  

ii. Abortion and Protections for Unborn 

(ERLC) 

iii. Sexual Abuse (Task Force updates) 
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Baptist History and Distinctives 

Session 6: Missions, Evangelism, and the SBC 

Intro: 

Article XI on Mission: 

It is the duty and privilege of every follower of Christ and of every church of the 
Lord Jesus Christ to endeavor to make disciples of all nations. The new birth of 
man’s spirit by God’s Holy Spirit means the birth of love for others. Missionary 
effort on the part of all rests thus upon a spiritual necessity of the regenerate life and 
is expressly and repeatedly commanded in the teachings of Christ. The Lord Jesus 
Christ has commanded the preaching of the gospel to all nations. It is the duty of 
every child of God to seek constantly to win the lost to Christ by verbal witness 
undergirded by a Christian lifestyle, and by other methods in harmony with the 
gospel of Christ.24 

I. Evangelism 

a. Read Matthew 28:18–20; Romans 10:13–15. 

b. Definition 

i. One of the best definitions I have heard is from Mack Stiles in his 

book on Evangelism. He said, Evangelism is “teaching the gospel 

with the aim to persuade.”25 

ii. J. I. Packer said evangelism is, according to the Archbishops 

Committee in 1918, “to present Christ Jesus in the power of the 

Holy Spirit, that men shall come to put their trust in God through 

Him, to accept him as their Saviour, and serve him as their King in 

the fellowship of his Church.”26 

 
 

24 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 

25 J. Mack Stiles, Evangelism: How the Whole Church Speaks of Jesus, 9Marks: Building 
Healthy Churches Ser (Wheaton: Crossway, 2014), 26. 

26 James I. Packer, Evangelism and the Sovereignty of God (Downers Grove, IL: IVP Books, 
2008), 42. 
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iii. The BFM study says it is, “the central component of the church’s 

mission, which involves telling others the gospel of salvation with 

the goal of leading them to repentance and faith.”27 

iv. All of these capture the essence of evangelism well. We are heralds 

of a message, and that message is the gospel. And we are not just 

sharing head knowledge in hope that people will give it proper 

intellectual ascent. Our aim is to persuade, to lead them, with the 

help of God, to repentance. We also in sharing the gospel uphold 

the truth about who Jesus is. 

v. What is the gospel? 

1. 1 Corinthians 15:1–4, the gospel is the truth about Christ’s 

death, burial, and resurrection.  

vi. And it concludes with a plea to repent.  

vii. The BFM makes it clear that it is the duty and privilege of every 

believer to share the gospel. And we cannot fulfill the great 

commission if we are not evangelizing. No sharing the gospel- no 

disciples.  

c. What it is not 

i. Coercion or Force 

1. We are not to manipulate people into believing the gospel. 

Forced conversion is not true conversion because true 

conversion is a work of God and not man. He leads people 

to repentance.  

 
 

27 Charles S. Kelley et al., The Baptist Faith & Message (Nashville: LifeWay Press, 2007), 
122. 
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2. Some in church history used promises of health or wealth if 

they became Christian. This is sinful. Some used the sword 

and threatened lives if they did not convert. This is sinful as 

well. 

3. Revivalistic movements in history that toyed with people’s 

emotions and manipulated them into converting has also 

not born good fruit.  

ii. A half-gospel devoid of sin and hell 

1. Leaving out any component of the gospel is not the gospel. 

If you miss the truth about Christ, it is incomplete. If you 

miss the call to repent and place your faith in Christ, it is 

incomplete. If there is not a warning of the consequences of 

sin and an acknowledging that a person is sinful, it is 

incomplete.  

iii. Lifestyle evangelism 

1. The idea of sharing the gospel and using words when 

necessary is a good intent, but not a complete gospel. I 

remember Al Mohler preaching a sermon called the “Power 

of the Articulated Gospel” from Romans 10. He talked 

about how God uses the power of words, His words, in 

order to draw people to himself. He said God has 

proclaimed from the foundation of the world that the gospel 

would go out to the nation by the means of his people who 

use words.28 

 
 

28 R. Albert Mohler, Jr., “The Power of the Articulated Gospel,” Together for the Gospel, 
https://t4g.org/resources/albert-mohler/the-power-of-the-articulated-gospel-2/, accessed July 7, 2025. 
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2. Gospel words are not just powerful, they are necessary. 

How can they hear without a preacher.  

II. Missions 

a. Definition 

i. “The Church’s God-given responsibility to bring God’s love and 

the Christian gospel to all people through evangelism, education, 

and ministry.”29 

ii. Missions is taking the work of evangelism as defined and 

explained above to the nations.  

iii. When we talk of evangelism, we are often talking more locally. 

Missions is evangelism abroad. Sharing the gospel with the 

nations. And there has never been a time like now to do this. I read 

about early missionaries and how for some of them it took nine 

months to get to where they were going. Many lost spouses just on 

the journey there. And, due to the lack of good healthcare and 

communication, many suffered immeasurably to bring the gospel 

to people who had never heard. 

iv. Yet, today, I can board a plane and be all the way on the other side 

of the world in twenty to thirty hours. Two days later, I can reach a 

remote village by vehicle and foot and share with folks who have 

never heard about Jesus.  

v. The heart of the founding of the SBC is evangelism and missions. 

It is why we exist. We would not be an SBC church without 

missions. We would not even be believers if not for missions. The 

early church, Paul specifically, went out as the first missionary 

 
 

29 Kelley et al., Baptist Faith and Message, 123. 



   

135 

abroad. He took the gospel to the nations, and through the 

movement that continues today, we are believers, and we are called 

to make more disciples until Jesus returns. 

b. Respect and Love 

i. Because the work of missions is always done in diverse cultural 

contexts, the need to do the work in respect and love is key. Every 

group is unique and demanding. Every group has cultural barriers 

to overcome in believing the gospel. Respecting people and having 

a genuine love of them is key. 

c. Other Scriptural Support 

i. Genesis 12:1–3, the calling of Abraham. It has always been God’s 

plan to bless the nations through the gospel. 

ii. Exodus 19:5–6, Israel was to be a kingdom of priests, and holy 

nation through which God would bless the world. 

iii. Matthew 10:5–15- work of evangelism started with Israel. 

iv. Matthew 28, Acts 1:8, the Commissions 

v. Rev. 21:24, the nations present in the New Jerusalem 

d. Examples 

i. Adoniram Judson 

1. Missionary to Burma (Myanmar) in the 1800’s 

2. Served for thirty-eight years and dealt with imprisonment, 

poor health, loss of his children and wife. He labored 

twenty-three years to translate the Bible into Burmese, and 

even today it is still the translations used in Myanmar in 

educating Burmese seminary students. 

ii. William Carey 
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1. Served forty-one years in India without ever coming home 

for a furlough. He is known as the father of modern 

missions. 

iii. Lottie Moon 

1. Went as a single woman as a missionary to China in 1873. 

She served almost forty years teaching in girls’ schools and 

ministering to women and children in inland China. She 

adopted traditional Chinese dress, language, and customs, 

and often spent time helping young women who had had 

their feet bound. She would die on the field and today has a 

legacy that stands. Every Christmas we take up an offering 

in her name and all that money goes to fund international 

missions through the IMB. 

III. Cooperation and the SBC 

a. Cooperation Article XIV: 

Christ’s people should, as occasion requires, organize such associations and 
conventions as may best secure cooperation for the great objects of the Kingdom of 
God. Such organizations have no authority over one another or over the churches. 
They are voluntary and advisory bodies designed to elicit, combine, and direct the 
energies of our people in the most effective manner. Members of New Testament 
churches should cooperate with one another in carrying forward the missionary, 
educational, and benevolent ministries for the extension of Christ’s Kingdom. 
Christian unity in the New Testament sense is spiritual harmony and voluntary 
cooperation for common ends by various groups of Christ’s people. Cooperation is 
desirable between the various Christian denominations, when the end to be attained 
is itself justified, and when such cooperation involves no violation of conscience or 
compromise of loyalty to Christ and His Word as revealed in the New Testament.30 

i. To put it simply, cooperation is like-minded churches working 

together to spread the gospel for the growth of the kingdom and the 

glory of God. We believe in working not just with other southern 

 
 

30 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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Baptists, but on occasion with other like-minded denominations for 

the sake of the gospel. 

ii. As one study puts it, while Baptists work with other denominations 

when the end to be attained justifies it, and when no violation of 

conscience is concerned. Baptists are not part of ecumenical 

organizations or church councils. “We believe that true 

cooperation is grounded in a common commitment to the gospel of 

the Lord Jesus Christ and in a common obedience to the Bible as 

the Word of God. Therefore, the SBC, as a denomination, does not 

join with churches and other denominations that do not embrace 

and teach the gospel of Jesus Christ of that do not affirm the Bible 

as the Word of God.”31 

iii. Read Ephesians 4: 4–6 

iv. What do you think would cause us to not fellowship or cooperate 

with another church? 

v. What do you believe should be the standard? 

b. For the Sake of Unity 

i. There is a historical standard to this belief in cooperation. The first 

Baptist churches in London organized themselves into associations 

for the sake of gospel work. This help spur the work onward, 

brought together resources to do it, and provided accountability to 

the work.  

ii. Baptists historically have maintained their strong beliefs in 

congregationalism and local autonomy while cooperating. 

 
 

31 Kelley et al., Baptist Faith and Message, 144–45. 
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Cooperation is always a voluntary thing. We do not believe in 

forced cooperation through a hierarchical system. 

iii. While we do not believe that individual churches are responsible or 

have to answer to a higher body, we do believe in voluntary 

association to achieve common purposes. And the three primary 

purpose for cooperation is Missions and Equipping/Education and 

Benevolence 

c.  For the Sake of the Gospel and Missions 

i. We believe in funding gospel missions. We will talk about the 

organizations set up to do this through. But, over 70 percent of the 

reason Baptist churches cooperate with each other is for the sake of 

spreading the gospel in North America and the nations. 

ii. The primary way we do this is through the vehicle of the 

cooperative program which I will discuss shortly. 

d. For the Sake of Equipping and Education 

i. We also believe highly in Christian Education. We have an entire 

article devoted to this in the BFM. 

1. Article XII: 

Christianity is the faith of enlightenment and intelligence. In Jesus Christ abide all 
the treasures of wisdom and knowledge. All sound learning is, therefore, a part of 
our Christian heritage. The new birth opens all human faculties and creates a thirst 
for knowledge. Moreover, the cause of education in the Kingdom of Christ is co-
ordinate with the causes of missions and general benevolence and should receive 
along with these the liberal support of the churches. An adequate system of 
Christian education is necessary to a complete spiritual program for Christ’s people. 
In Christian education there should be a proper balance between academic freedom 
and academic responsibility. Freedom in any orderly relationship of human life is 
always limited and never absolute. The freedom of a teacher in a Christian school, 
college, or seminary is limited by the pre-eminence of Jesus Christ, by the 
authoritative nature of the Scriptures, and by the distinct purpose for which the 
school exists.”32 

 
 

32 “Baptist Faith and Message 2000,” Baptist Faith and Message 2000. 
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2. The main way we do this is by funding cooperatively six 

entity seminaries and providing oversight of another entity. 

I will talk about those in a bit as well. 

e. For the Sake of Benevolence 

i. We also bind together for the sake of the least. these. 

ii. We have an entity dedicated to advocating for the unborn and 

promoting religious liberty. 

iii. We have an entity devoted to providing for Baptist ministers and 

their families.  

IV. The SBC 

a. Structure 

b. Local Church>Local Association>State Conventions>Annual Meeting 

(The SBC) 

c. Cooperative Program 

i. To put it simply, the cooperative program is the “Southern Baptist 

Convention’s giving plan.”33 

ii. “An individual, a church, or a state convention may designate 

funds to a specific entity or effort at any time, but the Cooperative 

Program is a way of distributing undesignated funds among the 

ministries of the SBC.”34 

iii. So, the Cooperative Program is the means by which, as a church, 

we can designate money towards that, and the EC then oversees 

distributing that among the work of the various entities. 

iv. The Entities 

 
 

33 Keith Harper and Amy Whitfield, SBC FAQs: A Read Reference (Nashville: B&H 
Academic, 2018), 17 

34 Harper and Whitfield, SBC FAQs, 18 
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1. IMB/ NAMB (Missions)- receives approximately 73 

percent of CP funds IMB gets 50 percent, and NAMB gets 

about 23 percent 

2. 6 Seminaries (Education/Equipping)- about 22 percent of 

CP Funds 

3. Guidestone (Benevolence) – Self Funded.  

4. Lifeway (Education/Equipping)- Self Funded.  

5. ERLC (Advocacy) about 1.5 percent 

6. WMU- Auxiliary housed under other entities. 

7. Executive Committee- about 3 percent of CP funds for 

Operating SBC Budget. They oversee the distribution of 

the funds on behalf of the messengers. 

8. SBC Historical Library and Archives- about .25 percent of 

funds. 

9. A quick note to explain that none of these entities oversee 

any other. They are independent of each other and answer 

to the messengers alone. (See explanation of SBC Annual 

Meeting) 

v. The SBC Annual Meeting 

1. Once a year SBC Churches send messengers to an annual 

meeting in a designated city 

2. Qualifying churches send messengers based on their 

average attendance and giving. 

a. FBC AP can send up to twelve messengers. 

b. These messengers are not delegates sent to do the 

churches bidding but to hear reports and vote based 

on their own conscience.  
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3. At the meeting messengers do four Primary things 

a. They vote on the annual CP budget. 

b. They hear reports from all SBC entities. 

c. They vote on and pass non-binding resolutions. 

d. They nominate and vote on officers and Executive 

Committee members for the next year. 

i. This includes SBC President and VP. 

ii. It also includes trustees to the various 

entities. 

iii. New members to the Executive Committee 

who have been nominated by their state. 

4. At two points during the meeting motions are also heard 

from the floor. Motions are then referred to which ever 

body or entity it has to do with. Motions call for action. 

They can call for the assembly of a task force to look into 

an issue. They can call for an entity to address or speak to 

an issue or conduct a review of a certain problem facing the 

convention and how churches should respond. What they 

cannot do is direct one entity to do something to another 

entity.
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APPENDIX 5 

PARTICIPANT HANDOUTS 

For each session of the course, participants were given a handout. This handout 

included a simple outline of the main topics to be covered in that lesson along with space 

to take notes. The intention of the simple outlines was to provide the participants with a 

direction for where each lesson was going and what topics would be covered. It also 

served to provide a record for them of the course so that they could take notes and reflect 

back on those notes at a later time.
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Baptist History and Distinctives 

Session 1: Baptist Origins 

 

I. The Puritans and the Separatist Movement 

a. Henry VIII and the English Reformation 

b. The Rise of the Puritans 

c. The Departing of the Separatists 

II. General Baptists vs. Particular Baptists 

a. General vs. Particular Beliefs on the Atonement 

b. Prominent General Baptists 

1. John Smythe 

2. Thomas Helwys 

c. Prominent Particular Baptists 

1. Henry Jacob 

2. he JLJ Church 

III. American Baptist Origins 

a. Roger Williams and Providence, RI Colony 

b. John Clarke 

c. Persecution and Legacy 

VII. Major Historical Confessions, Documents and People 

a. 2nd London Confession of Faith 1689 

b. Philadelphia Confession of Faith 1742 
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c. New Hampshire Confession 1833 

d. Baptist Faith and Message 1925, 1963, 2000 

e. John Bunyan 

f. Charles H. Spurgeon 

g. Adoniram Judson, missionary to Burma (modern day Myanmar). 

h. Billy Graham 

VIII. Branches of Baptists Today in the US 

a. Freewill 

b. Primitive 

c. Missionary 

d. Independent Fundamental 

e. Northern or American Baptists 

f. SBC (will cover later 

Baptist Timeline: 

— 1609 Former Anglican John Smyth rebaptizes himself and 40 others by pouring in 

Amsterdam. 

— 1612 Thomas Helwys forms the first Baptist church in London. 

— 1638 Roger Williams forms the first Baptist congregation in America in Providence, 

Rhode Island. 

— 1646 New England Puritans enact laws requiring attendance at Congregational 

churches. 

— 1654 Henry Dunster, first president of Harvard, is forced to resign because of his 

Baptist views. 

— 1661–1664 British parliament passes acts that exclude and penalize Baptists and other 

Nonconformists. 

— 1665 Thomas Goold organizes the first Baptist church in Boston. 
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— 1682 First Baptist Church is formed in Kittery, Maine, then moves to South Carolina, 

becoming the first Baptist church in the South. 

— 1707 Congregations in Pennsylvania and New Jersey unite to form the Philadelphia 

Baptist Association (PBA).  

— 1727 Free Will Baptists are founded in North Carolina. 

— 1740s First Great Awakening prompts Baptist growth. 

— 1750 Silver Bluff Baptist Church is founded in South Carolina, the US’s oldest 

African American church.  

— 1755 PBA organizes a home missions program, alarming Baptists who fear too much 

organization.  

— 1764 Baptists found the school later called Brown University, only the seventh 

institution of higher education founded in the colonies. 

— 1773 Isaac Backus publishes An Appeal to the Public for Religious Liberty.  

— 1780 Another line of Free Will Baptists is organized in New Hampshire.  

— 1802 Thomas Jefferson writes to the Danbury Baptists. 

— 1812 Adoniram and Ann Judson and Luther Rice leave for India as Congregationalists 

but become convinced of Baptist doctrine. 

— 1814 Triennial Convention is formed in Philadelphia. 

— 1815 Two Black Baptist ministers, Lott Carey and Collin Teague, and a white deacon, 

William Crane, form the first black mission society. It sends Carey and Teague to 

Liberia. 

— 1822 Baptist preacher William Miller announces the coming end of the world, 

beginning the Millerite movement. 

— 1827 Kehukee Association Declaration signals the rise of Primitive or Hard Shell 

Baptists. 

— 1832 Triennial Convention establishes Home Mission Society. 

— 1833 Triennial Baptists approve New Hampshire Confession of Faith. 
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— 1840 American Baptist Missionary Convention, the first Black Baptist convention, is 

formed. 

— 1844 In the “Millerites’ Great Disappointment,” the world does not end on October 

22. 

— 1845 Southern Baptist Convention (SBC) is formed. 

— 1846 Free Will Baptists license Ruby Knapp Bixby as the first licensed female Baptist 

preacher in the US. 

— 1851 Landmarker Movement arises, arguing that Baptists trace back to the New 

Testament. 

— 1854 Baptist preacher Charles Spurgeon becomes pastor of the New Park Street 

Chapel in London. 

— 1866 AMBC and other black-led conventions form the Consolidated American Baptist 

Convention to help Black Baptists set up state conventions free of white interference.  

— 1873 Lottie Moon goes to China.  

— 1891 Southern Baptists form a Sunday school board, today the Christian bookstore 

chain LifeWay. 

— 1895 National Baptist Convention U.S.A. (NBCU) forms out of three smaller African 

American groups. 

— 1900 Nannie Helen Burroughs delivers speech “How the Sisters Are Hindered from 

Helping.”  

— 1905 Baptist World Alliance forms in London. 

— 1907 Northern Baptist Convention (NBC) is formed; pastor Walter Rauschenbusch 

publishes Christianity and the Social Crisis. 

— 1909 Burroughs founds the National Training School for Women and Girls in 

Washington, DC. 

— 1910 The Fundamentals begins publication. 

— 1916 The NBCU splits over issues related to the Publishing Board. 
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— 1923 William Bell Riley, “The Grand Old Man of Fundamentalism,” sets up the Anti-

Evolution League of Minnesota and the Baptist Bible Union. 

— 1926 Pastor J. Frank Norris is acquitted of murdering Dexter Chipps on grounds of 

self-defense. 

— 1933 Norris founds the Premillennial Missionary Baptist Fellowship to protest SBC 

modernism. 

— 1935 Two different streams of Free Will Baptists form the National Association of 

Free Will Baptists. 

— 1939 SBC, NBC, and NBCU jointly sign the American Baptist Bill of Rights as a 

statement of religious liberty. 

— 1947 Billy Graham holds his first crusade; he will hold over 400 in 185 countries and 

retire in 2005. 

— 1950 NBC renames itself American Baptist Convention (ABC). 

— 1961 Pat Robertson founds Christian Broadcasting Network; Progressive National 

Baptist Convention leaves the NBCU; Ralph Elliott publishes The Message of Genesis. 

— 1963 A bomb at 16th Street Baptist Church in Birmingham, Alabama, kills four young 

girls; responses to Elliott prompt the Baptist Faith and Message statement by the SBC. 

— 1964 Watts Street Baptist Church in North Carolina ordains Addie Davis, the first 

woman pastor ordained by the SBC. 

— 1968 Martin Luther King Jr. is assassinated. 

— 1971 Jerry Falwell founds Liberty University. 

— 1972 ABC changes its name to American Baptist Churches USA. 

— 1976 Jimmy Carter is elected president after referring to himself as “born-again” 

while campaigning. 

— 1979 At the SBC’s annual convention, conservatives are elected to key positions. 

— 1984 SBC delegates pass a resolution against women pastors. 

— 1987 Alliance of Baptists is formed by SBC liberals. 
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— 1991 Cooperative Baptist Fellowship is formed by SBC moderates. 

— 1995 SBC issues 150th-anniversary resolution on racial reconciliation. 1

 

  

 
 

1 This list was derived from a more detailed outline of Baptist events found in “Timeline of 
Baptist and Reformed History | The Reformed Reader,” accessed June 1, 2025, 
https://www.reformedreader.org/history/timeline/baptist.timeline.htm. 
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Baptist History and Distinctives 

Session 2: The Scriptures and Biblical Authority 

 

I. The Authority of Scripture 

a. We believe the Bible is the “the supreme standard by which all human 

conduct, creeds, and religious opinions should be tried.” (BFM) 

b. We believe in the full authority of the Bible for several reasons: 

i. The Bible claims authority for itself.  

ii. The NT affirms the authority of the OT.  

iii. Jesus often quotes Moses and the prophets in the NT. 

iv. In 2 Peter 3:16, Peter affirms the letters of Paul as authoritative 

Scripture. 

v. The Early Church affirmed the authority of both the NT and OT in 

authorizing the Canon and accepting the letters of the apostles and the 

gospels as Scripture. 

II. Scriptural Support 

a. Exodus 24:3–4a; Deut. 4:1–2; Joshua 8:34-35; Psalm 19:7–10. 

b.  Isaiah 40:8; Jeremiah 15:16- Matthew 5:17–18; Luke 21:33  

c. John 5:39- Authority of Scripture as only it bears witness to Jesus; John 

16:13–15.  

d. Acts 17:11- Scripture used as supreme authority to verify Paul’s word to 

the Bereans.  

e. Romans 15:4; 2 Timothy 3:15–17; Hebrews 4:12; 2 Peter 1:19–21 
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III. Baptist Doctrine of Scripture 

a. Inspiration 

b. Infallibility and Inerrancy 

c. The Bible is the Final Authority- It is complete and never-ending. 

i. Scripture is final in its authority for two reasons. 

1. It is complete. 

2. It is Eternal 

IV. Examining Historic Confessions of Faith on Scripture and Authority 

a. Second London Confession 1689  

i. “The authority of the Holy Scripture, for which it ought to be believed, 

depends not upon the testimony of any man or church, but wholly 

upon God (who is truth itself), the author thereof; therefore it is to be 

received because it is the Word of God (2 Pet 1:19–21; 2 Tim 3:16; 1 

Thess 2:13; 1 John 5:9). 

b. The Philadelphia Confession 1742  

i. Same as 2nd London Confession 

c. New Hampshire Confession 1833  

i. Of the Scriptures We believe that the Holy Bible was written by men 

divinely inspired, and is a perfect treasure of heavenly instruction (1); 

that it has God for its author, salvation for its end (2), and truth without 

any mixture of error for its matter (3); that it reveals the principles by 

which God will judge us (4); and therefore is, and shall remain to the 

end of the world, the true center of Christian union (5), and the 

supreme standard by which all human conduct, creeds, and opinions 

should be tried (6). 

d. BFM 2001  

https://biblia.com/bible/esv/2%20Pet.%201.19%E2%80%9321
https://biblia.com/bible/esv/2%20Tim.%203.16
https://biblia.com/bible/esv/1%20Thess.%202.13
https://biblia.com/bible/esv/1%20Thess.%202.13
https://biblia.com/bible/esv/1%20John%205.9
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i. “…written by men divinely inspired and is God’s revelation of 

Himself to man. It is a perfect treasure of divine instruction. It has God 

for its author, salvation for its end, and truth, without any mixture of 

error, for its matter… the supreme standard by which all human 

conduct, creeds, and religious opinions should be tried.”  
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Baptist History and Distinctives 

Session 3: The Baptist Church 

 

I. Consists of Baptized Believers 

a. Paedobaptists vs. Credobaptists 

i. Paedobaptist: 

ii. Credeobaptists: 

iii. How it Makes Baptists Distinctive 

iv. Scriptural Support 

II. Practices Regenerate Church Membership 

a. What is Regenerate Church Membership? 

b. Scriptural Support 

i. Acts 2:41–47; Acts 4:4; Acts 14:21 

ii. I Corinthians 1:2, “those sanctified in Christ Jesus.” 

iii. Ephesians 1:1, “the saints at Ephesus, the faithful in Christ Jesus.” 

iv. Philippians 1:1, “to all the saints in Christ Jesus.” 

v. Colossians 1:2, “to the holy and faithful brothers in Christ at 

Colosse.” 

c. How do we maintain a regenerate church membership? 

III. Recognizes the Priesthood of All Believers 

a. Definitions and Explanations 

i. Polity: 

ii. Congregationalism: 

iii. Priesthood of Believers: 
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iv. Scriptural Support 

1. Matthew 18:15–20 

2. 1 Corinthians 5:1–13 (An example of Matthew 18 in action) 

3. Acts 6:1–6 (entire church sets apart deacons to serve) 

4. 1 Timothy 3:1–13 and Titus 1:5–9 whole churches given 

guidance on selecting elders and deacons. 

5. Exodus 19:6, Israel referred to by God as a “kingdom of 

priests.” 

6. 1 Peter 2:9, church is called a “royal priesthood.” 

IV. Is Locally Autonomous 

a. Definition 

b. How this makes Baptists distinctive 

c. Scriptural Support 

V. Historic Baptist Confessions on the Church 

a. 2nd London Confession 

i. “…consists of the whole number of the elect, that have been, are, 

or shall be gathered into one, under Christ, the head thereof; and is 

the spouse, the body, the fulness of him that fills all in all.” 

ii. “…The Lord Jesus Christ is the Head of the church, in whom, by 

the appointment of the Father, all power for the calling, institution, 

order or government of the church, is invested in a supreme and 

sovereign manner.” 

iii. “…A particular church, gathered and completely organized 

according to the mind of Christ, consists of officers and members; 

and the officers appointed by Christ to be chosen and set apart by 

the church (so called and gathered), for the peculiar administration 

of ordinances, and execution of power or duty, which he entrusts 
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them with, or calls them to, to be continued to the end of the world, 

are bishops or elders, and deacons.” 

b. Philadelphia confession (same as 2nd London) 

c. New Hampshire Confession 

i. “We believe that a visible Church of Christ is a congregation of 

baptized believers (66), associated by covenant in the faith and 

fellowship of the gospel (67); observing the ordinances of Christ 

(68); governed by his laws (69), and exercising the gifts, rights, 

and privileges invested in them by his Word (70); that its only 

scriptural officers are Bishops, or Pastors, and Deacons…” 
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Baptist History and Distinctives 

Session 4: The Ordinances- Baptism and The Lord’s Supper 

 

I. What is an Ordinance? 

a. Definition: “a decree or command” 

II. Baptism 

a. Definition: 

b. Modes of Baptism 

c. What does it signify?  

i. Public Profession of Faith 

ii. A Sign of Forgiveness and Cleansing 

iii. Represents Our Union With Christ 

iv. A Sign of the New Creation in Christ 

III. The Lord’s Supper 

a. 4 Primary Views 

i. Transubstantiation 

ii. Consubstantiation 

iii. Spiritual Presence View 

iv. Memorial View 

b. Is the Supper a Means of Grace? 

c. Open vs. Closed Communion 

i. Open 

ii. Closed 

d. What does the Lord’s Supper Signify? 
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i. We Look Back at the Sacrifice of Christ 

ii. We Look into Our Own Hearts and Reflect 

iii. We Look Ahead to the Return of Christ 

IV. Other Confessional Statements 

i. 2nd London Confession 1689: “In this ordinance Christ is not 

offered up to his Father, nor is any real sacrifice made at all for 

remission of sin of the living or the dead. It is only a memorial of 

the one offering Christ made of himself on the cross once for 

all.3  It is also a spiritual offering of the highest possible praise to 

God for that sacrifice.4 Thus, the Roman Catholic sacrifice of the 

mass (as they call it) is utterly detestable and detracts from Christ’s 

own sacrifice, which is the only propitiation for all the sins of the 

elect.” 
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Baptist History and Distinctives 

Session 5: Religious Liberty and Relationship of Church and State 

 

I. Examining the Article of Faith and Definition 

a. BFM Article XVII on Religious Liberty 

i. God is Lord of the Conscience 

1. John 8:32,36; Acts 4:19–20 

ii. Free Church in a Free State 

iii. Loyal Obedience 

II. Historical Precedent 

a. Persecution of Baptists in VA 

b. Fight to Add Religious Freedom to Constitution 

i. John Leland and Thomas Jefferson and Establishment Clause 

c. George Truett “Baptists and Religious Liberty” Speech 

III. Scriptural Support 

a. Matthew 16:26; 22:21 

b. Galatians 5:1; 5:13 

c. James 4:12 

d. 1 Peter 2:12–17; 4:12–19 

IV. What is Our Responsibility to Government and Social Order? 

a. Establishment of Righteousness 

b. The Improvement of Society 

V. Other Confessional Statements 

a. 2nd London (1689) 
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b. New Hampshire Confession of Faith 
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Baptist History and Distinctives 

Session 6: The SBC, Missions, and the Cooperative Program 

 

I. Missions 

a. Definition 

b. Respect and Love 

c. Other Scriptural Support for Evangelism and Missions 

i. Genesis 12:1–3 

ii. Exodus 19:5–6 

iii. Matthew 10:5–15 

iv. Matthew 28 and Acts 1:8 

v. Revelation 21:24 

d. Historical Examples 

i. Adoniram Judson 

ii. William Carey 

iii. Lottie Moon 

II. Cooperation and the SBC 

a. Cooperation 

i. For the Sake of Unity 

ii. For the Sake of Gospel and Missions 

iii. For the Sake of Equipping and Education 

iv. For the Sake of Benevolence 

b. The SBC 

i. Structure 
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1. Local Church->Local Associations->State Convention-

>SBC Annual Meeting 

2. This is not a hierarchy but levels of voluntary cooperation. 

ii. Cooperative Program 

1. “An individual, a church, or a state convention may 

designate funds to a specific entity or effort at any time, but 

the Cooperative Program is a way of distributing 

undesignated funds among the ministries of the SBC.” 

2. 2025/26 the CP is operating on a budget of $190,000,000. 

iii. The Entities 

1. IMB/NAMB 

2. The 6 Seminaries 

3. Guidestone 

4. Lifeway 

5. ERLC 

6. WMU 

7. Executive Committee 

8. SBC Historical Library and Archives 

iv. The SBC Annual Meeting 

1. 4 Key Actions of the Meeting 

a. Vote on Annual CP Budget 

b. Hear reports from SBC Entities 

c. Vote on and Pass non-binding resolutions. 

d. Nominate and vote on officers and EC Members. 
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ABSTRACT 

INCREASING UNDERSTANDING OF BAPTIST HISTORY 
AND DISTINCTIVES AT FIRST BAPTIST CHURCH OF 

AVON PARK, FLORIDA 

John Ryan Wicker, DEdMin 
The Southern Baptist Theological Seminary, May 2026 
Faculty Supervisor: Dr. Eric C. Smith 
 

The purpose of this project was to increase the understanding of Baptist history 

and distinctives at FBC Avon Park, Florida by developing and teaching a 6-week 

discipleship course on Baptist history and distinctives. Chapter 1 presents the context, 

rationale, and purpose for this project along with the goals to be accomplished. Chapter 2 

examines several biblical passages (Matt 28:18–20; Rom 6:1–4; Acts 4:18–20; 2 Pet 

2:17–21; 1 Cor 5:1–5) in order to demonstrate the biblical foundation for Baptist doctrine 

and distinctives. Chapter 3 examines Baptist contributions to key distinctive doctrines. 

Chapter 4 provides a description of the project including the content and teaching 

methodology. Chapter 5 provides an evaluation of the project.
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